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Киёкадзу НАКАТОМИ 

 

 

Introduction. The book “Alternative Virtues” contains eleven original studies. All of them are 

executed at a high level and demonstrate a deep understanding of the subject matter. As a whole, this 

work undoubtedly represents a significant contribution to the field of research. The approach of all 

authors is characterized by originality, a high degree of novelty and relevance: all these features make 

the book particularly valuable. Again, I would like to emphasize that all eleven works deserve an 

excellent evaluation. At the same time, I am going to focus on the chapters 1, 2 and 7 that are 

particularly impactful. In this regard, additional information about Prof. K. Tachibana and other authors 

will be substantial and appropriate in order to form a more complete picture and understanding of this 

valuable collective work. 

In this connection, additional information about Prof. K. Tachibana and other authors will be essential 

and appropriate in order to gain a fuller appreciation and understanding of this valuable collective 

effort. In fact, the book explores alternative approaches to virtue that differ from Western and Far 

Eastern traditions. Overall, it offers a new perspective on the concept of virtue and its significance for 

life. Personally, this collective work left me with nothing but positive impressions, furthermore — it 

stimulated and inspired me to continue my reflections; furthermore, to arrive at certain epistemic 

insights. 

Here such Japanese virtues as Furyu (the combination of natural beauty and virtue), Bushido (loyalty), 

Kei (transformation of Confucian virtues), Makoto (ethics of Watsuji), Onodzukara (virtue, reason, 

                                                 
1 Chiba Prefectural Matsuo High School, Chiba, Japan. 
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and second nature), Amae (dignity of being loved), Jin (care at the end of life in Japanese clinics), etc., 

are explored. Nevertheless, the structures of the articles are logical and consistent, while the style of 

presentation is clear and accessible – all of which allows readers to easily follow the author's thought 

process. It comes as no surprise then that the book is intended for a wide audience including scholars, 

students, and the general public. 

I. Commenting “Alternative Virtues” (Chapters 1, 2, and 7) 

Chapter 1. Fūryū: Japanese Virtue United with Natural Beauty 

 Junji KIMURA 

This is very good, and the waka poems that appear in quotations are eternal and striking. They are all 

historically famous. The author's deep view of life is reflected in these poems, and it is very moving. 

When I read them, I wanted to express that emotion. That is why I wrote calligraphy such as “Fūryū (

風流)” “Ka-Chō- Fū-Getsu (花鳥風月)” and others. 

Fū (風) is wind. Ryū (流) is flow. “Fūryū (風流)” is flow of wind. 

 

Since I am in the process of learning calligraphy, I was instructed on these works of calligraphy by 

Professor Teigai Miura (Shodogeijutsuin, Calligraphy Art Academy of Japan, Councilor). I think it is 

proof of the excellence of this paper that the writing is connected to the emotion and becomes an artistic 

expression. Writing and calligraphy are one and the same. It expresses it. Wind currents are the flow 

of wind, or the flow of life, or the flow of inexistence. This is simply the organic energy of my 

philosophy and also of Biocosmological Cosmology. Perhaps by coincidence, I came up with the idea 

of wind = life = energy flow by writing the comment. I was moved by the flow of life and expressed it 

in writing. It is a philosophical intuition. Unlike typography, calligraphy is a flow, a movement of life. 

This is the first time I have heard of a calligraphy character being drawn from a book review. There 

are many masters of calligraphy, but none have taken it as a philosophy and written about it in a book. 

This paper on Fūryū shows this deep and wide world. Until now, the concept of Fūryū (風流) has 

remained at the level of aesthetics. But from this review, wind currents have become a physical concept 

that represents the flow of life through the universe, the energy of cosmology as a flow of particles, 
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and even cosmology. The argument is my cosmology paper, “On the synthesis of the theory of 

Relativity and Quantum theory”, World Congress of Philosophy, Seoul National University, 2008). I 

have demonstrated this idea as philosophy/physics. This paper was translated into Russian, French, 

Macedonian, and Spanish. And it was published by academies and universities in several countries4. 

The aesthetic concept that symbolized Japan was, beyond aesthetics, the core, deepest, and most 

mysterious concept of the universe. This paper provided the opportunity to do so. In that sense, it is 

great. 

This paper consists of four parts: 

Section 1. This section compares Chinese “fenglin” with ancient Greek and Christian philosophy in 

the West. Chinese “fenglin” (Fūryū) is centered on freedom from social rules and restraints and is 

influenced by Taoism. In contrast, Japanese Fūryū is not about social systems, but about immersion in 

the beauty of nature and the search for the eternal. 

Ancient Greece developed as a philosophy that found harmonious eternity in nature. It was based on 

the intellect rather than the aesthetic sense. 

In Christianity, the focus is not on natural beauty itself, but rather on the creator of nature. In Japan, 

life is pursued as an integral part of natural beauty. This is the “Fūryū” the search for the eternal, rather 

than a mere personal hobby. 

Section 2. This section discusses Kokin Waka Shū from the early Heian period. This section explores 

how the people of that period understood the beauty of nature, which is the root of the Japanese way 

of life. “Ka-Chō-Fū-Getsu” expresses nature as a beautiful and eternal world. The essence of Japanese 

beauty is condensed in just four characters. I therefore expressed it in calligraphy.  

Ka (花) is flower, Chō (鳥) is bird, Fū (風) is wind, Getsu (月) is moon.  

“Ka-Chō-Fū-Getsu (花鳥風月)” is flower- bird- wind- moon. 

 

In those days, the attitude of loving the beauty of nature was “Miyabi (雅、 Elegance),” but as wars and 

battles broke out, people became concerned about the world. When the world becomes gloomy, people 

seek for salvation. 
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Section 3. The recognition of a sorrowful world turns toward Buddhist salvation and becomes a waka 

poem by a Buddhist. In the late Heian period, it became an exploration of love of nature linked to Pure 

Land Buddhism. Two monks, Kamo no Chōmei and Saigō, were the first to explore the aesthetic sense. 

In them, aesthetic sense became liberation from the world and the “Fūryū”. At first, the aesthetic sense 

becomes the concept of the other world, nirvana, liberation, and transcendence after death. This is the 

“Fūryū” of the Heian period. 

Section 4. This section discusses how Matsuo Bashō established  “Fūryū” as an ethical virtue during 

the Edo period. During this period, wars had ended and peace prevailed, so Pure Land Buddhism 

declined. Instead, Matsuo Bashō established an aesthetic sense of wabi and sabi, or elegance, that was 

not based on religion. 

Section 5. This section raises the significance of “Fūryū” as distinct from religious virtue. 

Chapter 2, Bushidō. The Essence of Devotion 

Taisuke UENO 

This is the internationally famous Bushidō of Inazo Nitobe. I also wrote an article “BUSHIDO, 

CHRISTIANITY AND PHILIA OF NITOBE” (2017, Vol. 7, Nos. 3&4, Summer/Autumn) in the 

Journal, BIOCOSMOLOGY – NEO-ARISTOTELISM of the Society. Taisuke Ueno states that 

Nitobe’s Bushidō is an interpretation based on Nitobe’s sources and expectations arising from the 

Bushidō boom after the Sino-Japanese War; Professor Taisuke Ueno’s excellence is that Nitobe did 

not take up “Hagakure” and his difference from Western knights. The point that Western knights are 

associated with Christianity clarifies the cultural differences between Japan and the West. It is easy for 

foreigners to understand. The way of Bushidō is the Tao. It is the flow of life and the way of Confucius 

as a person. 

I wrote these words in calligraphy. 

 

武士(Warrior) 道(Way) 

“Hagakure“ is famous for ”I Have Found the Way of the Warrior in Death (Bushidō is to die, I found)”. 

These words are known to all Japanese, but little is known about the book's contents. This is because 
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“courage without fear of death” was praised during World War II, and “dying for one's country” was 

considered a virtue. After the war, the book was banned for a while. However, Taisuke Ueno’s article 

gave me the opportunity to come in touch with the true meaning of the book “Hagakure”, and to read 

the original. Here are some of the words that impressed me: 

“When we are quiet every morning and every evening, thinking about death and dying, 

always ready to die, we acquire the resolve of Bushidō and fulfill the duties of a warrior, 

without fault, for the rest of our lives.”  

This is similar to “Awareness of death (vorlaufende Entschlosssenheit)” by Martin Heidegger: 

“A samurai should only care for his lord. That is the best retainer.” 

“Bushidō is a madness for death. It takes dozens of people to kill one person, but it is too 

much to handle.”  

“A person is a saint when he has set his sights on learning at the age of ten or fifteen. He 

did not become a saint because he trained himself later in life.” 

The words of a master swordsman (Munenori Yagyū, the advisor of Shogun). Yagyu’s swordsmanship 

is famous for Mutō-dori (swordless sword fighting): “The deeper you go into the path, the more you 

realize that it is an endless world, and you can no longer think that this is enough. The deeper you go, 

the more you realize that the path is endless.” It is similar to the world of calligraphy. 

The Edo period seems to have been a time of peace, with no more wars, but there were various troubles. 

Although they were highly prestigious warriors, there were fights, duels, and killings. And they were 

recorded. For example, just playing Igo (board game of capturing territory) has resulted in arguments 

and even killings. Men and women are put to death for misunderstanding of fornication. A samurai 

made a fortune at gambling and played lavishly in the brothels, but committed seppuku (ritual suicide) 

for disobeying the law of the land. The impurity of the samurai is also described and there is a living 

sociology. Under such circumstances, the way of being and living of a samurai was dictated by Jōcho 

Yamamoto of Kyushu, and written down by Tsuramoto Tashiro. Loyalty to the lord comes first. For 

the sake of your lord, you must lay down your life. This is the first motto of the samurai. In Europe, 

God comes first. This is the difference between Japan and Europe. In Europe, when the Crusades were 

dispatched, knights fought as God’s soldiers, as God’s army. This tradition is still alive. In Japan, Zen 

Buddhism functioned, but there is no mention of Zen in “Hagakure,” although there are descriptions 

of temples. In a sense, the Shogun is God. The Tokugawa Shogunate thoroughly suppressed 

Christianity in order to make the Shogun God. The most famous of these was the Shimabara Rebellion 

(1637-1638). This was a resistance against the harsh oppression of the peasants, some of whom were 

Christians, and they were suppressed. About 37,000 people died. Twenty years later, the Omura Kuzure 
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(Omura Suppression, 1657) occurred and 511 Christians were beheaded. This fact is not well known 

in Japanese history. Perhaps it was overshadowed by the Shimabara Rebellion. I learned about this fact 

through “Hagakure”. I can say that this paper has brought up an important, little-known fact. 

The structure of this paper is as follows: 

1. Introduction 

2. Beneficence Versus Sin: A Comparative Analysis 

3. Devotion in Bushidō 

1) Understanding the Relationship between Retainers and the Lord 

2) The Nexus of Life and Loyalty 

4. Devotion in Chivalry: Understanding the Virtue  

5. Conclusion 

 

Chapter 7. Jin: End-of-Life Care in Japanese Clinical Settings 

EISUKE NAKAZAWA 

This one focuses on Ekiken Kaibara, one of Japan’s leading Edo-era physicians. Although his name 

and books are well known, the substance of Kaibara’s work was not well known. Kaibara’s significance 

is that he preached preventive medicine based on the teachings of Confucius. It gave great significance 

to modern Japan, which has suffered from infectious diseases. Nutrition and prevention, for example, 

the preventive measures that led to the use of masks during The COVID-19 pandemic, can be said to 

be based on Kaibara’s teachings. According to modern medicine and technology, the corona virus 

could pass through the fabric of a mask, rendering it ineffective. Therefore, in some countries, masks 

are no longer necessary. Indeed, masks were unpopular in some countries, because they were hard to 

breathe, and because they covered the face, giving the image of a robber. However, in Japan, people 

do not mind wearing masks when they are exposed to infectious diseases, and they do so on their own 

without being forced to do so. This is because they do not want spit to fly around and cause trouble to 

others, and because they are considerate of others. Many deaths occurred in countries that did not wear 

masks, and eventually many countries did. In France, they fined people for not wearing masks. This is 

compulsory. In Japan, people wear masks out of consideration for others. It was Kaibara who taught 

the art of medicine. The famous phrase, “Medicine is the art of human-heartedness (Jin)” spread 

throughout Japan and the world during the Corona pandemic.  

I wrote the famous words in calligraphy. 
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医(Medicine) 仁(human-heartedness) 術(art) 也(is) 

 

Jin is not limited to individual medical practice, but extends to society at large, to public medicine. 

How to live in an aging society? He carefully discusses the state of the elderly, including terminally ill 

patients, based on Jin. Kaibara himself lived to be 83 years old, which is a long life in this era. In his 

childhood, he was sickly. That is why he was able to live so long by taking care of himself. There are 

extremely useful lessons on how the elderly should live, including moderation in diet, moderate 

exercise, and encouragement of domestic labor. As we learned from our research on Kaibara, he 

explored a variety of fields: medicine, pharmacology, Confucianism, and travel. In the sense that he 

studied diverse fields, he is like Aristotle of Japan. Come to think of it, Aristotle was the son of a 

doctor. There is an overlap. Interestingly, he wrote a travelogue covering thousands of kilometers from 

today’s Tokyo to Kyushu and back, vividly depicting Japan of 300 years ago. His main book, “Yojou-

Kun”. begins with the idea of heavenly life from heaven and earth. Heaven and earth are one. Heaven 

is the way, the Tao, Confucius, the flow of life. Here, too, the flow of life is emphasized, and it seems 

to express my philosophy, the cosmology of life. 

The structure of this paper is as follows: 

1. Introduction 

2. End-of-Life Care and Decision-Making in Japan 

3. Virtues of the Team of Patient, Family, and Healthcare Professionals in End-of-Life Care 

4. The Virtue of Jin in Japan 

5. Possibility of the Virtue of Jin in Medical Settings 

1) Jin in Clinical Medicine 

2) Jin in Public Health 

3) Possibility of Benevolence and Similar Concepts in Medical Ethics: 

Beneficence and Benevolence 

6. Conclusion 
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The book is a synthesis of Eastern thought and culture and Western thought and culture, and a 

presentation of Japanese culture. It is an exploration of the synthesis of Eastern and Western philosophy 

and thought. It is a synthesis of many excellent scholars, each one of them independent yet connected 

and synthesized. In a sense, it can be said to support my philosophy. 

Below are various introductions by Professor Koji Tachibana, a summary of the entire book and 

chapters, and an introduction to the man himself. 

 

<Notes> 

1 Former Chiba Prefectural Matsuo High School. 

2 “Idea of Transcendent Law and Noosphere Studies”, Topical Issues of Global Studies: Global 

Development and Limits to Growth in the 21st century, 2021. (Displayed in the final 

Acknowledgment.) 

 “Theory of Peace by Montesquieu”, Moscow State University, Collection of articles International 

scientific assembly, 2022.  

3. “A philosophical synthesis of Christianity, Buddhism and Islam”, (Displayed in the final 

Acknowledgment.) 

It was published in the following countries and language collections. 

“Ministrare” , University of finance and management inWarsaw, French version, 2010, Poland. 

“Kultura I wartości w czasach przemian”, Poland, Slovak, Ukraine, Warsawa-Legnica-Preszów, 

French version 2010. 

“CZŁOWIEK WARTOŚCI EDUkACJA”, University of Legnica, French version 2010, Poland. 

“Discourse-p” (Philosophy, Politics, Power, Public relations) 2005/Ⅴ, Russian Academy of Sciences, 

Russian version, 2005, Russia. 

“Synthesis of Science and Higher Education in social-cultural field” articles of science, Krasnodar 

State University, Russian and English version, 2005, Russia. 

“Teme”No.2/2008 , University of Niš, English and Serbian version, 2008, Serbia. 

“Parerga” No.2/2005, pp.31–41, Universityof finance and management in Warsaw, English version, 

Poland. 

“ⅩⅨth World Congress of the International Association for the History of Religions The Book of 

Abstract”, IAHR, Tokyo University, Japan, 2005. 

4.“On the synthesis of the theory of relativity and quantum theory” (It was published in the following 

countries and language collections). 

“Człowiek I Filozofia”, University of finance and management in Warsaw, French version, 2008, 

Poland. 

“Discourse-P “(Philosophy, Politics, Power, Public relation) 2007/Ⅶ, Russian Academy of Sciences, 

Russian version, 2007, Russia. 

“Teme” No.3/2007, pp.575–595, University of Niš, Macedonian version, 2007, Serbia. 

“CZŁOWIEX W KULTURZE”, University of finance and management in Warsaw, English version, 

Poland, 2006. 

“22th World Congress of Philosophy in Korea Proceeding 2008”, section: philosophy of natural 

science, English version, 2008. 
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“ΦΙΛΟΣΦΙΑ” 2008, Philosophical Society of Macedonia, Macedonian version,2008, Macedonia. 

“Społeczeństwo i Edukacja”, Instytut Stdiów Międzynarodowych i Edukacji HUMANUM, Spanish 

version, 15(3) 2014, Poland. 

“Elixir International Journal”, co-organized by Ministry of National Education of Poland, Georgetown 

University and Lund University, English version, 2015. 

The paper was reviewed and published as a physics paper (Condensed Matter Physics) in this 

collection. 

II. Introduction by Prof. Koji Tachibana, to the book: “Alternative virtues: Japanese 

perspectives on Christian and Confucian traditions and education. Koji 

Tachibana (ed.) New York, NY: Routledge, 2025” 

Alternative Virtues.  Incorporating various perspectives on the Japanese notion of virtue, Alternative 

Virtues investigates and expands our current understanding of virtue and resents a foundational case 

study of an alternative approach to virtues. The study of virtue has long been dominated by Western 

(i.e., Christian) and far-Eastern (i.e., Confucian) points of view. However, Japanese thinkers and 

scholars have struggled with these traditions. The rise of cultural intermingling with these traditions 

has created a unique code of values in Japan, which have grown from their own historical and cultural 

sources other than the Christian and Confucian traditions. Viewed through the filter of Japanese history 

and culture as well as focusing on different contexts in Japan, the book investigates both moral and 

epistemic virtues. Discussing the theoretical and practical implications that such alternative virtues 

may have on our lives, this book will contribute to reforming the current research trends in virtue theory 

and encouraging the wider public to consider the notion of virtue from a fresh perspective. 

Due to the content and scope of the book, it will appeal to a variety of readers both locally and 

internationally–interested not only in Japanese historical, cultural, and philosophical investigations of 

virtues but also in learning more about alternative perspectives on virtues. This readership includes 

scholars and university students (both undergraduate and postgraduate) in the fields of philosophy, 

history, cultural studies, moral psychology, and education.  Koji Tachibana is an Associate Professor 

of Philosophy in the Faculty of Humanities at Chiba University, Japan, and an International Associate 

Scholar at Georgetown University Medical Center, USA. 

Contents: 

 PART I – Historical Perspectives:  

1. Fūryū: Junji KIMURA. Japanese Virtue United with Natural Beauty;  

2. Bushidō: Taisuke UENO. The Essence of Devotion;  
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3. Kei: Yosuke BANDO. Transfiguration of the Confucian Virtues in Japan; 

4. Makoto: Yōsuke TAKEHANA. Watsuji’s Ethics as Ontology of Trust;  

PART II – Moral Virtues:  

5. Onozukara: Koichiro MISAWA. Virtue, Reason, and Second Nature;  

6. Amae: Koji TACHIBANA. The Virtue of Being Loved;  

7. Jin: Eisuke NAKAZAWA. End-of-Life Care in Japanese Clinical Settings. 

PART III – Epistemic Virtues:  

8. Kenkyo: Keiichi YAMADA. Can Japanese Humility be Considered an Intellectual Virtue? A 

Comparison between Humility in the East and West;  

9. Jishin: Rie IIZUKA. Intellectual Confidence Has a Prominent Place in Understanding Epistemic 

Flourishing for Japanese Women;  

10. Kizukai: Kunimasa SATO. Epistemic Care for Resisting Testimonial Injustice Induced by Japanese 

Privileges;  

11. Waza: Tomoyuki MURASE. From “Skill Analogy” of Virtues to “Waza Analogy” of Virtues.  

 

Editor’s Biography. Koji Tachibana, Ph.D. is an Associate Professor of Philosophy at Chiba 

University, Japan and an International Associate Scholar at Georgetown University Medical Center, 

USA. He studies ancient Greek philosophy (Aristotle’s ethics), contemporary virtue ethics, philosophy 

of science (neuroscience and human space exploration), and Japanese philosophy. He has published an 

edited volume, Education and the Philosophy of Virtue: From Theory to Practice and Applications 

[Toyokan Publishing, 2023; in Japanese]; peer-reviewed articles, including “Nonadmirable Moral 

Exemplars and Virtue Development” [Journal of Moral Education, 2019] and “The Consciousness of 

Virtue: Uncovering the gaps between educational specialists and the general public in their 

understanding of virtue in Japan” [co-authored with E. Nakazawa, Frontiers in Psychology, 2024]; and 

book chapters, including “Virtues and the Aim of Japanese Character Education” in Routledge 

International Handbook of Life and Values Education in Asia ]edited by J.C.-K. Lee and K. Kennedy, 

Routledge, 2024] and “Ethics in Space Security: Virtue and the Future of Cosmopolitanism” in The 

Oxford Handbook of Space Security (edited by S.M. Pekkanen and P.J. Blount, Oxford University 

Press, 2024). He has also published the latest Japanese translation of Aristotle’s Nicomachean Ethics 

(cotranslated with K. Watanabe, Kobunsha, 2015/2016); supervised the Japanese translation of The 

Cambridge Companion to Virtue Ethics (Shunjusha, 2015); and was a co-translator of Philippa Foot’s 

Natural Goodness [Chikuma-Shobo, 2014] and Donald Davidson’s Truth, Language and History 
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[Shunjusha, 2010]. He is currently working on two books, Aristotle in Japan: Reception, Interpretation 

and Application (co-edited with T. Kondo, Routledge, in press) and What Is Space Exploration for? 

(co-authored with T. Milligan, Bristol University Press, under contract). 

Contributors: 

Yosuke Bando, Ph.D. is an Associate Professor of Ethics at the University of Tokyo in Japan. His 

study mainly focuses on Japanese pre-modern intellectual history, including Confucianism, Shintoism, 

and Bushidō. Besides, he is also interested in the difference and continuity between the East Asian 

premodern philosophical tradition and the Western modern philosophy, preparing an article as a 

chapter of A Cultural History of East Asia Vol. 5: Imperialism in East Asia (Bloomsbury Publishing, 

scheduled to be published in 2024). He has published two monographs: From Sorai School to 

Kokugaku [Pelican-sha, 2019; in Japanese] and Tanizaki Jun’ichiro [Shimizu Shoin, 2020; in 

Japanese]. 

Rie Iizuka, Ph.D. is an Assistant Professor at the Center for Collaborative Sciences at Hiroshima 

University. She wrote her doctoral dissertation on virtue epistemology and earned her Ph.D. from the 

University of Edinburgh in 2020. Her current primary research areas include virtue epistemology, 

epistemic injustice, feminist philosophy, bioethics, and ELSI research. She analyses issues in Japanese 

ELSI and bioethics using the frameworks of virtue epistemology and epistemic injustice. Her recent 

publications include “A group identification account of collective epistemic vices” [co-authored with 

K. Miyazono; Synthese, 2023]. 

Junji Kimura, Ph.D. is a Professor at Tohoku Gakuin University, Japan. He studies the history of 

ethical thought in Japan. He often takes classical Japanese literary works and reveals the ethical 

thought, aesthetic sense, and view of life and death expressed in them. He also analyses and evaluates 

the significance of the studies of Japanese thought by modern thinkers such as Shinobu Orikuchi and 

Tetsuro Watsuji. His publications include Shinobu Orikuchi [Kōdansha, 2016; in Japanese] and his 

edited book The Humanities of Tetsuro Watsuji [Nakanishiya Shuppan, 2021; in Japanese]. 

Koichiro Misawa, Ph.D. is an Associate Professor in the Graduate School of Education at Kyoto 

University in Japan. His scholarly interests centre on the relation between nature and normativity and, 

relatedly, on the social nature of the mind, knowledge, and human beings, as well as their links to issues 

in the philosophy of education. His most recent publications include “Practical Rationality in 

Education: Beyond the Hirst–Carr Debate” [ournal of Philosophy of Education, 2023] and “The 
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Pervasiveness of the Rational-Conceptual: An Educational-Philosophical Perspective on Nature, 

World and ‘Sustainable Development’” [Ethics and Education, 2021]. 

Tomoyuki Murase, Ph.D. is an Associate Professor of General Education at the National Institute of 

Technology, Tokyo College, Japan. He studies contemporary philosophy focusing on knowledge-how, 

skill, abilities, and relatedly, on the method of philosophical education (philosophy for/ with children). 

His most recent publications include “What Makes Us P4C teachers?” (Tetsugaku: International 

Journal of the Philosophical Association of Japan) and “Knowing-how and Dispositions: What Kind 

of Knowledge Is Knowing-how?” [Tetsugaku, 2021, in Japanese]. 

Eisuke Nakazawa, Ph.D. is a Lecturer of Biomedical Ethics at the School of Public Health, Faculty 

of Medicine and the Vice Director of Bioethics Collaborative Research Organization, the University 

of Tokyo, Japan. He is also an Affiliate Instructor at School of Medicine, Department of Bioethics and 

Humanities, University of Washington. He received his doctorate in Philosophy of Science from the 

University of Tokyo. He has published more than 100 academic articles relating to biomedical ethics. 

His current research area is biomedical ethics, public health ethics, neuroethics, and philosophy of 

science. 

Kunimasa Sato, PhD. is a Lecturer at Ibaraki University in Japan. His research centres on epistemic 

injustice, transformative experience, and educational philosophy. His articles have appeared in several 

journals, such as Episteme, Informal Logic, and Journal of Philosophy of Education. He is currently 

preparing a book manuscript on transformative injustice at the intersection of testimonial injustice and 

transformative experience, entitled Transformative Injustice: Testimony and Responsibility for 

Epistemic Selves, scheduled to be published as a series of Collective Studies in Society and Knowledge 

from Rowman & Littlefield in 2025. His research project is supported by KAKENHI (23K0004) and 

TRISTAR Pre-Fellowship. 

Yōsuke Takehana, Ph.D. is an Associate Professor at Fukuoka University, Japan. He studies modern 

Japanese philosophy, especially the philosophy of the so-called “Kyoto School”, mainly focusing on 
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Background and Aim of the Book “Alternative Virtues” (by Koji Tachibana). The notion of 

virtue has been widely discussed since the revival of contemporary virtue ethics in the 1950s. Currently, 

scholars in various fields, such as philosophy, pedagogy, theology, and psychology, have been 

investigating what human virtues are, how they make our lives desirable, and what sort of differences 

and relationships should be found between moral and epistemic virtues. Recent research on these 

questions tend to, overtly or covertly, take either the Western Christian or (Far-) Eastern Confucian 

points of view. Since Christianity and Confucianism are historically influential traditions in shaping 

the notion of virtue in each region, it is natural – and even reasonable – for scholars to appeal to these 

traditions on virtue when working on those questions of virtue. 

However, we should not overlook the fact that such traditions are not absolute. These traditions are not 

the only options we can adopt when investigating the notion of virtue. Instead, we can take alternative 

perspectives that may bring us fruitful discernment of our understanding of virtue, an understanding 

that can differ from Christianity or Confucianism. Such diversity of perspectives on virtue can be found 

in recent works. For example, The Oxford Handbook of Virtue [edited by Nancy Snow, OUP, 2018] 

covers moral and epistemic virtues from Christian and Confucian perspectives. However, it also 

allocates a chapter to investigating virtues not from an Islamic point of view. Although the chapter 

discusses a close connection between Islamic and Christian notions of virtue, this indicates the 
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possibility of an alternative approach to virtue. An introductory book, The Virtues: A Very Short 

Introduction [Craig A. Boyd and Kevin Timpe, OUP, 2021], also allocates a chapter for Islamic and 

Confucian accounts of virtue, explaining the major virtues in each account. Such attributions in recent 

works can make us aware that the notion of virtue is not exclusively rooted in ancient Greek 

philosophical, Christian, or Confucian traditions, but can also be conceived of in other traditions. 

The present book aims to advance this approach. The Japanese notion of virtue has been 

transformationally taken from both the Christian and Confucian traditions (see below). These traditions 

had (or still have) some influence on the development of the Japanese perspective on virtues. However, 

Japanese thinkers and scholars have struggled with these traditions in one way or another (Sato et al., 

2024; Kondo and Tachibana, eds, in press). Having their own historical and cultural origins and sources 

other than the Christian and Confucian traditions, Japanese virtues developed their uniqueness, and 

thus, some of them can differ from Christian and Confucian virtues. Focusing on different contexts in 

Japan as case studies, this book explores alternative perspectives of virtues that can differ from either 

Western or Far Eastern ones and, by doing so, demonstrates that considering the Japanese perspectives 

on virtue will expand the horizon of our existing understanding of virtue. This book will be the first to 

initiate an investigation of such alternative virtues. Every chapter of this book is written to achieve this 

end. Viewed through the filter of Japanese history and culture, each chapter investigates the possibility 

of alternative virtues that can sway the existing two standards (or trends) of research in virtue theory 

and presents new perspectives on the existing understanding of virtues to encourage people to consider 

the notion of virtue from a fresh perspective. 

Why Japan? Our focus on Japan is academic for three reasons. First, Japan has a unique his tory of 

considering the notion of virtue in neither a Christian nor a Confucian way. Confucianism, along with 

Buddhism and other religions, entered Japan in the fifth century but was not very influential until the 

late seventeenth century when neo-Confucianism was adopted as a national value code for the 

Tokugawa shogunate. Although the code lasted for about 200 years, Japanese philosophers during that 

period, who were called the Kokugaku school (the school of national study), were not satisfied with 

the Confucian code of virtue because the code was different from traditional Japanese values. 

Accordingly, they struggled with Japanizing such Confucian accounts of virtue. In the late nineteenth 

century, Japan tried to abandon Confucian culture as a whole and became the first Far East Asian 

country to accept Western civilization.  

However, such westernization was attacked by those who belonged to the right wing of that period, 

and Japanese society developed a unique, nationalistic style of Confucianism and turned into a 
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militarized and nationalized country for half a century. During this period, some Japanese philosophers, 

such as Shigeki Nishimura, started to examine the Western account of virtue and struggled to 

harmonize it with the Japanized Confucian notion of virtue.  

After World War II, to cultivate the virtues of Japanese citizens, the Japanese Ministry of Education 

established a new moral education curriculum that mingled Western and Japanized Confucian notions 

of virtue: On the one hand, they adopted the Aristotelian components of virtue, ethos and arete, to 

design the system of curriculum, but, on the other hand, they also accepted various Japanized 

Confucian notions of virtue as individual virtues to be taught in schools [Tachibana, 2024a]. 

Furthermore, the ultimate goal of the post-war Japanese school education as a whole has also been 

under a certain influence of the Western notion of virtues and Christianity [Tachibana, 2024b]. Thus, 

Western and Eastern moral values have been blended to create a unique culture and code of values in 

Japan. 

Second, we currently live in an age of cultural intermingling, where people and information move 

quickly and frequently. Societies oscillate between globalization and nationalism. People’s sense of 

value has changed, and they have come to think with neither purely Western nor Eastern mindsets, but 

a mixture of the two, along with other cultural or religious traditions. For example, a recent 

psychological study shows that Japanese citizens understand the Japanese notion of virtue as an 

amalgam of Eastern and Western traditions [Tachibana & Nakazawa, 2024]. The Japanese notion of 

virtue and its individual virtues can provide good examples to consider to what extent these different 

values can and cannot mingle with each other and what sort of philosophical implications such values 

have to understand our ways of living in the age of cultural intermingling. 

Third, it should be noted that our focus on Japan is not chauvinistic. We do not state that every Japanese 

virtue is superb. Rather, we are open to admitting some problems with some Japanese accounts of 

virtue because of, for example, the mingling of different sorts of values. Some contributors to this book 

criticize Japanese virtues from their own perspectives. Utilizing these critiques as a springboard, they 

advance their thoughts to present a fresh perspective on the discussed virtue. 

Taking these into consideration, we have reasons to expect that focusing on Japan may allow us to 

investigate the possibility of alternative virtues that can differ from both Christian and Confucian 

traditions. As mentioned in our second reason above, we live in an age of cultural intermingling, where 

we can reconsider our existing list of virtues and their relationship with our ways of living. Perspectives 

on Japanese virtue presented in each chapter will encourage international readers to reflect on the 
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relationship between their virtues and their lives and consider the possibility of exploring alternative 

virtues as a part of their lives. 

Difficulty Defining Virtue in this Book. There is a notorious problem regarding how we should 

define the notion of virtue and differentiate it from the notion of morality. Historically, the Japanese 

notion of virtue, toku (徳), has an ambiguous relationship with the Japanese notion of morality, dou-

toku (道徳). As these Japanese characters show, the word “toku” also appears as a component of the 

word “dou-toku”. This structural relationship between virtue and morality in Japanese suggests that 

virtue (toku) is a part of morality (dou-toku). Japanese society faces the need to consider the messy 

relationship between toku and dou-toku because of the above-mentioned reception history of virtue in 

Japan. Some scholars have tried to sort them out by referring to Japanese intrinsic values based on 

Shintoism; some did so by criticising Confucian notion of virtue and morality; and others did so by 

accepting ancient Greek and Christian notions of them. These struggles have certainly helped develop 

the Japanese accounts of virtues and give them various angles. However, such struggles have also 

resulted in the different understandings of the relationship between toku (virtue) and dou toku 

(morality) in different eras as well as the vicissitudes of the times complicating their relationship. Even 

now, in the official code of moral education in schools, the Japanese government is cautious in defining 

the notion of virtue and its relationship with morality. 

Taking this fact into consideration, it is not a good strategy for the aim of this book to give a strict 

definition of virtue that can be applied throughout every chapter. Conversely, in this book, we adopt a 

relatively broad characterization of virtue as follows: Virtue is a certain character trait that we can 

acquire and internalise, with which people, on the one hand, evaluate their ways of living, their society, 

environment, nature, and the world, and, on the other hand, guide their ways of living and dealing with 

society and the world. 

Based on this shared understanding of the characterisation of virtue, this book investigates both moral 

and epistemic virtues from Japanese cultural-historical perspectives, which can be an alternative to 

Christian or Confucian perspectives. Although every chapter is theoretical, we respect the 

accumulation of empirical research in the social and natural sciences. Some scientists argue that 

morality is universal and objective and can be observed and even aspired to in different eras and areas, 

whereas virtues, like other social conventions, are local and subjective and can differ in different eras 

and areas [Nucci & IltenGee, 2021]. 

Conversely, taking a different approach to the notion of virtue, some collaborative teams of 

philosophers and psychologists are working to develop a theoretical framework for the scientific study 



158 

 

 

BIOCOSMOLOGY – NEO-ARISTOTELISM 
 

 

Vol. 15, Nos. 1&2, 

Winter/Spring 2025 

of virtue [Wright et al., 2021; Fowers et al., 2024]. The analyses of the Japanese concept of virtue 

presented in this book will stimulate such psychological and other empirical studies of virtue and help 

such scholars develop new ideas for the empirical study of virtues [e.g. Tachibana, 2024c]. 

Structure of This Book. This book aims to demonstrate the possibility of alternative virtues that can 

differ from either the Christian or Confucian traditions by adopting polyphonic approaches to Japanese 

contexts. To achieve this end, this book consists of three parts: the historical perspective on traditional 

Japanese virtues (Part I; Chaps. 1–4), the contemporary perspectives on moral virtues (Part II; Chaps. 

5–7), and the contemporary perspectives on epistemic virtues (Part III; Chaps. 8–11). 

Part I focuses on different key values that originated in different eras of Japan. In Chapter 1, Kimura 

discusses fūryū (elegancy) in ancient Japan, which expresses an aesthetic virtue towards natural beauty. 

Surveying the historical transition of this notion from ancient literature to haiku, he ascertains the  

significance of fūryū not only as an aesthetic but also as an ethical virtue. He then argues that fūryū as 

an ethical virtue is the appreciation of finite life with beauty and eternity through continuous one-time 

encounters with seasonal scenery. 

In Chapter 2, Ueno discusses bushidō (Japanese chivalry) in twelfth- and eighteenth-century Japan. 

Although this notion is popular abroad, he argues that the virtuousness of this notion has yet to be 

discussed in detail. Comparing a bushi (Japanese knight) with a (Western) knight, he emphasises that 

the virtue of bushidō exists in the bushi’s relationship with their lord. Because their relationship is real 

and concrete, virtue can be expressed even when they admonish their lord. 

In Chapter 3, Bando discusses kei (reverence) in early modern Japan. Surveying the debate on 

reverence between Zhu Xi’s neo-Confucianism, Old Learning School, and Shintō’s Nativism, he 

argues that the intellectual trends up to eighteenth-century Japan characterise kei as a quest for a sense 

of others, while neo-Confucianism generally emphasizes the sameness shared by all human beings. He 

then compares the concept of otherness in Emanuel Levinas and Jinsai Itō and argues that kei is the 

virtue of a delicate attitude towards others. 

In Chapter 4, Takehana discusses makoto (truthfulness) in the ethics of Tetsuro Watsuji in the first half 

of the 20th century. Compared with the research trend on Watsuji’s virtue ethics in terms of 

Confucianism, he examines his ethics from the viewpoint of role ethics. He then analyses Watsuji’s 

notion of makoto and its underlying trust-based ontology, which has received little attention so far. 

Takehana argues that, for Watsuji, the virtue of makoto shows that trust makes virtue possible but not 

vice versa. 
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Part II discusses moral virtues that have been remarkably observed in Japanese culture but that have 

not yet been emphasised in the existing research contexts. In Chapter 5, Misawa discusses the positive 

value of onozukara (naturally). Examining the debate between Hubert Dreyfus and John McDowell on 

the pervasiveness thesis, Misawa investigates the scope of the pervasiveness thesis proposed by 

McDowell. He then argues that the notion and scope of second nature can be well captured by the 

Japanese notion of onozukara, which straddles the distinction between nature permeated with 

conceptual rationality and that without it. This notion can encourage extending the scope of the 

pervasiveness thesis in a way that enriches our thinking on issues surrounding virtue. 

In Chapter 6, I discuss the notion of amae (need-love). First, I argue that Western virtue ethics has 

appreciated independence and individuality, both of which are represented by the perceptual model of 

virtue. Second, I examine this model and extract three features: cognitivism, anti-principlism, and 

moral realism. Third, I propose an alternative model, the dependence model of virtue, which 

appreciates our dependent nature and a loving relationship between mature adults. Fourth, I identify 

that such adults in a loving relationship have the virtue of amae, the positive attitude towards being 

loved. Fifth and finally, I clarify the notion of amae as a virtue by comparing it with the notions of 

dependence and care. I conclude that contemporay virtue ethics has neglected the humane phenomena 

that can be well captured by the notion of amae as a virtue of being loved because of its philosophical 

tradition and linguistic constraints but can embrace this. 

In Chapter 7, Nakazawa discusses jin (benevolence) in the context of biomedical ethics. He examines 

the scope of jin in modern medicine and finds that this notion transcends individualistic virtues and 

aligns closely with public health ethics, which implies a duty to individual patients and the community. 

Focusing on this notion, he argues that we can reconsider the value of community and collective 

responsibility in healthcare ethics as well as the traditional values of individual patient care and 

benevolence. 

Part III examines alternative epistemic virtues in Japanese contexts. In Chapter 8, Yamada discusses 

kenkyo (Japanese humility) to investigate the context dependency of intellectual autonomy from the 

viewpoint of humility. Comparing the virtue of humility in the East and West, he examines the 

conditions under which behaviour is considered the manifestation of the virtue of humility. He 

identifies three aspects of intellectual humility in Western philosophy and ancient Confucianism, 

emphasizing the first aspect of “lowering oneself”. He then argues that the third aspect, “respecting 

others”, can be found in kenkyo in Japanese school education. Finally, he argues that the Japanese 

notion of humility, kenkyo, can be a less egocentric sort of intellectual virtue compared with Western 

humility and Eastern humility. 
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In contrast, in Chapter 9, Iizuka discusses jishin (confidence) in the context of oppressed societies. 

Although intellectual humility has been considered an intellectual virtue, she argues that this trait may 

not be a virtue in some societies with unequal distribution of social power. As a case study, she focuses 

on Japanese women who have been underrepresented in their organizations and proposes that, in this 

context, jishin, rather than humility, can be considered an intellectual virtue. She then argues that such 

people must have jishin rather than humility, based on which they can acquire epistemic power equal 

to those who have been powerful in society. 

In Chapter 10, Sato discusses kizukai (epistemic care) in Japanese social settings. He states that, in 

Japanese society, the majority of people are ignorant of a unique sort of privilege (“Japanese 

privilege”), which causes a testimonial injustice in society. To ameliorate such an injustice, he proposes 

the notion of kizukai, a voluntary action to care for the epistemic needs of others. He then argues that 

such a care-based notion can be considered an epistemic virtue that differs from the notion of care in 

Western culture. 

In Chapter 11, Murase discusses waza (skill) and investigates a new relationship between skill and 

virtue. Compared with Annas’ skill analogy of virtue, he proposes a new analogy based on the concept 

of waza. He argues that waza is unique in that “waza language” plays a crucial role in the learning 

process of skill. Focusing on this linguistic aspect of waza, he argues that the waza analogy sheds new 

light on how we acquire virtue. 

These three perspectives and the chapters shed light on our existing understanding of virtue and propose 

the possibility of pursuing alternative virtues. Examining Japanese and other cultural perspectives on 

virtue, we will be able to expand the horizon of our existing understanding of virtue. I believe that the 

extended understanding encourages us to explore the notion of virtue from a fresh perspective and 

rethink our ways of understanding and living in our societies in the twenty-first century. 
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