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Editorial  

This issue completes the third volume of the journal ñBiocosmology ï neo- 

Aristotelismò. At the same time, this is a kind of anniversary edition of the Journal, 

for it is the notable tenth issue. In this context, summing up the results, we can note 

that (so far) 89 scholarly essays were selected and published (the total amount of 

papers is over 100). 60 authors have made their contributions to the development of 

this chief (bilingual) edition of the Biocosmological Association (BCA). They 

represent 21 countries and 53 research centers. All this clearly shows ï the 

Biocosmological project (scientific perspective) is receiving a real interest and 

support from scientists around the world. In turn, this fact confirms the 

appropriateness and relevance of Biocosmology (neo-Aristotelism) to contemporary 

cultural (scientific) development. 

This notable issue opens with the article of Igor A. Lantsev (co-authored with 

K.S. Khroutski). Its title is ñNew Physics and the philosophy of Aristotleò. This work 

is written in Russian language, but includes the extended synopsis in English. This 

work explores the fundamental issues of the New (vacuum) physics, in its relation to 

the philosophical foundations of the (super)system of Aristotelian knowledge (just in 

its original significance of scientific Organicism). 

The next work, of Anna Makolkin, entitled as ñAristotle, Aristotelianism(s), and 

neo-Aristotelianism ï wisdom therapyò, justifies ñthe 21st-century recourse to 

Aristotle and relevance of his knowledge and wisdom in the post-modern eraò. In the 

beginning of this paper, a distinction between, ñAristotelismò (accepted in the BCA) 

and ñAristotelianismò is given. This work uses a thorough comparative analysis, but 

this is likewise a broad, substantial, synthesizing, and penetrating exploration of 

numerous cultural-historical issues. Author arrives at the conclusion that Aristotleôs 

texts (Corpus Aristotelicum) are to be re-read (in Greek) and retranslated ï now, in 

the full correspondence with the original meaning of Aristotleôs philosophical 

(super)system of knowledge. The genuine Aristotelian philosophy, A.Makolkin 

substantiates, is the essential element in forming the basis for the safe and favorable 

development of contemporary culture. In other words, as author concludes, we (in 

contemporary postmodern time) desperately lose our basic (vital) interrelations with 

the foundations (natural roots) of modern (global) culture, thus pathologically 

generating a direct threat to the trouble-free development of mankind. 

The following essay is contributed by Cristian Suteanu, its title ñThe causal 

network of In-Betweennessò. This work explores the fundamental subject of 

Information. The latter is considered as ñan intrinsic component of the world seen as 

a system.ò (p.608) Substantially, in his approach, C.Suteanu involves Aristotelian ï 

hylomorphist ï principle in understanding ñinformationò. Another valuable feature of 

this profound work, the author addresses the issue of Aristotleôs aetiology in tackling 

the problem of (currently dominating, rather ï dictating) ï ñdeepening and gradually 

all-encompassing fragmentationò (p.616) that destroys the wholeness of 

contemporary science (while natural reality is evidently universal), and thus leading 

the contemporary (global) culture to chaos. In this (warning) conclusion, both works 
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(of Makolkin and Suteanu) are profoundly interrelated. Another essential moment, 

the notion ñinformationò as it is substantiated by Suteanu ï serves as a cosmological 

basis for the substantiation of an Integralist realm (and the Integralist science 

methodology, accordingly) thus contributing to the Triadologic approach which is 

basically accepted and developed in the BCA. 

The next work belongs to Camilo Vega Gonz§lez, its topic ñAristotleôs Division 

of Theoretical Sciences.ò Therein, author thoroughly explores the texts of Corpus 

Aristotelicum, aiming at reconstructing the division of theoretical sciences made by 

Aristotle.  

Two following papers touch upon medical issues. The work of Hisaki Hashi 

studies the phenomenon of ñMorita Therapy as a óconceptus cosmicusô for Psychosis 

Influenced by Zen Buddhismò. In her approach, author realizes ña comparison of the 

principles of Mahayana Buddhist philosophy (East Asia) and the cognitive thinking 

of M. Schlick (Vienna Circle)ò. ñMorita therapyò was developed by Dr. Masatake 

Morita (1874ï1938). Substantially, Dr. Morita used in his therapy (and scholarly 

method) the cosmological principles of Zen Buddhism, including the issues of self-

healing. An essential discovery of H.Hashiôs research is that ñthe Morita therapy 

transmits the micro-cosmic unity of the human body to the macro-cosmic fulfilment of 

human mind and achieves an integration of both in our real life, in another word as 

the ñmezzo-cosmic realityò.ò (p.635) 

Masayuki Kodamaôs work realizes the ñPreliminary research into the spiritual 

backbone of Vietnam for an investigation of Vietnamese reproductive medical 

(surrogacy) ethicsò. Significantly, this research takes into account the Integralist 

standpoint, precisely in the light of the contemporary Biocosmological (neo-

Aristotelian) approach. 

Another work is done in Russian by Stanislav V. Dmitriev. Herein, the author 

develops his own concept of the individual-oriented kinesiology. Title of the work: 

ñThe world of ólive movementsô in the sphere of language consciousness and self-

consciousness of the man-actorò. S.V. Dmitriev describes his reasoning as ñpolemical 

notesò. In fact, however, he has prepared an in-depth study, which also contains the 

Integralist features, for it is the synchronous ï holistic ï (and broad) use of the 

concepts and patterns of both cognitive poles: essentially of Platonic dualism and the 

modern mathematic-physicalist method of research; and (often implicitly) the forms 

that are based on Aristotleôs Naturalism and his philosophy of scientific Organicism. 

The issue is completed by the two reviews of monographs (which we could not 

ignore) ï Karl W. Kratkyôs ñComplementary Medicine Systems: Comparison and 

Integrationò; and David Roochnikôs ñRetrieving Aristotle in an Age of Crisisò. The 

first of them is prepared by Hisaki Hashi. It concludes that the book of Karl Kratky 

realizes the way ñof crossing cultures and thinking disciplinesò, and results in the 

unique thought of ña new system for a holistic integral medicineò. Reviewing of this 

profound multifaceted book will be continued in the next issues of the Journal. 

In the second review, Anna Makolkin primarily emphasizes the author's 

conclusion that ñin our age, an age of crisis, Aristotle offers a great philosophical 
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resourceò (p.686). In general, A.Makolkinôs review is a good finale for the entire 

issue, in particular her utterance is appreciable: ñIf Plato and Aristotle, had been 

living today, they would have been total strangers ï Plato on the side of the mindless 

technomaniacs, and Aristotle with the thoughtful and caring intellectuals.ò(p.687) 

 

 

March 6, 2014  

 Konstantin S. Khroutski,  

Editor  
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ʈʝʜʘʢʪʦʨʩʢʘʷ ʩʪʘʪʴʷ 

ɼʘʥʥʳʡ ʚʳʧʫʩʢ ʟʘʚʝʨʰʘʝʪ ʪʨʝʪʠʡ ʪʦʤ ʞʫʨʥʘʣʘ ñɹʠʦʢʦʩʤʦʣʦʛʠʷ ï ʥʝʦ-

ɸʨʠʩʪʦʪʝʣʠʟʤò. ʆʜʥʦʚʨʝʤʝʥʥʦ, ʵʪʦ ʩʚʦʝʛʦ ʨʦʜʘ ʶʙʠʣʝʡʥʳʡ (ʜʝʩʷʪʳʡ) ʚʳʧʫʩʢ 

ɾʫʨʥʘʣʘ. ɺ ʵʪʦʡ ʩʚʷʟʠ, ʧʦʜʚʦʜʷ ʥʝʢʦʪʦʨʳʝ ʠʪʦʛʠ, ʤʦʞʥʦ ʦʪʤʝʪʠʪʴ, ʯʪʦ 89 

ʥʘʫʯʥʳʭ ʩʪʘʪʝʡ ʙʳʣʠ ʦʪʦʙʨʘʥʳ ʠ ʦʧʫʙʣʠʢʦʚʘʥʳ (ʘ ʦʙʝɦʝ ʢʦʣʠʯʝʩʪʚʦ ʨʘʙʦʪ 

ʧʨʝʚʳʩʠʣʦ 100). 60 ʘʚʪʦʨʦʚ ʩʜʝʣʘʣʠ ʩʚʦʠ ʚʢʣʘʜʳ ʚ ʨʘʟʚʠʪʠʝ ʵʪʦʛʦ ʛʣʘʚʥʦʛʦ 

(ʙʠʣʠʥʛʚʘʣʴʥʦʛʦ) ʠʟʜʘʥʠʷ ɹʠʢʦʩʤʦʣʦʛʠʯʝʩʢʦʡ ʘʩʩʦʮʠʘʮʠʠ (ɹʂɸ), ʧʨʝʜʩʪʘʚʣʷ ̫

21 ʩʪʨʘʥʫ ʠ  53 ʥʘʫʯʥʳʭ ʮʝʥʪʨʘ. ɺʩʝ ʵʪʦ ʦʪʯʝʪʣʠʚʦ ʜʝʤʦʥʩʪʨʠʨʫʝʪ ï 

ɹʠʦʢʦʩʤʦʣʦʛʠʯʝʩʢʠʡ ʧʨʦʝʢʪ (ʥʘʫʯʥʘʷ ʧʝʨʩʧʝʢʪʠʚʘ) ʧʦʣʫʯʘʝʪ ʨʝʘʣʴʥʳʡ ʠʥʪʝʨʝʩ 

ʠ ʧʦʜʜʝʨʞʢʫ ʩʦ ʩʪʦʨʦʥʳ ʫʯʝʥʳʭ ʚʩʝʛʦ ʤʠʨʘ, ʯʪʦ ʧʦʜʪʚʝʨʞʜʘʝʪ ʘʢʪʫʘʣʴʥʦʩʪʴ ʠ 

ʚʦʩʪʨʝʙʦʚʘʥʥʦʩʪʴ ɹʠʦʢʦʩʤʦʣʦʛʠʠ (ʥʝʦ-ɸʨʠʩʪʦʪʝʣʠʟʤʘ) ʜʣʷ ʩʦʚʨʝʤʝʥʥʦʛʦ 

ʢʫʣʴʪʫʨʥʦʛʦ (ʥʘʫʯʥʦʛʦ) ʨʘʟʚʠʪʠʷ.  

ɼʘʥʥʳʡ (ʶʙʠʣʝʡʥʳʡ) ʚʳʧʫʩʢ, ʦʪʢʨʳʚʘʝʪ ʩʪʘʪʴʷ ʀʛʦʨʷ ɸ. ʃʘʥʮʝʚʘ (ʚ 

ʩʦʘʚʪʦʨʩʪʚʝ ʩ ʂ.ʉ. ʍʨʫʮʢʠʤ). ʆʥʘ ʥʘʧʠʩʘʥʘ ʥʘ ʨʫʩʩʢʦʤ ʷʟʳʢʝ, ʥʦ ʚʢʣʶʯʘʝʪ ʚ 

ʩʝʙʷ ʘʥʛʣʠʡʩʢʠʡ ʠ ʨʫʩʩʢʠʡ ʨʝʬʝʨʘʪʳ ʩʚʦʝʛʦ ʩʦʜʝʨʞʘʥʠʷ. ɽʝ ʥʘʟʚʘʥʠʝ ñʅʦʚʘʷ 

ʬʠʟʠʢʘ ʠ ʬʠʣʦʩʦʬʠʷ ɸʨʠʩʪʦʪʝʣʷò. ʕʪʦʪ ʪʨʫʜ ʠʟʫʯʘʝʪ ʬʫʥʜʘʤʝʥʪʘʣʴʥʳʝ 

ʚʦʧʨʦʩʳ ʅʦʚʦʡ (ʚʘʢʫʫʤʥʦʡ) ʬʠʟʠʢʠ, ʚ ʝʝ ʦʪʥʦʰʝʥʠʠ ʢ ʬʠʣʦʩʦʬʩʢʠʤ 

ʦʩʥʦʚʘʥʠʷʤ (ʩʫʧʝʨ) ʩʠʩʪʝʤʳ ɸʨʠʩʪʦʪʝʣʝʚʩʢʦʛʦ ʟʥʘʥʠʷ (ʢʘʢ ʨʘʟ ʚ ʝʛʦ 

ʦʨʠʛʠʥʘʣʴʥʦʤ ʟʥʘʯʝʥʠʠ ʥʘʫʯʥʦʛʦ ʆʨʛʘʥʠʮʠʟʤʘ).  

ʉʣʝʜʫʶʱʘʷ ʨʘʙʦʪʘ, ʧʨʝʜʩʪʘʚʣʝʥʥʘʷ ɸʥʥʦʡ ʄʘʢʦʣʢʠʥ (Anna Makolkin), ʩ 

ʥʘʟʚʘʥʠʝʤ ñAristotle, Aristotelianism(s), and neo-Aristotelianism ï wisdom 

therapyò, ʦʙʦʩʥʦʚʳʚʘʝʪ ñthe 21st-century recourse to Aristotle and relevance of his 

knowledge and wisdom in the post-modern eraò. ɺ ʥʘʯʘʣʝ ʩʪʘʪʴʠ, ʜʘʝʪʩʷ 

ʦʙʲʷʩʥʝʥʠʝ ʨʘʟʣʠʯʠʶ ʚ ʧʨʠʤʝʥʷʝʤʳʭ ʪʝʨʤʠʥʘʭ ï ʦʙʱʝʧʨʠʥʷʪʦʛʦ 

ñAristotelianismò ʠ ʧʨʠʥʷʪʦʤʫ ʚ ɹʂɸ ñAristotelismò. ɼʘʥʥʘʷ ʨʘʙʦʪʘ ʧʨʦʚʦʜʠʪ 

ʪʱʘʪʝʣʴʥʳʡ ʩʨʘʚʥʠʪʝʣʴʥʳʡ ʘʥʘʣʠʟ, ʥʦ ʚʤʝʩʪʝ ʩ ʪʝʤ ʵʪʦ ʦʙʩʪʦʷʪʝʣʴʥʦʝ, 

ʛʣʫʙʦʢʦʝ, ʰʠʨʦʢʦʤʘʩʰʪʘʙʥʦʝ ʠ ʩʠʥʪʝʟʠʨʫʶʱʝʝ ʠʩʩʣʝʜʦʚʘʥʠʝ, ʚʳʷʩʥʷʶʱʝʝ 

ʤʥʦʛʠʝ ʢʫʣʴʪʫʨʥʦ-ʠʩʪʦʨʠʯʝʩʢʠʝ ʚʦʧʨʦʩʳ. ɸʚʪʦʨ ʧʨʠʭʦʜʠʪ ʢ ʚʳʚʦʜʫ, ʯʪʦ ʪʝʢʩʪʳ 

ɸʨʠʩʪʦʪʝʣʷ (Corpus Aristotelicum) ʜʦʣʞʥʳ ʙʳʪʴ ʧʝʨʝʯʠʪʘʥʳ (ʥʘ ʛʨʝʯʝʩʢʦʤ 

ʷʟʳʢʝ) ʠ ʟʘʥʦʚʦ ʧʝʨʝʚʝʜʝʥʳ, ʪʝʧʝʨʴ ï ʚ ʧʦʣʥʦʤ ʩʦʦʪʚʝʪʩʪʚʠʠ ʩ ʦʨʠʛʠʥʘʣʴʥʳʤ 

ʟʥʘʯʝʥʠʝʤ ʬʠʣʦʩʦʬʩʢʦʡ (ʩʫʧʝʨ) ʩʠʩʪʝʤʳ ɸʨʠʩʪʦʪʝʣʝʚʩʢʦʛʦ ʟʥʘʥʠʷ. ʇʦʜʣʠʥʥʘʷ 

ɸʨʠʩʪʦʪʝʣʝʚʩʢʘʷ ʬʠʣʦʩʦʬʠʷ, ʢʘʢ ʦʙʦʩʥʦʚʳʚʘʝʪ ɸ.ʄʘʢʦʣʢʠʥ, ʷʚʣʷʝʪʩʷ 

ʥʝʦʙʭʦʜʠʤʳʤ ʵʣʝʤʝʥʪʦʤ ʚ ʬʦʨʤʠʨʦʚʘʥʠʠ ʦʩʥʦʚʳ ʜʣʷ ʙʝʟʦʧʘʩʥʦʛʦ ʠ 

ʙʣʘʛʦʧʨʠʷʪʥʦʛʦ ʨʘʟʚʠʪʠʷ ʩʦʚʨʝʤʝʥʥʦʡ ʢʫʣʴʪʫʨʳ. ɼʨʫʛʠʤʠ ʩʣʦʚʘʤʠ, ʩʦʛʣʘʩʥʦ 

ʘʚʪʦʨʩʢʦʤʫ ʚʳʚʦʜʫ, ʤʳ (ʚ ʩʦʚʨʝʤʝʥʥʦʝ ʧʦʩʪʤʦʜʝʨʥʠʩʪʩʢʦʝ ʚʨʝʤʷ) ʦʪʯʘʷʥʥʦ 

ʪʝʨʷʝʤ ʩʚʦʠ ʦʩʥʦʚʥʳʝ (ʞʠʟʥʝʥʥʦ ʚʘʞʥʳʝ) ʚʟʘʠʤʦʦʪʥʦʰʝʥʠʷ ʩ ʦʩʥʦʚʘʤʠ 

(ʝʩʪʝʩʪʚʝʥʥʦʡ ʫʢʦʨʝʥʝʥʥʦʩʪʴʶ) ʩʦʚʨʝʤʝʥʥʦʡ (ʛʣʦʙʘʣʴʥʦʡ) ʢʫʣʴʪʫʨʳ, ʪʘʢʠʤ 

ʦʙʨʘʟʦʤ ʧʘʪʦʣʦʛʠʯʝʩʢʠ ʚʳʟʳʚʘʷ ʧʨʷʤʫʶ ʫʛʨʦʟʫ ʙʣʘʛʦʧʦʣʫʯʥʦʤʫ ʨʘʟʚʠʪʠʶ 

ʯʝʣʦʚʝʯʝʩʪʚʘ. 

ʉʣʝʜʫʶʱʝʝ ʵʩʩʝ ʧʨʝʜʦʩʪʘʚʣʝʥʦ ʂʨʠʩʪʠʷʥʦʤ ʉʫʪʷʥʫ (Cristian Suteanu), ʝʛʦ 

ʥʘʟʚʘʥʠʝ ñThe causal network of In-Betweennessò. ʕʪʘ ʨʘʙʦʪʘ ʠʤʝʝʪ ʦʩʥʦʚʥʳʤ 

ʧʨʝʜʤʝʪʦʤ ʠʩʩʣʝʜʦʚʘʥʠʷ ʧʦʥʷʪʠʝ ñʠʥʬʦʨʤʘʮʠʠò. ʇʦʩʣʝʜʥʷʷ ʨʘʩʩʤʘʪʨʠʚʘʝʪʩʷ  

ʢʘʢ ñan intrinsic component of the world seen as a systemò (ʩ.608). ʉʫʱʝʩʪʚʝʥʥʳʤ 
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ʦʙʨʘʟʦʤ, ʚ ʩʚʦʝʤ ʧʦʜʭʦʜʝ, C.Suteanu ʠʩʧʦʣʴʟʫʝʪ ɸʨʠʩʪʦʪʝʣʝʚʩʢʠʡ ï 

ʛʠʣʝʤʦʨʬʠʩʪʩʢʠʡ ï ʧʨʠʥʮʠʧ ʚ ʧʦʥʠʤʘʥʠʠ ñʠʥʬʦʨʤʘʮʠʠò. ɼʨʫʛʦʡ ʮʝʥʥʦʡ 

ʦʩʦʙʝʥʥʦʩʪʴʶ ʵʪʦʡ ʦʩʥʦʚʘʪʝʣʴʥʦʡ ʨʘʙʦʪʳ ʷʚʣʷʝʪʩʷ ʦʙʨʘʱʝʥʠʝ ʘʚʪʦʨʘ ʢ 

ʚʦʧʨʦʩʘʤ ʵʪʠʦʣʦʛʠʠ ɸʨʠʩʪʦʪʝʣʷ ï ʚ ʨʝʰʝʥʠʠ ʧʨʦʙʣʝʤʳ (ʚ ʥʘʩʪʦʷʱʝʝ ʚʨʝʤʷ 

ʜʦʤʠʥʠʨʫʶʱʝʡ, ʥʦ, ʩʢʦʨʝʝ, ʠʤʝʶʱʝʡ ʭʘʨʘʢʪʝʨ ʜʠʢʪʘʪʘ) ï ñʫʛʣʫʙʣʝʥʠʷ ʠ 

ʧʦʩʪʝʧʝʥʥʦ ʚʩʝʦʭʚʘʪʳʚʘʶʱʝʡ ʬʨʘʛʤʝʥʪʘʮʠʠ ʥʘʫʯʥʦʛʦ ʟʥʘʥʠʷò (ʩ.616), ʯʪʦ 

ʨʘʟʨʫʰʘʝʪ ʮʝʣʦʩʪʥʦʩʪʴ ʩʦʚʨʝʤʝʥʥʦʡ ʥʘʫʢʠ (ʚ ʪʦ ʚʨʝʤʷ ʢʘʢ ʧʨʠʨʦʜʥʘʷ 

ʨʝʘʣʴʥʦʩʪʴ ʷʚʣʷʝʪʩʷ ʦʯʝʚʠʜʥʳʤ ʦʙʨʘʟʦʤ ʫʥʠʚʝʨʩʘʣʴʥʦʡ), ʠ, ʪʘʢʠʤ ʦʙʨʘʟʦʤ, 

ʚʝʜʫʱʝʡ ʩʦʚʨʝʤʝʥʥʫʶ (ʛʣʦʙʘʣʴʥʫʶ) ʢʫʣʴʪʫʨʫ ʢ ʭʘʦʩʫ. ɺ ʵʪʦʤ 

(ʧʨʝʜʦʩʪʝʨʝʛʘʶʱʝʤ) ʚʳʚʦʜʝ, ʦʙʝ ʨʘʙʦʪʳ (ʄʘʢʦʣʢʠʥ ʠ ʉʫʪʷʥʫ) ʛʣʫʙʦʢʦ 

ʚʟʘʠʤʦʩʚʷʟʘʥʳ. ɼʨʫʛʦʡ ʚʘʞʥʳʡ ʤʦʤʝʥʪ ʩʦʩʪʦʠʪ ʚ ʪʦʤ, ʯʪʦ ʧʦʥʷʪʠʝ 

ñʠʥʬʦʨʤʘʮʠʠò, ʢʘʢ ʵʪʦ ʦʙʦʩʥʦʚʳʚʘʝʪ ʉʫʪʷʥʫ ï ʩʣʫʞʠʪ ʢʦʩʤʦʣʦʛʠʯʝʩʢʦʡ 

ʦʩʥʦʚʦʡ ʜʣʷ ʦʙʦʩʥʦʚʘʥʠʷ ʀʥʪʝʛʨʘʣʠʩʪʩʢʦʡ ʨʝʘʣʴʥʦʩʪʠ (ʠ ʤʝʪʦʜʦʣʦʛʠʠ 

ʀʥʪʝʛʨʘʣʠʩʪʩʢʦʡ ʥʘʫʢʠ, ʩʦʦʪʚʝʪʩʪʚʝʥʥʦ), ʪʘʢʠʤ ʦʙʨʘʟʦʤ, ʚʥʦʩʷ ʩʚʦʡ 

ʩʫʱʝʩʪʚʝʥʥʳʡ ʚʢʣʘʜ ʚ ʊʨʠʘʜʦʣʦʛʠʯʝʩʢʠʡ ʧʦʜʭʦʜ, ʢʦʪʦʨʳʡ ʷʚʣʷʝʪʩʷ ʦʩʥʦʚʥʳʤ 

ʚ ʨʘʟʚʠʪʠʠ ɹʂɸ. 

ʉʣʝʜʫʶʱʘʷ ʨʘʙʦʪʘ ʧʨʠʥʘʜʣʝʞʠʪ ʂʘʤʠʣʦ ɺʝʛʘ ɻʦʥʩʘʣʝʩ (Camilo Vega 

Gonz§lez), ʝʝ ʪʝʤʘ ñAristotleôs Division of Theoretical Sciencesò. ɿʜʝʩʴ ʘʚʪʦʨ 

ʪʱʘʪʝʣʴʥʦ ʠʩʩʣʝʜʫʝʪ ʪʝʢʩʪʳ Corpus Aristotelicum, ʩʪʨʝʤʷʩʴ ʢ ʧʨʝʦʙʨʘʟʦʚʘʥʠʶ 

ʨʘʟʜʝʣʝʥʠʷ ʪʝʦʨʝʪʠʯʝʩʢʠʭ ʥʘʫʢ, ʩʜʝʣʘʥʥʳʭ ɸʨʠʩʪʦʪʝʣʝʤ. 

ɼʚʝ ʩʣʝʜʫʶʱʠʝ ʩʪʘʪʴʠ ʢʘʩʘʶʪʩʷ ʤʝʜʠʮʠʥʩʢʠʭ ʚʦʧʨʦʩʦʚ. ʈʘʙʦʪʘ ʍʠʩʘʢʠ 

ʍʘʰʠ (Hisaki Hashi) ʠʩʩʣʝʜʫʝʪ ñMorita Therapy as a óconceptus cosmicusô for 

Psychosis Influenced by Zen Buddhismò. ɺ ʩʚʦʝʤ ʧʦʜʭʦʜʝ ʘʚʪʦʨ ʦʩʫʱʝʩʪʚʣʷʝʪ 

ʩʨʘʚʥʝʥʠʝ ñof the principles of Mahayana Buddhist philosophy (East Asia) and the 

cognitive thinking of M. Schlick (Vienna Circle)ò. ñMorita Therapyò (ñʪʝʨʘʧʠ ̫

ʄʦʨʠʪʳò) ʨʘʟʨʘʙʦʪʘʥʘ ʜʦʢʪʦʨʦʤ ʄʘʩʘʪʘʢʝ ʄʦʨʠʪʘ (Dr. Masatake Morita, 1874ï

1938). ʉʫʱʝʩʪʚʝʥʥʦ, ʯʪʦ ʜʦʢʪʦʨ ʄʦʨʠʪʘ ʠʩʧʦʣʴʟʦʚʘʣ ʚ ʩʚʦʝʡ ʪʝʨʘʧʠʠ (ʠ 

ʥʘʫʯʥʦʤ ʤʝʪʦʜʝ) ʢʦʩʤʦʣʦʛʠʯʝʩʢʠʝ ʧʨʠʥʮʠʧʳ ʜʟʝʥ-ʙʫʜʜʠʟʤʘ, ʚ ʪʦʤ ʯʠʩʣʝ 

ʟʥʘʥʠʝ ʚʦʟʤʦʞʥʦʩʪʝʡ ʩʘʤʦʠʩʮʝʣʝʥʠʷ. ɺʘʞʥʳʤ ʦʪʢʨʳʪʠʝʤ ʚ ʠʩʩʣʝʜʦʚʘʥʠʠ 

ʍʠʩʘʢʠ ʍʘʰʠ ʤʦʞʥʦ ʩʯʠʪʘʪʴ, ʯʪʦ ñthe Morita therapy transmits the micro-cosmic 

unity of the human body to the macro-cosmic fulfilment of human mind and achieves 

an integration of both in our real life, in another word as the ñmezzo-cosmic realityò. 

(ʩ.635). 

ʈʘʙʦʪʘ ʄʘʩʘʶʢʠ ʂʦʜʘʤʘ (Masayuki Kodama) ʨʝʘʣʠʟʫʝʪ ñPreliminary 

research into the spiritual backbone of Vietnam for an investigation of Vietnamese 

reproductive medical (surrogacy) ethicsò. ɺʘʞʥʦ ʦʪʤʝʪʠʪʴ, ʯʪʦ ʵʪʦ ʠʩʩʣʝʜʦʚʘʥʠʝ 

ʫʯʠʪʳʚʘʝʪ ʧʦʟʠʮʠʶ ʀʥʪʝʛʨʘʣʠʩʪʩʢʦʛʦ ʧʦʟʥʘʥʠʷ, ʠʤʝʥʥʦ ʚ ʩʚʝʪʝ ʩʦʚʨʝʤʝʥʥʦʛʦ 

ɹʠʦʢʦʩʤʦʣʦʛʠʯʝʩʢʦʛʦ (ʥʝʦ-ɸʨʠʩʪʦʪʝʣʝʚʩʢʦʛʦ) ʧʦʜʭʦʜʘ. 

ɽʱʝ ʦʜʥʘ ʨʘʙʦʪʘ ʚʳʧʦʣʥʝʥʘ ʥʘ ʨʫʩʩʢʦʤ ʷʟʳʢʝ ʉʪʘʥʠʩʣʘʚʦʤ ɺ. 

ɼʤʠʪʨʠʝʚʳʤ. ɿʜʝʩʴ ʘʚʪʦʨ ʨʘʟʚʠʚʘʝʪ ʩʦʙʩʪʚʝʥʥʫʶ ʢʦʥʮʝʧʮʠʶ ʘʥʪʨʦʧʥʦ-

ʦʨʠʝʥʪʠʨʦʚʘʥʥʦʡ ʢʠʥʝʟʠʦʣʦʛʠʠ. ʅʘʟʚʘʥʠʝ ʪʨʫʜʘ: ñʄʠʨ ñʞʠʚʳʭ ʜʚʠʞʝʥʠʡò ʚ 

ʩʬʝʨʝ ʷʟʳʢʦʚʦʛʦ ʩʦʟʥʘʥʠʷ ʠ ʩʘʤʦʩʦʟʥʘʥʠʷ ʯʝʣʦʚʝʢʘ-ʜʝʷʪʝʣʷò. ʉ.ɺ. ɼʤʠʪʨʠʝʚ 

ʭʘʨʘʢʪʝʨʠʟʫʝʪ ʩʚʦʠ ʨʘʩʩʫʞʜʝʥʠʷ ʢʘʢ ñʧʦʣʝʤʠʯʝʩʢʠʝ ʟʘʤʝʪʢʠò. ʅʘ ʩʘʤʦʤ ʜʝʣʝ, 
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ʦʥ ʧʦʜʛʦʪʦʚʠʣ ʛʣʫʙʦʢʦʝ ʠʩʩʣʝʜʦʚʘʥʠʝ, ʢʦʪʦʨʦʝ ʪʘʢʞʝ ʦʪʣʠʯʘʝʪ 

ʀʥʪʝʛʨʘʣʠʩʪʩʢʠʡ ʭʘʨʘʢʪʝʨ, ʪ.ʝ. ʦʜʥʦʚʨʝʤʝʥʥʦʝ (ʠ ʰʠʨʦʢʦʝ) ʮʝʣʦʩʪʥʦʝ 

ʠʩʧʦʣʴʟʦʚʘʥʠʝ ʢʘʢ ʧʦʥʷʪʠʡ ʠ ʧʘʪʪʝʨʥʦʚ ʠʟ ʧʦʟʥʘʚʘʪʝʣʴʥʦʛʦ ʧʦʣʶʩʘ 

ʇʣʘʪʦʥʦʚʩʢʦʛʦ ɼʫʘʣʠʟʤʘ ʠ ʩʦʚʨʝʤʝʥʥʦʛʦ ʤʘʪʝʤʘʪʠʢʦ-ʬʠʟʠʢʘʣʠʩʪʢʦʛʦ ʤʝʪʦʜʘ 

ʧʦʟʥʘʥʠʷ, ʪʘʢ ʠ (ʥʝʨʝʜʢʦ ʠʤʧʣʠʮʠʪʥʦ) ʬʦʨʤ, ʦʩʥʦʚʘʥʥʳʭ ʥʘ ʅʘʪʫʨʘʣʠʟʤʝ 

ɸʨʠʩʪʦʪʝʣʷ ʠ ʝʛʦ ʬʠʣʦʩʦʬʠʠ ʥʘʫʯʥʦʛʦ ʆʨʛʘʥʠʮʠʟʤʘ. 

ɺʳʧʫʩʢ ʟʘʚʝʨʰʘʶʪ ʜʚʝ ʨʝʮʝʥʟʠʠ ʥʘ ʤʦʥʦʛʨʘʬʠʠ (ʢʦʪʦʨʳʝ ʤʳ ʥʠʢʘʢ ʥʝ 

ʤʦʛʣʠ ʦʙʦʡʪʠ ʚʥʠʤʘʥʠʝʤ) ï ʂʘʨʣʘ ʂʨʘʪʢʦʛʦ (Karl Kratky, ñComplementary 

Medicine Systems: Comparison and Integrationò), ʠ ɼʵʚʠʜʘ ʈʫʯʥʠʢʘ (David 

Roochnik, ñRetrieving Aristotle in an Age of Crisisò). ʇʝʨʚʘʷ ʠʭ ʥʠʭ ʧʦʜʛʦʪʦʚʣʝʥʘ 

Hisaki Hashi. ɿʜʝʩʴ ʜʝʣʘʝʪʩʷ ʚʳʚʦʜ, ʯʪʦ ʢʥʠʛʘ ʂʘʨʣʘ ʂʨʘʪʢʦʛʦ ʨʝʘʣʠʟʫʝʪ ʧʫʪʴ 

ñof crossing cultures and thinking disciplinesò ʠ ʜʦʩʪʠʛʘʝʪ ʫʥʠʢʘʣʴʥʦʛʦ ʨʝʟʫʣʴʪʘʪʘ, 

ʩʦʟʜʘʚʘʷ ʥʦʚʫʶ ʩʠʩʪʝʤʫ ʤʳʰʣʝʥʠʷ ʜʣʷ ʭʦʣʠʩʪʠʯʝʩʢʦʡ ʠʥʪʝʛʨʘʣʴʥʦʡ 

ʤʝʜʠʮʠʥʳ. ʈʘʩʩʤʦʪʨʝʥʠʝ ʵʪʦʡ ʛʣʫʙʦʢʦʡ ʠ ʤʥʦʛʦʛʨʘʥʥʦʡ ʢʥʠʛʠ ʙʫʜʝʪ 

ʧʨʦʜʦʣʞʝʥʦ ʚ ʩʣʝʜʫʶʱʠʭ ʚʳʧʫʩʢʘʭ ɾʫʨʥʘʣʘ. 

ɺʦ ʚʪʦʨʦʡ ʨʝʮʝʥʟʠʠ, ɸʥʥʘ ʄʘʢʦʣʢʠʥ ʧʨʝʞʜʝ ʚʩʝʛʦ ʧʦʜʯʝʨʢʠʚʘʝʪ ʚʳʚʦʜ 

ʘʚʪʦʨʘ ʦ ʪʦʤ, ʯʪʦ ñʚ ʥʘʰʝ ʚʨʝʤʷ, ʚʨʝʤʷ ʢʨʠʟʠʩʘ, ʬʠʣʦʩʦʬʠʷ ɸʨʠʩʪʦʪʝʣʷ 

ʧʨʝʜʩʪʘʚʣʷʝʪ ʩʦʙʦʡ ʚʘʞʥʝʡʰʠʡ ʨʝʩʫʨʩ,ò (ʩ.686). ɺ ʮʝʣʦʤ, ʨʝʮʝʥʟʠʷ 

ɸ.ʄʘʢʦʣʢʠʥ ʷʚʣʷʝʪʩʷ ʭʦʨʦʰʠʤ ʟʘʢʣʶʯʠʪʝʣʴʥʳʤ ʘʢʢʦʨʜʦʤ ʜʣʷ ʚʩʝʛʦ ʚʳʧʫʩʢʘ, ʚ 

ʯʘʩʪʥʦʩʪʠ ʝʝ ʫʪʚʝʨʞʜʝʥʠʝ ʟʘʤʝʪʥʦ: ñIf Plato and Aristotle, had been living today, 

they would have been total strangers ï Plato on the side of the mindless 

technomaniacs, and Aristotle with the thoughtful and caring intellectuals.ò (p.687) 
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Aʅʅʆʊɸʎʀʗ. ɺ ʨʘʙʦʪʝ 

ʨʘʩʩʤʘʪʨʠʚʘʝʪʩʷ ʥʝʦʙʭʦʜʠʤʦʩʪʴ ʠ 

ʚʦʟʤʦʞʥʦʩʪʴ ʧʝʨʝʭʦʜʘ ʦʪ ʢʚʘʥʪʦʚʦ-

ʨʝʣʷʪʠʚʠʩʪʩʢʦʡ ʬʠʟʠʯʝʩʢʦʡ ʢʘʨʪʠʥʳ 

ʤʠʨʘ ʢ ʚʘʢʫʫʤʥʦʡ ʢʘʨʪʠʥʝ ʤʠʨʘ. ʕʪʦʪ 

ʧʝʨʝʭʦʜ  ʪʨʝʙʫʝʪ ʪʱʘʪʝʣʴʥʦʛʦ ʘʥʘʣʠʟʘ 

ʥʘ ʦʩʥʦʚʝ ʦʙʲʷʩʥʠʪʝʣʴʥʳʭ, 

ʤʝʪʦʜʦʣʦʛʠʯʝʩʢʠʭ, ʧʨʦʛʥʦʩʪʠʯʝʩʢʠʭ ʠ 

ʵʚʨʠʩʪʠʯʝʩʢʠʭ ʬʫʥʢʮʠʡ ʬʠʣʦʩʦʬʠʠ 

(ʤʝʪʘʬʠʟʠʢʠ). ʉʫʱʝʩʪʚʫʝʪ ʦʯʝʚʠʜʥʘʷ 

ʥʝʦʙʭʦʜʠʤʦʩʪʴ ʚ ʦʙʦʩʥʦʚʘʥʠʠ ʅʦʚʦʛʦ 

ʧʦʜʭʦʜʘ (ʚ ʩʦʚʨʝʤʝʥʥʦʡ ʌʠʟʠʢʝ) 

ʧʦʩʨʝʜʩʪʚʦʤ ʨʝʘʙʠʣʠʪʘʮʠʠ ʠ ʘʢʪʫʘʣʴʥʦʤ 

ʠʩʧʦʣʴʟʦʚʘʥʠʠ (ʚ ʥʘʫʯʥʦʡ ʜʝʷʪʝʣʴʥʦʩʪʠ) 

ʬʠʣʦʩʦʬʩʢʦʡ ʩʠʩʪʝʤʳ (ʬʠʟʠʢʠ ʠ 

ʤʝʪʘʬʠʟʠʢʠ) ɸʨʠʩʪʦʪʝʣʷ,  ʚ ʠʩʪʠʥʥʦʤ 

ʟʥʘʯʝʥʠʠ ʠʭ ʧʦʜʣʠʥʥʦʛʦ ʥʘʫʯʥʦʛʦ 

ʆʨʛʘʥʠʮʠʟʤʘ ï ʢʘʢ ʨʝʘʣʠʩʪʠʯʝʩʢʦʡ 

ʦʩʥʦʚʳ ʜʣʷ ʫʥʠʚʝʨʩʘʣʠʟʘʮʠʠ ʩʦʚʨʝʤʝʥʥʦʡ 

ʬʠʣʦʩʦʬʩʢʦʡ ʠ ʥʘʫʯʥʦʡ ʘʢʪʠʚʥʦʩʪʠ. 

ʂʃʖʏɽɺʓɽ ʉʃʆɺɸ: ʩʪʘʥʜʘʨʪʥʘʷ 

ʢʦʩʤʦʣʦʛʠʯʝʩʢʘʷ ʤʦʜʝʣʴ, ʬʠʟʠʯʝʩʢʠʡ 

ʚʘʢʫʫʤ, ʢʘʪʝʛʦʨʠʠ, ʬʠʟʠʢʘ ʠ ʤʝʪʘʬʠʟʠʢʘ 

ɸʨʠʩʪʦʪʝʣʷ, ʥʘʫʯʥʳʡ ʆʨʛʘʥʠʮʠʟʤ 

ABSTRACT. This paper discusses the 

need for and the possibility of transition 

from quantum-relativistic physical 

worldview to the vacuum picture of the 

world. This transition requires a 

thorough analysis on the basis of 

explanatory, methodological, and 

predictive functions of philosophy 

(metaphysics). There is an evident need to 

substantiate the New approach (in 

contemporary Physics) by the 

rehabilitation and actual introduction 

(into scholarly endeavors) of Aristotle's 

philosophical system (physics and 

metaphysics), in the true significance of 

its original scientific Organicism ï as the 

realistic basis for contemporary 

universalizing  philosophical and 

scientific activities. 

KEYWORDS: standard cosmological 

model, the physical vacuum, categories, 

physics and metaphysics of Aristotle, 

scientific Organicism  
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ʉʦʜʝʨʞʘʥʠʝ 
Synopsis (ʈʝʬʝʨʘʪ ʩʪʘʪʴʠ) 

ɺʚʝʜʝʥʠʝ 

1. ʂʨʠʟʠʩ ʧʦʥʠʤʘʥʠʷ ʚ ʩʦʚʨʝʤʝʥʥʦʡ ʬʠʟʠʢʝ ʠ ʥʝʦʙʭʦʜʠʤʦʩʪʴ ʤʝʪʘʬʠʟʠʢʠ 

2. ʆʪ ʤʝʪʘʬʠʟʠʢʠ ʢ ʬʠʟʠʢʝ 

3. ʆ ʬʠʣʦʩʦʬʠʠ (ʬʠʟʠʢʝ ʠ ʤʝʪʘʬʠʟʠʢʝ) ɸʨʠʩʪʦʪʝʣʷ 

4. ʂʘʪʝʛʦʨʠʠ ɸʨʠʩʪʦʪʝʣʷ 

5. ɺʘʢʫʫʤʥʘʷ ʬʠʟʠʢʘ 

6. ɼʚʠʞʝʥʠʝ ʧʦ ɸʨʠʩʪʦʪʝʣʶ 

7. ʇʨʠʥʮʠʧ ʆʨʛʘʥʠʮʠʟʤʘ 

ɿʘʢʣʶʯʝʥʠʝ 

 

Synopsis 

ñHistory repeats itselfò. Just as it should be recalled that a natural ascending 

(evolutionary) development (including the evolution of scientific knowledge) has a 

spiral movement. In this regard, the crossing of the evolutionary line (trajectory) of 

the modern science development with the axis of initial methodological principles of 

cognition ï will inevitably occur. Therefore, a natural thing is that nowadays, almost 

2,500 years later, again Aristotleôs philosophical system (with its true significance of 

scientific Organicism) comes at the forefront of cultural process.  

In this study, precisely relying on the true knowledge of Aristotleôs philosophy 

and science, the possibility of replacing of the quantum-relativistic worldview to the 

theoretical-vacuum picture of the world is substantiated in this work. Physics which 

is beyond the Standard Model (SM) is called the New Physics. It pertains to the 

theoretical developments (solving) of Standard Model's problems, such as: the origin 

of mass, the asymmetry of matter and antimatter, the origin of dark matter and 

energy, neutrino oscillations, etc. 

A symptom of the crisis in modern physics is the complication of the 

mathematical apparatus of physical theories. Many notions of modern physics 

became noumenal, i.e. which are resistant to scholarly contemplation, as well as 

theoretical proposals resist to experimental verification .Usually, while science 

experiences a crisis, an abundance of pseudoscientific theories appear. Therefore, 

scienceôs responsibility is to resolve problems of demarcation (distinguishing 

between science and non-science) ï by warning and reasonable statement of facts in 

point of unscientific knowledge. 

Analysis of the tendencies of fundamental scienceôs development shows that 

instead of modern physical (quantum-relativistic) worldview (MPWV) appears the 

new vacuum picture of the world (VPW). At present, the scientific field that deals 

with the exploration of structures and properties of the physical vacuum becomes 

dominant. 

Transition from MPWV to VPW requires careful analysis on the basis of 

explanatory, methodological, predictive and heuristic philosophy. Problems that arise 

within physical and mathematical sciences are characterized not only by concrete 
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scientific, but also philosophical aspects. The role of philosophical knowledge is 

increasing further more in scientific research, especially (meta)physics as a rational 

doctrine about boundary, difficult to reach (for experimental verification) principles 

and foundations of nature and cognition of the World . 

It is possible that a philosophical paradigm of the New physics turns out to be a 

recovery to methodological ideals of the natural philosophy of past centuries, but 

already on the contemporary level of knowledge wherein the significance of 

metaphysical ideas and principles is essential; and which origination lies in the 

Ancient philosophies. 

Metaphysics of modernity is constituted by the most basic concepts and 

principles on which the whole edifice (and knowledge) of modern physics is 

constructed. New physics is able to turn from a descriptive (ascertaining, fixing) 

science - to a new kind of (meta)physics that explains the origin and meaning of basic 

structures and entities which make up the physical reality. The creation of a New 

philosophical-physical method based on the universalizing ideas, principles, concepts 

and categories, and which essentially includes the study and application the 

knowledge of Aristotleôs scientific Organicism is really actual. 

Essentially, Aristotle is both Father of Science (in general meaning) and Father 

of Empiricism (in particular). Therefore, the true significance of Aristotleôs 

philosophical system ought to be rehabilitated, i.e. ï to restore his whole realistic 

foundation for the universalizing philosophical-scientific cognition of the world. 

Since Aristotle's time, physics is the science that explore evident movements and 

changes (development, evolution) in the world. Aristotle did not separate the 

philosophical (as such) knowledge (the First philosophy; which later was called as 

ñmetaphysicsò) from particular scientific or concrete scientific knowledge ï physics. 

Both metaphysics and physics were considered by Aristotle as theoretical sciences, 

and both equally were based on the same aetiological and gnoseological foundational 

principles. Philosophical treatises of Aristotle reflect the problems of ancient science 

in a full and comprehensive way. It is worth to take Aristotleôs works as an example 

of the integral (in its foundations) philosophical and physical cognition. 

Similarly, building of the New physics must begin from the construction of the 

inherent foundational basis for its New (meta)physical knowledge. In this way, 

categories of ancient Greek philosophy become essential. In the case of using the 

contemporary scientific knowledge, these ñancientò categories will be shifted into the 

level of actual and effective scholarly notions (principles) anew. Essentially, Aristotle 

introduced the categories and concepts of thing, matter (hyle), form, potency, act, 

dunamis, energy, entelechy, etc. With their help, the notions of the New physics such 

as virtuality and reality, chaos and cosmos, self-organization and evolutionary self-

development (and other) can be structured. 

The process of physical vacuum can be considered as sufficiently independent in 

developing and representing the (meta)physical basis on which all things are based. 

The notion of the physical vacuum is congenerous to the Aristotelian concept of 

potential being ï heterogeneous substance (that has its own, Functionally specific 
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form, and which is on the actual level of self-realization), but which primarily acts in 

a state of non-organized chaos, and, which is capable to generate, in certain 

conditions ï the structurally organized material things, particles and fields. 

Cosmomicrophysics interrelates the origin of our universe and the quantum 

fluctuations of the physical vacuum. For the first time, this work raises the issues 

about the existence of the lower limit of the physical world (for the microcosmic 

physical entities that are smaller than Planckôs ones); how space and time occurs 

during phase transitions from subphysical reality; from before-structural things that 

exist before time and space ï to physical reality. 

Physical vacuum theory (due to on the correspondence principle) must precede 

quantum physics which, corollary, will be its consequence. This theory, rethinking 

(and, thus, deepening) the essence of many firm views - leads to a new understanding 

of fundamental concepts such as matter, energy, information. 

Exclusion of the use of actual infinity in science by Aristotle (together with 

Zeno's paradoxes of discrete motion) shows that movement in a discrete world is 

possible only with the single speed. Aristotleôs concept of discrete motion leads to the 

three well-known principles of modern science: isotachy - only one speed is possible; 

kikinemy ï  stepwise discontinuity (jumpiness) of such movement; renovation ï there 

is no movement, but a series of consecutive births and disappearances of the entity in 

another point of space in the next moment. 

Aristotle's Organicist approach creates real opportunities for integrating 

concepts about the three main spheres of life (inanimate nature, organic world and 

social life) and can be considered in relation to all the structural elements of the 

universe. Biological ideology and terms: ñPopulations of galaxiesò, ñembryos of 

galaxiesò, ñmutations of physical lawsò, ñthe genetic code of the Universeò, and so 

forth, apply to the whole Universe. Table of elementary particles, the Mendeleev 

periodic system can be considered as a result of  existence of special fundamental 

(metrological) laws that control the range of possible values of the physical constants 

that regulate the evolution of the Universe . 

In general, this work aims at the implementation of exploratory activities ófrom 

withinô the existing physical reality ï the one whole realistic Kosmist  Universe. 

 

ʈʝʬʝʨʘʪ 
ñɺʩʝ ʥʦʚʦʝ ï ʵʪʦ ʭʦʨʦʰʦ ʟʘʙʳʪʦʝ ʩʪʘʨʦʝò. ʊʘʢ ʞʝ, ʢʘʢ ʩʣʝʜʫʝʪ ʚʩʧʦʤʥʠʪʴ, 

ʯʪʦ ʚʦʩʭʦʜʷʱʝʝ (ʵʚʦʣʶʮʠʦʥʥʦʝ) ʨʘʟʚʠʪʠʝ (ʚ ʪʦʤ ʯʠʩʣʝ ʠ ʥʘʫʯʥʦʛʦ ʟʥʘʥʠʷ), 

ʧʨʝʜʩʪʘʚʣʷʝʪ ʩʦʙʦʡ ʬʦʨʤʫ ʩʧʠʨʘʣʠ. ɺ ʵʪʦʡ ʩʚʷʟʠ, ʚ ʢʘʢʦʡ-ʪʦ ʤʦʤʝʥʪ ʵʚʦʣʶʮʠʠ 

ʥʝʤʠʥʫʝʤʦ ʚʦʟʥʠʢʘʝʪ ʧʝʨʝʩʝʯʝʥʠʝ ʦʩʠ ʠʟʥʘʯʘʣʴʥʳʭ ʤʝʪʦʜʦʣʦʛʠʯʝʩʢʠʭ 

ʫʩʪʘʥʦʚʦʢ ʧʦʟʥʘʥʠʷ ʩ ʣʠʥʠʝʡ (ʪʨʘʝʢʪʦʨʠʝʡ) ʨʘʟʚʠʪʠʷ ʩʦʚʨʝʤʝʥʥʦʡ ʥʘʫʢʠ. 

ʇʦʵʪʦʤʫ ʤʦʞʥʦ ʩʯʠʪʘʪʴ ʝʩʪʝʩʪʚʝʥʥʳʤ, ʯʪʦ ʚ ʥʘʩʪʦʷʱʝʤ, ʧʦʯʪʠ 2500 ʣʝʪ ʩʧʫʩʪʷ, 

ʚʥʦʚʴ ʥʘ ʧʝʨʝʜʥʠʡ ʧʣʘʥ ʢʫʣʴʪʫʨʥʦʛʦ ʧʨʦʛʨʝʩʩʘ ʚʳʭʦʜʠʪ ʟʥʘʥʠʝ ʬʠʣʦʩʦʬʩʢʦʡ 

ʩʠʩʪʝʤʳ ɸʨʠʩʪʦʪʝʣʷ, ʩ ʝʝ ʮʝʣʦʩʪʥʳʤ (ʠ ʠʩʪʠʥʥʳʤ) ʟʥʘʯʝʥʠʝʤ ʥʘʫʯʥʦʛʦ 

ʆʨʛʘʥʠʮʠʟʤʘ.  

ɺ ʜʘʥʥʦʡ ʨʘʙʦʪʝ, ʢʘʢ ʨʘʟ ʩ ʦʧʦʨʦʡ ʥʘ ʠʩʪʠʥʥʦʝ ʟʥʘʥʠʝ ʬʠʣʦʩʦʬʠʠ 
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ɸʨʠʩʪʦʪʝʣʷ, ʦʙʦʩʥʦʚʳʚʘʝʪʩʷ ʚʦʟʤʦʞʥʦʩʪʴ ʟʘʤʝʥʳ ʢʚʘʥʪʦʚʦ-ʨʝʣʷʪʠʚʠʩʪʩʢʦʡ 

ʢʘʨʪʠʥʳ ʤʠʨʘ ʥʘ ʪʝʦʨʝʪʠʢʦ-ʚʘʢʫʫʤʥʫʶ. ʌʠʟʠʢʘ ʟʘ ʧʨʝʜʝʣʘʤʠ ʉʪʘʥʜʘʨʪʥʦʡ 

ʤʦʜʝʣʠ (ʉʄ), ʥʘʟʳʚʘʝʤʘʷ ʅʦʚʦʡ ʬʠʟʠʢʦʡ, ʦʪʥʦʩʠʪʩʷ ʢ ʪʝʦʨʝʪʠʯʝʩʢʠʤ 

ʨʘʟʨʘʙʦʪʢʘʤ, ʥʝʦʙʭʦʜʠʤʳʤ ʜʣʷ ʨʝʰʝʥʠʷ ʧʨʦʙʣʝʤ, ʢʦʪʦʨʳʝ ʩʪʘʚʠʪ ʉʪʘʥʜʘʨʪʥʘʷ 

ʤʦʜʝʣʴ, ʢʘʢ ʪʦ: ʧʨʦʠʩʭʦʞʜʝʥʠʝ ʤʘʩʩʳ, ʘʩʠʤʤʝʪʨʠʷ ʤʘʪʝʨʠʠ ʠ ʘʥʪʠʤʘʪʝʨʠʠ, 

ʧʨʦʠʩʭʦʞʜʝʥʠʝ ʪʸʤʥʦʡ ʤʘʪʝʨʠʠ ʠ ʵʥʝʨʛʠʠ, ʥʝʡʪʨʠʥʥʳʝ ʦʩʮʠʣʣʷʮʠʠ ʠ ʜʨ. 

ʆʜʥʠʤ ʠʟ ʩʠʤʧʪʦʤʦʚ ʢʨʠʟʠʩʥʳʭ ʷʚʣʝʥʠʡ ʚ ʩʦʚʨʝʤʝʥʥʦʡ ʬʠʟʠʢʝ ʷʚʣʷʝʪʩʷ 

ʫʩʣʦʞʥʝʥʠʝ ʤʘʪʝʤʘʪʠʯʝʩʢʦʛʦ ʘʧʧʘʨʘʪʘ ʬʠʟʠʯʝʩʢʠʭ ʪʝʦʨʠʡ. ʄʥʦʛʠʝ ʧʦʥʷʪʠʷ 

ʩʦʚʨʝʤʝʥʥʦʡ ʬʠʟʠʢʠ ʩʪʘʣʠ ʥʦʫʤʝʥʘʣʴʥʳʤʠ, ʪ. ʝ. ʥʝ ʧʦʜʜʘʶʱʠʤʠʩʷ 

ʯʫʚʩʪʚʝʥʥʦʤʫ ʩʦʟʝʨʮʘʥʠʶ, ʘ ʧʨʝʜʩʢʘʟʘʥʠʷ ʪʝʦʨʠʠ ʦʧʳʪʥʦʡ ʧʨʦʚʝʨʢʝ. ʂʦʛʜʘ 

ʥʘʫʢʘ ʧʝʨʝʞʠʚʘʝʪ ʢʨʠʟʠʩ ʧʦʥʠʤʘʥʠʷ, ʚ ʦʙʠʣʠʠ ʧʦʷʚʣʷʶʪʩʷ ʣʞʝʥʘʫʯʥʳʝ ʪʝʦʨʠʠ. 

ʆʙʷʟʘʥʥʦʩʪʴʶ ʥʘʫʢʠ ʚ ʨʝʰʝʥʠʠ ʧʨʦʙʣʝʤʳ ʜʝʤʘʨʢʘʮʠʠ (ʨʘʟʣʠʯʝʥʠʷ ʥʘʫʢʠ ʠ ʥʝ-

ʥʘʫʢʠ) ʜʦʣʞʥʦ ʙʳʪʴ ʧʨʝʜʫʧʨʝʞʜʝʥʠʝ, ʦʙʦʩʥʦʚʘʥʥʘʷ ʢʦʥʩʪʘʪʘʮʠʷ ʬʘʢʪʘ 

ʥʝʥʘʫʯʥʦʩʪʠ ʟʥʘʥʠʡ. 

ɸʥʘʣʠʟ ʪʝʥʜʝʥʮʠʡ ʨʘʟʚʠʪʠʷ ʬʫʥʜʘʤʝʥʪʘʣʴʥʦʡ ʥʘʫʢʠ ʧʦʢʘʟʳʚʘʝʪ, ʯʪʦ ʥʘ 

ʩʤʝʥʫ ʩʦʚʨʝʤʝʥʥʦʡ ʬʠʟʠʯʝʩʢʦʡ (ʢʚʘʥʪʦʚʦ-ʨʝʣʷʪʠʚʠʩʪʩʢʦʡ) ʢʘʨʪʠʥʝ (ʉʌʂʄ) 

ʠʜʝʪ ʅʦʚʘʷ ʚʘʢʫʫʤʥʘʷ ʢʘʨʪʠʥʘ ʤʠʨʘ (ɺʂʄ). ɺ ʥʘʩʪʦʷʱʝʝ ʚʨʝʤʷ ʥʘʫʯʥʦʝ 

ʥʘʧʨʘʚʣʝʥʠʝ, ʩʚʷʟʘʥʥʦʝ ʩ ʠʟʫʯʝʥʠʝʤ ʩʪʨʫʢʪʫʨʳ ʠ ʩʚʦʡʩʪʚ ʬʠʟʠʯʝʩʢʦʛʦ ʚʘʢʫʫʤʘ, 

ʩʪʘʥʦʚʠʪʩʷ ʙʦʣʝʝ ʟʘʤʝʪʥʳʤ ʠ ʨʘʩʩʤʘʪʨʠʚʘʝʪʩʷ ʢʘʢ ʥʝʦʙʭʦʜʠʤʘʷ ʅʦʚʘʷ ʩʬʝʨʘ 

ʬʠʟʠʯʝʩʢʠʭ ʠʩʩʣʝʜʦʚʘʥʠʡ. 

ʇʝʨʝʭʦʜ ʦʪ ʉʌʂʄ ʢ ɺʂʄ ʪʨʝʙʫʝʪ ʪʱʘʪʝʣʴʥʦʛʦ ʘʥʘʣʠʟʘ ʥʘ ʦʩʥʦʚʝ 

ʦʙʲʷʩʥʠʪʝʣʴʥʳʭ, ʤʝʪʦʜʦʣʦʛʠʯʝʩʢʠʭ, ʧʨʦʛʥʦʩʪʠʯʝʩʢʠʭ ʠ ʵʚʨʠʩʪʠʯʝʩʢʠʭ 

ʬʫʥʢʮʠʡ ʬʠʣʦʩʦʬʠʠ. ʇʨʦʙʣʝʤʳ, ʚʦʟʥʠʢʘʶʱʠʝ ʚ ʨʘʤʢʘʭ ʬʠʟʠʢʦ-

ʤʘʪʝʤʘʪʠʯʝʩʢʠʭ ʥʘʫʢ, ʭʘʨʘʢʪʝʨʠʟʫʶʪʩʷ ʥʝ ʪʦʣʴʢʦ ʢʦʥʢʨʝʪʥʦ-ʥʘʫʯʥʳʤʠ, ʥʦ ʠ 

ʬʠʣʦʩʦʬʩʢʠʤʠ ʘʩʧʝʢʪʘʤʠ. ɺ ʠʪʦʛʝ ʚʩʝ ʙʦʣʝʝ ʚʦʟʨʘʩʪʝʪ ʨʦʣʴ ʬʠʣʦʩʦʬʩʢʦʛʦ 

ʟʥʘʥʠʷ ʚ  ʥʘʫʯʥʦʤ ʠʩʩʣʝʜʦʚʘʥʠʠ ʠ, ʦʩʦʙʝʥʥʦ, (ʤʝʪʘ)ʬʠʟʠʢʠ ʢʘʢ ʨʘʮʠʦʥʘʣʴʥʦʛʦ 

ʫʯʝʥʠʷ ʦ ʛʨʘʥʠʯʥʳʭ, ʪʨʫʜʥʦʜʦʩʪʫʧʥʳʭ (ʜʣʷ ʦʧʳʪʥʦʡ ʧʨʦʚʝʨʢʠ) ʧʨʠʥʮʠʧʘʭ ʠ 

ʥʘʯʘʣʘʭ ʙʳʪʠʷ ʠ ʧʦʟʥʘʥʠʷ ʄʠʨʘ. 

ɺʦʟʤʦʞʥʦ, ʯʪʦ ʬʠʣʦʩʦʬʩʢʘʷ ʧʘʨʘʜʠʛʤʘ ʅʦʚʦʡ ʬʠʟʠʢʠ ʚʦ ʤʥʦʛʦʤ 

ʦʢʘʞʝʪʩʷ ʚʦʟʚʨʘʪʦʤ, ʫʞʝ ʥʘ ʥʦʚʦʤ ʫʨʦʚʥʝ ʧʦʟʥʘʥʠʷ, ʢ ʤʝʪʦʜʦʣʦʛʠʯʝʩʢʠʤ 

ʠʜʝʘʣʘʤ ʥʘʪʫʨʬʠʣʦʩʦʬʠʠ ʧʨʦʰʣʳʭ ʚʝʢʦʚ, ʛʜʝ ʚʘʞʥʦʝ ʟʥʘʯʝʥʠʝ ʠʤʝʣʠ ʠʜʝʠ ʠ 

ʧʨʠʥʮʠʧʳ ʤʝʪʘʬʠʟʠʢʠ, ʠʩʪʦʢʠ ʢʦʪʦʨʦʡ ʣʝʞʘʪ ʚ ʬʠʣʦʩʦʬʩʢʠʭ ʫʯʝʥʠʷʭ 

ʜʨʝʚʥʦʩʪʠ. 

ʄʝʪʘʬʠʟʠʢʘ ʩʦʚʨʝʤʝʥʥʦʩʪʠ ï ʵʪʦ ʩʘʤʳʝ ʦʩʥʦʚʥʳʝ ʧʦʥʷʪʠʷ ʠ ʧʨʠʥʮʠʧʳ, 

ʥʘ ʢʦʪʦʨʳʭ ʚʦʟʚʝʜʝʥʦ ʚʩʝ ʟʜʘʥʠʝ (ʠ ʟʥʘʥʠʝ) ʩʦʚʨʝʤʝʥʥʦʡ ʬʠʟʠʢʠ. ʅʦʚʘʷ ʬʠʟʠʢʘ 

ʩʧʦʩʦʙʥʘ ʧʨʝʚʨʘʪʠʪʴʩʷ ʠʟ ʦʧʠʩʘʪʝʣʴʥʦʡ, ñʢʦʥʩʪʘʪʠʨʫʶʱʝʡò ʥʘʫʢʠ ʚ ʩʚʦʝʛʦ ʨʦʜʘ 

ʥʦʚʫʶ (ʤʝʪʘ)ʬʠʟʠʢʫ, ʦʙʲʷʩʥʷʶʱʫʶ ʧʨʦʠʩʭʦʞʜʝʥʠʝ ʠ ʩʤʳʩʣ ʦʩʥʦʚʥʳʭ ʩʪʨʫʢʪʫʨ 

ʠ ʩʫʱʥʦʩʪʝʡ, ʩʦʩʪʘʚʣʷʶʱʠʭ ʬʠʟʠʯʝʩʢʫʶ ʨʝʘʣʴʥʦʩʪʴ. ɸʢʪʫʘʣʴʥʳʤ ʩʪʘʣʦ 

ʩʦʟʜʘʥʠʝ ʥʦʚʦʛʦ ʬʠʣʦʩʦʬʩʢʦ-ʬʠʟʠʯʝʩʢʦʛʦ ʤʝʪʦʜʘ, ʦʩʥʦʚʘʥʥʦʛʦ ʥʘ ʝʜʠʥʳʭ 

ʠʜʝʷʭ, ʧʨʠʥʮʠʧʘʭ, ʧʦʥʷʪʠʷʭ ʠ ʢʘʪʝʛʦʨʠʷʭ, ʠ ʦʙʷʟʘʪʝʣʴʥʦ ʚʢʣʶʯʘʶʱʝʛʦ 

ʠʟʫʯʝʥʠʝ ʠ ʠʩʧʦʣʴʟʦʚʘʥʠʝ ʟʥʘʥʠʷ ʥʘʫʯʥʦʛʦ ʆʨʛʘʥʠʮʠʟʤʘ ɸʨʠʩʪʦʪʝʣʷ.  

ʉʫʱʝʩʪʚʝʥʥʦ, ʯʪʦ ɸʨʠʩʪʦʪʝʣʴ ʷʚʣʷʝʪʩʷ ʢʘʢ ʆʪʮʦʤ (ʦʩʥʦʚʘʪʝʣʝʤ) ʚʩʝʡ 

ʅʘʫʢʠ ʚ ʮʝʣʦʤ, ʪʘʢ ʠ ʆʪʮʦʤ ʵʤʧʠʨʠʟʤʘ, ʚ ʯʘʩʪʥʦʩʪʠ. ʅʝʦʙʭʦʜʠʤʦ ʚʦʩʩʪʘʥʦʚʠʪʴ 
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ʠʩʪʠʥʥʦʝ ʟʥʘʯʝʥʠʝ ʬʠʣʦʩʦʬʩʢʦʡ ʩʠʩʪʝʤʳ ɸʨʠʩʪʦʪʝʣʷ, ʪ.ʝ. ʚʦʩʩʪʘʥʦʚʠʪʴ ʜʘʥʥʦʝ 

ʨʝʘʣʠʩʪʠʯʝʩʢʦʝ ʦʩʥʦʚʘʥʠʝ ʜʣʷ  ʫʥʠʚʝʨʩʘʣʴʥʦʛʦ ʬʠʣʦʩʦʬʩʢʦ-ʥʘʫʯʥʦʛʦ ʧʦʟʥʘʥʠʷ 

ʤʠʨʘ. 

ʉʦ ʚʨʝʤʝʥ ɸʨʠʩʪʦʪʝʣʷ ʬʠʟʠʢʦʡ ʩʪʘʣʘ ʥʘʟʳʚʘʪʴʩʷ ʥʘʫʢʘ ʦ ʚʠʜʠʤʳʭ 

ʜʚʠʞʝʥʠʷʭ ʠ ʠʟʤʝʥʝʥʠʷʭ (ʨʘʟʚʠʪʠʠ, ʵʚʦʣʶʮʠʠ) ʚ ʤʠʨʝ. ɸʨʠʩʪʦʪʝʣʴ ʥʝ ʨʘʟʜʝʣʷʣ 

ʩʦʙʩʪʚʝʥʥʦ ʬʠʣʦʩʦʬʩʢʦʝ ʟʥʘʥʠʝ (ʇʝʨʚʦʝ ʬʠʣʦʩʦʬʩʢʦʝ ʟʥʘʥʠʝ, ʢʦʪʦʨʦʝ ʧʦʟʜʥʝʝ 

ʩʪʘʣʠ ʥʘʟʳʚʘʪʴ ñʤʝʪʘʬʠʟʠʢʦʡò) ʦʪ ʯʘʩʪʥʦ-ʥʘʫʯʥʦʛʦ ʠʣʠ ʢʦʥʢʨʝʪʥʦ-ʥʘʫʯʥʦʛʦ 

ʟʥʘʥʠʷ ï ʬʠʟʠʢʠ. ʀ ʤʝʪʘʬʠʟʠʢʘ ʠ ʬʠʟʠʢʘ ʦʪʥʦʩʠʣʘʩʴ ɸʨʠʩʪʦʪʝʣʝʤ ʢ 

ʪʝʦʨʝʪʠʯʝʩʢʠʤ ʥʘʫʢʘʤ, ʠ ʦʙʝ ʚ ʨʘʚʥʦʡ ʤʝʨʝ ʧʦʣʘʛʘʣʠʩʴ ʥʘ ʝʜʠʥʳʭ 

ʵʪʠʦʣʦʛʠʯʝʩʢʠʭ ʠ ʛʥʦʩʝʦʣʦʛʠʯʝʩʢʠʭ ʦʩʥʦʚʘʥʠʷʭ. ʌʠʣʦʩʦʬʩʢʠʝ ʪʨʘʢʪʘʪʳ 

ɸʨʠʩʪʦʪʝʣʷ, ʢʦʪʦʨʳʝ ʥʘʠʙʦʣʝʝ ʧʦʣʥʦ ʠ ʤʥʦʛʦʛʨʘʥʥʦ ʦʪʨʘʞʘʶʪ ʧʨʦʙʣʝʤʳ 

ʘʥʪʠʯʥʦʡ ʥʘʫʢʠ, ʩʪʦʠʪ ʧʨʠʥʷʪʴ ʢʘʢ ʩʚʦʝʛʦ ʨʦʜʘ ʦʙʨʘʟʝʮ ʝʜʠʥʦʛʦ (ʚ ʩʚʦʠʭ 

ʦʩʥʦʚʘʥʠʷʭ) ʬʠʣʦʩʦʬʩʢʦʛʦ ʠ ʬʠʟʠʯʝʩʢʦʛʦ ʤʳʰʣʝʥʠʷ.  

ʇʦʩʪʨʦʝʥʠʷ ʅʦʚʦʡ ʬʠʟʠʢʠ ʜʦʣʞʥʦ ʥʘʯʠʥʘʪʴʩʷ ʩ ʧʦʩʪʨʦʝʥʠʷ 

ʬʫʥʜʘʤʝʥʪʘʣʴʥʳʭ ʦʩʥʦʚʘʥʠʡ ʅʦʚʦʛʦ ʟʥʘʥʠʷ (ʤʝʪʘʬʠʟʠʢʠ ʠ ʬʠʟʠʢʠ). 

ɺʦʩʪʨʝʙʦʚʘʥʥʳʤʠ ʩʪʘʥʦʚʷʪʩʷ  ʢʘʪʝʛʦʨʠʠ ʜʨʝʚʥʝʛʨʝʯʝʩʢʦʡ ʬʠʣʦʩʦʬʠʠ. 

ʅʘʧʦʣʥʝʥʥʳʝ ʩʦʚʨʝʤʝʥʥʳʤ ʩʦʜʝʨʞʘʥʠʝʤ, ʦʥʠ ʚʥʦʚʴ ʩʪʘʥʦʚʷʪʩʷ ʦʙʱʝʥʘʫʯʥʳʤʠ 

ʧʦʥʷʪʠʷʤʠ. ʏʝʨʝʟ ʚʚʝʜʝʥʥʳʝ ɸʨʠʩʪʦʪʝʣʝʤ ʢʘʪʝʛʦʨʠʠ ʠ ʧʦʥʷʪʠʷ ʩʫʱʝʛʦ (ʚʝʱʠ, 

ʪʝʣʘ, ʩʫʙʲʝʢʪʘ ʜʝʡʩʪʚʠʷ), ʤʘʪʝʨʠʠ (ʛʠʣʝ), ʬʦʨʤʳ, ʧʦʪʝʥʮʠʠ, ʘʢʪʘ 

(ʘʢʪʫʘʣʴʥʦʛʦ ʜʝʡʩʪʚʠʷ), ʜʶʥʘʤʠʩ, ʵʥʝʨʛʠʠ, ʵʥʪʝʣʝʭʠʠ ʠ ʜʨ. ʤʦʞʥʦ 

ʩʪʨʫʢʪʫʨʠʨʦʚʘʪʴ ʧʦʥʷʪʠʷ ʅʦʚʦʡ ʬʠʟʠʢʠ ʪʘʢʠʝ ʢʘʢ  ʚʠʨʪʫʘʣʴʥʦʩʪʴ ʠ ʨʝʘʣʴʥʦʩʪʴ,  

ʭʘʦʩ ʠ ʢʦʩʤʦʩ, ʩʘʤʦʦʨʛʘʥʠʟʘʮʠʷ ʠ ʵʚʦʣʶʮʠʦʥʥʦʝ ʩʘʤʦʨʘʟʚʠʪʠʠ, ʠ ʜʨ. 

ʇʨʦʮʝʩʩ ʬʠʟʠʯʝʩʢʦʛʦ ʚʘʢʫʫʤʘ ʤʦʞʝʪ ʩʯʠʪʘʪʴʩʷ ʜʦʩʪʘʪʦʯʥʦ 

ʩʘʤʦʩʪʦʷʪʝʣʴʥʳʤ ʚ ʨʘʟʚʠʪʠʠ ʠ ʧʨʝʜʩʪʘʚʣʷʪʴ ʪʦʪ (ʤʝʪʘ)ʬʠʟʠʯʝʩʢʠʡ ʙʘʟʠʩ, ʥʘ 

ʢʦʪʦʨʦʤ ʦʩʥʦʚʘʥʦ ʚʩʝ ʩʫʱʝʝ. ʇʦʥʷʪʠʝ ʬʠʟʠʯʝʩʢʦʛʦ ʚʘʢʫʫʤʘ ʨʦʜʩʪʚʝʥʥʦ 

ɸʨʠʩʪʦʪʝʣʝʚʩʢʦʤʫ ʧʦʥʷʪʠʶ ʧʦʪʝʥʮʠʘʣʴʥʦʛʦ ʙʳʪʠʷ ï ʛʝʪʝʨʦʛʝʥʥʦʡ ʩʫʙʩʪʘʥʮʠʠ 

(ʦʙʣʘʜʘʶʱʝʡ ʩʦʙʩʪʚʝʥʥʦʡ, ʌʫʥʢʮʠʦʥʘʣʴʥʦ ʩʧʝʮʠʬʠʯʝʩʢʦʡ, ʠ ʢʦʪʦʨʘʷ 

ʜʝʡʩʪʚʫʝʪ ʥʘ ʘʢʪʫʘʣʴʥʦʤ ʫʨʦʚʥʝ ʩʚʦʝʡ ʩʘʤʦʨʝʘʣʠʟʘʮʠʠ), ʥʦ ʧʝʨʚʠʯʥʦ 

ʥʘʭʦʜʷʱʝʡʩʷ ʚ ʩʦʩʪʦʷʥʠʠ ʥʝʫʧʦʨʷʜʦʯʝʥʥʦʛʦ ʭʘʦʩʘ, ʠ,  ʧʨʠ ʦʧʨʝʜʝʣʝʥʥʳʭ 

ʫʩʣʦʚʠʷʭ ï ʩʧʦʩʦʙʥʦʡ ʢ ʧʦʨʦʞʜʝʥʠʶ ʩʪʨʫʢʪʫʨʥʦ ʦʨʛʘʥʠʟʦʚʘʥʥʳʭ ʚʠʜʦʚ 

ʤʘʪʝʨʠʠ, ʯʘʩʪʠʮ ʠ ʧʦʣʝʡ. ʂʦʩʤʦʤʠʢʨʦʬʠʟʠʢʘ ʩʚʷʟʳʚʘʝʪ ʧʨʦʠʩʭʦʞʜʝʥʠʝ ʥʘʰʝʡ 

ɺʩʝʣʝʥʥʦʡ ʩ ʢʚʘʥʪʦʚʳʤʠ ʬʣʫʢʪʫʘʮʠʷʤʠ ʬʠʟʠʯʝʩʢʦʛʦ ʚʘʢʫʫʤʘ. ɺʧʝʨʚʳʝ 

ʩʪʘʚʷʪʩʷ ʚʦʧʨʦʩʳ ʦ ʩʫʱʝʩʪʚʦʚʘʥʠʠ ʥʠʞʥʝʡ ʛʨʘʥʠʮʳ ʬʠʟʠʯʝʩʢʦʛʦ ʤʠʨʘ (ʜʣʷ 

ʦʙʲʝʢʪʦʚ ʤʠʢʨʦʤʠʨʘ ʤʝʥʴʰʠʭ ʧʣʘʥʢʦʚʩʢʠʭ),  ʢʘʢ ʚʦʟʥʠʢʘʝʪ ʧʨʦʩʪʨʘʥʩʪʚʦ ʠ 

ʚʨʝʤʷ ʧʨʠ ʬʘʟʦʚʦʤ ʧʝʨʝʭʦʜʝ ʦʪ ʩʫʙʬʠʟʠʯʝʩʢʦʡ ʨʝʘʣʴʥʦʩʪʠ, ʦʪ ʜʦʩʪʨʫʢʪʫʨʥʦʛʦ 

ʩʫʱʝʛʦ, ʧʨʝʙʳʚʘʶʱʝʛʦ ʚʥʝ ʚʨʝʤʝʥʠ ʠ ʚʥʝ ʧʨʦʩʪʨʘʥʩʪʚʘ (ʠʣʠ ï ʜʦ ʚʨʝʤʝʥʠ ʠ ʜʦ 

ʧʨʦʩʪʨʘʥʩʪʚ), ʢ ʬʠʟʠʯʝʩʢʦʡ ʨʝʘʣʴʥʦʩʪʠ. 

ʊʝʦʨʠʷ ʬʠʟʠʯʝʩʢʦʛʦ ʚʘʢʫʫʤʘ ʧʦ ʧʨʠʥʮʠʧʫ ʩʦʦʪʚʝʪʩʪʚʠʷ ʜʦʣʞʥʘ 

ʧʨʝʜʰʝʩʪʚʦʚʘʪʴ ʢʚʘʥʪʦʚʦʡ ʬʠʟʠʢʝ, ʢʦʪʦʨʘʷ ʙʫʜʝʪ ʚʳʪʝʢʘʪʴ ʠʟ ʥʝʝ ʢʘʢ ʩʣʝʜʩʪʚʠʝ. 

ʕʪʘ ʪʝʦʨʠʷ, ʧʝʨʝʦʩʤʳʩʣʷʷ (ʠ, ʪʘʢʠʤ ʦʙʨʘʟʦʤ, ʫʛʣʫʙʣʷʷ) ʩʫʱʥʦʩʪʴ ʤʥʦʛʠʭ 

ʫʩʪʦʷʚʰʠʭʩʷ ʧʨʝʜʩʪʘʚʣʝʥʠʡ, ʧʨʠʚʦʜʠʪ ʢ ʥʦʚʦʤʫ ʧʦʥʠʤʘʥʠʶ ʪʘʢʠʭ 

ʬʫʥʜʘʤʝʥʪʘʣʴʥʳʭ ʧʦʥʷʪʠʡ, ʢʘʢ ʤʘʪʝʨʠʷ, ʵʥʝʨʛʠʷ, ʠʥʬʦʨʤʘʮʠʷ.  

ɿʘʧʨʝʪ ʥʘ ʠʩʧʦʣʴʟʦʚʘʥʠʝ ʚ ʥʘʫʢʝ ʘʢʪʫʘʣʴʥʦʡ ʙʝʩʢʦʥʝʯʥʦʩʪʠ  ɸʨʠʩʪʦʪʝʣʝʤ 
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ʩʦʚʤʝʩʪʥʦ ʩ ɿʝʥʦʥʘ ʧʘʨʘʜʦʢʩʘʤʠ ʜʠʩʢʨʝʪʥʦʛʦ ʜʚʠʞʝʥʠʷ ʧʦʢʘʟʳʚʘʝʪ, ʯʪʦ ʚ 

ʜʠʩʢʨʝʪʥʦʤ ʤʠʨʝ ʜʚʠʞʝʥʠʝ ʚʦʟʤʦʞʥʦ ʪʦʣʴʢʦ ʩ ʦʜʥʦʡ ʝʜʠʥʩʪʚʝʥʥʦʡ ʩʢʦʨʦʩʪʴʶ. 

ʇʨʝʜʩʪʘʚʣʝʥʠʷ ɸʨʠʩʪʦʪʝʣʷ ʦ ʜʠʩʢʨʝʪʥʦʩʪʠ ʜʚʠʞʝʥʠʷ ʚʝʜʫʪ ʢ ʪʨʝʤ ʠʟʚʝʩʪʥʳʤ 

ʩʦʚʨʝʤʝʥʥʦʡ ʥʘʫʢʝ ʧʨʠʥʮʠʧʘʤ: ʠʟʦʪʘʭʠʠ ï ʚʦʟʤʦʞʥʘ ʪʦʣʴʢʦ ʦʜʥʘ ʩʢʦʨʦʩʪʴ 

ʜʚʠʞʝʥʠʷ; ʢʠʢʠʥʝʤʳ ï ʩʢʘʯʢʦʦʙʨʘʟʥʦʩʪʴ ʪʘʢʦʛʦ ʜʚʠʞʝʥʠʷ; ʠ ʨʝʥʦʚʘʮʠʠ ï 

ʧʝʨʝʤʝʱʝʥʠʷ ʥʝʪ, ʘ ʝʩʪʴ ʨʷʜ ʧʦʩʣʝʜʦʚʘʪʝʣʴʥʳʭ ʠʩʯʝʟʥʦʚʝʥʠʡ ʠ ʨʦʞʜʝʥʠʡ 

(ʘʢʪʫʘʣʴʥʦ ʜʝʡʩʪʚʫʶʱʝʡ) ʩʫʱʥʦʩʪʠ ʚ ʜʨʫʛʦʡ ʪʦʯʢʝ ʧʨʦʩʪʨʘʥʩʪʚʘ ʚ ʩʣʝʜʫʶʱʠʡ 

ʤʦʤʝʥʪ ʚʨʝʤʝʥʠ. 

ʆʨʛʘʥʠʮʠʩʪʩʢʠʡ
1
 (ʨʝʘʣʠʟʫʶʱʠʡ ʬʫʥʜʘʤʝʥʪʘʣʴʥʳʡ ʅʘʪʫʨʘʣʠʟʤ ʠ 

ʆʨʛʘʥʠʮʠʟʤ) ʧʦʜʭʦʜ ɸʨʠʩʪʦʪʝʣʷ ʩʦʟʜʘʝʪ ʨʝʘʣʴʥʳʝ ʚʦʟʤʦʞʥʦʩʪʠ ʦʙʲʝʜʠʥʝʥʠʷ 

ʧʨʝʜʩʪʘʚʣʝʥʠʡ ʦ ʪʨʝʭ ʦʩʥʦʚʥʳʭ ʩʬʝʨʘʭ ʙʳʪʠʷ (ʥʝʞʠʚʦʡ ʧʨʠʨʦʜʝ, ʦʨʛʘʥʠʯʝʩʢʦʤ 

ʤʠʨʝ ʠ ʩʦʮʠʘʣʴʥʦʡ ʞʠʟʥʠ) ʠ ʤʦʞʝʪ ʨʘʩʩʤʘʪʨʠʚʘʪʴʩʷ ʧʦ ʦʪʥʦʰʝʥʠʶ ʢʦ ʚʩʝʤ 

ʩʪʨʫʢʪʫʨʥʳʤ ʵʣʝʤʝʥʪʘʤ ɺʩʝʣʝʥʥʦʡ. ɹʠʦʣʦʛʠʯʝʩʢʘʷ ʠʜʝʦʣʦʛʠʷ ʠ ʪʝʨʤʠʥʳ: 

ñʧʦʧʫʣʷʮʠʠ ʛʘʣʘʢʪʠʢò, ñʟʘʨʦʜʳʰʠ ʛʘʣʘʢʪʠʢò, ñʤʫʪʘʮʠʠ ʟʘʢʦʥʦʚ ʬʠʟʠʢʠò, 

ñʛʝʥʝʪʠʯʝʩʢʠʡ ʢʦʜ ɺʩʝʣʝʥʥʦʡò ʧʨʠʤʝʥʠʤʳ ʢʦ ɺʩʝʣʝʥʥʦʡ ʚ ʮʝʣʦʤ ʠ 

ʄʫʣʴʪʠʚʝʨʩʫ. ʊʘʙʣʠʮʘ ʵʣʝʤʝʥʪʘʨʥʳʭ ʯʘʩʪʠʮ, ʧʝʨʠʦʜʠʯʝʩʢʘʷ ʩʠʩʪʝʤʘ 

ʄʝʥʜʝʣʝʝʚʘ ʤʦʛʫʪ ʨʘʩʩʤʘʪʨʠʚʘʪʴʩʷ ʢʘʢ ʨʝʟʫʣʴʪʘʪ  ʩʫʱʝʩʪʚʦʚʘʥʠʷ ʦʩʦʙʳʭ 

ʬʫʥʜʘʤʝʥʪʘʣʴʥʳʭ (ʤʝʪʨʦʣʦʛʠʯʝʩʢʠʭ) ʟʘʢʦʥʦʚ, ʢʦʪʦʨʳʝ ʨʝʛʣʘʤʝʥʪʠʨʫʶʪ ʩʧʝʢʪʨ 

ʚʦʟʤʦʞʥʳʭ ʟʥʘʯʝʥʠʡ ʬʠʟʠʯʝʩʢʠʭ ʢʦʥʩʪʘʥʪ, ʨʝʛʣʘʤʝʥʪʠʨʫʶʱʠʭ ʵʚʦʣʶʮʠʶ 

ɺʩʝʣʝʥʥʦʡ. 

ɺ ʮʝʣʦʤ, ʜʘʥʥʘʷ ʨʘʙʦʪʘ ʥʘʧʨʘʚʣʝʥʘ ʥʘ ʨʝʘʣʠʟʘʮʠʶ ʠʩʩʣʝʜʦʚʘʪʝʣʴʩʢʦʡ 

ʘʢʪʠʚʥʦʩʪʠ ñʠʟʥʫʪʨʠò ʩʫʱʝʩʪʚʫʶʱʝʡ ʬʠʟʠʯʝʩʢʦʡ ʨʝʘʣʴʥʦʩʪʠ ï ʝʜʠʥʦʡ 

ʮʝʣʦʩʪʥʦʡ ʨʝʘʣʠʩʪʠʯʝʩʢʦʡ ʂʦʩʤʠʩʪʩʢʦʡ ɺʩʝʣʝʥʥʦʡ. 

 

ɺʚʝʜʝʥʠʝ 

ʌʠʟʠʢʘ ʤʠʢʨʦʤʠʨʘ ʠ ʢʦʩʤʦʣʦʛʠʷ (ʥʘʫʢʘ ʦ ɺʩʝʣʝʥʥʦʡ) ʩʪʘʣʠ ʝʜʠʥʦʡ 

ʥʘʫʢʦʡ ʦ ʬʫʥʜʘʤʝʥʪʘʣʴʥʳʭ ʩʚʦʡʩʪʚʘʭ ʦʢʨʫʞʘʶʱʝʛʦ ʄʠʨʘ. ʈʘʟʣʠʯʥʳʤʠ 

ʤʝʪʦʜʘʤʠ ʦʥʠ ʦʪʚʝʯʘʶʪ ʥʘ ʦʜʥʠ ʠ ʪʝ ʞʝ ʚʦʧʨʦʩʳ: ʢʘʢʦʡ ʤʘʪʝʨʠʝʡ ʥʘʧʦʣʥʝʥʘ 

ɺʩʝʣʝʥʥʘʷ ʩʝʛʦʜʥʷ, ʢʘʢʦʚʘ ʙʳʣʘ ʝʸ ʵʚʦʣʶʮʠʷ ʚ ʧʨʦʰʣʦʤ? ʉʦʚʨʝʤʝʥʥʘʷ 

ʢʦʩʤʦʤʠʢʨʦʬʠʟʠʢʘ ʙʘʟʠʨʫʝʪʩʷ ʥʘ ʉʪʘʥʜʘʨʪʥʦʡ ʢʦʩʤʦʣʦʛʠʯʝʩʢʦʡ ʤʦʜʝʣʠ, ʚ 

ʦʩʥʦʚʝ ʢʦʪʦʨʦʡ ʬʠʟʠʢʘ ʤʠʢʨʦʤʠʨʘ ʠ ʪʝʦʨʠʷ ʦʪʥʦʩʠʪʝʣʴʥʦʩʪʠ. ʌʠʟʠʢʘ ʟʘ 

ʧʨʝʜʝʣʘʤʠ ʉʪʘʥʜʘʨʪʥʦʡ ʤʦʜʝʣʠ (ʉʄ), ʚʩʝ ʯʘʱʝ ʥʘʟʳʚʘʝʤʘʷ ʅʦʚʦʡ ʬʠʟʠʢʦʡ, 

ʦʪʥʦʩʠʪʩʷ ʢ ʪʝʦʨʝʪʠʯʝʩʢʠʤ ʨʘʟʨʘʙʦʪʢʘʤ, ʥʝʦʙʭʦʜʠʤʳʤ ʜʣʷ ʨʝʰʝʥʠʷ ʧʨʦʙʣʝʤ, 

ʢʦʪʦʨʳʝ ʩʪʘʚʠʪ ʉʪʘʥʜʘʨʪʥʘʷ ʤʦʜʝʣʴ, ʢʘʢ ʪʦ: ʧʨʦʠʩʭʦʞʜʝʥʠʝ ʤʘʩʩʳ, ʘʩʠʤʤʝʪʨʠʷ 

ʤʘʪʝʨʠʠ ʠ ʘʥʪʠʤʘʪʝʨʠʠ, ʧʨʦʠʩʭʦʞʜʝʥʠʝ ʪʸʤʥʦʡ ʤʘʪʝʨʠʠ ʠ ʵʥʝʨʛʠʠ, ʥʝʡʪʨʠʥʥʳʝ 

ʦʩʮʠʣʣʷʮʠʠ ʠ ʜʨ. ʏʪʦ ʙʳʣʦ ʜʦ ñɹʦʣʴʰʦʛʦ ʚʟʨʳʚʘò, ʩ ʢʦʪʦʨʦʛʦ ʚʨʝʤʷ, 

                                                           
1
 ʊʝʨʤʠʥ ñʆʨʛʘʥʠʮʠʩʪʩʢʠʡò, ʘ ʪʘʢʞʝ ñʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʠʡò, ʚ ʦʪʣʠʯʠʝ ʦʪ ñʦʨʛʘʥʠʯʝʩʢʠʡò ʠ 

ñʬʫʥʢʮʠʦʥʘʣʴʥʳʡò (ʘ ʪʘʢʞʝ ʦʨʬʦʛʨʘʬʠʯʝʩʢʦʝ ʧʨʠʤʝʥʝʥʠʝ ʟʘʛʣʘʚʥʳʭ ʙʫʢʚ ñʆò ʠ ñʌò), 

ʠʩʧʦʣʴʟʫʝʪʩʷ ʚ ʭʦʜʝ ʠʩʩʣʝʜʦʚʘʥʠʷ ʚ ʧʝʨʚʫʶ ʦʯʝʨʝʜʴ ʜʣʷ ʩʤʳʩʣʦʚʦʛʦ ʩʦʧʨʷʞʝʥʠʷ 

ʧʨʦʚʦʜʠʤʳʭ (ʚ ʨʘʙʦʪʝ) ʢʦʥʮʝʧʪʫʘʣʴʥʳʭ ʧʦʩʪʨʦʝʥʠʡ ʩ ɸʨʠʩʪʦʪʝʣʝʚʩʢʦʡ (ʤʝʪʘ)ʬʠʟʠʢʦʡ 

ʥʘʫʯʥʦʛʦ ʆʨʛʘʥʠʮʠʟʤʘ, ʚ ʧʝʨʚʫʶ ʦʯʝʨʝʜʴ ʧʦʜʯʝʨʢʠʚʘʷ ʚʝʜʫʱʝʝ ʟʥʘʯʝʥʠʝ ʚʥʫʪʨʝʥʥʠʭ 

ʮʝʣʝʜʚʠʞʠʤʳʭ ʧʨʠʯʠʥ ʚ ʧʨʦʮʝʩʩʘʭ ʜʚʠʞʝʥʠʷ (ʠʟʤʝʥʝʥʠʷ, ʨʘʟʚʠʪʠʷ, ʵʚʦʣʶʮʠʠ) ʩʫʙʲʝʢʪʦʚ 

ʜʝʡʩʪʚʠʷ ʨʝʘʣʴʥʦʛʦ ʤʠʨʘ. 
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ʤʝʪʨʠʯʝʩʢʦʝ ʧʨʦʩʪʨʘʥʩʪʚʦ ʠ ʬʠʟʠʯʝʩʢʘʷ ʤʘʪʝʨʠʷ ʚʝʜʫʪ ʩʚʦʡ ʦʪʯʝʪ? ɹʳʣ ʣʠ 

ɹʦʣʴʰʦʡ ʚʟʨʳʚ, ʠʣʠ ɺʩʝʣʝʥʥʘʷ ʧʫʣʴʩʠʨʫʝʪ, ʠʣʠ ʦʥʘ ʩʪʘʮʠʦʥʘʨʥʘ, ʥʦ ʧʨʝʙʳʚʘʝʪ 

ʚ ʜʠʥʘʤʠʯʝʩʢʦʤ ʨʘʚʥʦʚʝʩʠʠ?  

ʊʝʦʨʠʷ ʤʠʢʨʦʤʠʨʘ ʜʦʰʣʘ ʜʦ ʛʨʘʥʠʮʳ ʩʚʦʠʭ ʚʦʟʤʦʞʥʦʩʪʝʡ, ʠ ʥʘʫʢʝ 

ʩʝʛʦʜʥʷ ʠʟʚʝʩʪʥʳ ʠ ʥʝʢʦʪʦʨʳʝ ʣʦʢʘʣʴʥʳʝ ʧʨʦʮʝʩʩʳ (ʧʝʨʝʩʪʨʦʡʢʘ ʩʪʨʫʢʪʫʨʳ 

ʬʠʟʠʯʝʩʢʦʛʦ ʚʘʢʫʫʤʘ), ʠ ʛʣʦʙʘʣʴʥʳʝ ʷʚʣʝʥʠʷ (ʨʦʞʜʝʥʠʝ ɺʩʝʣʝʥʥʦʡ), ʢʦʪʦʨʳʝ ʥʝ 

ʤʦʛʫʪ ʙʳʪʴ ʘʜʝʢʚʘʪʥʦ ʦʧʠʩʘʥʳ ʚ ʨʘʤʢʘʭ ʩʫʱʝʩʪʚʫʶʱʝʡ ʢʚʘʥʪʦʚʦʡ ʪʝʦʨʠʠ. 

ɸʥʘʣʠʟ ʪʝʥʜʝʥʮʠʡ ʨʘʟʚʠʪʠʷ ʬʫʥʜʘʤʝʥʪʘʣʴʥʦʡ ʥʘʫʢʠ ʧʦʢʘʟʳʚʘʝʪ, ʯʪʦ ʥʘ ʩʤʝʥʫ 

ʩʦʚʨʝʤʝʥʥʦʡ ʬʠʟʠʯʝʩʢʦʡ (ʢʚʘʥʪʦʚʦ-ʨʝʣʷʪʠʚʠʩʪʩʢʦʡ) ʢʘʨʪʠʥʝ (ʉʌʂʄ) ʠʜʝʪ 

ʅʦʚʘʷ ʚʘʢʫʫʤʥʘʷ ʢʘʨʪʠʥʘ ʤʠʨʘ (ɺʂʄ). ʅʦʚʘʷ ʬʠʟʠʢʘ ʧʨʠʟʚʘʥʘ ʦʪʚʝʪʠʪʴ ʥʘ ʨʷʜ 

ʧʦʷʚʠʚʰʠʭʩʷ ʚ ʉʌʂʄ ʢʦʥʮʝʧʪʫʘʣʴʥʳʭ ʚʦʧʨʦʩʦʚ: ʢʘʢʦʚʳ ʬʦʨʤʳ 

ʩʫʱʝʩʪʚʦʚʘʥʠʷ ʩʫʙʬʠʟʠʯʝʩʢʦʡ (ʩʫʙʢʚʘʥʪʦʚʦʡ) ʤʘʪʝʨʠʠ, ʚ ʢʘʢʠʭ ʠʟʤʝʨʝʥʠʷʭ 

ʜʝʡʩʪʚʫʶʪ ʵʪʠ ʬʦʨʤʳ, ʠʟ ʢʘʢʠʭ ʦʙʲʝʢʪʦʚ ʩʦʩʪʦʠʪ ʦʢʨʫʞʘʶʱʠʡ ʤʠʨ, ʯʝʤ 

ʦʙʫʩʣʦʚʣʝʥʦ ʝʛʦ ʨʘʟʥʦʦʙʨʘʟʠʝ ʠ ʪ.ʧ. ʆʜʥʘʢʦ ʛʠʧʦʪʝʟʘʤ, ʢʦʪʦʨʳʝ ʧʳʪʘʶʪʩʷ 

ʦʪʚʝʪʠʪʴ ʥʘ ʵʪʠ ʚʦʧʨʦʩʳ ʠ ʜʦʣʞʥʳ ʜʝʣʘʪʴ ʧʨʝʜʩʢʘʟʘʥʠʷ, ʪʨʫʜʥʦ ʥʘʡʪʠ 

ʧʦʜʪʚʝʨʞʜʝʥʠʷ, ʧʦʜʢʨʝʧʣʷʝʤʳʝ ʥʝʧʦʩʨʝʜʩʪʚʝʥʥʦ ʦʧʳʪʥʳʤʠ ʜʘʥʥʳʤʠ.  

ɺ ʥʘʩʪʦʷʱʝʝ ʚʨʝʤʷ ʥʘʫʯʥʦʝ ʥʘʧʨʘʚʣʝʥʠʝ, ʩʚʷʟʘʥʥʦʝ ʩ ʠʟʫʯʝʥʠʝʤ 

ʩʪʨʫʢʪʫʨʳ ʠ ʩʚʦʡʩʪʚ ʬʠʟʠʯʝʩʢʦʛʦ ʚʘʢʫʫʤʘ, ʩʪʘʥʦʚʠʪʩʷ ʦʜʥʦʡ ʠʟ ʮʝʥʪʨʘʣʴʥʳʭ 

ʟʘʜʘʯ ʬʫʥʜʘʤʝʥʪʘʣʴʥʦʡ ʬʠʟʠʢʠ. ʅʘ ʠʩʭʦʜʥʳʡ ʠ ʬʫʥʜʘʤʝʥʪʘʣʴʥʳʡ ʭʘʨʘʢʪʝʨ 

ʚʘʢʫʫʤʘ ʠ ʥʝʦʙʭʦʜʠʤʦʩʪʴ ʚ ʩʚʷʟʠ ʩ ʵʪʠʤ ʧʦʩʪʨʦʝʥʠʷ ʩʚʦʝʛʦ ʨʦʜʘ ñʚʘʢʫʫʤʥʦʡ 

ʢʘʨʪʠʥʳ ʤʠʨʘò ʙʦʣʝʝ ʧʦʣʚʝʢʘ ʥʘʟʘʜ ʦʙʨʘʪʠʣ ʚʥʠʤʘʥʠʝ ɻ.ʀ. ʅʘʘʥ (ʅʘʘʥ 1966, 

ʩ.25).  

ɼ. ɸ. ʂʠʨʞʥʠʮ, ʦʜʠʥ ʠʟ ʩʦʟʜʘʪʝʣʝʡ ʪʝʦʨʠʠ ʬʘʟʦʚʳʭ ʧʝʨʝʭʦʜʦʚ ʚ ʚʘʢʫʫʤʝ, 

ʚ ʩʚʦʝ ʚʨʝʤʷ ʫʪʚʝʨʞʜʘʣ: ñʗ ʫʙʝʞʜʝʥ, ʯʪʦ ʩʝʡʯʘʩ ʥʘʜ ʯʝʤ ʙʳ ʥʠ ʨʘʙʦʪʘʣ ʬʠʟʠʢ ï 

ʥʘʜ ʪʝʦʨʠʝʡ ʪʚʝʨʜʦʛʦ ʪʝʣʘ, ʪʝʦʨʠʝʡ ʵʣʝʤʝʥʪʘʨʥʳʭ ʯʘʩʪʠʮ, ʝʜʠʥʦʡ ʪʝʦʨʠʝʡ ʧʦʣʷ, 

ʪʝʦʨʠʝʡ ʘʪʦʤʥʦʛʦ ʷʜʨʘ ʠʣʠ ʥʘʜ ʢʦʩʤʦʣʦʛʠʯʝʩʢʠʤʠ ʧʨʦʙʣʝʤʘʤʠ, ï ʦʥ ʚʩʝ ʨʘʚʥʦ, 

ʧʨʷʤʦ ʠʣʠ ʢʦʩʚʝʥʥʦ, ʟʘʥʠʤʘʝʪʩʷ ʠ ʠʩʩʣʝʜʦʚʘʥʠʝʤ ʩʚʦʡʩʪʚ ʚʘʢʫʫʤʘ. ʊʦ 

ʦʙʩʪʦʷʪʝʣʴʩʪʚʦ, ʯʪʦ ʚʘʢʫʫʤ ʦʢʘʟʘʣʩʷ ʩʚʝʨʭʧʨʦʚʦʜʥʠʢʦʤ, ʣʠʰʥʠʡ ʨʘʟ 

ʧʦʜʯʝʨʢʥʫʣʦ: ʜʣʷ ʤʘʪʝʨʠʠ ʥʘ ʩʘʤʳʭ ʨʘʟʥʳʭ ʫʨʦʚʥʷʭ ʝʝ ʩʪʨʫʢʪʫʨʳ ʭʘʨʘʢʪʝʨʥʳ 

ʦʙʱʠʝ ʯʝʨʪʳ. ɸ ʧʦʩʢʦʣʴʢʫ ʬʠʟʠʢʘ ʚʩʝ ʚ ʙʦʣʴʰʝʡ ʩʪʝʧʝʥʠ ʩʪʘʥʦʚʠʪʩʷ ʝʜʠʥʦʡ, ʪʦ 

ʨʝʚʦʣʶʮʠʷ, ʟʥʘʯʠʪ, ʜʦʣʞʥʘ ʦʭʚʘʪʠʪʴ ʚʩʶ ʬʠʟʠʢʫ. ʈʦʣʴ ʞʝ ʚʘʢʫʫʤʘ ʜʣʷ ʬʠʟʠʢʠ 

ʧʨʝʫʚʝʣʠʯʠʪʴ ʥʝʣʴʟʷò (ʇʦʜʦʣʴʥʳʡ 1987).  

ʉʝʡʯʘʩ ʦ ʚʥʫʪʨʝʥʥʝʤ ʫʩʪʨʦʡʩʪʚʝ ʚʘʢʫʫʤʘ ʠʟʚʝʩʪʥʦ ʥʝ ʙʦʣʴʰʝ, ʯʝʤ ʦ  

ʩʪʨʫʢʪʫʨʝ ʚʝʱʝʩʪʚʘ ʚʦ ʚʨʝʤʝʥʘ ʟʘʨʦʞʜʝʥʠʷ ʤʦʣʝʢʫʣʷʨʥʦ-ʢʠʥʝʪʠʯʝʩʢʦʡ ʪʝʦʨʠʠ. 

ʉ ʦʜʥʦʡ ʩʪʦʨʦʥʳ, ʥʝ ʚʳʟʳʚʘʝʪ ʩʦʤʥʝʥʠʡ ʨʝʘʣʴʥʦʩʪʴ ʵʪʦʡ ʬʦʨʤʳ ʤʘʪʝʨʠʠ, 

ʠʤʝʶʱʝʡ ʩʣʦʞʥʫʶ ʩʪʨʫʢʪʫʨʫ, ʘ ʩ ʜʨʫʛʦʡ ʩʪʦʨʦʥʳ ï ʥʝʪ ʤʝʪʦʜʦʚ ʦʧʠʩʘʥʠʷ 

ʧʨʦʩʪʨʘʥʩʪʚʝʥʥʦ-ʚʨʝʤʝʥʥʦʡ ʜʠʥʘʤʠʢʠ ʵʪʦʡ ʩʪʨʫʢʪʫʨʳ. ɺʳʚʦʜ ʦʯʝʚʠʜʝʥ: 

ʩʝʛʦʜʥʷ ʤʳ ʩʪʦʠʤ ʥʘ ʧʦʨʦʛʝ ʥʦʚʦʡ ʬʠʟʠʯʝʩʢʦʡ ʪʝʦʨʠʠ (ʃʘʪʳʧʦʚ et al 2001). 

ɺʥʫʪʨʝʥʥʷʷ ʣʦʛʠʢʘ ʉʪʘʥʜʘʨʪʥʦʡ ʤʦʜʝʣʠ ʩ ʥʝʠʟʙʝʞʥʦʩʪʴʶ ʫʢʘʟʳʚʘʝʪ ʥʘ ʝʝ 

ʩʦʙʩʪʚʝʥʥʫʶ ʥʝʧʦʣʥʦʪʫ, ʥʘ ʩʫʱʝʩʪʚʦʚʘʥʠʝ ʙʦʣʝʝ ʦʙʱʝʡ ʪʝʦʨʠʠ, ʦʩʥʦʚʘʥʥʦʡ ʥʘ 

ʙʦʣʝʝ ʛʣʫʙʦʢʠʭ ʧʨʝʜʩʪʘʚʣʝʥʠʷʭ ʦ ʚʘʢʫʫʤʝ ʢʘʢ ʦ ʩʣʦʞʥʦʡ ʜʠʥʘʤʠʯʝʩʢʦʡ 

ʩʠʩʪʝʤʝ. 

ʇʝʨʝʭʦʜ ʦʪ ʉʌʂʄ ʢ ɺʂʄ ʪʨʝʙʫʝʪ ʪʱʘʪʝʣʴʥʦʛʦ ʘʥʘʣʠʟʘ ʥʘ ʦʩʥʦʚʝ 
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ʦʙʲʷʩʥʠʪʝʣʴʥʳʭ, ʤʝʪʦʜʦʣʦʛʠʯʝʩʢʠʭ, ʧʨʦʛʥʦʩʪʠʯʝʩʢʠʭ ʠ ʵʚʨʠʩʪʠʯʝʩʢʠʭ 

ʬʫʥʢʮʠʡ ʬʠʣʦʩʦʬʠʠ. ʉʙʳʚʘʝʪʩʷ ʧʨʦʚʠʜʯʝʩʢʦʝ ʧʨʝʜʩʢʘʟʘʥʠʝ ɺ. ʀ. ɺʝʨʥʘʜʩʢʦʛʦ: 

ñɺʨʝʤʷ ʬʠʣʦʩʦʬʠʠ ʚ ʙʫʜʫʱʝʤ. ʆʥʦ ʥʘʩʪʫʧʠʪ ʪʦʛʜʘ, ʢʦʛʜʘ ʬʠʣʦʩʦʬʠʷ 

ʧʝʨʝʨʘʙʦʪʘʝʪ ʦʛʨʦʤʥʳʡ, ʙʫʨʥʦ ʨʘʩʪʫʱʠʡ ʥʘʫʯʥʳʡ ʤʘʪʝʨʠʘʣ ʥʘʫʯʥʦ 

ʫʩʪʘʥʦʚʣʝʥʥʳʭ ʬʘʢʪʦʚ ʠ ʥʘʫʯʥʳʭ ʵʤʧʠʨʠʯʝʩʢʠʭ ʠʭ ʦʙʦʙʱʝʥʠʡò (ɺʝʨʥʘʜʩʢʠʡ 

1988, ʩ.274). ʌʠʣʦʩʦʬʩʢʦʝ ʦʩʤʳʩʣʝʥʠʝ ʬʠʟʠʢʠ ʟʘʜʘʝʪ ʥʘʧʨʘʚʣʝʥʠʝ ʠ ʮʝʣʠ 

ʬʠʟʠʯʝʩʢʦʛʦ ʧʦʟʥʘʥʠʷ. ʇʦ ʤʥʝʥʠʶ ʇʣʘʥʢʘ, ʮʝʣʴ ʬʠʟʠʢʠ ï ñʩʪʨʝʤʣʝʥʠʝ ʥʘʡʪʠ 

ʧʦʩʪʦʷʥʥʫʶ, ʥʝ ʟʘʚʠʩʷʱʫʶ ʦʪ ʩʤʝʥʳ ʚʨʝʤʝʥ ʠ ʥʘʨʦʜʦʚ ʢʘʨʪʠʥʫ ʤʠʨʘò (ʇʣʘʥʢ 

1975).  

ñʉʦʚʨʝʤʝʥʥʘʷ ʬʠʟʠʢʘ ʚʦ ʤʥʦʛʠʭ ʯʝʨʪʘʭ ʟʘʪʨʘʛʠʚʘʝʪ ʚʝʩʴʤʘ ʜʨʝʚʥʠʝ 

ʪʝʥʜʝʥʮʠʠ ʤʳʰʣʝʥʠʷ, ʥʘ ʥʦʚʦʡ ʦʩʥʦʚʝ ʧʨʠʙʣʠʞʘʝʪʩʷ ʢ ʥʝʢʦʪʦʨʳʤ ʠʟ 

ʜʨʝʚʥʝʡʰʠʭ ʧʨʦʙʣʝʤò (ɻʝʡʟʝʥʙʝʨʛ 1963, ʩ.159). ɺʦʟʤʦʞʥʦ, ʯʪʦ ʬʠʣʦʩʦʬʩʢʘʷ 

ʧʘʨʘʜʠʛʤʘ ʅʦʚʦʡ ʬʠʟʠʢʠ ʚʦ ʤʥʦʛʦʤ ʦʢʘʞʝʪʩʷ ʚʦʟʚʨʘʪʦʤ, ʫʞʝ ʥʘ ʥʦʚʦʤ ʫʨʦʚʥʝ 

ʧʦʟʥʘʥʠʷ, ʢ ʤʝʪʦʜʦʣʦʛʠʯʝʩʢʠʤ ʠʜʝʘʣʘʤ ʥʘʪʫʨʬʠʣʦʩʦʬʠʠ ʧʨʦʰʣʳʭ ʚʝʢʦʚ, ʛʜʝ 

ʚʘʞʥʦʝ ʟʥʘʯʝʥʠʝ ʠʤʝʣʠ ʠʜʝʠ ʠ ʧʨʠʥʮʠʧʳ ʤʝʪʘʬʠʟʠʢʠ, ʠʩʪʦʢʠ ʢʦʪʦʨʦʡ ʣʝʞʘʪ ʚ 

ʬʠʣʦʩʦʬʩʢʠʭ ʫʯʝʥʠʷʭ ʜʨʝʚʥʦʩʪʠ. ʌʠʟʠʯʝʩʢʘʷ ʬʠʣʦʩʦʬʠʷ ʘʥʪʠʯʥʦʩʪʠ ʢʘʢ 

ʥʝʢʦʪʦʨʘʷ ʫʤʦʟʨʠʪʝʣʴʥʘʷ ʬʦʨʤʘ ʟʥʘʥʠʷ ʩʦʜʝʨʞʘʣʘ ʟʘʨʦʜʳʰʠ ʠʩʪʠʥʥʦʡ 

ʬʠʟʠʯʝʩʢʦʡ ʥʘʫʢʠ, ʫʯʠʣʘ ʤʳʩʣʠʪʴ, ʪʝʦʨʝʪʠʟʠʨʦʚʘʪʴ, ʧʦʣʘʛʘʷ, ʯʪʦ ʷʚʣʝʥʠʷ ʤʠʨʘ 

ʫʧʨʘʚʣʷʶʪʩʷ ʤʘʪʝʤʘʪʠʯʝʩʢʠʤʠ ʟʘʢʦʥʘʤʠ, ʦʪʥʦʰʝʥʠʷʤʠ ʧʨʦʩʪʨʘʥʩʪʚʘ ʠ ʯʠʩʝʣ. 

ʕʪʦ ʘʢʪʫʘʣʴʥʦ ʠ ʚ ʥʘʰʝ ʚʨʝʤʷ. 

 

1. ʂʨʠʟʠʩ ʧʦʥʠʤʘʥʠʷ ʚ ʩʦʚʨʝʤʝʥʥʦʡ ʬʠʟʠʢʝ ʠ ʥʝʦʙʭʦʜʠʤʦʩʪʴ ʤʝʪʘʬʠʟʠʢʠ 

ʇʦ ʀ. ʂʘʥʪʫ, ʟʨʝʣʦʩʪʴ ʥʘʫʢʠ ʦʙʳʯʥʦ ʠʟʤʝʨʷʝʪʩʷ ʪʝʤ, ʚ ʢʘʢʦʡ ʤʝʨʝ ʦʥʘ 

ʠʩʧʦʣʴʟʫʝʪ ʤʘʪʝʤʘʪʠʢʫ. ʆʜʥʠʤ ʠʟ ʩʠʤʧʪʦʤʦʚ ʢʨʠʟʠʩʥʳʭ ʷʚʣʝʥʠʡ ʚ ʩʦʚʨʝʤʝʥʥʦʡ 

ʬʠʟʠʢʝ ʷʚʣʷʝʪʩʷ ʫʩʣʦʞʥʝʥʠʝ ʤʘʪʝʤʘʪʠʯʝʩʢʦʛʦ ʘʧʧʘʨʘʪʘ ʬʠʟʠʯʝʩʢʠʭ ʪʝʦʨʠʡ. 

ʏʝʤ ʜʘʣʴʰʝ ʬʠʟʠʢʘ ʧʨʦʜʚʠʛʘʣʘʩʴ ʚ ʧʦʟʥʘʥʠʠ ʪʘʢʠʭ ʦʙʲʝʢʪʦʚ ʠ ʧʨʦʮʝʩʩʦʚ, 

ʢʦʪʦʨʳʝ ʥʝʜʦʩʪʫʧʥʳ ʧʨʷʤʦʤʫ ʵʢʩʧʝʨʠʤʝʥʪʘʣʴʥʦʤʫ ʦʙʥʘʨʫʞʝʥʠʶ ʠ 

ʠʩʩʣʝʜʦʚʘʥʠʶ, ʪʝʤ ʚ ʙʦʣʴʰʝʡ ʩʪʝʧʝʥʠ ʝʡ ʧʨʠʭʦʜʠʣʦʩʴ ʢʦʥʩʪʨʫʠʨʦʚʘʪʴ 

ʪʝʦʨʝʪʠʯʝʩʢʠʝ ʠ ʤʘʪʝʤʘʪʠʯʝʩʢʠʝ ʤʦʜʝʣʠ, ʢʦʪʦʨʳʝ ʯʪʦ-ʪʦ ʦʙʲʷʩʥʷʶʪ, ʥʦ ʧʦ 

ʦʙʲʝʢʪʠʚʥʳʤ ʧʨʠʯʠʥʘʤ ʥʝ ʥʘʙʣʶʜʘʝʤʳ ʥʝʧʦʩʨʝʜʩʪʚʝʥʥʦ ʥʘ ʦʧʳʪʝ. ʊʘʢ 

ʧʦʷʚʠʣʠʩʴ ʧʦʥʷʪʠʷ ʢʚʘʨʢʦʚ, ʛʣʶʦʥʦʚ, ʩʠʤʤʝʪʨʠʠ ʠ ʜʨʫʛʠʝ. ʀ ʵʪʦ ʩʠʣʴʥʦ 

ʟʘʪʨʫʜʥʷʝʪ ʧʦʥʠʤʘʥʠʝ ʩʫʱʥʦʩʪʠ ʬʠʟʠʯʝʩʢʠʭ ʷʚʣʝʥʠʡ. ʂʘʢ ʛʦʚʦʨʠʣ ʕ. ʌʝʨʤʠ, 

ʥʘʫʯʠʚʰʠʩʴ ʨʘʩʩʯʠʪʳʚʘʪʴ ʪʦʥʯʘʡʰʠʝ ʵʬʬʝʢʪʳ ʤʠʢʨʦʤʠʨʘ, ʩʦʚʨʝʤʝʥʥʳʝ 

ʬʠʟʠʢʠ ʣʠʰʴ ʫʤʝʶʪ, ʥʦ ʥʝ ʟʥʘʶʪ. ʃʝʚ ʃʘʥʜʘʫ ʩʯʠʪʘʣ, ʯʪʦ ʚʝʣʠʯʘʡʰʠʤ 

ʜʦʩʪʠʞʝʥʠʝʤ ʯʝʣʦʚʝʯʝʩʢʦʛʦ ʛʝʥʠʷ ʷʚʣʷʝʪʩʷ ʪʦ, ʯʪʦ ʯʝʣʦʚʝʢ ʤʦʞʝʪ ʧʦʥʷʪʴ ʚʝʱʠ, 

ʢʦʪʦʨʳʝ ʦʥ ʫʞʝ ʥʝ ʤʦʞʝʪ ʚʦʦʙʨʘʟʠʪʴ. ʊʝʤ ʥʝ ʤʝʥʝʝ, ʠʩʧʦʣʴʟʦʚʘʥʠʝ ʚ ʥʘʫʢʝ 

ʩʣʦʞʥʳʭ ʘʙʩʪʨʘʢʪʥʳʭ ʦʙʨʘʟʦʚ ʠ ʢʘʪʝʛʦʨʠʡ ʩʦ ʚʨʝʤʝʥʝʤ ʜʦʣʞʥʦ ʩʪʘʪʴ ʥʦʨʤʦʡ, 

ʦʙʝʩʧʝʯʠʚʘʶʱʝʡ ʥʝʦʙʭʦʜʠʤʳʝ ʠʟʤʝʥʝʥʠʷ ʤʠʨʦʚʦʟʟʨʝʥʠʷ ʠ ʪʚʦʨʯʝʩʢʠʭ 

ʩʧʦʩʦʙʥʦʩʪʝʡ ʠʩʩʣʝʜʦʚʘʪʝʣʝʡ ʠ ʚʝʜʫʱʝʡ ʢ ʩʦʚʝʨʰʝʥʩʪʚʦʚʘʥʠʶ ʩʪʨʫʢʪʫʨʳ ʠ 

ʤʝʪʦʜʦʣʦʛʠʠ ʪʝʦʨʝʪʠʯʝʩʢʦʛʦ ʧʦʟʥʘʥʠʷ. 

ʌʨʠʪʴʦʬ ʂʘʧʨʘ ʚ ñɼʘʦ ʬʠʟʠʢʠò ʦʪʤʝʯʘʝʪ: ñʇʨʝʞʜʝ ʯʝʤ ʦʢʫʥʫʪʴʩʷ ʚ ʩʨʝʜʫ 

ʬʠʟʠʢʠ, ʭʦʪʝʣʦʩʴ ʙʳ ʝʱʸ ʨʘʟ ʥʘʧʦʤʥʠʪʴ ʦ ʨʘʟʣʠʯʠʠ ʤʝʞʜʫ ʤʘʪʝʤʘʪʠʯʝʩʢʠʤ 

ʩʢʝʣʝʪʦʤ ʪʝʦʨʠʠ ʠ ʝʝ ʩʣʦʚʝʩʥʳʤ ʦʧʠʩʘʥʠʝʤ. ʄʘʪʝʤʘʪʠʯʝʩʢʘʷ ʩʪʦʨʦʥʘ ʢʚʘʥʪʦʚʦʡ 



545 

  

 

BIOCOSMOLOGY ï NEO-ARISTOTELISM 
 

 

Vol.3, No.4,  

Autumn 2013 

ʪʝʦʨʠʠ ʥʝʦʜʥʦʢʨʘʪʥʦ ʧʦʜʚʝʨʛʘʣʘʩʴ ʵʢʩʧʝʨʠʤʝʥʪʘʣʴʥʦʡ ʧʨʦʚʝʨʢʝ ʠ ʪʝʧʝʨʴ 

ʷʚʣʷʝʪʩʷ ʦʙʱʝʧʨʠʥʷʪʳʤ ʦʧʠʩʘʥʠʝʤ ʚʩʝʭ ʘʪʦʤʥʳʭ ʷʚʣʝʥʠʡ ï ʧʦʩʣʝʜʦʚʘʪʝʣʴʥʳʤ 

ʠ ʥʝʧʨʦʪʠʚʦʨʝʯʠʚʳʤ. ʆʜʥʘʢʦ ʩʣʦʚʝʩʥʦʝ ʠʩʪʦʣʢʦʚʘʥʠʝ ʢʚʘʥʪʦʚʦʡ ʪʝʦʨʠʠ ʥʝ 

ʠʤʝʝʪ ʩʪʦʣʴ ʪʚʝʨʜʦʡ ʧʦʯʚʳ ʧʦʜ ʥʦʛʘʤʠ. ʀ ʜʝʡʩʪʚʠʪʝʣʴʥʦ, ʚʦʪ ʫʞʝ ʥʘ 

ʧʨʦʪʷʞʝʥʠʠ ʙʦʣʝʝ ʩʦʨʦʢʘ ʣʝʪ ʬʠʟʠʢʠ ʥʝ ʤʦʛʫʪ ʦʩʪʘʥʦʚʠʪʴʩʷ ʥʘ ʢʘʢʦʡ-ʣʠʙʦ 

ʤʝʪʘʬʠʟʠʯʝʩʢʦʡ ʪʝʦʨʠʠ, ʢʦʪʦʨʘʷ ʯʝʪʢʦ ʩʦʦʪʚʝʪʩʪʚʦʚʘʣʘ ʙʳ ʢʚʘʥʪʦʚʦʡ ʪʝʦʨʠʠò 

(ʂʘʧʨʘ 1994).  

ʊʘʢʘʷ ʞʝ ʩʠʪʫʘʮʠʷ ʩʢʣʘʜʳʚʘʝʪʩʷ ʠ ʚ ʢʦʩʤʦʣʦʛʠʠ. ʉʪʠʚʝʥ ʍʦʢʠʥʛ 

ʫʪʚʝʨʞʜʘʣ, ʯʪʦ ʤʘʪʝʤʘʪʠʯʝʩʢʠʝ ʢʦʥʩʪʨʫʢʮʠʠ ʫʯʝʥʳʭ-ʢʦʩʤʦʣʦʛʦʚ ʥʝ ʤʦʛʫʪ ʜʘʪʴ 

ʥʝʧʦʩʨʝʜʩʪʚʝʥʥʦʝ ʧʨʝʜʩʪʘʚʣʝʥʠʝ, ʯʝʤ ʷʚʣʷʝʪʩʷ ɺʩʝʣʝʥʥʘʷ ʧʦ ʩʚʦʝʡ ʩʫʪʠ. ʆʥ 

ʧʠʰʝʪ: ñɽʩʣʠ ʪʦ, ʯʪʦ ʩʯʠʪʘʪʴ ʨʝʘʣʴʥʳʤ, ʟʘʚʠʩʠʪ ʦʪ ʥʘʰʝʡ ʪʝʦʨʠʠ, ʢʘʢ ʞʝ ʤʳ 

ʤʦʞʝʤ ʩʜʝʣʘʪʴ ʨʝʘʣʴʥʦʩʪʴ ʦʩʥʦʚʦʡ ʥʘʰʝʡ ʬʠʣʦʩʦʬʠʠ?... ʗ ʧʨʠʥʠʤʘʶ ʪʦʯʢʫ 

ʟʨʝʥʠʷ, ʥʘʟʚʘʥʥʫʶ ʧʨʦʩʪʦʜʫʰʥʦʡ ʠ ʥʘʠʚʥʦʡ, ʯʪʦ ʬʠʟʠʯʝʩʢʘʷ ʪʝʦʨʠʷ ï ʵʪʦ 

ʧʨʦʩʪʦ ʤʘʪʝʤʘʪʠʯʝʩʢʘʷ ʤʦʜʝʣʴ, ʠʩʧʦʣʴʟʫʝʤʘʷ ʥʘʤʠ ʜʣʷ ʦʧʠʩʘʥʠʷ ʨʝʟʫʣʴʪʘʪʦʚ 

ʥʘʙʣʶʜʝʥʠʡ. ʊʝʦʨʠʷ ʷʚʣʷʝʪʩʷ ʭʦʨʦʰʝʡ, ʝʩʣʠ ʤʦʜʝʣʴ ʠʟʷʱʥʘ, ʝʩʣʠ ʦʥʘ 

ʦʧʠʩʳʚʘʝʪ ʙʦʣʴʰʦʡ ʢʣʘʩʩ ʥʘʙʣʶʜʝʥʠʡ ʠ ʧʨʝʜʩʢʘʟʳʚʘʝʪ ʨʝʟʫʣʴʪʘʪʳ ʥʦʚʳʭ 

ʥʘʙʣʶʜʝʥʠʡ. ɺ ʧʨʦʪʠʚʥʦʤ ʩʣʫʯʘʝ ʥʝ ʠʤʝʝʪ ʩʤʳʩʣʘ ʩʧʨʘʰʠʚʘʪʴ, ʩʦʦʪʚʝʪʩʪʚʫʝʪ 

ʣʠ ʪʝʦʨʠʷ ʨʝʘʣʴʥʦʩʪʠ...ò (ʍʦʢʠʥʛ 2001, ʩ. 52). 

ɽ. ɺʠʛʥʝʨ ʧʠʩʘʣ: ñʄʘʪʝʤʘʪʠʯʝʩʢʠʡ ʷʟʳʢ ʫʜʠʚʠʪʝʣʴʥʦ ʭʦʨʦʰʦ 

ʧʨʠʩʧʦʩʦʙʣʝʥ ʜʣʷ ʬʦʨʤʫʣʠʨʦʚʢʠ ʬʠʟʠʯʝʩʢʠʭ ʟʘʢʦʥʦʚ. ʕʪʦ ʯʫʜʝʩʥʳʡ ʜʘʨ, 

ʢʦʪʦʨʦʛʦ ʤʳ ʥʝ ʧʦʥʠʤʘʝʤ ʠ ʢʦʪʦʨʦʛʦ ʥʝ ʟʘʩʣʫʞʠʚʘʝʤ. ʅʘʤ ʦʩʪʘʝʪʩʷ ʣʠʰʴ 

ʙʣʘʛʦʜʘʨʠʪʴ ʟʘ ʥʝʛʦ ʩʫʜʴʙʫ ʠ ʥʘʜʝʷʪʴʩʷ, ʯʪʦ ʠ ʚ ʩʚʦʠʭ ʙʫʜʫʱʠʭ ʠʩʩʣʝʜʦʚʘʥʠʷʭ 

ʤʳ ʩʤʦʞʝʤ ʧʦ-ʧʨʝʞʥʝʤʫ ʧʦʣʴʟʦʚʘʪʴʩʷ ʠʤ. ʄʳ ʜʫʤʘʝʤ, ʯʪʦ ʩʬʝʨʘ ʝʛʦ 

ʧʨʠʤʝʥʠʤʦʩʪʠ (ʭʦʨʦʰʦ ʵʪʦ ʠʣʠ ʧʣʦʭʦ) ʙʫʜʝʪ ʥʝʧʨʝʨʳʚʥʦ ʚʦʟʨʘʩʪʘʪʴ, ʧʨʠʥʦʩʷ 

ʥʘʤ ʥʝ ʪʦʣʴʢʦ ʨʘʜʦʩʪʴ, ʥʦ ʠ ʥʦʚʳʝ ʛʦʣʦʚʦʣʦʤʥʳʝ ʧʨʦʙʣʝʤʳò (ɺʠʛʥʝʨ 1971).  

ʌʦʥ ʅʝʡʤʘʥ ʢʦʥʩʪʘʪʠʨʦʚʘʣ: ñʅʝʢʦʪʦʨʳʝ ʠʟ ʥʘʠʙʦʣʝʝ ʷʨʢʠʭ ʠʜʝʡ 

ʩʦʚʨʝʤʝʥʥʦʡ ʤʘʪʝʤʘʪʠʢʠ (ʷ ʫʙʝʞʜʝʥ, ʯʪʦ ʵʪʦ ʣʫʯʰʠʝ ʝʝ ʠʜʝʠ) ʦʪʯʝʪʣʠʚʦ 

ʧʨʦʩʣʝʞʠʚʘʶʪʩʷ ʜʦ ʩʚʦʠʭ ʠʩʪʦʢʦʚ ʚ ʝʩʪʝʩʪʚʝʥʥʳʭ ʥʘʫʢʘʭò. ɼʘʣʴʰʝ ʫʯʝʥʳʡ 

ʦʪʤʝʯʘʣ, ʯʪʦ ʤʘʪʝʤʘʪʠʯʝʩʢʠʝ ʠʜʝʠ, ʢʦʣʴ ʩʢʦʨʦ ʦʥʠ ʚʦʟʥʠʢʣʠ, ñʦʙʨʝʪʘʶʪ 

ʥʝʟʘʚʠʩʠʤʦʝ, ʩʘʤʦʩʪʦʷʪʝʣʴʥʦʝ ʩʫʱʝʩʪʚʦʚʘʥʠʝ. ʀʭ ʣʫʯʰʝ ʩʨʘʚʥʠʚʘʪʴ ʩ 

ʭʫʜʦʞʝʩʪʚʝʥʥʳʤʠ ʧʨʦʠʟʚʝʜʝʥʠʷʤʠ, ʧʦʜʯʠʥʷʶʱʠʤʠʩʷ ʯʠʩʪʦ ʵʩʪʝʪʠʯʝʩʢʠʤ 

ʦʮʝʥʢʘʤ, ʯʝʤ ʩ ʯʝʤ-ʣʠʙʦ ʜʨʫʛʠʤ...ò (ʅʝʡʤʘʥ 1983).  

ɺ. ɻʝʡʟʝʥʙʝʨʛ ʚ ʩʚʦʝʤ ʥʦʙʝʣʝʚʩʢʦʤ ʜʦʢʣʘʜʝ ʛʦʚʦʨʠʣ: ñ...ʠʩʪʦʨʠʷ 

ʢʚʘʥʪʦʚʦʡ ʤʝʭʘʥʠʢʠ ʫʢʘʟʳʚʘʝʪ ʥʘ ʪʦ, ʯʪʦ ʧʦʥʠʤʘʥʠʝ ʥʝʠʟʚʝʩʪʥʳʭ ʝʱʝ ʩʪʦʨʦʥ 

ʩʪʨʦʝʥʠʷ ʘʪʦʤʘ ʤʦʞʝʪ ʙʳʪʴ ʜʦʩʪʠʛʥʫʪʦ ʪʦʣʴʢʦ ʧʫʪʝʤ ʜʘʣʴʥʝʡʰʝʛʦ ʦʪʢʘʟʘ ʦʪ 

ʥʘʛʣʷʜʥʦʩʪʠ ʠ ʩʪʨʝʤʣʝʥʠʷ ʢ ʦʙʲʝʢʪʠʚʠʨʦʚʘʥʠʶò (ɻʝʡʟʝʥʙʝʨʛ 1934, ʩ.35).  

ñɺ 1965 ʛ. ʈʠʯʘʨʜ ʌʝʡʥʤʘʥ, ʦʜʠʥ ʠʟ ʚʝʣʠʯʘʡʰʠʭ ʩʧʝʮʠʘʣʠʩʪʦʚ ʚ ʦʙʣʘʩʪʠ 

ʢʚʘʥʪʦʚʦʡ ʤʝʭʘʥʠʢʠ, ʧʠʩʘʣ: ñɹʳʣʦ ʚʨʝʤʷ, ʢʦʛʜʘ ʛʘʟʝʪʳ ʩʦʦʙʱʘʣʠ, ʯʪʦ ʪʦʣʴʢʦ 

ʜʚʝʥʘʜʮʘʪʴ ʯʝʣʦʚʝʢ ʧʦʥʠʤʘʶʪ ʪʝʦʨʠʶ ʦʪʥʦʩʠʪʝʣʴʥʦʩʪʠ. ʗ ʥʝ ʚʝʨʶ, ʯʪʦ ʪʘʢʦʝ 

ʚʨʝʤʷ ʢʦʛʜʘ-ʣʠʙʦ ʙʳʣʦ. ʄʦʛʣʦ ʙʳʪʴ ʚʨʝʤʷ, ʢʦʛʜʘ ʝʝ ʧʦʥʠʤʘʣ ʪʦʣʴʢʦ ʦʜʠʥ 

ʯʝʣʦʚʝʢ, ʪʦʪ ʩʘʤʳʡ ʧʘʨʝʥʴ, ʢʦʪʦʨʳʡ ʩʭʚʘʪʠʣ ʝʝ ʩʫʪʴ ʧʝʨʝʜ ʪʝʤ, ʢʘʢ ʥʘʧʠʩʘʪʴ 

ʩʚʦʶ ʩʪʘʪʴʶ. ʅʦ ʧʦʩʣʝ ʪʦʛʦ ʢʘʢ ʣʶʜʠ ʧʨʦʯʠʪʘʣʠ ʝʛʦ ʩʪʘʪʴʶ, ʤʘʩʩʘ ʣʶʜʝʡ ʪʘʢ 

ʠʣʠ ʠʥʘʯʝ ʩʪʘʣʘ ʧʦʥʠʤʘʪʴ ʪʝʦʨʠʶ ʦʪʥʦʩʠʪʝʣʴʥʦʩʪʠ, ʠ ʫʞ ʪʦʯʥʦ ʯʠʩʣʦ ʵʪʠʭ 
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ʣʶʜʝʡ ʧʨʝʚʳʰʘʣʦ ʜʚʝʥʘʜʮʘʪʴ. ʉ ʜʨʫʛʦʡ ʩʪʦʨʦʥʳ, ʷ ʜʫʤʘʶ, ʯʪʦ ʤʦʛʫ 

ʩʦʚʝʨʰʝʥʥʦ ʩʧʦʢʦʡʥʦ ʩʢʘʟʘʪʴ, ʯʪʦ ʢʚʘʥʪʦʚʫʶ ʤʝʭʘʥʠʢʫ ʥʝ ʧʦʥʠʤʘʝʪ ʥʠʢʪʦò. 

ʍʦʪʷ ʌʝʡʥʤʘʥ ʚʳʩʢʘʟʘʣ ʩʚʦʶ ʪʦʯʢʫ ʟʨʝʥʠʷ ʙʦʣʝʝ ʪʨʠʜʮʘʪʠ ʣʝʪ ʥʘʟʘʜ, ʦʥʘ 

ʦʩʪʘʝʪʩʷ ʩʧʨʘʚʝʜʣʠʚʦʡ ʠ ʩʝʛʦʜʥʷò (ɻʨʠʥ 2011).  

ʇʦʠʩʢ ʠʩʪʠʥʳ ʚ ʩʦʚʨʝʤʝʥʥʦʡ ʬʠʟʠʢʝ ʧʦʨʦʡ ʧʨʠʚʦʜʠʪ ʥʘʫʯʥʳʡ ʤʠʨ ʢ 

ʢʦʥʮʝʧʮʠʷʤ, ʥʘ ʧʝʨʚʳʡ ʚʟʛʣʷʜ, ʬʘʥʪʘʩʪʠʯʝʩʢʦʛʦ ʩʦʜʝʨʞʘʥʠʷ, ʚʨʦʜʝ 

ʤʥʦʛʦʤʠʨʦʚʦʡ ʠʥʪʝʨʧʨʝʪʘʮʠʠ ʢʚʘʥʪʦʚʦʡ ʤʝʭʘʥʠʢʠ ʕʚʝʨʝʪʪʘ, ʜʦʧʦʣʥʠʪʝʣʴʥʳʭ 

ʧʨʦʩʪʨʘʥʩʪʚʝʥʥʦ-ʚʨʝʤʝʥʥʳʭ ʠʟʤʝʨʝʥʠʡ, ʧʘʨʘʜʦʢʩʘ ʢʦʰʢʠ ʐʨʝʜʠʥʛʝʨʘ ʩ ʝʛʦ 

ʚʳʚʦʜʘʤʠ ʠ ʪ.ʧ. ʊʝʦʨʠʠ ʅʦʚʦʡ ʬʠʟʠʢʠ ʤʦʛʫʪ ʙʳʪʴ ʝʱʝ ʙʦʣʝʝ ʫʤʦʟʨʠʪʝʣʴʥʳʤʠ 

ʧʦ ʩʨʘʚʥʝʥʠʶ ʩ ʩʦʚʨʝʤʝʥʥʦʡ ʬʠʟʠʢʦʡ ʚ ʧʦʣʫʯʝʥʠʠ ʧʨʝʜʩʢʘʟʘʥʠʡ, ʜʦʩʪʫʧʥʳʭ 

ʧʨʦʚʝʨʢʝ; ʚʢʣʶʯʘʪʴ ʚʝʣʠʯʠʥʳ ʜʘʣʝʢʠʝ ʦʪ ʜʝʡʩʪʚʠʪʝʣʴʥʦʩʪʠ, ʯʪʦʙʳ ʤʦʞʥʦ ʙʳʣʦ 

ʥʘʢʣʘʜʳʚʘʪʴ ʥʘ ʥʠʭ ʦʛʨʘʥʠʯʝʥʠʷ ʥʘ ʦʩʥʦʚʝ ʦʧʳʪʘ ʠ ʠʥʪʫʠʮʠʠ; ʩʣʦʞʥʳʤʠ ʜʣʷ 

ʨʘʩʯʝʪʦʚ. ɺ ʯʘʩʪʥʦʩʪʠ, ʥʦʚʳʝ ʪʝʦʨʠʠ ʟʘ ʧʨʝʜʝʣʘʤʠ ʉʄ ʠʩʧʦʣʴʟʫʶʪ ʥʝ 

ʤʘʪʝʤʘʪʠʯʝʩʢʠʡ ʬʦʨʤʘʣʠʟʤ ʜʠʬʬʝʨʝʥʮʠʘʣʴʥʦʛʦ ʠʩʯʠʩʣʝʥʠʷ, ʘ ʧʨʠʚʣʝʢʘʶʪ 

ʪʘʢʠʝ ʤʘʪʝʤʘʪʠʯʝʩʢʠʝ ʘʙʩʪʨʘʢʮʠʠ, ʢʘʢ ʛʨʫʧʧʳ, ʢʦʣʴʮʘ, ʩʪʨʫʥʳ, ʙʨʘʥʳ, 

ʪʦʧʦʣʦʛʠʯʝʩʢʠʝ ʩʪʨʫʢʪʫʨʳ ʠ ʪ.ʧ. ɺ ʧʦʩʣʝʜʥʝʝ ʚʨʝʤʷ ʤʥʦʞʘʪʩʷ ʤʘʪʝʤʘʪʠʯʝʩʢʠ 

ʚʝʩʴʤʘ ʠʟʦʱʨʝʥʥʳʝ ʚʘʨʠʘʥʪʳ ʪʝʦʨʠʠ ʩʫʧʝʨʩʪʨʫʥ ʠʣʠ ʪʝʦʨʠʠ ʢʚʘʥʪʦʚʦʡ 

ʛʨʘʚʠʪʘʮʠʠ, ʧʦʥʷʪʥʳʝ ʪʦʣʴʢʦ ʜʦʚʦʣʴʥʦ ʫʟʢʦʤʫ ʢʨʫʛʫ ʧʦʩʚʷʱʝʥʥʳʭ, ʚʣʘʜʝʶʱʠʭ 

ʘʧʧʘʨʘʪʦʤ ʪʦʧʦʣʦʛʠʯʝʩʢʠʭ ʤʥʦʛʦʤʝʨʥʳʭ ʤʥʦʛʦʦʙʨʘʟʠʡ. ʕʪʦ ʚʳʟʳʚʘʝʪ 

ʨʘʟʜʨʘʞʝʥʠʝ ʠ ʢʨʠʪʠʢʫ ʩʦ ʩʪʦʨʦʥʳ ʤʥʦʛʠʭ ʬʠʟʠʢʦʚ, ʦʪʤʝʯʘʶʱʠʭ ʯʨʝʟʤʝʨʥʫʶ 

ʩʣʦʞʥʦʩʪʴ ʪʝʦʨʝʪʠʯʝʩʢʠʭ ʧʦʩʪʨʦʝʥʠʡ ʠ ʠʭ ʥʝʧʨʦʜʫʢʪʠʚʥʦʩʪʴ, ʩʧʝʢʫʣʷʪʠʚʥʦʩʪʴ, 

ʦʪʦʨʚʘʥʥʦʩʪʴ ʦʪ ʵʢʩʧʝʨʠʤʝʥʪʘ.  

ɼʨʫʛʠʤʠ ʩʣʦʚʘʤʠ, ʤʥʦʛʠʝ ʧʦʥʷʪʠʷ ʩʦʚʨʝʤʝʥʥʦʡ ʬʠʟʠʢʠ ʩʪʘʥʦʚʷʪʩʷ 

ʥʦʫʤʝʥʘʣʴʥʳʤʠ, ʪ. ʝ. ʥʝ ʧʦʜʜʘʶʱʠʤʠʩʷ ʯʫʚʩʪʚʝʥʥʦʤʫ ʩʦʟʝʨʮʘʥʠʶ.  

ʇʦ ʤʥʝʥʠʶ ʄ. ɹʦʨʥʘ, ñ... ʨʝʟʫʣʴʪʘʪʳ ʥʘʫʢʠ ʜʦʣʞʥʳ ʙʳʪʴ ʠʩʪʦʣʢʦʚʘʥʳ ʚ 

ʪʘʢʦʡ ʬʦʨʤʝ, ʢʦʪʦʨʘʷ ʙʳʣʘ ʙʳ ʜʦʩʪʫʧʥʘ ʢʘʞʜʦʤʫ ʤʳʩʣʷʱʝʤʫ ʯʝʣʦʚʝʢʫ. ʀ ʵʪʦ ï 

ʧʨʷʤʘʷ ʟʘʜʘʯʘ ʝʩʪʝʩʪʚʝʥʥʦʡ ʬʠʣʦʩʦʬʠʠò (ɹʦʨʥ 1973). ɽ. ɺʠʛʥʝʨ ʧʠʩʘʣ: ñʏʘʩʪʦ 

ʛʦʚʦʨʷʪ, ʯʪʦ ʮʝʣʴ ʬʠʟʠʢʠ ʩʦʩʪʦʠʪ ʚ ʦʙʲʷʩʥʝʥʠʠ ʟʘʢʦʥʦʚ ʧʨʠʨʦʜʳ ʠʣʠ ʧʦ 

ʢʨʘʡʥʝʡ ʤʝʨʝ ʥʝʦʜʫʰʝʚʣʝʥʥʦʡ ʧʨʠʨʦʜʳ. ʅʦ ʯʪʦ ʟʥʘʯʠʪ ʦʙʲʷʩʥʠʪʴ? ʕʪʦ ʟʥʘʯʠʪ 

ʫʩʪʘʥʦʚʠʪʴ ʥʝʩʢʦʣʴʢʦ ʧʨʦʩʪʳʭ ʧʨʠʥʮʠʧʦʚ, ʢʦʪʦʨʳʝ ʧʦʟʚʦʣʷʶʪ ʦʧʠʩʘʪʴ ʩʚʦʡʩʪʚʘ 

ʪʦʛʦ, ʯʪʦ ʜʦʣʞʥʦ ʙʳʪʴ ʦʙʲʷʩʥʝʥʦò (ɺʠʛʥʝʨ 1971). ʉʪʠʚʝʥ ʍʦʢʠʥʛ ʚ ʦʜʥʦʤ ʠʟ 

ʠʥʪʝʨʚʴʶ ʚʳʩʢʘʟʘʣʩʷ ʜʦʩʪʘʪʦʯʥʦ ʢʘʪʝʛʦʨʠʯʥʦ. ɽʩʣʠ ʢʦʤʫ-ʪʦ ʪʝʦʨʝʪʠʯʝʩʢʘʷ 

ʬʠʟʠʢʘ ʠ ʤʘʪʝʤʘʪʠʢʘ ʢʘʞʫʪʩʷ ʩʣʠʰʢʦʤ ʪʨʫʜʥʳʤʠ, ʦʥ ʫʜʘʨʷʝʪʩʷ ʚ ʤʠʩʪʠʢʫ.  

ʉʪʨʝʤʣʝʥʠʝ ʢ ʧʨʦʩʪʦʪʝ ʠ ʠʩʢʨʝʥʥʝʝ ʞʝʣʘʥʠʝ ʨʘʟʨʝʰʠʪʴ ʩʪʦʷʱʠʝ ʧʝʨʝʜ 

ʥʘʫʢʦʡ ʧʨʦʙʣʝʤʳ ʷʚʣʷʶʪʩʷ ʙʦʛʘʪʦʡ ʧʠʪʘʪʝʣʴʥʦʡ ʩʨʝʜʦʡ ʜʣʷ ñʥʘʫʯʥʳʭò 

ʠʟʳʩʢʘʥʠʡ ʣʞʝʫʯʝʥʳʭ. ʃʞʝʥʘʫʢʘ ʚʦʟʥʠʢʘʝʪ ʪʦʛʜʘ, ʢʦʛʜʘ ʣʶʜʷʤ ʪʨʫʜʥʦ ʧʦʥʷʪʴ 

ʠʣʠ ʧʨʠʥʷʪʴ ʥʘʫʯʥʳʝ ʠʩʪʠʥʳ, ʢʦʛʜʘ ʥʘʫʢʘ ʧʝʨʝʞʠʚʘʝʪ ʢʨʠʟʠʩ. ɸʜʘʧʪʠʨʫʷʩʴ ʢ 

ʬʠʟʠʢʝ, ʟʘʠʤʩʪʚʫʷ ʝʝ ʧʦʥʷʪʠʷ, ʣʞʝʥʘʫʢʠ ʩʦʟʜʘʶʪ ʪʝʦʨʠʠ ʩ ʧʨʝʪʝʥʟʠʝʡ ʥʘ ʙʦʣʝʝ 

ʛʣʫʙʦʢʫʶ ʬʫʥʜʘʤʝʥʪʘʣʴʥʦʩʪʴ. ʇʨʠ ʚʩʝʡ ñʥʘʫʯʥʦʩʪʠò ʚ ʣʞʝʥʘʫʢʘʭ ʧʦʣʥʦʩʪʴʶ 

ʦʪʩʫʪʩʪʚʫʝʪ ʦʧʦʨʘ ʥʘ ʵʢʩʧʝʨʠʤʝʥʪʘʣʴʥʳʝ ʜʦʢʘʟʘʪʝʣʴʩʪʚʘ. ɸ ʦʧʳʪ ʚ ʥʘʫʢʝ 

ʷʚʣʷʝʪʩʷ ʠʩʪʦʯʥʠʢʦʤ, ʦʩʥʦʚʦʡ ʠ ʢʨʠʪʝʨʠʝʤ ʠʩʪʠʥʥʦʩʪʠ ʟʥʘʥʠʡ. ñɺ ʪʦ ʞʝ ʚʨʝʤʷ 

ʧʨʠʭʦʜʠʪʩʷ ʩ ʩʦʞʘʣʝʥʠʝʤ ʛʦʚʦʨʠʪʴ ʦ ʪʦʤ, ʯʪʦ ʩʣʦʞʥʦʩʪʴ ʵʪʠʭ ʚʦʧʨʦʩʦʚ ʜʘʝʪ 

ʧʦʚʦʜ ʢ ʧʦʷʚʣʝʥʠʶ ñʪʨʫʜʦʚò, ʧʨʝʪʝʥʜʫʶʱʠʭ ʥʘ ʵʧʦʭʘʣʴʥʦʩʪʴ, ʘ ʥʘ ʩʘʤʦʤ ʜʝʣʝ 
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ʟʘʧʦʣʥʝʥʥʳʭ ʫʤʦʟʨʠʪʝʣʴʥʳʤʠ ʠ ʥʝ ʠʤʝʶʱʠʤʠ ʦʪʥʦʰʝʥʠʷ ʢ ʨʝʘʣʴʥʦʩʪʠ 

ʧʦʩʪʨʦʝʥʠʷʤʠ, ʠʟʦʙʠʣʫʶʱʠʭ ʵʣʝʤʝʥʪʘʨʥʳʤʠ ʦʰʠʙʢʘʤʠ ʠ ʙʝʟʛʨʘʤʦʪʥʳʤʠ 

ʫʪʚʝʨʞʜʝʥʠʷʤʠ ʠ ʚ ʮʝʣʦʤ ʥʝ ʧʨʝʜʩʪʘʚʣʷʶʱʠʭ ʥʘʫʯʥʦʡ ʮʝʥʥʦʩʪʠò (ʈʫʙʘʢʦʚ 

2000, ʩ.351).  

ʉʣʝʜʫʝʪ ʩʦʛʣʘʩʠʪʴʩʷ ʩ ʤʥʝʥʠʝʤ ʜ.ʬ.ʥ. ɺ. ʀ. ʂʦʨʶʢʠʥʘ, ʚʳʩʢʘʟʘʥʥʦʡ ʚ 

ʧʦʣʝʤʠʢʝ ʩ ʦʧʧʦʥʝʥʪʘʤʠ, ʦ ʪʦʤ, ʯʪʦ ʥʘʫʢʝ ʧʨʠʩʫʱ ʩʧʘʩʠʪʝʣʴʥʳʡ ʢʦʥʩʝʨʚʘʪʠʟʤ, 

ʧʨʝʜʦʭʨʘʥʷʶʱʠʡ ʝʝ ʦʪ ʣʦʞʥʳʭ ʠʜʝʡ ʠ ʥʝʦʙʦʩʥʦʚʘʥʥʳʭ ʥʦʚʰʝʩʪʚ. ʅʦ ʦʥ ʥʝ 

ʜʦʣʞʝʥ ʙʳʪʴ ʩʦʧʨʷʞʝʥ ʩ ʦʛʫʣʴʥʳʤ ʦʪʨʠʮʘʥʠʝʤ ʥʦʚʦʛʦ ʟʥʘʥʠʷ, ʠʩʢʣʶʯʘʶʱʠʤ 

ʝʛʦ ʦʙʲʝʢʪʠʚʥʫʶ ʦʮʝʥʢʫ ʠ ʧʨʦʚʝʨʢʫ. ɻʦʩʧʦʜʩʪʚʫʶʱʠʝ ʫʙʝʞʜʝʥʠʷ, ʧʨʠʥʷʪʳʝ 

ʘʢʘʜʝʤʠʯʝʩʢʦʡ ʵʣʠʪʦʡ ʠ ʚʩʝʤ ʥʘʫʯʥʳʤ ʩʦʦʙʱʝʩʪʚʦʤ ʚ ʮʝʣʦʤ, ʥʝ ʜʦʣʞʥʳ 

ʟʘʨʘʥʝʝ ʧʝʨʝʢʨʳʚʘʪʴ ʥʘʫʯʥʦʝ ʠʥʘʢʦʤʳʩʣʠʝ, ʙʫʜʫʯʠ ʚʳʰʝ ʣʶʙʳʭ ʥʘʫʯʥʳʭ 

ʘʨʛʫʤʝʥʪʦʚ. ʆʙʷʟʘʥʥʦʩʪʴ ʥʘʫʢʠ ʚ ʨʝʰʝʥʠʠ ʧʨʦʙʣʝʤʳ ʜʝʤʘʨʢʘʮʠʠ (ʨʘʟʣʠʯʝʥʠʷ 

ʥʘʫʢʠ ʠ ʥʝ-ʥʘʫʢʠ) ï ʧʨʝʜʫʧʨʝʞʜʝʥʠʝ, ʦʙʦʩʥʦʚʘʥʥʘʷ ʢʦʥʩʪʘʪʘʮʠʷ ʬʘʢʪʘ 

ʥʝʥʘʫʯʥʦʩʪʠ ʟʥʘʥʠʡ. ʅʘʫʯʥʳʝ ʟʥʘʥʠʷ ʜʦʣʞʥʳ ʦʪʚʝʯʘʪʴ ʫʩʣʦʚʠʷʤ: ʵʤʧʠʨʠʯʝʩʢʦʡ 

ʜʦʩʪʦʚʝʨʥʦʩʪʠ, ʚʦʩʧʨʦʠʟʚʦʜʠʤʦʩʪʠ, ʪʦʯʥʦʩʪʠ, ʩʠʩʪʝʤʥʦʩʪʠ ʠ ʜʨ. ʂ ʥʘʫʯʥʳʤ 

ʛʠʧʦʪʝʟʘʤ ʧʨʝʜʲʷʚʣʷʝʪʩʷ ʪʨʝʙʦʚʘʥʠʝ ʩʦʦʪʚʝʪʩʪʚʠʷ ʵʤʧʠʨʠʯʝʩʢʠʤ ʬʘʢʪʘʤ, 

ʧʨʦʚʝʨʷʝʤʦʩʪʠ (ʢʨʠʪʝʨʠʠ ʚʝʨʠʬʠʢʘʮʠʠ ʠ ʬʘʣʴʩʠʬʠʢʘʮʠʠ). ʅʘʫʯʥʘʷ ʪʝʦʨʠʷ 

ʜʦʣʞʥʘ ʫʜʦʚʣʝʪʚʦʨʷʪʴ ʥʝʢʦʪʦʨʳʤ ñʢʘʣʠʙʨʦʚʦʯʥʳʤò ʧʨʠʥʮʠʧʘʤ, ʠʤʝʪʴ ʩʚʦʶ 

ʦʙʣʘʩʪʴ ʧʨʠʤʝʥʠʤʦʩʪʠ ʠ ʩʦʦʪʚʝʪʩʪʚʦʚʘʪʴ ʧʨʝʜʰʝʩʪʚʦʚʘʚʰʠʤ ʝʡ ʪʝʦʨʠʷʤ.  

ɻʦʚʦʨʷ ʦ ʧʨʦʙʣʝʤʝ ʜʝʤʘʨʢʘʮʠʠ ʚ ʥʘʫʢʝ, ʩʣʝʜʫʝʪ ʦʪʤʝʪʠʪʴ, ʯʪʦ ʙʦʨʴʙʘ ʟʘ 

ñʯʠʩʪʦʪʫò ʥʘʫʯʥʦʛʦ ʟʥʘʥʠʷ ʥʝʨʝʜʢʦ ʧʨʠʚʦʜʠʪ ʢ ʧʨʠʥʠʞʝʥʠʶ ʠʣʠ ʦʪʨʠʮʘʥʠʶ 

ʨʦʣʠ ʬʠʣʦʩʦʬʩʢʦʛʦ (ʤʝʪʘʬʠʟʠʯʝʩʢʦʛʦ) ʧʦʜʭʦʜʘ ʚ ʥʘʫʯʥʳʭ ʠʩʩʣʝʜʦʚʘʥʠʷʭ. ʇʦ 

ʩʣʦʚʘʤ ɾ. ʋʣʴʤʦ: ñʅʝʪ ʥʠʯʝʛʦ ʙʦʣʝʝ ʥʝʚʝʨʥʦʛʦ, ʯʝʤ ʧʦʣʘʛʘʪʴ, ʯʪʦ ʤʦʞʥʦ 

ʟʘʥʠʤʘʪʴʩʷ ʥʘʫʢʦʡ, ʦʩʪʘʚʣʷʷ ʚ ʩʪʦʨʦʥʝ ʚʦʧʨʦʩʳ ʬʠʣʦʩʦʬʠʠ, ʵʧʠʩʪʝʤʦʣʦʛʠʠ ʠ 

ʤʝʪʦʜʦʣʦʛʠʠ. ʊʘʢ ʦʪʩʪʘʶʪ ʥʘ ʮʝʣʦʝ ʧʦʢʦʣʝʥʠʝ; ʤʳ ʚʠʜʝʣʠ ʠ ʩʝʡʯʘʩ ʚʠʜʠʤ 

ʧʦʜʦʙʥʳʝ ʚʝʩʴʤʘ ʧʦʫʯʠʪʝʣʴʥʳʝ ʧʨʠʤʝʨʳò (ʋʣʴʤʦ 1970 ). ɸ. ʕʡʥʰʪʝʡʥ ʚ ʩʚʦʝ 

ʚʨʝʤʷ ʧʠʩʘʣ: ñɺ ʥʘʰʝ ʚʨʝʤʷ ʬʠʟʠʢ ʚʳʥʫʞʜʝʥ ʟʘʥʠʤʘʪʴʩʷ ʬʠʣʦʩʦʬʩʢʠʤʠ 

ʧʨʦʙʣʝʤʘʤʠ ʚ ʛʦʨʘʟʜʦ ʙʦʣʴʰʝʡ ʩʪʝʧʝʥʠ, ʯʝʤ ʵʪʦ ʧʨʠʭʦʜʠʣʦʩʴ ʜʝʣʘʪʴ ʬʠʟʠʢʘʤ 

ʧʨʝʜʳʜʫʱʠʭ ʧʦʢʦʣʝʥʠʡ. ʂ ʵʪʦʤʫ ʚʳʥʫʞʜʘʶʪ ʪʨʫʜʥʦʩʪʠ ʠʭ ʩʦʙʩʪʚʝʥʥʦʡ ʥʘʫʢʠò 

(ʕʡʥʰʪʝʡʥ 1967, ʩ.248).  

ʇʨʦʚʝʜʝʥʥʳʡ ʚʳʰʝ ʘʥʘʣʠʟ ʩʦʩʪʦʷʥʠʷ ʠ ʪʝʥʜʝʥʮʠʡ ʨʘʟʚʠʪʠʷ ʬʠʟʠʢʠ 

ʧʦʢʘʟʳʚʘʝʪ, ʯʪʦ ʪʝʦʨʝʪʠʯʝʩʢʦʝ ʤʳʰʣʝʥʠʝ ʚ ʥʝʢʦʪʦʨʦʤ ʩʤʳʩʣʝ ʩʪʘʥʦʚʠʪʩʷ ʚʩʝ 

ʙʦʣʝʝ ʤʝʪʘʬʠʟʠʯʝʩʢʠʤ. ʇʨʦʙʣʝʤʳ, ʚʦʟʥʠʢʘʶʱʠʝ ʚ ʨʘʤʢʘʭ ʬʠʟʠʢʦ-

ʤʘʪʝʤʘʪʠʯʝʩʢʠʭ ʥʘʫʢ, ʭʘʨʘʢʪʝʨʠʟʫʶʪʩʷ ʥʝ ʪʦʣʴʢʦ ʢʦʥʢʨʝʪʥʦ-ʥʘʫʯʥʳʤʠ, ʥʦ ʠ 

ʬʠʣʦʩʦʬʩʢʠʤʠ ʘʩʧʝʢʪʘʤʠ, ʯʪʦ ʦʧʨʝʜʝʣʷʝʪ ʥʝʦʙʭʦʜʠʤʦʩʪʴ ʠʭ ʬʠʣʦʩʦʬʩʢʦʛʦ 

ʘʥʘʣʠʟʘ. ɺ ʠʪʦʛʝ ʬʠʣʦʩʦʬʠʷ ʩʪʘʥʦʚʠʪʩʷ ʧʦʣʥʦʧʨʘʚʥʦʡ ʫʯʘʩʪʥʠʮʝʡ ʧʨʦʮʝʩʩʘ 

ʥʘʫʯʥʦʛʦ ʠʩʩʣʝʜʦʚʘʥʠʷ, ʠ ʟʥʘʯʝʥʠʝ ʪʘʢʦʛʦ ʧʦʜʭʦʜʘ ʚʩʝ ʙʦʣʝʝ ʚʦʟʨʘʩʪʝʪ.   

ñʃʶʜʠ, ʢʦʪʦʨʳʝ ʜʦʣʞʥʳ ʠʟʫʯʘʪʴ ʵʪʠ ʚʦʧʨʦʩʳ ʠ ʦʪʚʝʯʘʪʴ ʥʘ ʥʠʭ, ï 

ʬʠʣʦʩʦʬʳ, ʚ ʙʦʣʴʰʠʥʩʪʚʝ ʩʚʦʝʤ ʥʝ ʠʤʝʶʪ ʜʦʩʪʘʪʦʯʥʦʡ ʤʘʪʝʤʘʪʠʯʝʩʢʦʡ 

ʧʦʜʛʦʪʦʚʢʠ, ʯʪʦʙʳ ʫʛʥʘʪʴʩʷ ʟʘ ʩʦʚʨʝʤʝʥʥʳʤʠ ʜʦʩʪʠʞʝʥʠʷʤʠ ʪʝʦʨʝʪʠʯʝʩʢʦʡ 

ʬʠʟʠʢʠò (ʍʦʢʠʥʛ 2001, ʩ.49). ʅʦ ʜʣʷ ʪʦʛʦ, ʯʪʦʙʳ ʧʨʠʤʝʥʝʥʠʝ ʬʠʣʦʩʦʬʩʢʦʛʦ 

ʘʥʘʣʠʟʘ ʙʳʣʦ ʫʩʧʝʰʥʳʤ, ʥʝʦʙʭʦʜʠʤʦ ʛʣʫʙʦʢʦʝ ʟʥʘʥʠʝ ʩʧʝʮʠʬʠʢʠ ʠʟʫʯʘʝʤʳʭ 

ʷʚʣʝʥʠʡ, ʯʪʦ ʧʦʜ ʩʠʣʫ ʧʨʝʞʜʝ ʚʩʝʛʦ ʩʘʤʠʤ ʘʢʪʠʚʥʳʤ ʩʦʟʜʘʪʝʣʷʤ ʥʦʚʦʡ ʬʠʟʠʢʠ, 



548 

  

 

BIOCOSMOLOGY ï NEO-ARISTOTELISM 
 

 

Vol.3, No.4,  

Autumn 2013 

ʢʦʪʦʨʳʝ ʯʘʩʪʦ ʠʤʝʶʪ ʥʝʜʦʩʪʘʪʦʯʥʫʶ ʵʧʠʩʪʝʤʦʣʦʛʠʯʝʩʢʫʶ ʛʨʘʤʦʪʥʦʩʪʴ. ʊʘʢʠʤ 

ʦʙʨʘʟʦʤ, ʥʘʟʨʝʣʘ ʥʝʦʙʭʦʜʠʤʦʩʪʴ ʩʦʟʜʘʥʠʷ ʥʦʚʦʛʦ ʬʠʣʦʩʦʬʩʢʦ-ʬʠʟʠʯʝʩʢʦʛʦ 

ʤʝʪʦʜʘ, ʦʩʥʦʚʘʥʥʦʛʦ ʥʘ ʝʜʠʥʳʭ ʠʜʝʷʭ, ʧʨʠʥʮʠʧʘʭ, ʧʦʥʷʪʠʷʭ ʠ ʢʘʪʝʛʦʨʠʷʭ 

(ʇʘʨʢʝʨ 1991). ʆ ʥʝʦʙʭʦʜʠʤʦʩʪʠ ʩʦʚʤʝʩʪʥʦʛʦ ʠʩʧʦʣʴʟʦʚʘʥʠʷ ʬʠʣʦʩʦʬʩʢʦʛʦ ʠ 

ʥʘʫʯʥʦʛʦ ʧʦʜʭʦʜʘ ʛʦʚʦʨʠʣ ʝʱʝ ɺ. ɻʝʡʟʝʥʙʝʨʛ: ñʇʦʧʳʪʢʘ ʜʦʢʘʟʘʪʴ 

ʥʝʚʦʟʤʦʞʥʦʩʪʴ ʪʝʦʨʝʪʠʢʦ-ʧʦʟʥʘʚʘʪʝʣʴʥʦʛʦ ʦʙʲʷʩʥʝʥʠʷ ʧʨʠʨʦʜʳ ʠ ʧʦʢʘʟʘʪʴ, ʯʪʦ 

ʤʘʪʝʤʘʪʠʯʝʩʢʠʡ ʘʥʘʣʠʟ ʝʩʪʴ ʝʜʠʥʩʪʚʝʥʥʳʡ ʚʦʟʤʦʞʥʳʡ ʧʫʪʴ ʧʦʟʥʘʥʠʷ ʢʘʞʝʪʩʷ 

ʤʥʝ ʩʪʦʣʴ ʞʝ ʩʦʤʥʠʪʝʣʴʥʦʡ, ʢʘʢ ʠ ʧʨʦʪʠʚʦʧʦʣʦʞʥʦʝ ʫʪʚʝʨʞʜʝʥʠʝ, ʯʪʦ 

ʦʙʲʷʩʥʝʥʠʝ ʧʨʠʨʦʜʳ ʤʦʞʝʪ ʙʳʪʴ ʜʦʩʪʠʛʥʫʪʦ ʬʠʣʦʩʦʬʩʢʠʤ ʧʫʪʝʤ ʙʝʟ ʟʥʘʥʠʷ ʝʝ 

ʬʦʨʤʘʣʴʥʳʭ ʟʘʢʦʥʦʚò (ɻʝʡʟʝʥʙʝʨʛ 1953).  

ʊʘʢʠʤ ʦʙʨʘʟʦʤ, ʚ ʫʩʣʦʚʠʷʭ ʢʨʠʟʠʩʘ ʠʥʪʝʨʧʨʝʪʘʮʠʠ, ʧʦʥʠʤʘʥʠʷ, ʢʦʪʦʨʳʡ 

ʧʝʨʝʞʠʚʘʝʪ ʩʦʚʨʝʤʝʥʥʘʷ ʬʠʟʠʢʘ, ʦʩʦʙʫʶ ʘʢʪʫʘʣʴʥʦʩʪʴ ʦʙʨʝʪʘʝʪ ʅʦʚʘʷ 

(ʤʝʪʘ)ʬʠʟʠʢʘ ʢʘʢ ʬʠʣʦʩʦʬʩʢʦʝ ʠ ʥʘʫʯʥʦʝ ʫʯʝʥʠʝ, ʩʨʝʜʠ ʩʚʦʠʭ ʦʩʥʦʚʘʥʠʡ ʚ 

ʨʘʚʥʦʡ ʤʝʨʝ ʦʧʠʨʘʶʱʝʝʩʷ ʥʘ ʅʘʪʫʨʘʣʠʟʤ ɸʨʠʩʪʦʪʝʣʷ, ʠʟʫʯʘʶʱʠʡ ʇʨʠʨʦʜʫ 

ʠʩʭʦʜʷ ʠʟ ʧʨʠʩʫʱʠʭ ʝʡ ʟʘʢʦʥʦʚ. ɼʨʫʛʠʤʠ ʩʣʦʚʘʤʠ, ʚʳʜʚʠʛʘʝʪʩʷ ʚʦʧʨʦʩ 

ʅʘʪʫʨʘʣʠʩʪʩʢʦʛʦ ʦʙʲʝʜʠʥʝʥʠʷ ʬʠʟʠʢʠ ʠ ʤʝʪʘʬʠʟʠʢʠ (ʥʘʫʢʠ ʠ ʬʠʣʦʩʦʬʠʠ) ï ʜʣʷ 

ʧʦʟʥʘʥʠʷ ʛʨʘʥʠʯʥʳʭ ʚʥʝʦʧʳʪʥʳʭ ʧʨʠʥʮʠʧʦʚ ʠ ʥʘʯʘʣ ʙʳʪʠʷ.  

ɺ ʮʝʣʦʤ, ʚ ʦʪʥʦʰʝʥʠʠ ʤʝʪʘʬʠʟʠʯʝʩʢʦʛʦ ʧʦʟʥʘʥʠʷ, ʤʳ ʚʩʷʢʠʡ ʨʘʟ ʜʦʣʞʥʳ 

ʪʦʯʥʦ ʦʧʨʝʜʝʣʷʪʴ ï ʦ ʢʘʢʦʡ ʤʝʪʘʬʠʟʠʢʝ ʠʜʝʪ ʨʝʯʴ? ʅʘʰ ʚʳʙʦʨ ʩʜʝʣʘʥ ʚ ʧʦʣʴʟʫ 

ɸʨʠʩʪʦʪʝʣʝʚʩʢʦʛʦ ʅʘʪʫʨʘʣʠʩʪʩʢʦʛʦ ʆʨʛʘʥʠʮʠʟʤʘ. ɺ ʩʚʦʶ ʦʯʝʨʝʜʴ, ʦʪ ʜʘʥʥʦʡ 

(ʤʝʪʘ)ʬʠʟʠʯʝʩʢʦʡ ʬʦʨʤʳ, ʩʦʟʜʘʥʥʦʡ ʥʘ ʚʳʩʦʪʝ ʨʘʟʚʠʪʠʷ ɽʚʨʦʧʝʡʩʢʦʡ 

ɸʥʪʠʯʥʦʡ (ʛʨʝʯʝʩʢʦʡ) ʢʫʣʴʪʫʨʳ, ʥʘʧʨʠʤʝʨ, ʚ ʮʝʣʦʩʪʥʦʤ (ʢʦʩʤʦʣʦʛʠʯʝʩʢʦʤ) 

ʟʥʘʯʝʥʠʠ ï ʢʘʪʝʛʦʨʠʯʝʩʢʠ ʦʪʣʠʯʘʝʪʩʷ ʤʝʪʘʬʠʟʠʯʝʩʢʘʷ ʧʨʘʢʪʠʢʘ ʤʳʩʣʠʪʝʣʝʡ 

ɽʚʨʦʧʝʡʩʢʦʛʦ ʉʨʝʜʥʝʚʝʢʦʚʴʷ, ʚ ʯʘʩʪʥʦʩʪʠ ʦʥʪʦʪʝʦʣʦʛʠʷ ʌʦʤʳ ɸʢʚʠʥʩʢʦʛʦ. ʊʝʤ 

ʙʦʣʝʝ ʨʘʜʠʢʘʣʴʥʦʝ ʦʪʣʠʯʠʝ ʦʙʥʘʨʫʞʠʚʘʝʪʩʷ ʫ ʥʦʚʦʝʚʨʦʧʝʡʩʢʠʭ ʤʳʩʣʠʪʝʣʝʡ, ʛʜʝ 

ʨʝʘʣʴʥʳʡ ʤʠʨ ʚʦʩʧʨʠʥʠʤʘʝʪʩʷ ʫʞʝ ʩʫʛʫʙʦ ʩ ʘʥʪʨʦʧʦʮʝʥʪʨʠʩʪʢʠʭ (ɼʫʘʣʠʩʪʩʢʠʭ) 

ʧʦʟʠʮʠʡ, ʪ.ʝ. ʩʫʛʫʙʦ ʧʨʦʪʠʚʦʧʦʣʦʞʥʳʭ ʬʫʥʜʘʤʝʥʪʘʣʴʥʦʤʫ ɻʠʣʝʤʦʨʬʠʟʤʫ 

ɸʨʠʩʪʦʪʝʣʷ ʠ ʝʛʦ ʇʨʠʨʦʜʦ-ʮʝʥʪʨʠʩʪʩʢʦʡ (ʅʘʪʫʨʘʣʠʩʪʩʢʦʡ) (ʤʝʪʘ)ʬʠʟʠʢʝ. 

ʊʘʢ ʞʝ ʢʘʢ ʠ ʨʝʘʣʠʟʤ ɸʨʠʩʪʦʪʝʣʷ (realis, ʣʘʪʠʥ. ï ʚʝʱʝʩʪʚʝʥʥʳʡ, 

ʜʝʡʩʪʚʠʪʝʣʴʥʳʡ) ʦʪʥʦʩʠʪʩʷ ʢ ʜʝʡʩʪʚʠʪʝʣʴʥʦʤʫ (this-wordly ï ʨʝʘʣʴʥʦʤʫ) ʤʠʨʫ 

ʚʝʱʝʡ (ʩʫʙʲʝʢʪʦʚ ʜʝʡʩʪʚʠʷ), ʥʦ ʥʝ ʠʤʝʝʪ ʦʪʥʦʰʝʥʠʷ ʢ ʧʦʪʫʩʪʦʨʦʥʥʝʤʫ (other-

wordly) ʤʠʨʫ ʠ ʇʣʘʪʦʥʦʚʩʢʦʡ ʪʨʘʥʩʮʝʥʜʝʥʪʥʦʡ ʨʝʘʣʴʥʦʩʪʠ ñʤʠʨʘ ʠʜʝʡò. ɺ 

ɸʨʠʩʪʦʪʝʣʝʚʩʢʦʡ (ʤʝʪʘ)ʬʠʟʠʢʝ ʨʘʟʫʤ (ʩʦʟʥʘʥʠʝ) ʧʦʟʥʘʶʱʝʛʦ ʯʝʣʦʚʝʢʘ ʠʤʝʝʪ 

ɸʥʪʨʦʧʦʂʦʩʤʠʩʪʩʢʠʡ ʭʘʨʘʢʪʝʨ, ʪ.ʝ. ʷʚʣʷʝʪʩʷ ʦʨʛʘʥʠʯʝʩʢʠ ʚʢʣʶʯʝʥʥʳʤ ʚ ʩʦʩʪʘʚ  

ʠʟʫʯʘʝʤʦʛʦ ʨʝʘʣʴʥʦʛʦ ʤʠʨʘ (ʂʦʩʤʦʩʘ), ʚʳʩʪʫʧʘʷ ʝʜʠʥʦʨʦʜʥʦʡ (ʠ ʥʝʦʪʲʝʤʣʝʤʦʡ 

ʯʘʩʪʴʶ, ʠ ʠʥʩʪʨʫʤʝʥʪʦʤ) ʝʜʠʥʦʛʦ ʮʝʣʦʩʪʥʦʛʦ ʂʦʩʤʠʯʝʩʢʦʛʦ (ʧʦʟʥʘʚʘʝʤʦʛʦ) 

ʤʠʨʘ, ʠ ʜʝʡʩʪʚʫʷ ʠʟʥʫʪʨʠ ʵʪʦʡ ʆʨʛʘʥʠʮʠʩʪʩʢʦʡ ʮʝʣʦʩʪʥʦʩʪʠ. ʅʘʧʨʦʪʠʚ, ʫ 

ʇʣʘʪʦʥʘ ʠ ʤʘʪʝʤʘʪʠʯʝʩʢʦʡ ʬʠʟʠʢʠ (ʧʨʦʠʟʚʦʜʥʦʡ ʦʪ ʝʛʦ ʬʠʣʦʩʦʬʠʠ, 

ʫʪʚʝʨʞʜʘʶʱʝʡ ɼʫʘʣʠʩʪʩʢʦʝ ʠ ɸʥʪʨʦʧʦʮʝʥʪʨʠʩʪʩʢʦʝ ʨʘʟʜʝʣʝʥʠʝ ʩʦʟʥʘʥʠʷ 

ʯʝʣʦʚʝʢʘ ʠ ʦʢʨʫʞʘʶʱʝʛʦ ʬʠʟʠʯʝʩʢʦʛʦ ʤʠʨʘ) ï ʚ ʦʩʥʦʚʘʥʠʠ ʧʨʦʮʝʩʩʘ ʧʦʟʥʘʥʠʷ 

ʧʦʣʘʛʘʝʪʩʷ ʚʦʩʧʨʠʷʪʠʝ ʚʥʝʢʦʩʤʠʯʝʩʢʦʡ ʪʨʘʥʩʮʝʥʜʝʥʪʥʦʡ (ʧʦʪʫʩʪʦʨʦʥʥʝʡ) 

ʨʝʘʣʴʥʦʩʪʠ, ʯʪʦ ʦʟʥʘʯʘʝʪ ʧʨʠʥʮʠʧʠʘʣʴʥʦʝ ʧʦʣʦʞʝʥʠʝ ʠʩʩʣʝʜʦʚʘʪʝʣʷ ʠʟʚʥʝ 

(ʚʥʝʰʥʝʛʦ ʥʘʙʣʶʜʘʪʝʣʷ) ʧʦ ʦʪʥʦʰʝʥʠʶ ʢ ʠʟʫʯʘʝʤʦʤʫ ʬʠʟʠʯʝʩʢʦʤʫ ʤʠʨʫ. 
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2. ʆʪ ʤʝʪʘʬʠʟʠʢʠ ʢ ʬʠʟʠʢʝ 

ʈʝʥʝ ɼʝʢʘʨʪ ʩʯʠʪʘʣ, ʯʪʦ ñɺʩʷʢʘʷ ʬʠʣʦʩʦʬʠʷ ʧʦʜʦʙʥʘ ʜʝʨʝʚʫ, ʢʦʨʥʠ 

ʢʦʪʦʨʦʛʦ ʝʩʪʴ ʤʝʪʘʬʠʟʠʢʘ, ʩʪʚʦʣ ï ʬʠʟʠʢʘ, ʘ ʨʘʩʭʦʜʷʱʠʝʩʷ ʚʝʪʚʠ ï ʚʩʝ ʜʨʫʛʠʝ 

ʥʘʫʢʠò (ʍʘʡʜʝʛʛʝʨ 1993, ʩ. 27).  

ʇʦʥʷʪʠʝ ñʤʝʪʘʬʠʟʠʢʘò ʚ ʛʝʥʝʟʠʩʝ ʩʚʦʠʭ ʧʨʝʜʩʪʘʚʣʝʥʠʡ, ʚ ʧʝʨʚʫʶ ʦʯʝʨʝʜʴ, 

ï ʵʪʦ ñʧʝʨʚʘʷ ʬʠʣʦʩʦʬʠʷò, ʪ. ʝ. ʪʝʦʨʝʪʠʯʝʩʢʘʷ ʬʠʣʦʩʦʬʠʷ (ʤʝʪʘʬʠʟʠʢʘ ʙʳʪʠʷ 

ɸʨʠʩʪʦʪʝʣʷ, ʘ ʚ ʧʦʩʣʝʜʫʶʱʝʤ ï ʦʥʪʦʣʦʛʠʷ). ʄʝʪʘʬʠʟʠʢʘ, ʩʦʛʣʘʩʥʦ ɸʨʠʩʪʦʪʝʣʶ, 

ʟʥʘʥʠʝ ʦʙ ʦʙʲʝʢʪʠʚʥʦ ʚʩʝʦʙʱʝʤ ʠ ʥʝʦʙʭʦʜʠʤʦʤ. ʉʦ ʚʨʝʤʝʥʝʤ ʧʨʝʜʩʪʘʚʣʝʥʠʝ ʦ 

ʤʝʪʘʬʠʟʠʢʝ ʧʨʠʦʙʨʝʣʦ ʦʩʦʙʦʝ ʬʠʣʦʩʦʬʩʢʦʝ ʟʥʘʯʝʥʠʝ ʢʘʢ ʫʯʝʥʠʷ ʦ ʥʘʯʘʣʘʭ 

ʙʳʪʠʷ ʠ ʧʦʟʥʘʥʠʷ, ʦʧʠʨʘʶʱʝʝʩʷ ʥʝ ʥʘ ʯʫʚʩʪʚʝʥʥʦʝ, ʘ ʥʘ ʫʤʦʟʨʠʪʝʣʴʥʦʝ, 

ʦʪʚʣʝʯʝʥʥʦʝ ʩʦʟʝʨʮʘʥʠʝ. ɿʘʜʘʯʘ, ʧʦʩʪʘʚʣʝʥʥʘʷ ʧʝʨʝʜ ʬʠʣʦʩʦʬʘʤʠ ɸʨʠʩʪʦʪʝʣʝʤ 

ï ñʠʩʩʣʝʜʦʚʘʪʴ ʩʫʪʴ ʙʳʪʠʷ ʚʝʱʠ ʠ ʩʫʱʥʦʩʪʴò, ï ʧʝʨʝʰʣʘ ʧʦ ʥʘʩʣʝʜʩʪʚʫ ʦʪ 

ʘʥʪʠʯʥʦʩʪʠ ʩʨʝʜʥʠʤ ʚʝʢʘʤ ʠ ʟʘʢʨʝʧʠʣʘʩʴ ʚ ʦʧʨʝʜʝʣʝʥʠʠ ʤʝʪʘʬʠʟʠʢʠ ʢʘʢ ʥʘʫʢʠ 

ʦ ʙʳʪʠʠ, ʪ. ʝ. ñʥʘʫʢʠ ʦ ʩʫʱʥʦʩʪʠ ʚʝʱʝʡò. ɸʨʠʩʪʦʪʝʣʝʚʩʢʘʷ ʬʠʟʠʢʘ ï ʵʪʦ 

ñʧʨʠʨʦʜʘ ʚʝʱʝʡò ʚ ʮʝʣʦʤ ʢʘʢ ʧʨʝʜʤʝʪ ʤʝʪʘʬʠʟʠʯʝʩʢʦʛʦ ʧʦʟʥʘʥʠʷ ʚ 

ñʥʘʪʫʨʬʠʣʦʩʦʬʩʢʦʤò ʧʦʜʭʦʜʝ, ʘ ʬʠʟʠʢʘ ʥʘʰʝʛʦ ʚʨʝʤʝʥʠ ʵʪʦ, ʛʣʘʚʥʳʤ ʦʙʨʘʟʦʤ, 

ʢʦʣʠʯʝʩʪʚʝʥʥʘʷ, ʵʤʧʠʨʠʯʝʩʢʘʷ ʥʘʫʢʘ ʦ ʥʝʞʠʚʦʡ ʧʨʠʨʦʜʝ.  

ʇʦ ʦʪʥʦʰʝʥʠʶ ʢ ʥʘʫʯʥʦʤʫ (ʬʠʟʠʯʝʩʢʦʤʫ) ʧʦʟʥʘʥʠʶ ʬʠʣʦʩʦʬʠʷ, 

ʚʳʧʦʣʥʷʶʱʘʷ ʤʝʪʦʜʦʣʦʛʠʯʝʩʢʫʶ ʬʫʥʢʮʠʶ, ʚʳʩʪʫʧʘʝʪ ʢʘʢ ʤʝʪʘʥʘʫʢʘ. ʆʥʘ 

ʠʩʪʦʨʠʯʝʩʢʠ ʧʨʝʜʰʝʩʪʚʫʝʪ ʥʘʫʢʝ ʠ ʩʣʝʜʫʝʪ ʟʘ ʥʘʫʢʦʡ, ʜʘʚʘʷ ʝʝ ʜʦʩʪʠʞʝʥʠʷʤ 

ʤʠʨʦʚʦʟʟʨʝʥʯʝʩʢʦʝ ʠ  ʤʝʪʦʜʦʣʦʛʠʯʝʩʢʦʝ ʠʩʪʦʣʢʦʚʘʥʠʝ. ɼʨʫʛʠʤʠ ʩʣʦʚʘʤʠ, ʵʪʦ 

ñʘʣʴʬʘ ʠ ʦʤʝʛʘò ʥʘʫʢʠ. 

ʌʠʣʦʩʦʬʳ, ʪʘʢʞʝ ʢʘʢ ʠ ʬʠʟʠʢʠ-ʪʝʦʨʝʪʠʢʠ, ʩʧʦʩʦʙʥʳ ʩʦʟʜʘʚʘʪʴ ʪʘʢʠʝ 

ʤʳʩʣʝʥʥʳʝ ʢʦʥʩʪʨʫʢʮʠʠ, ʢʦʪʦʨʳʝ ʚʳʭʦʜʷʪ ʜʘʣʝʢʦ ʟʘ ʧʨʝʜʝʣʳ ʥʘʣʠʯʥʦʛʦ 

ʬʠʟʠʯʝʩʢʦʛʦ ʠ ʧʨʘʢʪʠʯʝʩʢʦʛʦ ʦʧʳʪʘ, ʘ ʟʥʘʯʠʪ ʠ ʟʘ ʧʨʝʜʝʣʳ ʪʦʡ 

ʜʝʡʩʪʚʠʪʝʣʴʥʦʩʪʠ, ʢʦʪʦʨʘʷ ʜʘʥʘ ʚ ʵʪʦʤ ʦʧʳʪʝ. ʆʜʥʘʢʦ ʬʠʟʠʢʠ ʚʩʝ-ʪʘʢʠ 

ʩʪʨʝʤʷʪʩʷ ʩʦʟʜʘʚʘʪʴ ʪʝʦʨʝʪʠʯʝʩʢʠʝ ʢʦʥʩʪʨʫʢʮʠʠ, ʢʦʪʦʨʳʝ ʧʨʷʤʦ ʠʣʠ ʢʦʩʚʝʥʥʦ 

ʩʚʷʟʘʥʳ ʩ ʨʝʘʣʴʥʳʤ ʬʠʟʠʯʝʩʢʠʤ ʦʧʳʪʦʤ ʠ ʦʙʦʩʥʦʚʘʥʳ ʠʤ. ʌʠʣʦʩʦʬʠʷ ʚ ʩʚʦʠʭ 

ʧʦʩʪʨʦʝʥʠʷʭ ʯʘʩʪʦ ʚʳʭʦʜʠʪ ʟʘ ʧʨʝʜʝʣʳ ʬʠʟʠʯʝʩʢʦʛʦ ʦʧʳʪʘ, ʠ ʪʦʛʜʘ ʝʝ 

ʧʦʩʪʨʦʝʥʠʷ ʤʦʛʫʪ ʙʳʪʴ ʧʨʝʜʤʝʪʦʤ ʚʝʨʳ, ʘ ʥʝ ʦʧʳʪʥʦʛʦ ʦʙʦʩʥʦʚʘʥʠʷ. ʅʝʨʝʜʢʦ 

ʦʢʘʟʳʚʘʝʪʩʷ ʦʜʥʘʢʦ, ʯʪʦ ʤʳʩʣʠʤʳʝ ʦʪʥʦʰʝʥʠʷ ʤʝʞʜʫ ʘʙʩʪʨʘʢʪʥʳʤʠ ʦʙʲʝʢʪʘʤʠ 

ʬʠʣʦʩʦʬʩʢʦʛʦ ʟʥʘʥʠʷ ʩʦʦʪʚʝʪʩʪʚʫʶʪ, ʭʦʪʷ ʙʳ ʯʘʩʪʠʯʥʦ, ʜʝʡʩʪʚʠʪʝʣʴʥʳʤ ʩʚʷʟʷʤ 

ʠ ʦʪʥʦʰʝʥʠʷʤ ʨʝʘʣʴʥʳʭ ʦʙʲʝʢʪʦʚ. ʊʘʢ, ʥʘʧʨʠʤʝʨ, ʦʙʩʪʦʠʪ ʜʝʣʦ ʠ ʩ 

ʘʙʩʪʨʘʢʪʥʳʤʠ ʦʙʲʝʢʪʘʤʠ ʤʘʪʝʤʘʪʠʢʠ. ɺ ʩʚʦʶ ʦʯʝʨʝʜʴ, (ʤʝʪʘ)ʬʠʟʠʢʘ 

ɸʨʠʩʪʦʪʝʣʷ ʥʠʢʦʛʜʘ ʥʝ ʦʩʥʦʚʳʚʘʝʪʩʷ ʥʘ ʘʙʩʪʨʘʢʪʥʳʭ (ʦʪʦʨʚʘʥʥʳʭ ʦʪ ʧʨʠʨʦʜʥʦʡ 

ʨʝʘʣʴʥʦʩʪʠ) ʧʨʠʥʮʠʧʘʭ, ʥʦ, ʥʘʧʨʦʪʠʚ (ʚ ʝʜʠʥʩʪʚʝ ʩ ʬʠʟʠʢʦʡ) ʧʦʣʘʛʘʝʪʩʷ ʥʘ 

ʚʩʝʦʙʱʠʝ ʧʨʠʨʦʜʥʳʝ (ʅʘʪʫʨʘʣʠʩʪʩʢʠʝ) ʦʩʥʦʚʘʥʠʷ. 

ʄʝʪʘʬʠʟʠʢʘ ʩʦʚʨʝʤʝʥʥʦʩʪʠ ï ʵʪʦ ʩʘʤʳʝ ʦʩʥʦʚʥʳʝ ʧʦʥʷʪʠʷ ʠ ʧʨʠʥʮʠʧʳ, 

ʥʘ ʢʦʪʦʨʳʭ ʩʪʨʦʠʪʩʷ ʚʩʝ ʟʜʘʥʠʝ (ʟʥʘʥʠʝ) ʬʠʟʠʢʠ. ʆʪʢʫʜʘ ʙʝʨʫʪʩʷ ʧʨʠʥʮʠʧʳ? ʇʦ 

ʕʡʥʰʪʝʡʥʫ, ʧʨʠʥʮʠʧʳ ʢʘʢ ʟʘʢʦʥʳ ʟʘʢʦʥʦʚ ʩʦʩʪʘʚʣʷʶʪ ʙʦʣʝʝ ʚʳʩʦʢʠʡ ʫʨʦʚʝʥʴ 

ʨʝʘʣʴʥʦʩʪʠ, ʯʝʤ ʨʝʘʣʴʥʦʩʪʴ ʚʝʱʝʡ ʠ ʷʚʣʝʥʠʡ. ʕʪʘ ʦʩʦʙʘʷ ʨʝʘʣʴʥʦʩʪʴ, 

ʥʝʚʝʜʦʤʳʤ ʦʙʨʘʟʦʤ ʧʨʦʥʠʢʘʶʱʘʷ ʠʟ ñʤʠʨʘ ʠʜʝʡò, ʧʦ ʦʙʨʘʟʮʘʤ ʢʦʪʦʨʦʡ 

ʦʩʤʳʩʣʠʚʘʝʪʩʷ ʬʠʟʠʯʝʩʢʘʷ ʨʝʘʣʴʥʦʩʪʴ, ʜʘʥʥʘʷ ʚ ʦʱʫʱʝʥʠʷʭ, ʚ ʨʘʙʦʪʘʭ 
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ʚʳʜʘʶʱʠʭʩʷ ʬʠʟʠʢʦʚ ʍʍ ʚ. ʯʘʩʪʦ ʥʘʟʳʚʘʣʘʩʴ ñʧʦʜʣʠʥʥʦʡ ʬʠʟʠʯʝʩʢʦʡ 

ʨʝʘʣʴʥʦʩʪʴʶò. ʆʥʘ ʝʩʪʴ ʪʦ, ʯʪʦ ʚ ʬʠʣʦʩʦʬʠʠ ʠʟʥʘʯʘʣʴʥʦ ʥʘʟʳʚʘʣʦʩʴ ʧʨʠʨʦʜʦʡ 

(ñʬʶʟʠʩò) ʚʝʱʝʡ, ʘ ʟʘʪʝʤ ʤʝʪʘʬʠʟʠʯʝʩʢʦʡ ʨʝʘʣʴʥʦʩʪʴʶ. ʉʣʝʜʫʝʪ ʚʥʦʚʴ 

ʧʦʜʯʝʨʢʥʫʪʴ, ʯʪʦ ɸʨʠʩʪʦʪʝʣʝʚʩʢʘʷ (ʵʨʳ ʛʨʝʯʝʩʢʦʡ ɸʥʪʠʯʥʦʡ ʢʫʣʴʪʫʨʳ) 

ʅʘʪʫʨʘʣʠʩʪʩʢʘʷ ʨʝʘʣʴʥʦʩʪʴ ñʧʨʠʨʦʜʳ ʚʝʱʝʡò ʢʘʪʝʛʦʨʠʯʝʩʢʠʤ ʦʙʨʘʟʦʤ 

ʦʪʣʠʯʘʝʪʩʷ ʦʪ ʦʥʪʦʪʝʦʣʦʛʠʯʝʩʢʦʡ (ʵʧʦʭʠ ʝʚʨʦʧʝʡʩʢʦʛʦ ʉʨʝʜʥʝʚʝʢʦʚʴʷ) 

ʨʝʘʣʴʥʦʩʪʠ; ʠ, ʪʝʤ ʙʦʣʝʝ ï ʦʪ ʅʦʚʦʝʚʨʦʧʝʡʩʢʦʡ ʨʝʘʣʴʥʦʩʪʠ ñʤʠʨʘ ʠʜʝʡò (ʠ 

ʥʝʟʘʚʠʩʠʤʦʛʦ ñʩʦʟʥʘʥʠʷ ʯʝʣʦʚʝʢʘò), ʚ ʧʦʩʣʝʜʥʝʤ ʩʣʫʯʘʝ ʨʘʟʣʠʯʠʝ ʠʤʝʝʪ 

ʭʘʨʘʢʪʝʨ ʧʨʦʪʠʚʦʧʦʣʦʞʥʦʛʦ ʟʥʘʯʝʥʠʷ. 

ɺ ʣʶʙʦʤ ʩʣʫʯʘʝ, ʧʦʩʣʝʜʦʚʘʪʝʣʴʥʦʝ ʫʛʣʫʙʣʝʥʠʝ ʚ ʬʠʟʠʢʫ ʥʝʤʠʥʫʝʤʦ 

ʧʨʠʚʦʜʠʪ ʢ ʬʠʣʦʩʦʬʠʠ (ʤʝʪʘʬʠʟʠʢʝ). ʇʦ ʄ. ɹʦʨʥʫ, ʤʝʪʘʬʠʟʠʢʘ ʣʶʙʦʛʦ ʧʝʨʠʦʜʘ 

ʷʚʣʷʝʪʩʷ ʧʨʷʤʳʤ ʧʦʪʦʤʢʦʤ ʬʠʟʠʢʠ ʧʨʝʜʳʜʫʱʝʛʦ ʧʝʨʠʦʜʘ, ʠ ʬʠʟʠʢʠ ʦʙʷʟʘʥʳ 

ʦʙʲʷʩʥʷʪʴ ʩʚʦʠ ʠʜʝʠ ʥʝ ʩʣʠʰʢʦʤ ʩʧʝʮʠʘʣʴʥʳʤ ʷʟʳʢʦʤ. ʄ. ɹʦʨʥ ʧʦʣʘʛʘʣ, ʯʪʦ 

ʤʝʪʘʬʠʟʠʢʘ ï ʝʩʪʴ ʠʩʩʣʝʜʦʚʘʥʠʝ ʦʙʱʠʭ ʯʝʨʪ ʩʪʨʫʢʪʫʨʳ ʄʠʨʘ ʠ ʤʝʪʦʜʦʚ 

ʧʨʦʥʠʢʥʦʚʝʥʠʷ ʚ ʵʪʫ ʩʪʨʫʢʪʫʨʫ. ɹ. ʈʘʩʩʝʣ ʦʧʨʝʜʝʣʷʣ ʤʝʪʘʬʠʟʠʢʫ ʢʘʢ ʧʦʧʳʪʢʫ 

ʦʭʚʘʪʠʪʴ ʤʠʨ ʚ ʮʝʣʦʤ ʧʦʩʨʝʜʩʪʚʦʤ ʤʳʰʣʝʥʠʷ. ʍʘʨʘʢʪʝʨʥʦʡ ʯʝʨʪʦʡ 

ʩʦʚʨʝʤʝʥʥʦʡ ʬʠʟʠʢʠ ʷʚʣʷʝʪʩʷ ʠʤʝʥʥʦ ʪʦ, ʯʪʦ ʦʥʘ ʧʝʨʝʰʣʘ ʛʨʘʥʠʮʫ ʤʝʞʜʫ 

ʬʝʥʦʤʝʥʘʣʴʥʳʤ ʠ ʥʦʫʤʝʥʘʣʴʥʳʤ, ʬʠʟʠʢʦʡ ʠ ʤʝʪʘʬʠʟʠʢʦʡ, ʦʯʝʨʯʝʥʥʫʶ ʂʘʥʪʦʤ. 

ɼ'ɸʣʘʤʙʝʨ ʧʦʣʘʛʘʣ, ʯʪʦ ñʥʝʪ ʥʘʫʢʠ, ʢʦʪʦʨʘʷ ʥʝ ʠʤʝʣʘ ʙʳ ʩʚʦʝʡ ʤʝʪʘʬʠʟʠʢʠ, 

ʝʩʣʠ ʧʦʜ ʵʪʠʤ ʧʦʥʠʤʘʪʴ ʚʩʝʦʙʱʠʝ ʧʨʠʥʮʠʧʳ, ʥʘ ʢʦʪʦʨʳʭ ʩʪʨʦʠʪʩʷ 

ʦʧʨʝʜʝʣʝʥʥʦʝ ʫʯʝʥʠʝ ʠ ʢʦʪʦʨʳʝ ʷʚʣʷʶʪʩʷ ʟʘʨʦʜʳʰʘʤʠ ʚʩʝʭ ʠʩʪʠʥ, 

ʩʦʜʝʨʞʘʱʠʭʩʷ ʚ ʵʪʦʤ ʫʯʝʥʠʠ ʠ ʠʟʣʘʛʘʝʤʳʭ ʚ ʥʝʤò (ɺʷʣʴʮʝʚ 1965). ʅ.ʆ. 

ʃʦʩʩʢʠʡ ʭʘʨʘʢʪʝʨʠʟʦʚʘʣ ʢʦʩʤʦʣʦʛʠʶ ʪʘʢ: ñʀʟʫʯʝʥʠʝ ʤʠʨʘ ʢʘʢ ʮʝʣʦʛʦ ʷʚʣʷʝʪʩʷ 

ʜʝʣʦʤ ʢʦʩʤʦʣʦʛʠʠ, ʩʦʩʪʘʚʥʦʡ ʯʘʩʪʠ ʤʝʪʘʬʠʟʠʢʠ. ʂʦʩʤʦʣʦʛʠʷ ʟʘʥʠʤʘʝʪʩʷ 

ʪʘʢʠʤʠ ʚʘʞʥʳʤʠ ʠ ʢʦʥʢʨʝʪʥʳʤʠ ʵʣʝʤʝʥʪʘʤʠ, ʢʘʢ ʙʠʦʣʦʛʠʯʝʩʢʘʷ ʵʚʦʣʶʮʠʷ ʠ 

ʠʩʪʦʨʠʷ ʯʝʣʦʚʝʯʝʩʪʚʘò (ʃʦʩʩʢʠʡ 1991, ʩ.468).  

ɸ.ʕʡʥʰʪʝʡʥ ʧʠʩʘʣ: ñɹʳʣʦ ʙʳ ʧʦ ʠʩʪʠʥʝ ʯʫʜʦʤ, ʝʩʣʠ ʙʳ ʯʝʣʦʚʝʢ ʩʫʤʝʣ 

ʦʪʢʨʳʪʴ ʦʙʱʫʶ ʦʩʥʦʚʫ ʚʩʝʭ ʥʘʫʢ ï ʬʠʟʠʢʠ, ʙʠʦʣʦʛʠʠ, ʧʩʠʭʦʣʦʛʠʠ ʠ ʜʨ. ʄʳ 

ʩʪʨʝʤʠʤʩʷ ʢ ʪʘʢʦʡ ʮʝʣʠ, ʭʦʪʷ ʠ ʤʦʞʝʤ ʧʨʠʚʝʩʪʠ ʘʨʛʫʤʝʥʪʳ ʧʨʦʪʠʚ ʝʝ 

ʜʦʩʪʠʞʠʤʦʩʪʠò (ɺʠʛʥʝʨ 1986). ñʅʘʰʠ ʧʨʝʜʩʪʘʚʣʝʥʠʷ ʦ ʬʠʟʠʯʝʩʢʦʡ ʨʝʘʣʴʥʦʩʪʠ 

ʥʠʢʦʛʜʘ ʥʝ ʤʦʛʫʪ ʙʳʪʴ ʦʢʦʥʯʘʪʝʣʴʥʳʤʠ. ʄʳ ʚʩʝʛʜʘ ʜʦʣʞʥʳ ʙʳʪʴ ʛʦʪʦʚʳ 

ʠʟʤʝʥʠʪʴ ʵʪʠ ʧʨʝʜʩʪʘʚʣʝʥʠʷò (ʕʡʥʰʪʝʡʥ 1967, ʩ.136).  

ɻʦʚʦʨʷ ʦ ʧʝʨʩʧʝʢʪʠʚʘʭ ʬʠʟʠʢʠ ʥʘʰʝʛʦ ʚʨʝʤʝʥʠ, ʤʦʞʥʦ ʧʨʠʚʝʩʪʠ ʪʦʯʢʫ 

ʟʨʝʥʠʷ ʥʦʙʝʣʝʚʩʢʦʛʦ ʣʘʫʨʝʘʪʘ ʀ.ɽ. ʊʘʤʤʘ: ñʉʦʚʝʨʰʝʥʥʦ ʷʩʥʦ, ʯʪʦ ʤʳ 

ʥʘʭʦʜʠʤʩʷ ʥʘʢʘʥʫʥʝ ʥʦʚʦʛʦ ʵʪʘʧʘ ʨʘʟʚʠʪʠʷ ʬʠʟʠʢʠ, ʯʪʦ ʪʝ ʧʨʠʥʮʠʧʠʘʣʴʥʳʝ 

ʪʨʫʜʥʦʩʪʠ, ʢʦʪʦʨʳʝ ʩʪʘʣʠ ʚʦʟʥʠʢʘʪʴ ʧʝʨʝʜ ʬʠʟʠʯʝʩʢʦʡ ʪʝʦʨʠʝʡ, ʙʫʜʫʪ 

ʧʨʝʦʜʦʣʝʥʳ ʥʘ ʙʘʟʝ ʧʝʨʝʩʤʦʪʨʘ ʠ ʦʙʦʙʱʝʥʠʷ ʦʩʥʦʚʥʳʭ ʬʠʟʠʯʝʩʢʠʭ ʧʦʥʷʪʠʡ ʠ 

ʧʨʝʜʩʪʘʚʣʝʥʠʡ; ʵʪʦʪ ʧʝʨʝʩʤʦʪʨ, ʧʦ ʚʩʝʡ ʚʝʨʦʷʪʥʦʩʪʠ, ʙʫʜʝʪ ʥʝ ʤʝʥʝʝ ʨʘʜʠʢʘʣʝʥ, 

ʯʝʤ ʪʦʪ, ʢʦʪʦʨʳʡ ʚ ʥʘʯʘʣʝ (ʍʍ) ʚʝʢʘ ʧʨʠʚʝʣ ʢ ʩʦʟʜʘʥʠʶ ʪʝʦʨʠʠ 

ʦʪʥʦʩʠʪʝʣʴʥʦʩʪʠ ʠ ʢʚʘʥʪʦʚʦʡ ʪʝʦʨʠʠò (ʊʘʤʤ 1960).  

ɿʘʢʦʥʦʤʝʨʥʦ, ʯʪʦ ʚ ʩʦʚʨʝʤʝʥʥʦʤ ʥʘʫʯʥʦʤ ʧʦʟʥʘʥʠʠ ʠ ʧʨʘʢʪʠʢʝ 

ʬʦʨʤʠʨʫʶʪʩʷ ʥʦʚʳʝ ʢʘʪʝʛʦʨʠʠ, ʧʨʝʜʩʪʘʚʣʝʥʠʷ ʦʙ ʘʪʨʠʙʫʪʘʭ ʤʘʪʝʨʠʠ, ʥʦʚʳʝ 

ʧʨʠʥʮʠʧʳ, ʧʦʜʭʦʜʳ (ɻʝʨʰʘʥʩʢʠʡ 2003). 
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ʆʜʠʥ ʠʟ ʪʘʢʠʭ ʧʦʜʭʦʜʦʚ ï ʪʝʦʨʠʷ ʩʪʨʫʥ ʧʨʝʜʩʪʘʚʣʷʝʪ ʩʦʙʦʡ ʨʘʜʠʢʘʣʴʥʳʡ 

ʦʪʭʦʜ ʦʪ ʉʪʘʥʜʘʨʪʥʦʡ ʤʦʜʝʣʠ. ʉʦʛʣʘʩʥʦ ʝʡ, ʯʘʩʪʠʮʳ, ʪʘʢʠʝ ʢʘʢ ʢʚʘʨʢʠ, ʛʣʶʦʥʳ 

ʠ ʛʨʘʚʠʪʦʥʳ ð ʚʦʚʩʝ ʥʝ ʤʠʢʨʦʩʢʦʧʠʯʝʩʢʠʝ ʪʦʯʢʠ, ʘ ʢʦʣʝʙʘʥʠʷ ʦʜʥʦʤʝʨʥʳʭ 

ʩʪʨʫʥ. ɺʟʘʠʤʦʜʝʡʩʪʚʠʝ ʯʘʩʪʠʮ ʥʝ ʩʢʦʥʮʝʥʪʨʠʨʦʚʘʥʦ ʚ ʦʜʥʦʡ ʪʦʯʢʝ, ʘ 

ʨʘʩʧʨʦʩʪʨʘʥʷʝʪʩʷ ʚʜʦʣʴ ʩʪʨʫʥʳ, ʯʪʦ ʘʚʪʦʤʘʪʠʯʝʩʢʠ ʫʩʪʨʘʥʷʝʪ ʙʝʩʢʦʥʝʯʥʦʩʪʠ. ʉ 

ʜʨʫʛʦʡ ʩʪʦʨʦʥʳ, ʪʝʦʨʠʷ ʩʪʨʫʥ ʩʪʦʣʢʥʫʣʘʩʴ ʩ ʩʦʙʩʪʚʝʥʥʳʤʠ ʪʨʫʜʥʦʩʪʷʤʠ. 

ʅʘʧʨʠʤʝʨ, ʦʥʘ ʥʝ ʜʘʝʪ ʦʧʨʝʜʝʣʝʥʥʳʭ ʪʝʦʨʝʪʠʯʝʩʢʠʭ ʧʨʝʜʩʢʘʟʘʥʠʡ ʜʣʷ 

ʥʘʙʣʶʜʘʝʤʳʭ ʷʚʣʝʥʠʡ. 

ʉʫʱʝʩʪʚʫʶʪ ʧʦʧʳʪʢʠ ʥʘ ʦʩʥʦʚʝ ʧʨʝʜʩʪʘʚʣʝʥʠʡ ʦ ʄʠʨʝ ʢʘʢ ʝʜʠʥʦʤ ʠ 

ʥʝʜʝʣʠʤʦʤ ʎʝʣʦʤ ʦʙʦʩʥʦʚʘʪʴ ʤʦʥʠʩʪʠʯʝʩʢʫʶ ʠ ʭʦʣʠʩʪʩʢʫʶ ʧʘʨʘʜʠʛʤʫ, ʢʦʪʦʨʘʷ 

ʜʦʣʞʥʘ ʩʚʝʩʪʠ ʚʩʝ ʢ ʝʜʠʥʦʤʫ ʥʘʯʘʣʫ, ʥʘ ʦʩʥʦʚʝ ʧʦʟʥʘʥʠʷ ʧʨʠʨʦʜʳ ʢʦʪʦʨʦʛʦ 

ʤʦʞʥʦ ʚʳʚʝʩʪʠ, ʧʦʩʪʨʦʠʪʴ ʚʩʝ ʧʦʥʷʪʠʷ ʪʝʦʨʠʠ ʅʦʚʦʡ ʬʠʟʠʢʠ. ɽʜʠʥʦʝ 

ʧʝʨʚʦʥʘʯʘʣʦ ʤʦʞʥʦ ʨʘʩʩʤʘʪʨʠʚʘʪʴ ʩ ʪʨʝʭ ʪʦʯʝʢ ʟʨʝʥʠʷ: ʝʜʠʥʳʡ ʚʘʢʫʫʤ ʠ 

ʛʠʣʦʜʠʥʘʤʠʟʤ ʚ ʬʠʟʠʯʝʩʢʦʤ ʧʦʜʭʦʜʝ, ʝʜʠʥʘʷ ʛʝʦʤʝʪʨʠʷ (ʛʝʦʤʝʪʨʦʜʠʥʘʤʠʢʘ) ʚ 

ʛʝʦʤʝʪʨʠʯʝʩʢʦʤ ʤʠʨʦʧʦʥʠʤʘʥʠʠ ʠ ʬʠʟʠʯʝʩʢʠʝ ʩʪʨʫʢʪʫʨʳ (ʩʠʩʪʝʤʳ ʦʪʥʦʰʝʥʠʡ) 

(ʩʪʨʫʢʪʫʨʦʛʝʥʝʟ) ʚ ʨʝʣʷʮʠʦʥʥʦʤ ʤʠʨʦʧʦʥʠʤʘʥʠʠ. ʕʪʠ ʧʦʜʭʦʜʳ ʷʚʣʷʶʪʩʷ 

ʨʘʟʥʳʤʠ ʧʨʝʜʩʪʘʚʣʝʥʠʷʤʠ ʬʠʟʠʯʝʩʢʦʛʦ (ʤʝʪʘʬʠʟʠʯʝʩʢʦʛʦ) ʧʝʨʚʦʥʘʯʘʣʘ, 

ʩʦʩʪʘʚʣʷʶʱʝʛʦ ʷʜʨʦ (ʭʦʣʦʥ) ʤʦʥʠʩʪʠʯʝʩʢʦʡ ʧʘʨʘʜʠʛʤʳ ʅʦʚʦʡ ʬʠʟʠʢʠ 

(ɺʣʘʜʠʤʠʨʦʚ 2002).  

ɼʣʷ ʤʦʜʝʣʠʨʦʚʘʥʠʷ ʠ ʩʪʨʫʢʪʫʨʠʟʘʮʠʠ ʟʥʘʥʠʡ ʦ ʩʣʦʞʥʳʭ ʬʠʟʠʯʝʩʢʠʭ 

ʧʨʦʮʝʩʩʘʭ ʧʨʝʜʣʘʛʘʝʪʩʷ ʠʩʧʦʣʴʟʦʚʘʪʴ ʦʪʥʦʩʠʪʝʣʴʥʦ ʧʨʦʩʪʳʝ ʤʝʪʘʬʠʟʠʯʝʩʢʠʝ 

ʤʦʜʝʣʠ, ʦʩʥʦʚʘʥʥʳʝ ʥʘ ʧʨʠʥʮʠʧʘʭ ʨʘʟʥʳʭ ʫʨʦʚʥʝʡ, ʚ ʪʦʤ ʯʠʩʣʝ ʜʠʘʜʥʳʡ 

(ʢʦʥʪʠʥʫʘʣʴʥʦʝ-ʜʠʩʢʨʝʪʥʦʝ, ʢʦʥʝʯʥʦʝ-ʙʝʩʢʦʥʝʯʥʦʝ, ʧʦʪʝʥʮʠʘʣʴʥʦʝ-ʨʝʘʣʴʥʦʝ, 

ʚʥʝʰʥʝʝ-ʚʥʫʪʨʝʥʥʝʝ, ʢʦʣʠʯʝʩʪʚʦ-ʢʘʯʝʩʪʚʦ ʠ ʧʨ.), ʪʨʠʘʜʥʳʡ (ɻʝʛʝʣʷ, ɺʣ. 

ʉʦʣʦʚʴʝʚʘ, ʇ.ɸ. ʉʦʨʦʢʠʥʘ), ʪʝʪʨʘʜʥʳʡ, ʦʢʪʘʜʥʳʡ (ʤʝʪʦʜʦʣʦʛʠʯʝʩʢʘʷ 

ʟʥʘʯʠʤʦʩʪʴ ʪʘʙʣʠʮʳ ʭʠʤʠʯʝʩʢʠʭ ʵʣʝʤʝʥʪʦʚ ʦʯʝʚʠʜʥʘ), ʬʨʘʢʪʘʣʴʥʳʡ, ñʙʫʢʚʳ-

ʩʣʦʚʘ-ʪʝʢʩʪʳò ʠ ʜʨʫʛʠʝ (ʃʦʞʢʠʥʘ 2012). 

ʈʝʟʶʤʠʨʫʷ ʚʳʰʝʩʢʘʟʘʥʥʦʝ, ʤʦʞʥʦ ʢʦʥʩʪʘʪʠʨʦʚʘʪʴ, ʯʪʦ ʅʦʚʘʷ ʬʠʟʠʢʘ 

ʩʧʦʩʦʙʥʘ ʧʨʝʚʨʘʪʠʪʴʩʷ ʠʟ ʦʧʠʩʘʪʝʣʴʥʦʡ, ñʢʦʥʩʪʘʪʠʨʫʶʱʝʡò ʥʘʫʢʠ ʚ ʩʚʦʝʛʦ ʨʦʜʘ 

ʥʦʚʫʶ ʄʝʪʘʬʠʟʠʢʫ, ʦʙʲʷʩʥʷʶʱʫʶ ʩʪʨʫʢʪʫʨʫ, ʧʨʦʠʩʭʦʞʜʝʥʠʝ ʠ ʩʤʳʩʣ 

ʦʩʥʦʚʥʳʭ ʦʙʲʝʢʪʦʚ, ʩʦʩʪʘʚʣʷʶʱʠʭ ʬʠʟʠʯʝʩʢʫʶ ʨʝʘʣʴʥʦʩʪʴ. 

 

3. ʆ ʬʠʣʦʩʦʬʠʠ (ʬʠʟʠʢʝ ʠ ʤʝʪʘʬʠʟʠʢʝ) ɸʨʠʩʪʦʪʝʣʷ 
ñɺ ʥʘʫʢʝ ʙʦʣʴʰʝ, ʯʝʤ ʚ ʢʘʢʦʤ-ʣʠʙʦ ʜʨʫʛʦʤ ʠʥʩʪʠʪʫʪʝ ʯʝʣʦʚʝʯʝʩʪʚʘ, 

ʥʝʦʙʭʦʜʠʤʦ ʠʟʫʯʘʪʴ ʧʨʦʰʣʦʝ ʜʣʷ ʧʦʥʠʤʘʥʠʷ ʥʘʩʪʦʷʱʝʛʦ ʠ ʛʦʩʧʦʜʩʪʚʘ ʥʘʜ 

ʧʨʠʨʦʜʦʡ ʚ ʙʫʜʫʱʝʤò (ɹʝʨʥʘʣ 1956).  

ɺ. ʀ. ɺʝʨʥʘʜʩʢʠʡ ʧʠʩʘʣ: ñʉʪʘʨʳʝ ʬʠʣʦʩʦʬʩʢʠʝ ʩʠʩʪʝʤʳ, ʩʠʩʪʝʤʳ 

ʇʣʘʪʦʥʘ, ɸʨʠʩʪʦʪʝʣʷ ʠʣʠ ʇʣʦʪʠʥʘéʚ ʢʦʥʮʝ ʢʦʥʮʦʚ ʦʪʢʨʳʚʘʶʪ ʯʝʣʦʚʝʯʝʩʪʚʫ 

ʧʨʠ ʜʘʣʴʥʝʡʰʝʤ ʠʟʫʯʝʥʠʠ ʠʭ ʚʩʝ ʥʦʚʳʝ ʠ ʥʦʚʳʝ ʷʚʣʝʥʠʷ ʠ ʠʜʝʠé ʅʠʢʦʛʜʘ ʦʥʠ 

ʥʝ ʤʦʛʫʪ ʨʘʩʪʚʦʨʠʪʴʩʷ ʮʝʣʠʢʦʤ ʠ ʙʝʟ ʦʩʪʘʪʢʘ ʧʝʨʝʜʘʪʴʩʷ ʥʦʚʳʤ, ʥʘ ʠʭ ʧʦʯʚʝ 

ʥʘʨʦʜʠʚʰʠʤʩʷ, ʩʦʟʜʘʥʠʷʤ ʯʝʣʦʚʝʯʝʩʢʦʛʦ ʤʳʰʣʝʥʠʷ. ʆʥʠ ʛʣʫʙʦʢʦ 

ʠʥʜʠʚʠʜʫʘʣʴʥʳ ʠ ʚʩʣʝʜʩʪʚʠʝ ʵʪʦʛʦ ʥʝʧʨʦʥʠʮʘʝʤʳ ʜʦ ʢʦʥʮʘ...ò (ɺʝʨʥʘʜʩʢʠʡ 

1981). 
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ɻʝʡʟʝʥʙʝʨʛ ʫʪʚʝʨʞʜʘʣ, ʯʪʦ ñéʥʝʢʦʪʦʨʳʝ ʚʳʩʢʘʟʳʚʘʥʠʷ ʘʥʪʠʯʥʦʡ 

ʬʠʣʦʩʦʬʠʠ ʫʜʠʚʠʪʝʣʴʥʦ ʙʣʠʟʢʠ ʚʳʩʢʘʟʳʚʘʥʠʷʤ ʩʦʚʨʝʤʝʥʥʦʛʦ ʝʩʪʝʩʪʚʦʟʥʘʥʠʷò 

(ɻʝʡʟʝʥʙʝʨʛ 1990). ñʉʦʚʨʝʤʝʥʥʘʷ ʬʠʟʠʢʘ ʚʦ ʤʥʦʛʠʭ ʯʝʨʪʘʭ ʟʘʪʨʘʛʠʚʘʝʪ ʚʝʩʴʤʘ 

ʜʨʝʚʥʠʝ ʪʝʥʜʝʥʮʠʠ ʤʳʰʣʝʥʠʷ, ʥʘ ʥʦʚʦʡ ʦʩʥʦʚʝ ʧʨʠʙʣʠʞʘʝʪʩʷ ʢ ʥʝʢʦʪʦʨʳʤ ʠʟ 

ʜʨʝʚʥʝʡʰʠʭ ʧʨʦʙʣʝʤò. ʉʣʝʜʫʷ ʣʦʛʠʢʝ ɻʝʡʟʝʥʙʝʨʛʘ, ʧʦʩʢʦʣʴʢʫ ɸʨʠʩʪʦʪʝʣʴ 

ʷʚʣʷʝʪʩʷ ʢʘʢ ʆʪʮʦʤ ʚʩʝʡ ʅʘʫʢʠ ʚ ʮʝʣʦʤ, ʪʘʢ ʠ ʆʪʮʦʤ ʵʤʧʠʨʠʟʤʘ, ʚ ʯʘʩʪʥʦʩʪʠ, 

ʥʝʦʙʭʦʜʠʤʦ ʚʝʨʥʫʪʴʩʷ ʢ ʚʦʩʧʨʠʷʪʠʶ ʠʩʪʠʥʥʦʛʦ ʅʘʪʫʨʘʣʠʩʪʩʢʦʛʦ ʠ 

ʆʨʛʘʥʠʮʠʩʪʩʢʦʛʦ ʟʥʘʯʝʥʠʷ ʬʠʣʦʩʦʬʩʢʦʡ ʩʠʩʪʝʤʳ ɸʨʠʩʪʦʪʝʣʷ, ʚʦʩʩʪʘʥʦʚʠʚ 

ʥʝʦʙʭʦʜʠʤʦʝ ʨʝʘʣʠʩʪʠʯʝʩʢʦʝ ʦʩʥʦʚʘʥʠʝ ʜʣʷ  ʫʥʠʚʝʨʩʘʣʴʥʦʛʦ ʬʠʣʦʩʦʬʩʢʦ-
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ɸʨʠʩʪʦʪʝʣʴ ʧʳʪʘʣʩʷ ʦʙʦʩʥʦʚʘʪʴ ʬʠʣʦʩʦʬʠʶ ʢʘʢ ñʩʪʨʦʛʫʶ ʥʘʫʢʫò, ʦʩʦʙʦʝ 

ʟʥʘʯʝʥʠʝ ʧʨʠʜʘʚʘʷ ʧʨʦʙʣʝʤʝ ʧʦʥʠʤʘʥʠʷ ʙʳʪʠʷ. ɺ ñʄʝʪʘʬʠʟʠʢʝò ɸʨʠʩʪʦʪʝʣʴ 

ʧʦʜ ñʥʘʫʢʦʡ ʦ ʩʫʱʝʤò ʨʘʟʫʤʝʣ ʫʯʝʥʠʝ ʦ ʧʨʝʜʝʣʴʥʦ ʦʙʱʠʭ ʟʘʢʦʥʘʭ ʙʳʪʠʷ, ʦ 

ʧʝʨʚʠʯʥʳʭ ʧʦʥʷʪʠʷʭ ʠ ʟʘʢʦʥʦʤʝʨʥʦʩʪʷʭ ʤʠʨʦʟʜʘʥʠʷ. ɺ ʦʩʥʦʚʝ ʝʛʦ ʤʝʪʘʬʠʟʠʢʠ 

ʣʝʞʠʪ ʦʙʥʘʨʫʞʝʥʠʝ ʠ ʧʦʩʣʝʜʫʶʱʝʝ ʠʩʧʦʣʴʟʦʚʘʥʠʝ ʬʫʥʜʘʤʝʥʪʘʣʴʥʳʭ 

ʧʨʠʥʮʠʧʦʚ, ʢʦʪʦʨʳʝ ʷʚʣʷʶʪʩʷ ʜʝʡʩʪʚʫʶʱʠʤʠ ï ʫʥʠʚʝʨʩʘʣʴʥʳʤʠ ï ʜʣʷ ʚʩʝʭ 

ʫʨʦʚʥʝʡ ʠ ʧʨʦʮʝʩʩʦʚ ʧʨʠʨʦʜʳ. ʈʘʩʩʤʘʪʨʠʚʘʷ ʩʚʷʟʴ ʤʝʪʘʬʠʟʠʢʠ ʠ ʬʠʟʠʢʠ, 

ɸʨʠʩʪʦʪʝʣʴ ʦʪʜʝʣʠʣ (ʚ ʦʪʥʦʰʝʥʠʠ ʠʩʩʣʝʜʦʚʘʪʝʣʴʩʢʠʭ ʥʘʧʨʘʚʣʝʥʠʡ ʠ ʩʪʝʧʝʥʠ 

ʦʙʦʙʱʝʥʠʷ ʠʟʫʯʝʥʥʦʛʦ ʵʤʧʠʨʠʯʝʩʢʦʛʦ ʤʘʪʝʨʠʘʣʘ) ʩʦʙʩʪʚʝʥʥʦ ʬʠʣʦʩʦʬʩʢʦʝ 

ʟʥʘʥʠʝ (ʧʝʨʚʦʝ ʬʠʣʦʩʦʬʩʢʦʝ ʟʥʘʥʠʝ ʠʣʠ ʤʝʪʘʬʠʟʠʢʫ) ʦʪ ʯʘʩʪʥʦ-ʥʘʫʯʥʦʛʦ ʠʣʠ 

ʢʦʥʢʨʝʪʥʦ-ʥʘʫʯʥʦʛʦ ʟʥʘʥʠʷ ï ʬʠʟʠʢʠ. ɺ ʪʦ ʞʝ ʚʨʝʤʷ, ʝʛʦ (ɹʠʦ)ʬʠʟʠʢʘ ʠ 

(ɹʠʦ)ʤʝʪʘʬʠʟʠʢʘ ʧʦʣʘʛʘʝʪʩʷ ʥʘ ʝʜʠʥʳʝ (ʫʥʠʚʝʨʩʘʣʴʥʳʝ, ʚ ʩʚʦʝʤ 

ʵʪʠʦʣʦʛʠʯʝʩʢʦʤ, ʛʥʦʩʝʦʣʦʛʠʯʝʩʢʦʤ ʠ ʤʝʪʦʜʦʣʦʛʠʯʝʩʢʦʤ ʦʪʥʦʰʝʥʠʠ) ʦʩʥʦʚʘʥʠʷ 

ʇʨʠʨʦʜʦ-ʮʝʥʪʨʠʩʪʩʢʦʛʦ ʊʝʣʝʦʣʦʛʠʯʝʩʢʦʛʦ ʆʨʛʘʥʠʮʠʟʤʘ; ʚ ʵʪʦʤ ʧʣʘʥʝ 

ʨʘʜʠʢʘʣʴʥʦ ʦʪʣʠʯʘʷʩʴ ʦʪ ʬʠʟʠʢʠ ʠ ʤʝʪʘʬʠʟʠʢʠ ʥʦʚʦʝʚʨʦʧʝʡʩʢʦʛʦ ʚʨʝʤʝʥʠ. 

ɸʨʠʩʪʦʪʝʣʝʚʩʢʠʝ ñʌʠʟʠʢʘò ʠ ñʄʝʪʘʬʠʟʠʢʘò ʩʦʜʝʨʞʘʪ ʘʥʘʣʠʟ 

ʠʩʪʦʨʠʯʝʩʢʦʛʦ ʧʦʠʩʢʘ ʥʘʯʘʣ ʄʠʨʘ. ʇʦ ɸʨʠʩʪʦʪʝʣʶ, ʙʳʪʴ ʥʘʯʘʣʦʤ (ʥʘʯʠʥʘʪʴ, 

ʙʳʪʴ ʧʨʠʯʠʥʦʡ) ï ʟʥʘʯʠʪ ñʧʦʨʦʞʜʘʪʴò, ñʚʳʟʳʚʘʪʴò, ñʧʦʜʜʝʨʞʠʚʘʪʴò. ʌʠʟʠʢʘ 

ɸʨʠʩʪʦʪʝʣʷ ʧʨʝʜʩʪʘʚʣʷʝʪ ʩʦʙʦʡ ʩʠʩʪʝʤʫ ʩʪʘʥʦʚʣʝʥʠʷ, ʘ ʥʝ ʩʠʩʪʝʤʫ ʙʳʪʠʷ, 

ʨʘʩʩʤʘʪʨʠʚʘʷ ʩʫʱʝʩʪʚʝʥʥʳʤ ʦʙʨʘʟʦʤ ʧʝʨʝʭʦʜ ʦʪ ʬʦʨʤʳ ʧʦʪʝʥʮʠʠ ʢ ʬʦʨʤʝ 

ʘʢʪʫʘʣʴʥʦʛʦ ʜʝʡʩʪʚʠʷ. ʈʘʟʚʠʪʠʝ ʚʝʯʥʦʛʦ ʢʦʩʤʦʩʘ ʩʦʚʝʨʰʘʝʪʩʷ ʚ ʧʦʪʝʥʮʠʘʣʴʥʦʡ, 

ʥʠʢʦʛʜʘ ʥʝ ʟʘʚʝʨʰʘʝʤʦʡ ʙʝʩʢʦʥʝʯʥʦʩʪʠ. ñʌʠʟʠʢʘò ɸʨʠʩʪʦʪʝʣʷ  ʷʚʣʷʝʪʩʷ 

ʥʘʫʯʥʳʤ ʠʟʫʯʝʥʠʝʤ ñʬʶʟʠʩò ï ʇʨʠʨʦʜʳ (ʂʦʩʤʦʩʘ), ʚʳʩʪʫʧʘʷ ʥʝʦʙʭʦʜʠʤʳʤ 

ʩʧʦʩʦʙʦʤ ʨʝʘʣʴʥʦʛʦ ʧʦʟʥʘʥʠʷ ʚʝʱʝʩʪʚʝʥʥʦʛʦ ʤʠʨʘ. ʇʦʥʷʪʴ ñʬʶʩʠʩò 

(ñʧʨʠʨʦʜʫò, ʧʨʠʯʠʥʳ ʠ ʥʘʯʘʣʦ ʜʚʠʞʝʥʠʷ), ʟʥʘʯʠʪ ʧʦʥʷʪʴ ʮʝʣʴ, ʥʘʟʥʘʯʝʥʠʝ ʠ 

ʤʝʩʪʦ ʚʝʱʠ ʚ ʢʦʩʤʦʩʝ. ʄʦʞʥʦ ʧʦʥʠʤʘʪʴ ñʬʶʟʠʩò ʢʘʢ ʚʥʫʪʨʝʥʥʝ ʧʨʠʩʫʱʝʝ 

ʥʘʯʘʣʦ ʜʚʠʞʝʥʠʷ, ʚʝʯʥʫʶ ʪʨʘʥʩʬʦʨʤʘʮʠʶ. ʊʘʢʠʤ ʦʙʨʘʟʦʤ, ñʬʠʟʠʢʦʡò (ʥʘʫʢʦʡ ʦ 

ʧʨʠʨʦʜʝ) ʚ ʬʠʣʦʩʦʬʩʢʦʡ ʩʠʩʪʝʤʝ ɸʨʠʩʪʦʪʝʣʷ ʩʪʘʣʘ ʥʘʟʳʚʘʪʴʩʷ ʥʘʫʢʘ ʦ ʚʠʜʠʤʳʭ 

ʜʚʠʞʝʥʠʷʭ ʠ ʠʟʤʝʥʝʥʠʷʭ ʚ ʤʠʨʝ.  

ʇʦ ʩʫʱʝʩʪʚʫ, ɸʨʠʩʪʦʪʝʣʴ ʩʦʟʜʘʣ ʬʫʥʜʘʤʝʥʪʘʣʴʥʳʡ ʤʝʪʦʜ ʬʠʟʠʯʝʩʢʦʛʦ 

ʧʦʟʥʘʥʠʷ, ʘʣʴʪʝʨʥʘʪʠʚʥʳʡ (ʧʦʣʷʨʥʳʡ ï ʧʨʦʪʠʚʦʧʦʣʦʞʥʳʡ) ʤʘʪʝʤʘʪʠʯʝʩʢʦʡ 

ʬʠʟʠʢʝ, ʥʘʤʝʯʝʥʥʦʡ ʚ ɸʥʪʠʯʥʦʝ ʚʨʝʤʷ ʚ ʪʨʫʜʘʭ ʧʠʬʘʛʦʨʝʡʮʝʚ ʠ ʧʣʘʪʦʥʦʚʩʢʦʤ 

ñʊʠʤʝʝò. ɸʨʠʩʪʦʪʝʣʴ ʩʦʟʜʘʣ ʬʠʟʠʢʫ ʢʘʢ ʇʨʠʨʦʜʦ-ʮʝʥʪʨʠʩʪʢʫʶ 
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(ʅʘʪʫʨʘʣʠʩʪʩʢʫʶ) ʥʘʫʢʫ, ʩ ʦʩʥʦʚʘʥʠʷʤʠ ʚ ʆʨʛʘʥʠʮʠʩʪʩʢʦʡ (ʤʝʪʘ)ʬʠʟʠʢʝ 

(ɹʠʦʬʠʟʠʢʝ), ʏʝʪʳʨʝʭ-ʧʨʠʯʠʥʥʦʡ ʵʪʠʦʣʦʛʠʠ (ʩ ʚʝʜʫʱʠʤ ʟʥʘʯʝʥʠʝʤ 

ʮʝʣʝʜʚʠʞʠʤʳʭ ʧʨʠʯʠʥ), ʀʥʪʝʛʨʘʣʴʥʦʡ (ʚ ʨʘʚʥʦʝ ʤʝʨʝ ʫʯʠʪʳʚʘʶʱʝʡ 

ʩʦʩʪʘʚʣʷʶʱʠʝ ʵʤʧʠʨʠʯʝʩʢʦʛʦ, ʠʥʪʫʠʪʠʚʥʦʛʦ ʠ ʨʘʮʠʦʥʘʣʴʥʦ-ʣʦʛʠʯʝʩʢʦʛʦ 

ʧʦʟʥʘʥʠʷ) ʛʥʦʩʝʦʣʦʛʠʠ, ʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʦʡ ʤʝʪʦʜʦʣʦʛʠʠ, ʙʠʦ-ʩʦʮʠʦ-

ʂʦʩʤʠʩʪʩʢʦʡ ʘʥʪʨʦʧʦʣʦʛʠʠ, ʫʥʠʚʝʨʩʘʣʠʟʠʨʫʶʱʠʭ ɹʠʦ-ʥʘʫʢ (ʩ ʦʪʩʫʪʩʪʚʠʝʤ 

ʩʫʱʝʩʪʚʝʥʥʦʛʦ ʨʘʟʣʠʯʠʷ ʢʘʢ ʤʝʞʜʫ ʬʠʣʦʩʦʬʩʢʠʤʠ ʠ ʥʘʫʯʥʳʤʠ, ʪʘʢ ʠ ʟʥʘʥʠʷʤʠ 

ʝʩʪʝʩʪʚʝʥʥʦʥʘʫʯʥʳʭ ʠ ʦʙʱʝʩʪʚʝʥʥʳʭ ʥʘʫʢ), ʘ ʪʘʢʞʝ ʅʦʦʩʬʝʨʥʦʛʦ ʠ ʂʦ-

ʵʚʦʣʶʮʠʦʥʥʦʛʦ ʧʣʘʥʦʚ ʠʩʩʣʝʜʦʚʘʥʠʷ ʛʣʦʙʘʣʴʥʳʭ ʧʨʦʮʝʩʩʦʚ.  

ɼʘʥʥʳʡ ɹʠʦʬʠʟʠʯʝʩʢʠʡ (ɹʠʦʢʦʩʤʦʣʦʛʠʯʝʩʢʠʡ) ʧʦʜʭʦʜ ʠ ʩʧʦʩʦʙ ʧʦʟʥʘʥʠʷ 

ʷʚʣʷʝʪʩʷ ʧʨʠʥʮʠʧʠʘʣʴʥʦ (ʢʘʨʜʠʥʘʣʴʥʦ) ʦʪʣʠʯʥʳʤ ʦʪ ʢʦʩʤʦʣʦʛʠʠ
1
, ʦʩʥʦʚʘʥʥʦʡ 

ʥʘ ɼʫʘʣʠʟʤʝ, ɸʥʪʨʦʧʦʮʝʥʪʨʠʟʤʝ ʠ ʤʘʪʝʤʘʪʠʯʝʩʢʦʤ ʘʥʘʣʠʟʝ ʵʤʧʠʨʠʯʝʩʢʠʭ 

ʜʘʥʥʳʭ. ʀ ʚ ɸʥʪʠʯʥʦʝ ʚʨʝʤʷ, ʠ ʚ ʥʘʩʪʦʷʱʝʤ ʩʫʱʝʩʪʚʝʥʥʳʤ ʩʚʦʡʩʪʚʦʤ 

ʤʘʪʝʤʘʪʠʢʠ ʷʚʣʷʝʪʩʷ ʝʝ ʦʨʠʝʥʪʠʨʦʚʘʥʥʦʩʪʴ ʥʘ ʧʦʟʥʘʥʠʝ ʩʪʘʪʠʯʥʳʭ ʠ 

ʥʝʧʦʜʚʠʞʥʳʭ (ʘ ʪʘʢʞʝ ʚʝʯʥʳʭ) ʦʙʲʝʢʪʦʚ ʜʣʷ ʠʩʩʣʝʜʦʚʘʥʠʷ. ɼʘʥʥʳʤ ʫʩʣʦʚʠʷʤ 

ʦʪʚʝʯʘʝʪ ʥʘʫʯʥʳʡ ʵʢʩʧʝʨʠʤʝʥʪ, ʢʦʪʦʨʳʡ ʫʩʣʦʚʥʦ ʚʳʜʝʣʷʝʪ ʠʟʫʯʘʝʤʳʝ ʦʙʲʝʢʪʳ 

ʠʟ ʨʝʘʣʴʥʦʛʦ ʤʠʨʘ (ʢʦʪʦʨʳʡ ʢʘʢ ʨʘʟ ʭʘʨʘʢʪʝʨʠʟʫʝʪʩʷ ʠʟʤʝʥʯʠʚʦʩʪʴʶ ʠ 

ʧʦʜʚʠʞʥʦʩʪʴʶ) ʠ, ʪʝʤ ʩʘʤʳʤ, ʧʝʨʝʚʦʜʠʪ ʠʟʫʯʘʝʤʳʝ ʧʨʦʮʝʩʩʳ ʚ ʢʘʪʝʛʦʨʠʶ 

ñʩʪʘʪʠʯʥʳʭò, ʘ ʟʥʘʯʠʪ ʠ ʜʦʩʪʫʧʥʳʭ ʜʣʷ (ʚʝʨʦʷʪʥʦʩʪʥʦ-ʩʪʘʪʠʩʪʠʯʝʩʢʦʛʦ) 

ʤʘʪʝʤʘʪʠʯʝʩʢʦʛʦ ʤʦʜʝʣʠʨʦʚʘʥʠʷ ʠ ʘʥʘʣʠʟʘ. ʅʘʧʨʦʪʠʚ, ʚ ʩʚʦʝʤ ʅʘʪʫʨʘʣʠʩʪʩʢʦʤ 

(ɹʠʦʬʠʟʠʯʝʩʢʦʤ) ʧʦʜʭʦʜʝ ɸʨʠʩʪʦʪʝʣʴ ʦʪʢʘʟʳʚʘʝʪʩʷ ʦʪ ʧʣʘʪʦʥʠʟʤʘ (ʪ.ʝ. 

ɸʥʪʨʦʧʦʮʝʥʪʨʠʩʪʩʢʠʭ ï ɼʫʘʣʠʩʪʩʢʠʭ ï ʦʩʥʦʚʘʥʠʡ ʧʦʟʥʘʥʠʷ, ʭʘʨʘʢʪʝʨʠʟʫʝʤʳʭ 

ʘʙʩʪʨʘʢʪʥʳʤ ï ʀʜʝʘʣʠʩʪʠʯʝʩʢʠʤ ï ʤʳʰʣʝʥʠʝʤ); ʠ ʫʪʚʝʨʞʜʘʝʪ ʥʝʦʙʭʦʜʠʤʳʡ 

ʈʝʘʣʠʩʪʠʯʝʩʢʠʡ ʬʠʟʠʯʝʩʢʠʡ ʤʝʪʦʜ, ʢʨʘʝʫʛʦʣʴʥʳʤ ʢʘʤʥʝʤ ʢʦʪʦʨʦʛʦ ʷʚʣʷʝʪʩʷ 

ʧʨʠʨʦʜʥʳʡ (ʢʦʩʤʠʯʝʩʢʠʡ) ɻʠʣʝʤʦʨʬʠʟʤ, ʪ.ʝ. ʝʩʪʝʩʪʚʝʥʥʳʡ ʆʨʛʘʥʠʮʠʟʤ 

ʧʨʠʨʦʜʥʳʭ ʷʚʣʝʥʠʡ. ʀʤʝʥʥʦ ʵʪʦʪ ʧʦʜʭʦʜ ʷʚʣʷʝʪʩʷ ʨʝʘʣʴʥʦ ʵʬʬʝʢʪʠʚʥʳʤ ʜʣʷ 

ʧʦʟʥʘʥʠʷ ʝʩʪʝʩʪʚʝʥʥʦ ʧʦʜʚʠʞʥʳʭ, ʠʟʤʝʥʯʠʚʳʭ ʠ ʵʚʦʣʶʮʠʦʥʠʨʫʶʱʠʭ ʚʝʱʝʡ 

(ʩʫʲʝʢʪʦʚ ʜʝʡʩʪʚʠʷ ʠ ʠʟʤʝʥʝʥʠʷ) ʨʝʘʣʴʥʦʛʦ ʤʠʨʘ. ɸʨʠʩʪʦʪʝʣʝʚʩʢʠʡ ʥʘʫʯʥʳʡ 

ʆʨʛʘʥʠʮʠʟʤ ʥʘʧʨʘʚʣʝʥ ʢʘʢ ʨʘʟ ʥʘ ʧʦʟʥʘʥʠʝ ʧʝʨʚʠʯʥʳʭ (ʮʝʣʝʜʚʠʞʠʤʳʭ) 

ʢʦʥʢʨʝʪʥʳʭ ʩʫʱʥʦʩʪʝʡ ʩʫʙʲʝʢʪʦʚ ʜʝʡʩʪʚʠʪʝʣʴʥʦʛʦ ʤʠʨʘ, ʧʨʠʥʮʠʧʠʘʣʴʥʦ 

ʜʦʩʪʫʧʥʳʭ ʜʣʷ ʀʥʪʝʛʨʘʣʴʥʦʛʦ (ʵʤʧʠʨʠʯʝʩʢʠ-ʠʥʪʫʠʪʠʚʥʦ-ʨʘʮʠʦʥʘʣʴʥʦʛʦ) 

ʧʦʟʥʘʥʠʷ; ʠ ʢʦʪʦʨʳʝ ʥʝ ʠʤʝʶʪ ʦʙʱʝʛʦ ʤʘʪʝʤʘʪʠʯʝʩʢʦʛʦ ʚʳʨʘʞʝʥʠʷ, ʥʦ 

ʨʝʘʣʠʟʫʶʪ ʚ ʜʝʡʩʪʚʠʪʝʣʴʥʦʤ ʤʠʨʝ ʩʦʙʩʪʚʝʥʥʳʝ ʌʫʥʢʮʠʦʥʘʣʴʥʦ-ʩʧʝʮʠʬʠʯʝʩʢʠʝ 

(ʪ.ʝ. ʛʝʪʝʨʦʛʝʥʥʳʝ) ʟʥʘʯʝʥʠʷ. 

ʉʣʝʜʫʝʪ ʩʨʘʟʫ ʟʘʷʚʠʪʴ, ʚ ʵʪʦʡ ʩʚʷʟʠ, ʯʪʦ ɸʨʠʩʪʦʪʝʣʝʚʩʢʠʝ ʥʝʚʝʨʥʳʝ 

ʚʳʚʦʜʳ ʚ ʦʪʥʦʰʝʥʠʠ ʘʩʪʨʦʬʠʟʠʯʝʩʢʦʛʦ ʫʩʪʨʦʡʩʪʚʘ ʤʠʨʘ ʥʠʢʘʢ ʥʝ ʤʦʛʫʪ 

ʩʣʫʞʠʪʴ ʦʩʥʦʚʘʥʠʝʤ ʜʣʷ ʦʪʨʠʮʘʥʠʷ ʝʛʦ ʢʦʩʤʦʣʦʛʠʯʝʩʢʦʡ (ʚʩʝʦʭʚʘʪʳʚʘʶʱʝʡ) 

                                                           
1
 ʊʝʨʤʠʥʫ ʠ ʧʦʥʷʪʠʶ ñʢʦʩʤʦʣʦʛʠʠò ʦʪʚʦʜʠʪʩʷ ʦʩʦʙʦʝ (ʬʫʥʜʘʤʝʥʪʘʣʴʥʦʝ) ʟʥʘʯʝʥʠʝ ʚ 

ʜʝʷʪʝʣʴʥʦʩʪʠ ɹʠʦʢʦʩʤʦʣʦʛʠʯʝʩʢʦʡ ɸʩʩʦʮʠʘʮʠʠ. ʂʦʩʤʦʣʦʛʠʷ ʟʜʝʩʴ ʦʟʥʘʯʘʝʪ 

ʚʩʝʦʭʚʘʪʳʚʘʶʱʫʶ (ʚʩʝ ʚʠʜʳ ʥʘʫʯʥʦʛʦ ʟʥʘʥʠʷ) ʩʬʝʨʫ ʧʦʟʥʘʥʠʷ, ʠʤʝʶʱʫʶ (ʢʘʞʜʘʷ 

ʢʦʩʤʦʣʦʛʠʷ) ʩʦʙʩʪʚʝʥʥʳʝ ʦʩʥʦʚʘʥʠʷ ʥʘʫʯʥʦʛʦ ʟʥʘʥʠʷ (ʷʚʣʷʷʩʴ ʪʘʢʠʤ ʦʙʨʘʟʦʤ ʥʝʟʘʚʠʩʠʤʦʡ 

ʦʪ ʜʨʫʛʠʭ ʢʦʩʤʦʣʦʛʠʡ ï ʮʝʣʦʩʪʥʳʭ ʥʘʫʯʥʳʭ ʧʦʜʭʦʜʦʚ) ï ʩʦʙʩʪʚʝʥʥʳʝ ʵʪʠʦʣʦʛʠʶ, 

ʛʥʦʩʝʦʣʦʛʠʶ. 
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ʩʠʩʪʝʤʳ ʥʘʫʯʥʦʛʦ ʆʨʛʘʥʠʮʠʟʤʘ (ʂʦʩʤʦʈʝʘʣʠʟʤʘ). ɺ ʮʝʣʦʤ, ɸʨʠʩʪʦʪʝʣʝʚʩʢʠʡ 

ʂʦʩʤʦʩ ï ʵʪʦ ɹʠʦʢʦʩʤʦʩ, ʢʦʪʦʨʳʡ ʧʨʠʥʮʠʧʠʘʣʴʥʦ ʦʪʣʠʯʝʥ ʦʪ ʩʦʚʨʝʤʝʥʥʦʛʦ 

ʧʦʥʠʤʘʥʠʷ ʢʦʩʤʦʩʘ (ʚʩʝʣʝʥʥʦʛʦ ʧʨʦʩʪʨʘʥʩʪʚʘ, ʚʢʣʶʯʘʶʱʝʛʦ ʧʣʘʥʝʪʫ ɿʝʤʣʷ ʠ 

ʵʚʦʣʶʮʠʶ ʧʨʦʮʝʩʩʦʚ ʞʠʟʥʠ ʥʘ ʥʝʡ ʢʘʢ ñʩʣʫʯʘʡʥʦʛʦò ʷʚʣʝʥʠʷ). ɼʘʥʥʳʡ 

ʬʠʟʠʯʝʩʢʠʡ óʘʩʪʨʦ-ʢʦʩʤʦʩô ʧʨʠʥʮʠʧʠʘʣʴʥʦ ʭʘʨʘʢʪʝʨʠʟʫʝʪʩʷ ʢʘʢ 

ʫʥʠʬʠʮʠʨʦʚʘʥʥʦʝ ʝʜʠʥʦʨʦʜʥʦʝ ʦʙʨʘʟʦʚʘʥʠʝ, ʛʜʝ ʧʨʦʩʪʨʘʥʩʪʚʦ, ʚʨʝʤʷ, ʤʘʪʝʨʠʷ 

ʷʚʣʷʶʪʩʷ ʘʙʩʦʣʶʪʥʳʤʠ, ʙʝʩʢʦʥʝʯʥʳʤʠ ʠ ʝʜʠʥʦʦʙʨʘʟʥʳʤʠ, ʠ ʣʠʰʝʥʥʳʤʠ 

ʢʘʢʠʭ-ʣʠʙʦ ʚʥʫʪʨʝʥʥʠʭ ʩʫʱʥʦʩʪʝʡ, ʦʧʨʝʜʝʣʷʶʱʠʭ ʢʦʩʤʠʯʝʩʢʫʶ ʵʚʦʣʶʮʠʶ.  

ʅʘʧʨʦʪʠʚ, ʂʦʩʤʦʩ ɸʨʠʩʪʦʪʝʣʷ ʷʚʣʷʝʪʩʷ ʢʦʥʝʯʥʳʤ, ʢʘʯʝʩʪʚʝʥʥʳʤ ʠ 

ʠʝʨʘʨʭʠʯʝʩʢʠ ʜʠʬʬʝʨʝʥʮʠʨʦʚʘʥʥʳʤ ï ʛʝʪʝʨʦʛʝʥʥʳʤ, ʚʢʣʶʯʘʷ ʙʠʧʦʣʷʨʥʦʩʪʴ ʠ 

ʮʠʢʣʠʯʥʦʩʪʴ ʧʨʦʮʝʩʩʦʚ ʨʝʘʣʴʥʦʛʦ ʬʠʟʠʯʝʩʢʦʛʦ ʤʠʨʘ, ʠ ʛʜʝ ʢʘʞʜʘʷ ʚʝʱʴ 

(ʩʫʙʲʝʢʪ ʜʝʡʩʪʚʠʷ) ʠʤʝʝʪ ʩʚʦʶ ʌʦʨʤʘ-ʨʝʘʣʠʟʫʶʱʫʶ ʧʨʠʯʠʥʫ (ʚʥʫʪʨʝʥʥʶʶ 

ʧʨʠʩʫʱʫʶ ʩʠʣʫ) ï ʨʝʘʣʠʟʫʶʱʫʶ ʎʝʣʴ (ʌʫʥʢʮʠʶ) ʩʫʱʝʩʪʚʦʚʘʥʠʷ ʜʘʥʥʦʛʦ 

ʩʫʙʲʝʢʪʘ, ʚ ʩʦʦʪʚʝʪʩʪʚʠʝ ʩ ʢʦʪʦʨʦʡ ʦʥ ʠ ʧʦʣʫʯʘʝʪ ʩʚʦʝ ʩʫʙʩʪʘʥʮʠʘʣʴʥʦʝ, 

ʚʠʜʦʚʦʝ, ʨʦʜʦʚʦʝ ʚʳʨʘʞʝʥʠʝ. ɺ ʂʦʩʤʦʩʝ ɸʨʠʩʪʦʪʝʣʷ ʥʝʪ ʧʨʦʩʪʨʘʥʩʪʚʘ, ʥʦ ʝʩʪʴ 

ʤʝʩʪʦ, ʟʜʝʩʴ ʤʘʪʝʨʠʷ (ʧʘʩʩʠʚʥʳʡ ʵʥʝʨʛʝʪʠʯʝʩʢʠʡ ʤʘʪʝʨʠʘʣ) ʤʦʞʝʪ ʧʨʠʦʙʨʝʪʘʪʴ 

ʘʢʪʠʚʥʦʝ (ʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʦʝ) ʟʥʘʯʝʥʠʝ ʪʦʣʴʢʦ ʧʨʠ ʫʩʣʦʚʠʠ ʚʦʟʥʠʢʥʦʚʝʥʠʷ 

ʘʢʪʠʚʥʦʡ ʮʝʣʠ ʨʘʟʚʠʪʠʷ ʠ ʩʦʟʜʘʥʠʷ ʩʪʨʫʢʪʫʨ ʜʣʷ ʧʨʦʠʟʚʦʜʩʪʚʘ ʨʝʟʫʣʴʪʘʪʦʚ 

ʜʝʡʩʪʚʠʷ ï ʧʦʜ ʚʣʠʷʥʠʝʤ ʌʦʨʤʳ ï ʜʠʥʘʤʠʯʝʩʢʦʡ ʩʫʙʩʪʘʥʮʠʠ, ʦʧʨʝʜʝʣʷʶʱʝʡ 

ʢʘʢ ʮʝʣʝʜʚʠʞʠʤʦʝ ʧʨʦʠʟʚʦʜʩʪʚʦ ʩʪʨʫʢʪʫʨʥʦ-ʬʫʥʢʮʠʦʥʘʣʴʥʳʭ ʵʣʝʤʝʥʪʦʚ 

(ʦʨʛʘʥʦʚ), ʪʘʢ ʠ ʠʭ ʮʝʣʝʜʚʠʞʠʤʦʝ ʜʦʩʪʠʞʝʥʠʝ ʮʝʣʝʡ ʠ ʛʣʘʚʥʦʡ 

(ʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʦʡ) ʮʝʣʠ, ʠ ʧʦʣʫʯʝʥʠʝ ʥʝʦʙʭʦʜʠʤʳʭ ʵʬʬʝʢʪʦʚ ʠ ʨʝʟʫʣʴʪʘʪʦʚ 

ʜʝʡʩʪʚʠʷ.  

ʉʫʱʝʩʪʚʝʥʥʦ, ʯʪʦ ʚʩʝ ʵʪʠ ʜʚʠʞʝʥʠʷ ʠ ʠʟʤʝʥʝʥʠʷ ʦʩʥʦʚʳʚʘʶʪʩʷ ʥʘ ʏʝʪʳʨʝʭ 

ʧʨʠʯʠʥʘʭ (ʤʘʪʝʨʠʘʣʴʥʦʡ, ʬʦʨʤʘʣʴʥʦʡ, ʧʨʦʠʟʚʦʜʷʱʝʡ ʠ ʮʝʣʝʚʦʡ), ʠ ʛʜʝ 

ʮʝʣʝʜʚʠʞʠʤʳʝ ʧʨʠʯʠʥʳ ʠʤʝʶʪ ʧʝʨʚʠʯʥʦʝ ʠ ʚʝʜʫʱʝʝ ʟʥʘʯʝʥʠʝ. ɺ ʨʝʟʫʣʴʪʘʪʝ (ʠ 

ʥʝʠʟʙʝʞʥʦ), ʠʩʪʠʥʥʘʷ ɹʠʦʬʠʟʠʢʘ (ɹʠʦʢʦʩʤʦʣʦʛʠʷ) ɸʨʠʩʪʦʪʝʣʷ, ʠʤʝʶʱʘʷ 

ʩʫʱʝʩʪʚʝʥʥʦ  ʆʨʛʘʥʠʮʠʩʪʩʢʠʡ ʠ ʫʥʠʚʝʨʩʘʣʠʟʠʨʫʶʱʠʡ ʭʘʨʘʢʪʝʨ (ʛʜʝ 

ʦʪʩʫʪʩʪʚʫʶʪ ʧʨʦʪʠʚʦʨʝʯʠʷ ʤʝʞʜʫ ñʬʠʟʠʯʝʩʢʠʤò ʠ ñʦʙʱʝʩʪʚʝʥʥʦ-

ʛʫʤʘʥʠʪʘʨʥʳʤò ʧʦʟʥʘʥʠʝʤ, ʢʘʢ ʠ ʤʝʞʜʫ ʧʦʟʥʘʥʠʝʤ ʥʝʦʨʛʘʥʠʯʝʩʢʠʭ ʠ 

ʦʨʛʘʥʠʯʝʩʢʠʭ ʷʚʣʝʥʠʡ ʜʝʡʩʪʚʠʪʝʣʴʥʦʛʦ ʤʠʨʘ; ʘ ʪʘʢʞʝ ʛʜʝ ʫʪʚʝʨʞʜʘʝʪʩʷ 

ʝʩʪʝʩʪʚʝʥʥʘʷ ʩʧʦʥʪʘʥʥʦʩʪʴ ʚ ʨʘʟʚʠʪʠʠ ʩʫʙʲʝʢʪʦʚ ʜʝʡʩʪʚʠʪʝʣʴʥʦʛʦ ʤʠʨʘ) ï 

(ʤʝʪʘ)ʌʠʟʠʢʘ ɸʨʠʩʪʦʪʝʣʷ ʢʘʪʝʛʦʨʠʯʝʩʢʠ ʦʪʣʠʯʘʝʪʩʷ ʦʪ ʩʦʚʨʝʤʝʥʥʦʡ 

(ʤʘʪʝʤʘʪʠʯʝʩʢʦʡ, ʧʦʟʠʪʠʚʠʩʪʩʢʦʡ) ʬʠʟʠʢʠ ʅʦʚʦʝʚʨʦʧʝʡʩʢʦʛʦ ʚʨʝʤʝʥʠ. 

ʆʜʥʘʢʦ, ʧʦʥʠʤʘʥʠʝ ʵʪʦʛʦ ʨʘʟʣʠʯʠʷ ʙʳʣʦ ʧʦʩʪʝʧʝʥʥʦ ʫʪʨʘʯʝʥʦ ʚ ʧʦʣʴʟʫ 

ʧʨʠʟʥʘʥʠʷ ʢʘʢ ʝʜʠʥʩʪʚʝʥʥʦ ʚʦʟʤʦʞʥʦʡ ʪʦʣʴʢʦ ʩʦʚʨʝʤʝʥʥʦʡ (ʤʘʪʝʤʘʪʠʯʝʩʢʦʡ) 

ʬʠʟʠʢʠ. ʆʩʥʦʚʥʘʷ ʧʨʦʙʣʝʤʘ ʟʜʝʩʴ ʟʘʢʣʶʯʘʝʪʩʷ ʚ ʪʦʤ, ʯʪʦ ʅʦʚʦʝʚʨʦʧʝʡʩʢʘʷ 

(ʩʦʚʨʝʤʝʥʥʘʷ) ʬʠʟʠʢʘ ʚʦʟʥʠʢʣʘ ʥʘ ʦʩʥʦʚʘʥʠʷʭ ʠ ʢʦʥʮʝʧʪʫʘʣʴʥʳʭ ʢʦʥʩʪʨʫʢʮʠʷʭ 

ɸʨʠʩʪʦʪʝʣʝʚʩʢʦʡ ɹʠʦʬʠʟʠʢʠ (ʧʦʩʢʦʣʴʢʫ ɸʨʠʩʪʦʪʝʣʴ ʧʦ ʬʘʢʪʫ ʷʚʣʷʝʪʩʷ ʆʪʮʦʤ 

ʅʘʫʢʠ). ɺ ʪʦ ʞʝ ʚʨʝʤʷ, ʥʦʚʦʝʚʨʦʧʝʡʩʢʠʝ ʫʯʝʥʳʝ (ʥʘ ʦʩʥʦʚʘʥʠʷʭ ʫʞʝ 

ʇʣʘʪʦʥʦʚʩʢʦʛʦ ɼʫʘʣʠʟʤʘ ʠ ɸʥʪʨʦʧʦʮʝʥʪʨʠʟʤʘ; ʪ.ʝ. ʨʘʟʚʠʚʘʷ ʦʩʥʦʚʘʥʠʷ 

ñʤʘʪʝʤʘʪʠʯʝʩʢʦʡò ʬʠʟʠʢʠ) ʠʩʧʦʣʴʟʦʚʘʣʠ, ʪʝʤ ʥʝ ʤʝʥʝʝ, ʢʘʢ ʨʘʟ 

ɸʨʠʩʪʦʪʝʣʝʚʩʢʠʝ ʧʦʥʷʪʠʷ ʠ ʢʦʥʩʪʨʫʢʮʠʠ ʜʣʷ ʧʦʩʪʨʦʝʥʠʷ ʩʦʚʨʝʤʝʥʥʦʛʦ ʟʜʘʥʠʷ 
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ʥʘʫʢʠ, ʭʦʪʷ ʠ ʠʤʝʶʱʝʛʦ ʫʞʝ ʧʨʠʥʮʠʧʠʘʣʴʥʦ ʠʥʦʝ (ʢʦʩʤʦʣʦʛʠʯʝʩʢʦʝ) ʟʥʘʯʝʥʠʝ. 

ɼʨʫʛʠʤʠ ʩʣʦʚʘʤʠ, ʩʦʚʨʝʤʝʥʥʘʷ ʥʘʫʢʘ ï ʚʦʟʚʝʜʝʥʥʘʷ ʠʟ ɸʨʠʩʪʦʪʝʣʝʚʩʢʦʛʦ 

(ɹʠʦ)ʬʠʟʠʯʝʩʢʦʛʦ ʢʦʥʮʝʧʪʫʘʣʴʥʦ-ʢʦʥʩʪʨʫʢʪʠʚʥʦʛʦ ʤʘʪʝʨʠʘʣʘ ï ʪʝʤ ʥʝ ʤʝʥʝʝ ʚ 

ʥʘʩʪʦʷʱʝʤ, ʢʦʩʤʦʣʦʛʠʯʝʩʢʠ (ʧʦ ʟʥʘʯʝʥʠʶ ʩʚʦʠʭ ʵʪʠʦʣʦʛʠʯʝʩʢʠʭ, 

ʛʥʦʩʝʦʣʦʛʠʯʝʩʢʠʭ, ʤʝʪʦʜʦʣʦʛʠʯʝʩʢʠʭ, ʘʥʪʨʦʧʦʣʦʛʠʯʝʩʢʠʭ ʠ ʪ.ʜ. ʦʩʥʦʚʘʥʠʡ) 

ʷʚʣʷʝʪʩʷ ʧʨʦʪʠʚʦʧʦʣʦʞʥʦʡ ɸʨʠʩʪʦʪʝʣʝʚʩʢʦʡ (ʩʫʧʝʨ)ʩʠʩʪʝʤʝ ʥʘʫʯʥʦʛʦ 

ʆʨʛʘʥʠʮʠʟʤʘ. ɺ ʠʪʦʛʝ ʵʪʠʭ ʤʝʪʘʤʦʨʬʦʟ, ʣʶʙʦʡ ʩʦʚʨʝʤʝʥʥʳʡ XX-XXI -ʚʚ. 

ʫʯʝʥʳʡ (ʢʘʢ ʠ ʣʶʙʦʡ ʩʧʝʮʠʘʣʠʩʪ, ʢʪʦ ʠʤʝʝʪ ʟʘʜʘʯʠ ʨʘʮʠʦʥʘʣʴʥʦʛʦ ʥʘʫʯʥʦʛʦ 

ʠʩʩʣʝʜʦʚʘʥʠʷ, ʚʨʘʯ, ʥʘʧʨʠʤʝʨ), ʧʦʩʣʝ ʧʨʦʭʦʞʜʝʥʠʷ ʚʩʝʭ ʢʫʨʩʦʚ ʥʘʯʘʣʴʥʦʛʦ, 

ʩʨʝʜʥʝʛʦ, ʚʳʩʰʝʛʦ (ʠ ʧʦʣʫʯʝʥʠʷ ʥʘʫʯʥʳʭ ʩʪʝʧʝʥʝʡ) ʠ ʧʦʩʪʜʠʧʣʦʤʥʦʛʦ 

ʦʙʨʘʟʦʚʘʥʠʷ ï ʦʥ/ʦʥʘ ʦʜʥʦʚʨʝʤʝʥʥʦ ʧʦʣʫʯʘʝʪ ʥʘ ʦʩʥʦʚʘʪʝʣʴʥʦʤ 

ʬʫʥʜʘʤʝʥʪʘʣʴʥʦʤ (ʚʢʣʶʯʘʷ ʧʦʜʩʦʟʥʘʪʝʣʴʥʳʡ) ʫʨʦʚʥʝ ʧʨʦʯʥʳʝ ʧʨʠʚʳʯʥʳʝ 

(ʤʝʪʦʜʦʣʦʛʠʯʝʩʢʠʝ) ʥʘʚʳʢʠ ʠ ʫʩʪʘʥʦʚʢʠ ʢ ʧʨʦʚʝʜʝʥʠʶ ʣʶʙʦʡ ʧʦʟʥʘʚʘʪʝʣʴʥʦʡ 

ʜʝʷʪʝʣʴʥʦʩʪʠ, ʢʦʪʦʨʳʝ ʟʘʩʪʘʚʣʷʶʪ ʝʛʦ ʩʨʘʟʫ ʞʝ ʦʪʚʝʨʛʘʪʴ (ʠ ʦʪʙʨʘʩʳʚʘʪʴ ʢʘʢ 

ñʥʝʥʘʫʯʥʦʝò ʠ ñʥʝʥʫʞʥʦʝò) ʠʟʫʯʝʥʠʝ ʠ ʧʨʠʤʝʥʝʥʠʝ ɸʨʠʩʪʦʪʝʣʝʚʩʢʦʡ 

ɹʠʦʬʠʟʠʢʠ (ʢʘʢ ʧʨʘʚʠʣʦ, ʝʱʝ ʠ ʜʦ ʥʘʯʘʣʘ ʟʥʘʢʦʤʩʪʚʘ ʩ ʥʝʡ). 

ɺ ʪʝʤʝ ʜʘʥʥʦʛʦ ʠʩʩʣʝʜʦʚʘʥʠʷ, ʤʳ ʚ ʧʝʨʚʫʶ ʦʯʝʨʝʜʴ ʦʙʨʘʱʘʝʤ ʚʥʠʤʘʥʠʷ ʥʘ 

ʢʘʨʜʠʥʘʣʴʥʦʝ ʠʟʤʝʥʝʥʠʝ (ʚ ʠʥʪʝʨʧʨʝʪʘʮʠʷʭ ʥʦʚʦʝʚʨʦʧʝʡʩʢʠʭ ʤʳʩʣʠʪʝʣʝʡ, ʠ ʠʭ 

ʧʨʝʜʰʝʩʪʚʝʥʥʠʢʦʚ ï ʩʨʝʜʥʝʚʝʢʦʚʳʭ ʩʭʦʣʘʩʪʦʚ) ʟʥʘʯʝʥʠʷ causa formalis 

ɸʨʠʩʪʦʪʝʣʷ (ʌʦʨʤʘ-ʨʝʘʣʠʟʫʶʱʝʡ ʧʨʠʯʠʥʳ ï ʌʈʇ, ʚ ʥʘʰʝʤ ʥʘʟʚʘʥʠʠ ʠ 

ʘʙʙʨʝʚʠʘʪʫʨʝ). ɺ ʪʨʫʜʘʭ ʟʘʧʘʜʥʦʝʚʨʦʧʝʡʩʢʠʭ ʤʳʩʣʠʪʝʣʝʡ ʌʈʇ ʧʦʩʪʝʧʝʥʥʦ 

ʧʨʝʜʩʪʘʣʘ (ʪʦʯʥʝʝ, ʝʡ ʥʘʤʝʨʝʥʥʦ ʙʳʣʘ ʧʨʠʜʘʥʦ) ʥʝʢʦʝ ʚʥʝʰʥʝʝ, ʣʦʛʠʯʝʩʢʠ 

ʦʧʠʩʘʪʝʣʴʥʦʝ (ʬʦʨʤʘʣʠʟʦʚʘʥʥʦʝ) ʟʥʘʯʝʥʠʝ ʬʠʟʠʯʝʩʢʦʛʦ (ʤʘʪʝʨʠʘʣʴʥʦʛʦ) 

ʩʪʨʦʝʥʠʷ ʚʝʱʠ. ɺ ʪʦ ʞʝ ʚʨʝʤʷ, ʚ ʬʠʣʦʩʦʬʠʠ ɸʨʠʩʪʦʪʝʣʷ ï ʌʈʇ (ʌʦʨʤʘ-

ʨʝʘʣʠʟʫʶʱʘʷ ʧʨʠʯʠʥʘ) ʠʤʝʝʪ ʛʣʫʙʠʥʥʦ ɺʥʫʪʨʝʥʥʝʝ ʠ ʌʫʥʢʮʠʦʥʘʣʴʥʦ-

ʩʧʝʮʠʬʠʯʝʩʢʦʝ ʟʥʘʯʝʥʠʝ. ʊʘʢʠʤ ʦʙʨʘʟʦʤ, ʚ ʦʪʣʠʯʠʝ ʦʪ c.Materialis ï c.Formalis 

(ʌʈʇ) ʥʝ ʤʦʞʝʪ ʙʳʪʴ ʩʚʝʜʝʥʘ (ʨʝʜʫʮʠʨʦʚʘʥʘ) ʢ ʦʧʨʝʜʝʣʝʥʥʦʤʫ ʥʘʙʦʨʫ 

ʝʜʠʥʦʦʙʨʘʟʥʳʭ, ʥʝʠʟʤʝʥʷʝʤʳʭ ʠ ʛʦʤʦʛʝʥʥʳʭ (ʦʜʥʦʬʘʟʥʳʭ) ʵʣʝʤʝʥʪʦʚ ʠ 

ʧʨʠʥʮʠʧʦʚ ʩʫʱʝʩʪʚʦʚʘʥʠʷ ʚʝʱʝʩʪʚʝʥʥʦʛʦ ʤʠʨʘ, ʥʦ ʪʦʣʴʢʦ ʢ 

ʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʠʤ ʪʠʧʘʤ (ʚ ʦʪʥʦʰʝʥʠʠ ʢ ʵʬʬʝʢʪʘʤ ʠ ʨʝʟʫʣʴʪʘʪʘʤ ʜʝʡʩʪʚʠʷ).  

ʊʘʢʠʤ ʦʙʨʘʟʦʤ, ʂʦʩʤʦʩ ɸʨʠʩʪʦʪʝʣʷ, ʛʜʝ ʛʣʘʚʝʥʩʪʚʫʝʪ ʮʝʣʝʜʚʠʞʠʤʘʷ ʌʈʇ ï 

ʵʪʘ ʆʨʛʘʥʠʮʠʩʪʩʢʘʷ ɺʩʝʣʝʥʥʘʷ ʠʤʝʝʪ ʧʨʠʥʮʠʧʠʘʣʴʥʦ ʠʥʦʡ ʧʦʨʷʜʦʢ ʬʠʟʠʯʝʩʢʦʡ 

ʦʨʛʘʥʠʟʘʮʠʠ (ʚ ʦʪʣʠʯʠʝ ʦʪ ʩʦʚʨʝʤʝʥʥʦʛʦ ʚʦʩʧʨʠʷʪʠʷ ʙʝʩʢʦʥʝʯʥʦʛʦ, ʛʦʤʦʛʝʥʥʦʛʦ 

ʠ ʫʥʠʬʠʮʠʨʦʚʘʥʥʦʛʦ ʘʩʪʨʦʬʠʟʠʯʝʩʢʦʛʦ ʧʨʦʩʪʨʘʥʩʪʚʘ). ʆʨʛʘʥʠʮʠʩʪʩʢʠʡ ʂʦʩʤʦʩ 

ɸʨʠʩʪʦʪʝʣʷ ʧʨʝʜʩʪʘʝʪ ʢʘʢ ʜʠʥʘʤʠʯʝʩʢʠ ʠʟʤʝʥʷʶʱʝʝʩʷ ʠ ʩʘʤʦʨʘʟʚʠʚʘʶʱʝʝʩʷ 

(ʵʚʦʣʶʮʠʦʥʠʨʫʶʱʝʝ) ʮʝʣʦʝ, ʯʪʦ ʩʪʘʥʦʚʠʪʩʷ ʚʦʟʤʦʞʥʳʤ ʠʩʢʣʶʯʠʪʝʣʴʥʦ ʚ ʩʚʷʟʠ 

ʩ ʝʛʦ ʚʥʫʪʨʝʥʥʝʡ ʛʝʪʝʨʦʛʝʥʥʦʩʪʴʶ ʠ ʚʩʣʝʜʩʪʚʠʝ ʧʨʷʤʦʛʦ ʜʝʡʩʪʚʠʷ ʝʛʦ 

ʚʥʫʪʨʝʥʥʠʭ ʮʝʣʝʜʚʠʞʠʤʳʭ ʧʨʠʯʠʥ. ʇʦʩʣʝʜʥʝʝ (ʚʥʫʪʨʝʥʥʷʷ ʮʝʣʝʜʚʠʞʠʤʦʩʪʴ) 

ʢʘʢ ʨʘʟ ʩʦʩʪʘʚʣʷʝʪ ʧʨʠʨʦʜʫ ʩʫʙʲʝʢʪʘ ʜʝʡʩʪʚʠʷ, ʯʪʦ ʪʘʢʞʝ ʜʝʣʘʝʪ ʧʦʥʷʪʥʳʤ 

ʠʝʨʘʨʭʠʯʥʦʩʪʴ ʦʨʛʘʥʠʟʘʮʠʠ ʂʦʩʤʠʯʝʩʢʦʡ ʨʝʘʣʴʥʦʩʪʠ, ʧʝʨʚʠʯʥʦ ï ʮʝʣʝʡ 

ʨʘʟʚʠʪʠʷ ʚ ʜʘʥʥʦʡ ʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʦʡ ʦʙʣʘʩʪʠ ʜʝʡʩʪʚʠʷ.  

ʉʫɦʝʩʪʚʝʥʥʦ, ʪʘʢʞʝ, ʯʪʦ ʌʈʇ (ʌʦʨʤʘ-ʨʝʘʣʠʟʫʶʱʘʷ ʧʨʠʯʠʥʘ) ʫ 

ɸʨʠʩʪʦʪʝʣʷ ʷʚʣʷʝʪʩʷ ʦʯʝʚʠʜʥʳʤ ʦʙʨʘʟʦʤ ʜʚʫʝʜʠʥʦʡ ï ɹʠʦʧʦʣʷʨʥʦʡ 
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(ʟʘʢʣʶʯʘʶʱʝʡ ʚ ʩʝʙʝ ʜʚʘ ʨʘʚʥʳʭ ʘʢʪʠʚʥʳʭ ʧʨʦʪʠʚʦʧʦʣʦʞʥʳʭ ʧʦʣʶʩʘ ʜʣʷ 

ʦʩʫʱʝʩʪʚʣʝʥʠʷ ʧʨʦʮʝʩʩʦʚ ʜʚʠʞʝʥʠʷ ʠ ʨʘʟʚʠʪʠʷ), ʘ ʪʘʢʞʝ ʜʚʫʭʮʠʢʣʠʯʥʦʡ ï 

ʧʨʠʥʮʠʧʠʘʣʴʥʦ ʟʘʢʣʶʯʘʶʱʝʡ ʜʚʝ ʬʘʟʳ ʚ ʦʩʫʱʝʩʪʚʣʝʥʠʠ ʜʘʥʥʦʡ 

ʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʦʡ ʜʠʥʘʤʠʯʝʩʢʦʡ ʘʢʪʠʚʥʦʩʪʠ ʠ ʜʦʩʪʠʞʝʥʠʠ ʥʝʦʙʭʦʜʠʤʳʭ 

ʵʬʬʝʢʪʦʚ ʠ ʨʝʟʫʣʴʪʘʪʦʚ ʜʝʡʩʪʚʠʷ. ɺʥʘʯʘʣʝ, ʝʩʪʝʩʪʚʝʥʥʳʤ ʦʙʨʘʟʦʤ, 

ʚʳʩʚʦʙʦʞʜʘʝʪʩʷ ʩʘʤʦ ʟʥʘʯʝʥʠʝ ʠ ʘʪʪʨʘʢʪʠʚʥʦʝ ʜʝʡʩʪʚʠʝ ʅʦʚʦʡ ʮʝʣʠ ʚ 

ʂʦʩʤʠʯʝʩʢʦʤ ʜʚʠʞʝʥʠʠ ʠ ʨʘʟʚʠʪʠʠ; ʟʜʝʩʴ ʤʦʞʥʦ ʧʨʠʥʮʠʧʠʘʣʴʥʦ ʫʪʚʝʨʞʜʘʪʴ, 

ʯʪʦ ʜʦʩʪʠʞʝʥʠʝ ʫʞʝ ʠʟʚʝʩʪʥʳʭ (ʨʝʟʫʣʴʪʘʪʦʚ ʜʦʩʪʠʞʝʥʠʷ) ʮʝʣʝʡ ʧʨʦʩʪʳʤ 

ʦʙʨʘʟʦʤ ʚʦʩʧʨʦʠʟʚʦʜʷʪʩʷ, ʧʦʩʨʝʜʩʪʚʦʤ c.Efficiens (ʧʨʦʠʟʚʦʜʷʱʝʡ ʧʨʠʯʠʥʳ). 

ɼʘʣʝʝ ʟʘʢʦʥʦʤʝʨʥʦ ʬʦʨʤʠʨʫʝʪʩʷ ʩʫʙʩʪʘʥʮʠʷ, ʧʨʦʠʟʚʦʜʷʱʘʷ ʜʠʥʘʤʠʯʝʩʢʠʡ 

ʩʪʨʫʢʪʫʨʥʦ-ʬʫʥʢʮʠʦʥʘʣʴʥʳʡ ʦʨʛʘʥ (ʉʌʆ
1
), ʥʝʦʙʭʦʜʠʤʳʡ ʜʣʷ ʧʦʩʣʝʜʫʶʱʝʛʦ 

ʵʥʝʨʛʠʡʥʦʛʦ ʜʦʩʪʠʞʝʥʠʷ ʨʝʟʫʣʴʪʘʪʦʚ ʜʝʡʩʪʚʠʷ (ʫʞʝ ʚ ʠʩʧʦʣʥʝʥʠʠ c.Finalis ʠ ʥʘ 

ʦʩʥʦʚʘʥʠʠ ʩʫʙʩʪʘʥʮʠʠ ʩʬʦʨʤʠʨʦʚʘʥʥʦʛʦ ʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʦʛʦ ï ʜʠʥʘʤʠʯʝʩʢʠ 

ʩʘʤʦʘʢʪʫʘʣʠʟʠʨʫʝʤʦʛʦ ʉʌʆ) ï ʥʝʦʙʭʦʜʠʤʳʭ ʜʝʡʩʪʚʠʪʝʣʴʥʳʭ ʵʬʬʝʢʪʦʚ ʜʣʷ 

ʜʦʩʪʠʞʝʥʠʷ ʅʦʚʦʡ ʩʬʦʨʤʠʨʦʚʘʥʥʦʡ ʮʝʣʠ (ʠ ʫʜʦʚʣʝʪʚʦʨʝʥʠʷ ʘʢʪʫʘʣʴʥʦʡ 

ʧʦʪʨʝʙʥʦʩʪʠ).  

 

4. ʂʘʪʝʛʦʨʠʠ ɸʨʠʩʪʦʪʝʣʷ 

ʊʝʨʤʠʥʦʣʦʛʠʯʝʩʢʠʡ ʠ ʧʦʥʷʪʠʡʥʳʡ ʘʧʧʘʨʘʪ ʩʦʚʨʝʤʝʥʥʦʡ ʥʘʫʢʠ, ʚ 

ʯʘʩʪʥʦʩʪʠ ʬʠʟʠʢʠ, ʢʦʩʤʦʣʦʛʠʠ, ʙʠʦʣʦʛʠʠ, ʚʦ ʤʥʦʛʦʤ ʙʳʣ ʩʦʟʜʘʥ ʚ ʘʥʪʠʯʥʫʶ 

ʵʧʦʭʫ, ʪʝʤ ʥʝ ʤʝʥʝʝ ʝʛʦ ʠʩʧʦʣʴʟʫʶʪ ʢʘʢ ʯʪʦ-ʪʦ ʩʘʤʦ ʩʦʙʦʡ ʨʘʟʫʤʝʶʱʝʝʩʷ, ʪʦ, 

ʯʪʦ ʚʩʝʛʜʘ ʧʦʜ ʨʫʢʦʡ ʠ ʛʦʪʦʚʦ ʢ ʫʧʦʪʨʝʙʣʝʥʠʶ. ʉʨʝʜʠ ʧʦʥʷʪʠʡ, ʘʢʪʫʘʣʴʥʳʭ ʜʣʷ 

ʩʦʚʨʝʤʝʥʥʦʡ ʥʘʫʢʠ, ʤʦʞʥʦ ʥʘʟʚʘʪʴ: ʤʘʪʝʨʠʶ ʠ ʬʦʨʤʫ, ʧʨʠʯʠʥʫ, ʚʦʟʤʦʞʥʦʩʪʴ 

ʠʣʠ ʩʠʣʫ, ʜʝʡʩʪʚʠʝ, ʵʥʝʨʛʠʶ, ʜʚʠʞʝʥʠʝ, ʩʢʦʨʦʩʪʴ (ʘ ʪʘʢʞʝ ʠ ʦʪʥʦʩʠʪʝʣʴʥʦʩʪʴ 

ʩʢʦʨʦʩʪʝʡ ʜʚʠʞʝʥʠʷ, ʢʦʪʦʨʘʷ ʦʙʩʫʞʜʘʣʘʩʴ ɿʝʥʦʥʦʤ ʠ ɸʨʠʩʪʦʪʝʣʝʤ), ʪʷʞʝʩʪʴ, 

ʧʨʠʨʦʜʫ, ʞʠʟʥʴ, ʦʨʛʘʥ. ʕʪʠ ʠ ʜʨʫʛʠʝ ʧʦʥʷʪʠʷ ʠ ʢʘʪʝʛʦʨʠʠ ʙʳʣʠ ʧʨʦʜʫʤʘʥʳ ʚ 

ʦʧʨʝʜʝʣʝʥʥʦʤ ʢʦʥʪʝʢʩʪʝ, ʧʦʪʦʤʫ ʬʠʟʠʯʝʩʢʠʝ ʪʨʘʢʪʘʪʳ ɸʨʠʩʪʦʪʝʣʷ, ʢʦʪʦʨʳʝ 

ʥʘʠʙʦʣʝʝ ʧʦʣʥʦ ʠ ʤʥʦʛʦʛʨʘʥʥʦ ʦʪʨʘʞʘʶʪ ʧʨʦʙʣʝʤʳ ʘʥʪʠʯʥʦʡ ʥʘʫʢʠ, ʩʪʦʠʪ 

ʧʨʠʥʷʪʴ ʢʘʢ ʩʚʦʝʛʦ ʨʦʜʘ ʦʙʨʘʟʝʮ ʬʠʣʦʩʦʬʩʢʦʛʦ ʠ ʬʠʟʠʯʝʩʢʦʛʦ ʤʳʰʣʝʥʠʷ.  

ʆʙʦʙʱʝʥʠʝ ʠ ʧʝʨʝʚʦʜ ʙʘʟʦʚʳʭ ʠʜʝʡ ʛʨʝʯʝʩʢʦʡ ʬʠʣʦʩʦʬʠʠ, ʠ ʚ 

ʦʩʦʙʝʥʥʦʩʪʠ ɸʨʠʩʪʦʪʝʣʝʚʩʢʠʭ ʢʘʪʝʛʦʨʠʡ, ʧʦʥʷʪʠʡ, ʧʨʠʥʮʠʧʦʚ, ʚ ʩʦʚʨʝʤʝʥʥʫʶ 

ʬʦʨʤʫ ʧʦʥʷʪʠʡ ʠ ʟʘʢʦʥʦʚ ʤʘʪʝʤʘʪʠʢʠ ʠ ʬʠʟʠʢʠ ʤʦʞʝʪ ʩʣʫʞʠʪʴ ʨʝʘʣʠʟʘʮʠʠ 

ʠʜʝʦʣʦʛʠʠ ʩʠʥʪʝʟʘ ʬʫʥʜʘʤʝʥʪʘʣʴʥʳʭ ʦʩʥʦʚʘʥʠʡ ʚʩʝʡ ʬʠʟʠʯʝʩʢʦʡ ɺʩʝʣʝʥʥʦʡ, ʝʝ 

ʧʘʨʘʤʝʪʨʦʚ ʠ ʟʘʢʦʥʦʚ, ʧʨʦʩʪʨʘʥʩʪʚʝʥʥʦ-ʚʨʝʤʝʥʥʳʭ ʬʦʨʤ ʠ ʢʘʪʝʛʦʨʠʡ ʙʳʪʠʷ.  

ʕʣʝʤʝʥʪʘʨʥʳʤ ʣʦʛʠʯʝʩʢʠʤ ʩʪʨʫʢʪʫʨʥʳʤ ʟʚʝʥʦʤ (ʢʣʝʪʦʯʢʦʡ) ʣʶʙʦʡ 

ʪʝʦʨʠʠ ʷʚʣʷʝʪʩʷ ʧʦʥʷʪʠʝ. ʅʘʫʯʥʳʝ ʧʦʥʷʪʠʷ ʢʘʢ ʨʝʟʫʣʴʪʘʪ ʤʳʩʣʝʥʥʦʛʦ 

ʘʙʩʪʨʘʛʠʨʦʚʘʥʠʷ ʦʪʨʘʞʘʶʪ ʚʩʝ ʩʫʱʝʩʪʚʝʥʥʳʝ ʧʨʠʟʥʘʢʠ (ʢʘʯʝʩʪʚʘ, ʩʚʦʡʩʪʚʘ, 

ʩʚʷʟʠ ʠ ʦʪʥʦʰʝʥʠʷ) ʧʨʝʜʤʝʪʘ. ʌʠʣʦʩʦʬʩʢʠʝ ʢʘʪʝʛʦʨʠʘʣʴʥʳʝ ʩʪʨʫʢʪʫʨʳ ʥʦʩʷʪ 

ʙʦʣʝʝ ʦʙʱʠʡ ʭʘʨʘʢʪʝʨ ʧʦ ʩʨʘʚʥʝʥʠʶ ʩ ʢʦʥʢʨʝʪʥʦ ʥʘʫʯʥʳʤʠ ʧʦʥʷʪʠʷʤʠ, ʢ 

                                                           
1
 ʉʫʱʝʩʪʚʝʥʥʦ, ʯʪʦ ʟʥʘʯʝʥʠʝ ʉʌʆ ʨʘʩʧʨʦʩʪʨʘʥʷʝʪʩʷ ʥʘ ʚʩʝ ʫʨʦʚʥʠ ʦʨʛʘʥʠʟʘʮʠʠ 

ʂʦʩʤʠʯʝʩʢʦʛʦ ʜʝʡʩʪʚʠʪʝʣʴʥʦʛʦ (ʨʝʘʣʴʥʦʛʦ) ʤʠʨʘ ï ʦʪ ʢʚʘʥʪʦʚʳʭ ʯʘʩʪʠʮ, ʜʦ ɹʠʦʩʬʝʨʳ ʠ 

ʅʦʦʩʬʝʨʳ, ʠ ʘʩʪʨʦʬʠʟʠʯʝʩʢʦʡ ɺʩʝʣʝʥʥʦʡ ʚ ʮʝʣʦʤ. 
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ʢʦʪʦʨʳʤ ʦʥʠ ʥʝ ʤʦʛʫʪ ʙʳʪʴ ʩʚʝʜʝʥʳ ʩʪʨʦʛʦ ʣʦʛʠʯʝʩʢʠ. ʉʫʱʥʦʩʪʥʳʝ ʧʦʥʷʪʠʷ, 

ʪʘʢʠʝ ʢʘʢ ʤʘʪʝʨʠʷ ʠ ʜʚʠʞʝʥʠʝ (ʩʠʥʦʥʠʤʳ ʜʚʠʞʝʥʠʷ: ʠʟʤʝʥʝʥʠʝ, ʧʝʨʝʭʦʜ, 

ʧʝʨʝʤʝʱʝʥʠʝ, ʩʤʝʱʝʥʠʝ ʠ ʜʨʫʛʠʝ) ʥʝ ʤʦʛʫʪ ʙʳʪʴ ʦʧʨʝʜʝʣʝʥʳ ʧʦ ʧʨʘʚʠʣʫ 

ʣʦʛʠʢʠ, ʯʝʨʝʟ ʙʣʠʞʘʡʰʠʡ ʨʦʜ ʠ ʚʠʜʦʚʳʝ ʦʪʣʠʯʠʷ.  

ʇʦʩʪʨʦʝʥʠʝ ʅʦʚʦʡ ʬʠʟʠʢʠ ʜʦʣʞʥʦ ʥʘʯʠʥʘʪʴʩʷ ʩ ʧʦʩʪʨʦʝʥʠʷ 

ʢʘʪʝʛʦʨʠʘʣʴʥʦʡ ʙʘʟʳ ʥʦʚʦʡ ʤʝʪʘʬʠʟʠʢʠ. ʅʘʫʯʥʳʝ ʧʦʥʷʪʠʷ ʷʚʣʷʶʪʩʷ 

ʵʣʝʤʝʥʪʘʤʠ ʪʝʦʨʠʠ ʬʠʟʠʢʠ. ʇʫʪʴ ʦʪ ʤʝʪʘʬʠʟʠʢʠ ʢ ʬʠʟʠʢʝ ʠʜʝʪ ʯʝʨʝʟ 

ʢʦʥʢʨʝʪʠʟʘʮʠʶ ʠ ʫʪʦʯʥʝʥʠʝ ʬʠʣʦʩʦʬʩʢʠʭ ʢʘʪʝʛʦʨʠʡ ʠ ʧʨʠʥʮʠʧʦʚ, ʯʝʨʝʟ 

ʥʘʧʦʣʥʝʥʠʝ ʠʭ ʩʦʜʝʨʞʘʥʠʝʤ ʬʠʟʠʯʝʩʢʠʭ ʧʦʥʷʪʠʡ, ʧʨʠʥʮʠʧʦʚ ʠ ʟʘʢʦʥʦʚ, 

ʦʩʥʦʚʘʥʥʳʭ ʥʘ ʨʝʟʫʣʴʪʘʪʘʭ ʥʘʙʣʶʜʝʥʠʡ, ʵʢʩʧʝʨʠʤʝʥʪʦʚ, ʪʝʦʨʝʪʠʯʝʩʢʦʛʦ 

ʘʥʘʣʠʟʘ ʠ ʢʦʥʩʪʨʫʠʨʦʚʘʥʠʷ, ʯʪʦ ʧʨʠʚʦʜʠʪ ʢ ʙʦʣʝʝ ʢʦʥʢʨʝʪʥʳʤ ʠ ʪʦʯʥʳʤ 

ʧʦʥʷʪʠʷʤ ʬʠʟʠʢʠ, ʠʛʨʘʶʱʠʤ ʨʦʣʴ ʦʙʱʝʥʘʫʯʥʳʭ ʢʘʪʝʛʦʨʠʡ (ʆʅʂ), ʥʘʧʨʠʤʝʨ, 

ʪʘʢʠʤ ʢʘʢ ʜʝʡʩʪʚʠʝ, ʵʥʝʨʛʠʷ, ʠʥʬʦʨʤʘʮʠʷ. ɼʣʷ ʦʧʠʩʘʥʠʷ ʚʘʢʫʫʤʘ ʠʩʧʦʣʴʟʫʶʪʩʷ 

ʥʦʚʳʝ ʬʠʟʠʯʝʩʢʠʝ ʧʦʥʷʪʠʷ (ʨʝʣʷʪʠʚʠʩʪʩʢʠʝ ʬʘʟʦʚʳʝ ʧʝʨʝʭʦʜʳ, ʚʠʨʪʫʘʣʴʥʳʝ 

ʯʘʩʪʠʮʳ, ʤʦʨʩʢʠʝ ʢʚʘʨʢʠ, ʢʘʣʠʙʨʦʚʦʯʥʳʝ ʚʟʘʠʤʦʜʝʡʩʪʚʠʷ, ʚʘʢʫʫʤʥʳʝ 

ʢʦʥʜʝʥʩʘʪʳ, ʧʣʘʥʢʝʦʥʳ ʠ ʜʨ), ʢʦʪʦʨʳʝ ʜʘʶʪ ʥʦʚʦʝ ʥʘʧʦʣʥʝʥʠʝ ʦʩʥʦʚʥʳʭ 

ʬʠʣʦʩʦʬʩʢʠʭ ʢʘʪʝʛʦʨʠʡ, ʪʘʢʠʭ ʢʘʢ ʤʘʪʝʨʠʷ, ʜʚʠʞʝʥʠʝ, ʚʨʝʤʷ ʠ ʜʨʫʛʠʭ (ʃʘʥʮʝʚ 

2006).  

ʅʝʢʦʪʦʨʳʝ ʦʙʱʝʥʘʫʯʥʳʝ ʧʦʥʷʪʠʷ, ʢʦʪʦʨʳʝ ʟʘʨʦʜʠʣʠʩʴ ʚ ʘʥʪʠʯʥʦʡ 

ʬʠʣʦʩʦʬʠʠ, ʚ ʧʨʦʮʝʩʩʝ ʠʩʪʦʨʠʯʝʩʢʦʛʦ ʨʘʟʚʠʪʠʷ ʙʳʣʠ ʦʪʦʨʚʘʥʳ ʦʪ ʩʚʦʠʭ 

ʘʨʭʝʪʠʧʦʚ ʠ ʠʩʧʦʣʴʟʦʚʘʣʠʩʴ ʚ ʯʘʩʪʥʳʭ ʥʘʫʢʘʭ. ɺ ʥʘʩʪʦʷʱʝʝ ʚʨʝʤʷ, ʢʦʛʜʘ 

ʩʪʘʥʦʚʠʪʩʷ ʚʦʩʪʨʝʙʦʚʘʥʥʳʤ ʦʙʲʷʩʥʠʪʝʣʴʥʳʡ ʧʦʪʝʥʮʠʘʣ ʜʨʝʚʥʝʛʨʝʯʝʩʢʦʡ 

ʬʠʣʦʩʦʬʠʠ, ʵʪʠ ʢʘʪʝʛʦʨʠʠ, ʥʘʧʦʣʥʝʥʥʳʝ ʥʦʚʳʤ ʩʦʜʝʨʞʘʥʠʝʤ, ʚʥʦʚʴ ʩʪʘʥʦʚʷʪʩʷ 

ʦʙʱʝʥʘʫʯʥʳʤʠ ʧʦʥʷʪʠʷʤʠ, ʪ. ʝ. ʬʘʢʪʠʯʝʩʢʠ ʧʨʦʠʩʭʦʜʠʪ ʚʦʟʚʨʘʱʝʥʠʝ ʥʘ ʢʨʫʛʠ 

ʩʚʦʷ ʥʘ ʥʦʚʦʤ ʚʠʪʢʝ ʩʧʠʨʘʣʠ ʧʦʟʥʘʥʠʷ (ʃʘʥʮʝʚ 2003).  

ɸʨʠʩʪʦʪʝʣʴ, ʩʦʟʜʘʚ ʩʠʩʪʝʤʫ ʢʘʪʝʛʦʨʠʡ, ʧʦʜʨʦʙʥʦ ʨʘʩʩʤʦʪʨʝʣ ʢʘʞʜʫʶ ʠʟ 

ʥʠʭ, ʧʦʢʘʟʘʚ ʩʚʷʟʴ ʚʦʟʤʦʞʥʦʩʪʠ ʩʫʱʝʩʪʚʦʚʘʥʠʷ ʚʝʱʝʡ ʩ ʨʝʘʣʴʥʳʤ ʠʭ 

ʩʫʱʝʩʪʚʦʚʘʥʠʝʤ.  

ɼʝʩʷʪʴ ʢʘʪʝʛʦʨʠʡ ɸʨʠʩʪʦʪʝʣʷ ʝʩʪʴ: ʩʫʙʩʪʘʥʮʠʷ ï ʩʫʱʥʦʩʪʴ, ʢʦʣʠʯʝʩʪʚʦ, 

ʢʘʯʝʩʪʚʦ, ʦʪʥʦʰʝʥʠʝ, ʤʝʩʪʦ (ʧʦʣʦʞʝʥʠʝ), ʚʨʝʤʷ, ʩʦʩʪʦʷʥʠʝ, ʦʙʣʘʜʘʥʠʝ,  

ʜʝʡʩʪʚʠʝ (ʧʨʦʠʟʚʝʜʝʥʠʝ ʠʟʤʝʥʝʥʠʷ ʚ ʥʝʢʦʪʦʨʦʤ ʜʨʫʛʦʤ ʧʨʝʜʤʝʪʝ), ʩʪʨʘʜʘʥʠʝ 

(ʧʨʝʪʝʨʧʝʚʘʥʠʝ) [ɸʨʠʩʪʦʪʝʣʴ ñʂʘʪʝʛʦʨʠʠò].  

ʇʦʜ ʩʫʱʥʦʩʪʴʶ ʤʦʛʫʪ ʧʦʥʠʤʘʪʴʩʷ ʪʝʣʘ, ʵʣʝʤʝʥʪʳ ʠʣʠ ʯʠʩʣʘ. ʇʦ 

ɸʨʠʩʪʦʪʝʣʶ, ʙʳʪʴ ʥʘʯʘʣʦʤ (ʧʨʠʯʠʥʦʡ) ï ʟʥʘʯʠʪ ñʧʦʨʦʞʜʘʪòɹ, ñʚʳʟʳʚʘʪʴò, 

ñʧʦʜʜʝʨʞʠʚʘʪʴò. ʉʫʱʝʩʪʚʦʚʘʥʠʝ (ʙʳʪʠʸ) ï ʵʪʦ ʦʪʥʦʰʝʥʠʝ ʚʟʘʠʤʦʜʝʡʩʪʚʫʶʱʠʭ 

ʚʝʱʝʡ (ʩʫʙʲʝʢʪʦʚ ʜʝʡʩʪʚʠʷ) ʜʨʫʛ ʢ ʜʨʫʛʫ. ʉʫʱʝʩʪʚʦʚʘʪʴ ï ʟʥʘʯʠʪ ʙʳʪʴ ʚʦ 

ʚʟʘʠʤʦʜʝʡʩʪʚʠʠ ʩ ʦʢʨʫʞʘʶʱʠʤ ʜʝʡʩʪʚʠʪʝʣʴʥʳʤ ʤʠʨʦʤ. ʅʝ 

ʚʟʘʠʤʦʜʝʡʩʪʚʫʶʱʠʝ ʩʫʙʲʝʢʪʳ ʥʝ ʩʫʱʝʩʪʚʫʶʪ ʜʨʫʛ ʜʣʷ ʜʨʫʛʘ. ɺ ʩʚʦʶ ʦʯʝʨʝʜʴ, 

ʢʘʢ ʚʳʰʝ ʫʞʝ ʦʪʤʝʯʘʣʦʩʴ ï ɸʨʠʩʪʦʪʝʣʴ ʦʙʦʩʥʦʚʘʣ ʦʜʥʦʚʨʝʤʝʥʥʦʝ 

ʩʫʱʝʩʪʚʦʚʘʥʠʝ ʜʚʫʭ ʧʦʣʷʨʥʳʭ (ʧʨʦʪʠʚʦʧʦʣʦʞʥʳʭ) ʩʬʝʨ (ʠ ʮʠʢʣʦʚ ʠʟʤʝʥʝʥʠʷ) 

ʜʝʡʩʪʚʠʪʝʣʴʥʦʛʦ ʤʠʨʘ: ʘ) ʧʨʦʮʝʩʩʘ ʚʦʟʥʠʢʥʦʚʝʥʠʷ ʧʦʪʝʥʮʠʠ ʢʘʢ ʩʪʨʫʢʪʫʨʥʦ 

ʦʬʦʨʤʣʝʥʥʦʡ ʜʠʥʘʤʠʯʝʩʢʦʡ ʩʠʣʳ, ʩʧʦʩʦʙʥʦʡ ʢ ʦʩʫʱʝʩʪʚʣʝʥʠʶ ʩʚʦʝʡ 

ʌʫʥʢʮʠʠ; ʪ.ʝ. ʦʩʫʱʝʩʪʚʣʝʥʠʶ ʙ) ʢʘʢ ʨʘʟ ʧʨʠʩʫʱʝʛʦ ʚʟʘʠʤʦʜʝʡʩʪʚʠʷ (ʩ 
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ʦʢʨʫʞʘʶʱʠʤ ʚʝʱʝʩʪʚʝʥʥʳʤ ʤʠʨʦʤ) ʠ ʜʝʡʩʪʚʠʷ ï ʘʢʪʫʘʣʴʥʦʛʦ ʜʦʩʪʠʞʝʥʠʷ ʮʝʣʠ 

(ʩʘʤʦʘʢʪʫʘʣʠʟʘʮʠʷ ʠ ʦʩʫʱʝʩʪʚʣʝʥʠʷ ʩʚʦʝʡ ʌʫʥʢʮʠʠ).  

ʀʩʭʦʜʷ ʠʟ ɸʨʠʩʪʦʪʝʣʝʚʩʢʠʭ ʤʝʪʦʜʦʣʦʛʠʯʝʩʢʠʭ ʧʦʟʠʮʠʡ ʩʣʝʜʫʝʪ 

ʫʪʚʝʨʞʜʘʪʴ, ʯʪʦ ʢʘʞʜʘʷ ʚʝʱʴ (ʩʫʙʲʝʢʪ ʜʝʡʩʪʚʠʷ) ʧʨʦʷʚʣʷʝʪ ʩʝʙʷ ʢʘʢ ʚ 

ʘʢʪʫʘʣʴʥʦʤ ʤʠʨʝ (ʨʝʘʣʴʥʦʛʦ ʧʨʠʩʫʱʝʛʦ ʜʝʡʩʪʚʠʷ ʠ ʚʟʘʠʤʦʜʝʡʩʪʚʠʷ), ʪʘʢ ʠ 

ʥʝʦʙʭʦʜʠʤʦʛʦ ʧʨʝʙʳʚʘʥʠʷ ʚ ʚʠʨʪʫʘʣʴʥʦʤ ʤʠʨʝ ʇʦʪʝʥʮʠʠ (ñʧʫʩʪʦʪʳò, 

ñʥʝʙʳʪʠʷò) ï ʚʦʟʥʠʢʥʦʚʝʥʠʷ ʠ ʦʬʦʨʤʣʝʥʠʷ (ʧʨʦʠʟʚʦʜʩʪʚʘ) ʜʝʡʩʪʚʝʥʥʳʭ 

ʩʫʙʲʝʢʪʦʚ (ʉʌʆ), ʦʙʣʘʜʘʶʱʠʭ ʧʨʠʩʫʱʠʤ ʧʦʪʝʥʮʠʘʣʦʤ ʜʝʡʩʪʚʠʷ ʠ 

ʩʧʦʩʦʙʥʦʩʪʴʶ ʢ ʜʠʥʘʤʠʯʝʩʢʦʡ ʩʘʤʦʨʝʘʣʠʟʘʮʠʠ ʩʚʦʝʛʦ ʝʩʪʝʩʪʚʝʥʥʦʛʦ 

ʧʦʪʝʥʮʠʘʣʘ. ɺ ʜʘʥʥʦʤ ʨʘʩʩʤʦʪʨʝʥʠʠ, ʥʘʧʨʠʤʝʨ, ʫʯʝʥʠʢʠ ʰʢʦʣ ʠ ʩʪʫʜʝʥʪʳ ʚʫʟʦʚ 

ʘʢʪʫʘʣʴʥʦ ʥʝ ʩʫʱʝʩʪʚʫʶʪ ʜʣʷ ʨʝʘʣʴʥʦʛʦ ʤʘʪʝʨʠʘʣʴʥʦʛʦ ʧʨʦʠʟʚʦʜʩʪʚʘ. ʆʜʥʘʢʦ ʩ 

ʤʦʤʝʥʪʘ, ʢʦʛʜʘ ʦʥʠ, ʫʞʝ ʚ ʢʘʯʝʩʪʚʝ ʜʠʧʣʦʤʠʨʦʚʘʥʥʳʭ ʩʧʝʮʠʘʣʠʩʪʦʚ, ʟʘʧʦʣʥʷʶʪ 

ʚʘʢʘʥʩʠʠ ʥʘ ʨʳʥʢʝ ʪʨʫʜʘ ʠ ʧʨʠʩʪʫʧʘʶʪ ʢ ʘʢʪʠʚʥʦʡ ʧʨʦʬʝʩʩʠʦʥʘʣʴʥʦʡ 

ʜʝʷʪʝʣʴʥʦʩʪʠ ï ʵʪʠ ʞʝ ʠʥʜʠʚʠʜʳ (ʜʦ ʪʦʛʦ ñʥʝ ʩʫʱʝʩʪʚʦʚʘʚʰʠʝò ʜʣʷ 

ʢʦʥʢʨʝʪʥʦʛʦ, ʦʪʜʝʣʴʥʦ ʚʟʷʪʦʛʦ ʨʘʙʦʪʦʜʘʪʝʣʷ, ʠ ʧʦʵʪʦʤʫ ʧʨʝʙʳʚʘʚʰʠʝ ʢʘʢ ʙʳ ʚ 

ñʧʫʩʪʦʪʝò ʠʣʠ ñʥʝʙʳʪʠʝò ï ʧʦ ʦʪʥʦʰʝʥʠʶ ʢʦ ʚʩʝʤ ʢʘʪʝʛʦʨʠʷʤ ʨʝʘʣʴʥʦʡ ʞʠʟʥʠ 

ʨʘʙʦʪʦʜʘʪʝʣʷ) ï ʵʪʠ ʠʥʜʠʚʠʜʳ (ʩʧʝʮʠʘʣʠʩʪʳ) ʚʤʠʛ ʩʪʘʥʦʚʷʪʩʷ ʩʫʙʲʝʢʪʘʤʠ 

ʜʝʷʪʝʣʴʥʦʛʦ ʧʨʦʠʟʚʦʜʩʪʚʘ, ʧʨʠʯʝʤ ʠʤʝʥʥʦ ʠʟ ʥʠʭ ʩʬʦʨʤʠʨʫʶʪʩʷ ʚ ʙʫʜʫʱʝʤ 

ʚʝʜʫʱʠʝ ʨʘʙʦʪʥʠʢʠ, ʢʦʪʦʨʳʝ ʙʫʜʫʪ ʦʧʨʝʜʝʣʷʪʴ (ʫʩʧʝʭ) ʚ ʜʝʷʪʝʣʴʥʦʩʪʠ ʜʘʥʥʦʛʦ 

ʧʨʝʜʧʨʠʷʪʠʷ ʠ ʜʘʥʥʦʡ ʩʬʝʨʳ ʧʨʦʠʟʚʦʜʩʪʚʝʥʥʦʡ ʜʝʷʪʝʣʴʥʦʩʪʠ ʚ ʮʝʣʦʤ. 

ʊʘʢ ʞʝ ʢʘʢ ʤʳ ʤʦʞʝʤ ʠʩʧʦʣʴʟʦʚʘʪʴ ʧʨʠʤʝʨ ʠʟ ʬʠʟʠʦʣʦʛʠʠ ʦʨʛʘʥʠʟʤʘ 

ʯʝʣʦʚʝʢʘ, ʚ ʦʪʥʦʰʝʥʠʠ ʢ ʝʛʦ ʩʫʪʦʯʥʦʤʫ ʙʠʦʨʠʪʤʫ. ʀʤʝʝʪʩʷ ʚ ʚʠʜʫ, ʯʪʦ ʮʠʢʣ ʉʥʘ 

ʚ ʢʘʞʜʦʤ ʩʫʪʦʯʥʦʤ ʙʠʦʨʠʪʤʝ ʚʧʦʣʥʝ ʤʦʞʝʪ ʪʨʘʢʪʦʚʘʪʴʩʷ ʢʘʢ ñʥʝʙʳʪʠʝò ʠ 

ñʧʫʩʪʦʪʘò ʧʦ ʦʪʥʦʰʝʥʠʶ ʚ ʮʝʣʝʦʨʛʘʥʠʟʦʚʘʥʥʦʡ ʘʢʪʠʚʥʦʩʪʠ ʯʝʣʦʚʝʢʘ ʚ ʧʨʦʮʝʩʩʝ 

ʝʛʦ ɹʦʜʨʩʪʚʦʚʘʥʠʷ, ʥʘʧʨʠʤʝʨ ʚ ʭʦʜʝ ʧʨʦʬʝʩʩʠʦʥʘʣʴʥʦʡ ʜʝʷʪʝʣʴʥʦʩʪʠ (ʦ ʢʦʪʦʨʦʡ 

ʛʦʚʦʨʠʣʦʩʴ ʚʳʰʝ). ɺ ʪʦ ʞʝ ʚʨʝʤʷ, ʢʘʢ ʵʪʦ ʭʦʨʦʰʦ ʠʟʚʝʩʪʥʦ ï ʮʠʢʣ ʉʥʘ ʩʪʦʣʴ ʞʝ 

ʥʝʦʙʭʦʜʠʤ ʜʣʷ ʧʦʣʥʦʛʦ ʟʜʦʨʦʚʴʷ ʯʝʣʦʚʝʢʘ, ʠ ʩʪʦʣʴ ʞʝ ʵʥʝʨʛʦʟʘʚʠʩʠʤ, ʢʘʢ ʠ 

ʮʠʢʣ ɹʦʜʨʩʪʚʦʚʘʥʠʷ. ʌʠʟʠʦʣʦʛʠ ʜʘʚʥʦ ʨʘʟʚʝʷʣʠ ʤʠʬ ʦ ʪʦʤ, ʯʪʦ ʚʦ ʩʥʝ ʤʦʟʛ 

ʦʪʜʳʭʘʝʪ. ʅʘʧʨʦʪʠʚ, ʚʦ ʩʥʝ ʤʦʟʛ ʪʨʫʜʠʪʩʷ ʩ ʪʘʢʠʤ ʞʝ ʥʘʧʨʷʞʝʥʠʝʤ, ʢʘʢ ʠ ʚʦ 

ʚʨʝʤʷ ʙʦʜʨʩʪʚʦʚʘʥʠʷ, ʘ ʚ ʦʧʨʝʜʝʣʝʥʥʳʝ ʧʝʨʠʦʜʳ ʮʠʢʣʘ ʉʥʘ ʘʢʪʠʚʥʦʩʪʴ ʤʦʟʛʘ 

ʦʢʘʟʳʚʘʝʪʩʷ ʩʫʱʝʩʪʚʝʥʥʦ ʚʳʰʝ, ʯʝʤ ʧʨʠ ʜʝʷʪʝʣʴʥʦʤ ɹʦʜʨʩʪʚʦʚʘʥʠʠ.  

ʀʣʠ ʞʝ ʧʦʢʘʟʘʪʝʣʝʥ (ʪʘʢʞʝ ʬʠʟʠʦʣʦʛʠʯʝʩʢʠʡ) ʧʨʠʤʝʨ ʩ 

ʵʣʝʢʪʨʦʬʠʟʠʦʣʦʛʠʯʝʩʢʦʤ ʮʠʢʣʦʤ ʩʦʢʨʘʪʠʪʝʣʴʥʦʡ ʜʝʷʪʝʣʴʥʦʩʪʠ ʩʝʨʜʮʘ. ɿʜʝʩʴ 

ʷʚʣʷʝʪʩʷ ʦʯʝʚʠʜʥʦʡ ʠ ʧʦʢʘʟʘʪʝʣʴʥʦʡ ʨʘʚʥʘʷ ʟʥʘʯʠʤʦʩʪʴ (ʜʣʷ ʟʜʦʨʦʚʴʷ ʯʝʣʦʚʝʢʘ) 

ʠ ʧʦʪʨʝʙʥʦʩʪʴ ʚ ʵʥʝʨʛʦʥʘʩʳʱʝʥʠʠ ʧʨʦʪʠʚʦʧʦʣʦʞʥʳʭ (ʧʦ ʩʚʦʝʤʫ 

ʬʫʥʢʮʠʦʥʘʣʴʥʦʤʫ) ʟʥʘʯʝʥʠʶ ʬʘʟ ʩʠʩʪʦʣʳ ʠ ʜʠʘʩʪʦʣʳ. ɺ ʪʦ ʞʝ ʚʨʝʤʷ, ʧʦʜʦʙʥʳʤ 

ʦʙʨʘʟʦʤ (ʢʘʢ ʠ ʚ ʦʪʥʦʰʝʥʠʠ ʧʨʦʮʝʩʩʦʚ ʉʥʘ) ï ʚʦʩʩʪʘʥʘʚʣʠʚʘʶʱʠʝ ʠ 

ʥʘʨʘʱʠʚʘʶʱʠʝ (ʵʥʝʨʛʦʧʦʪʝʥʮʠʘʣ ʠ ʧʣʘʩʪʠʯʝʩʢʠʝ ʨʝʩʫʨʩʳ) ʧʨʦʮʝʩʩʳ ʚ ʬʘʟʝ 

ʜʠʘʩʪʦʣʳ ʤʦʛʫʪ ʧʨʝʜʩʪʘʚʣʷʪʴ ʩʦʙʦʡ (ʜʣʷ ʚʥʝʰʥʝʛʦ ʥʘʙʣʶʜʘʪʝʣʷ) ʧʨʠʤʝʨ 

ñʥʝʙʳʪʠʷò ʠ ñʧʫʩʪʦʪʳò ʧʦ ʦʪʥʦʰʝʥʠʶ ʢ ʮʝʣʦʩʪʥʦʤʫ ʜʝʷʪʝʣʴʥʦʤʫ 

ʩʫʱʝʩʪʚʦʚʘʥʠʷ ʯʝʣʦʚʝʯʝʩʢʦʛʦ ʦʨʛʘʥʠʟʤʘ ʠ ʝʛʦ ʉʌʆ (ʩʝʨʜʮʘ). ɺʘʞʥʦ ʦʪʤʝʪʠʪʴ, 

ʯʪʦ ʚʦʟʤʦʞʥʦʩʪʴ ʠʩʩʣʝʜʦʚʘʪʴ ʧʦʜʦʙʥʳʝ ʧʨʦʮʝʩʩʳ (ʢʘʢ ʧʨʦʠʩʭʦʜʷʱʠʝ ʚʦ ʚʨʝʤʷ 

ʮʠʢʣʦʚ ʩʥʘ ʠʣʠ ʜʠʘʩʪʦʣʳ) ʩʪʘʣʠ ʜʦʩʪʫʧʥʳʤʠ ʜʣʷ ʠʩʩʣʝʜʦʚʘʪʝʣʝʡ (ʚ 
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ʪʳʩʷʯʝʣʝʪʥʝʡ ʠʩʪʦʨʠʠ ʙʠʦʤʝʜʠʮʠʥʳ) ʪʦʣʴʢʦ ʥʘ ʧʨʦʪʷʞʝʥʠʠ ʧʦʩʣʝʜʥʠʭ 

ʜʝʩʷʪʠʣʝʪʠʡ, ʙʣʘʛʦʜʘʨʷ ʥʘʫʯʥʦ-ʪʝʭʥʠʯʝʩʢʠʤ ʜʦʩʪʠʞʝʥʠʷʤ ʠ ʧʦʷʚʣʝʥʠʶ 

ʩʦʦʪʚʝʪʩʪʚʫʶʱʠʭ ʧʨʠʙʦʨʦʚ ʠ ʘʧʧʘʨʘʪʦʚ ʜʣʷ ʠʩʩʣʝʜʦʚʘʥʠʷ (ʜʦ ʪʦʛʦ) 

ʥʝʜʦʩʪʫʧʥʳʭ ʩʬʝʨ ʞʠʟʥʝʥʥʳʭ ʧʨʦʮʝʩʩʦʚ. ʊʘʢʠʤ ʞʝ ʦʙʨʘʟʦʤ ʩʣʝʜʫʝʪ ʚʩʢʦʨʝ 

ʦʞʠʜʘʪʴ ʠ ʧʦʷʚʣʝʥʠʷ ʥʦʚʦʛʦ ʠʥʩʪʨʫʤʝʥʪʘʨʠʷ ʚ ʦʪʥʦʰʝʥʠʠ ʧʦʢʘ ʥʝʜʦʩʪʫʧʥʳʭ 

ʚʦʧʨʦʩʦʚ ʘʩʪʨʦʬʠʟʠʯʝʩʢʦʛʦ ʠʩʩʣʝʜʦʚʘʥʠʷ ʠ ʚʦʧʨʦʩʦʚ ʚʘʢʫʫʤʥʦʡ ʬʠʟʠʢʠ. 

 ʅʘʯʘʣʦ ʙʳʪʠʷ ï ʵʪʦ ʦʙʨʘʟʦʚʘʥʠʝ ʩʫʱʝʛʦ ʩʘʤʠʤ ʩʦʙʦʡ (ʧʦʩʨʝʜʩʪʚʦʤ 

ʜʝʡʩʪʚʠʷ ʧʨʠʩʫʱʝʡ ʬʦʨʤʳ). ʉʦʛʣʘʩʥʦ ɸʨʠʩʪʦʪʝʣʶ, ʠʩʪʠʥʥʳʤ ʙʳʪʠʝʤ ʦʙʣʘʜʘʝʪ 

ʢʦʥʢʨʝʪʥʘʷ ʝʜʠʥʠʯʥʘʷ ʚʝʱʴ, ʧʨʝʜʩʪʘʚʣʷʶʱʘʷ ʩʦʯʝʪʘʥʠʝ ʤʘʪʝʨʠʠ ʠ ʬʦʨʤʳ. 

ʄʘʪʝʨʠʷ ï ʵʪʦ ʪʦ, ʠʟ ʯʝʛʦ ʚʦʟʥʠʢʘʝʪ ʚʝʱʴ, ʝʝ ʤʘʪʝʨʠʘʣ. ɸʨʠʩʪʦʪʝʣʴ ʪʨʘʢʪʦʚʘʣ 

ʤʘʪʝʨʠʶ ʢʘʢ ʥʝʢʦʝ ʦʜʥʦʨʦʜʥʦʝ, ʥʝʜʠʬʬʝʨʝʥʮʠʨʦʚʘʥʥʦʝ ʥʘʯʘʣʦ. ʍʘʦʩ, ʚ 

ʧʝʨʝʚʦʜʝ ʩ ʛʨʝʯʝʩʢʦʛʦ, ʦʟʥʘʯʘʝʪ ʙʝʩʬʦʨʤʝʥʥʦʝ ʩʦʩʪʦʷʥʠʝ ʤʘʪʝʨʠʠ ʤʠʨʘ, 

ʙʝʩʢʦʥʝʯʥʦʝ ʧʨʦʩʪʨʘʥʩʪʚʦ. ʄʘʪʝʨʠʷ, ʧʦ ɸʨʠʩʪʦʪʝʣʶ, ʝʩʪʴ ʥʝʦʧʨʝʜʝʣʝʥʥʳʡ, 

ʙʝʩʢʘʯʝʩʪʚʝʥʥʳʡ ʩʫʙʩʪʨʘʪ, ʥʝʧʦʜʚʠʞʝʥʳʡ, ʥʝʠʟʤʝʥʝʥʥʳʡ, ʩʪʨʝʤʷʱʠʡʩʷ ʢ 

ʬʦʨʤʝ ʠ ʧʦʣʫʯʘʶʱʠʡ ʝʝ ʠʟʚʥʝ, ʙʣʘʛʦʜʘʨʷ ʯʝʤʫ ʦʥ ʩʪʘʥʦʚʠʪʩʷ ʦʧʨʝʜʝʣʝʥʥʦʡ 

ʤʘʪʝʨʠʝʡ, ʢʦʥʢʨʝʪʥʳʤʠ ʚʝʱʘʤʠ. ɺʩʝ ʪʝʣʘ (ʩʫʙʲʝʢʪʳ ʜʝʡʩʪʚʠʷ) ʥʘʙʣʶʜʘʝʤʦʛʦ 

ʬʠʟʠʯʝʩʢʦʛʦ ʤʠʨʘ ʷʚʣʷʶʪʩʷ ʣʠʰʴ ʨʘʟʣʠʯʥʳʤʠ ʢʘʯʝʩʪʚʝʥʥʳʤʠ ʩʦʩʪʦʷʥʠʷʤʠ 

ʤʘʪʝʨʠʠ ʵʪʦʛʦ ʝʜʠʥʦʛʦ ʤʠʨʦʚʦʛʦ ʧʨʦʪʦʩʫʙʩʪʨʘʪʘ ñʛʠʣʝò (ʜʨʝʚʝʩʠʥʘ), ʠʤʝʥʥʦ ʠʟ 

ʥʝʛʦ, ʢʘʢ ʠʟ ʩʪʨʦʠʪʝʣʴʥʦʛʦ ʩʳʨʴʷ, ʧʦʜ ʜʝʡʩʪʚʠʝʤ ʨʘʟʣʠʯʥʳʭ ʬʦʨʤ ʚʦʟʥʠʢʘʶʪ 

ʚʩʝ ʚʝʱʠ ʧʨʠʨʦʜʳ, ʠ ʦʪʣʠʯʘʶʪʩʷ ʦʥʠ ʥʝ ʪʦʣʴʢʦ ʚʥʝʰʥʝʡ, ʥʦ ʠ, ʚ ʧʝʨʚʫʶ ʦʯʝʨʝʜʴ 

ï ʚʥʫʪʨʝʥʥʝʡ ʮʝʣʝʜʚʠʞʠʤʦʡ ʦʨʛʘʥʠʟʘʮʠʝʡ ʠ ʩʪʨʫʢʪʫʨʦʡ.  

ɸʨʠʩʪʦʪʝʣʴ ʥʘʜʝʣʠʣ ʛʠʣʝ (ʤʘʪʝʨʠʶ) ʘʪʨʠʙʫʪʦʤ ʬʫʥʜʘʤʝʥʪʘʣʴʥʦʡ 

ʥʝʧʨʝʨʳʚʥʦʩʪʠ ʢʦʥʪʠʥʫʫʤʘ. ʂʦʥʪʠʥʫʫʤ, ʧʦ ɸʨʠʩʪʦʪʝʣʶ, ï ʵʪʦ ʩʦʚʦʢʫʧʥʦʩʪʴ 

ʙʝʩʢʦʥʝʯʥʦʛʦ ʤʥʦʞʝʩʪʚʘ ʯʘʩʪʝʡ, ʩʦʚʤʝʩʪʥʦ ʣʝʞʘʱʠʭ ʪʘʢ, ʯʪʦ ʣʶʙʘʷ, ʜʘʞʝ ʩʢʦʣʴ 

ʫʛʦʜʥʦ ʤʘʣʘʷ, ʩʦʩʝʜʩʪʚʫʶʱʘʷ ʧʘʨʘ ʠʤʝʝʪ ʦʜʥʫ ʠ ʪʦʣʴʢʦ ʦʜʥʫ ʦʙʱʫʶ ʛʨʘʥʠʮʫ, ʚ 

ʩʠʣʫ ʯʝʛʦ ʢʦʥʪʠʥʫʫʤ ï ʥʝʧʨʝʨʳʚʝʥ ʠ ʙʝʩʢʦʥʝʯʥʦ ʜʝʣʠʤ, ʘ ʟʥʘʯʠʪ, ʚ 

ʩʦʚʨʝʤʝʥʥʳʭ ʧʦʥʷʪʠʷʭ, ï ʨʘʚʥʦʤʦʱʝʥ ʣʶʙʦʡ ʩʚʦʝʡ, ʜʘʞʝ ʩʢʦʣʴ ʫʛʦʜʥʦ ʤʘʣʦʡ 

ʯʘʩʪʠ.  

ɺ ʦʩʥʦʚʝ ɸʨʠʩʪʦʪʝʣʝʚʩʢʦʡ ʅʘʪʫʨʘʣʠʩʪʩʢʦʡ ʬʠʟʠʢʠ (ʦʩʥʦʚʦʧʦʣʦʞʝʥʥʦʡ 

ʩʦʙʩʪʚʝʥʥʦ ʥʘ ʟʘʢʦʥʘʭ ʇʨʠʨʦʜʳ) ʣʝʞʠʪ ʧʨʠʥʮʠʧ ɻʠʣʝʤʦʨʬʠʟʤʘ ï ʝʜʠʥʩʪʚʘ 

ʤʘʪʝʨʠʠ ʠ ʬʦʨʤʳ. ɸʨʠʩʪʦʪʝʣʴ ʫʢʘʟʳʚʘʣ, ʯʪʦ ʝʩʪʴ ʜʚʘ ʚʠʜʘ ʩʫʱʝʩʪʚʦʚʘʥʠʷ: 

ñʩʫʱʝʝ ʚ ʚʦʟʤʦʞʥʦʩʪʠ ʠ ʩʫʱʝʝ ʚ ʜʝʡʩʪʚʠʪʝʣʴʥʦʩʪʠò. ɺ ʮʝʣʦʤ, ʩʣʝʜʫʝʪ ʚʥʦʚʴ 

ʦʙʨʘʪʠʪʴ ʚʥʠʤʘʥʠʝ ʥʘ ʟʥʘʯʝʥʠʝ ʌʈʇ (c.Formalis) ɸʨʠʩʪʦʪʝʣʷ, ʠ ʯʪʦ ʵʪʘ 

ʇʨʠʨʦʜʥʘʷ (ʂʦʩʤʠʯʝʩʢʘʷ) ʩʠʣʘ, ʧʦ ʩʫʪʠ, ʠʤʝʝʪ ʩʘʤʦʟʘʧʫʩʢʘʶʱʠʡʩʷ, 

ʩʘʤʦʨʝʘʣʠʟʫʶʱʠʡʩʷ ʠ ʮʠʢʣʠʯʝʩʢʠʡ (ʦʩʫʱʝʩʪʚʣʷʶʱʠʡ ʢʨʫʛʦʦʙʦʨʦʪ ï ʩʧʠʨʘʣʴ 

ʨʘʟʚʠʪʠʷ ï ʦʪ ʤʦʤʝʥʪʘ ʟʘʧʫʩʢʘ ʠ ʟʘʷʚʣʝʥʠʷ ʎʝʣʠ ʜʠʥʘʤʠʯʝʩʢʦʛʦ ʜʚʠʞʝʥʠʷ, ʜʦ 

ʧʦʣʫʯʝʥʠʷ ʢʦʥʝʯʥʳʭ ʨʝʟʫʣʴʪʘʪʦʚ ʜʘʥʥʦʛʦ ʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʦʛʦ ʵʥʝʨʛʠʡʥʦʛʦ 

ʜʝʡʩʪʚʠʷ); ʘ ʪʘʢʞʝ ɹʠʧʦʣʷʨʥʳʡ (ʜʚʫʝʜʠʥʳʡ) ʭʘʨʘʢʪʝʨ ʩʚʦʝʛʦ ʇʨʠʨʦʜʥʦʛʦ 

(ʂʦʩʤʠʯʝʩʢʦʛʦ) ʩʫʱʝʩʪʚʦʚʘʥʠʷ. 

ʀʥʘʯʝ ʛʦʚʦʨʷ, ʩʣʝʜʫʝʪ ʚʳʜʝʣʠʪʴ ʜʠʥʘʤʠʯʝʩʢʠʡ ʵʥʪʝʣʝʭʠʡʥʳʡ (ʕ-ʧʦʣʶʩ) ʠ 

ʜʠʥʘʤʠʯʝʩʢʠʡ ʧʦʣʶʩ ʩʪʨʫʢʪʫʨʥʦ-ʬʫʥʢʮʠʦʥʘʣʴʥʦʡ ʦʨʛʘʥʠʟʘʮʠʠ (ʉʌʆ-ʧʦʣʶʩ) ʚ 

ʝʩʪʝʩʪʚʝʥʥʦʡ ʦʨʛʘʥʠʟʘʮʠʠ ʜʝʡʩʪʚʝʥʥʦʡ ʌʈʇ (c.Formalis). ʊʦʯʥʝʝ ʛʦʚʦʨʷ, 

ʧʦʨʷʜʦʢ ʦʨʛʘʥʠʟʘʮʠʠ ʠ ʘʢʪʠʚʥʦʩʪʠ ʌʈʇ (ʌʦʨʤʘ-ʨʝʘʣʠʟʫʶʱʝʡ ʧʨʠʯʠʥʳ) 
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ʷʚʣʷʝʪʩʷ ʊʨʠʘʜʠʯʥʳʤ (ʊʨʠʝʜʠʥʳʤ), ʧʦʩʢʦʣʴʢʫ ʥʝʟʘʚʠʩʠʤʦ ʦʪ ʜʚʫʭ ʧʦʣʶʩʦʚ (ʠ 

ʜʚʫʭ ʩʬʝʨ ʇʨʠʨʦʜʥʦʡ ʜʠʥʘʤʠʢʠ, ʢʦʪʦʨʳʝ ʢʦʥʪʨʦʣʠʨʫʶʪʩʷ ʌʈʇ, ʥʦ ʛʜʝ ʚʝʜʫʱʝʝ 

ʟʥʘʯʝʥʠʝ ʧʨʠʥʠʤʘʶʪ ʥʘ ʩʝʙʷ c.Efficiens ʠ c.Finalis) ï ʩʫʱʝʩʪʚʫʝʪ ʠ ɹʘʟʘʣʴʥʘʷ 

(ʎʝʥʪʨʘʣʴʥʘʷ, ʇʝʨʝʭʦʜʥʘʷ, ɸʢʩʠʘʣʴʥʘʷ-ʆʩʝʚʘʷ) ʩʬʝʨʘ. ɼʘʥʥʘʷ, ʊʨʝʪʴʷ 

(ɸʢʩʠʘʣʴʥʘʷ) ʩʬʝʨʘ ʜʝʡʩʪʚʠʪʝʣʴʥʦʡ ʨʝʘʣʴʥʦʩʪʠ, ʩʦʙʩʪʚʝʥʥʦ ʧʨʠʥʘʜʣʝʞʘʱʘʷ 

c.Formalis ï ʟʘʢʣʶʯʘʝʪ ʚ ʩʝʙʝ ʝʩʪʝʩʪʚʝʥʥʫʶ (ʩʦʦʪʚʝʪʩʪʚʫʶʱʫʶ ʇʨʠʨʦʜʥʦʡ 

ʣʦʛʠʢʝ) ʵʚʦʣʶʮʠʦʥʥʫʶ ʀʝʨʘʨʭʠʶ ʫʨʦʚʥʝʡ ʩʘʤʦʨʝʘʣʠʟʘʮʠʠ ʌʈʇ. ʇʦʩʣʝʜʥʷʷ 

ʝʩʪʝʩʪʚʝʥʥʳʤ ʦʙʨʘʟʦʤ ʠʤʝʝʪ ɹʠʧʦʣʷʨʥʫʶ ʩʫʱʥʦʩʪʴ: 1) ʕʥʪʝʣʝʭʠʡʥʫʶ 

ʠʝʨʘʨʭʠʶ ʎʝʣʝʡ (ʚ ʦʪʥʦʰʝʥʠʠ ʢ ʨʝʘʣʠʟʘʮʠʠ ʜʘʥʥʦʡ ʌʫʥʢʮʠʠ); ʠ, 

ʩʦʦʪʚʝʪʩʪʚʝʥʥʦ ï 2) ʉʌʆ-ʠʝʨʘʨʭʠʶ ʠʩʧʦʣʥʠʪʝʣʴʥʳʭ ʫʨʦʚʥʝʡ, ʩʦʙʩʪʚʝʥʥʦ ʠ 

ʦʩʫʱʝʩʪʚʣʷʶʱʠʭ ʨʝʟʫʣʴʪʘʪʳ ʜʘʥʥʦʡ ʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʦʡ (ʜʠʥʘʤʠʯʝʩʢʦʡ 

ʩʘʤʦʨʝʘʣʠʟʫʝʤʦʡ) ʘʢʪʠʚʥʦʩʪʠ.  

ʊʘʢʠʤ ʦʙʨʘʟʦʤ, ʢʘʢ ʩʣʝʜʫʝʪ ʠʟ ʜʘʥʥʦʛʦ ʨʘʩʩʤʦʪʨʝʥʠʷ ï ʤʳ ʠʤʝʝʤ ʜʝʣʦ ʥʝ 

ʩ ʫʥʠʬʠʮʠʨʦʚʘʥʥʳʤ ʟʥʘʯʝʥʠʝʤ ʌʈʇ, ʥʦ ʩ ʝʝ ʤʥʦʛʦʫʨʦʚʥʝʚʳʤ ʵʚʦʣʶʮʠʦʥʥʳʤ, 

ʚʥʫʪʨʝʥʥʝ ʦʧʨʝʜʝʣʝʥʥʳʤ ʠ ʩʧʝʮʠʬʠʯʝʩʢʠʤ ï ʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʠʤ ï ʧʦʨʷʜʢʦʤ 

ʦʨʛʘʥʠʟʘʮʠʠ (ʧʝʨʚʠʯʥʦ ʚ ʧʦʩʣʝʜʦʚʘʪʝʣʴʥʦ ʚʦʩʭʦʜʷʱʝʤ, ʦʥʪʦʛʝʥʝʪʠʯʝʩʢʦʤ 

ʫʩʪʨʦʡʩʪʚʝ ʎʝʣʝʡ; ʘ ʜʘʣʝʝ ʠ ʩʦʦʪʚʝʪʩʪʚʝʥʥʦ ï ʩ ʠʝʨʘʨʭʠʝʡ ʉʌʆ-ʫʨʦʚʥʝʡ). 

ʉʫʱʝʩʪʚʝʥʥʦ, ʯʪʦ ʢʘʞʜʳʡ ʥʦʚʘʷ ʵʚʦʣʶʮʠʦʥʥʘʷ ʎʝʣʴ (ʠ ʉʌʆ-ʫʨʦʚʝʥʴ) 

ʚʦʟʤʦʞʝʥ ʢ ʨʝʘʣʠʟʘʮʠʠ ʪʦʣʴʢʦ ʧʦʩʣʝ ʧʦʣʥʦʛʦ ʦʩʫʱʝʩʪʚʣʝʥʠʷ (ʠ ʥʘ ʦʩʥʦʚʝ) 

ʧʨʝʜʰʝʩʪʚʫʶʱʝʛʦ (ʚ ʵʚʦʣʶʮʠʦʥʥʦʤ ʨʘʟʚʠʪʠʠ) ʫʨʦʚʥʷ ʜʘʥʥʦʡ 

ʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʦʡ ʦʨʛʘʥʠʟʘʮʠʠ. ɺ ʵʪʦʡ ʩʚʷʟʠ, ʮʝʥʪʨʘʣʴʥʘʷ ʦʩʴ (ʪʘʢʞʝ 

ɹʠʧʦʣʷʨʥʘʷ) ʠʝʨʘʨʭʠʯʝʩʢʦʡ ʦʨʛʘʥʠʟʘʮʠʠ ʌʈʇ (c.Formalis) ʠʤʝʝʪ ʠʤʝʥʥʦ 

ʥʝʦʙʭʦʜʠʤʦʝ (ʥʝʩʫʱʝʝ, ʬʫʥʜʘʤʝʥʪʘʣʴʥʦʝ ï ɸʢʩʠʘʣʴʥʦʝ) ʟʥʘʯʝʥʠʝ. 

ɺ ʦʪʣʠʯʠʝ ʦʪ ʧʣʘʪʦʥʦʚʩʢʦʡ ñʤʘʪʝʤʘʪʠʯʝʩʢʦʡ ʬʠʟʠʢʠò, ʩ ʝʝ 

ɸʥʪʨʦʧʦʮʝʥʪʨʠʩʪʩʢʠʤʠ ʫʩʪʘʥʦʚʢʘʤʠ ʠ ʬʫʥʜʘʤʝʥʪʘʣʴʥʳʤ ʧʦʜʭʦʜʦʤ ʢ ʠʟʫʯʝʥʠʶ 

ʬʠʟʠʯʝʩʢʠʭ ʩʚʦʡʩʪʚ (ʠʩʢʣʶʯʘʶʱʠʭ ʠʩʩʣʝʜʦʚʘʥʠʝ ʚʥʫʪʨʝʥʥʠʭ ʮʝʣʝʜʚʠʞʠʤʳʭ 

ʩʫʱʥʦʩʪʥʳʭ ʩʠʣ), ʠ, ʧʦ ʵʪʦʡ ʧʨʠʯʠʥʝ, ʦʢʘʟʳʚʘʷʩʴ ʩʧʦʩʦʙʥʦʡ ʢ ʠʟʫʯʝʥʠʶ ʚ 

ʧʝʨʚʫʶ ʦʯʝʨʝʜʴ ʩʪʘʪʠʯʝʩʢʠʭ ʦʙʲʝʢʪʦʚ  ï ɸʨʠʩʪʦʪʝʣʝʚʩʢʘʷ (ʤʝʪʘ)ʌʠʟʠʢʘ, 

ʥʘʧʨʦʪʠʚ, ʛʣʘʚʥʳʤ ʦʙʨʘʟʦʤ ʥʘʧʨʘʚʣʝʥʘ ʥʘ ʧʦʟʥʘʥʠʝ ʧʨʦʮʝʩʩʦʚ ʜʚʠʞʝʥʠʷ 

(ʠʟʤʝʥʝʥʠʷ, ʨʘʟʚʠʪʠʷ, ʵʚʦʣʶʮʠʠ) ʧʨʠʨʦʜʥʦʛʦ ʜʝʡʩʪʚʠʪʝʣʴʥʦʛʦ ʤʠʨʘ. ʅʘʫʯʥʳʡ 

ʆʨʛʘʥʠʮʠʟʤ ɸʨʠʩʪʦʪʝʣʷ ʥʝ ʠʟʫʯʘʝʪ ʚʥʝʢʦʩʤʠʯʝʩʢʠʝ (ʊʨʘʥʩʮʝʥʜʝʥʪʥʳʝ, 

ʀʜʝʘʣʠʩʪʠʯʝʩʢʠʝ) ʦʩʥʦʚʘʥʠʷ ʧʦʟʥʘʚʘʪʝʣʴʥʦʡ ʜʝʷʪʝʣʴʥʦʩʪʠ. ɿʜʝʩʴ 

ʠʩʩʣʝʜʦʚʘʪʝʣʴʩʢʘʷ ʘʢʪʠʚʥʦʩʪʴ ʚʳʩʪʨʘʠʚʘʝʪʩʷ ʥʘ (ʧʨʦʪʠʚʦʧʦʣʦʞʥʳʭ 

ʧʣʘʪʦʥʦʚʩʢʠʤ) ʇʨʠʨʦʜʦ-ʮʝʥʪʨʠʯʥʳʭ (ñthis-worldlyò ï ʨʝʘʣʴʥʳʭ 

ʜʝʡʩʪʚʠʪʝʣʴʥʳʭ; ʥʦ ʥʝ ñother-wordlyò ï ʧʦʪʫʩʪʦʨʦʥʥʠʭ) ʦʩʥʦʚʘʥʠʷʭ ʟʥʘʥʠʷ, 

ʫʪʚʝʨʞʜʘʷ ʧʦʟʥʘʚʘʝʤʳʡ ʤʠʨ ʚ ʢʘʯʝʩʪʚʝ ʝʜʠʥʦʡ ʮʝʣʦʩʪʥʦʡ ʨʝʘʣʴʥʦʩʪʠ. 

ʉʦʩʪʘʚʣʷʶʱʠʝ ʵʪʦʪ ʨʝʘʣʴʥʳʡ ʤʠʨ ʚʝʱʠ, ʠʥʜʠʚʠʜʳ, ʩʫʙʲʝʢʪʳ ʜʝʡʩʪʚʠʷ 

ʥʘʭʦʜʷʪʩʷ ʚ ʧʦʩʪʦʷʥʥʦʤ ʜʚʠʞʝʥʠʠ ʠ ʨʘʟʚʠʪʠʠ, ʚ ʧʦʣʥʦʤ ʩʦʦʪʚʝʪʩʪʚʠʠ ʩ ʠʭ 

ʚʥʫʪʨʝʥʥʝʡ ʧʨʠʩʫʱʝʡ ʮʝʣʝʜʚʠʞʠʤʦʡ ʧʨʠʨʦʜʦʡ. ɺʘʞʥʝʡʰʠʡ ʤʦʤʝʥʪ 

ɸʨʠʩʪʦʪʝʣʝʚʩʢʦʡ (ʤʝʪʘ)ʌʠʟʠʢʠ ʩʦʩʪʦʠʪ ʪʘʢʞʝ ʚ ʪʦʤ, ʯʪʦ ʦʙʦʟʥʘʯʘʝʤʳʝ 

ʮʝʣʝʜʚʠʞʠʤʳʝ (ʚ ʧʝʨʚʫʶ ʦʯʝʨʝʜʴ ʌʦʨʤʘ-ʨʝʘʣʠʟʫʶʱʘʷ ʧʨʠʯʠʥʘ, ʥʦ ʪʘʢʞʝ ʩ 

ʥʝʦʙʭʦʜʠʤʦʩʪʴʶ ʇʨʦʠʟʚʦʜʷʱʘʷ ʠ ʎʝʣʝʚʘʷ ʧʨʠʯʠʥʳ) ʷʚʣʷʶʪʩʷ ʚ ʪʘʢʦʡ ʞʝ 

ʩʪʝʧʝʥʠ ʟʘʢʦʥʦʤʝʨʥʳʤʠ, ʧʦʥʷʪʥʳʤʠ ʠ ʧʦʩʪʠʞʠʤʳʤʠ (ʜʣʷ ʨʘʟʫʤʘ ʯʝʣʦʚʝʢʘ), ʢʘʢ 
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ʠ ʧʨʠʥʮʠʧʳ ʧʦʟʥʘʥʠʷ ʚ ʥʘʩʪʦʷʱʝʤ ʜʦʤʠʥʠʨʫʶʱʝʡ ñʤʘʪʝʤʘʪʠʯʝʩʢʦʡò ʬʠʟʠʢʠ 

(ʦʩʥʦʚʘʥʥʦʡ ʥʘ ʬʠʣʦʩʦʬʠʠ ʇʣʘʪʦʥʘ). 

ɸʨʠʩʪʦʪʝʣʝʚʩʢʘʷ (ʤʝʪʘ)ʌʠʟʠʢʘ ʝʜʠʥʩʪʚʝʥʥʦ ʧʦʟʚʦʣʷʝʪ ʠʟʫʯʘʪʴ ʨʝʘʣʴʥʳʡ 

ʤʠʨ ʚ ʝʛʦ ʝʩʪʝʩʪʚʝʥʥʦʤ (ʇʨʠʨʦʜʥʦʤ, ʂʦʩʤʠʯʝʩʢʦʤ) ʜʚʠʞʝʥʠʠ (ʠʟʤʝʥʝʥʠʠ, 

ʨʘʟʚʠʪʠʠ, ʵʚʦʣʶʮʠʠ). ɺ ʵʪʦʡ ʩʚʷʟʠ, ʢʨʘʝʫʛʦʣʴʥʳʤ ʤʦʤʝʥʪʦʤ ʚʳʩʪʫʧʘʝʪ 

ɸʨʠʩʪʦʪʝʣʝʚʩʢʦʝ ʨʘʟʜʝʣʝʥʠʝ ʨʝʘʣʴʥʦʛʦ ʤʠʨʘ ʥʘ ʜʚʝ (ʧʨʦʪʠʚʦʧʦʣʦʞʥʳʝ) ʩʬʝʨʳ 

ʩʫʱʝʩʪʚʦʚʘʥʠʷ: ʘ) ʇʦʪʝʥʮʠʠ (ʧʨʦʠʟʚʦʜʩʪʚʘ ʠʣʠ ʩʦʟʜʘʥʠʷ ñʧʦʪʝʥʮʠʘʣʘ 

ʜʝʡʩʪʚʠʷò), ʠ ʙ) ɸʢʪʘ (ʩʦʙʩʪʚʝʥʥʦ ñʘʢʪʫʘʣʴʥʦʛʦ ʜʝʡʩʪʚʠʷò). ʆʯʝʚʠʜʥʳʤ 

ʦʙʨʘʟʦʤ, ʦʙʝ ʩʬʝʨʳ (ʮʠʢʣʘ) ʚ ʨʘʚʥʦʡ ʤʝʨʝ ʪʨʝʙʫʶʪ ʩʚʦʝʛʦ ʦʬʦʨʤʣʝʥʠʷ ʠ 

ʧʦʷʚʣʝʥʠʷ ʥʘ ʩʚʝʪ (ʩʦʦʪʚʝʪʩʪʚʝʥʥʦ) ʜʠʥʘʤʠʯʝʩʢʠʭ ʩʪʨʫʢʪʫʨʥʦ-ʬʫʥʢʮʠʦʥʘʣʴʥʳʭ 

ʦʨʛʘʥʦʚ (ʦʙʣʘʜʘʶʱʠʭ ʧʨʠʩʫʱʠʤ ʧʦʪʝʥʮʠʘʣʦʤ ʜʝʡʩʪʚʠʷ) ʠ ʠʭ ʧʦʩʣʝʜʫʶʱʝʛʦ 

ʘʢʪʫʘʣʴʥʦʛʦ (ʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʦʛʦ) ʜʝʡʩʪʚʠʷ, ʢʘʢ ʨʘʟ ʧʨʠʚʦʜʷʱʝʛʦ ʢ ʧʦʷʚʣʝʥʠʶ 

ʠʩʢʦʤʳʭ ʵʬʬʝʢʪʦʚ (ʨʝʟʫʣʴʪʘʪʦʚ ʜʘʥʥʦʡ ʜʝʷʪʝʣʴʥʦʩʪʠ), ʫʜʦʚʣʝʪʚʦʨʷʶʱʠʭ 

ʠʩʭʦʜʥʫʶ ʧʦʪʨʝʙʥʦʩʪʴ ʠ ʝʝ ʎʝʣʴ. 

ɺ ʩʚʝʪʝ ʩʢʘʟʘʥʥʦʛʦ, ʤʦʞʥʦ ʝʱʝ ʨʘʟ ʦʪʤʝʪʠʪʴ ʚʝʜʫʱʝʝ (ʠʥʠʮʠʠʨʫʶʱʝʝ, 

ʦʨʛʘʥʠʟʫʶʱʝʝ, ʢʦʥʪʨʦʣʠʨʫʶʱʝʝ) ʟʥʘʯʝʥʠʝ ʌʦʨʤʘ-ʨʝʘʣʠʟʫʶʱʝʡ ʧʨʠʯʠʥʳ 

(ʌʈʇ, c.Formalis), ʥʦ ʪʘʢʞʝ ʫʢʘʟʘʪʴ ʠ ʥʘ ʥʝʦʙʭʦʜʠʤʦʝ ʟʥʘʯʝʥʠʝ ʇʨʦʠʟʚʦʜʷʱʝʡ ʠ 

ʎʝʣʝʚʦʡ ʧʨʠʯʠʥ. ɺʝʨʦʷʪʥʦ, ʚ ʩʣʫʯʘʝ ʝʩʣʠ ʧʫʪʴ ʜʦʩʪʠʞʝʥʠʷ ʟʘʜʘʥʥʳʭ ʮʝʣʝʡ 

ʠ/ʠʣʠ ʧʨʦʮʝʩʩ ʧʦʣʫʯʝʥʠʷ ʚʦʩʪʨʝʙʦʚʘʥʥʳʭ ʵʬʬʝʢʪʦʚ ʠ ʨʝʟʫʣʴʪʘʪʦʚ ʜʝʡʩʪʚʠʷ 

ʷʚʣʷʝʪʩʷ ʫʞʝ ʠʟʚʝʩʪʥʳʤ ʠ ʦʪʨʘʙʦʪʘʥʥʦʤ ï ʪʦ ʚ ʵʪʦʤ ʩʣʫʯʘʝ ʟʘʢʦʥʦʤʝʨʥʦ 

ʚʩʪʫʧʘʝʪ ʚ ʜʝʡʩʪʚʠʝ causa Efficiens (ʇʨʦʠʟʚʦʜʷʱʘʷ ʧʨʠʯʠʥʘ). ɽʩʣʠ ʞʝ ʧʝʨʝʜ 

ʨʘʟʚʠʪʠʝʤ ʜʘʥʥʦʛʦ ʩʫʙʲʝʢʪʘ ʜʝʡʩʪʚʠʷ (ʠʥʜʠʚʠʜʘ) ʚʦʟʥʠʢʘʶʪ ʎʝʣʠ ʧʦʣʫʯʝʥʠʷ 

ʅʦʚʳʭ ʵʬʬʝʢʪʦʚ (ʨʝʟʫʣʴʪʘʪʦʚ ʜʝʡʩʪʚʠʷ), ʠ, ʩʦʦʪʚʝʪʩʪʚʝʥʥʦ ï ʟʘʜʘʯʘ ʩʦʟʜʘʥʠʷ 

ʅʦʚʳʭ ʉʌʆ (ʩʪʨʫʢʪʫʨʥʦ-ʬʫʥʢʮʠʦʥʘʣʴʥʳʭ ʦʨʛʘʥʦʚ) ʜʣʷ ʠʭ ʨʝʘʣʠʟʘʮʠʠ, ʚ ʵʪʦʤ 

ʩʣʫʯʘʝ ʩ ʥʝʦʙʭʦʜʠʤʦʩʪʴʶ ʚ ʜʝʡʩʪʚʠʝ ʚʩʪʫʧʘʝʪ causa Finalis (ʎʝʣʝʚʘʷ ʧʨʠʯʠʥʘ). 

ɼʣʷ ʧʝʨʚʦʡ (c.Efficiens) ʭʘʨʘʢʪʝʨʝʥ ñʪʝʭʥʦʣʦʛʠʯʝʩʢʠʡò ʭʘʨʘʢʪʝʨ ʜʝʷʪʝʣʴʥʦʩʪʠ 

(ʫʞʝ ʦʪʨʘʙʦʪʘʥʥʳʡ ʭʘʨʘʢʪʝʨ ʵʪʘʧʦʚ ʚ ʚʳʧʦʣʥʝʥʠʠ ʧʦʩʪʘʚʣʝʥʥʳʭ ʟʘʜʘʯ). ɺ 

ʦʪʥʦʰʝʥʠʠ ʞʝ ʜʝʡʩʪʚʠʷ c.Finalis, ʥʘʧʨʦʪʠʚ, ʧʦʜʨʘʟʫʤʝʚʘʝʪʩʷ ʦʙʨʘʟʦʚʘʥʠʝ 

ʰʠʨʦʢʦʛʦ ʧʦʣʷ ʜʝʷʪʝʣʴʥʦʩʪʠ ʠ ʘʢʪʠʚʥʦʝ ʠʩʧʦʣʴʟʦʚʘʥʠʝ ʤʝʪʦʜʘ ñʧʨʦʙ ʠ 

ʦʰʠʙʦʢò, ʪ.ʝ. ʥʝʦʙʭʦʜʠʤʦʝ ʧʦʣʫʯʝʥʠʝ ʜʦʩʪʘʪʦʯʥʦʛʦ ʢʦʣʠʯʝʩʪʚʘ (ʠ ʟʥʘʯʠʪʝʣʴʥʦʛʦ 

ʚʘʨʠʘʪʠʚʥʦʛʦ ʨʷʜʘ) ʩʪʨʫʢʪʫʨ ʠ ʵʬʬʝʢʪʦʚ, ʠʟ ʢʦʪʦʨʳʭ ï ʥʘ ñʨʳʥʢʝò ʜʘʥʥʦʡ 

ʨʝʘʣʴʥʦʡ (ʜʝʡʩʪʚʠʪʝʣʴʥʦʡ) ʩʬʝʨʳ ï ʢʘʢ ʨʘʟ ʠ ʙʫʜʫʪ ʦʪʦʙʨʘʥʳ ʣʫʯʰʠʝ ʦʙʨʘʟʮʳ, 

ʩʧʦʩʦʙʥʳʝ ʧʨʦʜʝʤʦʥʩʪʨʠʨʦʚʘʪʴ ʦʧʪʠʤʘʣʴʥʫʶ ʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʫʶ ʘʢʪʠʚʥʦʩʪʴ.  

ʇʦʜ ʵʪʠʤ ʫʛʣʦʤ ʟʨʝʥʠʷ ʤʳ ʚʠʜʠʤ, ʯʪʦ ʛʣʘʚʥʦʝ ʟʥʘʯʝʥʠʝ ʜʣʷ 

ʵʚʦʣʶʮʠʦʥʥʦʛʦ ʧʨʦʮʝʩʩʘ (ʚʢʣʶʯʘʷ ʦʥʪʦʛʝʥʝʟ ʠʥʜʠʚʠʜʘ ʢʘʢ ʩʫʙʲʝʢʪʘ ʜʝʡʩʪʚʠʷ) 

ʠʤʝʶʪ ʚʥʫʪʨʝʥʥʠʝ ʧʨʠʩʫʱʠʝ ʮʝʣʝʜʚʠʞʠʤʳʝ ʩʠʣʳ (ʧʨʠʯʠʥʳ). ʀʤʝʥʥʦ ʵʪʠ 

ʚʥʫʪʨʝʥʥʠʝ ʧʨʠʯʠʥʳ ʛʝʥʝʨʠʨʫʶʪ ʚʩʝ ʨʘʟʥʦʦʙʨʘʟʠʝ ʩʫʱʝʩʪʚʫʶʱʠʭ 

ʵʚʦʣʶʮʠʦʥʥʳʭ ʬʦʨʤ (ʚ ʪʦʤ ʯʠʩʣʝ ʠ ʤʥʦʞʝʩʪʚʦ ʪʝʭ ʚʘʨʠʘʥʪʦʚ, ʢʦʪʦʨʳʝ ʙʫʜʫʪ 

ʦʪʚʝʨʥʫʪʳ ï ʦʪʙʨʘʢʦʚʘʥʳ ï ʚʚʠʜʫ ʠʭ ʥʝʵʬʬʝʢʪʠʚʥʦʩʪʠ), ʥʦ ʵʪʦ ʦʪʥʶʜʴ ʥʝ 

ʜʝʡʩʪʚʠʝ ʚʥʝʰʥʠʭ ʩʣʫʯʘʡʥʳʭ ʭʘʦʪʠʯʝʩʢʠʭ ʬʘʢʪʦʨʦʚ ʠ ʧʨʦʮʝʩʩʦʚ, 

ʧʨʦʷʚʣʷʶʱʠʭʩʷ ʢʘʢ ʩʣʝʜʩʪʚʠʷ ʚʦʟʜʝʡʩʪʚʠʡ ʠ ʜʘʚʣʝʥʠʷ ʬʘʢʪʦʨʦʚ ʚʥʝʰʥʝʡ 

ʩʨʝʜʳ. ʊʘʢʠʤ ʦʙʨʘʟʦʤ, ʩʦʛʣʘʩʥʦ ɹʠʦʬʠʟʠʢʝ (ɹʠʦʢʦʩʤʦʣʦʛʠʠ) ɸʨʠʩʪʦʪʝʣʷ, 

ʠʤʝʥʥʦ ʇʨʠʨʦʜʥʘʷ (ʂʦʩʤʠʯʝʩʢʘʷ) ʨʝʘʣʴʥʦʩʪʴ, ʟʘʢʣʶʯʘʶʱʠʡ ʧʨʠʯʠʥʳ 
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ʜʠʥʘʤʠʯʝʩʢʦʡ ʘʢʪʠʚʥʦʩʪʠ ʚʥʫʪʨʠ ʩʫʙʲʝʢʪʦʚ ʜʝʡʩʪʚʠʷ ʜʘʥʥʦʛʦ ʨʝʘʣʴʥʦʛʦ ʤʠʨʘ ï 

ʝʩʪʝʩʪʚʝʥʥʳʤ ʦʙʨʘʟʦʤ ʦʩʫʱʝʩʪʚʣʷʝʪ ʜʚʠʞʝʥʠʷ ʚʩʝʭ ʜʝʡʩʪʚʫʶʱʠʭ ʠʥʜʠʚʠʜʦʚ, 

ʚʢʣʶʯʘʷ ʠʟ ʨʘʟʚʠʪʠʝ ʠ ʵʚʦʣʶʮʠʶ (ʦʥʪʦʛʝʥʝʟ). ʊʘʢʠʤ ʦʙʨʘʟʦʤ, ʜʠʥʘʤʠʯʥʦʩʪʴ, 

ʘʢʪʠʚʥʦʩʪʴ, ʜʚʠʞʝʥʠʝ, ʢʘʢ ʠ ʚʩʝ ʧʨʦʮʝʩʩʳ ʬʫʥʢʮʠʦʥʠʨʦʚʘʥʠʷ, ʨʘʟʚʠʪʠʷ, 

ʵʚʦʣʶʮʠʠ (ʦʥʪʦʛʝʥʝʟʘ) ʢʘʞʜʦʛʦ ʩʫʙʲʝʢʪʘ ʨʝʘʣʴʥʦʛʦ (ʬʠʟʠʯʝʩʢʦʛʦ) ʤʠʨʘ 

ʧʨʦʠʩʭʦʜʷʪ ʠʟʥʫʪʨʠ ï ʟʘʢʦʥʦʤʝʨʥʳʤ (ʜʣʷ ʟʘʢʦʥʦʚ ʇʨʠʨʦʜʥʦʡ ʠ ʂʦʩʤʠʯʝʩʢʦʡ 

ʦʨʛʘʥʠʟʘʮʠʠ) ʠ ʧʨʠʩʫʱʠʤ ʦʙʨʘʟʦʤ.  

ʅʝ ʤʝʥʝʝ ʚʘʞʥʦ, ʯʪʦ ʚ ɸʨʠʩʪʦʪʝʣʝʚʩʢʦʡ (ʤʝʪʘ)ʌʠʟʠʢʝ ʚʝʜʫʱʝʝ 

(ʠʥʠʮʠʘʣʴʥʦʝ, ʧʝʨʚʠʯʥʦʝ) ʟʥʘʯʝʥʠʝ ʠʤʝʶʪ ɸʪʪʨʘʢʪʠʚʥʳʝ (ʇʨʠʪʷʛʠʚʘʶʱʠʝ) 

ʂʦʩʤʠʯʝʩʢʠʝ ʩʠʣʳ, ʜʝʡʩʪʚʫʶʱʠʝ ʢʘʢ ʚʥʫʪʨʠ ʜʘʥʥʦʛʦ ʩʫʙʲʝʢʪʘ ʜʝʡʩʪʚʠʷ, ʪʘʢ ʠ 

ʚʦ ʚʩʝʡ ʂʦʩʤʠʯʝʩʢʦʡ ʨʝʘʣʴʥʦʡ ʩʨʝʜʝ, ʛʜʝ ʧʨʦʠʩʭʦʜʠʪ ʜʘʥʥʦʝ 

ʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʦʝ ʜʝʡʩʪʚʠʝ ʠ ʚʟʘʠʤʦʜʝʡʩʪʚʠʝ. ʀʤʝʥʥʦ ɸʪʪʨʘʢʪʠʚʥʳʝ 

(ʇʨʠʪʷʛʠʚʘʶʱʠʝ) ʩʠʣʳ, ʥʦ ʥʝ ʧʨʠʣʦʞʝʥʠʝ ʚʥʝʰʥʠʭ ʩʠʣ ʢ ʜʘʥʥʦʤʫ ʩʫʙʲʝʢʪʫ 

ʜʝʡʩʪʚʠʷ ï ʦʩʫʱʝʩʪʚʣʷʶʪ ʚʝʜʫʱʫʶ ʨʦʣʴ ʚ (ʩʘʤʦ)ʟʘʧʫʩʢʝ ʚʩʝʡ ʩʧʠʨʘʣʠ ʦʪ 

ʤʦʤʝʥʪʘ ʚʳʜʚʠʞʝʥʠʷ ʘʢʪʫʘʣʴʥʦʡ ʎʝʣʠ ʜʦ ʧʦʣʫʯʝʥʠʷ ʢʦʥʝʯʥʳʭ ʨʝʟʫʣʴʪʘʪʦʚ 

ʜʝʡʩʪʚʠʷ ʠ ʫʜʦʚʣʝʪʚʦʨʝʥʠʷ ʜʘʥʥʦʡ ʧʦʪʨʝʙʥʦʩʪʠ, ʚʢʣʶʯʘʷ ʠ ʇʨʦʤʝʞʫʪʦʯʥʳʡ 

(ʥʝʦʙʭʦʜʠʤʳʡ) ʫʨʦʚʝʥʴ ʩʦʟʜʘʥʠʷ ʉʌʆ-ʩʪʨʫʢʪʫʨ.  

ɺ ʮʝʣʦʤ, ʚ ʩʚʝʪʝ ʚʩʝʛʦ ʚʳʰʝʩʢʘʟʘʥʥʦʛʦ, ʤʳ ʢʨʠʪʠʯʝʩʢʠ ʦʮʝʥʠʚʘʝʤ 

ʩʦʚʨʝʤʝʥʥʳʝ ʧʦʥʷʪʠʷ ñʩʣʫʯʘʡʥʦʩʪʠò ʠ ñʧʘʩʩʠʚʥʦʩʪʠò, ʩʪʘʚʰʠʝ ʫʞʝ 

ʧʨʠʚʳʯʥʳʤʠ ʜʣʷ ʦʙʩʫʞʜʝʥʠʷ ʚʦʧʨʦʩʦʚ, ʩʚʷʟʘʥʥʳʭ ʩ ñʧʦʪʝʥʮʠʝʡò ʠ ʧʦʷʚʣʝʥʠʝʤ 

ʥʦʚʳʭ ʚʠʜʦʚ ʠ ʥʦʚʳʭ ʩʚʦʡʩʪʚ ʚ ʦʪʥʦʰʝʥʠʠ ʜʝʡʩʪʚʝʥʥʳʭ ʩʫʙʲʝʢʪʦʚ ʨʝʘʣʴʥʦʛʦ 

ʤʠʨʘ. ʅʘʰ ʧʨʠʥʮʠʧʠʘʣʴʥʳʡ ʚʳʚʦʜ ʩʦʩʪʦʠʪ ʚ ʩʣʝʜʫʶʱʝʤ ï ʵʪʠ ʧʦʥʷʪʠʷ 

(ñʧʘʩʩʠʚʥʦʩʪʠ ʧʦʪʝʥʮʠʠò, ʪ.ʝ. ʚʩʝʛʦ ʤʘʪʝʨʠʘʣʴʥʦʛʦ, ʦʟʥʘʯʘʶʱʝʛʦ ʠ 

ʂʦʩʤʠʯʝʩʢʠʡ ʤʠʨ; ʘ ʪʘʢʞʝ ʜʝʡʩʪʚʠʝ ñʩʣʫʯʘʡʥʦʩʪʠò ʢʘʢ ʧʨʠʯʠʥʳ ʵʚʦʣʶʮʠʦʥʥʳʭ 

ʧʨʦʮʝʩʩʦʚ) ï ʚʩʝ ʵʪʦ ʥʝ ʠʤʝʝʪ ʥʠʢʘʢʦʛʦ ʨʝʰʘʶʱʝʛʦ ʟʥʘʯʝʥʠʷ ʜʣʷ ʨʘʟʚʠʪʠʷ 

ʦʙʩʫʞʜʘʝʤʦʡ ʠ ʚʳʜʚʠʛʘʝʤʦʡ ʅʦʚʦʡ (ɹʠʦ)ʬʠʟʠʢʠ. ɼʨʫʛʠʤʠ ʩʣʦʚʘʤʠ, ʚ ʥʘʰʝʤ 

ʥʝʦ-ɸʨʠʩʪʦʪʝʣʝʚʩʢʦʤ ʧʦʜʭʦʜʝ ï ʬʘʢʪʦʨ ʩʣʫʯʘʡʥʦʩʪʠ ʜʦʣʞʝʥ ʦʙʷʟʘʪʝʣʴʥʦ 

ʫʯʠʪʳʚʘʪʴʩʷ (ʠ ʝʛʦ ʥʝʣʴʟʷ ʥʝʜʦʦʮʝʥʠʚʘʪʴ), ʥʦ ñʩʣʫʯʘʡʥʦʩʪʠò ʢʘʢ ʬʠʟʠʯʝʩʢʦʤʫ 

ʧʦʥʷʪʠʶ ʥʠ ʚ ʢʦʝʤ ʩʣʫʯʘʝ ʥʝ ʩʣʝʜʫʝʪ ʧʨʠʜʘʚʘʪʴ ʚʝʜʫʱʝʛʦ ʟʥʘʯʝʥʠʷ, ʢʘʢ 

ʬʦʨʤʠʨʫʶʱʝʛʦ ʠ ʛʝʥʝʨʠʨʫʶʱʝʛʦ ʬʫʥʢʮʠʦʥʠʨʦʚʘʥʠʝ ʜʝʡʩʪʚʝʥʥʳʭ ʩʫʙʩʪʘʥʮʠʡ 

ʨʝʘʣʴʥʦʛʦ ʬʠʟʠʯʝʩʢʦʛʦ ʤʠʨʘ. 

ɸʢʪʫʘʣʴʥʦʝ ʜʝʡʩʪʚʠʝ ʩʫʙʲʝʢʪʘ (ʝʛʦ ñʙʳʪʠʝò), ʢʘʢ ʩʘʤʦʦʩʫʱʝʩʪʚʣʝʥʠʝ, 

ʧʨʝʜʧʦʣʘʛʘʝʪ ʵʥʝʨʛʠʶ. ɸ ʝʩʣʠ ʧʦʥʠʤʘʪʴ ñʬʶʩʠʩò ʢʘʢ ʬʦʨʤʫ, ʠʥʜʠʚʠʜʫʘʣʴʥʦ 

ñʫʧʘʢʦʚʳʚʘʶʱʫʶò (ʦʨʛʘʥʠʟʫʶʱʫʶ) ʤʘʪʝʨʠʶ, ʪʦ ʜʝʣʘʝʪʩʷ ʦʯʝʚʠʜʥʳʤ, ʯʪʦ 

ʧʨʠʨʦʜʘ ʚʳʩʪʫʧʘʝʪ ʢʘʢ ʩʠʣʘ ʜʣʷ ʩʪʘʥʦʚʣʝʥʠʷ ʜʘʥʥʦʛʦ ʩʫʙʲʝʢʪʘ ʜʝʡʩʪʚʠʷ. ɺ 

ʦʩʥʦʚʝ ʵʪʦʛʦ ʧʨʦʮʝʩʩʘ ʣʝʞʠʪ ʵʥʝʨʛʠʡʥʦʝ ʙʳʪʠʝ ʬʦʨʤʳ, ʝʝ 

ʩʘʤʦʚʦʩʧʨʦʠʟʚʦʜʩʪʚʦ. ʉʣʝʜʫʝʪ ʦʪʤʝʪʠʪʴ, ʯʪʦ ʪʝʨʤʠʥ ʩʫʱʥʦʩʪʴ, ʢʘʢ ʠ ʜʨʫʛʠʝ 

ʢʣʶʯʝʚʳʝ ʪʝʨʤʠʥʳ ʬʠʣʦʩʦʬʠʠ ɸʨʠʩʪʦʪʝʣʷ (ʢʘʢ ʵʥʪʝʣʝʭʠʷ ʠ ʭʨʝʤʘʪʠʩʪʠʢʘ) 

ʧʝʨʝʚʝʣʠ ʥʘ ʣʘʪʳʥʴ ʩʣʦʚʦʤ ñʬʦʨʤʘò. 

ɻʨʝʯʝʩʢʦʝ ʩʣʦʚʦ ʜʶʥʘʤʠʩ, ʢʦʪʦʨʦʝ ɸʨʠʩʪʦʪʝʣʴ ʚʦʟʚʳʩʠʣ ʜʦ ʫʨʦʚʥʷ 

ʬʠʣʦʩʦʬʩʢʦʡ ʢʘʪʝʛʦʨʠʠ, ʦʟʥʘʯʘʝʪ ʚʦʟʤʦʞʥʦʩʪʴ, ʩʧʦʩʦʙʥʦʩʪʴ, ʤʦʱʴ ʠ ʩʠʣʫ.  

ɸʨʠʩʪʦʪʝʣʴ ʛʦʚʦʨʠʪ ʦ ñʜʶʥʘʤʠʩò ʢʘʢ ʦ ʥʘʯʘʣʝ ʠʟʤʝʥʝʥʠʷ, ʯʪʦ ʝʩʪʴ ñʘʨʭʝò 

ʠʟʤʝʥʝʥʠʷ ʠ ʜʚʠʞʝʥʠʷ. ʆʩʥʦʚʥʦʝ ʟʥʘʯʝʥʠʝ ʵʪʦʛʦ ʪʝʨʤʠʥʘ ɸʨʠʩʪʦʪʝʣʴ 
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ʨʘʟʲʷʩʥʷʝʪ ʪʘʢʠʤ ʦʙʨʘʟʦʤ: ñ...ʵʪʦ, ʚʦ-ʧʝʨʚʳʭ, ʩʧʦʩʦʙʥʦʩʪʴ ʧʨʝʪʝʨʧʝʚʘʪʴ ʢʘʢ 

ʟʘʣʦʞʝʥʥʦʝ ʚ ʩʘʤʦʡ ʧʨʝʪʝʨʧʝʚʘʶʱʝʡ ʚʝʱʠ ʥʘʯʘʣʦ ʠʩʧʳʪʳʚʘʝʤʦʛʦ ʝʶ 

ʠʟʤʝʥʝʥʠʷ, ʚʳʟʳʚʘʝʤʦʛʦ ʜʨʫʛʠʤ ʠʣʠ ʝʶ ʩʘʤʦʡ, ʧʦʩʢʦʣʴʢʫ ʦʥʘ ʜʨʫʛʦʝ; ʵʪʦ, ʚʦ-

ʚʪʦʨʳʭ, ʦʙʣʘʜʘʥʠʝ ʥʝʚʦʩʧʨʠʠʤʯʠʚʦʩʪʴʶ ʢ ʭʫʜʰʝʤʫ ʠ ʢ ʪʦʤʫ, ʯʪʦʙʳ ʙʳʪʴ 

ʫʥʠʯʪʦʞʝʥʥʳʤ ʯʝʤ-ʪʦ ʜʨʫʛʠʤ ʠʣʠ ʩʘʤʦʡ ʚʝʱʴʶ, ʧʦʩʢʦʣʴʢʫ ʦʥʘ ʜʨʫʛʦʝ, ʯʝʨʝʟ 

ʥʘʯʘʣʦ, ʚʳʟʳʚʘʶʱʝʝ ʠʟʤʝʥʝʥʠʝ. ɺʦ ʚʩʝʭ ʵʪʠʭ ʦʧʨʝʜʝʣʝʥʠʷʭ ʩʦʜʝʨʞʠʪʩʷ ʤʳʩʣʴ 

ʦ ʧʝʨʚʦʡ ʩʧʦʩʦʙʥʦʩʪʠò (ñʄʝʪʘʬʠʟʠʢʘò IX, 1046 ʘ 11ï16). 

ʋ ɸʨʠʩʪʦʪʝʣʷ ʩʠʣʘ ʥʝ ʝʩʪʴ ʜʝʡʩʪʚʠʝ ʢʘʢ ʪʘʢʦʚʦʝ; ʦʥʘ ʝʩʪʴ ʥʘʯʘʣʦ 

ʠʟʤʝʥʝʥʠʷ ʠ ʧʨʝʪʝʨʧʝʚʘʥʠʷ, ʩʦʧʨʦʪʠʚʣʝʥʠʝ. ʉʠʣʘ ʝʩʪʴ ʩʧʦʩʦʙʥʦʩʪʴ, 

ʚʦʟʤʦʞʥʦʩʪʴ ʠ ʩʫʱʥʦʩʪʴ ʩʘʤʦʡ ʧʨʠʨʦʜʳ. ʇʦʥʠʤʘʥʠʝ ʩʠʣʳ ʧʝʨʝʥʦʩʠʪʩʷ ʥʘ 

ʨʘʟʥʦʛʦ ʨʦʜʘ ʜʝʡʩʪʚʠʷ, ʙʫʜʴ ʪʦ ʚʥʝʰʥʠʝ ʚʦʟʜʝʡʩʪʚʠʷ ʥʘ ʠʟʫʯʘʝʤʳʡ ʩʫʙʲʝʢʪ ʠʣʠ 

ʜʝʡʩʪʚʠʝ ʩʘʤʦʛʦ ʩʫʙʲʝʢʪʘ ʥʘ ʪʝ ʠʣʠ ʠʥʳʝ ʧʨʝʜʤʝʪʳ ʚʝʱʝʩʪʚʝʥʥʦʛʦ ʤʠʨʘ. 

ʇʦʵʪʦʤʫ ʤʦʞʥʦ ʛʦʚʦʨʠʪʴ ʦ ʩʠʣʘʭ ʚ ʧʨʠʨʦʜʝ, ʦ ʚʟʘʠʤʦʜʝʡʩʪʚʠʠ ʩʠʣ ʩʘʤʠʭ ʧʦ 

ʩʝʙʝ (ʥʘʧʨʠʤʝʨ, ʪʘʢʠʭ ʢʘʢ ʪʦʣʯʦʢ ʠ ʧʨʦʪʠʚʦʪʦʣʯʦʢ), ʧʦʣʘʛʘʷ ʧʨʠ ʵʪʦʤ, ʯʪʦ ʨʝʯʴ 

ʠʜʝʪ ʦʙ ʦʪʥʦʰʝʥʠʷʭ ʤʝʞʜʫ ʩʘʤʠʤʠ ʧʦ ʩʝʙʝ ʚʝʱʘʤʠ.  

ʇʝʨʚʦʜʚʠʛʘʪʝʣʴ ʪʘʢʞʝ ʧʦʟʥʘʝʪʩʷ ʚ ʩʚʦʠʭ ʵʥʝʨʛʠʷʭ ʠʣʠ ʜʝʡʩʪʚʠʷʭ. 

ʇʦʟʜʥʝʝ ɸʨʠʩʪʦʪʝʣʝʚʩʢʘʷ ʵʥʝʨʛʠʷ ʩʪʘʣʘ ʨʘʩʩʤʘʪʨʠʚʘʪʴʩʷ ʚ ʢʘʯʝʩʪʚʝ ʣʠʰʴ ʦʜʥʦʡ 

ʠʟ ʤʥʦʞʝʩʪʚʘ ʬʫʥʢʮʠʡ ʵʪʦʡ ʢʘʪʝʛʦʨʠʠ, ʯʪʦ ʩʚʝʣʦ ʮʝʣʦʝ ʢ ʫʨʦʚʥʶ ʯʘʩʪʠ, 

ʩʨʝʜʩʪʚʘ, ʘ ʧʝʨʚʦʥʘʯʘʣʴʥʘʷ ʢʘʪʝʛʦʨʠʷ ʫʪʨʘʪʠʣʘ ʩʚʦʶ ʧʦʣʥʦʪʫ. ʇʦʧʳʪʢʘ ʚʦʟʚʨʘʪʘ 

ʢ ʘʨʠʩʪʦʪʝʣʝʚʩʢʦʤʫ ʬʶʟʠʩʫ ʙʳʣʘ ʧʨʝʜʧʨʠʥʷʪʘ ʆʩʪʚʘʣʴʜʦʤ. ʇʦ ʆʩʪʚʘʣʴʜʫ 

ʵʥʝʨʛʠʷ ï ʩʧʦʩʦʙʥʦʩʪʴ ʚʳʟʳʚʘʪʴ ʠʟʤʝʥʝʥʠʷ, ʙʝʟ ʢʦʪʦʨʳʭ ʪʝʣʘ ʧʝʨʝʩʪʘʣʠ ʙʳ ʜʣʷ 

ʥʘʩ ʙʳʪʴ ʬʠʟʠʯʝʩʢʠʤʠ ʷʚʣʝʥʠʷʤʠ; ʝʩʪʴ ʚʳʨʘʞʝʥʠʝ ʢʦʣʠʯʝʩʪʚʝʥʥʳʭ ʦʪʥʦʰʝʥʠʡ 

ʤʝʞʜʫ ʷʚʣʝʥʠʷʤʠ ʧʨʠʨʦʜʳ; ʤʦʞʝʪ ʚʥʦʩʠʪʴ ʧʦʨʷʜʦʢ ʚʦ ʚʩʝ ʷʚʣʝʥʠʷ ʧʨʠʨʦʜʳ; 

ʦʪʢʨʳʚʘʝʪ ʦʙʱʫʶ ʣʦʛʠʯʝʩʢʫʶ ʚʦʟʤʦʞʥʦʩʪʴ ʧʨʝʦʙʨʘʟʦʚʘʥʠʷ ʧʨʠʨʦʜʳ ʚ 

ʮʝʣʦʩʪʥʫʶ ʩʠʩʪʝʤʫ. ñʃʠʰʴ ʚ ʵʥʝʨʛʠʠ ʤʳ ʩʭʚʘʪʳʚʘʝʤ ʩʘʤʦʝ ʜʝʡʩʪʚʠʪʝʣʴʥʦʩʪʴ, 

ʪʦ ʝʩʪʴ ʜʝʡʩʪʚʫʶʱʝʝ. ɿʜʝʩʴ ʤʝʞʜʫ ʥʘʤʠ ʠ ʬʠʟʠʯʝʩʢʠʤʠ ʚʝʱʘʤʠ ʫʞʝ ʥʝʪ 

ʥʠʢʘʢʠʭ ʩʠʤʚʦʣʦʚ; ʟʜʝʩʴ ʤʳ ʥʘʭʦʜʠʤʩʷ ʫʞʝ ʥʝ ʚ ʦʙʣʘʩʪʠ ʛʦʣʦʛʦ ʤʳʰʣʝʥʠʷ, ʥʦ ʚ 

ʦʙʣʘʩʪʠ ʙʳʪʠʷò (ʆʩʪʚʘʣʴʜ 1907).  

ɺʦʟʤʦʞʥʦ ʪʘʢʞʝ ʩʦʦʪʥʝʩʪʠ ɸʨʠʩʪʦʪʝʣʝʚʩʢʫʶ ʵʥʪʝʣʝʭʠʶ ʩ ʬʠʟʠʯʝʩʢʠ 

ʩʦʜʝʨʞʘʪʝʣʴʥʦʡ ʠʥʬʦʨʤʘʮʠʝʡ ʦ ʚʦʟʙʫʞʜʘʝʤʦʤ ʩʫʙʲʝʢʪʝ. ʌʦʨʤʘ ʚ ʩʦʝʜʠʥʝʥʠʠ ʩ 

ʧʨʦʪʦʩʫʙʩʪʨʘʪʦʤ ʧʨʠʦʙʨʝʪʘʝʪ ʩʫʱʥʦʩʪʴ ʠ ʩʫʙʩʪʘʥʮʠʶ, ʠ ʩʪʘʥʦʚʠʪʩʷ 

ʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʠʤ ʩʫʙʲʝʢʪʦʤ ʜʝʡʩʪʚʠʷ. ʉʫʙʩʪʨʘʪ ʩʘʤ ʜʦʣʞʝʥ ʦʙʣʘʜʘʪʴ 

ʩʚʦʡʩʪʚʦʤ, ʧʨʠʩʫʱʠʤ ʬʦʨʤʝ, ʢʘʢ ʩʦʙʩʪʚʝʥʥʳʤ ʜʠʥʘʤʠʯʝʩʢʠʤ ʘʪʨʠʙʫʪʦʤ: 

ʩʧʦʩʦʙʥʦʩʪʴʶ ʘʢʪʠʚʥʦ ʚʦʟʜʝʡʩʪʚʦʚʘʪʴ ʩʘʤʦʤʫ ʥʘ ʩʝʙʷ. ʕʥʝʨʛʝʪʠʯʝʩʢʘʷ 

ʢʦʤʧʦʥʝʥʪʘ ɸʨʠʩʪʦʪʝʣʝʚʩʢʦʡ ʬʦʨʤʳ ʚʟʘʠʤʦʜʝʡʩʪʚʫʝʪ ʩ ʚʥʫʪʨʝʥʥʝʡ ʩʪʨʫʢʪʫʨʦʡ 

ʧʨʦʪʦʩʫʙʩʪʨʘʪʘ, ʠʟʤʝʥʷʷ ʝʝ ʪʦʧʦʣʦʛʠʯʝʩʢʠʝ, ʛʝʦʤʝʪʨʠʯʝʩʢʠʝ ʠ ʤʝʪʨʠʯʝʩʢʠʝ 

ʧʘʨʘʤʝʪʨʳ, ʠ ʪʘʢʠʤ ʦʙʨʘʟʦʤ ʚʳʟʳʚʘʷ ʘʢʪʠʚʥʦʩʪʴ ʨʝʘʣʴʥʦʛʦ ʩʫʙʲʝʢʪʘ ʜʝʡʩʪʚʠʷ. 

 

5. ɺʘʢʫʫʤʥʘʷ ʬʠʟʠʢʘ 

ñʅʘʜʦ ʧʨʠʟʥʘʪʴ, ʯʪʦ ʜʝʣʦ ʬʠʟʠʢʘ ʨʘʩʩʤʦʪʨʝʪʴ ʚʦʧʨʦʩ ʦ ʧʫʩʪʦʪʝ, 

ʩʫʱʝʩʪʚʫʝʪ ʦʥʘ ʠʣʠ ʥʝʪ, ʠ ʚ ʢʘʢʦʤ ʚʠʜʝ ʩʫʱʝʩʪʚʫʝʪ, ʠ ʯʪʦ ʦʥʘ ʪʘʢʦʝ...ò 

(ɸʨʠʩʪʦʪʝʣʴ ñʌʠʟʠʢʘò IV 6). 

ʂʘʢ ʠʟʚʝʩʪʥʦ, ʨʘʩʩʤʦʪʨʝʥʠʝ ʥʝʙʳʪʠʷ, ñʥʠʯʪʦò, ʘʙʩʦʣʶʪʥʦʡ ʧʫʩʪʦʪʳ, 
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ʵʬʠʨʘ, ʚʘʢʫʫʤʘ ʚ ʢʘʯʝʩʪʚʝ ʧʝʨʚʦʥʘʯʘʣʘ ï ʜʨʝʚʥʷʷ ʪʨʘʜʠʮʠʷ, ʥʘʠʙʦʣʝʝ ʨʘʟʚʠʪʘʷ 

ʚ ʚʦʩʪʦʯʥʳʭ ʤʠʬʦʣʦʛʠʷʭ ʠ ʬʠʣʦʩʦʬʠʷʭ.  

ʉʦʚʨʝʤʝʥʥʦʝ ʧʦʥʷʪʠʝ ʧʫʩʪʦʪʳ (ʬʠʟʠʯʝʩʢʦʛʦ ʚʘʢʫʫʤʘ) ʨʦʜʩʪʚʝʥʥʦ  

ʘʨʠʩʪʦʪʝʣʝʚʩʢʦʤʫ ʧʦʥʷʪʠʶ ʧʦʪʝʥʮʠʘʣʴʥʦʛʦ ʙʳʪʠʷ, ʧʦʩʢʦʣʴʢʫ ʦʥʪʦʣʦʛʠʷ 

ʢʚʘʥʪʦʚʦʡ ʪʝʦʨʠʠ ʧʦʣʷ ʦʩʥʦʚʘʥʘ ʥʘ ʧʦʪʝʥʮʠʘʣʴʥʳʭ, ʥʝ ʧʨʦʷʚʣʝʥʥʳʭ ʬʦʨʤʘʭ, 

ʩʦʜʝʨʞʘʱʠʭʩʷ ʚ ʦʜʥʦʨʦʜʥʦʡ ʩʫʙʩʪʘʥʮʠʠ ʬʠʟʠʯʝʩʢʦʛʦ ʚʘʢʫʫʤʘ, ʥʘʭʦʜʷʱʝʛʦʩʷ ʚ 

ʩʦʩʪʦʷʥʠʠ ʥʝʫʧʦʨʷʜʦʯʝʥʥʦʛʦ ʭʘʦʩʘ, ʘ, ʟʥʘʯʠʪ, ʚ ʩʦʩʪʦʷʥʠʠ ʧʦʪʝʥʮʠʠ, ʩʧʦʩʦʙʥʦʤ 

ʧʨʠ ʦʧʨʝʜʝʣʝʥʥʳʭ ʫʩʣʦʚʠʷʭ ʧʦʨʦʞʜʘʪʴ ʩʪʨʫʢʪʫʨʥʦ ʦʨʛʘʥʠʟʦʚʘʥʥʳʝ ʚʠʜʳ 

ʤʘʪʝʨʠʠ ï ʯʘʩʪʠʮʳ ʠ ʧʦʣʷ (ʃʘʥʮʝʚ 2007). 

ʅʘ ʪʝʩʥʫʶ ʩʚʷʟʴ ʬʠʣʦʩʦʬʠʠ ɸʨʠʩʪʦʪʝʣʷ ʠ ʩʫʱʥʦʩʪʠ ʢʚʘʥʪʦʚʦʡ ʤʝʭʘʥʠʢʠ 

ʦʙʨʘʱʘʣ ʚʥʠʤʘʥʠʝ ʦʜʠʥ ʠʟ ʝʝ ʩʦʟʜʘʪʝʣʝʡ ɺ. ɻʝʡʟʝʥʙʝʨʛ, ʧʠʩʘʚʰʠʡ, ñʯʪʦ ʧʦʥʷʪʠʝ 

ʚʦʟʤʦʞʥʦʩʪʠ, ʢʦʪʦʨʦʝ ʠʛʨʘʝʪ ʨʝʰʘʶʱʫʶ ʨʦʣʴ ʚ ʬʠʣʦʩʦʬʠʠ ɸʨʠʩʪʦʪʝʣʷ, ʚ 

ʩʦʚʨʝʤʝʥʥʦʡ ʬʠʟʠʢʝ ʩʥʦʚʘ ʟʘʥʷʣʦ ʮʝʥʪʨʘʣʴʥʦʝ ʧʦʣʦʞʝʥʠʝ. ʄʘʪʝʤʘʪʠʯʝʩʢʠʝ 

ʟʘʢʦʥʳ ʢʚʘʥʪʦʚʦʡ ʪʝʦʨʠʠ ʤʦʞʥʦ ʨʘʩʩʤʘʪʨʠʚʘʪʴ ʧʨʦʩʪʦ ʢʘʢ ʢʦʣʠʯʝʩʪʚʝʥʥʫʶ 

ʬʦʨʤʫʣʠʨʦʚʢʫ ʘʨʠʩʪʦʪʝʣʝʚʩʢʠʭ ʧʦʥʷʪʠʡ ñʜʶʥʘʤʠʩò ʠʣʠ ñʧʦʪʝʥʮʠʷò 

(ɻʝʡʟʝʥʙʝʨʛ 1989).  

ʌʠʟʠʯʝʩʢʠʡ ʚʘʢʫʫʤ ʩ ʪʦʯʢʠ ʟʨʝʥʠʷ ʩʦʚʨʝʤʝʥʥʦʡ ʬʠʟʠʢʠ ʧʨʦʷʚʣʷʝʪʩʷ ʢʘʢ 

ʥʠʟʢʦ ʵʥʝʨʛʝʪʠʯʝʩʢʠʝ ʬʣʫʢʪʫʠʨʫʶʱʠʝ ʧʦʣʷ, ʩ ʢʦʪʦʨʳʤʠ ʩʚʷʟʘʥʳ ʚʠʨʪʫʘʣʴʥʳʝ 

(ʚʦʟʤʦʞʥʳʝ) ʯʘʩʪʠʮʳ, ʩʧʦʩʦʙʥʳʝ ʠʟ-ʟʘ ʢʚʘʥʪʦʚʳʭ ʵʬʬʝʢʪʦʚ ʥʘ ʚʝʩʴʤʘ ʢʦʨʦʪʢʦʝ 

ʚʨʝʤʷ ʧʦʷʚʣʷʪʴʩʷ ʠ ʟʘʪʝʤ ʩʥʦʚʘ ʧʦʛʣʦʱʘʪʴʩʷ ʬʠʟʠʯʝʩʢʠʤ ʚʘʢʫʫʤʦʤ. 

ɺʦʟʙʫʞʜʝʥʠʷ ʚʘʢʫʫʤʥʦʡ ʩʨʝʜʳ ʤʦʛʫʪ ʧʨʠʚʦʜʠʪʴ ʢ ʦʙʨʘʟʦʚʘʥʠʶ ʨʝʘʣʴʥʳʭ ʧʦʣʝʡ 

ʠ ʯʘʩʪʠʮ, ʜʦʩʪʫʧʥʳʭ ʵʢʩʧʝʨʠʤʝʥʪʘʣʴʥʦʤʫ ʦʙʥʘʨʫʞʝʥʠʶ. ɼʨʫʛʠʤʠ ʩʣʦʚʘʤʠ, 

ʢʚʘʥʪʦʚʘʷ ʬʠʟʠʢʘ ʨʘʩʩʤʘʪʨʠʚʘʝʪ ʪʦʣʴʢʦ ʬʠʟʠʯʝʩʢʠʝ ʧʨʦʷʚʣʝʥʠʷ ʵʬʬʝʢʪʦʚ 

ñʧʫʩʪʦʪʳò. ñ...ʪʦ, ʯʪʦ ʚ ʬʠʟʠʢʝ ʩʯʠʪʘʣʠ ʧʫʩʪʦʪʦʡ, ʥʘ ʩʘʤʦʤ ʜʝʣʝ ʷʚʣʷʝʪʩʷ 

ʥʝʢʦʪʦʨʦʡ ʩʨʝʜʦʡ. ʅʘʟʦʚʝʤ ʣʠ ʤʳ ʝʸ ʧʦ ʩʪʘʨʠʥʥʦʤʫ ñɻ ʬʠʨʦʤò ʠʣʠ ʞʝ ʙʦʣʝʝ 

ʩʦʚʨʝʤʝʥʥʳʤ ʩʣʦʚʦʤ ñʚʘʢʫʫʤò, ʦʪ ʵʪʦʛʦ ʩʫʪʴ ʜʝʣʘ ʥʝ ʤʝʥʷʝʪʩʷ...ò (ɹʣʦʭʠʥʮʝʚ 

1952). ɽʱʝ ʨʘʥʴʰʝ ɺ. ʀ. ɺʝʨʥʘʜʩʢʠʡ ʧʠʩʘʣ: ñʆʙ ʵʪʠʭ ʧʨʦʩʪʨʘʥʩʪʚʘʭ ʩ 

ʨʘʩʩʝʷʥʥʳʤʠ ʘʪʦʤʘʤʠ ʠ ʤʦʣʝʢʫʣʘʤʠ ʧʨʘʚʠʣʴʥʝʝ ʤʳʩʣʠʪʴ ʥʝ ʢʘʢ ʦ 

ʤʘʪʝʨʠʘʣʴʥʦʡ ʧʫʩʪʦʪʝ ñʚʘʢʫʫʤʘò, ʥʦ ʢʘʢ ʦ ʢʦʥʮʝʥʪʨʘʮʠʠ ʩʚʦʝʦʙʨʘʟʥʦʡ ʵʥʝʨʛʠʠ, 

ʚ ʨʘʩʩʝʷʥʥʦʤ ʚʠʜʝ ʩʦʜʝʨʞʘʱʝʡ ʢʦʣʦʩʩʘʣʴʥʳʝ ʟʘʧʘʩʳ ʤʘʪʝʨʠʠ ʠ ʵʥʝʨʛʠʠ...ò 

(ɹʘʣʘʥʜʠʥ 1979).  

ñʉʚʦʡʩʪʚʘ ʚʘʢʫʫʤʘ ʟʥʘʯʠʪʝʣʴʥʦ ʙʦʛʘʯʝ, ʯʝʤ ʩʚʦʡʩʪʚʘ ʣʶʙʦʛʦ ʜʨʫʛʦʛʦ 

ʠʟʚʝʩʪʥʦʛʦ ʥʘʫʢʝ ʚʠʜʘ ʤʘʪʝʨʠʠ. ɺ ʚʘʢʫʫʤʝ ʩʫʱʝʩʪʚʫʶʪ ʨʘʟʥʦʦʙʨʘʟʥʳʝ ʧʦʣʷ, 

ʯʘʩʪʠʮʳ ʠ ʤʥʦʛʦʝ ʜʨʫʛʦʝ. ʀ ʯʝʤ ʙʦʣʴʰʝ ʤʳ ʫʟʥʘʝʤ ʦ ʚʘʢʫʫʤʝ, ʪʝʤ ʩʣʦʞʥʝʝ ʦʥ 

ʥʘʤ ʢʘʞʝʪʩʷ. ʉʚʦʡʩʪʚʘ ʦʢʨʫʞʘʶʱʝʛʦ ʥʘʩ ʤʠʨʘ ʚ ʙʦʣʴʰʦʡ ʩʪʝʧʝʥʠ 

ʦʧʨʝʜʝʣʷʶʪʩʷ ʩʚʦʡʩʪʚʘʤʠ ʚʘʢʫʫʤʘ. ʄʦʞʥʦ ʩʢʘʟʘʪʴ, ʯʪʦ ʟʘʢʦʥʳ ʬʠʟʠʢʠ 

ñʥʘʯʝʨʪʘʥʳ ʥʘ ʚʘʢʫʫʤʝò (ʅʘʘʥ 1966).  

ʄʝʪʨʠʢʘ ʠ ʪʦʧʦʣʦʛʠʷ ʧʨʦʩʪʨʘʥʩʪʚʘ-ʚʨʝʤʝʥʠ ʦʧʨʝʜʝʣʷʶʪʩʷ ʤʘʪʝʨʠʝʡ, ʠ ʥʝ 

ʪʦʣʴʢʦ ʤʠʢʨʦʦʙʲʝʢʪʘʤʠ, ʥʦ ʠ ʬʠʟʠʯʝʩʢʠʤ ʚʘʢʫʫʤʦʤ. ʕʣʝʤʝʥʪʘʨʥʳʝ ʯʘʩʪʠʮʳ 

ʥʝʨʝʜʢʦ ʨʘʩʩʤʘʪʨʠʚʘʶʪʩʷ ʢʘʢ ʧʦʨʦʞʜʝʥʠʝ ʚʘʢʫʫʤʘ, ʢʘʢ ʝʛʦ ʚʦʟʙʫʞʜʝʥʠʷ. ɺ ʝʛʦ 

ʞʝ ʛʣʫʙʠʥʥʳʭ ʩʚʦʡʩʪʚʘʭ, ʚʝʨʦʷʪʥʦ, ʪʘʠʪʩʷ ʦʪʚʝʪ ʥʘ ʤʥʦʛʠʝ ʟʘʛʘʜʢʠ 

ʧʨʦʩʪʨʘʥʩʪʚʘ ʠ ʚʨʝʤʝʥʠ. ɺʦʟʤʦʞʥʦ,  ʧʨʦʩʪʨʘʥʩʪʚʦ ʠ ʚʨʝʤʷ ʤʦʞʥʦ ʥʘʟʚʘʪʴ 

ʬʦʨʤʘʤʠ ʩʫʱʝʩʪʚʦʚʘʥʠʷ ʚʘʢʫʫʤʘ, ʝʩʣʠ ʫʯʝʩʪʴ ʚʩʶ ʟʥʘʯʠʤʦʩʪʴ ʨʦʣʠ 
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ʬʠʟʠʯʝʩʢʦʛʦ ʚʘʢʫʫʤʘ ʜʣʷ ʤʠʨʘ. ñʃʶʙʘʷ ʵʣʝʤʝʥʪʘʨʥʘʷ ʯʘʩʪʠʮʘ ï ʵʪʦ ʥʝ 

ʥʝʟʘʚʠʩʠʤʘʷ ʥʝʨʘʟʣʦʞʠʤʘʷ ʥʘ ʯʘʩʪʠ ʝʜʠʥʠʮʘ. ɺ ʩʫʱʥʦʩʪʠ, ʵʪʦ ʥʘʙʦʨ 

ʦʪʥʦʰʝʥʠʡ, ʩʚʷʟʳʚʘʶʱʠʭ ʯʘʩʪʠʮʫ ʩ ʚʥʝʰʥʠʤ ʤʠʨʦʤò (Stapp 1971).  

ɺʘʢʫʫʤʥʘʷ ʢʦʥʮʝʧʮʠʷ ʨʦʞʜʝʥʠʷ ʤʠʨʦʟʜʘʥʠʷ ʚʦʟʚʨʘʱʘʝʪ ʥʘʫʢʫ ʢ ʠʜʝʷʤ 

ʙʝʩʢʦʥʝʯʥʦʩʪʠ (ʚʳʨʘʞʝʥʥʳʤ ʷʟʳʢʦʤ ʢʚʘʥʪʦʚʦʡ ʬʠʟʠʢʠ), ʨʝʧʨʝʟʝʥʪʠʨʫʶʱʠʤ 

ʬʫʥʜʘʤʝʥʪʘʣʴʥʳʝ ʩʚʦʡʩʪʚʘ ʪʘʢʠʭ ʬʠʟʠʯʝʩʢʠʭ ʢʦʥʩʪʨʫʢʪʦʚ, ʢʘʢ ʧʨʦʩʪʨʘʥʩʪʚʦ, 

ʚʨʝʤʷ, ʤʥʦʛʦʦʙʨʘʟʠʝ ʤʠʨʦʚ, ʩʘʤʦʦʨʛʘʥʠʟʘʮʠʷ, ʚʠʨʪʫʘʣʴʥʦʩʪʴ ʠ ʪ.ʜ., ʜʦʣʛʦʝ 

ʚʨʝʤʷ ʥʝ ʠʤʝʚʰʠʭ ʬʠʟʠʯʝʩʢʦʛʦ ʦʙʦʩʥʦʚʘʥʠʷ (ɾʫʨʘʚʣʝʚ 2005). 

ʂʦʩʤʦʤʠʢʨʦʬʠʟʠʢʘ ʩʚʷʟʳʚʘʝʪ ʧʨʦʠʩʭʦʞʜʝʥʠʝ ʥʘʰʝʡ ɺʩʝʣʝʥʥʦʡ ʩ 

ʢʚʘʥʪʦʚʳʤʠ ʬʣʫʢʪʫʘʮʠʷʤʠ ʬʠʟʠʯʝʩʢʦʛʦ ʚʘʢʫʫʤʘ, ʢʚʘʥʪʦʚʳʤ ʭʘʦʩʦʤ. ɺ 

ʛʣʫʙʠʥʥʳʭ ʚʘʢʫʫʤʥʳʭ ʩʪʨʫʢʪʫʨʘʭ ʤʘʪʝʨʠʠ ʩʫʱʝʩʪʚʫʝʪ ʦʙʣʘʩʪʴ ʢʚʘʥʪʦʚʳʭ 

ʬʣʫʢʪʫʘʮʠʡ. ɺʝʨʭʥʝʡ ʛʨʘʥʠʮʝʡ ʦʙʣʘʩʪʠ ʤʦʱʥʳʭ ʢʚʘʥʪʦʚʳʭ ʬʣʫʢʪʫʘʮʠʡ ʩʣʫʞʠʪ 

ʧʣʘʥʢʦʚʩʢʘʷ ʜʣʠʥʘ (ʨʘʟʤʝʨ 10ï33 ʩʤ). ʇʨʠ ʜʦʧʣʘʥʢʦʚʩʢʠʭ ʧʘʨʘʤʝʪʨʘʭ 

ʙʝʩʩʤʳʩʣʝʥʥʳ ʧʦʥʷʪʠʷ ʧʨʦʩʪʨʘʥʩʪʚʘ ʠ ʚʨʝʤʝʥʠ.  

ʊʘʢʠʤ ʦʙʨʘʟʦʤ, ʚ ʚʘʢʫʫʤʥʦʡ ʬʠʟʠʢʝ ʚʧʝʨʚʳʝ ʩʪʘʚʠʪʩʷ ʚʦʧʨʦʩ ʦ 

ʩʫʱʝʩʪʚʦʚʘʥʠʠ ʥʠʞʥʝʡ ʛʨʘʥʠʮʳ ʬʠʟʠʯʝʩʢʦʛʦ ʤʠʨʘ, ʧʦʩʢʦʣʴʢʫ ʥʝʪ ʩʤʳʩʣʘ 

ʛʦʚʦʨʠʪʴ ʦ ʧʨʦʩʪʨʘʥʩʪʚʝ ʠ ʚʨʝʤʝʥʠ ʜʣʷ ʦʙʲʝʢʪʦʚ ʤʠʢʨʦʤʠʨʘ ʤʝʥʴʰʠʭ 

ʧʣʘʥʢʦʚʩʢʠʭ. ɺʦʟʤʦʞʥʦ, ʯʪʦ ʟʜʝʩʴ ʥʘʯʠʥʘʝʪʩʷ ʦʙʣʘʩʪʴ ʪʝʤʥʦʡ ʵʥʝʨʛʠʠ, ʚ 

ʢʦʪʦʨʦʡ ʚʝʱʝʩʪʚʦ ʚ ʷʚʥʦʤ ʚʠʜʝ ʧʨʠʩʫʪʩʪʚʦʚʘʪʴ ʥʝ ʤʦʞʝʪ. ʅʦ ʦʪʪʫʜʘ ʨʦʞʜʘʶʪʩʷ 

ʩʪʨʫʥʳ, ʢʦʪʦʨʳʝ ʩʪʘʥʦʚʷʪʩʷ ʦʩʥʦʚʦʡ ʚʝʱʝʩʪʚʘ ɺʩʝʣʝʥʥʦʡ. ʅʘʧʦʣʥʝʥʥʳʡ 

ʩʪʨʫʥʥʳʤʠ ʬʦʨʤʘʤʠ ʬʠʟʠʯʝʩʢʠʡ ʚʘʢʫʫʤ ʷʚʣʷʝʪʩʷ ʦʜʥʠʤ ʠʟ ʚʦʟʤʦʞʥʳʭ 

ʪʝʦʨʝʪʠʯʝʩʢʠʭ ʧʨʦʦʙʨʘʟʦʚ ʩʫʙʬʠʟʠʯʝʩʢʦʡ ʤʘʪʝʨʠʠ. ʉʦʚʨʝʤʝʥʥʫʶ ʪʝʦʨʠʶ 

ʩʫʧʝʨʩʪʨʫʥ ʤʦʞʥʦ ʨʘʩʩʤʘʪʨʠʚʘʪʴ ʢʘʢ ʥʘʯʘʪʢʠ ʩʫʙʬʠʟʠʯʝʩʢʦʡ ʪʝʦʨʠʠ, ʢʦʪʦʨʘʷ 

ʦʧʨʝʜʝʣʷʝʪ ʧʨʝʜʝʣ ʬʠʟʠʢʠ ʠ ʦʪʢʨʳʚʘʝʪ ʥʦʚʫʶ ʜʦʬʠʟʠʯʝʩʢʫʶ ʨʝʘʣʴʥʦʩʪʴ, ʛʜʝ ʥʝ 

ʜʝʡʩʪʚʫʶʪ ʬʠʟʠʯʝʩʢʠʝ ʟʘʢʦʥʳ ʠ ʧʨʠʥʮʠʧʳ.  

ñʇʦʥʷʪʠʝ ʚʘʢʫʫʤʘ ʝʩʪʴ ʪʝʦʨʝʪʠʯʝʩʢʠʡ, ʧʦʢʘ ʝʱʝ ʩʤʫʪʥʳʡ ʠ ʥʝʯʝʪʢʠʡ 

ʦʙʨʘʟ ʢʘʯʝʩʪʚʝʥʥʦ ʥʦʚʦʡ ʬʦʨʤʳ (ʩʪʫʧʝʥʠ ʨʘʟʚʠʪʠʷ) ʤʘʪʝʨʠʠ ʩ ʠʥʳʤ ʪʠʧʦʤ 

ʦʨʛʘʥʠʟʘʮʠʠ ʠ ʩʧʦʩʦʙʦʤ ʨʘʟʚʠʪʠʷ...ò. ñʉʦʚʨʝʤʝʥʥʦʝ ʬʠʟʠʯʝʩʢʦʝ ʦʧʠʩʘʥʠʝ 

ʚʘʢʫʫʤʘ ʝʩʪʴ ʦʧʠʩʘʥʠʝ ʬʠʟʠʯʝʩʢʦʛʦ ʧʦʪʝʥʮʠʘʣʴʥʦʛʦ ʩʦʜʝʨʞʘʥʠʷ ʥʦʚʦʡ ʬʦʨʤʳ 

ʤʘʪʝʨʠʠ ʠ ʜʚʠʞʝʥʠʷ, ʢʦʪʦʨʘʷ ʧʨʝʜʰʝʩʪʚʫʝʪ ʬʠʟʠʯʝʩʢʦʡ, ʚʢʣʶʯʝʥʘ ʚ ʥʝʝ, 

ʦʢʘʟʳʚʘʝʪ ʥʘ ʥʝʝ ʦʧʨʝʜʝʣʝʥʥʦʝ ʚʦʟʜʝʡʩʪʚʠʝ, ʠ ʧʦʟʥʘʥʠʝ ʢʦʪʦʨʦʡ ʧʨʠʚʝʜʝʪ ʢ 

ʦʪʢʨʳʪʠʶ ʧʨʠʥʮʠʧʠʘʣʴʥʦ ʥʦʚʳʭ ʩʚʦʡʩʪʚ ʠ ʟʘʢʦʥʦʚ ʧʨʠʨʦʜʳò (ʂʦʙʣʦʚ 1987).  

ɹʦʣʝʝ ʛʣʫʙʦʢʠʡ ʫʨʦʚʝʥʴ ʤʘʪʝʨʠʠ ʠ ʜʚʠʞʝʥʠʷ ʙʳʣ ʥʘʟʚʘʥ ɺ. ɺ. ʆʨʣʦʚʳʤ 

ʩʫʙʬʠʟʠʯʝʩʢʦʡ ʨʝʘʣʴʥʦʩʪʴʶ (ʆʨʣʦʚ 1970). ʌʠʟʠʯʝʩʢʘʷ ʬʦʨʤʘ ʜʦʣʞʥʘ 

ʥʘʭʦʜʠʪʴʩʷ ʚ ʛʝʥʝʪʠʯʝʩʢʠʡ ʩʚʷʟʠ ʩ ʩʫʙʬʠʟʠʯʝʩʢʦʡ ʬʦʨʤʦʡ ʤʘʪʝʨʠʠ, ʢʦʪʦʨʘʷ 

ʦʥʪʦʣʦʛʠʯʝʩʢʠ ʧʨʝʜʰʝʩʪʚʫʝʪ ʝʡ, ʠ ʚʢʣʶʯʘʪʴ ʚ ʩʝʙʷ ʚ ʦʙʦʙʱʝʥʥʦʤ ʚʠʜʝ ʝʝ 

ʦʩʥʦʚʥʳʝ ʟʘʢʦʥʦʤʝʨʥʦʩʪʠ. ʇʨʝʜʧʦʣʘʛʘʝʪʩʷ, ʯʪʦ ʧʦʟʥʘʥʠʝ ʤʠʢʨʦʤʠʨʘ ʤʦʞʝʪ 

ʦʙʥʘʨʫʞʠʪʴ ʢʘʯʝʩʪʚʝʥʥʦ ʥʦʚʫʶ ʨʝʘʣʴʥʦʩʪʴ, ʛʜʝ ʙʫʜʫʪ ʥʘʨʫʰʘʪʴʩʷ 

ʬʫʥʜʘʤʝʥʪʘʣʴʥʳʝ ʬʠʟʠʯʝʩʢʠʝ ʧʦʥʷʪʠʷ: ñɺʩʷ ʪʝʦʨʠʷ ʩʦʚʨʝʤʝʥʥʦʡ ʬʠʟʠʢʠ 

ʩʪʨʦʠʪʩʷ ʪʘʢ, ʢʘʢ ʙʫʜʪʦ ʬʠʟʠʯʝʩʢʦʝ ʷʚʣʷʝʪʩʷ ʠʟʥʘʯʘʣʴʥʳʤ ʠ ʧʨʝʜʝʣʴʥʳʤ 

ʫʨʦʚʥʝʤ ʦʨʛʘʥʠʟʘʮʠʠ ʤʘʪʝʨʠʠ, ʥʠʞʝ (ʠʣʠ ï ʧʨʦʱʝ) ʢʦʪʦʨʦʛʦ ʥʠʯʝʛʦ ʥʝʪ. 

ʆʩʥʦʚʦʧʦʣʘʛʘʶʱʠʝ ʧʦʥʷʪʠʷ ʬʠʟʠʢʠ ï ʤʘʩʩʳ ʠ ʵʥʝʨʛʠʠ ï ʠʤʝʶʪ ʚ ʵʪʦʤ ʩʤʳʩʣʝ 

ʚʦ ʤʥʦʛʦʤ ʬʝʥʦʤʝʥʦʣʦʛʠʯʝʩʢʠʡ ʭʘʨʘʢʪʝʨ. ʕʪʦ ʧʦʟʚʦʣʠʣʦ ʚʳʩʢʘʟʘʪʴ 
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ʨʘʜʠʢʘʣʴʥʳʡ ʧʨʦʛʥʦʟ ï ʦ ʥʝʠʟʙʝʞʥʦʩʪʠ ʦʪʢʨʳʪʠʷ, ʚ ʦʙʦʟʨʠʤʦʤ ʙʫʜʫʱʝʤ, 

ʩʫʙʬʠʟʠʯʝʩʢʦʡ ʬʦʨʤʳ ʤʘʪʝʨʠʠ...ò (ʆʨʣʦʚ 1999). ɺ ʥʝʦʙʳʯʥʦʤ ʩʫʙʬʠʟʠʯʝʩʢʦʤ 

ʤʠʨʝ ʙʝʟ ʧʨʦʩʪʨʘʥʩʪʚʘ ʠ ʚʨʝʤʝʥʠ (ʥʘ ʤʘʩʰʪʘʙʘʭ, ʤʝʥʴʰʠʭ ʧʣʘʥʢʦʚʩʢʠʭ), ʝʛʦ 

ʚʦʟʤʦʞʥʳʤʠ ʦʙʲʝʢʪʘʤʠ ʷʚʣʷʶʪʩʷ ʥʫʣʴ-ʙʨʘʥʳ, ʦʧʠʩʳʚʘʝʤʳʝ ʤʘʪʝʤʘʪʠʯʝʩʢʠʤ 

ʘʧʧʘʨʘʪʦʤ ʥʝʢʦʤʤʫʪʘʪʠʚʥʦʡ ʛʝʦʤʝʪʨʠʠ. ʉʣʝʜʫʝʪ ʦʪʚʝʪʠʪʴ ʥʘ ʚʦʧʨʦʩ, ʢʘʢ 

ʚʦʟʥʠʢʘʝʪ ʧʨʦʩʪʨʘʥʩʪʚʦ ʠ ʚʨʝʤʷ ʧʨʠ ʬʘʟʦʚʦʤ ʧʝʨʝʭʦʜʝ ʦʪ ʩʫʙʬʠʟʠʯʝʩʢʦʡ 

ʨʝʘʣʴʥʦʩʪʠ ʢ ʬʠʟʠʯʝʩʢʦʡ ʨʝʘʣʴʥʦʩʪʠ. ɹʝʩʧʨʠʯʠʥʥʦʡ ñʦʩʥʦʚʦʡò ʠ ñʠʩʪʦʢʦʤ ʙʝʟ 

ʥʘʯʘʣʘò ʚʩʝʛʦ ʤʠʨʘ ʷʚʣʷʝʪʩʷ ʠʤʝʥʥʦ ʜʦʩʪʨʫʢʪʫʨʥʦʝ ʩʫʱʝʝ, ʧʨʝʙʳʚʘʶʱʝʝ ʜʦ 

(ʚʥʝ) ʚʨʝʤʝʥʠ ʠ ʜʦ (ʚʥʝ) ʧʨʦʩʪʨʘʥʩʪʚʘ, ʧʦʩʢʦʣʴʢʫ ʧʨʦʩʪʨʘʥʩʪʚʝʥʥʦ-ʚʨʝʤʝʥʥʳʝ 

ʧʨʝʜʩʪʘʚʣʝʥʠʷ ʚʦʟʤʦʞʥʳ ʣʠʰʴ ʥʘ ñʫʨʦʚʥʝò ʬʠʟʠʯʝʩʢʠʭ ʩʦʙʳʪʠʡ, ʪ. ʝ. 

ʧʨʦʷʚʣʝʥʠʡ ʦʧʨʝʜʝʣʝʥʥʦʛʦ ʢʣʘʩʩʘ ʦʪʥʦʰʝʥʠʡ ʵʣʝʤʝʥʪʦʚ ʜʝʡʩʪʚʠʷ. 

ʋʪʚʝʨʞʜʝʥʠʝ ñʜʦò ʥʘʜʦ ʧʦʥʠʤʘʪʴ ʙʝʟ ʝʛʦ ʧʨʦʩʪʨʘʥʩʪʚʝʥʥʳʭ ʠ ʚʨʝʤʝʥʥʳʭ 

ʘʩʧʝʢʪʦʚ ï ʜʦʩʪʨʫʢʪʫʨʥʦʝ ʩʫʱʝʝ ʧʨʦʩʪʦ ʝʩʪʴ ʠ ʵʪʦ ʚʩʝ, ʯʪʦ ʝʩʪʴ. ʉʫʱʝʩʪʚʦʚʘʥʠʝ 

ʜʦʩʪʨʫʢʪʫʨʥʦʛʦ ʩʫʱʝʛʦ ʥʝ ʦʙʫʩʣʦʚʣʝʥʦ ʥʠʯʝʤ, ʦʥʦ ʩʫʱʝʩʪʚʫʝʪ ʩʘʤʦ ʧʦ ʩʝʙʝ ʠ 

ʯʝʨʝʟ ʩʝʙʷ ʠ ʚ ʵʪʦʤ ʩʤʳʩʣʝ ʝʛʦ ʩʫʱʝʩʪʚʦʚʘʥʠʝ ʘʙʩʦʣʶʪʥʦ. ɼʨʫʛʠʤʠ ʩʣʦʚʘʤʠ, 

ʝʛʦ (ʤʝʪʘ)ʬʠʟʠʯʝʩʢʠʡ ʩʪʘʪʫʩ ï ʘʙʩʦʣʶʪʥʦʝ ʙʳʪʠʝ. ʆʪʥʦʩʠʪʝʣʴʥʦʝ ʙʳʪʠʝ 

ʨʘʟʣʠʯʥʳʭ ʬʦʨʤ ʬʠʟʠʯʝʩʢʦʡ ʨʝʘʣʴʥʦʩʪʠ ʠ ʘʙʩʦʣʶʪʥʦʝ ʚʥʝʧʨʦʩʪʨʘʥʩʪʚʝʥʥʦʝ ʠ 

ʚʥʝʚʨʝʤʝʥʥʦʝ ʙʳʪʠʝ ʩʘʤʦʛʦ ʋʥʠʚʝʨʩʫʤʘ ʚʟʘʠʤʦʩʚʷʟʘʥʳ.  

ʉʦʛʣʘʩʥʦ ɼʵʚʠʜʫ ɹʦʤʫ, ʤʠʨ, ʢʘʢʠʤ ʤʳ ʝʛʦ ʟʥʘʝʤ, ʧʨʝʜʩʪʘʚʣʷʝʪ ʩʦʙʦʡ 

ʪʦʣɹʢʦ ʦʜʠʥ ʘʩʧʝʢʪ ʨʝʘʣʴʥʦʩʪʠ, ʝʝ ñ̫ ʚʥʳʡò ʠʣʠ ñʨʘʟʚʝʨʥʫʪʳʡò ʧʦʨʷʜʦʢ. 

ʇʦʨʦʞʜʘʶʱʝʡ ʞʝ ʝʛʦ ʤʘʪʨʠʮʝʡ ʷʚʣʷʝʪʩʷ ñʩʢʨʳʪʳʡò (ʠʤʧʣʠʮʠʪʥʳʡ) ʧʦʨʷʜʦʢ, 

ʪʦ ʝʩʪʴ, ʢʘʢ ʧʨʘʚʠʣʦ, ʥʝʟʨʠʤʘʷ ʜʣʷ ʥʘʩ ʩʬʝʨʘ, ʚ ʢʦʪʦʨʦʡ ʚʨʝʤʷ ʠ ʧʨʦʩʪʨʘʥʩʪʚʦ 

ʩʚʝʨʥʫʪʳ.  

ɹʦʤ ʧʨʝʜʧʦʣʘʛʘʝʪ, ʯʪʦ ʚʩʷ ɺʩʝʣʝʥʥʘʷ ï ʢʦʥʪʠʥʫʫʤ, ʚ ʢʦʪʦʨʦʡ 

ʠʤʧʣʠʢʘʪʠʚʥʳʝ ʠ ʵʢʩʧʣʠʢʘʪʠʚʥʳʝ ʧʦʨʷʜʢʠ ʩʣʠʚʘʶʪʩʷ ʜʨʫʛ ʩ ʜʨʫʛʦʤ. ñɺʳ ʥʝ 

ʧʨʦʩʪʦ ʩʜʝʣʘʥʳ ʠʟ ʦʜʥʦʡ ʠ ʪʦʡ ʞʝ ʩʫʱʥʦʩʪʠ: ʚʳ ʠ ʝʩʪʴ ʦʜʥʘ ʠ ʪʘ ʞʝ ʩʫʱʥʦʩʪʴ. 

ʆʜʥʘ ʩʫʱʥʦʩʪʴ. ʅʝʜʝʣʠʤʘʷ. ʆʛʨʦʤʥʦʝ ʥʝʯʪʦ, ʧʨʦʪʷʥʫʚʰʝʝ ʙʝʩʯʠʩʣʝʥʥʦʝ 

ʤʥʦʞʝʩʪʚʦ ʩʚʦʠʭ ʨʫʢ ʠ ʧʨʠʜʘʪʢʦʚ ʚ ʢʘʞʫʱʠʝʩʷ ʦʙʲʝʢʪʳ, ʘʪʦʤʳ, ʙʝʩʧʦʢʦʡʥʳʝ 

ʦʢʝʘʥʳ ʠ ʤʝʨʮʘʶʱʠʝ ʟʚʝʟʜʳ ʢʦʩʤʦʩʘò, ï ʪʘʢ ʦʧʠʩʳʚʘʝʪ ʄ. ʊʘʣʙʦʪ ɺʩʝʣʝʥʥʫʶ, 

ʄʠʨ (ʊʘʣʙʦʪ 2004).  

ʇʦʟʥʘʥʠʝ ʧʨʠʨʦʜʳ ʬʠʟʠʯʝʩʢʦʛʦ ʚʘʢʫʫʤʘ ʪʨʝʙʫʝʪ ʩʦʟʜʘʥʠʷ 

ʢʦʥʮʝʧʪʫʘʣʴʥʦʛʦ ʬʫʥʜʘʤʝʥʪʘ ʥʦʚʦʡ ñʚʘʢʫʫʤʥʦʡò ʤʘʪʝʤʘʪʠʢʠ, ʚ ʨʦʣʠ ʢʦʪʦʨʦʛʦ, 

ʚ ʯʘʩʪʥʦʩʪʠ, ʧʨʝʜʣʘʛʘʝʪʩʷ ʨʘʩʩʤʘʪʨʠʚʘʪʴ ʪʝʦʨʠʶ ʬʨʘʢʪʘʣʦʚ, ʪʝʦʨʠʶ ʪʦʧʦʩʦʚ, 

ʪʝʦʨʠʶ ʢʘʪʝʛʦʨʠʡ ʠ ʬʫʥʢʪʦʨʦʚ, ʢʦʪʦʨʳʝ ʩʦʧʨʷʞʝʥʳ ʩ ʩʦʚʨʝʤʝʥʥʳʤʠ 

ʜʦʩʪʠʞʝʥʠʷʤʠ ʚ ʘʙʩʪʨʘʢʪʥʦʡ ʤʘʪʝʤʘʪʠʢʝ ʠ ʪʨʝʙʫʶʪ ʤʘʪʝʤʘʪʠʯʝʩʢʦʛʦ 

ʤʳʰʣʝʥʠʷ, ʧʝʨʝʭʦʜʷʱʝʛʦ ʚ ʩʬʝʨʫ ʢʦʤʧʣʝʢʩʥʦʛʦ ʣʦʛʠʢʦ-ʤʘʪʝʤʘʪʠʢʦ-

ʬʠʣʦʩʦʬʩʢʦʛʦ ʘʥʘʣʠʟʘ. ʇʦ ɹ. ɻʨʠʥʫ: ñʅʘʭʦʞʜʝʥʠʝ ʢʦʨʨʝʢʪʥʦʛʦ ʤʘʪʝʤʘʪʠʯʝʩʢʦʛʦ 

ʘʧʧʘʨʘʪʘ ʜʣʷ ʬʦʨʤʫʣʠʨʦʚʢʠ ʪʝʦʨʠʠ ʩʪʨʫʥ ʙʝʟ ʦʙʨʘʱʝʥʠʷ ʢ ʠʟʥʘʯʘʣʴʥʳʤ 

ʧʦʥʷʪʠʷʤ ʧʨʦʩʪʨʘʥʩʪʚʘ ʠ ʚʨʝʤʝʥʠ ʷʚʣʷʝʪʩʷ ʦʜʥʦʡ ʠʟ ʥʘʠʙʦʣʝʝ ʚʘʞʥʳʭ ʟʘʜʘʯ, ʩ 

ʢʦʪʦʨʳʤʠ ʩʪʘʣʢʠʚʘʶʪʩʷ ʪʝʦʨʝʪʠʢʠ. ʈʘʟʦʙʨʘʚʰʠʩʴ ʚ ʪʦʤ, ʢʘʢ ʚʦʟʥʠʢʘʝʪ 

ʧʨʦʩʪʨʘʥʩʪʚʦ ʠ ʚʨʝʤʷ (!!), ʤʳ ʤʦʛʣʠ ʙʳ ʩʜʝʣʘʪʴ ʦʛʨʦʤʥʳʡ ʰʘʛ ʢ ʦʪʚʝʪʫ ʥʘ 

ʢʣʶʯʝʚʦʡ ʚʦʧʨʦʩ, ʢʘʢʘʷ ʛʝʦʤʝʪʨʠʯʝʩʢʘʷ ʩʪʨʫʢʪʫʨʘ ʚʦʟʥʠʢʘʝʪ ʥʘ ʩʘʤʦʤ ʜʝʣʝò. ɹ. 

ɻʨʠʥ ʧʨʝʜʣʘʛʘʝʪ ʨʝʰʠʪʴ ʷʚʥʦ ʥʝʨʘʟʨʝʰʠʤʫʶ ʧʨʦʙʣʝʤʫ ï ʩʦʟʜʘʪʴ ʪʘʢʦʡ 
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ʤʘʪʝʤʘʪʠʯʝʩʢʠʡ ʘʧʧʘʨʘʪ, ʢʦʪʦʨʳʡ ʧʦʟʚʦʣʠʣ ʙʳ ʬʦʨʤʘʣʠʟʦʚʘʥʦ ʚʳʚʦʜʠʪʴ ʢʘʢ 

ʩʣʝʜʩʪʚʠʷ ʭʘʨʘʢʪʝʨʠʩʪʠʢʠ ʧʨʦʩʪʨʘʥʩʪʚʘ ʠ ʚʨʝʤʝʥʠ, ʪ.ʝ. 

ñʩʦʟʜʘʚʘʪʴéʩʦʙʩʪʚʝʥʥʫʶ ʧʨʦʩʪʨʘʥʩʪʚʝʥʥʦ-ʚʨʝʤʝʥʥʫʶ ʘʨʝʥʫ, ʥʘʯʠʥʘʷ ʩ 

ʢʦʥʬʠʛʫʨʘʮʠʠ, ʚ ʢʦʪʦʨʦʡ ʧʨʦʩʪʨʘʥʩʪʚʦ ʠ ʚʨʝʤʷ ʦʪʩʫʪʩʪʚʫʶʪ (!!)ò (ɻʨʠʥ 2004). ɺ 

ʯʘʩʪʥʦʩʪʠ, ʚ ʥʦʚʦʡ ʢʦʥʮʝʧʮʠʠ ʙʫʪʩʪʨʘʧʘ ʚ ʬʠʟʠʢʝ ʵʣʝʤʝʥʪʘʨʥʳʭ ʯʘʩʪʠʮ 

ʧʦʣʥʦʩʪʴʶ ʩʦʚʤʝʩʪʠʤʦʡ ʩ ʬʦʨʤʘʣʠʟʤʦʤ ʢʚʘʥʪʦʚʦʡ ʪʝʦʨʠʠ ʧʦʣʷ ʦʙʩʫʞʜʘʶʪʩʷ 

ʬʫʥʜʘʤʝʥʪʘʣʴʥʳʝ ʧʨʦʙʣʝʤʳ ʅʦʚʦʡ ʬʠʟʠʢʠ: ʧʦʷʚʣʝʥʠʝ ʧʨʦʩʪʨʘʥʩʪʚʘ-ʚʨʝʤʝʥʠ ʠ 

ʩʧʝʢʪʨʘ ʵʣʝʤʝʥʪʘʨʥʳʭ ʯʘʩʪʠʮ (Chiatti 2012). 

ñɺʘʢʫʫʤò ʩʦʚʨʝʤʝʥʥʦʡ ʬʠʟʠʢʠ ʯʘʩʪʠʮ, ñʬʣʫʢʪʫʘʮʠʠò ʢʦʪʦʨʦʛʦ 

ʧʨʝʜʧʦʣʦʞʠʪʝʣʴʥʦ ʧʨʠʚʦʜʷʪ ɺʩʝʣʝʥʥʫʶ ʚ ʙʳʪʠʝ, ʥʝ ʷʚʣʷʝʪʩʷ ʘʙʩʦʣʶʪʥʳʤ 

ʥʠʯʪʦ. ʂʦʥʝʯʥʦ, ʦʥ ʥʝ ʧʦʭʦʞ ʥʘ ʧʨʝʜʤʝʪʳ ʥʘʰʝʡ ɺʩʝʣʝʥʥʦʡ, ʥʦ ʚʩʝ ʞʝ ʦʥ 

ʧʨʦʜʦʣʞʘʝʪ ʦʩʪʘʚʘʪʴʩʷ ʯʝʤ-ʪʦ. ʀʥʘʯʝ ʢʘʢ ʦʥ ʤʦʛ ʙʳ ñʬʣʫʢʪʫʠʨʦʚʘʪʴò? ʊʘʢʠʤ 

ʦʙʨʘʟʦʤ, ʥʝʦʙʭʦʜʠʤʦ ʧʨʠʟʥʘʪʴ, ʯʪʦ ñʥʠʯʪʦò, ʦʙʩʫʞʜʘʝʤʦʝ ʩʦʚʨʝʤʝʥʥʳʤʠ 

ʢʦʩʤʦʣʦʛʘʤʠ, ʥʝ ʷʚʣʷʝʪʩʷ ʘʙʩʦʣʶʪʥʳʤ ʥʠʯʪʦ. 

ʈʘʟʣʠʯʠʝ ʬʠʟʠʯʝʩʢʠʭ ʪʝʦʨʠʡ, ʨʘʟʚʠʚʘʝʤʳʭ ʚ ʨʘʤʢʘʭ ʨʘʟʥʳʭ 

ʤʝʪʘʬʠʟʠʯʝʩʢʠʭ ʧʘʨʘʜʠʛʤ ʧʦʢʘʟʳʚʘʝʪ, ʢʘʢ ʚʘʞʝʥ ʚʳʙʦʨ ʤʝʪʘʬʠʟʠʯʝʩʢʠʭ 

ʧʨʝʜʧʦʩʳʣʦʢ ʜʣʷ ʧʦʩʪʨʦʝʥʠʷ ʪʝʦʨʠʠ ʠʣʠ ʧʨʦʛʨʘʤʤʳ ʠʩʩʣʝʜʦʚʘʥʠʡ ʚʘʢʫʫʤʘ. 

ʌʠʟʠʯʝʩʢʦʝ ʤʠʨʦʧʦʥʠʤʘʥʠʝ ʠʩʧʦʣʴʟʫʝʪ ʤʝʪʘʬʠʟʠʯʝʩʢʠʝ ʢʘʪʝʛʦʨʠʠ ʯʘʩʪʠʮ ʠ 

ʧʦʣʝʡ. ʕʪʘ ʞʝ ʣʠʥʠʷ ʧʨʦʜʦʣʞʘʝʪʩʷ ʚ ʠʩʩʣʝʜʦʚʘʥʠʷʭ ʩʫʧʝʨʩʪʨʫʥ ʠ 

ʩʫʧʝʨʤʝʤʙʨʘʥ. ɻʝʦʤʝʪʨʠʯʝʩʢʦʝ ʤʠʨʦʧʦʥʠʤʘʥʠʝ ʚʢʣʶʯʘʝʪ ʢʘʪʝʛʦʨʠʠ 

ʤʥʦʛʦʤʝʨʥʦʛʦ ʧʨʦʩʪʨʘʥʩʪʚʘ-ʚʨʝʤʝʥʠ ʠ ʚʟʘʠʤʦʜʝʡʩʪʚʠʷ. ʈʝʣʷʮʠʦʥʥʦʝ 

ʤʠʨʦʧʦʥʠʤʘʥʠʝ ʦʩʥʦʚʘʥʦ ʥʘ ʢʘʪʝʛʦʨʠʠ ʧʨʦʩʪʨʘʥʩʪʚʘ-ʚʨʝʤʝʥʠ ʠ ʯʘʩʪʠʮ ʠʣʠ 

ʬʠʟʠʯʝʩʢʠʭ ʩʪʨʫʢʪʫʨ. 

ʌʠʟʠʯʝʩʢʠʡ ʚʘʢʫʫʤ (ʌɺ) ʧʨʝʜʩʪʘʚʣʷʝʪ ʩʦʙʦʡ ʥʝʯʪʦ ʙʦʣʝʝ ʫʥʠʚʝʨʩʘʣʴʥʦʝ 

ʠ ʚʩʝʦʙʲʝʤʣʶʱʝʝ, ʯʝʤ ʣʶʙʘʷ ʜʨʫʛʘʷ ʠʟʚʝʩʪʥʘʷ ʬʦʨʤʘ ʩʫʱʝʩʪʚʦʚʘʥʠʷ ʤʘʪʝʨʠʠ. 

ʇʦʥʠʤʘʥʠʝ ñʬʠʟʠʯʝʩʢʦʛʦ ʚʘʢʫʫʤʘò ʢʘʢ ʧʦʪʝʥʮʠʘʣʴʥʦʛʦ ʙʳʪʠʷ ʝʩʪʝʩʪʚʝʥʥʦ 

ʧʨʠʚʦʜʠʪ ʢ ʧʨʝʜʩʪʘʚʣʝʥʠʶ ʦ ʥʝʤ ʢʘʢ ʦʙ ʦʩʥʦʚʥʦʤ ʠʩʪʦʯʥʠʢʝ ʵʥʝʨʛʠʠ 

(ʇʝʨʚʦʜʚʠʛʘʪʝʣʝ) ɺʩʝʣʝʥʥʦʡ ʠ ʦʩʥʦʚʝ ʚʩʝʭ ʬʠʟʠʯʝʩʢʠʭ ʚʟʘʠʤʦʜʝʡʩʪʚʠʡ. ɺ ʩʚʝʪʝ 

ʚʳʰʝʩʢʘʟʘʥʥʦʛʦ, ʚ ʦʪʥʦʰʝʥʠʠ ʇʝʨʚʦʜʚʠʛʘʪʝʣʷ (ʂʦʩʤʠʯʝʩʢʦʛʦ ʅʫʩʘ) ʤʦʞʥʦ 

ʫʪʚʝʨʞʜʘʪʴ, ʯʪʦ ʵʪʘ ʮʝʣʦʩʪʥʦ ʦʨʛʘʥʠʟʫʶʱʘʷ ʩʫʙʩʪʘʥʮʠʷ ʭʘʨʘʢʪʝʨʠʟʫʝʪʩʷ 

ʧʝʨʚʠʯʥʦ ɸʪʪʨʘʢʪʠʚʥʳʤ (ʇʨʠʪʷʛʠʚʘʶʱʠʤ) ʜʝʡʩʪʚʠʝʤ ʥʘ ʚʩʝ ʜʝʷʪʝʣʴʥʳʝ 

ʬʦʨʤʳ ʂʦʩʤʠʯʝʩʢʦʡ ʨʝʘʣʴʥʦʩʪʠ, ʦʜʥʦʚʨʝʤʝʥʥʦ ʟʘʨʷʞʘʷ ʠʭ (ʠ ʧʨʦʠʟʚʦʜʠʤʳʝ 

ʠʤʠ ʧʨʦʮʝʩʩʳ ʠ ʉʌʆ) ʵʥʝʨʛʠʝʡ. ʀʥʘʯʝ ʛʦʚʦʨʷ, ʇʝʨʚʦʜʚʠʛʘʪʝʣʴ ʚʳʩʚʦʙʦʞʜʘʝʪ 

(ʠ ʧʨʠʜʘʝʪ) ʟʘʨʷʜ ʵʥʝʨʛʠʠ ʜʣʷ ʘʢʪʫʘʣʴʥʳʭ ʬʦʨʤ (ʠ ʧʨʦʜʫʮʠʨʫʝʤʳʭ ʠʤʠ 

ʧʨʦʮʝʩʩʦʚ) ʚ ʢʦʥʢʨʝʪʥʦ ʦʧʨʝʜʝʣʝʥʥʦʤ (ʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʦʤ) ʥʘʧʨʘʚʣʝʥʠʠ 

ʘʢʪʫʘʣʴʥʦʡ ʜʝʡʩʪʚʝʥʥʦʩʪʠ ï ʩʦʟʜʘʥʠʷ ʩʪʨʫʢʪʫʨʥʦ-ʬʫʥʢʮʠʦʥʘʣʴʥʳʭ 

(ʚʝʱʝʩʪʚʝʥʥʳʭ, ʵʬʬʝʢʪʠʚʥʳʭ) ʬʠʟʠʯʝʩʢʠʭ ʬʦʨʤ, ʠʤʝʶʱʠʭ ʢʘʢ ʚʥʫʪʨʝʥʥʶʶ 

ʛʠʣʝʤʦʨʬʠʩʪʩʢʫʶ (ʦʧʨʝʜʝʣʷʶʱʫʶ) ʩʫʙʩʪʘʥʮʠʶ ʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʦʛʦ ʜʝʡʩʪʚʠʷ, 

ʪʘʢ ʠ ʚʥʝʰʥʠʝ ʤʘʪʝʨʠʘʣʠʩʪʠʯʝʩʢʠʝ ʩʚʦʡʩʪʚʘ ʠ ʢʘʯʝʩʪʚʘ, ʢʘʢ ʨʘʟ ʩʦʩʪʘʚʣʷʶʱʫʶ 

ʵʤʧʠʨʠʯʝʩʢʫʶ ʙʘʟʫ ʜʣʷ ʨʘʟʚʠʪʠʷ ʩʦʚʨʝʤʝʥʥʦʡ ʜʦʤʠʥʠʨʫʶʱʝʡ 

ñʤʘʪʝʤʘʪʠʯʝʩʢʦʡò ʬʠʟʠʢʠ.  

ɻ. ʅʘʘʥ ʧʠʰʝʪ: ñɻʨʫʙʫʶ ʤʦʜʝʣʴ ʚʘʢʫʫʤʘ ʤʦʞʥʦ ʧʨʝʜʩʪʘʚʠʪʴ ʩʝʙʝ ʢʘʢ 

ʙʝʩʢʦʥʝʯʥʦ ʙʦʣʴʰʦʡ ʟʘʧʘʩ ʵʥʝʨʛʠʠ ʦʜʥʦʛʦ ʟʥʘʢʘ, ʢʦʤʧʝʥʩʠʨʫʝʤʳʡ ʪʘʢʠʤ ʞʝ 
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ʟʘʧʘʩʦʤ ʵʥʝʨʛʠʠ ʜʨʫʛʦʛʦ ʟʥʘʢʘò.  ʂʦʛʜʘ ʞʝ ʠʟ ʚʘʢʫʫʤʘ ʦʙʨʘʟʫʶʪʩʷ ʜʨʫʛʠʝ ʬʦʨʤʳ 

ʤʘʪʝʨʠʠ, ʩʦʩʪʘʚʣʷʶʱʠʝ ɺʩʝʣʝʥʥʫʶ, ʧʨʦʪʠʚʦʧʦʣʦʞʥʦʩʪʠ, ʩʫʱʝʩʪʚʫʶʱʠʝ ʚ 

ʚʘʢʫʫʤʝ, ʨʘʟʜʝʣʷʶʪʩʷ. ʆʥ ʩʯʠʪʘʝʪ, ʯʪʦ ñʤʘʪʝʨʠʘʣʴʥʳʡ ʬʦʥò ʬʠʟʠʯʝʩʢʦʛʦ ʤʠʨʘ 

ʤʦʞʝʪ ʙʳʪʴ ʞʠʚʳʤ, ʜʝʡʩʪʚʫʶʱʠʤ, ʪʦ ʝʩʪʴ ʧʨʝʜʩʪʘʚʣʷʝʪ ʩʦʙʦʡ 

ʩʘʤʦʩʪʦʷʪʝʣʴʥʫʶ ɺʩʝʣʝʥʥʫʶ, ʧʦʜʯʠʥʝʥʥʫʶ ʟʘʢʦʥʘʤ ʵʚʦʣʶʮʠʠ. ʊʦʣʴʢʦ ʚ ʵʪʦʡ 

ɺʩʝʣʝʥʥʦʡ ʚʩʝ ʧʨʦʮʝʩʩʳ ʩʦʚʝʨʰʘʶʪʩʷ ʚ ʜʨʫʛʦʡ ʧʣʦʩʢʦʩʪʠ, ʚ ʠʥʳʭ ʢʦʦʨʜʠʥʘʪʘʭ 

ʠ ʚʨʝʤʝʥʠ, ʯʝʤ ʫ ʥʘʩ (ʅʘʘʥ 1965).  

ʅʘʯʘʣʴʥʦʝ ʩʦʩʪʦʷʥʠʝ ʬʠʟʠʯʝʩʢʦʛʦ ʚʘʢʫʫʤʘ ï ʵʪʦ ʭʘʦʩ 

ʜʝʩʪʨʫʢʪʫʨʠʨʦʚʘʥʥʦʛʦ ʥʘʯʘʣʘ ʤʠʨʘ, ʢʦʪʦʨʳʡ ʣʠʰʝʥ ʚʳʨʘʞʝʥʥʦʡ ʪʦʧʦʣʦʛʠʠ ʠ 

ʚʨʝʤʝʥʠ, ʥʦ ʩʧʦʩʦʙʝʥ ʩʪʘʪʴ ʢʦʥʩʪʨʫʢʪʠʚʥʳʤ ʬʘʢʪʦʨʦʤ ʵʚʦʣʶʮʠʠ. ʂʚʘʥʪʦʚʦʝ 

ʧʦʣʝ ʧʦʨʦʞʜʘʝʪ ʙʝʩʯʠʩʣʝʥʥʦʝ ʤʥʦʞʝʩʪʚʦ ʬʦʨʤ, ʧʠʪʘʷ ʠʭ ʩʚʦʝʡ ʵʥʝʨʛʠʝʡ ʜʦ ʪʝʭ 

ʧʦʨ, ʧʦʢʘ ʦʥʠ ʩʥʦʚʘ ʥʝ ʨʘʩʪʚʦʨʷʪʩʷ ʚ ʠʩʭʦʜʥʦʡ ʙʝʟʥʘʯʘʣʴʥʦʡ ʧʫʩʪʦʪʝ. ʇʦʜʦʙʥʦʝ 

ʧʦʣʦʞʝʥʠʝ ʚʝʱʝʡ ʤʦʞʥʦ ʩʯʠʪʘʪʴ ʚʧʦʣʥʝ ʟʘʢʦʥʦʤʝʨʥʳʤ (ʝʩʪʝʩʪʚʝʥʥʳʤ). ʂʘʢ 

ʚʳʰʝ ʙʳʣʦ ʧʦʢʘʟʘʥʦ, ʜʣʷ ʤʥʦʞʝʩʪʚʦ ʬʦʨʤ (ʠ ʠʭ ʕ-ʧʦʣʶʩʦʚ
1
), ʚ ʩʣʫʯʘʝ 

ʧʦʷʚʣʝʥʠʷ ʫʩʣʦʚʠʡ ʠʭ ʘʢʪʠʚʘʮʠʠ ï ʩʦʦʪʚʝʪʩʪʚʝʥʥʦ ʭʘʨʘʢʪʝʨʥʘ ʛʝʥʝʨʘʮʠʷ 

ʤʥʦʞʝʩʪʚʘ ʉʌʆ (ʩʪʨʫʢʪʫʨʥʦ-ʬʫʥʢʮʠʦʥʘʣʴʥʳʭ ʦʨʛʘʥʦʚ, ʚʥʘʯʘʣʝ ï ʵʣʝʤʝʥʪʦʚ), 

ʢʦʪʦʨʳʝ, ʚ ʩʣʫʯʘʝ ʠʭ ʥʝʚʦʩʪʨʝʙʦʚʘʥʥʦʩʪʠ ï ʥʝʤʝʜʣʝʥʥʦ ʠʩʯʝʟʘʶʪ ʠʟ ʧʦʣʷ 

ʧʨʦʜʫʢʪʠʚʥʦʡ ʜʝʷʪʝʣʴʥʦʩʪʠ). 

ɼʣʷ ʩʦʚʨʝʤʝʥʥʦʛʦ ʵʪʘʧʘ ʨʘʟʚʠʪʠʷ ʬʠʟʠʢʠ ʧʦʥʷʪʠʝ ñʠʥʬʦʨʤʘʮʠʠò 

ʥʝʩʦʤʥʝʥʥʦ ʠʤʝʝʪ ʚʘʞʥʦʝ ʟʥʘʯʝʥʠʝ. ʉʘʤʦʦʨʛʘʥʠʟʘʮʠʷ ʩʘʤʘ ʧʦ ʩʝʙʝ (ʙʝʟ ʫʯʘʩʪʠʷ 

ʠʥʬʦʨʤʘʮʠʠ, ʩ ʢʦʪʦʨʦʡ ʦʥʘ ʪʝʩʥʦ ʩʚʷʟʘʥʘ) ʥʝ ʚ ʩʦʩʪʦʷʥʠʠ ʚʳʧʦʣʥʠʪʴ ʬʫʥʢʮʠʶ 

ʜʚʠʞʫʱʝʡ ʩʠʣʳ ʥʘʧʨʘʚʣʝʥʥʦʛʦ ʨʘʟʚʠʪʠʷ ʩʣʦʞʥʳʭ ʚʳʩʦʢʦʦʨʛʘʥʠʟʦʚʘʥʥʳʭ 

ʩʠʩʪʝʤ: ɺʩʝʣʝʥʥʦʡ, ʯʝʣʦʚʝʯʝʩʢʦʛʦ ʩʦʦʙʱʝʩʪʚʘ, ʙʠʦʩʬʝʨʳ ʠ ʜʨʫʛʠʭ. ʅʝ 

ʠʩʢʣʶʯʝʥʦ, ʯʪʦ ʫʧʦʤʷʥʫʪʳʝ ʚʳʰʝ ʩʠʩʪʝʤʳ ʜʦʣʞʥʳ ʩʦʜʝʨʞʘʪʴ ʚ ʩʝʙʝ 

ʠʥʬʦʨʤʘʮʠʦʥʥʳʝ ʤʦʜʝʣʠ ʩʚʦʝʛʦ ʙʫʜʫʱʝʛʦ (ʵʪʦ ʩʦʦʪʚʝʪʩʪʚʫʝʪ ʬʠʣʦʩʦʬʠʠ 

ɸʨʠʩʪʦʪʝʣʷ).  

ʇʨʦʛʥʦʟʠʨʫʝʪʩʷ, ʯʪʦ ʧʦʩʪʬʨʠʜʤʘʥʦʚʩʢʘʷ ʧʘʨʘʜʠʛʤʘ ʤʠʨʦʧʦʥʠʤʘʥʠʷ, 

ʨʘʟʨʘʙʦʪʘʥʥʘʷ ʚ ʢʦʥʪʝʢʩʪʝ ʢʫʣʴʪʫʨʳ ʥʝʣʠʥʝʡʥʦʛʦ ʤʳʰʣʝʥʠʷ, ʚ ʩʦʩʪʦʷʥʠʠ 

ʧʦʤʦʯʴ ʯʝʣʦʚʝʯʝʩʪʚʫ ʨʝʘʣʠʩʪʠʯʥʦ ʦʩʦʟʥʘʪʴ ʩʚʦʝ ʤʝʩʪʦ ʚ ʛʨʘʥʜʠʦʟʥʦʡ ʬʠʟʠʢʦ-

ʢʦʩʤʠʯʝʩʢʦʡ ʵʚʦʣʶʮʠʠ ɺʩʝʣʝʥʥʦʡ, ʚʳʷʚʠʪʴ ʨʦʣʴ ʠ ʤʝʩʪʦ ʬʠʟʠʯʝʩʢʦʛʦ ʚʘʢʫʫʤʘ 

ʚ ʵʥʝʨʛʦʠʥʬʦʨʤʘʮʠʦʥʥʦʤ ʦʙʤʝʥʝ ʚ ʧʨʠʨʦʜʝ ʠ, ʚ ʧʝʨʚʫʶ ʦʯʝʨʝʜʴ, ʚ 

ʩʪʨʫʢʪʫʨʦʛʝʥʝʟʝ, ʙʠʦʩʠʥʪʝʟʝ ʠ ʪ.ʜ. (ɾʫʨʘʚʣʝʚ 2007). 

ʌʫʥʜʘʤʝʥʪʘʣʴʥʳʤ ʬʘʢʪʦʨʦʤ, ʦʧʨʝʜʝʣʷʶʱʠʤ (ʤʝʪʘ)ʬʠʟʠʯʝʩʢʦʝ ʝʜʠʥʩʪʚʦ 

ʚʩʝʭ ʵʚʦʣʶʮʠʦʥʥʳʭ ʧʨʦʮʝʩʩʦʚ, ʨʘʟʚʠʚʘʶʱʠʭʩʷ ʥʘ ʨʘʟʥʳʭ ʫʨʦʚʥʷʭ ʦʨʛʘʥʠʟʘʮʠʠ 

ʤʘʪʝʨʠʠ, ʚʳʩʪʫʧʘʶʪ ʥʝʣʦʢʘʣʴʥʳʝ, ʘʪʝʤʧʦʨʘʣʴʥʳʝ ʩʝʤʘʥʪʠʯʝʩʢʠʝ 

ʧʨʦʪʦʩʪʨʫʢʪʫʨʳ ʢʚʘʥʪʦʚʦʛʦ ʚʘʢʫʫʤʘ. ʉʘʤʦʦʨʛʘʥʠʟʘʮʠʷ ʧʨʦʷʚʣʷʝʪʩʷ ʢʘʢ 

ʚʥʫʪʨʝʥʥʝʝ ʩʚʦʡʩʪʚʦ ʬʠʟʠʯʝʩʢʦʛʦ ʚʘʢʫʫʤʘ, ʩʣʦʞʥʳʝ ʩʪʨʫʢʪʫʨʳ ʢʦʪʦʨʦʛʦ ʩʫʪʴ 

ʧʝʨʚʦʦʩʥʦʚʘ, ʬʦʨʤʠʨʫʶʱʘʷ ʩʚʦʡʩʪʚʘ ʥʘʰʝʛʦ ʤʠʨʘ ʢʘʢ ʮʝʣʦʛʦ. ɺʘʢʫʫʤ 

ʵʚʦʣʶʮʠʦʥʠʨʫʝʪ ʠ ʩʫʱʝʩʪʚʫʝʪ ʚ ʨʝʞʠʤʝ ʩʘʤʦʦʨʛʘʥʠʟʘʮʠʠ. ʅʝʦʙʭʦʜʠʤʦ ʨʝʰʠʪʴ 

ʧʨʦʙʣʝʤʫ ñʘʥʘʪʦʤʠʠò ʬʠʟʠʯʝʩʢʦʛʦ ʚʘʢʫʫʤʘ ʠ ʝʛʦ ʤʦʜʝʣʠʨʦʚʘʥʠʷ.  

                                                           
1
 ñʕʥʪʝʣʝʭʠʡʥʳʭ ʧʦʣʶʩʦʚò, ʦʙʲʷʩʥʝʥʠʝ ʵʪʦʤʫ ʧʦʥʷʪʠʶ ʜʘʥʦ ʚ 4 ʨʘʟʜʝʣʝ ʩʪʘʪʴʠ, ñʂʘʪʝʛʦʨʠʠ 

ɸʨʠʩʪʦʪʝʣʷò. 
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ʈʦʣʴ ʦʨʛʘʥʠʟʫʶʱʝʛʦ ʥʘʯʘʣʘ ʚ ʩʪʨʫʢʪʫʨʦʛʝʥʝʟʝ ʦʪʚʦʜʠʪʩʷ ʠʥʬʦʨʤʘʮʠʠ 

(ʘʥʘʣʦʛʝ ñʬʦʨʤʳò ɸʨʠʩʪʦʪʝʣʷ), ʠʟʥʘʯʘʣʴʥʦ ʟʘʣʦʞʝʥʥʦʡ ʚ ʬʠʟʠʯʝʩʢʦʤ ʚʘʢʫʫʤʝ. 

ʅʝ ʠʩʢʣʶʯʝʥʦ, ʯʪʦ ʬʠʟʠʯʝʩʢʠʡ ʚʘʢʫʫʤ ʩʦʜʝʨʞʠʪ ʚ ʩʝʙʝ ʢʦʜʳ ʧʨʦʛʨʘʤʤ 

ʥʝʫʩʪʦʡʯʠʚʦʩʪʠ, ʥʝʩʪʘʙʠʣʴʥʦʩʪʠ, ʥʝʣʠʥʝʡʥʦʩʪʠ, ʙʠʬʫʨʢʘʮʠʡ, ʘ ʬʣʫʢʪʫʘʮʠʠ, 

ʚʦʟʥʠʢʘʶʱʠʝ ʚ ʨʝʟʫʣʴʪʘʪʝ ʩʧʦʥʪʘʥʥʦʛʦ ʥʘʨʫʰʝʥʠʷ ʝʛʦ ʛʣʦʙʘʣʴʥʦʡ ʩʠʤʤʝʪʨʠʠ, 

ʤʦʛʫʪ ʠʛʨʘʪʴ ʨʦʣʴ ʪʨʠʛʛʝʨʘ, ʟʘʧʫʩʢʘʶʱʝʛʦ ʨʝʘʣʠʟʘʮʠʶ ʵʪʠʭ ʧʨʦʛʨʘʤʤ, 

ʷʚʣʷʶʱʠʭ ʩʦʙʦʡ ʠʥʬʦʨʤʘʮʠʦʥʥʫʶ ʤʦʜʝʣʴ ʩʚʦʝʛʦ ʙʫʜʫʱʝʛʦ (ʮʝʣʠ), ʢʦʪʦʨʘʷ 

ʤʦʞʝʪ ʙʳʪʴ ʨʘʩʰʠʬʨʦʚʘʥʘ.  

ʇʦʢʘ ʥʘʫʢʝ ʫʜʘʣʦʩʴ ʫʩʪʘʥʦʚʠʪʴ ʣʠʰʴ ʦʜʥʫ ʣʠʰʴ ʪʘʢʫʶ ʤʦʜʝʣʴ ï ʛʝʥʥʳʡ 

ʤʝʭʘʥʠʟʤ, ʦʧʨʝʜʝʣʷʶʱʠʡ ʙʠʦʣʦʛʠʯʝʩʢʦʝ ʨʘʟʚʠʪʠʝ ʚʩʝʭ ʟʝʤʥʳʭ ʞʠʚʳʭ 

ʦʨʛʘʥʠʟʤʦʚ. ʀʜʝʪ ʧʦʠʩʢ ʠʥʬʦʨʤʘʮʠʦʥʥʳʭ ʤʝʭʘʥʠʟʤʦʚ, ʦʙʝʩʧʝʯʠʚʘʶʱʠʭ 

ʥʘʧʨʘʚʣʝʥʥʫʶ ʵʚʦʣʶʮʠʶ ʠ ʜʨʫʛʠʭ ʚʳʩʦʢʦʦʨʛʘʥʠʟʦʚʘʥʥʳʭ ʦʪʢʨʳʪʳʭ ʩʠʩʪʝʤ.  

ʇʨʦʚʝʜʝʥʥʦʝ ʨʘʩʩʤʦʪʨʝʥʠʝ ʩʚʦʡʩʪʚ ʌɺ (ʬʠʟʠʯʝʩʢʦʛʦ ʚʘʢʫʫʤʘ) ʠ 

ʧʨʦʮʝʩʩʦʚ ʚ ʥʝʤ ʧʦʢʘʟʳʚʘʝʪ, ʯʪʦ ʩʦʚʨʝʤʝʥʥʦʝ ʧʦʥʷʪʠʝ ʧʫʩʪʦʪʳ ʩʪʘʥʦʚʠʪʩʷ ʚʩʝ 

ʙʦʣʝʝ ʩʦʜʝʨʞʘʪʝʣʴʥʳʤ, ʝʛʦ ʪʝʦʨʝʪʠʯʝʩʢʘʷ ʧʨʠʤʝʥʠʤʦʩʪʴ ʜʣʷ ʦʙʲʷʩʥʝʥʠʷ 

ʤʥʦʛʠʭ ʬʠʟʠʯʝʩʢʠʭ ʷʚʣʝʥʠʡ ʠ ʧʦʥʠʤʘʥʠʷ ʨʷʜʘ ʘʙʩʪʨʘʢʪʥʳʭ ʦʙʲʝʢʪʦʚ 

ʬʠʟʠʯʝʩʢʠʭ ʪʝʦʨʠʡ ʧʦʩʪʦʷʥʥʦ ʨʘʩʪʝʪ. ɺʘʢʫʫʤʥʘʷ ʢʘʨʪʠʥʘ ʤʠʨʘ ʚʣʝʯʝʪ ʟʘ ʩʦʙʦʡ 

ʧʝʨʝʦʩʤʳʩʣʝʥʠʝ ʩʣʦʞʠʚʰʝʡʩʷ ʢʚʘʥʪʦʚʦ-ʧʦʣʝʚʦʡ ʢʘʨʪʠʥʳ ʤʠʨʘ ʠ ʧʦʟʚʦʣʷʝʪ 

ʟʘʣʦʞʠʪʴ ʦʩʥʦʚʳ ʜʣʷ ʬʦʨʤʠʨʦʚʘʥʠʷ ʥʦʚʦʛʦ ʥʘʫʯʥʦʛʦ ʤʠʨʦʚʦʟʟʨʝʥʠʷ. 

ʋʩʤʘʪʨʠʚʘʝʪʩʷ ʩʚʷʟʴ ʪʝʦʨʠʠ ʚʘʢʫʫʤʘ ʠ ʢʚʘʥʪʦʚʦʡ ʬʠʟʠʢʠ ʧʦ ʧʨʠʥʮʠʧʫ 

ʩʦʦʪʚʝʪʩʪʚʠʷ. ʅʦʚʘʷ ʪʝʦʨʠʷ, ʫʛʣʫʙʣʷʷ ʩʫʱʥʦʩʪʴ ʤʥʦʛʠʭ ʫʩʪʦʷʚʰʠʭʩʷ 

ʧʨʝʜʩʪʘʚʣʝʥʠʡ, ʚʝʜʝʪ ʢ ʥʦʚʦʤʫ ʦʩʤʳʩʣʝʥʠʶ ʬʫʥʜʘʤʝʥʪʘʣʴʥʳʭ ʬʠʣʦʩʦʬʩʢʠʭ 

ʧʦʥʷʪʠʡ ʪʘʢʠʭ ʢʘʢ: ʤʘʪʝʨʠʷ, ʵʥʝʨʛʠʷ, ʠʥʬʦʨʤʘʮʠʷ, ʜʚʠʞʝʥʠʝ. 

 

6. ɼʚʠʞʝʥʠʝ ʧʦ ɸʨʠʩʪʦʪʝʣʶ 

ɼʚʠʞʝʥʠʝ ʠ ʩʪʘʥʦʚʣʝʥʠʝ, ʧʦ ɸʨʠʩʪʦʪʝʣʶ, ʤʦʛʫʪ ʚʭʦʜʠʪʴ ʚ ʦʧʨʝʜʝʣʝʥʠʝ 

ʙʳʪʠʷ, ʘ ʥʘʯʘʣʦ ʙʳʪʠʷ ï ʵʪʦ ʦʙʨʘʟʦʚʘʥʠʝ ʩʫʱʝʛʦ ʩʘʤʠʤ ʩʦʙʦʡ. ɹʫʜʫʯʠ 

ʥʝʧʦʜʚʠʞʥʳʤ, ʙʳʪʠʝ ʥʝ ʤʦʞʝʪ ʤʳʩʣʠʪʴʩʷ ʢʘʢ ʙʳʪʠʝ, ñʠʙʦ ʥʝ ʧʦʨʦʞʜʘʝʪ 

ʧʨʠʨʦʜʳ ʩʫʱʝʩʪʚʫʶʱʝʛʦò. ñɼʚʠʞʝʥʠʝò ʚ ʘʨʠʩʪʦʪʝʣʝʚʩʢʦʤ ʩʤʳʩʣʝ ï ʧʝʨʝʭʦʜ ʠʟ 

ʧʦʪʝʥʮʠʠ (ʚʦʟʤʦʞʥʦʩʪʠ) ʚ ʘʢʪ (ʜʝʡʩʪʚʠʪʝʣʴʥʦʩʪʴ) ʠʣʠ ʩʤʝʥʘ ʬʦʨʤ ʧʨʠ 

ʥʝʠʟʤʝʥʥʦʩʪʠ ʩʫʙʩʪʨʘʪʘ, ʠʣʠ ñʠʟʤʝʥʝʥʠʝò. ʇʦʥʷʪʠʝ ñʜʚʠʞʝʥʠʝò ʫ ɸʨʠʩʪʦʪʝʣʷ 

ʠʤʝʝʪ ʬʫʥʜʘʤʝʥʪʘʣʴʥʦʝ ʟʥʘʯʝʥʠʝ ɹʠʧʦʣʷʨʥʦʩʪʠ ʠ ʎʠʢʣʠʯʥʦʩʪʠ (ʚʢʣʶʯʘʶʱʝʛʦ 

ʬʘʟʳ ʩ ʧʨʦʪʠʚʦʧʦʣʦʞʥʦʡ ʥʘʧʨʘʚʣʝʥʥʦʩʪʴʶ ʜʝʡʩʪʚʠʷ), ʧʦʩʢʦʣʴʢʫ ʚ 

ʫʥʠʚʝʨʩʘʣʴʥʦʤ ʧʦʨʷʜʢʝ ʧʦʜʨʘʟʫʤʝʚʘʝʪ ʧʝʨʝʭʦʜ ʠʟ ʦʜʥʦʛʦ ʩʦʩʪʦʷʥʠʷ ʚ 

ʧʨʦʪʠʚʦʧʦʣʦʞʥʦʝ ʩʝʙʝ, ʩʫʱʝʩʪʚʫʶʱʝʝ ʫʞʝ ʚ ʜʨʫʛʦʤ ʧʦʨʷʜʢʝ ʦʨʛʘʥʠʟʘʮʠʠ, 

ʥʘʧʨʠʤʝʨ: ʠʟ ʙʳʪʠʷ ʚ ʥʝʙʳʪʠʝ ʠ ʠʟ ʥʝʙʳʪʠʷ ʚ ʙʳʪʠʝ, ʠʩʯʝʟʥʦʚʝʥʠʝ ʠ 

ʚʦʟʥʠʢʥʦʚʝʥʠʝ. ɼʚʠʞʝʥʠʷ ʵʣʝʤʝʥʪʦʚ ʩʦʟʜʘʶʪ ʚʩʝʣʝʥʥʫʶ, ʧʦʜʜʝʨʞʠʚʘʶʪ ʝʝ 

ʞʠʟʥʴ ʠ ʚ ʜʦʚʝʨʰʝʥʠʝ ʚʩʝʛʦ ʝʝ ʨʘʟʨʫʰʘʶʪ. ʕʪʠ ʩʦʩʪʦʷʥʠʷ ʦʙʨʘʟʫʶʪʩʷ ʧʦʜ 

ʚʦʟʜʝʡʩʪʚʠʝʤ ʩʫʱʝʩʪʚʫʶʱʠʭ ʥʝʟʘʚʠʩʠʤʦ ʬʦʨʤ ï ʥʦʩʠʪʝʣʝʡ ʪʝʭ ʠʣʠ ʠʥʳʭ 

ʢʘʯʝʩʪʚ ʠ ʩʚʦʡʩʪʚ (ɸʨʠʩʪʦʪʝʣʴ ñʌʠʟʠʢʘò, IV).  

ɼʣʷ ʦʧʨʝʜʝʣʝʥʠʷ ʜʚʠʞʝʥʠʷ ʯʝʨʝʟ ʬʦʨʤʫ, ʧʦʥʠʤʘʝʤʫʶ ʠ ʢʘʢ ʥʘʯʘʣʦ 

ʜʚʠʞʝʥʠʷ (ʠʟʤʝʥʝʥʠʷ, ʨʘʟʚʠʪʠʷ), ʠ ʢʘʢ ʨʝʘʣʠʟʘʮʠʷ ʚʦʟʤʦʞʥʦʩʪʝʡ ʝʛʦ 

ʦʩʫʱʝʩʪʚʣʝʥʠʷ. ʄʳ ʚʥʦʚʴ ʟʜʝʩʴ ʦʙʥʘʨʫʞʠʚʘʝʤ, ʢʘʢ ʚʳʰʝ ʫʞʝ ʫʪʚʝʨʞʜʘʣʦʩʴ ï 
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ʌʦʨʤʘ ɸʨʠʩʪʦʪʝʣʷ ʠʤʝʝʪ ɹʠʧʦʣʷʨʥʦʝ ʟʥʘʯʝʥʠʝ, ʜʝʡʩʪʚʫʷ ʠ ʚ ʢʘʯʝʩʪʚʝ 

ʜʠʥʘʤʠʯʝʩʢʦʡ ʩʫʙʩʪʘʥʮʠʠ, ʨʝʘʣʠʟʫʶʱʝʡ ʦʙʨʘʟʦʚʘʥʠʝ ʤʘʪʝʨʠʘʣʴʥʦʡ ʚʝʱʠ 

(ʉʌʆ), ʠ ʢʘʢ ʜʠʥʘʤʠʯʝʩʢʘʷ ʩʫʙʩʪʘʥʮʠʷ ʜʣʷ ʦʩʫʱʝʩʪʚʣʝʥʠʷ ʵʥʝʨʛʠʡʥʦʛʦ 

ʧʨʦʮʝʩʩʘ ʜʚʠʞʝʥʠʷ (ʨʘʟʚʠʪʠʷ) ʚ ʜʦʩʪʠʞʝʥʠʠ ʘʢʪʫʘʣʴʥʳʭ ʮʝʣʝʡ ï ʩʦʟʜʘʥʠʠ 

ʨʝʟʫʣʴʪʘʪʦʚ ʜʝʡʩʪʚʠʷ, ʥʝʦʙʭʦʜʠʤʳʭ ʜʣʷ ʫʜʦʚʣʝʪʚʦʨʝʥʠʷ ʘʢʪʫʘʣʴʥʦʡ 

ʧʦʪʨʝʙʥʦʩʪʠ. ʇʨʠʨʦʜʘ (ñʬʶʟʠʩò) ʚʝʱʠ ï ʵʪʦ ʠʩʪʦʯʥʠʢ ʜʚʠʞʝʥʠʷ. ñʌʶʩʠʩò 

(ʇʨʠʨʦʜʘ, ʂʦʩʤʦʩ), ʟʘʢʣʶʯʘʶʱʝʝ ʚʩʶ ʤʥʦʛʦʦʙʨʘʟʠʝ ʂʦʩʤʠʯʝʩʢʠʭ ʬʦʨʤ (ʫʞʝ 

ʜʝʡʩʪʚʝʥʥʳʭ, ʥʘʭʦʜʷʱʠʭʩʷ ʚ ʥʘʩʪʦʷʱʝʤ ʚ ʩʪʘʜʠʠ ʘʢʪʫʘʣʴʥʦʛʦ ʩʪʘʥʦʚʣʝʥʠʷ, ʠ 

ʧʨʠʩʫʪʩʪʚʫʶʱʠʭ ʚ ʧʝʨʩʧʝʢʪʠʚʝ ʙʫʜʫʱʠʭ ʵʚʦʣʶʮʠʦʥʥʳʭ ʫʨʦʚʥʝʡ ʠ ʩʪʫʧʝʥʝʡ 

ʨʘʟʚʠʪʠʷ) ï ñʬʶʩʠʩò ʧʨʠʩʫʪʩʪʚʫʶʪ ʥʝ ʢʘʢ ʩʢʨʳʪʳʡ ʤʝʭʘʥʠʟʤ, ʘ ʧʦʚʩʶʜʫ.  

ʆʩʥʦʚʘ ʝʩʪʝʩʪʚʝʥʥʦʛʦ ʜʚʠʞʝʥʠʷ, ʩʦʛʣʘʩʥʦ ɸʨʠʩʪʦʪʝʣʶ, ʣʝʞʠʪ ʚ ʧʨʠʨʦʜʝ 

ʩʘʤʦʛʦ ʪʝʣʘ, ʚ ʝʛʦ ʩʦʙʩʪʚʝʥʥʦʡ ʩʫʱʥʦʩʪʠ ʠ ʚ ʝʛʦ ʩʫʱʝʩʪʚʦʚʘʥʠʠ. ɼʚʠʞʝʥʠʝ ʝʩʪʴ 

ʘʪʨʠʙʫʪ ʠ ʩʫʱʥʦʩʪʴ ʧʨʠʨʦʜʥʦʛʦ ʪʝʣʘ. ʊʦ, ʯʪʦ ʩʫʱʝʩʪʚʫʝʪ ʧʦ ʧʨʠʨʦʜʝ, ʠʤʝʝʪ ʚ 

ʩʝʙʝ ʩʘʤʦʤ ʥʘʯʘʣʦ ʜʚʠʞʝʥʠʷ ʠ ʠʟʤʝʥʝʥʠʷ. ʀʤʝʥʥʦ ʠʟ ʧʦʥʷʪʠʷ ñʧʨʠʨʦʜʳò 

ʩʣʝʜʫʝʪ ʧʦʥʷʪʠʝ ʜʚʠʞʝʥʠʷ ʠ ʙʝʩʢʦʥʝʯʥʦʩʪʠ. ʉʫʱʝʩʪʚʝʥʥʦ, ʯʪʦ ʧʦʥʷʪʠʷ 

ʇʨʠʨʦʜʳ ʠ ʂʦʩʤʦʩʘ ʫ ɸʨʠʩʪʦʪʝʣʷ ʩʠʥʦʥʠʤʠʯʥʳ. ɺ ʬʠʟʠʢʝ ʉʪʘʛʠʨʠʪʘ 

ʦʪʩʫʪʩʪʚʫʶʪ ʢʘʢʠʝ-ʣʠʙʦ ʚʥʝʢʦʩʤʠʯʝʩʢʠʝ (ʪʨʘʥʩʮʝʥʜʝʥʪʥʳʝ) ʩʫʙʩʪʘʥʮʠʠ (ʢʘʢ 

ñʠʜʝʠ ʇʣʘʪʦʥʘò), ʢʦʪʦʨʳʝ ʩʣʫʞʘʪ ʦʩʥʦʚʘʥʠʝʤ ʜʣʷ ʨʘʟʚʠʪʠʷ ʩʦʚʨʝʤʝʥʥʦʡ 

ñʤʘʪʝʤʘʪʠʯʝʩʢʦʡò ʬʠʟʠʢʠ. ʂʦʩʤʦʩ ʠ ʇʨʠʨʦʜʘ ʫ ɸʨʠʩʪʦʪʝʣʷ ï ʵʪʦ ʧʦʥʷʪʠʷ 

ʦʜʥʦʛʦ ʧʦʨʷʜʢʘ, ʚʳʨʘʞʘʶʱʠʝ ʝʜʠʥʫʶ ʮʝʣʦʩʪʥʫʶ ʬʠʟʠʯʝʩʢʫʶ (ʂʦʩʤʠʯʝʩʢʫʶ) 

ʨʝʘʣʴʥʦʩʪʴ, ʜʘʥʥʫʶ ʯʝʣʦʚʝʯʝʩʢʦʤʫ ʨʘʟʫʤʫ ʚ ʵʤʧʠʨʠʯʝʩʢʠʭ ʦʱʫʱʝʥʠʷʭ, 

ʠʥʪʫʠʪʠʚʥʦʤ ʧʦʩʪʠʞʝʥʠʠ ʚʥʫʪʨʝʥʥʠʭ (ʇʨʠʨʦʜʥʳʭ) ʮʝʣʝʜʚʠʞʠʤʳʭ ʧʨʠʯʠʥ 

(ʠʟʫʯʘʝʤʦʛʦ ʩʫʙʲʝʢʪʘ ʜʝʡʩʪʚʠʷ), ʠ ʟʘʚʝʨʰʘʶʱʝʤ ʢʦʥʮʝʧʪʫʘʣʴʥʦʤ ʘʥʘʣʠʟʝ ʠ 

ʣʦʛʠʯʝʩʢʠ ʩʦʩʪʦʷʪʝʣʴʥʳʭ ʪʝʦʨʝʪʠʯʝʩʢʠʭ ʧʦʩʪʨʦʝʥʠʷʭ. ɺ ʵʪʦʡ ʩʚʷʟʠ, 

ɸʨʠʩʪʦʪʝʣʝʚʩʢʘʷ (ɹʠʦ)ʬʠʟʠʢʘ ʧʦ ʩʫʪʠ ʠʤʝʝʪ ʟʥʘʯʝʥʠʝ ɹʠʦʢʦʩʤʦʣʦʛʠʠ. 

ɸʨʠʩʪʦʪʝʣʴ ʨʘʩʩʤʘʪʨʠʚʘʝʪ ʥʝ ʧʨʦʩʪʨʘʥʩʪʚʦ, ʥʦ ʤʝʩʪʦ (ñʢʘʞʜʦʤʫ ʪʝʣʫ ʩʚʦʝ 

ʤʝʩʪʦò), ʠ ʤʘʪʝʨʠʷ (ʧʘʩʩʠʚʥʳʡ, ʥʦ ʥʘʩʳʱʝʥʥʳʡ ʵʥʝʨʛʠʝʡ ʤʘʪʝʨʠʘʣ) ʨʝʘʣʴʥʦ ʥʝ 

ʤʦʞʝʪ ʩʫʱʝʩʪʚʦʚʘʪʴ ʙʝʟ ʬʦʨʤʳ (ʘʢʪʠʚʥʦʡ ʮʝʣʠ ʨʘʟʚʠʪʠʷ), ʘ ʜʚʠʞʝʥʠʝ, 

ʠʟʤʝʥʝʥʠʝ ʠ ʨʘʟʚʠʪʠʝ (ʵʚʦʣʶʮʠʷ ʧʨʦʮʝʩʩʦʚ) ʚ ʤʠʨʝ ʦʩʥʦʚʳʚʘʶʪʩʷ ʥʘ ʚʩʝʭ 

ʯʝʪʳʨʝʭ (ʵʪʠʦʣʦʛʠʯʝʩʢʠʭ) ʧʨʠʯʠʥʘʭ: ʤʘʪʝʨʠʘʣʴʥʦʡ, ʬʦʨʤʘʣʴʥʦʡ, ʧʨʦʠʟʚʦʜʷʱʝʡ 

ʠ ʮʝʣʝʚʦʡ.  

ɼʣʷ ɸʨʠʩʪʦʪʝʣʷ ʥʝ ʩʫʱʝʩʪʚʫʝʪ ʜʚʠʞʝʥʠʷ ʧʦʤʠʤʦ ʚʝʱʠ. ʅʘ ʦʩʥʦʚʘʥʠʠ 

ʵʪʦʛʦ ʦʥ ʚʳʚʦʜʠʪ ʯʝʪʳʨʝ ʚʠʜʘ ʜʚʠʞʝʥʠʷ ʚ ʦʪʥʦʰʝʥʠʠ ʩʫʱʥʦʩʪʠ ï ʠʟʤʝʥʝʥʠʷ 

ʢʘʢ ʜʚʠʞʝʥʠʝ ʚ ʰʠʨʦʢʦʤ ʩʤʳʩʣʝ (metabol); ʚʦʟʥʠʢʥʦʚʝʥʠʝ ʠ ʫʥʠʯʪʦʞʝʥʠʝ 

(genesis kai phthora); ʢʦʣʠʯʝʩʪʚʘ ï ʨʦʩʪ ʠ ʫʤʝʥʴʰʝʥʠʝ; ʢʘʯʝʩʪʚʘ ï ʢʘʯʝʩʪʚʝʥʥʳʝ 

ʠʟʤʝʥʝʥʠʷ (alloisis); ʤʝʩʪʘ ï ʧʝʨʝʤʝʱʝʥʠʝ (kinesis). (ɸʨʠʩʪʦʪʝʣʴ, ñʄʝʪʘʬʠʟʠʢʘò, 

ʢʦʤʤʝʥʪʘʨʠʡ 9 ʢ ʛʣʘʚʝ 11 ʢʥʠʛʠ 4). ɺʠʜʳ ʜʚʠʞʝʥʠʷ ʥʝ ʩʚʦʜʠʤʳ ʜʨʫʛ ʢ ʜʨʫʛʫ ʠ 

ʜʨʫʛ ʠʟ ʜʨʫʛʘ ʥʝ ʚʳʚʦʜʠʤʳ. ʅʦ ʤʝʞʜʫ ʥʠʤʠ ʩʫʱʝʩʪʚʫʝʪ ʥʝʢʦʪʦʨʘʷ ʠʝʨʘʨʭʠʷ, ʛʜʝ 

ʧʝʨʚʦʝ ʜʚʠʞʝʥʠʝ ï ʧʝʨʝʤʝʱʝʥʠʝ (ɸʨʠʩʪʦʪʝʣʴ, 1983). ɸʨʠʩʪʦʪʝʣʴ ʫʪʚʝʨʞʜʘʣ, 

ʯʪʦ ʠʟ ʚʩʝʭ ʚʦʟʤʦʞʥʳʭ ʜʚʠʞʝʥʠʡ ʜʦʣʞʥʦ ʦʩʫʱʝʩʪʚʣʷʪʴʩʷ ʥʘʠʩʢʦʨʝʡʰʝʝ, 

ʧʨʦʭʦʜʷʱʝʝ ʧʦ ʥʘʠʢʨʘʪʯʘʡʰʝʡ ʣʠʥʠʠ, ʥʘʠʣʝʛʯʘʡʰʠʤ ʧʫʪʝʤ.  

ɺʩʝ, ʯʪʦ ʜʚʠʞʝʪʩʷ, ʧʦ ɸʨʠʩʪʦʪʝʣʶ, ʧʨʠʚʦʜʠʪʩʷ ʚ ʜʚʠʞʝʥʠʝ ʜʨʫʛʠʤ. ɼʝʣʦ 

ʚ ʪʦʤ, ʯʪʦ ʤʝʭʘʥʠʢʘ ɸʨʠʩʪʦʪʝʣʷ ʦʧʠʩʳʚʘʝʪ ʥʝ ʯʠʩʪʦʝ ʜʚʠʞʝʥʠʝ ʪʝʣ, ʘ 
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ʜʚʠʞʝʥʠʝ ʪʝʣ ʚ ʩʨʝʜʝ. ɼʚʠʞʠʤʦʝ ʚʩʝʛʜʘ ʩʦʧʨʠʢʘʩʘʝʪʩʷ ʩ ʜʚʠʞʫʱʠʤ, ʝʩʪʴ ʠ 

ʜʚʠʞʠʤʦʝ ʬʠʟʠʯʝʩʢʦʝ ʪʝʣʦ, ʠ ʩʫʙʩʪʘʥʮʠʷ (ʩʫʙʲʝʢʪ), ʚʳʟʳʚʘʶʱʠʡ ʜʚʠʞʝʥʠʝ. 

ʉʫʱʝʩʪʚʫʝʪ ʪʨʠ ʨʦʜʘ ʜʚʠʞʫʱʠʭ, ʪ. ʝ. ʪʦʛʦ, ʯʪʦ ʧʨʠʚʦʜʠʪ ʚ ʜʚʠʞʝʥʠʝ. ʇʦʵʪʦʤʫ 

ʦʜʥʦ ʜʚʠʞʫʱʝʝ ʧʝʨʝʤʝʱʘʝʪ, ʜʨʫʛʦʝ ʚʳʟʳʚʘʝʪ ʢʘʯʝʩʪʚʝʥʥʳʝ ʠʟʤʝʥʝʥʠʷ, ʪʨʝʪʴʝ 

ʦʙʫʩʣʦʚʣʠʚʘʝʪ ʨʦʩʪ ʠ ʫʙʳʣʴ.  

ʉʫʱʝʩʪʚʦʚʘʥʠʝ ʇʝʨʚʦʜʚʠʛʘʪʝʣʷ ʜʦʢʘʟʳʚʘʝʪʩʷ ʯʠʩʪʦ ʣʦʛʠʯʝʩʢʠ. ʎʝʧʴ 

ʜʚʠʞʠʤʳʭ ʠ ʜʚʠʞʫʱʠʭ ʜʦʣʞʥʘ ʠʤʝʪʴ ʧʨʝʜʝʣ. ʕʪʦ ʝʩʪʴ ʪʝʣʦ, ʢʦʪʦʨʦʝ ʩʘʤʦ ʥʝ 

ʜʚʠʞʝʪʩʷ, ʥʦ ʜʚʠʞʝʪ ʚʩʝ, ʯʪʦ ʩʫʱʝʩʪʚʫʝʪ. ʕʪʦ ʠ ʙʫʜʝʪ ʧʝʨʚʳʡ ʥʝʧʦʜʚʠʞʥʳʡ 

ʜʚʠʛʘʪʝʣʴ.  

ɺ ʠʝʨʘʨʭʠʠ ʪʠʧʦʚ ʜʚʠʞʝʥʠʷ ʧʝʨʚʳʤ ʠʟ ʪʨʝʭ ʷʚʣʷʝʪʩʷ ʠʟʤʝʥʝʥʠʝ ʚ 

ʦʪʥʦʰʝʥʠʠ ʤʝʩʪʘ, ʠʣʠ ʧʝʨʝʤʝʱʝʥʠʝ. ɸ ʧʝʨʚʳʤ ʠʟ ʚʠʜʦʚ ʧʝʨʝʤʝʱʝʥʠʷ ʷʚʣʷʝʪʩʷ 

ʜʚʠʞʝʥʠʝ ʢʨʫʛʦʚʦʝ. ɺʩʷʢʦʝ ʧʝʨʝʤʝʱʝʥʠʝ ʙʳʚʘʝʪ ʣʠʙʦ ʢʨʫʛʦʚʳʤ, ʣʠʙʦ 

ʧʨʷʤʦʣʠʥʝʡʥʳʤ, ʣʠʙʦ ʩʤʝʰʘʥʥʳʤ. ʇʨʷʤʦʣʠʥʝʡʥʦʝ ʜʚʠʞʝʥʠʝ ʠ ʩʤʝʰʘʥʥʦʝ 

ʦʪʧʘʜʘʶʪ, ʪʘʢ ʢʘʢ ʦʥʦ ʥʝ ʤʦʞʝʪ ʙʳʪʴ ʚʝʯʥʳʤ, ʧʦʩʢʦʣʴʢʫ ʙʝʩʢʦʥʝʯʥʦʩʪʴ 

ʧʨʦʩʪʨʘʥʩʪʚʘ ʚ ʬʠʟʠʢʝ ɸʨʠʩʪʦʪʝʣʷ ʦʪʩʫʪʩʪʚʫʝʪ, ʟʥʘʯʠʪ ʜʣʷ ʪʘʢʦʛʦ ʜʚʠʞʝʥʠʷ 

ñʜʦʣʞʥʘ ʥʘʩʪʫʧʠʪʴ ʦʩʪʘʥʦʚʢʘò. ʀ ʪʦʣʴʢʦ ʢʨʫʛʦʚʦʝ ʜʚʠʞʝʥʠʝ ʤʦʞʝʪ ʙʳʪʴ 

ʚʝʯʥʳʤ, ʘ ʚʝʯʥʦʝ ʩʦʚʝʨʰʝʥʥʝʝ ʧʨʝʭʦʜʷʱʝʛʦ ʠ ʧʦʪʦʤʫ ʧʝʨʚʠʯʥʦ. ɺʨʝʤʷ 

ʠʟʤʝʨʷʝʪʩʷ ʜʚʠʞʝʥʠʝʤ ʧʦ ʢʨʫʛʫ, ʢʘʢ ʧʝʨʚʠʯʥʳʤ, ʪ.ʝ. ʮʠʢʣʠʯʝʩʢʠʤ ʧʨʦʮʝʩʩʦʤ. 

ɺʨʝʤʷ ʩʚʷʟʘʥʦ ʩ ʜʚʠʞʝʥʠʝʤ, ʵʪʦ ï ʤʝʨʘ, ʠʣʠ, ʢʘʢ ʚʳʨʘʞʘʝʪʩʷ ɸʨʠʩʪʦʪʝʣʴ, 

ñʯʠʩʣʦ ʜʚʠʞʝʥʠʷò ʧʦ ʦʪʥʦʰʝʥʠʶ ʢ ʧʨʝʜʳʜʫʱʝʤʫ ʠ ʧʦʩʣʝʜʫʶʱʝʤʫ. 

ʆʜʥʦʚʨʝʤʝʥʥʦ, ɸʨʠʩʪʦʪʝʣʝʚʩʢʦʝ ʚʨʝʤʷ ʦʪʥʦʩʠʪʩʷ ʢ ʢʘʯʝʩʪʚʝʥʥʦʡ 

ʭʘʨʘʢʪʝʨʠʩʪʠʢʝ ʧʨʦʮʝʩʩʘ ʜʚʠʞʝʥʠʷ ï ñʙʝʟ ʜʫʰʠ ʥʝ ʤʦʞʝʪ ʩʫʱʝʩʪʚʦʚʘʪʴ ʚʨʝʤʷò 

ï ʪʘʢʠʤ ʦʙʨʘʟʦʤ ʟʘʢʣʶʯʘʷ ʚ ʩʝʙʝ ʧʨʷʤʦʝ ʦʪʥʦʰʝʥʠʝ ʢ ʩʫʙʩʪʘʥʮʠʘʣʴʥʳʤ 

(ʩʫʱʝʩʪʚʝʥʥʳʤ) ʭʘʨʘʢʪʝʨʠʩʪʠʢʘʤ ʨʝʘʣʠʟʫʝʤʦʛʦ ʧʨʦʮʝʩʩʘ ʠʟʤʝʥʝʥʠʷ (ʨʘʟʚʠʪʠʷ).  

ɸʨʠʩʪʦʪʝʣʴ ʩʬʦʨʤʫʣʠʨʦʚʘʣ ʟʘʧʨʝʪ ʥʘ ʠʩʧʦʣʴʟʦʚʘʥʠʝ ʚ ʥʘʫʢʝ ʘʢʪʫʘʣʴʥʦʡ 

ʙʝʩʢʦʥʝʯʥʦʩʪʠ ʠ ʩʦʚʤʝʩʪʥʦ ʩ ɿʝʥʦʥʦʤ ʧʦʢʘʟʘʣ ʩ ʧʦʤʦʱʴʶ ʧʘʨʘʜʦʢʩʦʚ 

ʜʠʩʢʨʝʪʥʦʛʦ ʜʚʠʞʝʥʠʷ, ʯʪʦ ʚ ʜʠʩʢʨʝʪʥʦʤ ʤʠʨʝ ʜʚʠʞʝʥʠʝ ʚʦʟʤʦʞʥʦ ʪʦʣʴʢʦ ʩ 

ʦʜʥʦʡ ʝʜʠʥʩʪʚʝʥʥʦʡ ʩʢʦʨʦʩʪʴʶ.  

ʇʨʝʜʩʪʘʚʣʝʥʠʷ ɸʨʠʩʪʦʪʝʣʷ ʦ ʜʠʩʢʨʝʪʥʦʩʪʠ ʜʚʠʞʝʥʠʷ ʚʝʜʫʪ ʢ ʪʨʝʤ 

ʠʟʚʝʩʪʥʳʤ ʩʦʚʨʝʤʝʥʥʦʡ ʥʘʫʢʝ ʧʨʠʥʮʠʧʘʤ (ɺʷʣʴʮʝʚ 1965). 

ʀʟʦʪʘʭʠʷ ʧʨʝʜʧʦʣʘʛʘʝʪ, ʯʪʦ ʝʩʣʠ ʝʩʪʴ ʤʠʥʠʤʘʣʴʥʘʷ ʜʠʩʢʨʝʪʘ ʜʚʠʞʝʥʠʷ, ʘ 

ʟʥʘʯʠʪ ʠ ʚʨʝʤʝʥʠ, ʪʦ ʚ ʪʘʢʦʤ ʧʨʦʩʪʨʘʥʩʪʚʝ ʚʦʟʤʦʞʥʘ ʪʦʣʴʢʦ ʦʜʥʘ ʩʢʦʨʦʩʪʴ 

ʜʚʠʞʝʥʠʷ. ʀʟʦʪʘʭʠʷ ʧʨʦʷʚʣʷʝʪʩʷ ʚ ʧʝʨʚʫʶ ʦʯʝʨʝʜʴ ʧʦʩʪʦʷʥʩʪʚʦʤ ʩʢʦʨʦʩʪʠ 

ʩʚʝʪʘ ʚ ʚʘʢʫʫʤʝ. 

ʂʠʢʠʥʝʤʘ ʦʟʥʘʯʘʝʪ ʩʢʘʯʢʦʦʙʨʘʟʥʦʩʪʴ ʪʘʢʦʛʦ ʜʚʠʞʝʥʠʷ, ʠ ʥʝʪ ʜʣʠʥʳ 

(ʚʨʝʤʝʥʠ), ʤʝʥʴʰʝʡ ʜʠʩʢʨʝʪʳ ʜʘʥʥʦʛʦ ʤʠʨʘ. ʂʠʢʠʥʝʤʘ ʧʨʦʷʚʣʷʝʪʩʷ ʚ ʧʨʠʥʮʠʧʝ 

ʥʝʦʧʨʝʜʝʣʝʥʥʦʩʪʠ ɻʝʡʟʝʥʙʝʨʛʘ, ʢʦʪʦʨʳʡ ʫʪʚʝʨʞʜʘʝʪ, ʯʪʦ ʝʩʪʴ ʧʨʝʜʝʣ ʪʦʯʥʦʩʪʠ 

ʦʧʨʝʜʝʣʝʥʠʷ ʢʦʦʨʜʠʥʘʪ ʦʙʲʝʢʪʘ, ʢʦʪʦʨʳʡ ʠʤʝʝʪ ʬʠʟʠʯʝʩʢʦʶ ʧʨʠʨʦʜʫ, 

ʩʚʷʟʘʥʥʫʶ ʩ ʜʠʩʢʨʝʪʥʦʩʪʴʶ (ʢʚʘʥʪʦʚʘʥʠʝʤ) ʥʘʰʝʛʦ ʤʠʨʘ. ʉʘʤʦʡ ʫʥʠʚʝʨʩʘʣʴʥʦʡ 

ʚʝʣʠʯʠʥʦʡ ʚ ʢʚʘʥʪʦʚʦʡ ʪʝʦʨʠʠ ʦʩʪʘʝʪʩʷ, ʧʦ ʚʳʨʘʞʝʥʠʶ ʃʫʠ ʜʝ ɹʨʦʡʣʷ, 

ñʜʦʚʦʣʴʥʦ ʘʙʩʪʨʘʢʪʥʘʷ ʚʝʣʠʯʠʥʘò ʜʝʡʩʪʚʠʝ, ʠ ʬʘʢʪ ʢʚʘʥʪʦʚʘʥʥʦʩʪʠ ʚʩʝʭ 

ʘʪʦʤʥʳʭ ʧʨʦʮʝʩʩʦʚ ʦʪʦʙʨʘʞʘʝʪʩʷ ʚ ʢʚʘʥʪʦʚʘʥʥʦʩʪʠ ʠʤʝʥʥʦ ʜʝʡʩʪʚʠʷ. 

ʂʚʘʥʪʦʚʘʥʥʳʝ ʠʟʤʝʥʝʥʠʷ ʚʩʝʭ ʙʝʟ ʠʩʢʣʶʯʝʥʠʷ ʬʠʟʠʯʝʩʢʠʭ ʚʝʣʠʯʠʥ ʤʦʛʫʪ ʙʳʪʴ 
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ʚʳʨʘʞʝʥʳ ʯʝʨʝʟ ʢʚʘʥʪʦʚʘʥʠʝ ʜʝʡʩʪʚʠʷ.  

ʂʚʘʥʪʦʚʘʥʠʝ ʜʝʡʩʪʚʠʷ ʦʪʨʘʞʘʝʪ ʢʚʘʥʪʦʚʳʡ ʭʘʨʘʢʪʝʨ ʬʠʟʠʯʝʩʢʦʡ 

ʨʝʘʣʴʥʦʩʪʠ. ʄʠʥʠʤʘʣʴʥʳʡ ʧʦ ʚʝʣʠʯʠʥʝ ʵʣʝʤʝʥʪ ʜʝʡʩʪʚʠʷ (ʢʚʘʥʪ ʜʝʡʩʪʚʠʷ) ʧʦ 

ʦʧʨʝʜʝʣʝʥʠʶ ʷʚʣʷʝʪʩʷ ʜʘʣʝʝ ʥʝʜʝʣʠʤʳʤ, ʘ ʟʥʘʯʠʪ, ʥʝ ʠʤʝʝʪ ʚʥʫʪʨʝʥʥʝʡ 

ʩʪʨʫʢʪʫʨʳ. ʂʨʦʤʝ ʪʦʛʦ, ʫʩʪʘʥʦʚʣʝʥʥʳʤ ʵʤʧʠʨʠʯʝʩʢʠʤ ʬʘʢʪʦʤ ʷʚʣʷʝʪʩʷ 

ʚʦʟʤʦʞʥʦʩʪʴ ʦʙʥʘʨʫʞʝʥʠʷ ʠ ʠʟʤʝʨʝʥʠʷ ʥʝ ʩʘʤʠʭ ʚʝʣʠʯʠʥ, ʘ ʣʠʰʴ ʠʭ 

ʠʟʤʝʥʝʥʠʷ, ʧʨʠʯʝʤ ʢʚʘʥʪʦʚʘʥʥʳʝ ʠʟʤʝʥʝʥʠʷ.  

ʇʦʥʷʪʠʶ ñʚʝʣʠʯʠʥʘò ʵʣʝʤʝʥʪʘ ʜʝʡʩʪʚʠʷ ʤʦʞʥʦ ʧʨʠʜʘʪʴ ʥʝʢʠʡ 

ʦʥʪʦʣʦʛʠʯʝʩʢʠʡ ʩʤʳʩʣ ʢʘʢ ñʢʦʣʠʯʝʩʪʚʘò ʙʳʪʠʷ, ʥʝʢʦʛʦ ʧʘʨʘʤʝʪʨʘ 

ʥʘʣʠʯʝʩʪʚʦʚʘʥʠʷ.  

ʇʝʨʝʭʦʜ ʢ ʤʦʜʝʣʠ ʜʠʩʢʨʝʪʥʦ-ʥʝʧʨʝʨʳʚʥʦʛʦ ʧʨʦʩʪʨʘʥʩʪʚʘ-ʚʨʝʤʝʥʠ ʚ 

ʤʠʢʨʦʤʠʨʝ ʦʙʫʩʣʦʚʣʝʥ ʧʦʪʨʝʙʥʦʩʪʷʤʠ ʪʝʦʨʝʪʠʯʝʩʢʦʛʦ ʦʧʠʩʘʥʠʷ ʩʚʦʡʩʪʚ 

ʬʠʟʠʯʝʩʢʦʡ ʨʝʘʣʴʥʦʩʪʠ, ʩʚʷʟʘʥʥʳʭ ʩ ʧʨʝʜʧʦʣʦʞʝʥʠʝʤ ʦ ʧʨʝʜʝʣʴʥʦʤ ʭʘʨʘʢʪʝʨʝ 

ʩʠʩʪʝʤʳ ʧʣʘʥʢʦʚʩʢʠʭ ʚʝʣʠʯʠʥ ʧʦ ʦʪʥʦʰʝʥʠʶ ʢ ʤʠʨʫ ʚʝʱʝʩʪʚʝʥʥʳʭ ʦʙʲʝʢʪʦʚ.  

ʈʝʥʦʚʘʮʠʷ ï ʧʨʠʥʮʠʧ, ʫʪʚʝʨʞʜʘʶʱʠʡ, ʯʪʦ ʩʘʤʦʛʦ ʧʝʨʝʤʝʱʝʥʠʷ ʥʝʪ, ʘ ʝʩʪʴ 

ʨʷʜ ʧʦʩʣʝʜʦʚʘʪʝʣʴʥʳʭ ʠʩʯʝʟʥʦʚʝʥʠʡ ʠ ʨʦʞʜʝʥʠʡ ʩʫʙʲʝʢʪʘ ʜʝʡʩʪʚʠʷ ʚ ʜʨʫʛʦʡ 

ʪʦʯʢʝ ʧʨʦʩʪʨʘʥʩʪʚʘ ʚ ʩʣʝʜʫʶʱʠʡ ʤʦʤʝʥʪ ʚʨʝʤʝʥʠ. ʕʪʦ ʪʦ, ʯʪʦ ʩʦʚʨʝʤʝʥʥʘʷ 

ʬʠʟʠʢʘ ʥʘʟʳʚʘʝʪ ʜʚʠʞʝʥʠʝʤ ʙʝʟ ʪʨʘʝʢʪʦʨʠʠ.  

ɽʩʣʠ ʚ ʢʘʢʦʡ-ʣʠʙʦ ʦʙʣʘʩʪʠ ʋʥʠʚʝʨʩʫʤʘ (ʂʦʩʤʦʩʘ, ɺʩʝʣʝʥʥʦʛʦ ʪʝʣʘ), ʧʦʜ 

ʚʣʠʷʥʠʝʤ ʦʧʨʝʜʝʣʝʥʥʦʡ ʬʦʨʤʳ ʚʦʟʥʠʢ ʩʫʙʲʝʢʪ ʜʝʡʩʪʚʠʷ ʠ ʥʘ ʵʪʦʪ ʩʫʙʲʝʢʪ 

ʚʦʟʜʝʡʩʪʚʫʝʪ ʯʪʦ-ʪʦ ʠʟʚʥʝ, ʧʦʙʫʞʜʘʷ ʝʛʦ ʢ ʩʤʝʱʝʥʠʶ, ʪʦ ʵʪʦ ʚʦʟʜʝʡʩʪʚʠʝ 

ʚʳʥʫʞʜʘʝʪ ʬʦʨʤʫ, ʚʳʟʚʘʚʰʫʶ ʩʫʱʝʩʪʚʦʚʘʥʠʝ ʩʫʙʲʝʢʪʘ, ʥʘʯʘʪʴ ʠʟʤʝʥʷʪʴʩʷ, 

ʥʝʧʨʝʨʳʚʥʳʤ ʦʙʨʘʟʦʤ ʠʩʯʝʟʘʷ ʠʟ ʵʪʦʡ ʦʙʣʘʩʪʠ ʠ, ʦʜʥʦʚʨʝʤʝʥʥʦ, ʚʦʟʥʠʢʘʷ ʚ 

ʩʦʩʝʜʥʝʡ. ɺ ʨʝʟʫʣʴʪʘʪʝ, ʩʫʙʲʝʢʪ ʠʩʯʝʟʘʝʪ ʠʟ ʩʚʦʝʡ ʦʙʣʘʩʪʠ ʥʘʭʦʞʜʝʥʠʷ, ʘ ʚ 

ʩʦʩʝʜʥʝʡ ʚʦʟʥʠʢʘʝʪ ʧʦʣʥʦʩʪʴʶ ʝʤʫ ʪʦʞʜʝʩʪʚʝʥʥʳʡ ʩʫʙʲʝʢʪ (ʥʦ ʥʝ ʪʦʪ ʞʝ). 

ɺʥʝʰʥʠʡ ʥʘʙʣʶʜʘʪʝʣʴ ʚʦʩʧʨʠʥʠʤʘʝʪ ʵʪʦ ʢʘʢ  ʥʝʧʨʝʨʳʚʥʦʝ ʩʤʝʱʝʥʠʝ ʦʜʥʦʛʦ ʠ 

ʪʦʛʦ ʞʝ ʦʙʲʝʢʪʘ, ʢʦʪʦʨʦʝ, ʥʘ ʩʘʤʦʤ ʜʝʣʝ, ʩʦʩʪʦʠʪ ʠʟ ʯʝʨʝʜʳ ʤʠʢʨʦʩʢʘʯʢʦʚ (ʚ 

ʩʦʚʨʝʤʝʥʥʳʭ ʧʦʥʷʪʠʷʭ ï ʢʚʘʥʪʦʚ ʜʚʠʞʝʥʠʷ) ʨʘʟʥʳʭ, ʥʦ ʧʦʣʥʦʩʪʴʶ ʩʝʙʝ 

ʪʦʞʜʝʩʪʚʝʥʥʳʭ ʦʙʲʝʢʪʦʚ, ʢʘʞʜʦʝ ʤʠʢʨʦʤʛʥʦʚʝʥʠʝ (ʢʚʘʥʪ ʚʨʝʤʝʥʠ) ʠʩʯʝʟʘʶʱʠʭ 

ʠʟ ʦʜʥʦʡ ʤʠʢʨʦʦʙʣʘʩʪʠ (ʢʚʘʥʪʘ ʧʨʦʩʪʨʘʥʩʪʚʘ) ʠ ʚʦʟʥʠʢʘʶʱʠʭ ʚ ʩʦʩʝʜʥʝʡ. 

ɼʚʠʞʝʥʠʝ ʬʦʨʤʳ ï ʥʝʧʨʝʨʳʚʥʦ, ʜʚʠʞʝʥʠʝ (ʦʨʛʘʥʠʟʦʚʘʥʥʦʛʦ ʬʦʨʤʦʡ) ʩʫʙʲʝʢʪʘ 

ʜʝʡʩʪʚʠʷ ï ʥʝʚʠʜʠʤʦ ʩʢʘʯʢʦʦʙʨʘʟʥʦ (ʢʚʘʥʪʦʚʘʥʦ). ɼʚʠʞʫʱʠʡʩʷ ʩʫʙʲʝʢʪ ʤʦʞʝʪ 

ʨʘʩʩʤʘʪʨʠʚʘʪʴʩʷ, ʢʘʢ ʚʦʟʙʫʞʜʝʥʥʦʝ ʩʦʩʪʦʷʥʠʝ ʣʦʢʘʣʴʥʦʡ ʦʙʣʘʩʪʠ ʤʘʪʝʨʠʠ ʌɺ, 

ʦʪʨʘʞʘʶʱʝʝ ʠ ʬʠʢʩʠʨʫʶʱʝʝ, ʧʦʩʨʝʜʩʪʚʦʤ ʠʟʤʝʥʝʥʠʷ  ʚʥʫʪʨʝʥʥʠʭ ʩʚʦʡʩʪʚ ʵʪʦʡ 

ʦʙʣʘʩʪʠ, ʬʘʢʪ ʠʥʜʫʮʠʨʫʶʱʝʛʦ ʚʦʟʜʝʡʩʪʚʠʷ ʠʟʚʥʝ ʥʘ ʵʪʫ ʦʙʣʘʩʪʴ. 

ɼʠʩʢʨʝʪʥʦ ʥʝ ʪʦʣʴʢʦ ʧʝʨʝʤʝʱʝʥʠʝ, ʜʠʩʢʨʝʪʥʳʤ ʷʚʣʷʝʪʩʷ ʣʶʙʦʝ ʜʚʠʞʝʥʠʝ, 

ʚ ʪʦʤ ʯʠʩʣʝ ʠ ʵʚʦʣʶʮʠʦʥʥʦʝ ï ʩʢʘʯʢʦʦʙʨʘʟʥʦʛʦ ʚʳʩʚʦʙʦʞʜʝʥʠʷ ʌʦʨʤʳ ʙʦʣʝʝ 

ʚʳʩʦʢʦʛʦ ʫʨʦʚʥʷ ʦʨʛʘʥʠʟʘʮʠʠ, ʠ, ʩʦʦʪʚʝʪʩʪʚʝʥʥʦ ï ʬʦʨʤʠʨʦʚʘʥʠʷ ʙʦʣʝʝ 

ʚʳʩʦʢʦʛʦ ʫʨʦʚʥʷ ʦʨʛʘʥʠʟʘʮʠʠ ʂʦʩʤʠʯʝʩʢʦʡ (ʇʨʠʨʦʜʥʦʡ) ʨʝʘʣʴʥʦʩʪʠ. 

 

7. ʇʨʠʥʮʠʧ ʆʨʛʘʥʠʮʠʟʤʘ 

ɸʨʠʩʪʦʪʝʣʴ ʚʦʩʧʨʠʥʠʤʘʣ ʨʝʘʣʴʥʳʡ ʤʠʨ ʢʘʢ ʆʨʛʘʥʠʯʝʩʢʠʡ ʢʦʩʤʦʩ. 

ʄʦʞʥʦ ʫʪʚʝʨʞʜʘʪʴ. ʯʪʦ ʚʩʝʡ ʬʠʟʠʢʝ ɸʨʠʩʪʦʪʝʣʷ ʧʨʠʩʫʱ ʆʨʛʘʥʠʮʠʩʪʩʢʠʡ ʜʫʭ.  



573 

  

 

BIOCOSMOLOGY ï NEO-ARISTOTELISM 
 

 

Vol.3, No.4,  

Autumn 2013 

ʇʦ ɸʨʠʩʪʦʪʝʣʶ, ʇʨʠʨʦʜʘ ʚ ʮʝʣʦʤ ʧʦʜʦʙʥʘ ʞʠʚʦʤʫ ʩʫʱʝʩʪʚʫ.  

(ɸʨʠʩʪʦʪʝʣʴ ñʌʠʟʠʢʘò VIII 2. 252 b 26.) ɽʩʣʠ ʵʪʦ ʚʦʟʤʦʞʥʦ ʜʣʷ ʞʠʚʦʛʦ 

ʩʫʱʝʩʪʚʘ, ʧʦʯʝʤʫ ʵʪʦ ʥʝʚʦʟʤʦʞʥʦ ʜʣʷ ʚʩʝʣʝʥʥʦʡ ʚ ʮʝʣʦʤ? ɺʝʜʴ ʝʩʣʠ ʵʪʦ 

ʧʨʦʠʩʭʦʜʠʪ ʚ ʤʠʢʨʦʢʦʩʤʝ, ʪʦ, ʩʣʝʜʦʚʘʪʝʣʴʥʦ, ï ʠ ʚ ʤʘʢʨʦʢʦʩʤʝ. 

ʕʪʦ ʥʘʧʨʷʤʫʶ ʦʟʥʘʯʘʝʪ, ʯʪʦ ʢʘʞʜʳʡ ʩʫʙʲʝʢʪ ʜʝʡʩʪʚʠʷ ʨʝʘʣʴʥʦʛʦ 

ʬʠʟʠʯʝʩʢʦʛʦ (ʇʨʠʨʦʜʥʦʛʦ) ʤʠʨʘ ʷʚʣʷʝʪʩʷ ʢʘʢ ʤʠʢʨʦʢʦʩʤʦʤ (ʚ ʆʨʛʘʥʠʮʠʩʪʩʢʦʤ 

ʧʦʨʷʜʢʝ ʫʩʪʨʦʡʩʪʚʘ ʮʝʣʦʩʪʥʦʛʦ ʂʦʩʤʦʩʘ), ʪʘʢ ʠ ʩʘʤ (ʧʦ ʩʫʪʠ) ʷʚʣʷʝʪʩʷ 

ʤʘʢʨʦʢʦʩʤʦʤ (ʨʘʚʥʳʤ ʧʦ ʩʚʦʝʡ ʦʨʛʘʥʠʟʘʮʠʠ ʮʝʣʦʩʪʥʦʤʫ ʂʦʩʤʦʩʫ). ʅʘ ʩʘʤʦʤ 

ʜʝʣʝ, ʢʘʞʜʳʡ ʩʫʙʲʝʢʪ ʂʦʩʤʠʯʝʩʢʦʡ ʨʝʘʣʴʥʦʩʪʠ ʦʙʣʘʜʘʝʪ ʩʦʙʩʪʚʝʥʥʳʤ 

(ʮʝʣʦʩʪʥʦ ʦʨʛʘʥʠʟʫʶʱʠʤ) ʅʫʩʦʤ ï ʠʝʨʘʨʭʠʯʝʩʢʠ ʫʩʪʨʦʝʥʥʦʡ ʌʈʇ (c.Formalis) 

ï ʘʢʩʠʘʣʴʥʦ ʫʧʦʨʷʜʦʯʝʥʥʦʡ ʕʚʦʣʶʮʠʦʥʥʦʡ (ʆʥʪʦʛʝʥʝʪʠʯʝʩʢʦʡ) ʀʝʨʘʨʭʠʝʡ 

ʎʝʣʝʡ ʩʚʦʝʡ ʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʦʡ ʦʨʛʘʥʠʟʘʮʠʠ. ʊʘʢʠʤ ʦʙʨʘʟʦʤ, ʉʫʙʲʝʢʪʥʳʡ ʅʫʩ 

(ʢʘʢ ʠ ʂʦʩʤʠʯʝʩʢʠʡ ʅʫʩ) ʨʝʘʣʠʟʫʝʪ ʠʟʥʫʪʨʠ ʩʦʙʩʪʚʝʥʥʦʝ (ʜʘʥʥʦʛʦ ʉʫʙʲʝʢʪʘ 

ʜʝʡʩʪʚʠʷ: ʀʥʜʠʚʠʜʘ, ʚʝʱʠ, ʧʨʠʨʦʜʥʦʛʦ ʪʝʣʘ) ʘʚʪʦʥʦʤʥʦʝ ʮʝʣʦʩʪʥʦʝ 

ʜʝʡʩʪʚʠʪʝʣʴʥʦʝ ʩʫʱʝʩʪʚʦʚʘʥʠʝ ʠ ʜʚʠʞʝʥʠʝ (ʠʟʤʝʥʝʥʠʝ, ʨʘʟʚʠʪʠʝ, ʵʚʦʣʶʮʠʶ). 

ɺʝʨʦʷʪʥʦ, ʠʤʝʥʥʦ ʵʪʫ ʩʫʙʲʝʢʪʥʫʶ ʚʥʫʪʨʝʥʥʶʶ ʜʝʷʪʝʣʴʥʫʶ 

(ʩʘʤʦʟʘʧʫʩʢʘʶʱʫʶʩʷ, ʩʘʤʦʦʨʛʘʥʠʟʫʶʱʫʶʩʷ ʠ ʩʘʤʦʨʝʘʣʠʟʫʶʱʫʶʩʷ) 

óʀʝʨʘʨʭʠʶ ʎʝʣʝʡô ɸʨʠʩʪʦʪʝʣʴ ʥʘʟʳʚʘʣ ʵʥʪʝʣʝʭʠʝʡ. ʊʦʛʜʘ, ʕʥʪʝʣʝʭʠʷ ï ʵʪʦ 

ʩʫʙʲʝʢʪʥʘʷ ʠʥʜʠʚʠʜʫʘʣʴʥʘʷ (ʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʘʷ) ʌʦʨʤʘ ʬʦʨʤ, ʠʝʨʘʨʭʠʯʝʩʢʠ 

ʫʩʪʨʦʝʥʥʳʭ ʚ ʩʚʦʝʤ ʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʦʤ ʵʚʦʣʶʮʠʦʥʥʦʤ (ʆʥʪʦʛʝʥʝʪʠʯʝʩʢʦʤ) 

ʧʦʨʷʜʢʝ ʦʨʛʘʥʠʟʘʮʠʠ (ʥʦ ʵʬʬʝʢʪʳ ʜʝʷʪʝʣʴʥʦʩʪʠ ʢʦʪʦʨʦʛʦ ʧʨʝʜʥʘʟʥʘʯʝʥʳ ʜʣʷ 

ʚʳʩʰʝʛʦ ʧʦʨʷʜʢʘ ʫʥʠʚʝʨʩʘʣʴʥʦʛʦ ʆʨʛʘʥʠʮʠʩʪʩʢʦʛʦ ʂʦʩʤʦʩʘ ʠ ʂʦʩʤʠʯʝʩʢʦʡ 

ʨʝʘʣʴʥʦʩʪʠ). ʉʣʝʜʦʚʘʪʝʣʴʥʦ, ʚ ʵʪʦʤ óʵʥʪʝʣʝʭʠʡʥʦʤ ʦʥʪʦʛʝʥʝʪʠʯʝʩʢʦʤ 

ʚʦʩʭʦʜʷʱʝʤ ʨʷʜʫô ï ʢʘʞʜʘʷ ʫʨʦʚʥʝʚʘʷ ʬʦʨʤʘ-ʌʈʇ (ʚ ʦʪʥʦʰʝʥʠʠ 

ʵʚʦʣʶʮʠʦʥʥʦʛʦ ʨʘʩʢʨʳʪʠʷ ʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʠʭ ʚʦʟʤʦʞʥʦʩʪʝʡ ʜʘʥʥʦʛʦ 

ʩʫʙʲʝʢʪʘ), ʚ ʩʚʦʶ ʦʯʝʨʝʜʴ ʦʙʣʘʜʘʝʪ ʧʦʣʥʦʡ ʘʚʪʦʥʦʤʥʦʩʪʴʶ ʚ ʧʣʘʥʝ ʨʝʘʣʠʟʘʮʠʠ 

ʩʚʦʝʛʦ ʫʨʦʚʥʝʚʦʛʦ ʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʦʛʦ ʮʠʢʣʘ ï ʩʧʠʨʘʣʝʚʠʜʥʦʛʦ ʢʨʫʛʦʦʙʦʨʦʪʘ 

ʩʦʙʳʪʠʡ ï ʟʘʧʫʩʢʝ ʚʩʝʛʦ ʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʦʛʦ ʧʨʦʮʝʩʩʘ; ʩ ʦʩʫʱʝʩʪʚʣʝʥʠʝʤ 

ʬʘʟʳ ʩʦʟʜʘʥʠʷ (ʠʣʠ ʚʦʩʧʨʦʠʟʚʦʜʩʪʚʘ) ʇʦʪʝʥʮʠʘʣʘ ʜʝʡʩʪʚʠʷ (ʪ.ʝ. 

ʩʦʦʪʚʝʪʩʪʚʫʶʱʝʛʦ ʉʌʆ); ʜʘʣʝʝ, ʦʩʫʱʝʩʪʚʣʝʥʠʷ ʘʢʪʠʚʥʦʡ ʜʝʷʪʝʣʴʥʦʡ ʬʘʟʳ ʠ 

ʧʦʣʫʯʝʥʠʷ ʚʦʩʪʨʝʙʦʚʘʥʥʳʭ ʨʝʘʣʴʥʳʭ ʵʬʬʝʢʪʦʚ, ʫʜʦʚʣʝʪʚʦʨʷʶʱʠʭ ʘʢʪʫʘʣʴʥʫʶ 

ʧʦʪʨʝʙʥʦʩʪʴ. ɼʨʫʛʦʝ ʜʝʣʦ, ʯʪʦ ʢʘʞʜʘʷ ʥʦʚʘʷ (ʵʚʦʣʶʮʠʦʥʥʦ ʙʦʣʝʝ ʚʳʩʦʢʦʛʦ 

ʫʨʦʚʥʷ) ʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʘʷ ʘʢʪʠʚʥʦʩʪʴ ʚʦʟʤʦʞʥʘ ʢ ʦʩʫʱʝʩʪʚʣʝʥʠʶ ʪʦʣʴʢʦ ʥʘ 

ʦʩʥʦʚʘʥʠʷʭ (ʩ ʠʩʧʦʣʴʟʦʚʘʥʠʝʤ ʩʨʝʜʩʪʚ) ʧʨʝʜʰʝʩʪʚʫʶʱʝʛʦ ʫʨʦʚʥʷ 

ʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʠʭ ʜʦʩʪʠʞʝʥʠʷ (ʥʦ ʵʚʦʣʶʮʠʦʥʥʳʝ ʜʦʩʪʠʞʝʥʠʷ ʥʝʚʦʟʤʦʞʥʳ 

ʩʨʘʟʫ ï ñʦʜʥʠʤ ʤʘʭʦʤò, ʩ ʫʨʦʚʥʷ ʢʚʘʥʪʦʚʳʭ ʯʘʩʪʠʮ ʜʦ, ʥʘʧʨʠʤʝʨ, 

ʩʣʦʞʥʦʦʨʛʘʥʠʟʦʚʘʥʥʳʭ ʦʙʱʝʩʪʚʝʥʥʳʭ ʷʚʣʝʥʠʡ). 

ɺ ʥʘʰʝ ʚʨʝʤʷ ʢ ʠʜʝʝ ʆʨʛʘʥʠʮʠʩʪʩʢʦʛʦ ʜʚʠʞʝʥʠʷ ʚʝʨʥʫʣʩʷ ʃ. ɹʝʨʪʘʣʘʥʬʠ,  

ʨʘʩʩʤʘʪʨʠʚʘʷ ʞʠʚʦʡ ʦʨʛʘʥʠʟʤ ʢʘʢ ʦʧʨʝʜʝʣʝʥʥʫʶ ʜʠʥʘʤʠʯʝʩʢʫʶ ʩʠʩʪʝʤʫ, 

ʦʙʣʘʜʘʶʱʫʶ ʩʚʦʡʩʪʚʘʤʠ ʮʝʣʦʩʪʥʦʩʪʠ ʠ ʦʨʛʘʥʠʟʦʚʘʥʥʦʩʪʠ. ɼʘʞʝ ʧʨʠ 

ʧʦʩʪʦʷʥʩʪʚʝ ʚʥʝʰʥʠʭ ʫʩʣʦʚʠʡ ʠ ʧʨʠ ʦʪʩʫʪʩʪʚʠʠ ʩʪʠʤʫʣʦʚ ʦʨʛʘʥʠʟʤ ʚʳʩʪʫʧʘʝʪ 

ʢʘʢ ʘʢʪʠʚʥʘʷ ʩʠʩʪʝʤʘ, ʢʦʪʦʨʦʡ ʚʥʫʪʨʝʥʥʝ ʧʨʠʩʫʱ ʧʦʩʪʦʷʥʥʳʡ ʦʙʤʝʥ ʚʝʱʝʩʪʚ. 

ʈʘʟʚʠʪʠʝ ʦʨʛʘʥʠʟʤʘ ʠ ʣʶʙʦʡ ʝʛʦ ʯʘʩʪʠ ʦʙʫʩʣʦʚʣʝʥʦ ʩʦʚʦʢʫʧʥʦʩʪʴʶ ʫʩʣʦʚʠʡ ʠ 
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ʚʟʘʠʤʦʜʝʡʩʪʚʠʡ, ʦʧʨʝʜʝʣʷʝʤʳʭ ʮʝʣʦʩʪʥʦʩʪʴʶ ʦʨʛʘʥʠʟʤʘ. ɼʣʷ ʘʜʝʢʚʘʪʥʦʛʦ 

ʧʦʟʥʘʥʠʷ ʮʝʣʦʩʪʥʦʩʪʠ ʨʘʟʨʘʙʦʪʘʥʳ ʤʝʪʦʜʳ ʠʟʫʯʝʥʠʷ ʦʪʢʨʳʪʳʭ ʙʠʦʣʦʛʠʯʝʩʢʠʭ 

ʩʠʩʪʝʤ. ɿʘʢʨʳʪʳʭ ʩʠʩʪʝʤ (ʠʟʦʣʠʨʦʚʘʥʥʳʭ ʠ ʟʘʤʢʥʫʪʳʭ) ʥʝ ʩʫʱʝʩʪʚʫʝʪ, 

ʧʦʩʢʦʣʴʢʫ ʥʝʣʴʟʷ ʠʟʦʣʠʨʦʚʘʪʴ ʩʠʩʪʝʤʫ ʦʪ ʚʩʝʦʙʲʝʤʣʶʱʝʡ ʠ ʚʩʝʧʨʦʥʠʢʘʶʱʝʡ 

ʩʨʝʜʳ ʌɺ. ɺ ʦʪʢʨʳʪʳʭ ʩʠʩʪʝʤʘʭ, ʢ ʢʦʪʦʨʳʤ ʦʪʥʦʩʷʪʩʷ ʚʩʝ ʙʠʦʣʦʛʠʯʝʩʢʠʝ 

ʦʙʲʝʢʪʳ, ʥʝʧʨʝʨʳʚʥʦ ʠʜʫʪ ʧʨʦʮʝʩʩʳ ʦʙʤʝʥʘ ʩʦ ʩʨʝʜʦʡ ʚʝʱʝʩʪʚʦʤ, ʵʥʝʨʛʠʝʡ, 

ʠʥʬʦʨʤʘʮʠʝʡ, ʦʙʝʩʧʝʯʠʚʘʷ ʪʝʤ ʩʘʤʳʤ ʤʝʪʘʙʦʣʠʟʤ. 

ʉʠʩʪʝʤʥʳʡ ʧʦʜʭʦʜ ʚ ʙʠʦʣʦʛʠʠ ʙʳʣ ʧʦʩʣʝʜʦʚʘʪʝʣʴʥʦ ʨʝʘʣʠʟʦʚʘʥ ʃ. 

ɹʝʨʪʘʣʘʥʬʠ ʚ ʩʦʟʜʘʥʥʦʤ ʠʤ ʚʘʨʠʘʥʪʝ ñʦʙʱʝʡ ʪʝʦʨʠʠ ʩʠʩʪʝʤò (ʆʊʉ), 

ʧʨʠʰʝʜʰʝʡ ʥʘ ʩʤʝʥʫ ʝʛʦ ʦʨʛʘʥʠʟʤʠʯʝʩʢʦʡ ʪʝʦʨʠʠ. ʆʩʥʦʚʥʳʤʠ ʟʘʜʘʯʘʤʠ ʆʊʉ 

ʷʚʣʷʶʪʩʷ: 1) ʬʦʨʤʫʣʠʨʦʚʘʥʠʝ ʦʙʱʠʭ ʧʨʠʥʮʠʧʦʚ ʠ ʟʘʢʦʥʦʚ ʩʠʩʪʝʤ ʥʝʟʘʚʠʩʠʤʦ 

ʦʪ ʠʭ ʩʧʝʮʠʘʣʴʥʦʛʦ ʚʠʜʘ, ʧʨʠʨʦʜʳ ʩʦʩʪʘʚʣʷʶʱʠʭ ʵʣʝʤʝʥʪʦʚ ʠ ʦʪʥʦʰʝʥʠʡ 

ʤʝʞʜʫ ʥʠʤʠ; 2) ʫʩʪʘʥʦʚʣʝʥʠʝ ʧʫʪʝʤ ʘʥʘʣʠʟʘ ʙʠʦʣʦʛʠʯʝʩʢʠʭ ʠ ʩʦʮʠʘʣʴʥʳʭ 

ʦʙʲʝʢʪʦʚ ʢʘʢ ʩʠʩʪʝʤ ʦʩʦʙʦʛʦ ʪʠʧʘ ʪʦʯʥʳʭ ʠ ʩʪʨʦʛʠʭ ʚ ʥʝʬʠʟʠʯʝʩʢʠʭ ʦʙʣʘʩʪʷʭ 

ʟʥʘʥʠʷ; 3) ʩʦʟʜʘʥʠʝ ʦʩʥʦʚʳ ʜʣʷ ʩʠʥʪʝʟʘ ʩʦʚʨʝʤʝʥʥʦʛʦ ʥʘʫʯʥʦʛʦ ʟʥʘʥʠʷ ʚ 

ʨʝʟʫʣʴʪʘʪʝ ʚʳʷʚʣʝʥʠʷ ʠʟʦʤʦʨʬʠʟʤʘ ʟʘʢʦʥʦʚ, ʦʪʥʦʩʷʱʠʭʩʷ ʢ ʨʘʟʣʠʯʥʳʤ ʩʬʝʨʘʤ 

ʨʝʘʣʴʥʦʩʪʠ (ɹʝʨʪʘʣʘʥʬʠ 1962).  

ʆʜʥʦʚʨʝʤʝʥʥʦ, ʥʘʤ ʩʣʝʜʫʝʪ ʦʩʦʙʦ ʚʳʜʝʣʷʪʴ ʠ ʚ ʧʝʨʚʫʶ ʦʯʝʨʝʜʴ ʠʟʫʯʘʪʴ 

ʪʝʦʨʝʪʠʯʝʩʢʠʝ ʫʩʧʝʭʠ ʠ ʧʨʘʢʪʠʯʝʩʢʠʝ ʥʘʨʘʙʦʪʢʠ, ʜʦʩʪʠʛʥʫʪʳʝ ʚ ʨʫʩʣʝ 

ʦʪʝʯʝʩʪʚʝʥʥʦʡ (ñʨʫʩʩʢʦʡò) ʥʘʫʯʥʦʡ ʪʨʘʜʠʮʠʠ, ʥʘʠʚʳʩʰʠʤ ʦʙʨʘʟʦʤ 

ʧʨʠʙʣʠʟʠʚʰʝʡ ʤʠʨʦʚʦʝ ʨʘʮʠʦʥʘʣʴʥʦʝ ʟʥʘʥʠʝ ʢ ʫʨʦʚʥʶ ɸʨʠʩʪʦʪʝʣʝʚʩʢʦʡ 

ʬʠʣʦʩʦʬʩʢʦʡ ʩʠʩʪʝʤʳ ʥʘʫʯʥʦʛʦ ʆʨʛʘʥʠʮʠʟʤʘ, ʪ.ʝ. ʦʩʫʱʝʩʪʚʠʚʰʝʡ ʫʩʧʝʰʥʳʝ 

ʰʘʛʠ ʚ ʜʝʣʝ ʨʝʘʙʠʣʠʪʘʮʠʠ (ʥʘ ʩʦʚʨʝʤʝʥʥʦʤ ʫʨʦʚʥʝ ʥʘʫʯʥʦʛʦ ʟʥʘʥʠʷ) 

ɸʨʠʩʪʦʪʝʣʝʚʩʢʦʡ (ɹʠʦ)ʬʠʟʠʢʠ (ɹʠʦʢʦʩʤʦʣʦʛʠʠ). ʂʘʢ ʪʦʯʥʦ ʦʪʤʝʯʘʣ ʂ.ɺ. 

ʉʫʜʘʢʦʚ, ʚ ʦʪʥʦʰʝʥʠʠ ʆʙʱʝʡ ʪʝʦʨʠʠ ʬʫʥʢʮʠʦʥʘʣʴʥʳʭ ʩʠʩʪʝʤ ʇ.ʂ. ɸʥʦʭʠʥʘ ï  

ñʠʤʝʥʥʦ ʥʘʣʠʯʠʝ ʩʠʩʪʝʤʦʦʙʨʘʟʫʶʱʝʛʦ ʬʘʢʪʦʨʘ ï ʨʝʟʫʣʴʪʘʪʘ ʜʝʷʪʝʣʴʥʦʩʪʠ ï 

ʢʦʨʝʥʥʳʤ ʦʙʨʘʟʦʤ ʦʪʣʠʯʘʝʪ ʬʫʥʢʮʠʦʥʘʣʴʥʳʝ ʩʠʩʪʝʤʳ ʦʪ ʩʠʩʪʝʤʥʳʭ 

ʦʨʛʘʥʠʟʘʮʠʡ ʢʣʘʩʩʠʯʝʩʢʦʛʦ ʪʠʧʘ, ʩʬʦʨʤʫʣʠʨʦʚʘʥʥʦʛʦ ʃ. ɹʝʨʪʘʣʘʥʬʠò (ʉʫʜʘʢʦʚ 

1997, ʩ.48).  

ɼʨʫʛʦʡ ʮʝʥʥʳʡ ʚʳʚʦʜ ʩʜʝʣʘʣ ʅ.ʅ. ʄʦʠʩʝʝʚ, ʚ ʧʨʦʮʝʩʩʝ ʠʩʩʣʝʜʦʚʘʥʠʷ 

ʦʪʥʦʰʝʥʠʡ ʨʫʩʩʢʦʛʦ ʢʦʩʤʠʟʤʘ ʠ ʫʯʝʥʠʷ ɺ.ʀ. ɺʝʨʥʘʜʩʢʦʛʦ ʦ ʥʦʦʩʬʝʨʝ (ʚ ʘʩʧʝʢʪʝ 

ʥʦʚʦʡ ʥʘʫʢʠ XX-XXI ʚʚ.): ñʯʝʣʦʚʝʢ, ʢʘʢ ʠ ʚ ʘʥʪʠʯʥʳʝ ʚʨʝʤʝʥʘ, ʩʥʦʚʘ 

ʩʪʘʥʦʚʠʪʩʷ ʜʝʡʩʪʚʫʶʱʠʤ ʣʠʮʦʤ, ʥʝʦʪʜʝʣʠʤʳʤ ʦʪ ʢʦʩʤʦʩʘ, ʝʛʦ ʯʘʩʪʴʶ, ʝʛʦ 

ʩʦʩʪʘʚʣʷʶʱʝʡ. ʀ ʦʥ, ʯʝʣʦʚʝʢ, ʪʝʧʝʨʴ ʠʟʫʯʘʝʪ ʢʦʩʤʦʩ ñʠʟʥʫʪʨʠò, ʥʝ ʢʘʢ 

ʥʘʙʣʶʜʘʪʝʣʴ, ʘ ʢʘʢ ʫʯʘʩʪʥʠʢ ʩʦʙʳʪʠʡ. ʆʥ ʠʟʫʯʘʝʪ ʠ ʩʚʦʶ ʧʨʠʯʘʩʪʥʦʩʪʴ ʢ 

ʧʨʦʮʝʩʩʘʤ, ʚʥʫʪʨʠ ʝʛʦ ʧʨʦʠʩʭʦʜʷʱʠʤ. ʕʪʦ ʫʤʦʥʘʩʪʨʦʝʥʠʝ ʧʦʣʫʯʠʣʦ ʥʘʟʚʘʥʠʝ 

ʨʫʩʩʢʦʛʦ ʢʦʩʤʠʟʤʘ. ʆʥʦ ʨʦʜʠʣʦʩʴ ʚ ʈʦʩʩʠʠ ʠ ʷʚʣʷʝʪʩʷ ʦʜʥʦʡ ʠʟ ʚʘʞʥʝʡʰʠʭ 

ʩʪʨʘʥʠʮ ʠʩʪʦʨʠʠ ʨʫʩʩʢʦʡ ʠ ʤʠʨʦʚʦʡ ʬʠʣʦʩʦʬʩʢʦʡ ʠ ʝʩʪʝʩʪʚʝʥʥʦʥʘʫʯʥʦʡ 

ʤʳʩʣʠò (ʄʦʠʩʝʝʚ 2000, ʩ.605).  

ɼʨʫʛʦʡ ʚʠʜʥʳʡ ʨʫʩʩʢʠʡ ʢʦʩʤʠʩʪ ʅ.ɻ. ʍʦʣʦʜʥʳʡ, ʩʦʟʜʘʪʝʣʴ ʢʦʥʮʝʧʮʠʠ 

ɸʥʪʨʦʧʦʢʦʩʤʠʟʤʘ (ʠ ʧʦʩʣʝʜʦʚʘʪʝʣʴ ɺʝʨʥʘʜʩʢʦʛʦ) ï ʦʩʦʙʦ ʦʪʤʝʯʘʣ ʧʦʣʦʞʝʥʠʝ 

ʯʝʣʦʚʝʢʘ (ʠʩʩʣʝʜʦʚʘʪʝʣʷ) ñʚʥʫʪʨʠò ʧʨʠʨʦʜʳ, ʚ ʯʘʩʪʥʦʩʪʠ ʫʪʚʝʨʞʜʘʷ, ʯʪʦ 

ñʯʝʣʦʚʝʢ, ʥʝʩʤʦʪʨʷ ʥʘ ʩʫʱʝʩʪʚʝʥʥʳʝ ʦʩʦʙʝʥʥʦʩʪʠ ʩʦʟʜʘʥʥʦʡ ʠʤ ʞʠʟʥʝʥʥʦʡ 
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ʩʨʝʜʳ, ʧʨʦʜʦʣʞʘʝʪ ʦʩʪʘʚʘʪʴʩʷ ʥʝʦʪʲʝʤʣʝʤʦʡ ʯʘʩʪʴʶ ʢʦʩʤʦʩʘ, ʧʦʣʥʦʩʪʴʶ 

ʧʦʜʯʠʥʸʥʥʦʡ ʜʝʡʩʪʚʫʶʱʠʤ ʚ ʥʸʤ ʟʘʢʦʥʘʤ. ʏʝʣʦʚʝʢ ʥʘʭʦʜʠʪʩʷ ʥʝ ʥʘʜ ʧʨʠʨʦʜʦʡ, 

ʘ ʚʥʫʪʨʠ ʧʨʠʨʦʜʳò (ʍʦʣʦʜʥʳʡ, 1993). ɺ.ʉ. ʉʪʝʧʠʥ ʧʦʜʚʦʜʠʪ ʠʪʦʛ, ʯʪʦ ñʚ 

ʢʦʥʮʝʧʮʠʠ ɺʝʨʥʘʜʩʢʦʛʦ ʞʠʟʥʴ ʧʨʝʜʩʪʘʝʪ ʢʘʢ ʮʝʣʦʩʪʥʳʡ ʵʚʦʣʶʮʠʦʥʥʳʡ 

ʧʨʦʮʝʩʩ (ʬʠʟʠʯʝʩʢʠʡ, ʛʝʦʭʠʤʠʯʝʩʢʠʡ, ʙʠʦʣʦʛʠʯʝʩʢʠʡ), ʚʢʣʶʯʝʥʥʳʡ ʚ ʢʘʯʝʩʪʚʝ 

ʦʩʦʙʦʡ ʩʦʩʪʘʚʣʷʶʱʝʡ ʚ ʢʦʩʤʠʯʝʩʢʫʶ ʵʚʦʣʶʮʠʶ. ʉʚʦʠʤ ʫʯʝʥʠʝʤ ʦ ʙʠʦʩʬʝʨʝ ʠ 

ʥʦʦʩʬʝʨʝ ɺ.ʀ. ɺʝʨʥʘʜʩʢʠʡ ʧʨʦʜʝʤʦʥʩʪʨʠʨʦʚʘʣ ʥʝʨʘʟʨʳʚʥʫʶ ʩʚʷʟʴ 

ʧʣʘʥʝʪʘʨʥʳʭ ʠ ʢʦʩʤʠʯʝʩʢʠʭ ʧʨʦʮʝʩʩʦʚò.  

ʉʘʤ ɺ.ʀ. ɺʝʨʥʘʜʩʢʠʡ, ʷʚʣʷʷʩʴ ʚʝʜʫʱʠʤ ʧʨʝʜʩʪʘʚʠʪʝʣʝʤ ʨʫʩʩʢʦʛʦ 

ʢʦʩʤʠʟʤʘ, ʧʦʜʯʝʨʢʠʚʘʣ ʚ ʩʚʦʝ ʚʨʝʤʷ ï ñʤʳ ʪʦʣʴʢʦ ʥʘʯʠʥʘʝʤ ʩʦʟʥʘʚʘʪʴ 

ʥʝʧʨʝʦʜʦʣʠʤʫʶ ʤʦʱʴ ʩʚʦʙʦʜʥʦʡ ʥʘʫʯʥʦʡ ʤʳʩʣʠ, ʚʝʣʠʯʘʡʰʝʡ ʪʚʦʨʯʝʩʢʦʡ ʩʠʣʳ 

Homo Sapiens, ʯʝʣʦʚʝʯʝʩʢʦʡ ʩʚʦʙʦʜʥʦʡ ʣʠʯʥʦʩʪʠ, ʚʝʣʠʯʘʡʰʝʛʦ ʥʘʤ ʠʟʚʝʩʪʥʦʛʦ 

ʧʨʦʷʚʣʝʥʠʷ ʝʝ ʢʦʩʤʠʯʝʩʢʦʡ ʩʠʣʳ, ʮʘʨʩʪʚʦ ʢʦʪʦʨʦʡ ʚʧʝʨʝʜʠò (ɺʝʨʥʘʜʩʢʠʡ 1988, 

ʩ.255). ɽʱʝ ʦʜʠʥ ʚʘʞʥʝʡʰʠʡ ʚʳʚʦʜ ʩʜʝʣʘʥ ɺ.ʀ. ɺʝʨʥʘʜʩʢʠʤ ʚ 1938ʛ.: ñʇʨʦʰʣʦ 

ʤʥʦʛʦ ʣʝʪ, ʧʨʝʞʜʝ ʯʝʤ ʷ ʧʦʥʷʣ (ʚ ʩʝʨʝʜʠʥʝ 30-ʭ ʛʦʜʦʚ) ʦʪʩʪʘʣʦʩʪʴ ʬʠʣʦʩʦʬʠʠ (ʚ 

ʤʠʨʦʚʦʤ ʝʝ ʦʭʚʘʪʝ) ʚ ʧʝʨʝʞʠʚʘʝʤʳʡ ʥʘʤʠ ʠʩʪʦʨʠʯʝʩʢʠʡ ʤʦʤʝʥʪ ʚ ʞʠʟʥʠ 

ʯʝʣʦʚʝʯʝʩʪʚʘé ʆʥʘ ʩʪʦʠʪ ʚ ʩʫʱʥʦʩʪʠ ʥʘ ʧʦʯʚʝ XVII ʚ., ʥʝ ʩʦʟʥʘʚʘʷ 

ʥʝʚʦʟʤʦʞʥʦʩʪʠ ʦʩʚʦʠʪʴ ʥʦʚʳʝ ʷʚʣʝʥʠʷ ñʩʪʘʨʳʤʠ ʤʝʭʘʤʠòéò (ʊʘʤ ʞʝ, ʩ.237). 

ʅʘ ʥʘʰ ʚʟʛʣʷʜ, ʠʤʝʥʥʦ ʵʪʦʪ ʤʦʤʝʥʪ ï ʥʝʨʘʟʚʠʪʦʩʪʴ ʤʝʪʦʜʦʣʦʛʠʯʝʩʢʠʭ 

ʦʩʥʦʚʘʥʠʡ ʩʦʚʨʝʤʝʥʥʦʡ ʥʘʫʯʥʦʡ ʜʝʷʪʝʣʴʥʦʩʪʠ (ʤʳ ʥʘʟʳʚʘʝʤ ʵʪʦʪ ʪʝʢʫʱʠʡ 

ʬʝʥʦʤʝʥ ʚ ʩʬʝʨʝ ʥʘʫʢʠ ñʢʦʩʤʦʣʦʛʠʯʝʩʢʦʡ ʥʝʜʦʩʪʘʪʦʯʥʦʩʪʴʶò) ʠʤʝʝʪ ʭʘʨʘʢʪʝʨ 

ʢʨʘʝʫʛʦʣʴʥʦʛʦ ï ʝʛʦ ʥʝʨʘʟʨʝʰʝʥʥʦʩʪʴ ʚʧʣʦʪʴ ʜʦ ʥʘʩʪʦʷʱʝʛʦ ʚʨʝʤʝʥʠ ʢʨʘʡʥʝ 

ʥʝʛʘʪʠʚʥʳʤ ʦʙʨʘʟʦʤ ʚʣʠʷʝʪ ʥʘ ʨʘʟʚʠʪʠʝ ʩʦʚʨʝʤʝʥʥʳʭ ʧʨʦʮʝʩʩʦʚ ʥʘʫʯʥʦʛʦ 

(ʬʠʟʠʯʝʩʢʦʛʦ) ʨʘʟʚʠʪʠʷ. 

ʄʳ ʥʝ ʤʦʞʝʤ ʧʨʦʡʪʠ ʤʠʤʦ ʝʱʝ ʦʜʥʦʛʦ ʩʫʱʝʩʪʚʝʥʥʦʛʦ ʤʦʤʝʥʪʘ. 

ʀʩʩʣʝʜʦʚʘʪʝʣʴ ɻʝʥʨʠʭ ɻʨʫʟʤʘʥ ʦʙʥʘʨʫʞʠʣ: ñʉʘʤʘ ʧʦʩʪʘʥʦʚʢʘ ɺʝʨʥʘʜʩʢʠʤ 

ʧʨʦʙʣʝʤʳ ʚʦʟʥʠʢʥʦʚʝʥʠʷ ʞʠʟʥʠ ʚ ʚʠʜʝ ʙʠʦʩʬʝʨʳ ʠʩʢʣʶʯʘʝʪ ʢʣʘʩʩʠʯʝʩʢʫʶ 

ʧʨʝʜʧʦʩʳʣʢʫ ʚʩʷʢʦʛʦ ʜʚʠʞʝʥʠʷ ï ʚʥʝʰʥʝʝ ʚʦʟʜʝʡʩʪʚʠʝ, ʦʧʦʩʨʝʜʦʚʘʥʥʦʝ ʚ 

ñʧʝʨʚʦʪʦʣʯʢʝò ʅʴʶʪʦʥʘ. ʇʦ ɺʝʨʥʘʜʩʢʦʤʫ, ʠʩʪʦʯʥʠʢ ʘʢʪʠʚʥʦʩʪʠ ʧʝʨʝʥʦʩʠʪʩʷ ʚʦ 

ʚʥʫʪʨʴ ʦʨʛʘʥʠʟʤʘ, ʩʠʩʪʝʤʳ, ʦʙʲʝʢʪʘ, ʯʪʦ ʝʩʪʴ ʧʦ ʩʚʦʝʡ ʩʫʪʠ ʥʝ ʯʪʦ ʠʥʦʝ, ʢʘʢ 

ʦʙʲʝʢʪʠʚʥʳʝ ʜʨʦʞʞʠ ʧʨʠʥʮʠʧʘ ʩʘʤʦʨʘʟʚʠʪʠʷ ï ʛʦʣʦʚʥʦʛʦ ʧʨʠʥʮʠʧʘ 

ʧʫʣʴʩʘʮʠʦʥʥʦʡ ʛʠʧʦʪʝʟʳ ʠ ʨʫʩʩʢʦʛʦ ʧʫʣʴʩʘʮʠʦʥʠʟʤʘ (ʄ.ʄ. ʊʝʪʷʝʚ, ʄ.ɸ. ʋʩʦʚ, 

ʅ.ɽ. ʄʘʨʪʴʷʥʦʚ). ɸ ʵʪʦ, ʚ ʩʚʦʶ ʦʯʝʨʝʜʴ, ʦʟʥʘʯʘʝʪ, ʯʪʦ ʚʥʫʪʨʝʥʥʷʷ ʘʢʪʠʚʥʦʩʪʴ 

ʩʦʦʙʱʘʝʪ ʩʠʩʪʝʤʝ ʦʧʨʝʜʝʣʸʥʥʦʝ ʜʠʥʘʤʠʯʝʩʢʦʝ ʩʦʩʪʦʷʥʠʝ, ʧʦʜ ʚʣʠʷʥʠʝʤ 

ʢʦʪʦʨʦʛʦ ʧʨʦʪʝʢʘʝʪ ʧʨʦʮʝʩʩ ʚʦʟʥʠʢʥʦʚʝʥʠʷ ʥʦʚʦʛʦ ʢʘʯʝʩʪʚʘ ʠʣʠ ʷʚʣʝʥʠʷ, ʠ ʯʪʦ ʚ 

ʢʦʨʥʝ ʤʝʥʷʝʪ ʩʪʨʘʪʝʛʠʶ ʝʩʪʝʩʪʚʝʥʥʦʛʦ ʚʟʘʠʤʦʜʝʡʩʪʚʠʷ ʪʝʣò
1
. ɸʚʪʦʨ ʜʦʧʦʣʥʷʝʪ 

ʩʚʦʠ ʚʳʚʦʜʳ ʝʱʝ ʦʜʥʠʤ ʮʝʥʥʳʤ ʟʘʢʣʶʯʝʥʠʝʤ (ʧʨʠʚʦʜʠʤʳʤ ʥʠʞʝ), 

ʧʦʜʪʚʝʨʞʜʘʶʱʠʤ, ʯʪʦ ɺ.ʀ. ɺʝʨʥʘʜʩʢʠʡ ʠ ʝʛʦ ʪʚʦʨʯʝʩʪʚʦ ʧʨʝʜʩʪʘʚʣʷʝʪ ʩʦʙʦʡ ʥʝ 

ʦʜʠʥʦʯʥʦʝ ʷʚʣʝʥʠʝ, ʥʦ ʥʘʰ ʛʝʥʠʘʣʴʥʳʡ ʫʯʝʥʳʡ ʚʳʩʪʫʧʘʝʪ ʧʨʝʜʩʪʘʚʠʪʝʣʝʤ 

ʟʘʤʝʯʘʪʝʣʴʥʦʡ (ʠ ʞʠʟʥʝʥʥʦ ʥʝʦʙʭʦʜʠʤʦʡ ʜʣʷ ʚʩʝʛʦ ʤʠʨʦʚʦʛʦ ʨʘʟʚʠʪʠʷ) 

                                                           
1
 ʎʠʪ. ʧʦ ʠʥʪʝʨʥʝʪ-ʠʩʪʦʯʥʠʢʫ: ɻʨʫʟʤʘʥ ɻ. ɿʘʛʫʙʣʝʥʥʳʝ ʛʝʥʠʠ ʈʦʩʩʠʠ. ʅʘʛʘʨʠʷ 2004-2005 

(ʠʥʪʝʨʥʝʪ-ʨʝʩʫʨʩ: http://lit.lib.ru/g/gruzman_g/genii.shtml; ʧʦʩʣʝʜʥʝʝ ʦʙʨʘʱʝʥʠʝ ï 24.02.2014) 

http://lit.lib.ru/g/gruzman_g/genii.shtml
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ʦʪʝʯʝʩʪʚʝʥʥʦʡ ʥʘʫʯʥʦʡ ʪʨʘʜʠʮʠʠ, ʭʘʨʘʢʪʝʨʠʟʫʝʤʦʡ ʠ ʢʘʢ ʦʙʱʝʧʨʠʟʥʘʥʥʳʡ 

ñʨʫʩʩʢʠʡ ʢʦʩʤʠʟʤò, ʠ ñʨʫʩʩʢʠʡ ʧʫʣʴʩʘʮʠʦʥʠʟʤò (ɻʨʫʟʤʘʥ, 2005), ʠ ñʨʫʩʩʢʠʡ 

ʮʠʢʣʠʟʤò (ʗʢʦʚʝʮ, 1995), ʠ ñʨʫʩʩʢʠʡ ʦʨʛʘʥʠʮʠʟʤò (ʄʘʩʣʦʙʦʝʚʘ, 2007), ʠ 

ñʨʫʩʩʢʠʡ ʬʫʥʢʮʠʦʥʘʣʠʟʤò (ʍʨʫʮʢʠʡ, 2008). 

ɻ.ɻʨʫʟʤʘʥ ʧʠʰʝʪ: ñʄʥʝ ʫʞʝ ʧʨʠʭʦʜʠʣʦʩʴ ʦʙʨʘʱʘʪʴ ʚʥʠʤʘʥʠʝ ʥʘ ʬʘʢʪ, 

ʫʧʫʱʝʥʥʳʡ ʠʩʪʦʨʠʦʛʨʘʬʠʝʡ ʥʘʫʢʠ: ʍʍ ʚʝʢ, ʥʘʯʘʪʳʡ ʪʝʦʨʠʝʡ ʦʪʥʦʩʠʪʝʣʴʥʦʩʪʠ 

ɸ.ʕʡʥʰʪʝʡʥʘ, ʧʨʦʜʦʣʞʠʣʩʷ ʥʘʩʪʦʷʱʝʡ ʚʘʢʭʘʥʘʣʠʝʡ ʧʨʠʥʮʠʧʘ causa sui ʚ 

ʝʩʪʝʩʪʚʝʥʥʳʭ ʥʘʫʢʘʭ, ʥʦ ʧʦʯʝʤʫ-ʪʦ ʧʦ ʧʨʝʠʤʫʱʝʩʪʚʫ ʚ ʈʦʩʩʠʠ. ʉʤʝʣʳʝ 

ʨʝʬʦʨʤʘʪʦʨʳ, ʥʠ ʩʣʫʭʦʤ, ʥʠ ʜʫʭʦʤ ʥʝ ʚʝʜʘʶʱʠʝ ʦ ʬʠʣʦʩʦʬʩʢʠʭ ʠʣʠ 

ʨʝʣʠʛʠʦʟʥʳʭ ʧʨʝʤʫʜʨʦʩʪʷʭ ʠ ʜʘʞʝ ʦ ʩʘʤʦʡ causa sui, ʩʘʤʦʩʪʦʷʪʝʣʴʥʦ ʠ 

ʩʘʤʦʯʠʥʥʦ ʫʪʚʝʨʞʜʘʣʠ ʝʸ ʧʨʠʥʮʠʧ ʚ ʩʚʦʠʭ ʦʪʨʘʩʣʷʭ: ʵʪʦ ʪʝʦʨʠʷ ʙʠʦʩʬʝʨʳ ɺ.ʀ. 

ɺʝʨʥʘʜʩʢʦʛʦ, ʛʝʦʪʝʢʪʦʥʠʯʝʩʢʘʷ ʛʠʧʦʪʝʟʘ ʄ.ʄ. ʊʝʪʷʝʚʘ, ʧʫʣʴʩʘʮʠʦʥʥʘʷ ʪʝʦʨʠʷ 

ʅ.ɽ. ʄʘʨʪʴʷʥʦʚʘ, ʪʝʦʨʠʷ ʣʘʥʜʰʘʬʪʦʚ ɹ.ɹ. ʇʦʣʳʥʦʚʘ, ʪʝʦʨʠʷ ʛʝʥʝʪʠʯʝʩʢʦʡ 

ʩʝʣʝʢʮʠʠ ʅ.ʀ. ɺʘʚʠʣʦʚʘ, ʪʝʦʨʠʷ ʛʝʥʦʚʘʨʠʘʮʠʦʥʥʦʡ ʠʟʤʝʥʯʠʚʦʩʪʠ ʉ.ʉ. 

ʏʝʪʚʝʨʠʢʦʚʘ, ʙʠʬʫʨʢʘʮʠʦʥʥʘʷ ʪʝʦʨʠʷ ʀ. ʇʨʠʛʦʞʠʥʘ. ʂʘʞʜʳʡ ʨʘʟ causa sui 

ʚʳʩʪʫʧʘʝʪ ʚ ʦʩʦʙʦʤ ʩʧʝʮʠʬʠʯʝʩʢʦʤ ʦʙʣʠʢʝ, ï ʪʘʢ, ʢ ʧʨʠʤʝʨʫ, ʚ ʛʝʦʣʦʛʠʠ ʦʥʘ 

ʧʨʠʥʷʣʘ ʬʦʨʤʫ, ʧʦ ʅ.ɽ. ʄʘʨʪʴʷʥʦʚʫ, ñʧʨʠʥʮʠʧʘ ʩʘʤʦʨʘʟʚʠʪʠʷ ʟʝʤʥʦʛʦ 

ʚʝʱʝʩʪʚʘò (ɻʨʫʟʤʘʥ, 2005).  

ʅʘ ʩʘʤʦʤ ʜʝʣʝ, ʚ ʜʦʧʦʣʥʝʥʠʝ ʢ ʚʳʰʝʩʢʘʟʘʥʥʦʤʫ ï ʯʝʤ ʝʱʝ ʷʚʣʷʶʪʩʷ ʪʘʢʠʝ 

ʬʫʥʜʘʤʝʥʪʘʣʴʥʳʝ ʢʦʥʮʝʧʪʫʘʣʴʥʳʝ ʧʦʥʷʪʠʷ, ʢʘʢ ñʥʘʯʘʣʘ ʮʠʚʠʣʠʟʘʮʠʠò ʫ ʅ.ʗ. 

ɼʘʥʠʣʝʚʩʢʦʛʦ; ñʮʝʣʝʩʪʨʝʤʠʪʝʣʴʥʦʩʪʴò ʵʚʦʣʶʮʠʦʥʥʳʭ ʧʨʦʮʝʩʩʦʚ ʫ ʂ.ʕ. ʬʦʥ 

ɹʵʨʘ; ʬʠʣʦʩʦʬʠʷ ɸ.ʀ. ɻʝʨʮʝʥʘ ʠ ʢʦʥʮʝʧʮʠʷ ñʨʘʟʫʤʥʦʛʦ ʵʛʦʠʟʤʘò ʫ ʅ.ɻ. 

ʏʝʨʥʳʰʝʚʩʢʦʛʦ; ʪʝʦʨʠʷ ñʢʦʣʣʝʢʪʠʚʠʩʪʩʢʦʛʦ ʘʥʘʨʭʠʟʤʘò ʫ ʄ.ɸ. ɹʘʢʫʥʠʥʘ ʠ 

ñʘʥʘʨʭʠʩʪʩʢʦʛʦ ʢʦʤʤʫʥʠʟʤʘò ʫ ʇ.ɸ. ʂʨʦʧʦʪʢʠʥʘ; ʠʜʝʠ ñh ʢʦʣʳ ʩʫʙʲʝʢʪʠʚʥʦʡ 

ʩʦʮʠʦʣʦʛʠʠò ʇ.ʃ. ʃʘʚʨʦʚʘ ʠ ʅ.ʂ. ʄʠʭʘʡʣʦʚʩʢʦʛʦ; ʢʦʥʮʝʧʮʠʷ ñʮʠʢʣʠʯʝʩʢʦʛʦ 

ʨʘʟʚʠʪʠʷ ʮʠʚʠʣʠʟʘʮʠʡò ʂ.ʅ. ʃʝʦʥʪʴʝʚʘ; ñʢʦʩʤʦʧʣʘʥʝʪʘʨʥʳʡò ʭʘʨʘʢʪʝʨ ñʪʨʫʜʘ 

ʯʝʣʦʚʝʢʘò ʫ ʉ.ɸ. ʇʦʜʦʣʠʥʩʢʦʛʦ; ʢʦʩʤʠʩʪʩʢʠʝ ʠʜʝʠ ɼ.ʀ. ʄʝʥʜʝʣʝʝʚʘ; 

ñʚʥʫʪʨʝʥʥʝʝ ʪʦʨʤʦʞʝʥʠʝò, ñʚʦʣʷò ʠ ñʭʦʪʝʥʠʝò ʫ ʀ.ʄ. ʉʝʯʝʥʦʚʘ; ʢʨʘʝʫʛʦʣʴʥʦʝ 

ñʦʨʛʘʥʠʟʫʶʱʝʝ ʨʝʰʝʥʠʝò ʚ ʊʝʢʪʦʣʦʛʠʠ ʫ ɸ.ɸ. ɹʦʛʜʘʥʦʚʘ; ʚʥʫʪʨʝʥʥʠʡ 

ʨʝʛʫʣʠʨʫʶʱʠʡ ʧʨʠʥʮʠʧ ʚ ʪʝʦʨʠʠ ñʥʦʤʦʛʝʥʝʟʘò ʃ.ʉ. ɹʝʨʛʘ;  ñʮʠʢʣʠʯʥʦʩʪʴ 

ʨʘʟʚʠʪʠʷò ʵʢʦʥʦʤʠʯʝʩʢʠʭ ʧʨʦʮʝʩʩʦʚ ʫ ʅ.ɼ. ʂʦʥʜʨʘʪʴʝʚʘ; ñʙʝʟʫʩʣʦʚʥʳʡ 

ʨʝʬʣʝʢʩò, ñʨʝʬʣʝʢʩ ʮʝʣʠò ʠ ʫʯʝʥʠʝ ʦ ñʥʝʨʚʠʟʤʝò ʀ.ʇ. ʇʘʚʣʦʚʘ; 

ñʬʫʥʢʮʠʦʥʘʣʴʥʳʡ ʦʨʛʘʥò, ñʜʦʤʠʥʘʥʪʘò ʠ ñʭʨʦʥʦʪʦʧò ʫ ɸ.ɸ. ʋʭʪʦʤʩʢʦʛʦ; 

ñʧʝʨʩʦʥʘʣʠʟʤò ʅ.ɸ. ɹʝʨʜʷʝʚʘ ʠ ñʠʥʪʫʠʪʠʚʠʟʤò ʅ.ʆ. ʃʦʩʩʢʦʛʦ; ñʚʥʫʪʨʝʥʥʷʷ 

ʘʢʪʠʚʥʦʩʪʴ ʞʠʚʦʛʦ ʚʝʱʝʩʪʚʘò ʫ ɺ.ʀ. ɺʝʨʥʘʜʩʢʦʛʦ; ñʛʝʣʠʦʙʠʦʣʦʛʠʷò ɸ.ʃ. 

ʏʠʞʝʚʩʢʦʛʦ; ñʠʤʤʘʥʝʥʪʥʳʡ ʜʝʪʝʨʤʠʥʠʟʤò ʩʦʮʠʦʢʫʣʴʪʫʨʥʦʡò ʩʠʩʪʝʤʳ ʫ ʇ.ɸ. 

ʉʦʨʦʢʠʥʘ; ʚʝʜʫʱʠʡ ʚʥʫʪʨʝʥʥʠʡ ʬʘʢʪʦʨ ï ñʨʝʟʫʣʴʪʘʪ ʜʝʡʩʪʚʠʷò ʫ ʇ.ʂ. ɸʥʦʭʠʥʘ; 

ʵʚʦʣʶʮʠʦʥʥʳʡ ñɻ ʬʬʝʢʪò ʫ ɸ.ʄ. ʋʛʦʣʝʚʘ; ʚʥʫʪʨʝʥʥʷʷ ñʧʦʪʨʝʙʥʦʩʪʴò ʫ ʇ.ɺ. 

ʉʠʤʦʥʦʚʘ; ñʧʘʩʩʠʦʥʘʨʥʦʩʪʴò ʫ ʃ.ʅ. ɻʫʤʠʣʝʚʘ; ʠ ʜʨ.  ï ʨʝʘʣʴʥʳʤ ʦʙʨʘʟʦʤ, ʚʩʝ 

ʵʪʠ ʬʫʥʜʘʤʝʥʪʘʣʴʥʳʝ ʧʦʥʷʪʠʷ (ʠ ʠʭ ʬʠʟʠʯʝʩʢʘʷ ʦʨʛʘʥʠʟʘʮʠʷ, ʚʢʣʶʯʘʷ 

ʧʩʠʭʦʬʠʟʠʦʣʦʛʠʯʝʩʢʠʝ ʠ ʩʦʮʠʦʢʫʣʴʪʫʨʥʳʝ ʘʩʧʝʢʪʳ) ʦʟʥʘʯʘʶʪ ʠʤʝʥʥʦ 

ʜʝʡʩʪʚʫʶʱʠʝ ʠʟʥʫʪʨʠ ï ʧʨʠʩʫʱʠʝ ʮʝʣʝ- ʠ ʮʝʣʦʩʪʥʦ-ʦʨʛʘʥʠʟʫʶʱʠʝ 

(ʘʥʘʣʦʛʠʯʥʳʝ ʘʨʠʩʪʦʪʝʣʝʚʩʢʠʤ causa finalis ʠ c.formalis-entelecheia) ï 
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ʥʝʟʘʚʠʩʠʤʳʝ ʦʪ ʩʦʟʥʘʥʠʷ ʯʝʣʦʚʝʢʘ (ʠʣʠ ʦʪ ʢʘʢʠʭ-ʣʠʙʦ ʪʨʘʥʩʮʝʥʜʝʥʪʥʳʭ ʠʜʝʡ) 

ʩʫʙʩʪʘʥʮʠʠ, ʢʦʪʦʨʳʝ ʨʝʘʣʠʟʫʶʪ ʮʝʣʝʚʝʜʫʱʝʝ ʮʝʣʦʩʪʥʦʝ ʙʣʘʛʦʧʦʣʫʯʥʦʝ 

ʨʘʟʚʠʪʠʝ ʜʘʥʥʦʛʦ ʩʫʙʲʝʢʪʘ ʜʝʡʩʪʚʠʷ (ʬʠʟʠʯʝʩʢʦʛʦ, ʙʠʦ-ʦʨʛʘʥʠʟʤʘ, ʯʝʣʦʚʝʢʘ-

ʣʠʯʥʦʩʪʠ, ʦʙʱʝʩʪʚʘ, ʛʦʩʫʜʘʨʩʪʚʘ, ʮʠʚʠʣʠʟʘʮʠʠ, ʛʣʦʙʘʣʴʥʦʛʦ ʵʚʦʣʶʮʠʦʥʥʦʛʦ 

ʧʨʦʮʝʩʩʘ). 

ʆʯʝʚʠʜʥʳʤ ʦʙʨʘʟʦʤ, ʩʦʚʨʝʤʝʥʥʘʷ ʬʠʟʠʢʘ ʥʝ ʜʦʣʞʥʘ ʦʛʨʘʥʠʯʠʚʘʪʴʩʷ 

ʠʟʫʯʝʥʠʝʤ ʠʩʢʣʶʯʠʪʝʣʴʥʦ ʚʦʧʨʦʩʦʚ ʥʝʦʨʛʘʥʠʯʝʩʢʦʡ ʧʨʠʨʦʜʳ ï ʚ ʦʪʥʦʰʝʥʠʠ 

ʩʫʱʝʩʪʚʫʶʱʠʭ ʚ ʨʝʘʣʴʥʦʤ ʤʠʨʝ ʩʫʙʲʝʢʪʦʚ ʜʝʡʩʪʚʠʷ, ʘ ʪʘʢʞʝ ʫʚʣʝʢʘʷʩʴ 

ʠʟʫʯʝʥʠʝʤ ʘʩʪʨʦʬʠʟʠʯʝʩʢʠʭ ñʜʘʣʴʥʠʭ ʜʘʣʝʡò ʠ ʦʟʘʜʘʯʠʚʘʷʩʴ ʪʝʤʦʡ 

ʧʨʦʠʩʭʦʞʜʝʥʠʷ ɺʩʝʣʝʥʥʦʡ (ʚ ʪʦ ʚʨʝʤʷ ʢʘʢ ʚʦʧʨʦʩʳ ʵʢʦʣʦʛʠʯʝʩʢʦʛʦ 

ʩʘʤʦʫʥʠʯʪʦʞʝʥʠʷ ɿʝʤʣʠ ʩʪʘʥʦʚʷʪʩʷ ʚʩʝ ʙʦʣʝʝ ʦʯʝʚʠʜʥʳʤʠ), ʚʩʝ ʦʩʪʘʣʴʥʦʝ 

ʦʪʜʘʚʘʷ ʥʘ ʦʪʢʫʧ ʛʫʤʘʥʠʪʘʨʠʷʤ ʠ ʧʦʣʠʪʠʢʘʤ. ɺ ʣʶʙʦʤ ʩʣʫʯʘʝ, ʵʤʧʠʨʠʯʝʩʢʠ 

ʜʦʩʪʦʚʝʨʥʳʡ ʬʘʢʪ (ʢʘʢ ʤʠʥʠʤʫʤ, ʧʦʩʣʝ ʦʪʢʨʳʪʠʷ ʩʪʨʫʢʪʫʨʳ ɼʅʂ ʋʦʪʩʦʥʦʤ ʠ 

ʂʨʠʢʦʤ ʚ 1953ʛ.) ʩʦʩʪʦʠʪ ʚ ʪʦʤ, ʯʪʦ ʥʘʰ (ʂʦʩʤʠʯʝʩʢʠʡ) ʤʠʨ ʷʚʣʷʝʪʩʷ ʧʦ ʬʘʢʪʫ 

ʝʜʠʥʳʤ ʠ ʫʥʠʚʝʨʩʘʣʴʥʳʤ (ʪ.ʝ. ʚ ʢʦʪʦʨʦʤ ʜʝʡʩʪʚʫʶʪ ʝʜʠʥʳʝ ʬʠʟʠʯʝʩʢʠʝ 

ʟʘʢʦʥʳ). ɺ ʵʪʦʡ ʩʚʷʟʠ, ʠʤʝʥʥʦ ʅʦʚʳʡ ʥʘʫʯʥʳʡ (ʬʠʟʠʯʝʩʢʠʡ ï ɹʠʦʬʠʟʠʯʝʩʢʠʡ) 

ʧʦʜʭʦʜ ʪʨʝʙʫʝʪʩʷ ʚ ʧʝʨʚʫʶ ʦʯʝʨʝʜʴ, ʯʪʦʙʳ ʫʩʧʝʰʥʦ ʩʧʨʘʚʣʷʪʴʩʷ ʩ ʘʢʪʫʘʣʴʥʳʤʠ 

(ʢʨʠʟʠʩʥʳʤʠ) ʚʦʧʨʦʩʘʤʠ ʪʝʢʫʱʝʛʦ ʤʠʨʦʚʦʛʦ ʨʘʟʚʠʪʠʷ. 

ɸʢʪʫʘʣʴʥʳʤ ʦʙʨʘʟʦʤ, ʆʨʛʘʥʠʮʠʩʪʩʢʠʡ ʧʦʜʭʦʜ ʩʦʟʜʘʝʪ ʨʝʘʣʴʥʳʝ 

ʚʦʟʤʦʞʥʦʩʪʠ ʦʙʲʝʜʠʥʝʥʠʷ ʧʨʝʜʩʪʘʚʣʝʥʠʡ ʦ ʪʨʝʭ ʦʩʥʦʚʥʳʭ ʩʬʝʨʘʭ ʙʳʪʠʷ 

(ʥʝʞʠʚʦʡ ʧʨʠʨʦʜʝ, ʦʨʛʘʥʠʯʝʩʢʦʤ ʤʠʨʝ ʠ ʩʦʮʠʘʣʴʥʦʡ ʞʠʟʥʠ) ʠ ʤʦʞʝʪ 

ʨʘʩʩʤʘʪʨʠʚʘʪʴʩʷ ʧʦ ʦʪʥʦʰʝʥʠʶ ʢ ɺʩʝʣʝʥʥʦʡ ʚ ʮʝʣʦʤ. ʫʥʠʚʝʨʩʘʣʴʥʳʡ 

ʵʚʦʣʶʮʠʦʥʠʟʤ ʨʘʩʩʤʘʪʨʠʚʘʝʪ ɺʩʝʣʝʥʥʫʶ ʠ ʚʩʝ ʝʝ ʩʪʨʫʢʪʫʨʥʳʝ ʵʣʝʤʝʥʪʳ ʢʘʢ 

ʦʪʢʨʳʪʳʝ ʢ ʦʢʨʫʞʘʶʱʝʡ ʩʨʝʜʝ ʩʠʩʪʝʤʳ. ʄʠʨ ʠ ʝʛʦ ʩʪʨʫʢʪʫʨʥʳʝ ʵʣʝʤʝʥʪʳ 

ʧʦʜʦʙʥʳ ʞʠʚʦʤʫ ʩʘʤʦʨʘʟʚʠʚʘʶʱʝʤʫʩʷ ʦʨʛʘʥʠʟʤʫ. ʀʜʝʠ ʠ ʧʨʝʜʩʪʘʚʣʝʥʠʷ 

ʩʦʚʨʝʤʝʥʥʦʡ  ʪʝʦʨʝʪʠʯʝʩʢʦʡ ʙʠʦʣʦʛʠʠ, ʪʝʦʨʠʠ ʵʚʦʣʶʮʠʦʥʠʟʤʘ, ʘ ʪʘʢʞʝ ʪʘʢʠʝ 

ʧʦʥʷʪʠʷ, ʢʘʢ ñʝʩʪʝʩʪʚʝʥʥʳʡò ʦʪʙʦʨ, ʩʝʣʝʢʮʠʷ, ʩʝʣʝʢʪʠʚʥʦʩʪʴ, ʚʳʙʦʨ, 

ʧʨʠʤʝʥʠʤʳ ʠ ʢ ʦʩʥʦʚʥʳʤ ʧʨʝʜʩʪʘʚʣʝʥʠʷʤ ʧʨʦʮʝʩʩʦʚ, ʧʨʦʠʩʭʦʜʷʱʠʭ ʚ 

(ɹʠʦ)ʬʠʟʠʢʝ ʠ (ɹʠʦ)ʢʦʩʤʦʣʦʛʠʠ, ʯʪʦ ʛʦʚʦʨʠʪ ʦʙ ʠʩʢʣʶʯʠʪʝʣʴʥʦʡ ʨʦʣʠ 

ʵʚʨʠʩʪʠʯʝʩʢʦʛʦ ʭʘʨʘʢʪʝʨʘ ʵʪʠʭ ʠʜʝʡ ʠ ʧʨʠʥʮʠʧʦʚ ʢʘʢ ʚʦʟʤʦʞʥʳʭ 

ʩʦʩʪʘʚʣʷʶʱʠʭ ʬʠʣʦʩʦʬʩʢʦ-ʤʝʪʦʜʦʣʦʛʠʯʝʩʢʠʝ ʦʩʥʦʚʘʥʠʷ ʅʦʚʦʡ ʬʠʟʠʢʠ. 

ɺ.ɺ. ʂʘʟʶʪʠʥʩʢʠʡ ʧʠʩʘʣ: ñɺ ʬʠʣʦʩʦʬʩʢʠʭ ʦʩʥʦʚʘʥʠʷʭ 

ʧʦʩʪʥʝʢʣʘʩʩʠʯʝʩʢʦʡ ʥʘʫʢʠ ʝʱʸ ʪʦʣʴʢʦ ʚʳʟʨʝʚʘʝʪ ʤʳʩʣʴ ʦ ʥʝʦʙʭʦʜʠʤʦʩʪʠ 

ʚʦʟʚʨʘʪʘ ʢ ʧʦʥʠʤʘʥʠʶ ɺʩʝʣʝʥʥʦʡ ʢʘʢ ʦʨʛʘʥʠʯʝʩʢʦʛʦ ʮʝʣʦʛʦ, ʩʚʦʡʩʪʚʝʥʥʘʷ ʥʝ 

ʪʦʣʴʢʦ ʤʫʜʨʦʩʪʠ ʜʨʝʚʥʝʛʦ ɺʦʩʪʦʢʘ, ʥʦ ʠ ɸʨʠʩʪʦʪʝʣʶ. ʕʪʦʪ ʧʨʦʮʝʩʩ ʧʨʦʷʚʣʷʝʪʩʷ 

ʚ ʫʩʠʣʠʚʘʶʱʝʤʩʷ ʚʣʠʷʥʠʠ ʥʘ ʢʦʩʤʦʣʦʛʠʶ ʨʘʟʣʠʯʥʳʭ ʙʠʦʘʥʘʣʦʛʠʡ (ʪʠʧʘ 

ʝʩʪʝʩʪʚʝʥʥʦʛʦ ʦʪʙʦʨʘ ʚʩʝʣʝʥʥʳʭ, ʛʘʣʘʢʪʠʢ, ʟʚʝʟʜ), ʢʦʪʦʨʳʝ ʧʦʩʪʝʧʝʥʥʦ 

ʧʨʠʦʙʨʝʪʘʶʪ ʟʥʘʯʝʥʠʝ ʙʦʣʴʰʝʝ, ʯʝʤ ʧʨʦʩʪʳʝ ʤʝʪʘʬʦʨʳ. ʇʦʷʚʣʷʶʪʩʷ ʦʪʜʝʣʴʥʳʝ 

ʧʦʧʳʪʢʠ ʨʘʩʧʨʦʩʪʨʘʥʠʪʴ ʥʘ ɺʩʝʣʝʥʥʫʶ ʤʦʜʝʣʠ ñʪʝʣʝʦʥʦʤʠʯʝʩʢʦʡò ʠʣʠ 

ñʢʚʘʟʠʪʝʣʝʦʣʦʛʠʯʝʩʢʦʡò ʩʠʩʪʝʤ ʧʦ ʘʥʘʣʦʛʠʠ ʩ ʙʠʦʣʦʛʠʯʝʩʢʠʤʠ ʩʠʩʪʝʤʘʤʠ. 

ʈʘʩʩʤʦʪʨʝʥʠʝ ɺʩʝʣʝʥʥʦʡ ʢʘʢ ʦʨʛʘʥʠʯʝʩʢʠ ʮʝʣʦʩʪʥʦʡ ʩʠʩʪʝʤʳ ʧʦʩʪʝʧʝʥʥʦ 

ʧʨʦʙʠʚʘʝʪ ʩʝʙʝ ʜʦʨʦʛʫ ʚ ʢʘʯʝʩʪʚʝ ʠʜʝʘʣʘ ʦʙʲʷʩʥʝʥʠʷ ʠ ʦʧʠʩʘʥʠʷ ʚʩʝʭ ʷʚʣʝʥʠʡ 

ʧʨʠʨʦʜʳ. ʇʦʢʘ ʚ ʵʪʦʤ ʦʪʥʦʰʝʥʠʠ ʩʜʝʣʘʥʳ ʣʠʰʴ ʩʘʤʳʝ ʧʝʨʚʳʝ ʰʘʛʠ. ʅʘʩʢʦʣʴʢʦ 
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ʵʬʬʝʢʪʠʚʥʳʤʠ ʦʢʘʞʫʪʩʷ ʵʪʠ ʤʦʜʝʣʠ, ʥʝʷʩʥʦ ï ʩʦʚʨʝʤʝʥʥʳʝ ʟʥʘʥʠʷ 

ʥʝʜʦʩʪʘʪʦʯʥʳ ʜʣʷ ʦʧʨʝʜʝʣʝʥʥʦʛʦ ʦʪʚʝʪʘ ʥʘ ʵʪʦʪ ʚʦʧʨʦʩ. ʅʦ ʩʣʝʜʫʝʪ ʠʤʝʪʴ ʚ 

ʚʠʜʫ, ʯʪʦ ñʮʝʣʴò, ï ʵʪʦ ʥʝ ʦʙʷʟʘʪʝʣʴʥʦ ñʩʦʟʥʘʪʝʣʴʥʘʷ ʮʝʣʴò, ʧʦʥʷʪʠʝ ʮʝʣʠ 

ʧʨʠʤʝʥʷʝʪʩʷ ʠ ʧʦ ʦʪʥʦʰʝʥʠʶ ʢ ʨʘʟʥʦʛʦ ʨʦʜʘ ʢʚʘʟʠʪʝʣʝʦʥʦʤʠʯʝʩʢʠʤ ʩʠʩʪʝʤʘʤ. 

ʅʘʧʨʠʤʝʨ, ʢʠʙʝʨʥʝʪʠʢʘ ʚ ʢʘʯʝʩʪʚʝ ʮʝʣʠ ʨʘʩʩʤʘʪʨʠʚʘʝʪ ʢʦʥʝʯʥʦʝ ʩʦʩʪʦʷʥʠʝ, ʢ 

ʢʦʪʦʨʦʤʫ ʩʪʨʝʤʠʪʩʷ ʩʠʩʪʝʤʘò (ʂʘʟʶʪʠʥʩʢʠʡ 2002).  

ʄʦʞʥʦ ʧʨʝʜʧʦʣʦʞʠʪʴ, ʯʪʦ ʩʫʱʝʩʪʚʫʶʪ ʬʠʟʠʯʝʩʢʠʝ ʟʘʢʦʥʦʤʝʨʥʦʩʪʠ ʙʦʣʝʝ 

ʛʣʫʙʦʢʦʛʦ ʫʨʦʚʥʷ, ʢʦʪʦʨʳʝ ʦʪʥʦʩʷʪʩʷ ʢʦ ʚʩʝʤ ʚʦʟʤʦʞʥʳʤ ʤʠʨʘʤ ʠ ʜʦʧʫʩʢʘʶʪ 

ʦʧʨʝʜʝʣʝʥʥʳʡ ʩʧʝʢʪʨ ʠʭ ʬʠʟʠʯʝʩʢʠʭ ʭʘʨʘʢʪʝʨʠʩʪʠʢ. ʊʘʢ, ʚʳʜʚʠʛʘʝʪʩʷ 

ʧʨʝʜʧʦʣʦʞʝʥʠʝ ʦ ʪʦʤ, ʯʪʦ ʩʫʱʝʩʪʚʫʶʪ ʦʩʦʙʳʝ ʬʫʥʜʘʤʝʥʪʘʣʴʥʳʝ 

(ʤʝʪʨʦʣʦʛʠʯʝʩʢʠʝ) ʟʘʢʦʥʳ, ʢʦʪʦʨʳʝ ʨʝʛʣʘʤʝʥʪʠʨʫʶʪ ʩʧʝʢʪʨ ʚʦʟʤʦʞʥʳʭ 

ʟʥʘʯʝʥʠʡ ʬʠʟʠʯʝʩʢʠʭ ʢʦʥʩʪʘʥʪ (ɹʘʣʘʢʦʚ 1985). 

ʇʦ ʤʥʝʥʠʶ ɼʞ.ʋʠʣʝʨʘ, ʥʘ ʫʨʦʚʥʝ ñʧʨʝʜʛʝʦʤʝʪʨʠʠò (ʚʘʢʫʫʤʘ), ʧʨʠʨʦʜʘ 

ʥʘʧʦʤʠʥʘʝʪ ʭʘʦʩ, ʩʣʫʞʘʱʠʡ ʥʝʠʩʯʝʨʧʘʝʤʳʤ ʠʩʪʦʯʥʠʢʦʤ ʬʦʨʤ ʠ ʩʪʨʫʢʪʫʨ, ʚ ʪʦʤ 

ʯʠʩʣʝ ʬʠʟʠʯʝʩʢʠʭ ʟʘʢʦʥʦʚ ʠ ʬʫʥʜʘʤʝʥʪʘʣʴʥʳʭ ʢʦʥʩʪʘʥʪ. ʀʭ ñʦʪʙʦʨò 

ʧʨʦʠʩʭʦʜʠʪ ʚ ʧʨʦʮʝʩʩʝ, ʥʘʧʦʤʠʥʘʶʱʝʤ ʙʠʦʣʦʛʠʯʝʩʢʠʡ ʦʪʙʦʨ. (ʄʦʩʪʝʧʘʥʝʥʢʦ 

1979).  

ɺ ʨʘʙʦʪʘʭ ɸ. ɼ. ʃʠʥʜʝ ʠʩʧʦʣʴʟʫʶʪʩʷ ʙʠʦʣʦʛʠʯʝʩʢʘʷ ʠʜʝʦʣʦʛʠʷ ʠ ʪʝʨʤʠʥʳ: 

ñʧʦʧʫʣʷʮʠʠ ʛʘʣʘʢʪʠʢò, ʟʘʨʦʜʳʰʠ ʛʘʣʘʢʪʠʢò, ñʤʫʪʘʮʠʠ ʟʘʢʦʥʦʚ ʬʠʟʠʢʠò, 

ñʛʝʥʝʪʠʯʝʩʢʠʡ ʢʦʜ ɺʩʝʣʝʥʥʦʡò, ñʜʘʨʚʠʥʩʢʠʡ ʧʦʜʭʦʜ ʚ ʢʦʩʤʦʣʦʛʠʠò ï  

ʢʦʩʤʦʣʦʛʠʯʝʩʢʠʡ ʘʥʘʣʦʛ ʛʝʥʦ- ʠ ʛʦʣʦʙʠʦʟʘ, ñʜʦʯʝʨʥʠʝ ʠ ʨʦʜʠʪʝʣʴʩʢʠʝ 

ʚʩʝʣʝʥʥʳʝò ʠ ʧʨ. ʕʪʦ ʦʙʩʪʦʷʪʝʣʴʩʪʚʦ ʤʦʞʥʦ ʨʘʩʩʤʘʪʨʠʚʘʪʴ ʢʘʢ ʫʢʘʟʘʥʠʝ ʥʘ 

ʚʦʟʨʦʞʜʝʥʠʝ ʚ ʨʘʟʥʳʭ ʚʘʨʠʘʮʠʷʭ ʆʨʛʘʥʠʮʠʩʪʩʢʠʭ ʠʜʝʡ ʚ ʩʦʚʨʝʤʝʥʥʦʡ 

ʢʦʩʤʦʣʦʛʠʠ (ʄʝʪʘʚʩʝʣʝʥʥʘʷ, ʄʫʣʴʪʠʚʝʨʩ ï ʩʫʧʝʨʦʨʛʘʥʠʟʤ, ʩʫʧʝʨʢʦʤʧʴʶʪʝʨ, 

ʩʫʧʝʨʤʦʟʛ), ʩʫʧʝʨʩʦʟʥʘʥʠʝ ʠ ʪ.ʧ. ʃʠʥʜʝ ʫʢʘʟʳʚʘʝʪ ʥʘ ʪʦ, ʯʪʦ ʧʨʦʠʟʦʰʣʦ 

ʨʘʜʠʢʘʣʴʥʦʝ ʠʟʤʝʥʝʥʠʝ ʚʟʛʣʷʜʘ ʥʘ ɺʩʝʣʝʥʥʫʶ, ʢʘʢ ʥʘ ʥʝʯʪʦ ʦʜʥʦʨʦʜʥʦʝ ʠ 

ʠʟʦʪʨʦʧʥʦʝ. ʉʬʦʨʤʠʨʦʚʘʣʦʩʴ ʥʦʚʦʝ ʝʝ ʚʠʜʝʥʠʝ, ʢʘʢ ʩʦʩʪʦʷʱʝʡ ʠʟ ʤʥʦʛʠʭ, 

ʣʦʢʘʣʴʥʦ ʦʜʥʦʨʦʜʥʳʭ ʠ ʠʟʦʪʨʦʧʥʳʭ ʤʠʥʠ-ʚʩʝʣʝʥʥʳʭ, ʚ ʢʦʪʦʨʳʭ ʠ ʩʚʦʡʩʪʚʘ 

ʵʣʝʤʝʥʪʘʨʥʳʭ ʯʘʩʪʠʮ, ʠ ʚʝʣʠʯʠʥʘ ʵʥʝʨʛʠʠ ʚʘʢʫʫʤʘ, ʠ ʨʘʟʤʝʨʥʦʩʪʴ 

ʧʨʦʩʪʨʘʥʩʪʚʘ-ʚʨʝʤʝʥʠ ʤʦʛʫʪ ʙʳʪʴ ʩʦʚʝʨʰʝʥʥʦ ʨʘʟʣʠʯʥʳʤʠ. ʕʪʦ ʦʙʫʩʣʦʚʠʣʦ 

ʚʥʝʜʨʝʥʠʝ ʚ ʥʘʫʯʥʳʡ ʦʙʦʨʦʪ ʧʦʥʷʪʠʷ ʋʥʠʚʝʨʩʫʤʘ, ʦʙʦʟʥʘʯʘʶʱʝʛʦ 

ʩʫʧʝʨʩʠʩʪʝʤʫ, ʦʭʚʘʪʳʚʘʶʱʫʶ ʚʩʝ ʩʫʱʝʩʪʚʫʶʱʠʝ ʩʬʝʨʳ ʤʠʨʦʟʜʘʥʠʷ: ʤʠʢʨʦ-, 

ʤʘʢʨʦ- ʠ ʤʝʛʘʤʠʨ (ʃʠʥʜʝ 1984).  

ʇʨʠʥʮʠʧʳ ʵʚʦʣʶʮʠʠ ʞʠʚʦʛʦ, ʆʨʛʘʥʠʮʠʩʪʩʢʠʡ ʧʦʜʭʦʜ ʦʢʘʟʳʚʘʶʪʩʷ 

ʧʨʠʤʝʥʠʤʳʤʠ ʠ ʥʘ ʥʠʟʣʝʞʘʱʠʭ ʵʚʦʣʶʮʠʦʥʥʳʭ ʩʪʫʧʝʥʷʭ ï ʚ ʭʠʤʠʠ ʠ ʚ 

ʬʠʟʠʢʝ. 

ʌʠʟʠʯʝʩʢʠʡ ʚʘʢʫʫʤ (ʌɺ) ʧʨʠʥʠʤʘʝʪ ʥʝʧʦʩʨʝʜʩʪʚʝʥʥʦʝ ʫʯʘʩʪʠʝ ʚ 

ʬʦʨʤʠʨʦʚʘʥʠʠ ʢʘʯʝʩʪʚʝʥʥʳʭ ʠ ʢʦʣʠʯʝʩʪʚʝʥʥʳʭ ʩʚʦʡʩʪʚ ʬʠʟʠʯʝʩʢʠʭ ʦʙʲʝʢʪʦʚ 

ʤʠʢʨʦʤʠʨʘ. ʕʣʝʤʝʥʪʘʨʥʳʝ ʯʘʩʪʠʮʳ ʢʘʢ ʧʨʦʮʝʩʩʳ ʚ ʚʘʢʫʫʤʝ, ʠʭ ʩʚʦʡʩʪʚʘ (ʩʧʠʥ, 

ʤʘʩʩʘ, ʟʘʨʷʜ) ʧʦʷʚʣʷʶʪʩʷ ʚ ʨʝʟʫʣʴʪʘʪʝ ʚʘʢʫʫʤʥʳʭ ʵʬʬʝʢʪʦʚ ʩʘʤʦʦʨʛʘʥʠʟʘʮʠʠ, 

ʩʚʷʟʘʥʥʳʭ ʩ ʦʧʨʝʜʝʣʝʥʥʳʤʠ ʚʘʢʫʫʤʥʳʤʠ ʩʪʨʫʢʪʫʨʘʤʠ-ʢʦʥʜʝʥʩʘʪʘʤʠ. ʈʘʟʚʠʪʳ 

ʤʦʜʝʣʠ ʧʝʨʝʩʪʨʦʡʢʠ ʚʘʢʫʫʤʘ (ʬʘʟʦʚʳʝ ʧʝʨʝʭʦʜʳ), ʚʦʟʙʫʞʜʝʥʠʷ ʚʘʢʫʫʤʥʦʡ 

ʩʨʝʜʳ ʚʦʣʥʦʚʦʛʦ ʠ ʩʦʣʠʪʦʥʥʦʛʦ ʪʠʧʘ. ʕʚʦʣʶʮʠʷ ʬʠʟʠʯʝʩʢʠʭ ʦʙʲʝʢʪʦʚ 
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ʧʨʦʪʝʢʘʝʪ ʧʫʪʝʤ ʥʘʨʘʩʪʘʶʱʝʡ ʩʣʦʞʥʦʩʪʠ ʠ ʫʧʦʨʷʜʦʯʝʥʥʦʩʪʠ. ʀʟʤʝʥʯʠʚʦʩʪʴ, 

ʥʘʩʣʝʜʩʪʚʝʥʥʦʩʪʴ, ʦʪʙʦʨ ʥʘ ʣʶʙʦʤ ʠʝʨʘʨʭʠʯʝʩʢʦʤ ʫʨʦʚʥʝ ʤʘʪʝʨʠʠ ʚʝʜʫʪ ʢ ʝʝ 

ʨʘʟʚʠʪʠʶ. ʅʘ ʩʣʝʜʫʶʱʠʡ ʫʨʦʚʝʥʴ ʨʘʟʚʠʪʠʷ ʧʝʨʝʭʦʜʷʪ ʪʝ ʩʠʩʪʝʤʳ, ʢʦʪʦʨʳʝ 

ʜʦʧʫʩʢʘʶʪʩʷ ñʩʨʝʜʦʡò ʠ ʣʫʯʰʝ ʧʨʠʩʧʦʩʦʙʣʝʥʳ ʢ ʥʝʡ. ñʅʠʯʪʦʞʥʦ ʤʘʣʳʝ 

ʬʣʫʢʪʫʘʮʠʠò, ʢʦʪʦʨʳʝ ʷʚʣʷʶʪʩʷ ʧʨʠʯʠʥʦʡ ʩʘʤʦʦʨʛʘʥʠʟʘʮʠʠ ʤʘʪʝʨʠʠ, 

ʦʧʨʝʜʝʣʷʶʪʩʷ ʢʚʘʥʪʦʚʳʤ ʭʘʦʩʦʤ ʌɺ. ʌʣʫʢʪʫʘʮʠʠ ʚʘʢʫʫʤʘ ʷʚʣʷʶʪʩʷ ʧʨʠʯʠʥʦʡ 

ʪ.ʥ. ñʩʣʫʯʘʡʥʳʭò ʧʨʦʮʝʩʩʦʚ.  

ʉ ʪʦʯʢʠ ʟʨʝʥʠʷ ʧʨʠʥʮʠʧʘ ʆʨʛʘʥʠʮʠʟʤʘ ʘʜʨʦʥʳ ʤʦʞʥʦ ʨʘʩʩʤʘʪʨʠʚʘʪʴ ʢʘʢ 

ʦʪʢʨʳʪʫʶ ʩʠʩʪʝʤʫ. ʉʦʩʪʘʚ ʦʙʲʝʤʥʳʭ ʪʨʠʘʜ ʚ ñʬʦʨʤʝò ʪʨʝʭʢʚʘʨʢʦʚʦʛʦ 

ñʦʨʛʘʥʠʟʤʘò ʙʘʨʠʦʥʘ ʧʦʩʪʦʷʥʥʦ ʦʙʥʦʚʣʷʝʪʩʷ: ʙʘʨʠʦʥ, ʦʙʤʝʥʠʚʘʷʩʴ ʩ 

ʦʢʨʫʞʘʶʱʝʡ ʩʨʝʜʦʡ ʤʦʨʩʢʠʭ ʢʚʘʨʢʦʚ, ʠʩʧʫʩʢʘʝʪ ʚʠʨʪʫʘʣʴʥʳʝ ʜʚʫʭʢʚʘʨʢʦʚʳʝ 

ʤʝʟʦʥʳ ʠ ʧʦʛʣʦʱʘʝʪ ʤʝʟʦʥʳ ʠʟ ñʤʘʪʝʨʠʠò (ʩʨʝʜʳ ʌɺ) ñʤʦʨʩʢʠʭò (ʚʘʢʫʫʤʥʳʭ) 

ʢʚʘʨʢʦʚ ʠ ʛʣʶʦʥʦʚ. ʗʜʨʘ ʘʪʦʤʦʚ, ñʩʦʩʪʦʷʱʠʝò ʠʟ ʥʫʢʣʦʥʦʚ, ʩʠʣʳ, 

ʫʜʝʨʞʠʚʘʶʱʠʝ ʥʫʢʣʦʥʳ ʚ ʷʜʨʘʭ, ï ʵʪʦ ñʚʪʦʨʠʯʥʳʝò ʷʚʣʝʥʠʷ, ʩʫʤʤʘʨʥʳʡ 

ʨʝʟʫʣʴʪʘʪ ʢʦʣʣʝʢʪʠʚʥʳʭ ʧʨʦʮʝʩʩʦʚ ʩ ʫʯʘʩʪʠʝʤ ʷʜʝʨʥʳʭ ʥʫʢʣʦʥʦʚ, ʢʦʪʦʨʳʝ, ʚ 

ʩʚʦʶ ʦʯʝʨʝʜʴ, ʧʦʜʦʙʥʳ ʢʣʝʪʢʘʤ ʤʥʦʛʦʢʣʝʪʦʯʥʦʛʦ ʦʨʛʘʥʠʟʤʘ. ñʆʢʨʫʞʘʶʱʝʡ 

ʩʨʝʜʦʡò ʜʣʷ ʘʪʦʤʦʚ ʚ ʩʚʦʶ ʦʯʝʨʝʜʴ ʷʚʣʷʝʪʩʷ ʤʦʨʝ ɼʠʨʘʢʘ ʚʠʨʪʫʘʣʴʥʳʭ 

ʵʣʝʢʪʨʦʥ-ʧʦʟʠʪʨʦʥʥʳʭ ʧʘʨ. 

ɼʣʷ ʧʨʦʮʝʩʩʦʚ ʩʘʤʦʦʨʛʘʥʠʟʘʮʠʠ ʩ ʫʯʘʩʪʠʝʤ ʢʚʘʨʢʦʚ ʜʝʡʩʪʚʫʶʪ ʧʨʘʚʠʣʘ 

ʦʪʙʦʨʘ, ʩʚʷʟʘʥʥʳʝ ʩ ʧʨʠʥʮʠʧʦʤ ʇʘʫʣʠ, ʩʠʤʤʝʪʨʠʷʤʠ, ʦʙʫʩʣʘʚʣʠʚʘʶʱʠʤʠ 

ʟʘʢʦʥʳ ʩʦʭʨʘʥʝʥʠʷ. ɺ ʪʘʢʦʤ ʧʦʜʭʦʜʝ ʠ ʙʳʣʘ ʧʦʩʪʨʦʝʥʘ ʪʘʙʣʠʮʘ ñɻ ʣʝʤʝʥʪʘʨʥʳʭò 

ʯʘʩʪʠʮ, ʩʦʩʪʦʷʱʠʭ ʠʟ ʩʫʙʵʣʝʤʝʥʪʘʨʥʳʭ ʯʘʩʪʠʮ-ʢʚʘʨʢʦʚ, ʘ ʚ ʢʘʯʝʩʪʚʝ 

ʵʚʨʠʩʪʠʯʝʩʢʦʛʦ ʧʨʠʥʮʠʧʘ ʩʠʩʪʝʤʘʪʠʟʘʮʠʠ ʠʩʧʦʣʴʟʦʚʘʣʩʷ ʬʦʨʤʘʣʠʟʤ ʪʝʦʨʠʠ 

ʛʨʫʧʧ.  

ʊʘʢʠʤ ʦʙʨʘʟʦʤ, ʩʘʤʦʦʨʛʘʥʠʟʘʮʠʷ ʧʨʦʷʚʣʷʝʪʩʷ ʢʘʢ ʚʥʫʪʨʝʥʥʝʝ ʩʚʦʡʩʪʚʦ 

ʬʠʟʠʯʝʩʢʦʛʦ ʚʘʢʫʫʤʘ, ʩʣʦʞʥʳʝ ʩʪʨʫʢʪʫʨʳ ʢʦʪʦʨʦʛʦ ʩʫʪʴ ʧʝʨʚʦʦʩʥʦʚʘ, 

ʬʦʨʤʠʨʫʶʱʘʷ ʩʚʦʡʩʪʚʘ ʥʘʰʝʛʦ ʄʠʨʘ ʢʘʢ ʮʝʣʦʛʦ. ʕʪʦ ʝʜʠʥʦʝ ʚʠʜʝʥʠʝ ʤʠʨʘ 

(ʆʨʛʘʥʠʮʠʩʪʩʢʦʝ, ʵʚʦʣʶʮʠʦʥʥʦʝ, ʥʝʣʠʥʝʡʥʦʝ) ʪʨʝʙʫʝʪ ʠʟʤʝʥʝʥʠʷ 

ʢʦʥʮʝʧʪʫʘʣʴʥʳʭ ʦʩʥʦʚʘʥʠʡ ʝʩʪʝʩʪʚʦʟʥʘʥʠʷ.  

ɺ ʪʦ ʞʝ ʚʨʝʤʷ, ʬʠʟʠʯʝʩʢʘʷ ʪʝʦʨʠʷ ɸʨʠʩʪʦʪʝʣʷ ï ʝʛʦ (ɹʠʦ)ʬʠʟʠʢʘ ʢʘʢ 

ʮʝʣʦʩʪʥʘʷ ʥʘʫʢʘ ʠ (ʩʫʧʝʨ)ʩʠʩʪʝʤʘ ʟʥʘʥʠʷ ï ñʜʦ ʩʠʭ ʧʦʨ ʥʝ ʠʩʩʣʝʜʦʚʘʥʘ ʚ 

ʜʦʣʞʥʦʡ ʤʝʨʝ ʧʦʣʥʦò (ɺʘʨʣʘʤʦʚʘ, 2009). ɽʩʪʴ ʩʤʳʩʣ ʧʦʣʥʦʩʪʴʶ ʧʝʨʝʜʘʪʴ 

ʩʫʞʜʝʥʠʝ ʘʚʪʦʨʘ: ñʩ ʩʦʞʘʣʝʥʠʝʤ ʩʪʦʠʪ ʦʪʤʝʪʠʪʴ, ʯʪʦ ʠʩʩʣʝʜʦʚʘʥʠʡ ʧʦ ñʌʠʟʠʢʝò 

ɸʨʠʩʪʦʪʝʣʷ ʚ ʈʦʩʩʠʠ ʢʨʘʡʥʝ ʤʘʣʦ. ɺʦʟʤʦʞʥʦ, ʪʦʪ ʬʘʢʪ, ʯʪʦ ʦʪʝʯʝʩʪʚʝʥʥʳʝ 

ʠʩʩʣʝʜʦʚʘʪʝʣʠ ʥʝ ʫʜʝʣʷʶʪ ñʌʠʟʠʢʝò ʜʦʣʞʥʦʛʦ ʚʥʠʤʘʥʠʷ, ʩʚʷʟʘʥ ʩ ʪʝʤ, ʯʪʦ 

ʛʦʨʘʟʜʦ ʙʦʣʝʝ ʟʥʘʯʠʤʦʡ ʬʠʛʫʨʦʡ ʜʣʷ ʨʦʩʩʠʡʩʢʦʡ ʠʩʪʦʨʠʢʦ-ʬʠʣʦʩʦʬʩʢʦʡ ʩʨʝʜʳ 

ʦʩʪʘʝʪʩʷ ʇʣʘʪʦʥ, ʠ ʚ ʪʦ ʚʨʝʤʷ ʢʘʢ ñʄʝʪʘʬʠʟʠʢʫò, ñʇʦʣʠʪʠʢʫò ʠʣʠ ñʕʪʠʢʫò 

ɸʨʠʩʪʦʪʝʣʷ ʤʦʞʥʦ ʢʘʢ-ʪʦ ʧʦʥʠʤʘʪʴ ʚ ʩʚʷʟʠ ʩ ʇʣʘʪʦʥʦʤ, ʪʦ ʬʠʟʠʯʝʩʢʠʡ ʢʦʨʧʫʩ 

ɸʨʠʩʪʦʪʝʣʷ ʪʨʝʙʫʝʪ ʦʩʦʙʦʛʦ ʧʦʜʭʦʜʘ ʠ, ʚʦʟʤʦʞʥʦ, ʧʦʵʪʦʤʫ ʚʳʟʳʚʘʝʪ 

ʥʘʠʤʝʥʴʰʠʡ ʠʥʪʝʨʝʩ ʦʪʝʯʝʩʪʚʝʥʥʳʭ ʠʩʩʣʝʜʦʚʘʪʝʣʝʡò (ɺʘʨʣʘʤʦʚʘ, 2012)
1
. 

                                                           
1
 ʎʠʪ. ʧʦ ʠʥʪʝʨʥʝʪ-ʠʩʪʦʯʥʠʢʫ: ɺʘʨʣʘʤʦʚʘ ʄ.ʅ. Dynamis ʢʘʢ ʧʨʠʯʠʥʘ ʜʚʠʞʝʥʠʷ ʚ ñʌʠʟʠʢʝò 

ɸʨʠʩʪʦʪʝʣʷ. ɸʚʪʦʨʝʬ. ɼʠʩʩ. éʢʘʥʜ. ʬʠʣʦʩ. ʥʘʫʢ. ʉʘʥʢʪ-ʇʝʪʝʨʙʫʨʛ, 2012. ʀʥʪʝʨʥʝʪ-ʨʝʩʫʨʩ: 
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ɺʦʠʩʪʠʥʫ, ʩ ʫʯʝʪʦʤ ʥʝʦ-ɸʨʠʩʪʦʪʝʣʝʚʩʢʦʛʦ ʭʘʨʘʢʪʝʨʘ ʦʪʝʯʝʩʪʚʝʥʥʦʡ ʥʘʫʯʥʦʡ 

ʪʨʘʜʠʮʠʠ ï ʧʦʜʦʙʥʦʝ ʧʦʣʦʞʝʥʠʝ ʜʝʣ ʧʨʝʜʩʪʘʚʣʷʝʪ ʩʦʙʦʡ ʧʨʠʩʢʦʨʙʥʳʡ ʬʘʢʪ; ʠʟ 

ʯʝʛʦ ʩʣʝʜʫʝʪ ʟʘʜʘʯʘ ʥʝʦʪʣʦʞʥʦʛʦ ʧʨʝʦʜʦʣʝʥʠʷ ʜʘʥʥʦʡ ʥʝʛʘʪʠʚʥʦʡ ʩʠʪʫʘʮʠʠ. 

 

ɿʘʢʣʶʯʝʥʠʝ 

ʅʘʯʠʥʘʷ ʩ XIX ʚʝʢʘ, ʩʦʚʨʝʤʝʥʥʘʷ (ʧʦʟʠʪʠʚʠʩʪʩʢʘʷ) ʥʘʫʢʘ ʦʪʢʨʳʪʦ 

ʚʳʩʪʫʧʠʣʘ ʧʨʦʪʠʚ ʤʝʪʘʬʠʟʠʢʠ ʠ ʤʝʪʘʬʠʟʠʯʝʩʢʠʭ ʩʫʱʥʦʩʪʝʡ, ʢ ʢʦʪʦʨʳʤ ʙʳʣʠ 

ʦʪʥʝʩʝʥʳ ʠ ñʬʦʨʤʳò ɸʨʠʩʪʦʪʝʣʷ. ʊʘʢʠʤ ʦʙʨʘʟʦʤ, ʢʘʢ ʚʳʨʘʞʘʶʪʩʷ, ñʚʤʝʩʪʝ ʩ 

ʚʦʜʦʡ ʠʟ ʚʘʥʥʳ ʚʳʧʣʝʩʥʫʣʠ ʠ ʨʝʙʝʥʢʘò. ɺ ʩʚʦʶ ʦʯʝʨʝʜʴ, ʧʨʦʚʦʜʠʤʳʡ ʥʘʤʠ 

ʥʘʫʯʥʳʡ ʥʝʦ-ɸʨʠʩʪʦʪʝʣʝʚʩʢʠʡ (ɹʠʦʬʠʟʠʯʝʩʢʠʡ ï ɹʠʦʢʦʩʤʦʣʦʛʠʯʝʩʢʠʡ) ʧʦʜʭʦʜ 

ʫʪʚʝʨʞʜʘʝʪ ʥʝʦʙʭʦʜʠʤʦʩʪʴ ʠ ʩʨʦʯʥʦʩʪʴ ʚʦʩʩʪʘʥʦʚʣʝʥʠʷ ʢʘʢ ɸʨʠʩʪʦʪʝʣʝʚʩʢʦʛʦ 

ñɻ ʩʩʝʥʮʠʘʣʠʟʤʘò, ʪʘʢ ʠ ʚ ʮʝʣʦʤ ʝʛʦ (ʩʫʧʝʨ)ʩʠʩʪʝʤʳ ʥʘʫʯʥʦʛʦ ʆʨʛʘʥʠʮʠʟʤʘ, ʩ ʝʝ 

ʏʝʪʳʨʝʭ-ʧʨʠʯʠʥʥʦʡ ʵʪʠʦʣʦʛʠʝʡ, ʀʥʪʝʛʨʘʣʴʥʦʡ ʛʥʦʩʝʦʣʦʛʠʝʡ ʠ 

ʌʫʥʢʮʠʦʥʘʣʠʩʪʩʢʦʡ ʤʝʪʦʜʦʣʦʛʠʝʡ, ʘ ʪʘʢʞʝ ʧʨʠʥʮʠʧʘʤʠ, ʫʪʚʝʨʞʜʘʶʱʠʤʠ 

ʧʨʠʟʥʘʶʱʝʡ ɹʠʦʧʦʣʷʨʥʦʩʪʴ ʠ ʎʠʢʣʠʯʥʦʩʪʴ (ʊʨʠʘʜʠʯʥʦʩʪʴ, ʊʨʠʝʜʠʥʩʪʚʦ) 

ʠʟʤʝʥʝʥʠʷ (ʨʘʟʚʠʪʠʷ, ʵʚʦʣʶʮʠʠ) ʨʝʘʣʴʥʦʛʦ ʬʠʟʠʯʝʩʢʦʛʦ ʤʠʨʘ. 

ɼʦʤʠʥʠʨʫʶʱʠʤ ʥʘʧʨʘʚʣʝʥʠʝʤ ʩʦʚʨʝʤʝʥʥʳʭ ʬʫʥʜʘʤʝʥʪʘʣʴʥʳʭ ʥʘʫʯʥʳʭ 

ʠʩʩʣʝʜʦʚʘʥʠʡ ʩʪʘʥʦʚʠʪʩʷ ʅʦʚʘʷ ʬʠʟʠʢʘ, ʩʚʷʟʘʥʥʘʷ ʩ ʠʟʫʯʝʥʠʝʤ ʩʚʦʡʩʪʚ ʠ 

ʚʦʟʤʦʞʥʦʩʪʝʡ ʬʠʟʠʯʝʩʢʦʛʦ ʚʘʢʫʫʤʘ ʢʘʢ ʩʫʙʬʠʟʠʯʝʩʢʦʡ ʬʦʨʤʳ ʤʘʪʝʨʠʠ. 

ɺʳʷʚʣʝʥʠʝ ʩʫʱʥʦʩʪʠ ʨʘʟʚʠʪʠʷ ʠ ʩʧʝʮʠʬʠʯʝʩʢʦʛʦ ʩʧʦʩʦʙʘ ʩʫʱʝʩʪʚʦʚʘʥʠʷ 

ʚʘʢʫʫʤʥʦʡ ʬʦʨʤʳ ʤʘʪʝʨʠʠ ʷʚʣʷʝʪʩʷ ʟʘʜʘʯʝʡ, ʢʦʪʦʨʘʷ ʤʦʞʝʪ ʙʳʪʴ ʨʝʰʝʥʘ ʥʘ 

ʦʩʥʦʚʝ ʚʟʘʠʤʦʜʝʡʩʪʚʠʷ ʬʠʟʠʯʝʩʢʠʭ ʪʝʦʨʠʡ ʩ ʤʝʪʦʜʦʣʦʛʠʯʝʩʢʠʤʠ ʟʥʘʥʠʷʤʠ, ʚ 

ʧʝʨʚʫʶ ʦʯʝʨʝʜʴ ʧʦʜʨʘʟʫʤʝʚʘʷ ʚʦʩʩʪʘʥʦʚʣʝʥʠʝ ʠʩʪʠʥʥʦʛʦ ʟʥʘʯʝʥʠʷ ʬʠʣʦʩʦʬʩʢʦʡ 

ʩʠʩʪʝʤʳ ɸʨʠʩʪʦʪʝʣʷ ï ʝʛʦ (ɹʠʦ)ʬʠʟʠʯʝʩʢʦʛʦ ʥʘʫʯʥʦʛʦ ʆʨʛʘʥʠʮʠʟʤʘ. ɼʨʫʛʠʤʠ 

ʩʣʦʚʘʤʠ, ʩʦʚʨʝʤʝʥʥʘʷ ʥʘʫʢʘ ʩ ʥʝʦʙʭʦʜʠʤʦʩʪʴʶ ʚʦʟʚʨʘʱʘʝʪʩʷ ʢ ʧʨʝʜʩʪʘʚʣʝʥʠʷʤ 

ʘʥʪʠʯʥʦʡ ʬʠʟʠʢʠ ʠ ʤʝʪʘʬʠʟʠʢʠ ʚ ʝʝ ʆʨʛʘʥʠʮʠʩʪʩʢʦʤ ʤʠʨʦʚʦʩʧʨʠʷʪʠʠ, ʥʦ ʥʘ 

ʥʦʚʦʤ ʫʨʦʚʥʝ ʥʘʫʯʥʦʛʦ ʧʦʟʥʘʥʠʷ. ɻʣʘʚʥʳʤ ʨʝʩʫʨʩʦʤ ʨʘʩʰʠʨʝʥʠʷ 

ʦʥʪʦʣʦʛʠʯʝʩʢʠʭ ʧʨʝʜʩʪʘʚʣʝʥʠʡ ʦ ʤʠʨʝ ʤʦʞʝʪ ʩʪʘʪʴ ʘʥʘʣʠʟ ʨʝʧʨʝʟʝʥʪʘʪʠʚʥʳʭ 

ʤʦʜʝʣʝʡ ʩʦʚʨʝʤʝʥʥʳʭ ʬʠʟʠʯʝʩʢʠʭ ʪʝʦʨʠʡ, ʧʦʵʪʦʤʫ ʩʦʟʜʘʥʠʝ ʪʝʦʨʠʠ, 

ʦʧʠʩʳʚʘʶʱʝʡ ʩʫʙʬʠʟʠʯʝʩʢʫʶ ʨʝʘʣʴʥʦʩʪʴ, ʜʦʣʞʥʦ ʙʘʟʠʨʦʚʘʪʴʩʷ ʥʘ ʦʩʥʦʚʘʥʠʠ 

ʠʟʫʯʝʥʠʷ ʬʠʟʠʯʝʩʢʠʭ ʷʚʣʝʥʠʡ. 

ʉʫʙʬʠʟʠʯʝʩʢʘʷ ʬʦʨʤʘ ʤʘʪʝʨʠʠ, ʷʚʣʷʷʩʴ ʠʩʪʦʯʥʠʢʦʤ ʨʘʟʚʠʪʠʷ ɺʩʝʣʝʥʥʦʡ, 

ʦʙʨʘʟʫʝʪ ʠʩʪʦʨʠʯʝʩʢʫʶ ʧʨʝʜʧʦʩʳʣʢʫ, ʚʥʝʰʥʶʶ ʩʨʝʜʫ ʠ ʚʥʫʪʨʝʥʥʝʝ ʦʩʥʦʚʘʥʠʝ 

ʚʩʝʭ ʧʦʩʣʝʜʫʶʱʠʭ ʬʦʨʤ ʤʘʪʝʨʠʠ, ʧʦʵʪʦʤʫ ʝʝ ʠʟʫʯʝʥʠʝ ʧʦʟʚʦʣʠʪ ʛʣʫʙʞʝ ʧʦʥʷʪʴ 

ʧʨʠʨʦʜʫ ʠ ʥʘʧʨʘʚʣʝʥʠʝ ʨʘʟʚʠʪʠʷ ɺʩʝʣʝʥʥʦʡ, ʘ ʟʥʘʯʠʪ, ʩʤʳʩʣ ʠ ʧʝʨʩʧʝʢʪʠʚʳ  

ʯʝʣʦʚʝʯʝʩʢʦʛʦ ʩʫʱʝʩʪʚʦʚʘʥʠʷ.  

ɺ ʥʘʩʪʦʷʱʝʝ ʚʨʝʤʷ ʥʘʫʢʦʡ ʥʘʢʦʧʣʝʥ ʦʛʨʦʤʥʳʡ ʧʦʪʝʥʮʠʘʣ ʠʜʝʡ ʠ ʤʝʪʦʜʦʚ, 

ʢʦʪʦʨʳʡ ʤʦʞʝʪ ʦʢʘʟʘʪʴʩʷ ʦʩʥʦʚʦʡ ʚʥʫʪʨʝʥʥʝʡ ʨʝʚʦʣʶʮʠʠ ʚ ʬʠʟʠʢʝ. ʀʩʧʦʣʴʟʫʷ 

ʙʦʛʘʪʩʪʚʦ ʥʦʚʳʭ ʩʪʨʫʢʪʫʨ, ʦʪʢʨʳʪʳʭ ʩʦʚʨʝʤʝʥʥʦʡ ʤʘʪʝʤʘʪʠʢʦʡ (ʪʝʦʨʠʶ 

ʦʩʦʙʝʥʥʦʩʪʝʡ, ʘʣʛʝʙʨʘʠʯʝʩʢʫʶ ʛʝʦʤʝʪʨʠʶ ʠ ʪʦʧʦʣʦʛʠʶ, ʥʝʣʠʥʝʡʥʫʶ ʜʠʥʘʤʠʢʫ 

                                                                                                                                                                                                 
http://www.docme.ru/doc/233334/dynamis-kak-prichina-dvizheniya-v--fizike--aristotelya 

(ʧʦʩʣʝʜʥʝʝ ʦʙʨʘʱʝʥʠʝ ï 24.02.2014) 



581 

  

 

BIOCOSMOLOGY ï NEO-ARISTOTELISM 
 

 

Vol.3, No.4,  

Autumn 2013 

ʠ ʩʠʥʝʨʛʝʪʠʢʫ ʠ ʜʨ.), ʬʠʟʠʢʘ ʛʦʪʦʚʘ ʩʦʚʝʨʰʠʪʴ ʢʘʯʝʩʪʚʝʥʥʳʡ ʩʢʘʯʦʢ ʠ 

ʧʨʝʚʨʘʪʠʪʴʩʷ ʚ ʩʚʦʝʛʦ ʨʦʜʘ ʥʦʚʫʶ ɹʠʦʬʠʟʠʢʫ (ɹʠʦʢʦʩʤʦʣʦʛʠʶ), ʦʙʲʷʩʥʷʶʱʫʶ 

ʧʨʦʠʩʭʦʞʜʝʥʠʝ ʠ ʩʤʳʩʣ ʦʩʥʦʚʥʳʭ ʩʪʨʫʢʪʫʨ ʠ ʦʙʲʝʢʪʦʚ, ʩʦʩʪʘʚʣʷʶʱʠʭ 

ʬʠʟʠʯʝʩʢʫʶ ʨʝʘʣʴʥʦʩʪʴ. ʅʦ ʜʣʷ ʵʪʦʛʦ ʝʡ ʩʫʱʝʩʪʚʝʥʥʳʤ ʦʙʨʘʟʦʤ ʧʦʪʨʝʙʫʝʪʩʷ 

ʚʦʩʩʪʘʥʦʚʠʪʴ (ʚ ʩʚʦʝʤ ʵʪʠʦʣʦʛʠʯʝʩʢʦʤ, ʛʥʦʩʝʦʣʦʛʠʯʝʩʢʦʤ ʠ ʤʝʪʦʜʦʣʦʛʠʯʝʩʢʦʤ 

ʘʧʧʘʨʘʪʝ ʧʦʟʥʘʥʠʷ) ï ʚ ʧʦʣʥʦʤ ʠʩʪʠʥʥʦʤ ʟʥʘʯʝʥʠʠ ï (ʤʝʪʘ)ʌʠʟʠʢʫ ɸʨʠʩʪʦʪʝʣʷ. 

ɼʦ ʩʠʭ ʧʦʨ, ʪʝʤ ʥʝ ʤʝʥʝʝ, ʵʪʘ ʟʘʜʘʯʘ ʦʪʩʫʪʩʪʚʫʝʪ ʥʘ ʧʦʚʝʩʪʢʝ ʜʥʷ ʦʪʝʯʝʩʪʚʝʥʥʳʭ 

(ʠ ʛʣʦʙʘʣʴʥʳʭ) ʥʘʫʯʥʳʭ ʠʩʩʣʝʜʦʚʘʥʠʡ. ɺ ʪʦ ʞʝ ʚʨʝʤʷ, ʢʘʢ ʚʳʰʝ ʫʞʝ 

ʦʪʤʝʯʘʣʦʩʴ, ʥʝʦ-ɸʨʠʩʪʦʪʝʣʠʟʤ ʠʤʝʝʪ ʦʩʦʙʦʝ (ʞʠʟʥʝʥʥʦʝ ï vital) ʟʥʘʯʝʥʠʝ ʜʣʷ 

ʩʫʜʝʙ ʨʦʩʩʠʡʩʢʦʡ ʥʘʫʢʠ. 

ɻʣʘʚʥʦʡ ʮʝʣʴʶ ʅʦʚʦʡ ʬʠʟʠʢʠ ʷʚʣʷʝʪʩʷ ʩʦʟʜʘʥʠʝ ʬʠʟʠʯʝʩʢʦʡ ʢʘʨʪʠʥʳ 

ʤʠʨʘ ʥʘ ʙʘʟʝ ʝʜʠʥʦʡ ʦʙʦʙʱʝʥʥʦʡ ʢʘʪʝʛʦʨʠʠ (ʬʠʟʠʯʝʩʢʠʡ ʚʘʢʫʫʤ, ʝʜʠʥʘʷ 

ʛʝʦʤʝʪʨʠʷ, ʬʠʟʠʯʝʩʢʠʝ ʩʪʨʫʢʪʫʨʳ), ʯʪʦ ʧʦ ʩʫʪʠ ʝʩʪʴ ʨʘʟʥʦʛʦ ʨʦʜʘ 

ʧʨʝʜʩʪʘʚʣʝʥʠʷ ʦʜʥʦʛʦ ʠ ʪʦʛʦ ʞʝ ʬʠʟʠʯʝʩʢʦʛʦ (ʤʝʪʘʬʠʟʠʯʝʩʢʦʛʦ) ʧʝʨʚʦʥʘʯʘʣʘ. 

ʇʦʩʪʨʦʝʥʠʝ ʅʦʚʦʡ ʬʠʟʠʢʠ ʜʦʣʞʥʦ ʥʘʯʠʥʘʪʴʩʷ ʩ ʧʦʩʪʨʦʝʥʠʷ 

ʢʘʪʝʛʦʨʠʘʣʴʥʦʡ ʙʘʟʳ ʥʦʚʳʭ ʦʩʥʦʚʘʥʠʡ ʥʘʫʯʥʦʡ ʜʝʷʪʝʣʴʥʦʩʪʠ: ʵʪʠʦʣʦʛʠʯʝʩʢʠʭ, 

ʛʥʦʩʝʦʣʦʛʠʯʝʩʢʠʭ, ʤʝʪʦʜʦʣʦʛʠʯʝʩʢʠʭ (ʚ ʮʝʣʦʤ, ʦʩʥʦʚʘʥʠʡ ʥʦʚʦʡ 

ʆʨʛʘʥʠʮʠʩʪʩʢʦʡ ʢʦʩʤʦʣʦʛʠʠ ï ɹʠʦʢʦʩʤʦʣʦʛʠʠ). ɺʦʩʪʨʝʙʦʚʘʥʥʳʤʠ ʩʪʘʥʦʚʷʪʩʷ  

ʢʘʪʝʛʦʨʠʠ ʜʨʝʚʥʝʛʨʝʯʝʩʢʦʡ ʬʠʣʦʩʦʬʠʠ, ʚ ʧʝʨʚʫʶ ʦʯʝʨʝʜʴ ɸʨʠʩʪʦʪʝʣʝʚʩʢʦʛʦ 

ʥʘʫʯʥʦʛʦ ʆʨʛʘʥʠʮʠʟʤʘ. ʅʘʧʦʣʥʝʥʥʳʝ ʩʦʚʨʝʤʝʥʥʳʤ ʩʦʜʝʨʞʘʥʠʝʤ, ʦʥʠ ʚʥʦʚʴ 

ʩʪʘʥʦʚʷʪʩʷ ʦʙʱʝʥʘʫʯʥʳʤʠ ʧʦʥʷʪʠʷʤʠ. ʏʝʨʝʟ ʚʚʝʜʝʥʥʳʝ ɸʨʠʩʪʦʪʝʣʝʤ ʢʘʪʝʛʦʨʠʠ 

ʠ ʧʦʥʷʪʠʷ ʩʫʱʝʛʦ, ʤʘʪʝʨʠʠ (ʛʠʣʝ), ʬʦʨʤʳ, ʧʦʪʝʥʮʠʠ, ʜʝʡʩʪʚʠʷ, ʜʶʥʘʤʠʩ, 

ʵʥʝʨʛʠʠ, ʵʥʪʝʣʝʭʠʠ ʠ ʜʨ. ʤʦʞʥʦ ʦʙʦʩʥʦʚʳʚʘʪʴ ʠ ʨʘʟʚʠʚʘʪʴ ʧʦʥʷʪʠʷ ʅʦʚʦʡ 

ʬʠʟʠʢʠ. 

ɸʢʪʫʘʣʴʥʳʤʠ ʜʣʷ ʩʦʚʨʝʤʝʥʥʳʭ ʬʠʟʠʢʦʚ ʷʚʣʷʶʪʩʷ ʥʘʚʳʢʠ ʨʘʙʦʪʳ ʩ 

ʧʦʥʷʪʠʡʥʳʤ ʘʧʧʘʨʘʪʦʤ ʥʘʫʢʠ ʚ ʧʝʨʠʦʜ ʝʛʦ ʪʨʘʥʩʬʦʨʤʘʮʠʠ (ʵʚʦʣʶʮʠʦʥʥʦʛʦ 

ʩʢʘʯʢʦʦʙʨʘʟʥʦʛʦ ʧʝʨʝʭʦʜʘ ʥʘ ʥʦʚʳʡ ʫʨʦʚʝʥʴ ʬʫʥʢʮʠʦʥʠʨʦʚʘʥʠʷ), ʚ 

ʩʦʦʪʚʝʪʩʪʚʠʠ ʩ ʧʦʪʨʝʙʥʦʩʪʷʤʠ ʠ ʟʘʜʘʯʘʤʠ ʨʘʟʚʠʪʠʷ ʩʦʚʨʝʤʝʥʥʦʡ ʥʘʫʢʠ. 

ʅʝʦʙʭʦʜʠʤʦ ʦʩʦʟʥʘʥʠʝ ʦʩʦʙʝʥʥʦʩʪʝʡ ʬʦʨʤʠʨʦʚʘʥʠʷ ʢʘʪʝʛʦʨʠʘʣʴʥʦʛʦ ʘʧʧʘʨʘʪʘ 

ʩʦʚʨʝʤʝʥʥʦʡ ʆʨʛʘʥʠʮʠʩʪʩʢʦʡ ʬʠʣʦʩʦʬʠʠ ʠ ʥʘʫʢʠ, ʠ ʚ ʧʝʨʚʫʶ ʦʯʝʨʝʜʴ, ʢʘʢ 

ʚʦʟʤʦʞʥʳʭ ʩʠʥʦʥʠʤʦʚ ʧʦʥʷʪʠʷ ñʧʫʩʪʦʪʳò (ʚ ɸʨʠʩʪʦʪʝʣʝʚʩʢʦʤ ʟʥʘʯʝʥʠʠ, 

ʬʦʨʤʠʨʫʶʱʝʡ ñʧʦʪʝʥʮʠʶò ï óʧʦʪʝʥʮʠʘʣ ʜʝʡʩʪʚʠʷô) ʚ (ʤʝʪʘ)ʬʠʟʠʯʝʩʢʦʤ, 

ʵʪʠʦʣʦʛʠʯʝʩʢʦʤ ʠ ʛʥʦʩʝʦʣʦʛʠʯʝʩʢʦʤ ʧʣʘʥʘʭ (ʭʘʦʩ, ʢʝʥʦʥ, ʭʦʨʘ, ʧʥʝʚʤʘ, ʵʬʠʨ, 

ʚʘʢʫʫʤ), ʪʘʢ ʠ ʩʚʷʟʘʥʥʳʤ ʩ ʧʫʩʪʦʪʦʡ ʧʨʦʩʪʨʘʥʩʪʚʦʤ-ʚʨʝʤʝʥʝʤ, ʢʦʪʦʨʦʝ 

ʧʨʝʜʩʪʘʚʣʷʝʪ ʩʦʙʦʡ ʥʝ ʧʨʦʩʪʦ ʜʠʥʘʤʠʯʝʩʢʫʶ ʘʨʝʥʫ, ʛʜʝ ʨʘʟʳʛʨʳʚʘʶʪʩʷ ʚʩʝ 

ʩʦʙʳʪʠʷ ʚʦ ɺʩʝʣʝʥʥʦʡ, ʥʦ  ʧʝʨʚʦʩʫʱʝʝ. ɺʘʢʫʫʤʥʘʷ ʬʠʟʠʢʘ ʚʦʟʚʨʘʱʘʝʪ ʥʘʫʢʫ ʢ 

ʠʜʝʷʤ ʭʘʦʩʘ ʠ ʢʦʩʤʦʩʘ, ʩʘʤʦʦʨʛʘʥʠʟʘʮʠʠ, ʙʠʧʦʣʷʨʥʦʩʪʠ ʠ ʮʠʢʣʠʯʥʦʩʪʠ, ʠ 

ʝʩʪʝʩʪʚʝʥʥʦʡ ʩʧʠʨʘʣʴʥʦʡ ʜʠʥʘʤʠʢʠ ʵʚʦʣʶʮʠʦʥʥʳʭ ʧʨʦʮʝʩʩʦʚ, ʦʪʥʦʰʝʥʠʡ 

ʚʠʨʪʫʘʣʴʥʦʩʪʠ ʠ ʨʝʘʣʴʥʦʩʪʠ ʚ ʜʠʥʘʤʠʯʝʩʢʦʤ ʨʘʟʚʠʪʠʠ ʩʦʚʨʝʤʝʥʥʳʭ ʷʚʣʝʥʠʡ, ʠ 

ʪ.ʜ., ʫʞʝ ʜʦʣʛʦʝ ʚʨʝʤʷ ʥʝ ʠʤʝʶʱʠʭ ʬʠʟʠʯʝʩʢʦʛʦ ʦʙʦʩʥʦʚʘʥʠʷ.  
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ABSTRACT. This essay will attempt to accomplish two things. First, it will justify the 21

st
-century 

recourse to Aristotle and relevance of his knowledge and wisdom in the post-modern era. Second, 

we shall chart the plausible pathway for the post-modern neo-Aristotelianism upon examining the 

vicissitudes of the interest in Aristotle and Aristotelian studies through millennia. In the process, we 

shall also expose the historical myth about the alleged transmission of Aristotleôs legacy from 

Arabic into Latin, restoring the real narrative about the life of Aristotleôs text ï in translations from 

Greek into Latin, re-translations from Greek into Syriac, Hebrew or Arabic, and numerous blind 

acceptances of the retelling from various languages rather than actual equivalents of the original. 

We shall also explain the reasons of the peculiar cultural amnesia or the causes of óforgettingô 

Aristotle in many historical periods while remembering Plato and others in his stead. Finally, we 

shall argue why Aristotle, the proto-scientist of antiquity and modernity is the best suitable analyst, 

therapist and adviser for the ailing post-modernity which has regrettably lost her intellectual, 

moral and cultural compass. 

KEYWORDS: Aristotelianism(s), cultural amnesia, cultural compass, existential compass, 

secular(ism), poetic proto-base, true and false signs, cosmos, cosmic(sm), cosmology, cultural 

detour, wisdom therapy 

 

                                                           
1
 The formation of the Biocosmological Association and the foundation of the Journal of 

Biocosmology - Neo-Aristotelism is a very significant first step in setting the trend in the post-

modern Aristotle studies. It opens an international forum on Aristotle for the common benefit of the 

society-relevant science. The present essay, dedicated to the 4
th
 anniversary of the foundation of the 

Biocosmological Association, has been inspired by the discussions about Aristotle and 

Aristotelianism with Prof. K.Khroutski, for which the author wishes to express gratitude. Notably, 

the Biocosmological Association (BCA) has introduced the neologism ñAristotelismò instead of the 

commonly used ñAristotelianismò. The reason is that BCA treats the Aristotelian philosophy as the 

autonomic (super)system of rational scholarly knowledge (and which truly is the foundation of the 

entire modern scientific edifice). In other words, Biocosmology (neo-Aristotelism) means a kind of 

ñcosmologyò or ñkosmologyò (if to refer to the Ancient ñKosmosò ï the notion of the world-whole 

and the Organicist world order). 

In this approach, Aristotleôs philosophy evidently stands as a rational supersystem of knowledge 

that is fundamentally autonomic ï fully reducible to Aristotleôs Biocosmist ï Hylomorphist ï world 

outlook; Organicist physics and metaphysics; Four-causal-aetiology (with the leading role of 

teleodriven causes); Functionalist telic methodology; bio-socio-Kosmist anthropology and 

universalizing Bio-sciences (of all types: natural, social, formal and human); and Noospheric global 

sociocultural development and co-evolution. In fact, this is Aristotleôs original, but a radically new 

approach in the contemporary scientific milieu. A reason is, therefore (as it was considered in the 

BCA) ï to distinguish it (from the commonly accepted variants) by the use of the neologism ñneo-

Aristotelismò. 
2
 University of Toronto, CANADA. 
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It is Aristotleôs special glory that every thinker is his pupil, 

                  even when he does not know it. 

                  John Leofric Stocks, Aristotelianism. 

 

Introduction  
Ours is the most desperate century, standing at the crossroads of destruction 

and survival of humanity and its civilization. The greatest tragedy of it all is that we 

have lost our cultural and existential compass, the wisdom of Being, the joy of 

rational thinking and the ability to choose what is actually best for our Health and 

Happiness. 

Ours is the age, dominated by mad senseless multiple activities, pointless strive 

for speed, endless computation, reckless conquest of Nature and the Natural (be it 

Man, animal, plant or cosmos itself) and the tyranny of the Machine (be it electronic 

gadgets, digital equipment or automobile). We are, at present, regrettably, ruled by the 

semi-literate, narrow-minded technocrats, whose troubled imagination ultimately and 

subconsciously leads to the destruction of the millennia-old Culture and Civilization. 

The ideas of creating artificial intelligence, the genome research or space exploration 

projects, and even (quite serious, publicly expressed!!) plans to colonize the moon or 

Mars ï are just the few of the propositions of the post-modern maniacs whom Reason 

has abandoned and who, essentially, detesting humanity and civilization, could turn 

existence into Nothingness. 

The troubled humanity of the post-computer, post-space exploration period is 

in a desperate need of an effective cure from existential madness. The ailing body of 

the planet, the confused minds and souls of humans, the face-book and cyberspace 

generation suffer from the serious malaise and urgently need the wisdom therapy. 

Somehow, it is only Aristotle, the semi-forgotten sage of the late Greek antiquity, who 

could provide the much needed cure. It is Aristotle, with his serene, utterly simple 

and elegant logical elucidation of the laws of the universe, cosmos, nature and human 

habitat, who can help humanity to find the lost moral and intellectual compass, and 
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retrieve the forgotten analytical skills. 

 

1. Paradox of the Collective memory: Plato versus Aristotle   

Despite the fact that Aristotle had surpassed his contemporaries and his mentor 

Plato on so many levels, having offered the most profound insights into nearly every 

branch of science, and having intuitively anticipated many future discoveries, by the 

irony of history, Aristotle has been often portrayed in the shadow of Plato. Partly, the 

answer was given by Jonathan Barnes, one of his best modern translators and 

commentators: 

 

A controversial public figure who lived a turbulent life in a turbulent 

world. No man before him had contributed so much to learning. No man 

after him could hope to rival his achievements (1982:1). 

 

Not only his age failed to appreciate him fully nor understand him, but even 

centuries after his death, Aristotle was not given full credit. Even Bertrand Russell 

omitted Aristotle from his 20
th
-century collection on history of philosophy. The post-

modern Western European philosophical tradition, influenced by the Judeo-Christian 

ideology and mythology, continued to emphasize Plato, regardless of the more logical 

relevance of Aristotle to the time and cultural space. Despite Aristotleôs towering 

metaphysics, ethics, analytical apparatus, logic, theory of cognition, insights into the 

natural sciences and medicine, and his statue as a the proto-scientist, he is less 

quoted and studied than his less significant mentor Plato. Even the contemporary 

Anglo-Germanic-American presentment substantially favors Plato. 

The Platonic utopian state concept, the ideas-model and his overall social and 

ethical orientation are more compatible with the para-secular and anti-intellectual 

societies of modernity, committed to the system, relying upon and exploiting all the 

primitive animalistic instincts and desires. In his imagined blissful republic, the poets, 

the pioneers of discoveries, who ask the ñwhy question,ò so important to Aristotle, 

had no place. Despite its basically anti-intellectual and dictatorial essence, Platoôs 

doctrine and utopia, have been partly embraced by the late modern Western state, 

having found a permanent and prominent place in the University curriculum. The 

reason is simple ï his utopian dogma included God, the wise tutor of the obedient 

unquestioning citizens while Aristotleôs daring secularism, his metaphysics and 

cosmology have been more problematic for the society, paying only lip service to 

secularism, while actually making room for the more useful Belief. If Aristotle 

elevated Reason, asking humanity to doubt and debate, Plato kept humanity in a 

passive and convenient prayer phase. Nearly all modern societies, even those 

advocating secularism and separation of the Church and State, are more inclined to 

accept Plato. Aristotleôs world view is deemed much more problematic, if not even 

dangerous. (After all, Aristotle was much studied in the Communist bloc and 

Marxists never óforgotô him.) 

The post-modern societies currently suffer from actually not accepting 
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Aristotleôs secular wisdom. Religions tear the modern world apart due to the 

insufficient immunity against the Religious. The designers of the post-modern 

existential hell, if ever tutored in philosophy at all, having a very limited exposure to 

Plato, are absolutely unaware of Aristotle who could have guided them differently. 

Plato was more compatible with the general post-modern ethos of the techno and 

machine -driven age. After all, the main focus of studies at Platoôs Academy was 

Mathematics. In contrast, Aristotle, respectful of the Euclidean and Pythagorean 

theories, cautioned against fixation on computation and Number, proposing instead to 

concentrate on Life and living in Cosmos. But Platoôs fantasy and utopia had been 

partially realized by the post-modern number fixated technocrats ï a single mode of 

existential rhythm, one preferred existential purpose, revolving around the digital 

number and one single primitive cultural signification. Plato, rather than Aristotle, is 

the actual ideological guide of the post-modern technocrats, the designers of 

robot(ics), cyberspace reality and culture. The electronic republic of post-modernity, 

a certain actualization of Platoôs utopia, has already turned homo sapiens into a model 

citizen, a passive recipient of electronic signals, void of sapienza, Reason and 

reasonableness.  

 

2. Who is Afraid of Aristotle Today? 

Ours is the age, dominated by the closed-minded scientists and technocrats, 

who view the world through the prism of the digital screen. We daily see the triumph 

of the Machine and the defeat of Reasonable Man. The prediction of Thomas Carlyle 

(1795-1881) that one day man would become the ñaddendum to the Machineò has 

been fully materialized. Millennia prior, in the distant antiquity, the proto-scientist 

and wise philosopher Aristotle had also anticipated the same phenomenon. A man, 

who had contributed to nearly every sphere of knowledge, art, science an learning, 

cautioned about the harmful infatuation with the abstract, Number, computation and 

the overall dangerous detachment from the Real. He saw human mind and patterns 

of thought locked into the metaphor-based and metaphor-free discourses, the 

dichotomy of the poetic Logos and poetry-barren one, one censoring or checking the 

other. 

Aristotle (384ï322 BC) had exposed the intellectual impotence of the future 

all-knowing scientist, the precursor of the post-modern technocrat, the creator of the 

virtual space, the arrogant Emperor of scientific endeavors, walking actually naked, 

without the ñclothes of culture.ò A naked barbarian of today is capable of twitting 

some 135-7 characters on any topic, but not remembering a single poetic line. 

Aristotle, a man relying on experience and observation, an avid student of Cosmos, 

was no less interested in Hesiod or Homer, believing that poetic explanations of the 

Universe are no less reliable in their metaphoric veil. Moreover, in his view, poetry 

preceded science and the poetic judgement was as valid as a solid analytical 

instrument in accessing the world, often better than the metaphor-free dry scientific 

reasoning. His explanation of Cosmos, and Humans in it, is inseparable from the 

poetic proto-base of Hesiod, Evenus/Euenus, Homer or Epicharmus. The proto-
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scientist Aristotle could not imagine scientific inquiry in the barren art- and poetry-

free universe, but modern poets, who have virtually destroyed the innate music of the 

poetic line, would not have liked Aristotle and his definition of poetry and music. 

Neither would modern abstract painters who rejected the importance of mimesis and 

verisimilitude. Modern musicians, with their cacophony of sounds (pseudo-music in 

Aristotleôs view), would dismiss Aristotle. Aside from aesthetics, Aristotle, following 

the ancient musician and grammarian Coriscus, established the beneficial role of 

music even for human health, regarding it one of the great wonders produced by 

human imagination. 

A post-modern detached scholar, obsessed with the never-ending 

incomprehensible exegesis of the discourse of his colleagues and preoccupied with 

the irrelevant to society issues, would detest Aristotle. Unable to compete with the 

terse, pithy and profoundly clear style of the ancient sage, the modern pseudo-

thinkers prefer to engage in finding flaws in his arguments, as apart of the general 

outrage against the cultural parents. All priests, of numerous shades and colors, and 

religious persuasions are afraid of the perfect analytical knife of Aristotle. He 

destroys their peaceful reign in society, exposing the falsehood of their teaching and 

reminding them of the false ground of their mythological message and the ultimate 

indecency of their propaganda. 

Historians, who claim to be the writers of the definitive accounts, have also 

been exposed by Aristotle, who reminded them that in his Posterior Analytics 

ñopinion is unstableò and in his Metaphysics, that ñman begets manò (1984, 

vol.1:146; 1984, vol.2:1691). . 

The rulers of the openly religious and weak secular (or para-secular) states 

would be intimidated by Aristotle for whom the border between the Religious and the 

Secular was clear cut even in the remote antiquity! He had the courage to define 

NOUS not as a deity, but as Cosmic Intelligence in the presence of over 30,000 Greek 

gods.  

The genome-projects participants, euthanasia advocates, nuclear scientists and 

electronic machinery producers, the industrialists and big banks ï all would be 

angered by Aristotle and his simple proverbial ñWhyò or ñWhat for.ò In his immortal 

and eternally relevant Metaphysics, he insisted that only ñmen of art know the 

ówhyôof itò (1966:3). 

Despite the decades of being in the company of Plato and the Platonists at the 

Academy, Aristotle never accepted his masterôs idea about the destructive or negative 

role of poetry. Plato deemed poets dangerous for his utopian state, while Aristotle 

gave primacy to a poet whom he placed ahead of a scientist (A.Makolkin, 2008, 

2009). 

But the greatest fear of Aristotle has been in the minds of the defenders of the 

capitalist state. The post-Marxist political scientists were aware of the essentially 

socialist ideological motifs in Aristotleôs Politics which made it clear that he 

supported public funding of cultural institutions, free education and active 

involvement of intellectuals in public life. They were also aware of the fact that Marx 
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himself widely relied on Aristotleôs teaching. The famous Marxist postulate about 

religion, being the ñopium of the people,ò directly originates from Aristotelian 

secularism and his theory of ñfalse signs,ò false assumptions about the universe and 

reality. Upon the victorious realization of Marxist utopia in Russia, the spread of 

Marxism and the installation of the socialist order in Eastern Europe, Aristotle 

became the core item in the university curriculum within the framework of the 

subject of Marxism-Leninism. In contrast, the West continued to drill Plato and 

Platonism, and the sophists of antiquity as the ideological antidote and a part of the 

general ideological war. Thus, Aristotle got caught in the war between the two super 

powers, two warring ideologies. Embraced by the Marxists, Aristotle became a 

persona-non grata in the states, advocating market economy and free enterprise, 

particularly in the country-paragon of classical capitalism, such as the USA. As 

Charles Schmitt described it, ñphilosophy and Aristotle had been purged from the 

Anglo-American university curriculumò (1973:12). 

 

3. Aristotle ï a Public Intellectual, Free Thinker and an Impious Citizen  
Aristotle was born in 384 BC, in the town of Stagirus, Thracian Chalcidice, 

into the family of a Court Physician Nicomachus serving Father of Philip of 

Macedon. At the age of 18 Aristotle moved to Athens where he would spend the next 

20 years at Platoôs Academy. In 347 BC, after Platoôs death, he left Athens. Alfred 

Edward Taylor discloses the reason: apparently, the vacant position of Academy 

President was not given to Aristotle, but to his fellow scholar Xenocrates of 

Chalcedon, which may have caused Aristotle ñfeel injuredò (Taylor, 1919:15). Yet, 

Aristotle never completely severed his ties with the Academy. In 335 BC, ñhe opened 

a rival institution, the Lyceum or Gymnasium, attached to the Temple of Apollo 

Lyceus. The name ñPeripateticò given to the school derives from the PERIPATOS or 

covered portico where lectures were conductedò (Taylor, ibid.). 

In between the departure from Athens and openingò the rival institutionò with 

the alternative curriculum, with the emphasis on Biology and History rather than 

Mathematics, Aristotle spent 3 years in Asia Manor, conducting marine biology 

research along the Aeolic coast. His old friend from the Academy Hermeias, the 

monarch of the city of Atarneus in Aeolis, standing against the Persian king, offered 

him his hospitality. His niece Pythias became Aristotleôs wife during his voluntary 3-

year exile period. In 343 BC, Hermeias was assassinated by the Persians and Aristotle 

moved to Macedonian Court, becoming the tutor to the future Alexander the Great, 

then only 13 (Taylor, 1919:12). Despite the powerful influence and the relationship 

between the student and tutor, the future famous commander and the no less famous 

philosopher, Alexander would eventually become Aristotleôs foe. A. Taylor retells an 

interesting little known episode: Callisthenes, Aristotleôs relative and official 

historiographer, who even followed Alexander the Great in his military campaigns, 

would be eventually killed, after being accused of orchestrating the assassination plot 

against Alexander and ñfor that Aristotle would be held responsible for treason as 

wellò (1919:13). 
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When Alexander the Great died in 323 BC, Aristotle would suffer political 

persecution due to the anti-Macedonian mood in Athens. ñLike Socrates, he was 

indicted on the capital charge of impiety,ò the charge provoked by his poem on the 

death of his friend Hermeias, written 20 years prior, as well as his ties to the 

Macedonian ruler Antipater. The fears of punishment caused Aristotle to move back 

with his disciples to the native Stagirus where he would die a year later at the age of 

62. (Taylor, 1919:16). One could see from the scant available recollections that his 

life was not an even glory-leading journey. He was affected by the political 

circumstances, which he did not personally orchestrate, but was often the victim of. 

Nor was he a stranger to injustice, slander, envy, persecution despite his connections 

and fortune. 

Philosophy of antiquity was not isolated from politics and daily life. 

Philosophers not only regularly followed the political events, but were also actively 

involved in public life and government. Plato, for example, was known to intervene 

into public affairs of Sicily and his Academy was viewed as the ancient centre for the 

study of politics and jurisprudence (Taylor, 1919:14). Aristotleôs Lyceum, the rival 

institution to that of his master, became the leading center for disseminating free 

thought, life-relevant pioneering interdisciplinary scholarship, and ethics, as well as a 

plausible model for another perfect society. 

 

4. The Vicissitudes of Aristotelianism through History 

The fate of Aristotelian teaching is the best illustration of the overall 

vicissitudes of human culture and a rather precarious pathway of human advancement 

ï one step forward into some discovery or knowledge is followed by the dozens of 

returns and wanderings in the dark labyrinth of ignorance. The peripateia of the 

social, moral, political and cultural upheavals over the last two millennia ï wars, 

revolutions, rise and fall of empires, battles for the mind and souls of humanity ï all 

had occurred in the presence of Aristotle undying wisdom. The waves of history 

would periodically bring to the shores of Culture his lucid, strikingly simple, and 

wise thoughts- existential formulas, only to be condemned or discarded in anger, or 

used for oneôs own particular needs. But nobody in two thousand years has ever 

abandoned Aristotle completely. 

The grand monument of Aristotelianism, the anti-thesis to Platonism, was 

erected fully by Aristotle himself, in his own life time within the walls of the Lyceum 

founded in 335 BC. During the first 12 years of operation, Aristotle himself laid 

down the firm principles of his revolutionary inquiry into nearly every branch of 

knowledge, a unique broad interdisciplinary curriculum for conducting socially-

relevant applied research in life sciences and humanities. Unlike Platoôs Academy, 

focusing on Mathematics, Aristotleôs unique Lyceum had emphasis on Life, Nature, 

Man and his place in Cosmos. His Lyceum functioned until 529 AD, having survived 

the fall of Athens, rise and fall of Rome, her shameful surrender to Christianity, the 

first major detour of the advancing European civilization in face of the rising Islam 

and Arabic appearance on the world stage. Aristotleôs Lyceum was the exemplary seat 
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of public learning in Europe, with the first modern research Library, the prototype of 

the future Alexandria Library. 

The Lyceum not only conducted the groundbreaking research, but it also 

attracted large, interested in learning, public audiences. The functioning of the 

Lyceum did not deteriorate in the Roman times ï on the contrary, having attached the 

Hellenic world to the thriving Roman Empire, the Romans were eager to spread and 

support this new temple of knowledge. Not only did Romans appoint professors at 

Athens and in the Lyceum, but they often themselves traveled to Athens to study 

philosophy. For instance, in 79 AD, Cicero himself listened to the lectures by 

Antiochus whom he regarded in awe as ñnobilissimus et prudentissimus philosophusò 

(Barnes, 1989:57). Travels of the Roman senators, political figures and scholars to 

Athens were constant and ongoing. The greatest paradox of all was, even after 

adoption of Christianity by Emperor Constantine (303-337 AD), the Lyceum 

continued to promote secular knowledge. The next ten long centuries, up until the 

Renaissance, would be the battles for and against Aristotle, or the most difficult post-

Christian phase of Aristotelianism. 

The adoption of Christianity forced Europe, the final product of the cultural 

synthesis of the ancient Sumer, Egypt, Phoenicia, Babylonia, Assyria, Etruria, and 

other ancient advanced civilizations, to return to the cave of the primitive mythology 

of the Judean shepherds. This cultural detour  which would last centuries was started 

by Constantine. From then on, the creative imagination of poets and thinkers would 

be censored by the priests, monks and servile believers of what Aristotle called as 

ñfalse signs,ò and the entire corpus Aristotelicum would be hijacked by them. 

The dramatic turn in the social and cultural history of Rome would not only 

alter the cultural pathway of Europe, but it would also affect the studies of Aristotle. 

The failed battle of Rome against Judea would turn out to be the historic nightmare 

for the Romans and the entire Europe for centuries to come. The wheel of civilization 

and Aristotelian secularism would have to be re-invented much later. Niccolo 

Machiavelli (1469ï1527) would openly blame Emperor Constantine for ruining the 

Roman Empire and changing the developmental course for the entire future European 

continent. Half a century before the trial of Giordano Bruno and Galileo, Machiavelli 

dared to inform the fellow Florentines and the wide public of all Italian States about 

the harm of religion and the cultural sacrifices, made in the name of accepting the 

clone of the Hebraic mythology. The primitive mythopoesis and cosmology of the 

pious shepherds from Judea replaced the ancient proto-scientific models of thinking, 

arresting the working of human mind and the recall of Aristotelianism. (A. Makolkin, 

2008; 2009). The victorious parade of what Aristotle had defined ñfalse signsò ï 

Religion ï coincided with the persecution of thinkers, scientists and overall 

obscurantism. The battle for the souls began with the attack on the Mind. Byzantine 

historian Zosimus (? 500 AD) tells of the execution of philosopher and rhetorician 

Longinus by Emperor Aurelian, Valentineôs anger at the philosopher Maximus and 

ñValenôs suspicion of all learned menò (R.Penella, 1990: 14;16). Despite the 

persecution, not all the philosophers could be exterminated, not all the works 
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perished, including Aristotleôs texts. 

Aristotleôs works continued to live in Greece for centuries after his death, 

before and after the installation of Christianity, be translated into Latin and 

transported into Rome, made available within the Roman Empire, then travel to 

Constantinople, Alexandria, Damascus, Isphahan, London, Paris, Copenhagen, 

Berlin, Krakow, Cologne, Warsaw, Riga, Moscow, Kiev, Kazanô, Odessa among 

many other parts of the world. Aristotleôs works in Greek and Latin versions 

continued to co-exist with the sacred text of the Bible and in the presence of the 

religious censor who periodically would shift their attitudes towards the wisdom of 

the ancient sage. The post-Christian Aristotelianism would oscillate between the 

placing his works on the pedestal, and banning them. Yet, Christian theology never 

separated itself from Aristotle. Monasteries were the storehouses of his works which 

were read and re-read constantly. St. Augustine (354-430 AD) read Aristotleôs 

Categories and the Posterior Analytics, translated into Latin by the Roman Senator 

Vettius Agorius around the same time (J.Stocks, 1933:122-3). He was not alone.  

In fact, the entire edifice of the Medieval scholasticism and theology had been 

organically tied to his thought. But for centuries, the interpretation and readings of 

Aristotle were highly selective. ñIn 1210, Paris banned public and private readings of 

Aristotleôs texts on natural philosophy,ò while allowing his works on logic. The Papal 

Legate banned his Physics and Metaphysics. (J.Stocks, 1933:127). For centuries, 

Aristotleôs works were taught in Latin translations at all major European Universities. 

Dante Alighieri (1265ï1321), who knew no Greek at all, makes numerous references 

to Aristotle throughout his Divine Comedy and his Monarchia, banned by the Church 

for three hundred years, from 1554ï1881, was also heavily influenced by Aristotle 

(G. Sorensen, 2001:25). In fact, Aristotle survived in the post-Christian era because 

the Church found his teaching useful for the Christian indoctrination. Aristotleôs 

cosmology was intentionally misinterpreted in the light of the Religious and 

appropriated by the Church in order to spread the myth about the creator of the 

universe. Aristotleôs prime mover was made the creator. During 1100ï1400, an 

attempt was made to challenge the Church, religious mythology and restore the 

Graeco-Roman cultural legacy. 

The year of 1453 marks a new phase of Aristotelianism ï Greek language and 

the Hellenic cultural legacy celebrate a second life at the Italian Universities as a part 

of the High Renaissance movement. The University of Padua, founded in 1222, with 

its traditional emphasis on medicine and natural sciences, becomes the leading Centre 

of Aristotelianism in Europe. The entire period of the Italian and European 

Renaissance, from Dante, Petrarch, up to Machiavelli, Giordano Bruno and Galileo, 

is inseparable from Aristotle when the complete corpus aristotelicum is already 

known to scholars and interested intellectuals. But the debate around his legacy is 

uneven ï Bruno argues passionately against some points, Petrarch dislikes him, so 

does Galileo, one of many anti-Aristotelians. In 1536, Peter Ramus of Paris claims 

that ñall the doctrines of Aristotle are falseò (J. Stocks, 1933:133). In 1624, Paris 

passed a Decree in defense of Aristotleôs doctrines, prohibiting their criticism, totally 
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in contrast with the past treatments and labels of ñheresyò.  

Europeans forever embraced Aristotle, but in variety of coats, depending on the 

prevalent opinions, dominant beliefs, scientific trends and even political movements. 

Despite the emergence of the new natural scientific concepts and formulas, Aristotle 

still had a lot to offer. His works also provoked even anger of some, like Thomas 

Hobbes (1588ï1679), who criticized Aristotle copiously and freely, sneering at his 

terms while making references to him in other instances. Locke (1632ï1704), who 

had a very superficial knowledge of many things except the Bible, was rather 

indignant upon his arrival in Oxford because ñAristotle still determined studies of the 

placeò (J. Stocks, 1933:140). He erroneously assumed that his age was the ñall-

knowing oneò and that Aristotle was out of date. Francis Bacon (1561ï1626), who 

had very little actual knowledge of philosophy, accused Aristotle of ñenslaving 

natural philosophyò and dismissed it as ñaristotelityò (J. Stocks, 1933:154). Oxford 

Aristotelian studies were conducted under the watchful eye of the Church and God 

ruled very strictly in this, remote from the continent, temple of knowledge. 

Despite the fact that Aristotle studies were revived during the Renaissance in 

the whole of Europe, Italy, the seat of the Roman Empire and the founder of the most 

distinguished civilization, became the leader. The country, with the first Universities 

in Europe, first Learned Societies, also pioneered the neo-pagan Renaissance 

Aristotelianism in the post-Christian era. New Aristotle resurfaced on the cultural 

scene of the entire continent when the neo-pagan art of Italy blossomed and when 

secularism was given a second life. The thriving Italian Universities ï Bologna, 

Florence, Rome, Padua, Pisa, Naples, Venice, Ferrara,. ï were the connecting thread 

of new European Aristotle studies in the atmosphere of the recovered secular 

aesthetics, óblasphemousô secular materialist philosophy and dismissal of the Judeo-

Christian ideology. 

However, among all the Italian Universities, the University of Padua, ñthe alma 

mater of Galileo,Vesalius, Copernicus, Pomponazzi and Harveyò would be destined 

to lead thinkers and scientists towards the recovery of Aristotle studies. The 

University of Padua, founded in 1222, on the basis of the scattered studi, will be the 

leading Centre of the new Renaissance Aristotelianism, with the interdisciplinary ties 

not only to medicine, but also to physics, law, natural sciences and ethics. Long 

before the Corpus Aristotelicum would permanently enter the curriculum, the Paduan 

scholars had owned and studied Aristotle in Latin translations from Greek which 

came to Padua via Athens, Rome, Alexandria, Constantinople, Crete, Rhodes and 

former provinces of the Roman Empire. Nearly all major Aristotleôs works were 

available to Paduan students and professors, who had been conducting the discourse 

on Aristotle long before Padua had acquired the glorious reputation of the Centre of 

Aristotelianism. Peter of Abano (1251? ï1316) who taught for many years at Padua 

believed that ñmedicine and philosophy were sistersò and this concept was the 

guiding principle in the delivery of knowledge at this leading University (N.Siraisi, 

1973:62). Aristotle was at the centre of all subjects taught there, even among Paduan 

musicologists most frequently cited him (1973:62). 
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Italy, the seat of the former Roman Empire, the transmitter of the Hellenic 

culture and the founder of Europe, was not the only country where Aristotle was 

recovered in the post-Christian era. The study of Aristotle spread in Northern Europe 

where Church faced the challenges of modern scientific views and institutional 

transformation. Caspar Bartholin (1585ï1629) was a leading Danish Aristotelian. 

Copenhagen became the centre of Aristotelian studies, next to Upsala, and 

Stockholm, Sweden and Germany where the so-called ñelementary political 

Aristotelianismò became popular. Aristotleôs Politics would occupy the minds of 

these scholars who would wish to see secular handling of contemporary political 

affairs. Bo Lindberg informs that these new Aristotelians ñwished to distance 

themselves form the scholastic Aristotelian tradition with regard to relation of politics 

to theologyò (2001:246). 

After the refreshing Renaissance, there came to Europe the brisk striking 

Enlightenment, the age of Light and Reason. Machiavelli would be resurrected by 

Montesquieu. The French Encyclopaedists and Voltaire would openly and vigorously 

attack the Church, religion and the mythological Christian cosmology, including the 

hypocrisy of the institution and its repression of the Mind. Aristotle would be placed 

on the high pedestal again. The discourse on the method of scientific inquiry would 

be at the centre of the debates. 

In the 19
th
 century, new Aristotle would indirectly permeate the discourse about 

man, nature and society ï he would live invisibly in the theories of Mendel, Marx and 

Darwin. It is absolutely unbelievable that Aristotle anticipated the future genetics and 

laws of hereditary transmission of biological characteristics among his other intuitive 

discoveries in various fields. In his History of Animals, Aristotle mentions in passing 

the story of a woman of Elis who had an affair with black man, but whose child did 

not inherit any characteristics of the foreign race, while the grandchild did. Millennia 

before Mendel, Aristotle came to a conclusion about the pattern of genetic 

transmission and, what would eventually be known as the gene phenomenon (1984, 

vol.1:918). Gregor Mendel (1822-84), the Austrian monk, whose work on heredity 

would become the base of modern genetics, actually repeated the Aristotelian elegant 

guess on the dominant gene. Marxist theory of the state and politics, and Darwinôs 

theory of natural selection also would reinforce the marvelous surprising insights of 

Aristotle, made in distant antiquity, having reinvented the ancient wheel, so to speak. 

Nietzscheôs exposure of the negative impact of Christianity, defining it as a ñsacrifice 

of all freedom, all pride, enslavement and self-mutilationò is nothing but the echo of 

Aristotleôs rejection of the divine. The Hegelian dialectics stemmed from the 

Aristotelian changes while the Kantian sensus communis echoes Aristotleôs ñuniversal 

is commonò. In general, the Hegelian and Kantian discourses would be mere 

extensions of the ancient debates in Platoôs Academy and Aristotleôs Lyceum. None 

of the modern and post-modern thinkers could rival the depth of their wisdom.  

 

5. Corpus Aristotelicum and Aristoteles Arabus: Fact and Fiction  

The 21
st
 century, marked by the resurgence of the Religious and the active 
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intrusion of the Abrahamic religions into the daily life of millions, is also the period 

of the widely spread mythology around the transmission of Aristotleôs texts in history. 

Granted, the vicissitudes of cultural and political history went parallel with the 

changing interest and popularity of Aristotleôs teaching. True, some of his texts were 

lost, some were re-discovered unexpectedly in different places and in different times. 

But the Greek originals of his major corpus had never been lost, contrary to what the 

modern mass media, TV and social media erroneously assert ï the alleged gift of the 

Arabs to Europe in the form of translations from Greek. The mass of historical 

evidence and true chronology of the events are unknown to the post-moderns.  

First of all, the Arabic literacy on the basis of Aramaic script was acquired only 

in 300ï400 AD, while the Aristotleôs Lyceum functioned from 335 BC up until 529 

AD! This remarkable seat of learning and unique Library survived the defeat of 

Athens, the victory of the Roman Empire and did not seize to exist when Athens 

became another province of Rome. Romans, very intelligent colonizers at this stage 

of their history, were willing to partake the Hellenic wisdom. Unlike the Greeks who 

had stamped out from their collective consciousness the debt to the more advanced 

Phoenicians, their cultural mentors, in all areas of knowledge and even the alphabet, 

the Romans treated the Greek art and philosophy with utmost respect.  

They asked many Greek philosophers not only to lecture in Rome, but many 

political figures went to Athens to study philosophy. The cultural exchanges between 

Athens and Rome were intense and regular. The evidence about the Greek 

philosophers could be found in Ciceroôs correspondence, Senecaôs letters, essays by 

Arius Didymus and Albinus (J. Barnes, 1989:37). Moreover, Aristotle legacy 

preserved in Rhodes, Crete, Alexandria, etc. Greek language was widely spread 

throughout the entire Roman Empire and was regarded indispensable part of 

education. To annex Greece intelligently, the Romans took the effort learning their 

philosophy and emulating their art. The Roman Emperors supervised the activity of 

the Lyceum, its curriculum and appointed Professors all over Greece. In the 200 AD, 

Marcus Aurelius is known to have personally supervised those appointments. 

Ambassadors from Rome used to come to Athens to inspect the schools and were 

familiar with Aristotleôs texts. Aristotleôs Lyceum did not vanish after his death in 384 

BC. Moreover, the School continued to flourish longer than most of the European 

Universities. After Aristotleôs death the Lyceum was run by his pupil Theophrastos, 

later succeeded by Strato of Lampsacus, then by Lycon of Troas, Ariston of Keos, 

Kritalaos of Phaselis, Didorus of Tyre, Andronikos of Rhodes etc. Among other 

important scholars at the Lyceum were Eudemus, Dikaiarchos of Messenia, historian 

Menon, musicologist Aristoxenus and Demetrios of Phaleron, one of the future co-

founders of the famous museum in Alexandria (K.Boudouris and K.Kalemtzis, 

August, 2013). Strato(n) provided many commentaries on Aristotleôs works and 

generally continued his tradition for many years after Theoprastusô death in 287 BC. 

Aristotleôs pupil Neleus took Aristotleôs works to the Troyad, Scepsis where 

they were allegedly kept for 150 years. Then Apellicos of Teos brought them back to 

Athens. But in 1
st
 BC, Andronicus of Rhodes compiled Aristotleôs works, edited them 
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and revived the serious Aristotelian studies across the Roman Empire. Alexander of 

Aphrodisias (circa 200 AD) was regarded one of the best commentators of Aristotle. 

Upon the suppression of philosophical studies by Justinian in 529 AD, many Greek 

professors migrated to Persia, then Alexandria, from where both scholars and 

researchers migrated to Constantinople and Syria. The Greek texts had a second life 

in Syriac, a literary language based on Aramaic and used in the Christian churches. 

The post-moderns would later confuse it with Arabic, a younger Semitic language 

with the much later acquired Aramaic-based alphabet. Translations from Greek, like 

all translations from antiquity up to the 18
th
 century, had a bare resemblance with the 

original, being often mere liberal renditions. 

The Spanish-born Averroes (1126ï1198), apparently, knew neither Greek, nor 

Syriac, and, according to Renan, simply gave ña Latin version of a Hebrew 

commentary, written on an Arabic version of the Greekò (Stocks, 1933:126). Many 

educated Moslems and Jews of Spain actually knew neither Arabic, nor Hebrew, 

having preserved a symbolic memory of their respective heritage via the artificially 

introduced Semitic alphabet of their Spanish-spoken dialects. The Moors/Arabs and 

Hebrews of Spain were deeply assimilated into the Spanish culture. They had 

opportunity to read Aristotle in Spain since the Roman Emperors made sure that 

libraries of all their provinces had Greek and Latin versions of the Greek and Roman 

philosophical texts. Spain and Portugal had vast collections of Hellenic literature 

prior to the acquisition of the literacy by the Arabs around 300ï400 AD and prior to 

the Moorish invasion around 650-700 AD. Strabo, Plutarch, Pliny and many others 

had a record of the regular intellectual exchanges between Athens and Rome. In 155 

BC, the Athenian Embassy of Rome ñwas composed by three leading philosophers, 

the Stoic Diogenes, the Peripatetic Critolaus, and Carneades, the brilliant sceptic who 

headed the Academy (M.Griffin, 1989:3). Cicero knew very well both works of Plato 

and Aristotle whom he had a chance to study in Greek in Athens. His work On the 

Nature of Gods breathes the Aristotelian pagan secular spirit. Cicero was even 

familiar with Aristotleôs Dialogues, later lost for the post-Roman generation of 

scholars. 

Even upon adoption of Christianity by Emperor Constantine, the Greek 

philosophers were used to transform the neo-Platonism into the ideological support of 

the new religion. The Asian provinces of the Roman Empire were also the traditional 

seats of Greek learning, centres of the preservation of the Greek language, culture and 

philosophy and spread of Aristotelianism and Romannness. The cultural exchanges 

between the European and Asian provinces never seized. Moreover, there was a long 

tradition of using philosophers as advisers to the political leaders. ñThemistus in the 

4
th
 century AD was honored by every Emperor, from Constantinus II to Theodosius I 

who made him City Prefect and tutor to his son, the future Emperor Arcadiusò 

(E.Rawson, 1989:237). The ties between Athens, Crete, Alexandria, Rome, Cordoba, 

Toledo, Coimbra are well documented and attest to the availability of the Greek and 

Latin sources on Aristotle and Greek philosophy since the early days of the Roman 

Empire. The Hellenic cultural world had not been destroyed in the new geopolitical 
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circumstances, nor with the advent of Christianity or Islam.  

The authors of the Aritoteles Arabus, published in 1968 in the Netherlands, 

stated that ñcertain Probba of Antioch in 450 AD introduced Aristotleôs texts to the 

Semites, in their own tongue, the Western Syriacò (F.Peters, 1968:3). Then, the same 

scholar informs about the translation by James of Edessa dd 708 AD, later by George 

the Bishop of Arabs dd 724 AD, and by Job of Edessa in 800 AD, who also mentions 

Sergius of Rishayana in 536 AD, who had stumbled upon the commentaries on 

Aristotle by Porhyrius, Stephanus of Alexandria, Ammonius, Allius Themishes, 

Theophastus Simplicus etc. (Peters, 1989:7). The birth of another Abrahamic religion 

stimulated the deployment of the pagan Hellenic legacy and new attention to the 

Corpus Aristotelicum which always encouraged theologians for developing their own 

theology and para-religious cosmology.   The Arab commentators of Aristotle were 

numerous ( Al-Kindi and Humayan in 873 AD; Al-Kazi in 923 AD; Abu-Bishk in 940 

AD; Aba-al Faraj ibn al-Tayyib in 1043 AD, just to name a few). Islam, the late 

derivative religion of Judaism, tried to appropriate pagan and Judaic cosmology just 

the same way the Christians did for their own theology. Numerous re-translations or 

actual paraphrasing, retelling of Aristotleôs texts which came to the Arabs via 

Syriac/Aramaic, Persian, Hebrew, Greek and Latin served the needs of the evolving 

Islamic world, rather than the descendants of Greece and Rome. Rome, Athens, 

Venice, Padova, Naples, Ferrara, Bologna, Coimbra, Paris, Cologne, Copenhagen, 

Upsala, Warsaw, Krakow and others did not need Baghdad, Damascus, or Jerusalem 

to recover Aristotle, whom they always had in their possession and in the curricula of 

their Universities. The post-modern radical Islam now distorts the global cultural 

history for their own geopolitical and ideological purposes, spreading the myth of the 

glorious Al-Andaluz, the alleged cultural mentor  of the entire Renaissance Europe 

and the pseudo- re-discoverer of Aristotle and Aristotelianism. 

 

6. The Myth of Cordoba and Re-Written Cultural History  

Cordoba, the capital city of the province of Andalusia (Al-Andalus, in Arabic) 

indeed played a vital role in the history of Europe for centuries, and it would become 

the mythical place of the alleged return of Aristotle, presumably exercised by the 

Moors. The truth though was different. Since the foundation of Cordoba by the 

Romans in 151 AD, at the site of their old encampment of Colonia Patricia, the city 

had been one of the most prominent centres of the Roman Empire. It was the place of 

birth of such famous and culturally significant Romans as the two Senecas and their 

nephew, Lucan. Seneca Annius Lucius (55 BC ï 39AD) a famous rhetorician, who 

was also born and educated in Cordoba. He later came to Rome after Ciceroôs death 

(43 BC) to study under the fellow Spaniard, Marullus, whose life was tied to Cordoba 

afterwards. While his son, his complete onomastic double, Seneca Annius Lucius (4 

BC ï65 AD), also a native of Cordoba, never set foot there again, having 

subsequently made his political career in Rome. Seneca, junior, once a tutor to the 

ñyouthful Nero,ò was in Francis Wisemanôs view, ñan orthodox stoic and the most 

popular of pagan philosophers with the early Christiansò (Wiseman 1956: 209).  
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Spain, as a province of the Roman Empire, had been destined to transmit her 

Phoenician- Graeco- Roman and Byzantine heritage and overcome the Gothic 

intrusive presence and the subsequent Muhammadan destructive invasion, which 

lasted from 711 up to 1492. Despite the centuries of the cultural and religious battles, 

Spain had preserved her Romanness and presented the cultural continuum. The 

Roman conquest in 218ï201 BC as a triumphant cultural colonization of Iberian 

Europe had been forever immortalized in Spanish, a Romance language, one of many 

productive branches of the Vulgar Latin, and one of the cementing layers of the same 

foundation of the continental European cultural edifice. Latin became the most 

efficient instrument in unifying the Empire and disseminating one of the most 

advanced civilizations, remaining the lingua franca of scholarship even in the Middle 

Ages, used even by Spinosa and Erasmus centuries after the Roman conquest.  

As elsewhere in Europe, Asia and Africa, the Romans brought to the Pyrenees 

urban progress and advancement, with ñthe colonized being mere spectatorsò of the 

massive and aggressive infra-structure building (Wolff, 1988:125). It is during the 

Roman period, that Hispania had also received Democritus, Pythagoras, Epicurus, 

Thales, Socrates, Anaxagoras, Euripides, Sophocles, Durius, Plato, Aristotle, 

Appolonius, Ptolemy, Zeno, Pindar, Ennius, the Twelve Tables, Virgil and Ovid,... 

among many others. The Roman triumph, self-evident even in the 21
st
 century, has 

been immortalized in the monumental, solid, technically perfect, and inimitable  

enduring structures, still standing strong ï the arches, bridges, castles, temples, 

aqueducts, theatres, be it in Tarragona, Segovia, Merida, Saguntum, Cabanes or 

Medinaceli. The Romans introduced the Doric, Ionic and Corinthian columns in the 

peninsula, decorating new and old temples.  

Marcus Ulpius Trajanus, a native of Italica, near Seville, born in 52 AD, 

became even Emperor. In 256 AD, Hosius, a native of Cordoba, became advisor to 

Emperor Constantine on the matters of religion and, eventually, Bishop of Cordoba. 

The Roman citizenship was bestowed upon all the willing who had been instantly 

regarded as Romans. Emperors Hadrian and Trajan ñwere Romans first and Spaniards 

secondò (Wiseman, 1956: 67). The period since 205 BC (the time of establishing the 

first Roman encampment at Italica near Seville) till the Byzantine European phase, 

marks a steady process of cultural and political advancement, the creation of the 

national language, literature, scholarship, architecture, theatre, art and education 

system, as well as the civic urban society. The Romans had established the political 

and cultural unity in Hispania that could not be destroyed even by barbaric Goths, 

with Spain remaining ñpatria,ò a homeland, even for ñthe gens Gothorum,ò as Roger 

Collins convincingly argues in his Visigothic Spain ( Wiseman, 1956:246). 

Since 409 AD, the time of the Gothic invasion, up to the Muhammadan 

crusade in 711 AD, Spain or Hispania had been still living under the watchful eye of 

the Byzantium. The Gothic kings and bishops had contacts with Constantinople, 

Carthage, Alexandria, Athens and Syracuse. The Gothic architecture still followed 

Byzantine tradition (Collins 194). Toledo, the metropolitan see of the province of 

Carthageniesis, was the seat of numerous Christian Councils. Despite some 
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destruction (some Roman theatres had been displaced by housing quarters and 

warehouses), generally, even the Gothic Hispania continued to be influenced by 

Constantinople and evolve within the predominant European Christian paradigm, i.e  

re-deploying the Graeco-Roman pagan art for the needs of the Christian society. The 

Gothic Spain continued to produce the monastic historic chronicles, medical, 

theological, geographical, and philosophical treatises. For instance, Isidorusô De Virio 

Illustribus (ñOn Famous Menò or Etymologiae sive Origenes (ñOn Etymology of 

Originsò) by Barulio of Zaragozza, or On the perpetual Virginity of the Virgin Mary 

by Ildefonsus (657-67) ñbecame quickly known outside Spainò (Collins 164). The 

Christian Spain, even under the Goths, maintained some debates on the existence of 

God, theological methods and religious practices, disseminating the existing and 

newly acquired knowledge between Athens, Alexandria, Rome, Carthage, and 

Seville, Cordoba, Toledo and Zaragoss, as well debates with Aristotle. 

Contrary to the popular historiographic modern mythology, it was not the 

Muhammadans who had allegedly reintroduced Hispania and Europe to Aristotle, 

Pythagoras, Thales, and Galen but rather vice versa ï the Byzantine and pre-

Renaissance Spanish culture was absorbed by the Islamic invaders. The Islamic 

warriors, who had occupied southern Hispania in 711 (due to the lack of unity 

between the Gothic and Spanish kings, and weak strategy of the Byzantines) had 

found a flourishing, utterly foreign to them, but superior civilization  ï ñClaudio 

Marcello had built Cordoba in the style of Rome, with great monuments and 

ramparts,ò writes Rafael Castelion, and what appeared to them as real paradise (1974: 

4). Cordoba, like Toledo, Seville and Zaragossa, was the seat of Greek schools and 

academies, and the centre for ñmixing and minglingò for Roman patricians and native 

Iberian aristocracy, the capital of Hispanic Romanization, as well as long after the fall 

of Rome. The Muhammadans or Moslem invaders, who had gradually conquered 

Spain (711ï756), were the recent converts to a young derivative religion, a revised 

Judeo-Christian mythology, having adjusted it to their nomadic tribal societies, at the 

pre-sex-organized and sexuality-regulated stage. By the time of their Iberian military 

expedition, they had already conquered Egypt, Syria, parts of Africa, Asia and Persia. 

The Spanish invaders were not racially and linguistically homogeneous ï among 

them, there were Berbers, Mauritanians, inhabitants of Yemen, Syria, Egypt and even 

slaves from the Slavic regions of Southern Europe in their midst. But the sole 

unifying factor was their young and newly acquired faith ï Mohammedanism, later 

known as Islam, or the teaching of prophet Mohammed (570, Mecca -632). 

Islam (which means ñto surrender to the will of God,ò in Arabic), being a quite 

recent derivative of the two respective popular religious doctrines (Judaism and 

Christianity), became the faith of the people, who had found themselves in the 

unfortunate position of the societal cultural and political chaos, and economic 

devastation. To acquire wealth, knowledge and prosperity, the formerly obscure sect 

of seventy, founded by Mohammed, in what is presently Saudi Arabia, eventually 

evolved into a powerful ideological doctrine of the millions in Asia, Africa and even 

the Pacific region and Malay Archipelago, reaching 800 million in the post-
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modernity. The popularity of Mohammedôs teaching could be explained by its liberal 

sexual politics, favoring male sexuality and promiscuity. Many Spanish kings of 

Gothic and Spanish origins embraced Islam with the Arab conquest precisely for this 

simple reason: the Judeo-Christian ethics was too confining and demanding 

(Makolkin, The Genealogy of Our Present Moral Disarray, 2000: 71). The spread of 

Islam started by Mohammed himself was followed by the aggressive military 

missions of his deputies, caliphs. Koran /Qurôan, the sacred book of the Moslems, 

allegedly written by Mohammed himself, actually was composed  in the script, 

exemplifying that of the ancient Nabateans, whose, related to the Aramaic, tongue is 

still spoken on the territory of the present Jordan. The Moslem historians and scholars 

have different legends as to Qurôanôs origins, some of whom even state that the 

sacred narrative had been reproduced on ña parchment made from the skin of the ram 

that appeared to Abrahamò (.Rainsford Boag, 1945). The Qurôanôs legends emphasize 

the alleged cultural relatedness and kinship between the writers of the Bible and the 

Muhammadans, revealing the anxiety of the younger civilization, deprived of the 

ancient history and culture. During the successive military campaigns and cultural 

raids, the Arabic script, acquired only in the third-forth century of this millennium, 

much later after the other writing systems in the Mediterranean region, had ironically 

replaced the more ancient Egyptian, Syriac, Coptic and Farsi. The spread of Islam 

was intertwined with the political ambitions and simple appropriation of wealth, 

knowledge, art, skills and artifacts of the conquered or colonized, be it Egypt (where 

Arabic displayed the Old Egyptian and Coptic), Syria, Africa, Carthage, Asia, or 

Gothic Spain. 

Islam was an ideological necessity of a culture-challenged new Arabic 

speaking civilization, striving to make a leap into modern post-Assyrian-Sumerian-

Babylonian-Phoenician-Etruscan-Greco-Roman and Hebrew historical reality. The 

first Moslem conquests in Egypt in 640 AD followed the universal pattern ï the 

written word of the conquered symbolized danger, and it was ruthlessly destroyed. 

The ancient Alexandrian library, the repository of the wisdom of the ancients in over 

400,000 manuscripts and papyri, had been nearly completely demolished and purged. 

According to the anonymous chroniclers, when the Arab caliph was asked whether to 

preserve the library, his alleged response was: ñif the books contained only what was 

in the Koran, they were unnecessary; if they contained anything else, they were false 

and had to be destroyedò (Rainsford Boag, 1945: 35). The Moslem crusade in Spain 

was no different: the invaders ruthlessly sacked and burnt Burgos, Leon, Pamplona, 

Catalonia, Santiago and Toledo.  

But Cordoba, the capital of the future glorious Al-Andalus, was spared. It was 

chosen as the site for their Moslem paradise on Earth, so beautiful and grand it 

appeared to the invaders. In 712 AD, half of the largest Cordoba Gothic St. Vincent 

Cathedral was turned into a mosque, and in 756, the entire complex was owned by 

the Moslems. The historic Cordoba Mosque, now a museum, started by Abd-er-

Rahman in 786 and completed by his son and later successors, contains the ñforest of 

porphyry and jasper columns,ò essentially Roman-Hittite-Gothic columns. ñThe 
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mosaic work was done by tilesmen from Byzantium, using 16 tonnes of tesserae 

(Seminario, 1975:89). Incidentally, the official ties with Byzantium had been 

established in 840, ñin search of the allies against the Eastern caliphateò (Atkinson, 

1970:49). What would be later treated as the Moorish wonder in Spain was a very 

successful hybrid of the Byzantine-Gothic-Roman-Egyptian-Babylonian and Persian 

architecture, executed by the hired and slave labor form the colonized regions of the 

Muhammadans/Moslems and from the detested Byzantium. The mosques of 

Cordoba, Toledo and Zaragossa were actually reworked transplanted architectural 

designs, whose main feature was the climax of Repetition of the Same, be it the 

intricate entanglement of the script or its architectural double of the mosque interior, 

or the series of the Egyptian-Dorian-Corinthian-Romano-Etruscan columns (the 

Cordoba Mosque, Alhambra), or the Hittite-Etruscan-Phoenician-Roman arches. 

The Spanish conquest gave the Muhammadans the illusion of the found 

paradise which they did not have to build, but just to re-design according to their 

eclectic taste, acquired during the military expeditions in Egypt, Syria, Jordan, 

Yemen, Anatolia, Afghanistan, Turkestan,  and Persia. Never again, after the Spain 

conquest, did Moslems flourish as much and to the degree of their life in Al-Andalus. 

The popular today myth of Al-Andalus, both in scholarship and popular media, had 

been created by the Arab 9th-century chroniclers, long after the successful 

assimilation of the Arabs, Berbers, Mauretanians, Sudanese and Ghanians and their 

ancestors into the Spanish society, and their Latinization, based on the first elaborated 

by Ibn-abd-al Hakim in 900 (Collins, 2004: 137). Then it was perpetuated by the 

exoticism and Orientalism-hungry romantics, mesmerized by the wonders of the 

Oriental Other and the otherness of the Al-Andalus.  

 

7. Aristotle and Challenges to Modern Science 

Alexander Herzen (1812-70), a prominent Russian/European 19
th
-century 

thinker, a contemporary of Hegel and Feuerbach, concluded in his Letters on 

Studying Nature: ñAristotle had left behind not only most Greek philosophers, but 

also nearly all modern onesò (1845:63). And indeed, without any hesitation, one 

cannot name a single thinker in the last two millennia who could rival Aristotle in 

magnificence, elegance, clarity, profound wisdom, common sense and encyclopedic 

horizon. The most remarkable phenomenon is that Aristotle poses new challenges to 

even our all-knowing age, and is able to teach something to our self-assured 

scientists. 

Later, in 1987, Soviet scholars Konstantin Sergeev and Yaroslav Slinin pointed 

out in their study of Aristotleôs cosmos to the still numerous unexplored territories 

within the ancient Corpus Aristotelicum. For instance, hardly any scholar 

acknowledges that Aristotleôs concept of primary matter anticipated the law of 

preservation of matter formulated only in the 19
th
 century. In their view, Aristotle was 

the first to formulate the phenomenon of inertia. They believe that Aristotleôs 

hierarchy of changes, his theory of anisotropic space, concept of inertia, types of 

movement in cosmos and on earth, the acceleration and rotation phenomena, the 
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relationship between mass and acceleration are just a few lacunas of the many 

unexplored problems. Of interest is Aristotleôs concept of the circular movement, 

which he regarded as perfect and which is absolutely the opposite to that of by 

Galileo, Newton or Descartes. In the cosmos of Galileo and Newton only the forced 

movement could be accelerated, while the Aristotelian cosmos has two varieties of 

the linear accelerated movement- the imposed and natural one (1987: 4) The scholars 

pointed out the absolutely neglected law of Aristotle, far more sophisticated than the 

second law by Newton for whom 

 

F=MxA 

M ï mass; A ï acceleration. In Aristotleôs law, 

A=M/R R=M/A 

 

and R is the coefficient of the degree of proportionality while M is the measure of the 

active body striving to arrive at its own locus. According to Aristotle, the 

environment poses resistance to the moving body, and in the void R=0 since there is 

no environment (1987:75). The Aristotelian field of gravity is bipolar while the post-

Galilean physics deals only with the monopolar fields (1987:83). Also, Aristotleôs 

cosmos mass is active while in the post-Copernican cosmos mass is passive 

(1987:84). The scholars mention that Newtonôs bodies gravitate only to each other, 

while in Aristotleôs physics, the light ones gravitate towards the periphery (1987:83). 

Thus, there are still many areas of science which could benefit form Aristotleôs 

ñnaiveò guesses and lacunas in his teaching. 

 

Conclusions  
Aristotle is more than relevant to our modern existence, culture, scientific 

endeavors and vision of ourselves. Aristotleôs cosmos and cosmology, as well as his 

encyclopedic philosophy, embody the much needed common-sense attitude to nature, 

human life, human body and mind. His is the antithesis to the reckless and senseless 

post-modernity. One wonders what would Aristotle have said about the planned 

missions to Mars amidst the havoc on Earth? About plans to colonize the Moon? The 

genetic tampering for the sake of unknown medical benefits? The artificial 

intelligence project? The nuclear weapons? Would Aristotle have twittered 

Theophrastus or met him around the Lyceum? His unique common sense and wisdom 

are urgently needed to return us onto the right existential pathway before its too late. 

The last two centuries, obsessed with Difference and Division, have 

demonstrated how humans have forgotten Aristotleôs ñUniversal is common-

Principleò and how we desperately need to apply it to our co-existence among the 

different. Even more so, Aristotle is needed in our times of the new religious crusades 

and virtually defeated secularism. To become truly civilized humans, we need to 

restore Aristotleôs belief in Reason and triumph of the common sense. The post-

modernity, torn apart by the religious mythologies and religion as an instrument of 

aggression, has totally forsaken reasonableness and lost her cultural compass. To re-
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discover it, humanity has to re-discover Aristotle or to engage in the new studies of 

Corpus Aristotelicum, which could be defined as Neo-Aristotelianism. 

The plausible pathway for the Neo-Aristotelianism (or the post-modern close 

collective studies of Aristotle in their applicability to the changed cultural 

circumstances of the 21
st
 century) should start with the recovery and re-reading of the 

Greek original of Aristotleôs texts, as well as their more faithful rendition into 

English, the modern global lingua franca, securing the global dissemination of 

Aristotleôs works. This is impossible without the engagement of the Greek scholars, 

the native speakers of Aristotleôs language. So far, we have been relying on the 

paraphrasing of the Greek original by the Oxford establishment since 1885.  

But in 1981, Jonathan Barnes, who accomplished the revision of the available 

Oxford translations, pointed out the need to obtain authentic rendition of the entire 

Corpus Aristotelicum. In his view, the current English versions do not actually 

represent the ñterse, compact, abrupt and condensedò Aristotle, but rather contribute 

to the false notions about Aristotleôs style, i.e the shape his wisdom takes. This start is 

paramount for the students of Aristotle to see the unique pithiness of his thought 

within the minimum of the verbal delivery. 

Next, the new re-translated Aristotelian text should become the universal item 

of the university curricula world wide, not overshadowed by Plato, sophists and post-

modern verbal gymnastics in philosophy. Aristotle should become a prerequisite 

subject for all the studies in humanities and sciences. 

Aristotelian ethics and concern for human health and well being should be a 

guiding principle in all the global political affairs. We need to re-possess Aristotleôs 

analytical apparatus and his ability to ask his proverbial ñWHYò and ñWHAT FORò. 

It is imperative to create a rival paradigm to the currently existing ones, obsessed 

with Number and Computation which cannot resolve human problems, so obvious to 

Aristotle millennia prior. The post-modern barbarian, equipped with the most 

destructive tools of observation and interference into nature, but deficient in the 

rudimentary Knowledge, needs to come back to Aristotle. 

Aristotleôs teaching is now at the culminating point of its relevance to Man and Life. 

Prior to plunging into the New Stone Age and losing our collective memory and 

heritage at the push of the button, let us embark on the gratifying and vital voyage 

through the Corpus Aristotelicum. 

 

 

References 

 

Aristotle (1984). Complete Works, ed by Jonathan Barnes, 2 vols. Princeton, NJ: 

Princeton University Press. 

------------. (1966). Metaphysics, tr. by Hippocrates G. Apostle. Grinnelli, Iowa: The 

Peripatetic Press. 

------------. (1984). ñCategories,ò in Aristotle, Complete Works, J.Barnes ed. 1984, pp. 

3ï24. 



605 

  

 

BIOCOSMOLOGY ï NEO-ARISTOTELISM 
 

 

Vol.3, No.4,  

Autumn 2013 

------------. ñPosterior Analyticsò, tr. by J.Barnes, pp. 114ï166, vol.1 in ibid. 

------------. ñPrior Analyticsò, tr. by A.Jenkinson, in ibid., pp. 39ï113, vol.1. 

------------. ñPhysics,ò tr. R.P. Hardies & R. K. Gaye, pp. 314ï446, in ibid.,vol. 1. 

------------. ñ On the Heavens,ò tr. by J.L. Stocks, pp. 447ï511, in ibid, vol.1. 

------------. ñOn the Universe,ò tr. by E.S. Forster, in ibid, pp. 626ï640, vol. 1. 

------------. ñHistory of Animals.ò tr. by dôA.W. Thompson, in ibid, pp. 774ï993, 

vol.1. 

------------. ñ Metaphysicsò tr. by W.Ross, pp. 1552ï1728, in ibid, vol.2. 

------------. ñ Nicomachean Ethics,ò tr. by W.Ross, pp.1729ï1867, in ibid. Vol.2. 

------------. ñPolitics,ò tr. by B.Jowett, in ibid., vol.2, pp. 1986ï2129. 

------------. ñRhetoric to Alexanderò, tr by E.Forster & J.Barnes, in ibid, pp. 2270ï

2315, vol.2. 

Aristotles Arabus (1968). F.E. Peters. Leiden: E. Brill. 

Atkinson, William (1970). A History of Spain and Portugal. London: Penguin. 

Barnes, Jonathan (1989). ñAntiochus of Ascalonò in Philosophia Togata, ed by 

M.Griffin & J. Barnes. Oxford: Oxford University Press, pp. 51ï97. 

--------------------. (1982). Aristotle. Oxford: Oxford University Press. 

Boudouris, Konstantinis & K.Kalemtzis (2013). ñOn the Aristotle Lyceumò in 

Materials for the Intôl 2013 Conference of Philosophy, University of Athens, 

August. 

Burckhardt, Titus (1974). The Moorish Culture of Spain. Tr. By Alisa. Lahore: Suhail 

Jaffa Academy. 

Castejon, Rafel, ed. (1974). Cordoba. Leon: Lôeditorial Forest.  

Collings, Roger (1989). The Arab Conquest of Spain. Oxford: Basil Blackwell 

Publishing.  

----------------. (2004). The Visigothic Spain. Cornwall: Balckwell Publishing. 

Hertzen, Alexander (1944). Pisôma od izuchenii prirody. (Letters on the Study of 

Nature). Moscow: OGIZ. 

Griffin, Miriam (1989). ñPhilosophy, Politics, and Politicians at Romeò in 

Philosophia Togata, ed. by M.Griffin & Jonathan Barnes,pp. 1ï38. Oxford : 

Clarendon Press. 

Laertius, Diogenes (1991). Lives of Eminent Philosophers. 2 vols. Cambridge, Mass: 

Harvard University Press. 

Lindenberg, Bo (2001). ñPolitical Aristotelianism in the 17
th
 centuryò in Renaissance 

Readings of the Corpus Aristotelicum, ed. by M.Pade.pp. 241ï254. Copenhagen: 

Museum Tusculanum, UCP. 

Machiavelli, Niccolo (). History of Florence. New York: Dunn. 

-------------------------. (1956). Prince & Discourses. Intr. by Max Lerner. New York: 

Random House. 

Makolkin, Anna. (2008). ñMachiavelli & His Critique of Christianityò E-Logos: 

Electronic Journal for Philosophy. URL: http://e-logos.vse.cz/index.php 

--------------------. (2008). ñAristotelian Cosmos and Its Poetic Originsò E-Logos: 

Electronic Journal for Philosophy. URL: http://e-logos.vse.cz/index.php 



606 

  

 

BIOCOSMOLOGY ï NEO-ARISTOTELISM 
 

 

Vol.3, No.4,  

Autumn 2013 

--------------------. (2008). ñBiocosmology as a New Sign and Its Possible Meaningsò 

E-Logos: Electronic Journal for Philosophy. URL: http://e-

logos.vse.cz/index.php 

--------------------. (2009). ñMachiavelliôs Roman Nostalgia and His Critique of 

Christianityò in her Wisdom and Happiness, with or without God, pp. 35ï65. 

Toronto: Anik Press.  

-----------------------. (2009). ñHappiness & Poetic Vision in Aristotleôs Metaphysicsò 

in Wisdom and Happiness, with or without God, pp.11ï29. Toronto: Anik  Press. 

----------------------. (2013). ñFalse & Dangerous Signs in Contemporary New 

Mediaòin Bioscosmology ï Neo-Aristotelism. Vol.3., No.1. URL: 

http://en.biocosmology.ru/electronic-journalbiocosmology---neo-aristotelism 

----------------------. (2012).ñAristotleôs and Lucretiusôs Cosmology & Paradoxes of 

Giambattista Vicoôs Poetic Cosmographyò in Bioscosmology ï Neo-

Aristotelism. Vol.1, No.4, pp. 15ï26. URL: http://en.biocosmology.ru/electronic-

journalbiocosmology---neo-aristotelism 

-------------------. (2011). ñVicissitudes of Cosmology & Giordano Brunoôs Discourse 

with Aristotleò in Bioscosmology ï Neo-Aristotelism. Vol.1. N.4, pp 395ï406.   

URL: http://en.biocosmology.ru/electronic-journalbiocosmology--neo-

aristotelism            

--------------------. (2000). òRomantic Ruminations about Judaism, Christianity and 

islamò in Mazzoni, ed. By Salvatore Bancheri, Ottawa: Legas, 2009, pp.179ï

199. 

Oxford Dictionary of Classical World, ed. By John Roberts. Oxford, Oxford 

University Press. 

Pade, Marianne, ed. (2001). Renaissance Readings of the Corpus Aristotelicum. 

Copenhagen: Museum Tusculanum Press. 

Pinella, Robert (1990). Greek Philosophers and Sophists in the 11
th
 Century AD 

Leeds: Francis Caicus. 

Plato (1963). Republic.Cambridge, Mass: Harvard University Press. 

Rawson, Elizabeth (1989). ñRoman Rulers and the Philosophic Advisersò in 

Philosophia Togata, ed by J.Barnes Oxford Clarendor Press, pp 51ï97. 

Lucia Rossetti (1983). The University of Padua.Trieste: Edizioni Zint. 

Stocks, John Leofric (1933 [1925]). Aristotelianism. New York: Longman Green 

&cO. 

Schmitt, Charles (1983). Aristotle and the Renaissance. Cambriudge ,Mass: Harvard 

UP. 

Seminario, Lee.Anne Druhan (1975). The History of the Blacks, the Jews and the 

Moors in Spain. Madrid: Coleccion Plaza Mayor Scholar,. 

Nancy Siraisi. (1973). Arts and Sciences at Padua. Toronto : Pontifical Institute of 

Medieval Studies.  

Taylor, Alfred Edward (1919). Aristotle. London: Jack Ltd /T.Nelson & Smith Sons, 

Ltd. 

Sorensen, Gert (2001). ñThe Reception of the Political Aristotle in the Middle Agesò 



607 

  

 

BIOCOSMOLOGY ï NEO-ARISTOTELISM 
 

 

Vol.3, No.4,  

Autumn 2013 

in Renaissance Readings of the Corpus Aristotelicum, ed by M.Pade. 

Copenhagen: MT Press, pp.9ï26. 

Wiseman, Francis (1956). Roman Spain. Cambridge: Cambridge UP. 

Wolf, Greg (1956). Becoming Roman. Cambridge: Cambridge UP. 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



608 

  

 

BIOCOSMOLOGY ï NEO-ARISTOTELISM 
 

 

Vol.3, No.4,  

Autumn 2013 

THE CAUSAL NETWORK OF IN -BETWEENNESS 
 

Cristian SUTEANU
1
  

 

 

ABSTRACT. This paper focuses on our in-betweenness status in relation to two 

interacting realms: one labeled ñmatterò, the other labeled ñinformationò. By 

applying the Aristotelian theory of causality to this framework, it identifies causal 

aspects of interaction among these realms. The emerging image is one of a system in 

the strong sense, as inspired by David Bohm ï a set of elements functioning together 

in such a way that none of them could be missing without fundamentally altering the 

nature of the ensemble. This system is spanned by a causal network with nodes 

located in the two realms and at their interfaces. We discuss the distinct type of 

access humans have to the nodes from their intermediate positions, as well as the 

implications of the proposed framework for the analysis of current trends regarding 

digitization, virtualization and all-pervasive fragmentation. 

KEYWORDS:  information space, Aristotleôs causal theory, network, system, 

virtualization, digitization, fragmentation 

 

 

 
ñéWe have made you neither of heavenly nor of earthly stuff, 

neither mortal nor immortal, so that with free choice and 

dignity, you may fashion yourself into whatever form you 

chooseéò 

Pico Della Mirandola: Oration on the Dignity Of Man
2
  

 

Some of the main topics of this paper are the human condition, causality, 

information, and soup. All of them have been subject to ample debate over time, even 

if they have not always been addressed together, in the same articles or books. If we 

take them separately, it might turn out that while people have very different opinions 

regarding these topics, of the four it is mainly the third one, information, which could 

score the highest measure of agreement. This could seem strange, especially in a 

context in which we are going to deplore the lack of a commonly recognized 

definition for this notion. What we mean, however, is that the vagueness of the 

concept of information would usually not tend to push us towards conflicting 

positions, as it is often the case for the other three, which have occasionally given rise 

to strongly opposing views. With this Augustinian approach in mind (ñProvided that 

no one asks me, I know. If I want to explain it to an inquirer, I do not knowò
3
), we 

                                                           
1
 Saint Maryôs University, Halifax, CANADA. 

2
 Translated by Richard Hooker; in: Reading About the World, Vol. 1, Paul Brians et al. (eds.), 

Harcourt Brace 1999. 
3
 Saint Augustine, Confessions, XI. xiv. 
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find that ñinformationò might offer a favourable starting point for the present 

discussion. 

The core idea in this brief essay is the following: humans are characterized by 

in-betweenness, which is their determining condition ï in other words, every other 

aspect of ñbeing humanò depends on it. Most of what will be used to support this 

statement has probably been uttered before ï on many stages, and in many ways. If 

anything new or different can be spotted in our argument, it might not rely on a 

change in the story or the characters, but rather on the way the stage is set up, with 

information being assigned a major function. Moving away from the view that 

information represents some kind of backdrop, our endeavour is taking into 

consideration something that has long been recognized but often neglected, such as 

the air breathed in and out by the characters in the play. The latter thus turns into an 

interaction among participants moving between two categories of entities: the floor, 

the furniture, the props, on one hand, and the air on the stage, on the other hand. 

There is, however, a fundamental difference between the air used in our allegory and 

the actual role assigned to information; to be more accurate, the story should speak 

about air that is not only transformed when exhaled, but also capable of changing 

those who inhale it; it might affect the players on the stage, the personnel, the 

audience, as well as the floor, the furniture, and the props. 

Comprehensively addressing such a goal would require an effort much broader 

than we can deploy here. The present approach will have to be painfully limited in 

extent. To start from a common place, as suggested above, let us return to 

information. You may want to proceed by reflecting upon what you have been doing, 

not just right now (presumably reading these lines), but also before that. If you 

review your recent activities, you can be sure to identify the fact that all of them are 

related to addressing concepts, acting upon categories, etc. ï manipulating 

information. Of course, the very fact that you remember your actions is informational 

by nature, but even those actions per se, considered separately, promptly reveal their 

informational content. We dwell in the realm of information as much as in what we 

call the material world. Most of us will probably agree with this statement, even if we 

lack a widely recognized definition for information ï a situation that is as progress-

hindering as it is justified by the very nature of this strange entity (Suteanu, 2007). It 

might be in the nature of fundamental concepts to make the search for sharp 

definitions ineffective; as Eucken (1879:22) pointed out, even Aristotle tended to be 

ambiguous with respect to ñsupreme conceptsò (examples include ousia, hyle, or 

dynamis). There is, however, one thing that should be specified right away to avoid 

confusion: the meaning we ascribe to the distinction between ñinformationò and the 

ñmaterial worldò. The former is not meant to be presented as separate from the world 

we live in, on the contrary ï we subscribe to Landauerôs (1996) position concerning 

information being ñphysicalò. Indeed, as discussed below, we consider it to be an 

intrinsic component of the world seen as a system. The intention of this distinction is 

to keep our awareness awake to the fact that, in spite of its ubiquitous and 

unavoidable presence in the world, information has properties that are radically 
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different from those of its ñmaterialò counterparts. The present article is not the place 

to have an appropriately ample discussion on this issue: let us just add here that the 

special characteristics of information seem to originate in its relation to copying and 

uniqueness. Fortunately, an exciting (and hopefully relevant) exploration can be 

undertaken even in absence of a crisp and complete description of what makes 

information different from anything else.  

The good news is that we have figured it all out. First, we know how to get it 

all now: we can capture, store, and transfer information ï all of it: digitization allows 

us to make identical ï undistinguishably identical ï copies, in an unlimited number, 

and preserve them in perpetuity; with the current rate at which our ñrealityò is 

shifting to the virtual realm (Suteanu, 2010), more and more of it will be captured and 

thus, in some way, ñownedò. Second, we know how to interfere with time: the 

material support for information in digital form allows us to play and replay 

previously recorded images and sounds, anytime, anywhere: we can thus have time 

chopped and re-run. Third, we also know how to handle space ï distances are like 

play-dough in our hands: our networks span the planet and more, and interactions 

among their nodes often depend now mostly on non-spatial factors. Do these 

transformations involve an inevitable shift from material values towards those of the 

spirit, from ñto haveò towards ñto beò, in the sense of Erich Fromm (1979)? One may 

claim that something different and somewhat surprising is  

 

 
 

actually happening. We are experiencing a deepening materialism ï but 

materialism has never been so dematerialized. The accelerating transfer of goods and 

values from the material world to the information world, accompanied by an over-

abundant production of absolutely identical copies, which blurs the distinction 

between originals and replicas, is drawing us vigorously into the whirl of incessant 

search for more and ever newer possessions. Guaranteed identicalness, the power of 

virtuality, and the metamorphosis of geographical distances according to economic 

and technological criteria effectively support cultural uniformization, not just in a 

M  ç ˈ cS        (a) 

material world         sphere encompassing the  

        ñsource of changeò to the world 

 

  M ˈ è iS        (b) 

 material world         sphere where search for knowledge operates  

                                            and where our ñimage of the worldò is formed 

 

  M ç ˈ è S        (c) 

 material world        information sphere 

 

Figure 1 
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limited region, but on the planet as a whole. Ironically, large-scale virtualization does 

not make us more detached from material goods; it does not turn us into more 

ñspiritualò beings. We can see ï probably for the first time in history, or at least for 

the first time so clearly ï that a departure from the preoccupation for material objects, 

for ñthingsò, does not contradict or undermine a materialistic approach to life: on the 

contrary, virtualization and digitization address materialistic desires. Illusions of 

matter and the pleasures relying on them are not necessarily less ñmatter-boundò and 

more ñspiritualò in nature. 

All these achievements are not mere theoretical scenarios, they are not 

confined to laboratory experiments: they have already become part of our lives and 

have changed our lives ï significantly. Scientific progress is occurring faster than 

ever, so, technologically speaking, we are a happy species on a happy planet. As with 

all stages of major technological progress though, multiple forms of change occur, 

with either positive or negative implications ï or both ï being distinguishable now; 

we will probably become aware of many other, even major ones, in the future. 

Beyond these incontestable manifestations of change, there are, however, 

reasons for deep concern. Among the most important ones are those related to our 

interaction with information, which lie at the basis of most aspects of our life. David 

Bohm (1980) has convincingly shown that our worldview is subject to fragmentation 

to such an extent, that fragmentation might be, ironically, the only all-encompassing 

feature pervading all fields of thought ï and, implicitly, all fields of action. Our 

fragmented perception of reality and our fragmented approach to addressing 

problems have increasingly led to almost insurmountably hard challenges related to 

confusion and conflict on many levels. He finds that only a colossal concentration of 

our best efforts ï made possible by the realization of the dire perspectives awaiting us 

should we not succeed ï would make a real change possible. The challenges that 

Bohm carefully analyzes, as well as the origin of these challenges, concern our 

relation with information. We have important reasons to try to enhance our 

understanding of the way information works. 

Like other thinkers, but earlier than many of them, Noica (1944) chooses to 

discuss information starting from etymological considerations. He insists on the 

early, active meaning of the verb ñto informò, which used to suggest conferring 

shape, removing homogeneous matter from its anonymous state, bringing something 

into existence: it is this, Aristotelian sense, that Noica considers to point to the deep 

significance of informing and information. In fact, Logos itself is seen by Aristotle as 

having a dynamic character and should be analyzed, according to him, as a process 

(Randall, 1960:297). In contrast, the present meaning of informing has mainly 

passive connotations, such as making oneself available for information by simply 

tapping into information sources, with most activities being oriented especially 

towards finding the best sources to tap into, rather than breathing new form into 

existing material in a creative process. The meaning changed from ñgivingò to 

ñreceivingò. Today, informing oneself would hardly be considered a creative process. 

In contrast, the powerful Aristotelian roots of ñinformationò evoke the encounter of 
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two key concepts: form and matter. The latter is continuous, virtual ï nothing precise, 

unless form provides it with actuality, specifying its configuration, its shape, its 

change. 

This dichotomy allows us to talk about two realms. One of matter, which we 

will label ñMò, the other of information, a realm or ñsphereò seen as a source of 

conferring shape, a source of change, which we will denote by ñcSò. The latter is 

considered to be acting upon ñMò (Fig. 1a). One of the most comprehensive and 

intricate models regarding such an information realm and its interactions with the 

material world was proposed by Mihai Draganescu in a series of monographs (see, 

for instance, his synthesis work entitled ñThe depths of existenceò ï Draganescu, 

1979). Many other scholars have approached this subject in original ways, and it 

would not be possible to list them all here (insightful overviews have been provided, 

for instance, by von Beyer, 2003 and Wright, 1990); we would only like to mention 

in this context the extensive but less-known work of Paul Constantinescu (1990). 

One can assume that any change in the material realm is associated with 

information specifying the change: there is specific information encompassed in 

ñinformation fluxò or ñi-fluxò, which accompanies all processes occurring in the 

material world (Suteanu, 2007). In contrast to other models regarding the role of 

information in the physical world, the i-flux view includes interactions on all scales 

between information and matter, with scale representing a key factor in this 

framework (Suteanu, 2011). 

From a somewhat different perspective, one may consider the distinction 

between ñworldò and ñspiritò (Eco, 2011). On one hand, one may refer to ñstrong 

thinkingò, a worldview according to which the ñAbsoluteò is knowable and reason is 

always capable of grasping ñthe order of the worldò (veritas est adaequatio rei et 

intellectus); on the other hand, one may consider ñweak thinkingò, a position that 

emphasizes the essential role and the unavoidable multitude of (possibly conflicting) 

interpretations (Zabala, 2006): regardless, says Eco (2011), there are always ñfactsò 

of the world to be interpreted, and not interpretations alone. ñFlow linesò exist in the 

world, which have been there prior to any interpretation, and which guide the 

ñthinkableò, the ñutterableò, guarding them against aberrant moves. Such ñlines of 

resistanceò carry sense, direction (indicating at least the ñwrongò directions), and it is 

through them that the world ï even if arising from our interpretations and language ï 

is presenting us with something that has already been there, has already been given, 

and is not constructed by us. It is thus difficult to argue against the existence of a 

material world, ñMò, apart from another realm or ñsphereò we denote by ñiSò, in 

which our explorations and interpretations are operating (Fig. 1b). While living in a 

material environment, humans are constantly exploring non-material environments. 

We can see ourselves dwelling indeed between the materiality of the physical world 

and the space of information, when considering not just these, but also other different 

perspectives, such as those involving mathematical or artistic universes (Eliade, 

1956; Berlinski, 2000). 



613 

  

 

BIOCOSMOLOGY ï NEO-ARISTOTELISM 
 

 

Vol.3, No.4,  

Autumn 2013 

In this context, we propose here the conjecture according to which cS and iS 

are part of one and the same sphere, which we will denote by ñSò (Fig. 1c). S will 

thus stand for a sphere that interacts with matter, being always associated with its 

change. At the same time, S interacts with thought, hosting the realm of 

interpretations and knowledge. S is established as a domain in its own right, different 

and complementary to the ñmaterialò realm. In this framework, humans occupy an 

important position, one with access to both realms and characterized by in-

betweenness. Most importantly, this is a world inevitably seen in its oneness: 

fragmentation is not intrinsic to its nature. It is in this sense that we can state that M 

and S form a system, by using a strong meaning of system, inspired by David Bohm 

(1994), i.e. a set of elements functioning together in such a way that none of them 

could be missing without altering the nature of the ensemble in a fundamental way. 

Let us review in this framework the Aristotelian theory of causality (Physics II 

3 and Metaphysics V 5). While completely absent from these pages until now, soup 

will finally come to the forefront of our discussion. We will start our model with the 

material realm, and move then to the information sphere, step by step. Clearly, the 

material cause would consist in this case of the soup ingredients. As a person with 

limited access to the world of soup-making, I would not venture to provide a list of 

such ingredients (which hopefully also saves us from disagreements that would 

distract our attention from the main theme of this discussion): let us assume that safe 

examples of ingredients would include water, salt, and certain vegetables such as 

carrots, potatoes, or onions. 

Any collection of ingredients would be useless, however, without a procedure 

that would put them to work. We need a method. An algorithm. In this case, we call it 

a recipe. Now let us assume that we have it (for the writer of this article, this is 

actually the easiest part of the complex process of making soup). The recipe 

corresponds to the Aristotleôs ñformal causeò.  

It is at this point where the need for a more sophisticated causal theory, like the 

one of Aristotle, can be easily identified. We wish that a set of ingredients and a 

recipe were enough to make soup. I am fully aware of the fact that for those among 

the readers who have not tried it before, this will come as bad news: as strange as this 

may sound, those conditions are actually not enough. Reproducible experiments have 

consistently shown that no amount of waiting time seems to turn a recipe, water, salt, 

and vegetables (or other ingredients, or more ingredients, or fewer) ï into soup. To 

make this issue palpable to those who are more familiar with abstract domains, we 

may compare this situation with one in which we are in possession of a function. Any 

function. Let us say y = 5x. Our function is capable of transforming any number of 

values of x according to the recipe provided in the formal cause. However, no matter 

how long we are ready to wait, nothing happens. It takes something else to turn any 

and all possible values of x into values of y. Somebody ï or something ï has to 

actually apply the available function, and this should happen for every value of x we 

want to be transformed. No matter how similar the formal cause may seem to be to an 

ñactivityò (Bohm, 1980:53) ï and the program or algorithm should indeed be similar 
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to the series of actions to be performed ï it cannot replace the actual activity. From 

this point of view, a function is like a soup recipe. And this is when Aristotle comes 

to rescue by providing another, completely different component of the causal 

framework: the efficient cause. It is only when this cause intervenes that things 

actually happen. 

If we consider soup ingredients to be part of the material world, and the recipe 

(its content, that is, regardless of its material support) to come from the information 

sphere ï in other words, the material cause to be located in M and the formal cause in 

S ï then the efficient cause addresses the essential process of information being 

coupled to material components. The efficient cause acts at the interface between M 

and S. As is often the case, it is at the system interface where the most interesting 

things seem to happen. Following his ñcausally-oriented readingò of Aristotleôs 

Rhetoric, Rosenfield (1971) underlines a somewhat unexpected yet important feature 

of the process of causal interaction: the fact that ñchange requires generic cooperation 

between powers of acting and of suffering actionò. Sure, the material components 

must be present. The algorithm must be prepared. However, everything may be given 

and ready, awaiting the transformative act, but nothing can occur unless ï and to the 

extent to which ï and in the manner in which ï the coupling between S and M takes 

place. The efficient cause acts like a dynamic key. It brings the recipe to life and puts 

the soup ingredients in motion. It churns the numbers called x-values and produces 

the faces of y. Can anything be more important than that? 

According to Aristotle, the answer is yes. His answer can be more easily 

understood in the case of soup, than, say, of spring rain. His idea that there might be 

something beyond the mentioned three causes is bold and, admittedly, difficult to 

support in certain cases
1
. However, we may keep applying his causal framework in 

this exploratory endeavor, examining the possibility that it would help us to shed 

light on the relations among informational and material components of the world. 

Adapted to our example, Aristotleôs daring question becomes ñwhy would you make 

soup?ò. To be honest, I have asked myself the same question as a child, and probably 

so did many other children who would have very much appreciated it to be allowed to 

skip soup, when there were so many other good things to eat (dessert being one 

example). I must also confess that neither this, nor the other three categories of 

causes came to my mind while I was asking myself this question, which illustrates the 

fact that asking questions, as useful as this exercise might be, does not always lead to 

powerful insights. Nevertheless, in his causal framework, Aristotleôs is a powerful 

question. It indicates that there is something beyond the presence of the right 

ingredients, of the recipe, and of the efficient cause enabling their coupling. There is 

a ñplanò to make soup (and to have kids eat it, I might add). Now, that is something 

different from the other three causes. We will refrain from discussing here the issues 
                                                           
1
 The debate regarding the way in which Aristotle admits that not all cases would allow one to 

identify each of the four causes, as well as the ideas that distinguish his different approaches to the 

causal theory ï pursued not only in Physics and Metaphysics, but in Parts of Animals as well ï are 

beyond the scope of this paper. 
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related to the ñplanò behind spring rain, or the nature of its planner. Our interest is 

focusing on the interdependency between the key components of the world, whether 

material or informational or anything else ï if anything else should prove to have to 

be included.  

Even if at first sight this fourth, ñfinalò cause, shares the nature of the formal 

cause, by being ñinformationalò rather than ñmaterialò, one can sense the distinction. 

It is one thing to write down a recipe (or a number of recipes), and another to decide 

to cook, and what to cook. It is one thing to apply an equation to every desired value 

of x to get y, and another to get the equation in the first place. It is one thing to apply 

natureôs laws (ñformal causeò) associated with the changes occurring in the physical 

world (ñmaterial causeò) through mechanisms constituting an ñefficient causeò, and 

another thing to produce the laws. One may wonder if Aristotleôs ñfinal causeò could 

not be associated with the actual source of such laws: a cause operating at a totally 

different interface, one between the information sphere S and another realm, to which 

we have not assigned a letter yet. 

These four types of causes can be thought of as acting in a multitude of 

situations, in which different physical entities are involved. While various instances 

of the material causes are expected to be interrelated, so are the other three causes, 

whether considered to be operating in the information sphere or at the interface. The 

image of a network arises, a causal network consisting of nodes located in the 

different types of realms. Humans find themselves in a situation that makes them 

capable of accessing both the material and the informational domains. They are not 

confined to any of them. From their intermediate position, they have access to nodes 

of the causal network. With their in-betweenness status, they can use the nodes to 

navigate the different types of space, without expecting that their exploration will 

leave those spaces unchanged. And without giving up their confidence that, no matter 

how complex the networks and how intricate the spanned spaces, they will keep 

learning about themselves and about navigation, which might turn out to be one and 

the same thing. 

The picture of the world that emerges from the application of the Aristotelian 

causal framework to the material and informational realms proves to be closer to 

some kind of ñUnityò, to a ñCosmosò that is intrinsically un-fragmented and by 

principle un-fragmentable. Admittedly, it is quite different from the image that 

dominates todayôs science. There is a huge chasm between what is generally 

considered to represent the scientific vision and the one discussed, for instance, in the 

framework of Biocosmology (Khroutski 2008, 2010a, 2010b). In fact, in spite of the 

significant changes towards inter- and trans-disciplinarity that have been occurring 

lately, in spite of the accumulating arguments arising from the science of complexity 

as well as from individual disciplines, notwithstanding concrete proof concerning the 

effectiveness of integrative approaches, and regardless of the ñunifyingò discourse 

arising in various fields (such as the study of the environment), our scientific 

framework does not provide a unified approach to nature. Most of the time, we act in 

science as if no steps towards an organic picture of nature had been made. We usually 
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teach as if fragmentary approaches were the only legitimate paths in knowledge 

space. The very fact that there is so much talk about our results becoming more 

integrated shows how remote a ñCosmosò image is from our daily life space. This is 

not just a matter of bad choices or of intellectual or emotional idleness (although this 

might be the case to some extent): the reasons for our fragmented view seem to have 

completely different dimensions from those for which we feel personally responsible. 

One should not hasten to make a particular type of human endeavour (such as 

science) responsible for this situation: our thinking has been moving along in this 

direction, of deepening and gradually all-encompassing fragmentation, for a long 

time and on many fronts (Bohm, 1980, 1994). Not having an obvious culprit to 

blame, however, is not a reason to believe that the situation is less serious and less 

alarming. The interconnectedness suggested by the causal framework discussed here 

offers reasons for more and deeper worries. If the sphere S makes interactions 

between iS and cS possible (or even includes them as part of its functioning), our 

fragmented worldview may have an impact beyond our mere thoughts and our ways 

of approaching the world. It hardly seems appropriate to further contemplate possible 

interactions in a realm working according to mechanisms we do not know, and the 

very existence of which is marked by major uncertainties. 

The causal framework of in-betweenness offers an image of a tightly bound 

whole, characterized by unavoidable interdependencies that are not limited to the 

type of causal thinking that dominates our current worldview. Some of its links ï and 

probably the most important ones ï have not been supported by any proof. The whole 

framework can thus be seen as a speculative model ï at best. It is the authorôs hope 

that it might contribute to the seeds and the stimulus for the emergence of better 

anchored models. 
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ARISTOTLEôS DIVISION OF THEORETICAL SCIENCES
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ABSTRACT. The purpose of this paper is to reconstruct the division of theoretical 

sciences made by Aristotle in several parts of the Corpus. Although there are several 

possible ways to interpret this division, we have opted for a possible unified one. The 

ultimate concern of this survey is to question the nature, existence, and possibility of 

the immovable substance. 

KEYWORDS: Science, metaphysics, physics, mathematics, astronomy, theology, first 

philosophy 

 

 

 
If there is no substance other than those which are formed by nature,  

natural science will be the first science; but if there is an immovable substance,  

the science of this must be prior and must be first philosophy, and universal in this way, 

because it is first (Met. Ⱥ 1, 1026a27-32 = Ⱦ 7, 1064b9-14)
3
. 

 

Now to investigate whether what exists is one and motionless  

is not a contribution to the science of nature (Phys. ȷ 2, 184b25). 

 

In Metaphysics, the aim of physics is defined as a natural science that ñconfines itself 

to one class of beings, i.e. to that sort of substance which has the principle of its 

movement and rest present in itselfò (Ⱥ 1, 1025b18-21). Consequently, beings lacking 

this characteristic do not fall within physicsô area of study, so things which cause 

movement without being moved themselves ñare no longer inside the province of 

natural science, for they cause motion not by possessing motion or a source of motion 

in themselves, but being themselves incapable of motionò (Phys. ȸ 7, 198a27-29). 

What is required is to distinguish between the different types of possible studies, 

depending on the type of substance each kind of study deals with: ñHence there are 

three branches of study, one of things which are incapable of motion, the second of 

things in motion, but indestructible, the third of destructible thingsò (Ib., 198a30-31). 

Thus, there are three different pragmate´ai (ŰɟŮɠ ˊɟŬɔɛŬŰŮ Ŭɘ corresponding to the 

three kinds of ous²ai in Met. ȿ 1. We will return to this): The first one is prot® 

                                                           
1
 Paper presented at the XXII Deutscher Kongress f¿r Philosophie (Ludwig-Maximilians-

Universitªt M¿nchen. Sept. 2011). Section Philosophie der Antike. 
2
 University of Antioquia, Medellin, COLOMBIA. 

3
 Regarding the quotation of Aristotleôs works, the text we follow is from the two volumes of the 

Revised Oxford Translation The Complete Works of Aristotle (Ed. by Jonathan Barnes), Princeton 

University Press, 1984. 
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philosoph²a (or theology
1
), which deals with the timeless and motionless and studies 

the first ous²ai and the unmoved movers, the non-material realities and the supreme 

of these (God). The second pragmate´ai is astronomy
2
. It deals with the imperishable 

but mobile and studies the indestructible bodies subject to movement. The third 

pragmate´ai is physics. Dealing with what is perishable and mobile, it studies mobile 

destructible substances. These three characteristic pragmate´ai, which are nothing but 

the three divisions of the theoretical sciences, require a retrospective analysis in order 

to justify how they are established from Aristotleôs general division of the sciences. 

In the following, what I do is a slight restructuring of the above-mentioned 

classification, however, given the nature of this paper. I will record just some specific 

of the several relevant philosophical implications involved in this matter. The 

division of theoretical sciences in these three precise domains, which corresponds 

exactly to the three types of substances that are hierarchically ordered, becomes clear 

in Met. Ⱥ 1 just after Aristotle defines the general division of sciences
3
. However, 

before their unambiguous definition in E, these divisions, distinctions, and 

classifications were previously prefigured.  

 

Attempt at reconstruction 

The unambiguous position exposed in Ⱥ 1 is reached by means of different 

paths. However, there is a crucial one: the search, definition and justification of the 

first causes and principles of things or, better yet, of the science that deals with them, 

which is the aim of Met. ȷ 1-2. ȷ 1 tends to establish that ñwisdomò (soph²a), latterly 

named ñfirst philosophyò (prot® philosoph²a), is the highest form of human 

knowledge, concerning the study of the first causes and principles: ñAll men suppose 

                                                           
1
 Called as such, directly, in, cf., Met. Ⱥ 1, 1026a18ff. and its replica in Ⱦ 7, 1064b1-3. At this 

point, we can assume with Kahn that ñçWisdomè in Book A and çTheologyè in E 1 refer to the 

same investigationò (Kahn, 1985, p. 312). 
2
 Within the canonical division of theoretical sciences made in Met. Ⱥ 1, and its correlate or 

reiteration from Ⱦ 7, along with the suggestion of Phys. ȸ 2, astronomy doesnôt appear situated 

between prot® philosoph²a and physics, but mathematics appeared there. The mention of astronomy 

as one of the theoretical sciences occurs only here (Phys. ȸ 7) and, more or less suggested, in Met. 

ȿ 1. In the first volume of his monumental Le syst¯me du monde, Duhem deals with physics and its 

relations with mathematics and metaphysics (cf. 1913, pp. 134ï150). In ñThe subdivisions of 

Theoretical Philosophyò, one of the sections of his pioneering book, Merlan offers a survey on the 

impact of the Aristotelian division on the ancient and medieval thinking (both Arab and Christian. 

Cf. 1953, pp. 59ï87). I highly recommend the reading of Merlanôs work, which exceeds the 

introductory tone of this paper. 
3
 We must notice that the classical tension between metaphysica specialis and metaphysica 

generalis always remains as a background of the general division of sciences. Notwithstanding, this 

tension does not imply a contradiction. As Michael Frede notices, this contradiction is only apparent 

(Frede, 1987, pp. 84 ff.). Far beyond, we agree with the general conclusion Frede arrives regarding 

the systematic place of first philosophy: ñA proper understanding of Aristotleôs conception of 

metaphysics, and in particular his remark that first philosophy is universal because it is first, will 

restore metaphysics to its proper place, that of the first of the demonstrative sciencesò (Frede, 1987, 

pp. 95). 
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what is called wisdom to deal with the first causes and the principles of things [ˊŮɟ  

Ű  ˊɟ ŰŬ Ŭ ŰɘŬ əŬ  Ű ɠ ɟɢ ɠ]ò (981b28-29). In fact, Physics inquiry begins with the 

first causes and principles, set there in ȸ 3 (and then reiterated in ȸ 7). In 

Metaphysics ȷ 3, they are referred again: ñWe have studied these causes sufficiently 

in our work on nature [ ɜ Űɞ ɠ ˊŮɟ  űɨůŮɤɠ]ò (983a33-b1). Once established, supra, 

that ñwisdom is knowledge about certain causes and principlesò (982a1), ȷ 2 is 

concerned with the examination of what causes and principles ñwisdomò is science. It 

begins analyzing the common views regarding the wise (s·phos), and then, it 

connects them with the precise definition of ñwisdomò as science. Before, in supra, 

in ȷ 1, Aristotle had already used the same reasoning, but referring not to the 

common opinion but to the common use, in Greek language, of s·phos, and its 

analogy with soph²a regarding to the gradually and qualitatively ascendant quality of 

knowledge, in its diverse forms and levels: i.) sensation, ii.) memory, iii.) experience, 

iv.) art, and, v.) science. Being at level ñv,ò you are closer to wisdom, likewise you 

are wiser, than being at level ñiò, or at ñiiò, or ñiiiò, or ñiv.ò At level ñivò you are 

closer to wisdom/wiser than at level ñiò, ñiiò or ñiiiò, and so forth.   

Aristotle says it: ñWisdom depends in all cases rather on <the level of> 

knowledgeò (981a27). At the end of ȷ 1 we find a slight hint of the division of 

sciences proposed in Ⱥ 1. In ȷ 1, while analyzing the various ways of being and not 

being in wisdom, and picking up the distinction established in cf. 981a24ff., Aristotle 

says: ñThe man of experience is thought to be wiser than the possessors of any 

perception whatever, the artist wiser than the men of experience, the master-worker 

than the mechanic, and the theoretical kinds of knowledge to be more of the nature of 

wisdom than the productiveò (981b29-982a1.) So if we combine the practical 

sciences with the theoretical and productive sciences, the result is the basic division 

of sciences made in the first part of Ⱥ 1, as a whole. Again, in ȷ 2, the common view 

regarding the wise man is that he is the one whose knowledge: i.) is more universal, 

ii.) reaches the hardest things to learn, the universals, the things that are at the furthest 

point from the senses, iii.) is the most accurate regarding the causes (and first 

principles) and the most capable of teaching them
1
. At this point it appears the 

consideration of ñwisdomò. Thus, iv) the wise man had to possess the science sought 

because of itself and not of its practical effects: ñOf the sciences, also, that which is 

desirable on its own account and for the sake of knowing it is more of the nature of 

wisdom than that which is desirable on account of its results, and the superior science 

is more of the nature of wisdom than the ancillaryò (982a15-17). Wisdom is the 

                                                           
1
 Remember that before Aristotle said, setting in advance the difference, as a better and more 

valuable way of accessing knowledge, that amongst experience, art and science, the first one 

(empeir²a) cannot be communicated nor taught to others because it is a particular event, an 

individual one not a universal one as the genuine epist®mǛ demands: ñin general it is a sign of the 

man who knows, that he can teach [Ű ŭɨɜŬůɗŬɘ ŭɘŭɎůəŮɘɜ ůŰɑɜ], and therefore we think art is more 

truly knowledge than experience is; for artists can teach, and men of mere experience cannotò 

(981b7-10). 
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dominant and higher science to which other kinds of knowledge are subordinated: the 

science of first causes and principles. 

From the above-mentioned and as a summary, it follows that wisdom is a 

science that: i.) deals with the utmost universal, and ii.) deals with the first causes and 

principles, with which is knowable in high degree, and, iii.) given its particular 

category, concerns to the divinity. Not being a productive science, it is the only free 

science whose objective is -and occurs in- itself. Being the highest and most worthy 

of esteem, it is the most divine in a twofold sense: ñFor the most divine science is 

also most honorable; and this science alone is, in two ways, most divine. For the 

science which it would be most meet for God to have is a divine science, and so is 

any science that deals with divine objects; and this science alone has both these 

qualities; for God is thought to be among the causes of all things and to be a first 

principle, and such a science either God alone can have, or God above all others. All 

the sciences, indeed, are more necessary than this, but none is betterò (983a5-11). If 

God is commonly considered first cause and principle, then the science that deals 

with such kinds of causes and principles must deal with God. In this determination of 

the divine character of ñwisdomò, as the science of first causes and principles, it is 

anticipated the subsequent division of theoretical sciences from Ⱥ 1. It is done once 

the general division of sciences has been established, as well as its equivalence in ȿ 

1, where the different kind of beings this science should study are determined and 

where, specially, in ȿ 6-7 and 9, the first being, the divinity, finds the most 

appropriate and extensive treatment in the whole Metaphysics. 

In the following, we will try to straighten out the jumble made above. ȷ 1-2 

deals with the characterization of ñwisdomò or prote philosoph²a as the highest and 

governing science whose knowledge is about the utmost universal, about the first 

causes and principles and, ultimately, about the divinity, being the science of the 

most divine ïas well as the most divine itself. This science rounds the fields of 

theoretical sciences and has nothing to do with productive or utilitarian sciences, 

because it is free and independent. Throughout these chapters Aristotle prefigures the 

division of sciences and the further internal subdivision established in Ⱥ 1, as well as 

the scope of the theoretical science par excellence that theology is, which in ȿ will 

reach its complete configuration. Knowing what he says and guesses in A 1-2, and 

before reaching E 1, Aristotle, in ũ 1, consecrates to demonstrate the existence of a 

science of being qua being (Ű  ɜ  ɜ). Aristotle defines its essential properties and 

attributes, distinguishing it from the particular sciences that deal with only parts of 

the being, while this science covers it in its entirety, dealing with the being as being 

in a universal way. Again, we have a privileged universal science and specific 

subsidiaries. This science, nothing but the ñwisdomò or prot® philosoph²a, has to deal 

with the study of the causes and first principles of being qua being, if what we seek 

are the supreme principles and causes, and if such principles are just the causes and 

first principles of being qua being. The science that is sought is the ñwisdomò, the 

prot® philosoph²a, as the science of the first causes and principles of being qua being. 
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Now, we are ready to go onto Ⱥ 1. However, before doing it, it is necessary to 

indicate another place where Aristotle develops some matters that will be crucial in ȿ 

and that, for a better comprehension of the book, are also illustrative. Ŭ 1 ventures 

into the realm of the Truth
1
, establishing that, as a privileged theoretical science, ñIt is 

right also that philosophy should be called knowledge of the truth [ˊɘůŰɐɛɖɜ Ű ɠ 

ɚɖɗŮɑŬɠ]ò (993b20). Here Aristotle puts the search for the truth on a level with the 

search for causes: ñWe do not know a truth without its causeò (993b23-24). At the 

end of the chapter, Aristotle re-introduces the gradation according to the nobility, or 

lack of nobility, of the objects we considered before. Supreme truth belongs to the 

causes and the highest principles, being the principles of eternal beings the truest 

principles as they eternally are: ñSo that that which causes derivative truths to be true 

is most true. Therefore the principles of eternal things must be always most trueò 

(993b27-29). Naturally, since causes are truer than effects, eternal things must be 

truer than all else because they came first, and the most sublime cause is that which is 

due to divinity, the uncaused cause and unmoved mover. Once we were immersed in 

ȿ we will talk about it. Initially, E 1 is an extension and reaffirmation of what 

Aristotle affirms in ũ 1 for it establishes prot® philosoph²a as the science of being 

qua being, its first causes and principles, and different from the particular sciences. Ⱥ 

1 begins with this certainty already founded, assuming it as well known in advance, 

and confronting the prot® philosoph²a with the particular sciences based on three 

characteristic features.  

First, as it is announced in, cf., ũ 1, 1003a22-26, these sciences deal only with 

parts of the being, deal with ñsome genus, and inquire into this, but not into being 

simply nor qua being, nor do they offer any discussion of the essence of the things of 

which they treatò (1025b8-9). Furthermore, second, they give no reason for what-it-is 

(Ű  Űɑ ůŰɘɜ), for the essence, but assume it empirically or according to postulates, 

while the prot® philosoph²a reaches a precise determination of it. And third, they just 

take for granted their existence: ñsimilarly the <particular> sciences omit the question 

whether the genus with which they deal exists or does not existò (1025b16-17).  

All of this occurs in the first instance of the reasoning. Then, a little later, 

Aristotle suggests a distinction inherent in any discursive science (i.e., a science 

based on reason: ˊɘůŰɐɛɖ ŭɘɎɜɞɖŰɘə ) or involved to some extent in discursive 

thinking (or reasoning). He says: ñTherefore, if all thought [any operation of the 

intellect] is either practical or productive or theoreticalò ( ůŰŮ Ů  ˊ ůŬ ŭɘɎɜɞɘŬ
2
  

ˊɟŬəŰɘə   ˊɞɘɖŰɘə   ɗŮɤɟɖŰɘəɐ: 1025b25). Here, Aristotle further defines the 

                                                           
1
 In Eth. Nic. VI 3 Aristotle develops a sui generis division of the various ways of accessing the 

truth, ways that we can correlate with the canonical classification of the sciences from E 1, and that 

also privilege, according to the nobility of the objects to which it applies, its degree of truth. This is 

the division: i.) science (epist®mǛ), ii.) art (t®chnǛ), iii.) prudence (phr·nesis), iv.) wisdom (soph²a), 

and, v.) intellect (no¾s). We only wanted to highlight it, maybe another time we can go more in 

depth. 
2
 Here Aristotle uses a word (ŭɘɎɜɞɘŬ) that, in this context, could be exchanged without altering its 

meaning, either for ́ ɘůŰɐɛɖ or for űɘɚɞůɞűɑŬ. 
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precise domain of physical science that already before, cf. supra, 1025b19, has begun 

to circumscribe distinguishing it from other sciences either practical or productive. 

From that hint, we can conjecture that sciences are divided either in ñpracticalò or 

ñpoetical (productive)ò or ñtheoreticalò. The emphasis of this chapter on physical 

science allows the introduction of the basic division of sciences. Moreover, it obeys 

to the indictment of its claim, backed up by the common opinion, of becoming ñfirst 

scienceò, demonstrating that it may not be such
1
. At the beginning of this chapter, 

Aristotle sets out the different options that would make it possible for physical 

science to occupy that privileged place but later refutes and contrasts them to put this 

science in its rightful place. It is then when the division of theoretical sciences is 

introduced, and where the physical science takes up a seat: ñAnd since natural 

science, like other sciences, confines itself to one class of beings, i.e. to that sort of 

substance which has the principle of its movement and rest present in itself (é) 

natural science must be theoretical, but it will theorize about such being as admits of 

being moved, and only about that kind of substance which in respect of its formula 

[əŬŰ  Ű ɜ ɚɧɔɞɜ] is for the most part not separable from matterò (1025b19-21; 26-

28), ñfor to natural science one would assign the study of things not qua being, but 

rather qua sharing in movementò (Ⱦ 3, 1061b6): ñ[i.)] natural science deals with 

things which are inseparable from matter but not immovable, and [ii.)] some parts of 

mathematics
2
 deal with things which are immovable, but probably not separable, but 

embodied in matter; while [iii.)] the first science deals with things which are both 

separable and immovableò (Ⱥ 1, 1026a13-16).  

Even if, later, Aristotle points out the certain and indubitable point of arrival 

that ñthere must, then, be three theoretical philosophies, mathematics, natural science, 

and theologyò (1026a18-19), there is no contradiction with the division of theoretical 

sciences he offers in Phys. ȸ 7, 198a30-32, which is only a slight variation from the 

canonical division
3
 but not so different at all from it. In the quoted before Phys. ȸ 7, 

                                                           
1
 Earlier, in ũ 3 Aristotle had cancelled effectively this innocuous claim: ñno one who is conducting 

a special inquiry [within the limits of a particular science] tries to say anything about their truth or 

falsehood, ï neither the geometer nor the arithmetician. Some natural philosophers indeed have 

done so, and their procedure was intelligible enough; for they thought that they alone were inquiring 

about the whole of nature and of being. But since there is one kind of thinker who is even above the 

natural philosopher (for nature is only one particular genus of being), the discussion of these truths 

also will belong to him whose inquiry is universal and deals with primary substance. Natural 

science is also a kind of wisdom, but it is not the first kindò (1005a29-35). 
2
 Cattanei (1995) provides a very accurate account of what Aristotle meant by mathematical entity 

in Metaphysics, as well as the definition of its nature, carrying his study to Aristotleôs criticism of 

Plato in Met. ɀ. With regard to Aristotle and mathematics, apart of Learôs appeal for a unified 

philosophy of mathematics in Aristotle (1982), we recommend the reading of Clearyôs seminal 

book (1995) and his complementary essay (2001), as well as the classic monographs from Heath 

(1949) and Apostle (1952). Specific problems on this topic are treated with high scholar level by 

Annas (1987: on the objects of mathematics in Aristotle), Mignucci (1987: on Aristotleôs 

arithmetic) and Hussey (1991: on Aristotleôs mathematical physics). 
3
 Here, and in the following, with the expression ñcanonical divisionò we are trying to set up a 

reference point. Moreover, we consider that the division of sciences made by Aristotle in 
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the one which interests us here, instead of mathematics, astronomy is named as one 

of the three theoretical sciences; even better, it is taken for granted in the suggestion 

of its object, the stars and planets that revolve and are eternal
1
. We are going to say it 

again: ñ[there is another branch of study] of things in motion, but indestructibleò 

(198a31). Already in other works, Aristotle has suggested alternative variations to the 

canonical division, e.g. in Topica I 14 where he divides propositions and problems in 

ethical, physical and logical (cf. 105b20-25). 

Therefore, the variations on the canonical division should not surprise us, even 

less if the research is addressed from, and addresses, specific topoi. We agree with 

Guthrieôs point of view when he states: ñWe must not in any case expect Aristotle 

always to stick to the same divisions in different contexts. For instance at Phys. ȸ 7, 

198a29-30 he again posits three classes of systematized knowledge (ˊɟŬɔɛŬŰŮ Ŭɘ), 

one concerned with the Unmoved, a second with what moves but is indestructible, 

and the third with perishable things. Here the second study is astronomy, for the 

circling stars and planets were in Aristotleôs view everlasting, and mathematics is 

omitted. There is no confusionò
 2

. Way beyond, we can also say that such variation 

from Phys. ȸ 7 doesnôt quarrel with the canonical one but that is completely faithful 

to it. Thus, we see as in Phys. ȸ 2 when just beginning to determine the difference 

between objects with which physical science and mathematics dealt, Aristotle 

remarks that a branch of the latter, specifically the astronomy, could be considered 

analogous to the first (cf. 193b23 y ss.). Later, this distinction becomes more evident, 

as Aristotle places the applied sciences among the range of mathematics, specifically 

those ñmore natural of the branches of mathematics, such as optics, harmonics, and 

astronomyò (194a7-12)
3
. Thus, being part of applied mathematics, astronomy has a 

place within the classification of theoretical sciences and, in certain cases, it is in the 

place of mathematics depending on the point from which the classification is 

addressed. Ultimately, this science is a species of the genus mathematics
4
. 

Therefore, deep down, in the variant of the canonical division there is not an 

inconsistency but, rather, a special reaffirmation of it. Being this established, now we 

can bring here its equivalence in Metaphysics, specifically in ȿ 1. There, Aristotle 

admits the existence of three substances, two of them physical (the sensible 

corruptible, based in the sublunary world, and the sensible eternal, stars and celestial 

bodies from the superlunary world), and the other one unmoved (the supersensible 
                                                                                                                                                                                                 

Metaphysics could be considered as a canonical one, because it is in that place where the 

philosopher made the most comprehensive statement about what first philosophy is. 
1
 Regarding the eternity of the stars and celestial bodies in general, components of the superlunary 

world, not subject to generation and corruption (as in the sublunary world), mobile but corruptible 

entities, cf. the first two books from De CÞlo. 
2
 Guthrie, 1981, 131, n. 1. 

3
 For an account of the distinction between physics and mathematics, and between physics and 

applied mathematics in Aristotle, cf. Mansion, 1946, 143-186 and 186-195. 
4
 There is a little nuance that still persists, and it is that even if astronomy can be said to fall under 

the heading of mathematics, the tension remains that objects of astronomy are not separable in the 

sense of Met. E. Thanks to Professor Christof Rapp for making me notice it. 
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entity, the highest and most fundamental of the first unmoved mover). I quote: ñThere 

are three kinds of substance ï one that is sensible (of which one subdivision is eternal 

and another is perishable) (é) and another [supersensible] that is immovable [and 

eternal]ò (1069a30-33)
1
. The three above-mentioned theoretical sciences are 

concerned with the study of each of these three types of referred substances: the 

sensible ñis the subject of natural science (for they imply movement); but the third 

kind [the supersensible, immovable and eternal] belongs to another scienceò (Ib., 

1069a33-1069b2). Later, supra, in ȿ 6-7, Aristotle will dedicate himself to 

determining this last ñanother scienceò and the entity it studies. On the other hand, 

another passage allows us to introduce astronomy within the theoretical sciences and 

to justify its placement. If in Phys. ȷ 2, 194a7-12 (cf.) astronomy is considered as 

part of those applied mathematics closest to physics, in ȿ 8 it is given another 

attribute. Astronomy is considered the mathematical science most closely related to 

philosophy, as it happens with physics, and the more prominent within the other 

applied mathematics. I quote: ñIn the number of movements we reach a problem 

which must be treated from the standpoint of that one of the mathematical sciences 

which is most akin to philosophy, that is to say, astronomy; for this science 

speculates about substance which is perceptible but eternal, but the other 

mathematical sciences, i.e. arithmetic and geometry, treat of no substanceò (1073b3-

8). With this statement, we believe that the matter is sufficiently settled.  

Finally, we are going to point out two places where the special relevance of the 

substances within the astronomy field of study is mentioned. First, in, supra, Phys. ȸ 

4 where it is said about the heavenly bodies: ñthe divinest of visible thingsò (Ű  

ɗŮɘɧŰŬŰŬ Ű ɜ ◖ŬɜŮɟ ɜ: 196a33-34). And, second, in Eth. Nic. VI 7: ñfor there are 

other things much more divine in their nature even than man, e.g., most 

conspicuously, the bodies of which the heavens are framedò [ ɝ ɜ  əɧůɛɞɠ 

ůɡɜɏůŰɖəŮɜ]ò (1141b1-3). 

As a little digression and remembering, we, supra, talked about alternative 

variations to the canonical division of theoretical sciences, we will bring here a 

prominent and twofold one, not accounted for already: ñThere must, then, be three 

theoretical philosophies, mathematics, natural science, and theology [ ůŰŮ ŰɟŮ ɠ ɜ 

Ů Ůɜ űɘɚɞůɞűɑŬɘ ɗŮɤɟɖŰɘəŬɑ, ɛŬɗɖɛŬŰɘəɐ, űɡůɘəɐ, ɗŮɞɚɞɔɘəɐ], since it is obvious that 

if the divine is present anywhere, it is present in things of this sort [both separable 

and immovable]. And the highest science must deal with the highest genus, so that 

the theoretical sciences are superior to the other sciences, and this [theology] to the 

other theoretical sciencesò (Ⱥ 1, 1026a18-23) = Ⱦ 7, 1064b1-3: ñevidently, then, there 

                                                           
1
 Regarding the order of priority among these three types of entities, it is interesting what is said by 

Berti. He suggests that this order is based on the view in which it is addressed. From an ontological 

point of view, the motionless entity would be first to the other two which, in turn, depend on this. 

From a logical point of view, it seems that mobile entities are first, as it is from them that we come 

to know the immobile entity. The above-mentioned would constitute a different order from the one 

proposed in Categories, where both logical and ontological priorities are the same (cf., in extenso, 

Berti, 1975). 
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are three kinds of theoretical sciences ï natural science, mathematics, theologyò 

(ŭ ɚɞɜ Űɞɑɜɡɜ Űɘ ŰɟɑŬ ɔɏɜɖ Ű ɜ ɗŮɤɟɖŰɘə ɜ ˊɘůŰɖɛ ɜ ůŰɘ, űɡůɘəɐ, ɛŬɗɖɛŬŰɘəɐ, 

ɗŮɞɚɞɔɘəɐ). 

In order to conclude, we can incorporate one last thing, even if to leave it open, 

because solving it will exceed the limits of this paper. It is about the conclusion of E 

1, a continuity of the already, supra, foreshadowed from ȷ 1-2 and ũ 1: the founding 

of the first and supreme science (cf. 1026a27-32 = Ⱦ 7, 1064b9-14)
1
. In Physics, 

Aristotle is already aware of this matter, and just starting his inquiry he pointed it out 

(cf. ȷ 2, 184b25). As we all know, Aristotle will demonstrate the existence and 

condition of the eternal, separable and immovable substance in ȿ 6-7, nonetheless he 

invoked it in several places. For instance, in Ⱥ 2, while Aristotle is devoted to 

demonstrate that there is not any science of accident, it is stated ñbut while what is for 

the most part exists, can nothing be said to be always, or are there eternal things? 

This must be considered laterò (1027a19). Moreover, in Ⱦ 7, which is nothing but a 

rudimentary replica of Ⱥ 1, Aristotle affirms: ñTherefore about that which can exist 

apart and is unmovable there is a science different from both of these, if there is a 

substance of this nature (I mean separable and unmovable), as we shall try to prove 

there isò (1064a33-36. The stress is ours). Here, Aristotle points directly to ȿ 6-7 

and continues with the record of the well-known division of theoretical sciences. As 

showed, ȿ 1 reiterates the need and relevance of that ñanother scienceò that has to 

deal with the study of the supersensible, eternal and immovable substance (cf., again, 

1069a33; 1069b1). Before beginning the study of such a special entity, in ȿ 6, 

Aristotle recalls again this division: ñSince there were three kinds of substance, two 

of them natural and one unmovable, regarding the latter we must assert that it is 

necessary that there should be an eternal unmovable substanceò (1071b3-5). 
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MORITA THERAPY AS A ñCONCEPTUS COSMICUSò  

FOR PSYCHOSIS INFLUENCED BY ZEN BUDDHISM ï  
A COMPARISON OF THE PRINCIPLES OF  

MAHAYANA BUDDHIST PHILOSOPHY (EAST ASIA) AND  

THE COGNITIVE THINKING OF M. SCHLICK (VIENNA CIRCLE)  

 
Hisaki HASHI

1
 

 

 
ABSTRACT. In Western-style medicine it is customary to diagnose the symptoms of an illness, 

to define its cause and, if necessary, remove it from the human organism by way of a surgical 

intervention. In surgery and in internal medicine this method is often successful. But for a 

number of psycho-physical problems this is not the best method of treatment. Furthermore, the 

problem of what might be termed as the essence of ñsufferingò often eludes definition in both 

physical and psychological forms of treatment. If the cause of individual suffering is defined in 

the course of dialogue therapy, the patientôs psychological situation will not remain static at the 

defined position; there is always the possibility of change.  More intellectual patients may have 

reservations about their therapist: They may doubts whether a particular therapy will provide 

an effective cure for their sufferings. Some of them will try to analyze the methods used by the 

therapist. Here it is necessary to consider what the essence of ñsufferingò for an individual is. 

A possible solution to this problem might be found through comparing the different sciences, 

languages, and basic ways of thinking of different cultures.  

The ñMorita Therapyò developed by Dr. MORITA Masatake (1874ï1938) and his 

successors shows a unique approach to overcome this problem, as a therapy as well as a 

method of ñself-healingò for psycho-physical disturbances. In his youth, Dr. Morita himself 

suffered from obsessive neurosis and anxiety psychosis. He was a difficult patient on whom the 

classic Western style psychotherapy did not have an effect. One of the turning points for Morita 

for overcoming his illness was the knowledge and practice of Zen Buddhism and its psychic and 

intellectual influence on both body and mind. 

Some think that it may be an innovative contribution to conventional psychotherapy, 

whereas others hold that the Morita Therapy lacks a well-founded scientific basis. I have a still 

different viewpoint: As a medical doctor, Morita did not leave a scientific theory backing up his 

therapy. The therapy itself is an original system combining psycho-physical medicine, physical 

therapy, and anthropology. In my paper I will compare the thinking system behind the Morita 

Therapy (the so-called ñArt of Self-Healingò) with the basic principles of Moritz Schlickôs 

analytical thought and cognitive science (Vienna Circle, Lecture held in 1933/34). This may 

provide some useful insights for recognizing an efficient meth for overcoming psycho-physical 

problems, which often arises within the complex dimensions of our lives governed by the 

networks of a globalized world.   

KEYWORDS: Dr. Moritaôs psychophysical therapy, body and mind as a microcosmic unity,  

Transmission of microcosmic organism (human body) and macrocosmic truth in Mahayana 

Buddhism, The art of self-healing in Zen Buddhism, Comparative philosophy of analytical 

thought and holistic insight of Zen, Cosmic truth in a real world, Inherent human nature in co-

existential relationship 
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1. Introduction: The Method of Morita ï based on Buddhist way of thinking 

Contrary to general prejudice, the East Asian Mahayana Buddhism is not 

necessarily full of mysticism or esoteric ritual. It strives for a realization of ethical 

life, awareness of self in human relationships, and clear insights in thinking and 

acting in daily life. This realization is not the same as the transcendental philosophy 

of Kant or the philosophy of mind of Hegel. The genealogy of Zen-, Huayen- and 

Tientai-Buddhism in East Asia achieves a realization of embodied knowledge, 

wisdom and also a higher cognition through the unity of body and mind with life then 

is suggested by their western philosophical counterparts.  The goal in a ñconceptus 

cosmicusò, as shown by Kant in his Critique of Pure Reason (B 866, A 838) is held as 

an essential benefit of the realization of ideals of universal truth. By contrast in 

Buddhist philosophy, the goal of a fulfilled mind is to execute oneôs ethical life in a 

co-existential relationship in the environment ï whereas a similar goal could be found 

in another prototype by Aristotleôs ñEthika Nikomacheiaò. The healing and self-

healing in the therapy developed by Dr. Morita is based on a worldview 

corresponding to the Buddhist thinking, made up of clear insights and a system for 

achieving some degree of self-realization  that can be expressed as a continuous 

practice in a daily life. 

The following is an outline of the principles of the Morita Therapy, which 

differs greatly from the methods of Freud, Jung and others. Morita does not say much 

about the analysis of the pathological cause of the neurotic or psychotic symptoms. 

He defines the cause of obsessive neurosis and panics as being a priori inherent in 

the nature of individual patients whose psyche is prone to a repeated  instances of 

hypersensitivity or panic attacks, thereby triggering an exclusively negative approach 

to any problem within the patient. A definition of the pathological causes, whether 

they originate from childhood experiences, from the parental relations or from 
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unsuccessful human interrelations, is not regarded to be of central relevance in Morita 

Therapy.
1 

Morita presumes that the therapist may accept this basic tendency a priori as 

part of the inborn nature of his patients, and that this presumption forms one of the 

basic dimension of the therapy. This readiness for acceptance does not only belong to 

the therapist, but also to the patients, who themselves must define the initial form of 

their healing process. Those familiar with the methods of Freud or Jung may believe 

that the Morita Therapy has neglected the pathological discourse. One principle of the 

Morita Therapy, however, is that an examination or analysis of the causality of the 

pathological symptoms would ï with some patients ï lead to an increase in their 

panic attacks, whereby their inborn nature would not be subject to change. Usually, 

the Western therapists will prescribe medication according to the diagnosis of the 

symptoms. If the condition of the patient gets worse, a higher dose will be prescribed. 

With psychotic conditions, this may have the adverse effect where patients are seen 

as objects to be diagnosed by the therapist, thus disregarding their potential of self-

healing. If the therapy relying on an increased dose of medication is not effective, the 

patients will suffer defeat by losing their self-confidence. The Morita Therapy, on the 

other hand, has a different approach: The inclination of the patient to reproduce panic 

attacks is accepted as his inborn, very human, nature. On this basis, a joint working 

method is evolved between therapist and patient. Morita underlines that the inborn 

nature of psychosis is not an illness to be regarded as a shame or to be rejected by 

society. It forms the basis for any human effort striving for higher achievement in 

order to master oneôs life in a satisfying manner. By neither being ignored nor 

discriminated against, the patient will be led by the doctor towards a communicative 

field of co-existence in which a way for true self-healing is found.
 2 

Seen in the light of comparative philosophy, this tenet of the Morita Therapy is 

related to Buddhism. Instead of a superstructure of pathological symptoms, Morita 

favours an absolute acceptance of the psychotic nature of the patient, as a basis of 

oneôs own pure humanity. It can be seen that this open readiness for and acceptance 

of a given phenomenon corresponds to the basic ideas of Buddhism as a philosophy: 

Manôs whole life is ñduhrkhaò (suffering). Birth, aging, sickness and death belong to 

every individual. Encountering a spiteful person means suffering, just as the 

separation from a loved one, the loss of power or accomplishments means suffering. 

Suffering is not something to be removed as an object, but an inborn basic 

phenomenon that has to be accepted by man.
3
 How the therapist and the patient 

                                                           
1
 The basic position of Morita Therapy: See the article of Hashi, published in the collected work of 

Wallner and Hashi, Globalisierung des Denkens in Ost und West, Nordhausen 2011: ñDr. Moritaôs 

Psychophysical Therapy and the Way it is Influenced by Zen Buddhismò. 
2
 Tashiro, Nobutada, morita ryǾhǾ nyȊmon (Introduction to the Morita Therapy), Tokyo 2005: 

sǾgensha: Chapter 14, 15, 16. Hashi, ibidem 2011, Chapter 2. 
3
 Basic concepts of suffering in Early Buddhism are found in samyutta-nikǕya 56. 11, majjhima- 

nikǕya 28, 115. For the concept of karunǕ in Zen Buddhism see hisamatsu shinôichi bukkyǾ kǾgi 

(Hisamatsu Shinôichi: Lectures of Buddhism), Complete Works, vol. II, Kyoto 1990: HǾzǾkan. 
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behave towards each other will be determined by the way in which this basic 

phenomenon is handled, strengthening the positive side of our inherent nature, and 

finally transcending the phenomenon of suffering. Here a dichotomy differentiation of 

therapist and patient is not in the foreground, neither is the definition from the 

pathological analysis nor a visualization of the substance of sickness (which is 

important in analytical thinking). Of course, various symptoms of panic attacks, 

anxiety, or obsessive psycho-phenomena are most carefully observed in the dialogue 

therapy. Suitable medication is one of the basic principles of the Morita Therapy; but 

it should not be administered without the integration of a co-ordinated balance of the 

patientôs body and mind. A re-orientation of the patientôs own mind, developed by 

himself / herself, is an indispensable part of the therapy, drawing on the strength 

oneôs own power for self-healing.
1
 

 

2. Definition of pain in an analytical way of thinking  

A reference to Moritz Schlick (1882ï1936), one of the prominent 

representatives of traditional scientific theory, and one of the founders of the Vienna 

Circle, seems appropriate for comparative reflection. In his series of lectures Die 

Probleme der Philosophie in ihrem Zusammenhang (Winter Semester 1933-34) 

Schlick propounded the theory that the ego/self (Ich) as such was certainly a subject 

of metaphysics and ontology, but could not be made a topic of cognitive theory of 

science. Reasons for this were: 

(1) That statements of a self are always subjective expressions by an 

individual: A statement of any kind beginning with the personal pronoun (ñI have 

(é)ò, ñI think (é)ò, ñI see (é)ò and so forth) always expresses a phenomenon to 

which a personal subject  I / ego/ self  is bound, whereas the nature of this subject 

cannot be objectively analysed.  

(2) The phenomenon of feeling can hardly be analysed in a scientific way, 

since this phenomenon is bound to the most subjectivist area of human activity. For 

example, feeling pain is a highly subjective sensation that can be described only in 

correlation with an ego or self as a subject feeling pain. 

(3) The problem is that statements relating to the category of the ñselfò cannot 

be defined in a positivist, material or cognitive scientific way, because they are 

always expressed by a personal pronoun, in the singular form, connected always to a 

subject statement form.
2
 

Comparing the Morita Therapy with the tenets of Buddhism, I would point out 

that the features of this theory do not conform to Buddhist philosophy. Today one can 

establish neuronal and physiological causes of the phenomenon of feeling pain: The 

                                                           
1
 Tashiro, ibidem, Chapter 3.3. Hashi, 2011, ibidem, Chapter 8. Today psychotherapists and 

physicians employ not only the advanced methods of modern medicine but are also influenced by 

Moritaôs system of thought; a special project is the application of the Morita therapy to 

schizophrenic patients.   
2
 Moritz Schlick, ĂVom Ich oder von der Psycheñ, in: Die Probleme der Philosophie in ihrem 

Zusammenhang, Frankfurt a. M. 1986, Paragraph 22. 
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organism, that receives an unusual stimulus, transmits stronger signals via the central 

nervous system to the cerebral regions. This process is a reproducible phenomenon of 

pain that can be observed and measured in the body which experiences the pain. 

Psychic suffering can be investigated by examining the hormone level of cerebral 

cells. And in Buddhism another phenomenon becomes relevant: regardless of the 

medical method used for diagnosing the causes of pain, the patient is bound to suffer. 

If the cause is found to be an imbalance of the neuronal hormone level, for instance in 

a lack of Serotonin, the therapy will resort to anti-depressants, which will cause the 

Serotonin to be retained in the cerebrum for a longer period. In this case the patientôs 

state of mind will experience an improvement. This kind of diagnosis and therapy 

may be helpful, but they are not exhaustive. Psychotic patients fall ill not only 

because the material substance of their organism is affected but also because this also 

triggers off an orientation of the mind involving the patientôs free will and the liberty 

of action. It is often because neurotic-psychotic patients have an inborn inclination to 

look at things in a depressive, negative way, that they need an inner reinforcement, a 

reorientation in the content of their consciousness. If this reorientation does not take 

place, medication alone will not achieve the desired results.
1
  

 

The principles outlined by Schlick are valid within the frame of his cognitive 

theory. Of course, he did not specifically problematize the subject of healing from an 

illness. But it is important to discuss the following aspect of Schlickôs philosophy: 

Any subject that cannot be proved by cognitive scientific or positivist methods is to 

be excluded from discussion. I think that this viewpoint holds true within the limits of 

cognitive theory but not for therapy of psychosis, because the causes of this condition 

are not restricted to a substantial matter that can be positively defined. Psychic 

illnesses have their causes in the orientation of the patientôs mind, in the connection 

of their relations to their environment. An integrative method is necessary to help 

them on the way towards health. This method must rely on both a medical diagnosis 

as well as on a co-operative joint dialogue of two individuals or ñselvesò, the 

therapist and the patient. 

 

3. The core of the Morita Therapy for a well-balanced mind 

Morita suggests that neurotic psychosis results from an increased tension 

between the patientôs own perception of wish-fulfilment and a reality running counter 

to this. The stronger the involvement in oneôs own desires, the stronger the suffering 

of the psyche. It is important for psychotic patients to recognize this pattern in order 

to arrive at a different mindset while efforts for healing and self-healing continue: 

ñLet it be as it is. Let us leave things as they will develop by themselves 

spontaneouslyò: This is not indifference or passivity remaining in ignorance or 

                                                           
1
 In this preposition the Buddhist way of thinking is transparent that the ñsuffering of the soul or 

psycheò should not be viewed from a material causality only, but also from the orientation of oneôs 

own mind. An integration of the sufferer's body and mind is parallel to the co-existence of medical 

doctor and patient.  
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idleness, but a profound, judicious composure, a kind of ñextinguishing and cleansing 

of a fiery craving for wish-fulfilment here and nowò.  

This thought of Morita is based on the idea, ñReality is the best Truth, which is 

given here and now (whereas circumstances in reality are changing into the future)ò ï 

an important concept of Zen Buddhism. This insight into an affirmation of reality, 

accompanied by efforts to accept the conditions of real life, is one of the basic 

characteristics of Chinese and East Asian Mahayana Buddhism, which is quite 

different from the highly developed speculative logic or mystical features represented 

by the Indo-Tibetan Mahayana Buddhism. The Tientai-(Tendai)-School in China and 

East Asia follows the principle: , Japanese; shohǾ jissǾ, Chinese; zhȊ-fŁ sh²-

xi¨ng; ñdharma, the eternal truth of universality is shown in the phenomena of the 

real worldò. In the Huayen-(Kegon)-School another similar principle is followed: 

ñThings A and B are distinguished from each other, while they are in a relationship 

and in harmony. Every being in the real world maintains an intermediation and intra-

relation with another one to achieve a complementarity.ò ( Japanese; ji -ji -

mu-ge; Chinese; sh³-sh³-w¼-¨i). The goal of these ideas is striving for the best reality 

in the real world, whereby the affirmative orientation and the effort to change the 

given circumstances should be executed in freedom, with a cautious view and 

transparent insight into the reality of daily life. The essence of Tientai- and Huayen-

Buddhism was reworked in Zen, in which the relevance of the daily practice in 

thinking and acting was primarily accented, i.e. the reality of here and now, which 

cannot not immediately be drastically changed by oneôs own effort, has to be 

accepted in a tranquil state of mind by a continuous effort, during which the 

environment is perceived as changing.
1
 Against the background of this culture of 

thought, Morita coined the key word for his patients in his therapy, based on the 

vocabulary of Japanese everyday language, aru ga mama: Let it be as it is. At the 

heart of this is the individual self, a self who is actually free in breathing, thinking 

and acting, who can find the right way in his/her life at every moment, even if the self 

in this moment suffers from a panic attack. Of course, this kind of self-control is 

almost impossible for patients with serious panic attacks or chronic anxiety 

psychosis. In such a case Moritaôs therapy prescribes that the patient should stay in 

bed without any disturbance for several days, until the motives for the occurrence of 

the panic attack or anxiety have exhausted themselves completely.  

Anyway, the core of the Morita Therapy reminds us of a similarity to the 

thinking and acting in Zen Buddhism. If we have a cause for anger or frustration, 

unsatisfied emotions of any kind, let us concentrate our insight without explosion, 

                                                           
1
 Nakamura, Hajime (Ed.), kegon-kyǾ (  Huayen-Sutra), in: daijǾ butten, Vol. 5, Tokyo 2007. 

The characteristics of logic and cognition in Huayen Buddhism are discussed by Sueki T., reviewed 

from the perspectives of Cognitive Science, Formal Logic and Analytical Philosophy: Sueki, 

Takehiro, tǾyǾ no gǾri-shisǾ ( ─ , The Rational Philosophy of East Asia), Tokyo 

1968, Chapter 2, Paragraphs 1, 2, 3. ñLet it be as it isò: aru ga mama (Jap.); Tashiro, Chap. 9. 3., 

pp. 136, cf. Chap. 2. Hashi, ibidem 2011, Chap. 6. Tashiro, Chap. 3. 5. 
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screaming or attacking anyone, to first clarify why we are angry and to what degree 

the cause of our anger is correct. This kind of self-critical reflexion should be 

undertaken until the reason for our anger is exhausted. Just at this point, the negative 

energies of anger, panic, or anxiety, find a turning point where they can be turned 

into positive energy required for thinking and acting.
1
 

Moritaôs ñChange in Thinkingñ aims at a kind of ñnirvǕnrañ, i.e. the ñquenching 

of fiery greedñ in original Indian Buddhism. A re-interpretation in East Asian Zen 

Buddhism has found the formula ñto be free from suffering, in a transparent state of 

mind resulting therefromñ (gedatsu ).
2
 The patient must first calmly look at the 

pattern of his behaviour that led to the origin of his suffering and realize why this has 

arisen and grown. If he can identify this pattern, he may then move into the opposite 

direction thereby ï ñreleasing his bondsñ.  

This position, ñaru ga mamaò/ ñLet it be as it isò, is not to be confused with 

some form of careless behavior. Rather, it is a cautious view to the environment of 

life as we live it, as a part of the human world and also as a part of cosmic reality. In 

this thinking the human is recognized as an expression of indivisible unity of body 

and mind in which a microcosmic organism is inherent. Expressing this micro-

cosmos, a self has a relationship to other selves from which a co-existential base can 

be developed. Our self-consciousness also includes a macro-cosmic unity of the truth. 

The principle of the Morita therapy (ñaru ga mamaò / ñlet it be as it isò) can be 

interpreted in Comparative Philosophy as follows: Our ñsufferingò in a life is always 

enveloped in a world of the eternal truth. The cognition of ñaru ga mamaò / ñlet it be 

as it isò can be embodied primarily through our body and mind. Accompanied by the 

clear self-consciousness, oneôs own self makes sure that it presents a micro-cosmic 

truth of its expression as a living organism and at the same time manifests such that it 

simultaneously takes part in the macro-cosmic truth via our embodied mind. In so far 

as we succeed in this effort to live our lives from an affirmative mentality, we negate 

the factors which lead our thinking towards negativity or to a nameless anxiety. We 

can say, ñaru ga mamaò / ñlet t it be as it isò, thus remaining in a more positive state 

of mind and releasing control of various other factors to their own processes so that 

they can develop and evolve naturally. In this way the Morita therapy transmits the 
                                                           
1
 We have to underline that this way of calming down patients suffering from serious depression is 

possible only, if the patients stay in bed in absolute calmness, if they get enough sleep, and a well-

balanced diet, and of course also the support of well organized medication. See Tashiro, Chapter 3, 

Hashi 2011, Chapter 6 and 7. 
2
 Instead of the ñnirvǕnraò, the basic principle of Buddhism in general, an alternative term is often 

used in Zen Buddhism: gedatsu (jap.) , ñovercoming oneôs own limit of knowledge or 

recognition to achieve self-liberty and self-recognition in body and mindò. The active character of 

Zen Buddhism is shown in that ñnirvǕn≥aò is viewed in close integration into daily life as ñreset of 

the mind in awareness and cautious viewò in regarding and accenting the ñself liberty and self 

transcendenceò. Morita in his therapist theory used the term gedatsu. hanmon soku gedatsu 

: Suffering (kleŜa) and Awakening (bodhi) are simultaneous, both of them being in 

transmission. i.e.: The energy of the suffering psyche must be transformed into positive energy for 

acting and resetting of the well-integrated body and mind. 
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micro-cosmic unity of the human body to the macro-cosmic fulfilment of human mind 

and achieves an integration of both in our real life, in another word as the ñmezzo-

cosmic realityò. 

 

4. The basic diagnosis of the Morita Therapy to achieve a well-conditioned body 

The Morita Therapy prescribes the following procedure:
1
 At the very 

beginning the patient should be confined to his/her bed (for one to not more than 

seven days, with medication treatment). If neurotic, psychotic, or compulsive panic 

attacks arise ï ñlet it be as it isò. The sources of psychotic imaginings will run dry in 

due course. From the eighth day onwards the patient should revert to his/her normal 

daily routines, however, with a considerable reduction of his/her working load. 

He/she should at best engage in light physical work (cleaning, handicraft, sewing 

etc.) Regardless of whether his state of mind has improved or not, the patient should 

attend to the task in hand. A flowing state of consciousness should help the body and 

mind to give itself up to the current piece of work. If panic attacks occur they should 

be disregarded ï again: ñLet it be as it isò. What is important is the full dedication to 

the task in hand. This method reminds us of the practice of integrative concentration 

of body and mind through the cautious breathing practised in Zen Buddhism: The 

physical organism is consciously stilled so that all members of the body are drawn 

towards an absolutely quiescent point. Concentration is directed to rhythmical 

breathing uncontaminated by particular thoughts or visions. Whether advantageous or 

not ï any value judgments or calculations are to be dropped. If thoughts or visions 

arise, let them pass. Do not make them subjects to be fought against. Let us accept 

this phenomenon as inherent to the nature of our minds, while we concentrate on the 

original motive of life, on deep breathing and on the core of our transparent 

consciousness.  

 

5. The misleading of ñintuitionò ï Different status and meaning of the 

ñintuitionò in the thought of Morita (Zen Buddhism) and Schlick (Cognitive 

Science)  

Suzuki Daisetz (1870ï1966), a well-known Zen thinker of the 20
th
 century, has 

coined the term satori, praj¶Ǖ, i.e. ñintuitionñ, to be found in profound calmness 

getting a clear insight into all things.
2
 This may give rise to misunderstandings, 

especially with thinkers of an analytical orientation. Looking at Moritz Schlick and 

his lectures about ñintuitive cognitionñ, one may come to the following conclusion: 

For Schlick and other analytical thinkers ñintuitionñ means the emotional sensation or 

momentary ideas (or an invasion) that cannot be scientifically explained. This, 

however, is not the kind of ñintuitionñ which Daisetz explained. I think that another 

translation including an explication would be preferable: a ñclear insightò which is 
                                                           
1
 Tashiro, Chapter 3.3. Hashi 2011, Chapter 8. 

2
 Suzuki, TeitarǾ Daisetz: 1870ï1966, one of the most well-known Zen thinkers in the 20

th
 century. 

Daisetz is his dharma name. See the Complete Works of Daisetz, Tokyo 1968-1970, and selected 

works published in various languages, for example, ñPrajnaò, Z¿rich 1990: Otto Barth. 
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free from any sensation or invasion, grasping the entity of the whole situation and the 

condition of the self in the environment.  

On the other hand, the following conception summarizes the basic proposition 

of Schlick, what ñintuitionñ is in his cognitive thought:
1
 

 
óThis is only a motion, a movement in the mind, stimulated by the 

environment. But it is momentary. The person who has this experience 

comments on this sensation and believes in a subjective way that this seems 

to be cognition: this is never correct. The recognizing subject has to analyse 

the object of what he will recognize in a deductive way, executing the 

process for cognition. He has to expound what has been recognized in a 

critical discourse and what has been not recognized. With intuition the 

recognizing subject is no longer in the position of this analytical division. 

Therefore intuition cannot be bound to cognitive discourses.ô  

  

   If some followers of Schlick cling to this proposition and, based on this, 

question the scientific quality of Zen Buddhist ñintuitionñ, this may be seen as a 

breach of logic, resulting from an error of translation and a lack of explanatory 

discourse. The ñintuitionñof Daisetz and other Zen philosophers is a clear insight into 

the circumstances and the ñtransparentò affectation of an individual as a distinct self 

(with body and mind in correlation to the environment). This is recognized by an 

alert, sober and clear consciousness that is aware of its own being and its 

environment. Thus, it is far from an ñintuition of a mystifying natureñ, condemned by 

Schlick as lacking an analytic and scientific eye. The following phrasing would more 

accurately describe the term óintuitionô in Zen: a profound insight in the midst of 

experiencing an active, fully concentrated, clear state of consciousness.  

 

6. The comparison of the horizons of Zen and Cognitive Science 

In light of comparative philosophy, the following comments might be added: 

Contrary to the principles of analytical philosophy, the cognition of Zen Buddhism 

does not maintain a distance between subject and object. Buddhist cognition 

generally means the opposite: The thinking and observing person is part of the total 

phenomenon making up the problems that have to be solved. In the Morita Therapy 

the therapist does not try to manipulate the patient, but instead acts as a consultant 

and mentor on the same level as the patient, furthering the potential for self-healing in 

the latter. There is not a division between cognitive subject and object, but patient 

and therapist move on a level of co-existence, the patient on his way towards 

developing his self-healing faculties, and the therapist as a mentor, as a mediator 

between the sick and the sound psyche.  

Turning back to Schlickôs terminology and the philosophy of Zen Buddhism, 

we have to regard the basic thinking system of Suzuki Daisetz (1870ï1966, Zen 

                                                           
1
 Moritz Schlick, ĂVon der sogenannten intuitiven Erkenntnisñ, in: Die Probleme der Philosophie in 

ihrem Zusammenhangñ, Chapter 9, Frankfurt a.M. 1986. 
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thinker), Hisamatsu Shinôichi (1889ï1980, Kyoto School, philosopher and Zen 

philosopher), Akizuki RyǾmin (1921ï1999, Zen philosopher) and Izutsu Toshihiko 

(1914ï1993, linguist, orientalist, philosopher)
1
 The most important principle to grasp 

their system of thinking is that a cognition is obtained when a recognizing subject 

and a recognizable object achieve a unity, i.e., the subject and the object meet within 

the dimensions of co-existential experience. According to Morita, in developing their 

relationship, the therapist and the patient build a field of co-existence and achieve an 

effective healing practice in which the subject-object (patient and doctor) achieve a 

field of oneness. Hereby the position of subject and object is not fixed; they are in a 

relationship of interdependency. In this relationship of therapist and patient, subject 

and object are constantly changing roles. For the patient, the consultation of the 

therapist is a recognizable object and at the same time, it is a part of his self-

recognition, in other words, the realization of what he can do for himself on the co-

existential level. For the therapist, the further development of the patient is not an 

object to be controlled, but rather, he is a critical mediator controlling his own 

consciousness to monitor the effectiveness of the healing practice. Instead of a 

division of recognizing subject and recognizable object, there is an integrative 

connection, the change of subject and object roles and a reunion of both on a co-

existential basis. An intermediate balance of this discourse within the horizon of 

comparative philosophy is that in the Morita Therapy (underlined by the Zen 

Buddhist interpretation of cognition) the recognizing subject (therapist) is placed in 

the position of a recognizable, discussible phenomenon. With purely analytical 

thinkers such as Schlick this is not the case. 

 

7. Conclusion: Integration of the thinking and acting self to the scientific subject  

The position of the analyst is at the same time that of an analytically thinking 

subject. The latter cannot be regarded at the same time as the object of his analysis. If 

he wishes to analyse part of his own features of thinking, this requires a definition of 

which part of the features of the recognizing subject is to be the object of 

interpretation and which is not. The parts of the recognizing subject must therefore be 

turned into a recognizable object of research. The latter is part of the features of an 

analytically thinking subject, from which several non-analysable factors are omitted. 

In this basic method of analytical philosophy, a series of objects of thinking are 

accumulated, which remain untreated and eliminated from the discourse. In order to 

define an intractable problem in cognitive, scientific thinking, the method of analysis 

is preferable. But the analytical method alone will not be able to expound the wide 

range of philosophical problems during which numerous issues have been excluded 

from the facility of analytical thinking. Schlick, for example, thought that ñthe 

synthetic judgement a priori devised by Kant is not acceptable for cognitive 
                                                           
1
 Japanese names are given in the original order: surname, given name.  

Akizuki, Collected Works Vol. 1-15, Tokyo 1978-1980. Hisamatsu, Complete Works Vols. 1ï9, 

Kyoto 1994ï1996; Izutsu, Die Philosophie des Zen-Buddhismus, Hamburg 1988; Izutsu, Complete 

Works Vols. 1ï12, Tokyo 1992.   
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scienceò,
1
 because synthetic judgement of any kind is based on oneôs experience ï 

therefore a ñsynthetic judgement a posterioriò. Hereby a new dimension will open for 

the comparative reflections of thinking methods, namely what is the category of a 

priori by Kant and by Schlick. If the thesis of Schlick is acceptable, a further issue 

will arise: to reconsider what is the position of ñexperienceò for philosophy and how 

far ñexperienceò can be valid as a principle to construe a theory of cognition.  

Furthermore, regarding the problem of the ego/self, the issue of the Morita 

Therapy and its insistence on self-healing, cannot be solved only by a nominalization 

of the causes of mental suffering.
2
 Similarly, the complex of problems in Kantôs 

antinomies (Critique of Pure Reason) cannot be solved by methods of analytical 

philosophy alone.
3
 

Thus we have to reconsider that there are plenty of disciplines within the entire 

range of philosophical thinking that cannot rely on analytical methods alone. It is 

remarkable in the thesis established by Humberto Maturana (1928 ï), in collaboration 

with Francisco Varela (1946ï2001), that an absolute objectivity cannot be achieved, 

even if a theory of cognitive science is constructed in every detail by scientifically 

evident factors, because óevery theory needs its own methodology and the 

methodology executes oneôs own position in scientific thought, which is unavoidably 

a subjectivism in a scientific way.ô
4
 

A self-critical approach to oneôs own method of thinking, a reconsideration of 

its possibilities and also its borders, opens our minds to search a possibility of 

integration based on a critical and self-critical comparison of different thinking 

                                                           
1
 Moritz Schlick, Die Probleme der Philosophie in ihrem Zusammenhang, 13

th
 lecture, ĂVon der 

sogenannten Denknotwendigkeitñ, Frankfurt a. M. 1986. p. 165. Cf. Kant, Kritik der reinen 

Vernunft (Critique of Pure Reason), Hamburg 1990, B 11, A 7.  
2
 Morita, Masatake, Complete Works, Vol. 4, 5, Tokyo 1974, 1975. Tashiro, ibidem, Chapter 2, 

Chapter 3.1., 3.2., 3.4., 3.6., 3.7. Morita thinks that the basic causality of psychosis is an 

ñintensified contradiction between the wish for a better life and the unsatisfactory reality of the 

environmentò. Self-confrontation is the starting point for overcoming of this problem, leading to 

self-transformation of the patient, according to the method of Morita.    
3
 Kant, Critique of Pure Reason, B 432-595, A 408-567. In the method of cognitive science (by 

Schlick) every category the existence of which cannot be proved by an evident fact must be 

regarded as distinct from scientific knowledge: ñMetaphysicalò categories (like that of Kant) would 

not come under analysis. Even if problems are excluded in this way, the causal logical fundament of 

all being cannot be completely explained ï not only in view of the natural sciences but also in the 

analytical way of thinking. A fundamental ontological approach is needed in which analytical 

thinking takes an important part. A similar problem of the aporia accompanied by the character of 

antinomy is found in early Buddhist philosophy, ñavyǕktaò: For this problem see Hashi: Zen und 

Philosophie, Wien 2009, pp. 163. Philosophische Anthropologie zur globalen Welt, M¿nster/Berlin 

2013, II. Main Section, Chapter 5.  
4
 Humberto Maturana, ĂKognitive Strategienñ, Chapter C: Kognition als subjektabhªngiges 

Phªnomenó; in: Erkennen: Die Organisation und Verkºrperung von Wirklichkeit, Braunschweig 

1982, p. 301. A border region of that what cannot be completely treated in the analytical philosophy 

is the problem of ópainô ï a highly interest topic for psychosis in regard of the Morita Therapy. A 

further discourse for this problem is found by Wittgenstein and by Putnam. See References.  
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methods. The latter will be most welcome in our time of globalization ï also from 

experts of analytical philosophy: And I wish that this article may be a contribution to 

a dialogue between theoreticians of comparative medicine and interested analytical 

thinkers. 
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PRELIMINARY RESEARCH INTO THE  

SPIRITUAL BACKBONE OF VIETNAM  

FOR AN INVESTIGATION OF VIETNAMESE  

REPRODUCTIVE MEDICAL (SURROGACY) ETHICS  
 

Masayuki KODAMA
1
 

 

 

ABSTRACT. Before making an ethical investigation based on a three-layer 

structural analysis into Vietnamese reproductive medicine, especially with regards to 

commercial surrogacy, this paper presents preparatory research into the spiritual 

backbone of the current state of illegal surrogacy in Vietnam. It can be inferred that 

the Vietnamese societal customs of ancestor celebration with its abundance of 

ancient ritual and its traditional patriarchal centralistic values have formed a rather 

tolerant breeding ground for surrogacy. Perspective of the Biocosmological study of 

the issue is considered. 

KEYWORDS  Vietnam, commercial surrogacy, medical tourism, ART, ethics, 

Biocosmology  
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Introduction  
The Socialist Republic of Vietnam (established in 1976) has, since 1986, 

adopted the Doi Moi (reform) policy for the introduction of a market economy. 

Through the implementation of the Doi Moi policy
2
, with company rights for self-

                                                           
1
 National Institute of Fitness and Sports in Kanoya, Kagoshima, JAPAN 

2
 In 1986, following the same line as the Doi Moi policy, the Law on Marriage and the Family, and 

the Happy Family Plan policy (formulated by the general office for Family Planning, Vietnam 
Ministry of Health) were enacted. This law and these policies, extolling the importance of the idea 
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management being enhanced and the doors to foreign trade opened, Vietnam has 

shifted from a socialist regulated economic system to a market economic system that 

allows individuals and families to freely manage their social lives with their own 

resources and responsibilities. With the spread of a market economy by means of the 

Doi Moi policy, Vietnam has currently become a prominent state for tourism, even 

among surrounding Asia Pacific countries, with 4.25 million
1
 tourists visiting 

Vietnam in 2010. In recent years, following close on the heels of countries such as 

India, Thailand, Singapore and Malaysia that are actively working to secure foreign 

medical tourists by promoting their private sector, Vietnam has witnessed a sudden 

growth as a major medical tourism nation offering tourism and medical services as a 

package. At present, Vietnam is an important hub
2
 for medical tourism in South-East 

Asia. In 2007, for example, the renowned sea bathing resort of Vung Tau
3
, known for 

its beautiful white shoreline and everlasting summer, was the first location to be 

developed as a Vietnamese medical tourism resort. Foreign medical tourists who visit 

Vung Tau can enjoy shopping and engage in sightseeing to their heartôs content, 

while at the same time receiving treatment at the local hospital. 

In consideration of marketing strategies such as this, the medical tourism of 

advanced Asian medical tourism countries like India, Thailand and Singapore, which 

promote medical tourism as a national policy, are truly ingenious, actively developing 

maintenance activities of their hospital infrastructure abroad while simultaneously 

working on the enhancement of medical treatment quality locally. Facilities of major 

Asian medical tourism powers are already on the advance inside Vietnam with its 

remarkable economic growth. An investigation for the period leading up to December 

2011
4
 shows that the Fortis Healthcare Group (Indiaôs second largest private hospital 

group) manages Hoan My General Hospitals at 5 Vietnamese locations. Integrated 

Healthcare Holdings (on April 7
th
, 2011, Mitsui Bussan signed a contract to take a 

30% share-hold in IHH), the largest hospital holding company held in possession by 
                                                                                                                                                                                                 

that all women should become mothers, supported the wish of ósingle women in their late 30ôs to 

become pregnant and raise a child even though they cannot get marriedô who were forced to live 

alone in 1980ôs society, after having sacrificed the bloom of their youth to their country and letting 

their marriageable age slip away during the Vietnam war (the second Indochina war 1960ï1975), 

that witnessed a dramatic breakdown of the male-female ratio because of that war which the US 

persisted. In the background of this 1986 law (revision and reenactment on January 11
th
, 2001) that 

the Vietnamese government had established as part of postwar management, was the need to plan 

realistic solutions providing for the old maids due to a dramatic breakdown of the male-female ratio 

because of the Vietnam war. 
1
 Medical Tourism in Vietnam [2011 Healthino Medical Tourism Guide] 

2
 Ibid. 

3
 Vietnam enters medical tourism industry [Treatment abroad news:16/02/2007] 

4
 New Currents in the Healthcare Industry© The internationalization of progressing medical 

treatment, Japan Policy Investment Bank, Industry Research Department, Todayôs Topic No. 177-1, 

March 22
nd

, 2012 

An investigation of expansion opportunities in medical equipment systems and foreign expansion 

strategies of major foreign equipment manufacturers in developing countries (especially India), IBT 

Inc., February 2012 
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the Khazanah National Berhad sovereign wealth fund which is financed 100% by the 

Malaysian Finance ministry, was listed on the stock exchanges of Kuala Lumpur and 

Singapore in parallel in July of 2012. The Parkway Pantai Group (Singaporeôs largest 

hospital group Parkway Holdings merged with Malaysiaôs second largest hospital 

group Pantai in 2010, restarting as the Parkway Pantai Group in March of 2011) is in 

the process of constructing a local hospital within Ho Chi Minhôs international 

medical zone, and works to attract medical tourists from Vietnam to Singapore by 

establishing, together with Raffles Medical Group (Singaporeôs second largest private 

hospital group, that offers a 24 hours/day medical service to airport staff and travelers 

at Changi International Airport), local contact offices (Ho Chi Minh, Hanoi) with a 

24 hour hotline
1
. The top 3 countries in 2010 from which foreign patients visited 

Raffles hospitals, were Indonesia, Russia and Vietnam
2
. 

Incidentally, through the enactment of the 2003 óclone/surrogacy prohibition 

order
3
ô (womb centralism that sees the mother as birth-giver

4
: womb identity, the 

deep bond between mother and child, tinh cam, is formed through the process of 

pregnancy and giving birth), surrogacy was prohibited in Vietnam. However, at some 

hospitals in Ho Chi Minh and Hanoi, surrogacy is being illegally performed in 

response to the requests of both surrogacy requesting couples from among the well-

to-do and surrogate motherhood requesting women from among the poor. In the 

vicinity of Hanoi, Hanoi-born Mrs. Minh, who is widely known as a surrogate 

motherhood agent, has already delivered surrogacy-born children to 40 married 

couples, mainly from factory workers from the northern provinces of Vietnam (Thai 

Binn, Nam Dinh, Thanh Hoa, Nghe An and Hung Yen) as her reserve force of 

surrogate mothers
5
. 

In 2001, the first Vietnamese case of IVF surrogacy was performed at Tu Du 

Obstetrics Hospital
6
, located inside the major hidden surrogacy base of Ho Chi Minh. 

                                                           
1
http://www.rafflesmedicalgroup.com/hospital/international-patient-portal/english/international-

patient-services.aspx 
2
 http://rafflesmedicalgroup.com.sg/ImgCont/626/rmg-ar2010-4May11.pdf 

3
 Vietnam bans cloning, surrogate motherhood, Catholic World News Brief, February 19

th
, 2003 

[http://www.ewtn.com/vnews/getstory.asp?number=34029]; Vietnam to ban human cloning and 

surrogacy, Hindustan Times, February 15
th
, 2003. [http://mailman.lbo-talk.org/2003/2003-

February/005198.html] 
4
 According to the Vietnamese origins myth, Lac Long Quan and his wife Au Coôs 100 children are 

the founders of the 100 Vietnamese family names. Their 100 children were born out of Au Coôs 

womb that was thrown away in a field (the birth of IVF surrogate children). The myth relates that 

the motherôs womb is more venerable than the motherôs eggs. 
5
 Making a love child for others [Thanh Nien Daily: April 24 2012] 

6
 Assisted Reproductive Technology (ART) was introduced into Vietnam from abroad as a result of 

the Doi Moi policy enacted in 1986. When pregnancy was successfully achieved by in vitro 

fertilization (IVF), a technology that was introduced from France, at Tu Du Hospital in 1997 (the 

birthday of Vietnamôs first IVF baby is April 30
th
, 1998), the hospital became a refuge for 

Vietnamôs infertile women. First ICSI baby was born in 1999, successful in achieving pregnancy 

with a frozen embryo in 2003, and with frozen sperm and egg cell in 2004. At present, the 
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The person requesting this surrogacy was a 37 year old female with a tumor inside 

her womb. Since her ovary results were normal, with permission of the Welfare 

ministry, Dr. Vuong Thi Ngoc Lan
1
 in charge of the medical diagnosis and treatment 

in the aforementioned hospital at the time performed IVF surrogacy on the patientôs 

younger sister-in-law. 

The purpose of this paper is to present preliminary research on the spiritual 

backbone of Vietnam, where illegal commercial surrogacy is performed at the request 

of both those requesting surrogacy and surrogate motherhood, preceding the 

performance of a three-layered structural analysis-based investigation of Vietnamôs 

advanced reproductive medical (surrogacy) ethics.  

 

1. THE SPIRITUAL BACKBONE OF VIETNAM THAT ALLOWS FOR 

ILLEGAL COMMERCIAL SURROGACY  

1.1. Why is it that surrogacy, although prohibited through the government 

decree of 2003, is being performed in Vietnam? 

In 2003, a government óclone/surrogacy prohibition orderô was enacted in 

Vietnam that banned surrogacy. Thereafter, the Vietnamese Ministry of Health issued 

a ócircular notice concerning the technical process of artificial insemination and in 

vitro fertilizationô, dated July 15
th
, 2012 (No. 12/2012/TT-BYT), thoroughly 

informing the public of the detailed regulations regarding assisted reproductive 

technology. As a result of this circular, it might be expected that hospital physicians 

and private practitioners would not become openly involved with surrogacy. 

However, in Hanoi and Ho Chi Minh, underground surrogacy is evidently being 

carried out
2
. 

So, why is it that surrogacy, although prohibited through the government 

decree of 2003, is being performed in Vietnam? The following is a summary of the 

results from my preliminary investigation regarding the ótraditional cultural manners 

and customs of the Vietnamese peopleô that form the spiritual backbone of Vietnam, 

a country where commercial surrogacy is performed even though it means breaking 

the law. 

 

                                                                                                                                                                                                 

hospitalôs IVF success rate exceeds global standards. Melissa Pashigian: The Womb, Infertility, and 

the Vicissitudes of Kin-Relatedness in Vietnam, Bryn Mawr College, 2009 

Of the 14 infertility facilities in Vietnam, Tu Du Hospital is the one that has instructed the other 13 

facilities on ART, and it also is the hospital where in 2004 the first Vietnamese sperm bank was 

established. Its address is 284 Cong Quynh Road, Pham Ngu Lao Ward, 1
st
. District, Ho Chi Minh, 

Vietnam. 

According to the Tuoi Tre newspaper, there is a gamete market at Cong Quynh Road A1 on which 

4 or 5 women conduct a lodging and gamete/surrogate mother intermediary business. HCM City: 

Market for infertile couples [VietNamNet Bridge, 23/12/2012] 
1
 Vietnam surrogate pregnancy brings legal questions [Bernama (Malaysia News Agency): January 

6, 2001] 
2
 Chinese jailed in Thailand after trafficking Vietnamese woman for surrogacy service [Thanh Nien 

News: June 24, 2012] 
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1.2. Traditional manners and customs of the Vietnamese people 
Today, 80% of Vietnamese people follow Mahayana Buddhism. To 

Vietnamese Buddhists, Mahayana Buddhism teaches that human life revolves around 

the three realms of existence (the realm of desire, the realm of form, the realm free of 

greed or matter) and the six lower worlds (hell, hungry ghosts, beasts, Asura, human 

beings, heaven) by way of retribution based on cause and effect, i.e. karma. For 

Vietnamese Buddhists, who believe that a good cause in this world will bring forth a 

good effect in the next world, and that a bad cause in this life will bring forth the 

opposite, it is clear that they will likely pray for happiness in the next life and 

accumulate good karma in this world. Moreover, the Chinese Buddhism that was 

introduced from neighboring China in the period of Chinese rule (2
nd

 century BC to 

10
th
 century AD) is inseparably linked with Chinaôs indigenous religion of Taoism 

and the political ethics system of Confucianism, that was implemented by successive 

generations of Chinese court regimes. The religious beliefs of the Vietnamese people 

blend, on top of a Chinese Buddhist foundation, ancient Vietnamese folk beliefs such 

as animism, that sees spirits in the natural world, and shamanism, which  believes in 

communication with those spirits. The pattern of beliefs for the remaining 20% of the 

Vietnamese consists not only of Christianity, Islam and Hinduism, but also Taoism 

and the animism (indigenous spirit belief)-based belief systems of Thien Hau (Ma 

To), Cao Dai
1
 and Hoa Hao

2
. While Vietnam is a socialist republic, different religions 

are allowed to coexist, entangled with a characteristic Vietnamese popular belief at 

the base of each religion. 

In the daily lives of many Vietnamese people, ancestor worship based on 

Confucianism and a belief in the spirits of the dead (a belief in departed spirits that 

was formed in the fertile ground of the indigenous spirit beliefs) has been alive for 

many generations. The system of ancestor worship in Vietnam is an indigenous 

practice that has been active since before the birth of Christ, and existed in Vietnam 

before the influence of Chinese civilization. Under the influence of Confucianism, 

which was introduced during the period in which Vietnam was ruled by the Han 

dynasty, and that came to be considered Vietnamôs state religion since the 15
th
 

                                                           
1
 A new religion that is composed of the five religions of Confucianism, Taoism, Buddhism, 

Christianity (Catholicism), Islam on a foundation of indigenous spirit worship. At the time of its 

establishment in Tay Ninh province in 1926 by the government official Ngo Van Chieu it was 

obviously a political resistance group against France, and in 1941 the Japanese army occupying the 

southern part of French Indochina approached it as part of its policy in opposition to France. The 

Cao Dai army that was formed in 1945, was disbanded and disarmed by the South Vietnamese 

government after the end of the first Indochina war in 1955. 
2
 A Buddhist new religion blending Buddhism and Confucianism on an indigenous religious 

foundation. Its founder Huynh Phu So [1919ï1947] deployed contra-French and contra-communist 

activities commanding a private army from their base in the Mekong Delta [1945ï1955]. He 

organized in 1946 a national peopleôs front for Vietnamôs independence from France, and then set 

up the Vietnam Social-Democrat party and became its leader, but was assassinated by the Viet 

Minh [1947]. In 1955, the South Vietnamese government disbanded and disarmed the Hoa Hao 

army. 
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century, Vietnamôs traditional ancestor worship has been theoretically rebuilt, and 

has become stronger as an indigenous religion. In Vietnam, a country incorporated 

into the sphere of Chinese civilization for the 2000 year period from before the birth 

of Christ up to the year 1887 when France established its government-general for 

French Indochina (which included Tonkin, Annam, and the colony of Cochin-China), 

the Confucianism-infused people have, in general, valued their parents highly and 

regarded the tradition of performing ancestor worship with the utmost care. In 

Confucianism, the highest ethical value is that of filial piety. This means both bearing 

offspring and not letting the religious rites for the ancestors die out. However, since 

there has been a national one-or-two-child policy in place since 1960, the birth of a 

male successor has been preferred in Vietnam
1
. The patriarchal ways of Vietnamese 

people, in which it is believed that the ancestral religious rites have to be performed 

by the eldest son of each generation continuing the bloodline, and that adopted sons 

without a blood relationship will bring misfortune to the family, are still firmly rooted 

even today. The traditional cultural ways of ancestral rites performed by the eldest 

son form the real metaphysics of the Vietnamese, the Vietnamese doctrine. Married 

couples who do not produce an heir are criticized as lacking in filial piety. 

Particularly in case of the eldest son and his wife, the wife is sometimes forced to 

even resign herself to a situation where her husband has a child with a mistress. 

Although bigamy was abolished in 1959, the existence of husbands with a second 

unregistered wife for the reason that their first wife is incapable of bearing a child is, 

even now, not uncommon in Vietnam. If the second wife bears a son, her status as 

one who has given birth within the family increases. Not to mention that when the 

                                                           
1
 Since 1954, abortion is legal (until the 22

nd
 week of the pregnancy), but abortion for reasons of sex 

selection is illegal (The Population Ordinance [2003]) in Vietnam. Hereafter, Decree number 114 

[2006] prohibiting prenatal sex selection, and Decision number 3698 (2006) prohibiting embryo sex 

determination by ultrasonic diagnosis and sex selective abortion, have been enacted. (Vietnam 

doctor óalarmedô at number of abortions of baby girls in Year of the Dragon [Thanh Nien News 

December 12, 2012] / Sex-selective abortion in Vietnam: Practice and Policy, by Hang Tran, 

Department of Anthropology, College of Asia and the Pacific, ANU, August 2010). 

Vietnam has the highest abortion rate in the world. The factors that are pushing up this rate can be 

pointed out as, besides cases of Vietnamese women, especially women in rural areas where 75% of 

the people of Vietnam live (General Statistics Office of Vietnam, 2010), choosing to abort female 

fetuses because of the pressure of having to bear a son under the stateôs one-or-two-child policy, 

also the increase of teenage pregnancies caused by unprotected sexual interaction. (Vietnamese 

Abortion Rates Skyrocket; Doctors Anguished by the Killing [LifeSiteNews.com, March 22, 2010] / 

Abortion causing huge gender imbalance in Vietnam, UN admits [LifeSiteNews.com, Dec 10, 2010] 

/ M.J. Pashigian: The Growth of Biomedical Infertility Services in Vietnam: Access and 

Opportunities, FVV in ObGyn, 2012, Monograph: 59ï63) 

In the vicinity of Hanoiôs Dong Binh market there are many private clinics specialized in abortion, 

and it is perceived that there are close to 100 cases of abortion per day. ([VIET JO, 2011/07/10]) 

Cf. Historical abortion statistics, Vietnam, compiled by Wm. Robert Johnston, last updated 11 

March 2012. 

Cf. Nguyen Thanh Binh: ABORTION IN PRESENT DAY VIETNAM, International Journal of 

Academic Research in Business and Social Sciences, Vol. 2, No. 1, January 2012, ISSN: 2222-6990 
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formal wife bears a son as her first child, it will give her the opportunity to, even if 

she is young, solidly grasp the family leadership. Since such societal norms are 

strong, the inclination of the wealthy with financial leeway to wish for legally 

prohibited sex selection is therefore stronger
1
. 

Based on the national resources survey for FY 2009, and reflecting this 

national Vietnamese characteristic, the ratio of sexes in Vietnam
2
 was an unbalanced 

111.6 to 100. Since the first quarter of FY 2012, the Year of The Dragon, which is 

considered a good year to have a son in East Asia, showed a sex ratio of 112.3 to 100, 

authorities predicted that by the end of the year that ratio would be 113.5 to 100
3
. As 

a result of the active administrative guidance of the Vietnamese government in the 

North Vietnamese province of Hung Yen where a 130.7 to 100 male-female ratio was 

the highest in the nation in 2009, information concerning the disadvantages of an 

increasing sex ratio and the punishment of medical facilities where pregnant women 

had been informed of the sex of their unborn child at pregnancy checkups had helped 

to decrease this ratio in 2012 to 120 to 100
4
. Nevertheless, Hung Yen provinceôs sex 

ratio still remains much higher than the standard international value for male-female 

ratio of 104 to 100. In the background of Hanoi-born Mrs. Minhôs choice for Hung 

Yen provinceôs factory workers as her supply base of surrogate mothers lies the fact 

that  traditional Vietnamese societal customs are still strongly alive in that province. 

The peculiar numerical value of the sex ratio in Hung Yen province symbolically tells 

the story of the traditional manners and customs of the Vietnamese people. 

 

2. APPROACHING THE INTEGRALIST STANDPOINT BY VIRTUE OF 

CONTEMPORARY BIOCOSMOLOGY (NEO -ARISTOTELISM)  

As such, and it was expressed during the 6th International seminar on 

Biocosmology in Kumamoto (2013)
5
 ï contemporary development of Biocosmology 

                                                           
1
 However, in the case of infertile couples, there is research evidence that they do not have a 

preference when it comes to the sex of the child that will be born. In a questionnaire, filled in by 

118 infertile couples and 28 men and women who visited Binh Dan Hospital and Tu Du Hospital in 

Ho Chi Minh, 25% of the couples wished for the birth of a son, 2.5% of the couples wished for the 

birth of a daughter, and the remaining 77.5% had no sex preference for the child. (Consequences of 

infertility in developing countries: results of a questionnaire and interview survey in the South of 

Vietnam [J Transl Med. 2006; 4:54] This survey cannot be trusted completely. It is not clear 

whether the infertile couples are eldest son couples or not. In the patriarchal centralistic society of 

Vietnam, it is thought that infertile women married to an eldest son will strongly desire the birth of 

a son. 
2
 Sex-selective abortion in Vietnam: Practice and Policy, by Hang Tran, Department of 

Anthropology, College of Asia and the Pacific, ANU, August 2010 
3
 Vietnam doctor óalarmedô at number of abortions of baby girls in Year of the Dragon [Thanh Nien 

News December 12, 2012] 
4
 Vietnamôs parents want a dragon son [Guardian Weekly, Tuesday 14 February 2012] 

5
 Khroutski, K.S. Asian bioethics and the Biocosmological Triadic approach ï their joint 

contribution to the creation of the Integralist sphere for contemporary scholarly pursuits // Book of 

Abstracts. Joint UNU-Kumamoto University Bioethics Roundtable ñInternational Dialogue and the 

Future of Asian Bioethicsò and the 6
th
 International seminar on Biocosmology ñPerspectives of the 
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(neo-Aristotelism)  has the twofold essence: A) this is a form of (neo)Aristotelism; B) 

this is an exploratory approach (disposition) that advances the Triadic approach and 

self-evaluates Biocosmology (neo-Aristotelism) as just one of the Three equal 

(super)systems  or cosmologies . The former (Biocosmology as the contemporary 

form of neo-Aristotelism) is substantially reducible to the fundamental principles of 

Aristotleôs scientific Organicism: the Biocosmist ï Hylomorphist ï world outlook; 

Organicist physics and metaphysics; Four-causal aetiology (with the leading role of 

teleodriven causes); Functionalist telic methodology; bio-socio-Kosmist
1
 

anthropology and universalizing Bio-sciences (of all types: natural, social, formal and 

human); and Noospheric and co-evolutionary global sociocultural development. 

The notions ñcosmologyò and ñsociocultural supersystemò are synonyms in the 

given context. Each ñcosmologyò designates the autonomic and all-embracing (or 

referring to everything) sphere (realm) of knowledge. ñSupersystemò is the notion 

taken from Pitirim Sorokinôs ñcyclic dynamic socioculturologyò, substantiated in his 

main work ñSocial and Cultural Dynamicsò (1937ï1941). Essentially, basing on an 

extensive array of supportive objective data ï Sorokin concluded that the Euro-

American culture (characterized by him as a Sensate supersystem which always 

exists synchronously with the two other types of supersystems ï Ideational and 

Integral) had passed its peak and was beginning a state of decline. Instead, in strict 

accordance with Sorokinôs theoretically substantiated prognosis ï the era of the 

dominance of Integral supersystems had begun (thus, embracing ethical research as 

well). From now on, as Sorokin wrote, ñthe stars of the next acts of the great 

historical drama are going to be: besides Europe, the Americas, Russia, and renascent 

great cultures of India, China, Japan, Indonesia, and the Islamic world.ò (Sorokin 

1957, p. ii-iii)
2
. 

Therefore, nowadays it is natural to integrate the cognitive and practical means 

from both poles of sociocultural organization (of the Sensate and Ideational types). 

Inasmuch as Biocosmological approach relates precisely to the pole of Aristotleôs 

scientific and sociocultural Organicism (and has direct correlations with the type of 

Ideational supersystems), which are paternalistic in its essence and correspond with 

the Asian paternalism, including that of a conservative Vietnamese society, then, 

reasonably ï Biocosmological (neo-Aristotelian) approach may be of certain interest 

to Vietnamese sociologists and bioethicists. Indeed, in this case ï they get in their 

hands the means from both poles of rational scholarly knowledge: of modern human-

centrism and the priority of highly technological sociocultural development, and, 

concurrently (for the Integralist synthesis) ï the use of the opposite Organicist 

                                                                                                                                                                                                 

Integration between Biocosmology and Asian Bioethicsò. 7ï9 December 2013, Kusunoki Kaikan, 

Kumamoto, Japan. ï pp. 37ï38.  
1
 The letter ñKò in the ñKosmistò points out to the Ancient notion of Kosmos (which signifies 

cosmos-world as the all-embracing Organicist Kosmos), i.e. ï to the ancient Greek rational 

cosmism. 
2
 Sorokin, P.A. 1957. Social and Cultural Dynamics, One-Volume Edition. Boston: Porter Sargent. 
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approach and naturalistic scholarly endeavors to understand real forms of paternalist 

wholeness and well-being of the society. 

In other words, Biocosmological (neo-Aristotelian) approach can serve as a 

good means for Vietnamese bioethicists and sociologists (and governmental 

structures) ï to meet the challenge of establishing and developing a truly Integralist 

approach (and corresponding social laws) for the regulation of reproductive medical 

issues. In this perspective, the bioethical ñThree levels structures analysisò-

conception of Prof. Takao Takahashi
1
 (which was the main topic of the bioethical 

meeting in Kumamoto), including its interrelation with the Triadic (Biocosmological) 

approach ï and aiming at the development of scholarly Integralist studies in bioethics 

ï likewise can be of certain interest and use. 

 

Conclusion 

Childless married couples will likely feel inhibited in a conservative 

Vietnamese society that attaches extreme importance to ancestor worship and 

celebration, and infertility, accounting for 7 to 10% of the entire population, is 

causing great pressure and leading infertile Vietnamese women to divorce
2
. Although 

the Vietnamese government has by decree prohibited surrogacy with the goal of 

preventing confusion in the mother-child relationship, in order to meet cultural 

expectations of the family that demand they are to be blessed with a child, infertile 

Vietnamese women living in this traditional patriarchal centralistic society are 

craving for, together with public traditional infertility treatment methods that are 

nearby and easily accessible, assisted reproductive technology (ART) in cities such as 

Hanoi and Ho Chi Minh. It can be inferred that the Vietnamese societal customs of 

ancestor celebration with its abundance of ancient ritual and its traditional patriarchal 

centralistic values have formed a rather tolerant breeding ground for surrogacy. The 

challenge of scholarly Integralist approach and the use of contemporary 

Biocosmology (neo-Aristotelism) likewise has been introduced into the given 

research. 
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THE WORLD OF ñLIVE MOVEMENTSò IN THE SPHERE OF 

LANGUAGE CONSCIOUSNESS AND SELF-CONSCIOUSNESS  
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Stanislav V. DMITRIEV  

 

 
ʈɽɿʖʄɽ. ɺ ʧʦʣʝʤʠʯʝʩʢʠʭ ʟʘʤʝʪʢʘʭ ʘʚʪʦʨ 

ʨʘʩʩʤʘʪʨʠʚʘʝʪ ʧʨʝʜʤʝʪʥʦ-ʧʨʦʙʣʝʤʥʫʶ 

ʦʙʣʘʩʪʴ ʧʦʩʪʨʦʝʥʠʷ ñʞʠʚʳʭ ʜʚʠʞʝʥʠʡò 

ʯʝʣʦʚʝʢʘ ʢʘʢ ʩʝʤʘʥʪʠʯʝʩʢʦʛʦ ʦʙʲʝʢʪʘ. 

ʊʝʨʤʠʥʦʣʦʛʠʯʝʩʢʠʡ ʘʧʧʘʨʘʪ (ʧʨʝʜʤʝʪʥʳʝ 

ʧʦʥʷʪʠʷ) ʜʘʥʥʦʡ ʩʬʝʨʳ ʟʥʘʥʠʡ ʝʱʝ ʥʝ 

ʫʩʪʦʷʣʩʷ, ʧʦʵʪʦʤʫ ʦʩʚʝʱʝʥʠʝ ʨʷʜʘ 

ʢʣʶʯʝʚʳʭ ʚʦʧʨʦʩʦʚ ʠʩʩʣʝʜʦʚʘʥʠʷ ʷʚʣʷʝʪʩʷ 

ʚʳʨʘʞʝʥʠʝʤ ʘʚʪʦʨʩʢʦʡ ʪʦʯʢʠ ʟʨʝʥʠʷ.  

ʂʃʖʏɽɺʓɽ ʉʃʆɺɸ: ʷʟrʢʦʚʦʝ ʩʦʟʥʘʥʠʝ, 

ʩʘʤʦʩʦʟʥʘʥʠʝ, ñʞʠʚʳʝ ʜʚʠʞʝʥʠʷò 

ABSTRACT. In polemic notes the author 

considers subject and problem area of 

construction of ñlive movementsò of the 

individual as the semantic object. The 

notions of the given approach and field of 

knowledge are not yet fully established. 

Therefore, the author applies his own 

standpoint in revealing some key issues of 

the given exploration. 

KEYWORDS: language consciousness, self-

consciousness, ñlive movementsò 

 

 

 

ʉʦʜʝʨʞʘʥʠʝ 

ʄʝʪʦʜʳ ʠ ʨʝʟʫʣʴʪʘʪʳ ʠʩʩʣʝʜʦʚʘʥʠʷ, ʠʭ ʦʙʩʫʞʜʝʥʠʝ ʠ ʩʠʩʪʝʤʥʳʡ ʘʥʘʣʠʟ 

1. ʇʨʠʥʮʠʧ ʢʦʥʩʪʨʫʢʪʠʚʠʟʤʘ ʩʦʟʥʘʥʠʷ, ʤʳʰʣʝʥʠʷ ʠ ʧʨʦʜʫʢʪʠʚʥʦʡ 

ʜʝʷʪʝʣʴʥʦʩʪʠ 

2. ʇʨʝʜʤʝʪ ʣʠʯʥʦʩʪʥʦʡ ʠ ʧʨʦʬʝʩʩʠʦʥʘʣʴʥʦ-ʧʝʜʘʛʦʛʠʯʝʩʢʦʡ ʨʝʬʣʝʢʩʠʠ ʚ 

ʩʠʩʪʝʤʝ ʘʥʪʨʦʧʥʦ-ʦʨʛʘʥʠʟʦʚʘʥʥʦʛʦ ʦʙʨʘʟʦʚʘʥʠʷ 

3. ʂʦʥʮʝʧʪʫʘʣʴʥʳʝ ʦʩʥʦʚʘʥʠʷ ʨʘʟʨʘʙʦʪʢʠ ʘʥʪʨʦʧʥʦ-ʦʨʠʝʥʪʠʨʦʚʘʥʥʦʡ 

ʦʥʪʦʢʠʥʝʟʠʦʣʦʛʠʠ 

4. ʇʨʠʥʮʠʧ ñʥʝʣʠʥʝʡʥʦʛʦ ʜʝʪʝʨʤʠʥʠʟʤʘò ʜʝʷʪʝʣʴʥʦʩʪʥʦ ʦʨʛʘʥʠʟʦʚʘʥʥʦʛʦ 

ʩʦʟʥʘʥʠʷ 

5. ʗʟʳʢ ʠ ʘʥʪʨʦʧʦʢʦʥʩʪʨʫʢʪʳ ʩʦʟʥʘʥʠʷ, ʤʳʰʣʝʥʠʷ ʠ ʜʝʷʪʝʣʴʥʦʩʪʠ 

ʠʩʩʣʝʜʦʚʘʪʝʣʷ, ʪʝʭʥʦʣʦʛʘ, ʪʝʣʝʩʥʦ-ʜʚʠʛʘʪʝʣʴʥʦʛʦ ʦʧʝʨʘʪʦʨʘ 

6. ʂʫʣʴʪʫʨʘ ʢʘʢ ʫʥʠʚʝʨʩʘʣʴʥʳʡ ʤʝʭʘʥʠʟʤ ʩʘʤʦʜʚʠʞʝʥʠʷ ʣʠʯʥʦʩʪʠ 

7. ɸʥʪʨʦʧʦʢʦʥʩʪʨʫʢʪʳ ʠ ʤʝʪʨʠʢʘ ʩʝʤʘʥʪʠʯʝʩʢʦʛʦ ʧʨʦʩʪʨʘʥʩʪʚʘ ʣʠʯʥʦʩʪʠ 

8. ñʂʦʥʮʝʧʪʫʘʣʴʥʳʝ ʩʠʥʪʘʛʤʳò ʘʥʪʨʦʧʥʦ-ʦʨʠʝʥʪʠʨʦʚʘʥʥʦʡ ʢʠʥʝʟʠʦʣʦʛʠʠ 

9. ʇʨʝʜʤʝʪ ʠ ʤʝʪʦʜʳ ʨʝʬʣʝʢʩʠʚʥʳʭ ʘʥʪʨʦʧʦʢʦʥʩʪʨʫʢʪʦʚ 

ɿʘʢʣʶʯʝʥʠʝ 
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ʂʪʦ ʥʝ ʟʥʘʝʪ ʜʚʠʞʝʥʠʷ ï ʪʦʪ ʥʝ ʟʥʘʝʪ ʧʨʠʨʦʜʳ. 

ɸʨʠʩʪʦʪʝʣʴ 

 

ʂ ʥʘʩʪʦʷʱʝʤʫ ʚʨʝʤʝʥʠ ʜʘʚʥʦ ʫʞʝ ʩʪʘʣ ʦʙʱʝʧʨʠʥʷʪʳʤ ʪʝʟʠʩ ʦ ʪʦʤ, ʯʪʦ ʚ 

ʥʘʯʘʣʝ ʍʍ ʚʝʢʘ ʚ ʥʘʫʢʝ ʧʨʦʠʟʦʰʣʘ ʨʝʚʦʣʶʮʠʷ ï ʩʤʝʥʘ ʥʘʫʯʥʳʭ ʧʘʨʘʜʠʛʤ, ʠ ʥʘ 

ʤʝʩʪʦ ʢʣʘʩʩʠʯʝʩʢʦʡ ʥʘʫʢʠ ʧʨʠʰʣʘ ʥʝʢʣʘʩʩʠʯʝʩʢʘʷ, ʢʦʪʦʨʘʷ ʬʦʨʤʠʨʫʝʪʩʷ ʩ 30-ʭ 

ʛʛ. XIX ʚ. ʧʦ 40ï50-ʝ ʛʛ. ʍʍ ʚ. ʠ ʧʨʝʜʩʪʘʚʣʷʝʪ ʩʦʙʦʡ ʮʝʣʦʩʪʥʦʩʪʴ ʦʩʥʦʚʥʳʭ 

ʧʦʜʩʠʩʪʝʤ ʥʘʫʢʠ (ʥʝʢʣʘʩʩʠʯʝʩʢʦʡ ʤʘʪʝʤʘʪʠʢʠ, ʥʝʢʣʘʩʩʠʯʝʩʢʦʛʦ ʝʩʪʝʩʪʚʦʟʥʘʥʠʷ 

ʠ ʥʝʢʣʘʩʩʠʯʝʩʢʦʡ ʩʦʮʠʘʣʴʥʦ-ʛʫʤʘʥʠʪʘʨʥʦʡ ʥʘʫʢʠ), ʷʚʣʷʷʩʴ ʥʦʚʳʤ ʵʪʘʧʦʤ ʚ 

ʨʘʟʚʠʪʠʠ ʥʘʫʯʥʳʭ ʟʥʘʥʠʡ. ʇʝʨʝʩʤʦʪʨʫ ʧʦʜʚʝʨʛʘʶʪʩʷ ʦʩʥʦʚʥʳʝ ʧʦʣʦʞʝʥʠʷ 

ʢʣʘʩʩʠʯʝʩʢʦʡ ʥʘʫʢʠ, ʧʦʷʚʣʷʝʪʩʷ ʥʦʚʦʝ ʧʦʥʠʤʘʥʠʝ ʧʨʠʨʦʜʳ ʥʘʫʯʥʦʛʦ ʟʥʘʥʠʷ, 

ʩʚʷʟʘʥʥʦʝ ʩ ʦʪʢʘʟʦʤ ʦʪ ʠʜʝʘʣʘ ʘʙʩʦʣʶʪʥʦʡ ʦʙʲʝʢʪʠʚʥʦʩʪʠ, ʫʪʚʝʨʞʜʝʥʠʝʤ 

ʨʘʟʣʠʯʥʳʭ ʪʠʧʦʚ ʨʘʮʠʦʥʘʣʴʥʦʩʪʠ ʠ ʧʨʠʟʥʘʥʠʠ ʤʥʦʞʝʩʪʚʝʥʥʦʩʪʠ ʠʩʪʠʥ. 

ʆʩʥʦʚʥʦʝ ʦʪʣʠʯʠʝ ʦʪ ʢʣʘʩʩʠʯʝʩʢʦʡ ʥʘʫʯʥʦʡ ʧʘʨʘʜʠʛʤʳ ï ʵʪʦ ʚʭʦʞʜʝʥʠʝ ʚ 

ʥʘʫʯʥʦʝ ʟʥʘʥʠʝ ʚ ʢʘʯʝʩʪʚʝ ʥʝʦʪʲʝʤʣʝʤʦʛʦ ʢʦʤʧʦʥʝʥʪʘ ʩʫʙʲʝʢʪʘ ʧʦʟʥʘʥʠʷ. 

ʇʨʦʠʩʭʦʜʠʪ ʦʢʦʥʯʘʪʝʣʴʥʦʝ ʧʨʝʦʜʦʣʝʥʠʝ ʩʫʙʲʝʢʪʥʦ-ʦʙʲʝʢʪʥʦʡ ʜʠʭʦʪʦʤʠʠ, 

ʥʘʫʯʥʦʝ ʧʦʟʥʘʥʠʝ ʨʘʩʩʤʘʪʨʠʚʘʝʪʩʷ ʩʝʛʦʜʥʷ ʚ ʢʦʥʪʝʢʩʪʝ ʝʛʦ ʩʦʮʠʘʣʴʥʦʛʦ ʙʳʪʠʷ 

ʢʘʢ ʜʝʪʝʨʤʠʥʠʨʦʚʘʥʥʦʝ ʢʫʣʴʪʫʨʦʡ, ʮʝʥʥʦʩʪʥʳʤʠ ʦʨʠʝʥʪʘʮʠʷʤʠ ʠ 

ʤʠʨʦʚʦʟʟʨʝʥʯʝʩʢʠʤʠ ʫʩʪʘʥʦʚʢʘʤʠ ʦʧʨʝʜʝʣʝʥʥʦʡ ʠʩʪʦʨʠʯʝʩʢʦʡ ʵʧʦʭʠ 

(ʗ.ʕ.ɻʦʣʦʩʦʚʢʝʨ, ʇ.ʌʝʡʝʨʘʙʝʥʜ, ʇ.ʂʦʟʣʦʚʩʢʠ.). ʅʘ ʧʝʨʚʳʡ ʧʣʘʥ ʚʳʜʚʠʛʘʶʪʩʷ 

ʤʝʞʜʠʩʮʠʧʣʠʥʘʨʥʳʝ ʬʦʨʤʳ ʠʩʩʣʝʜʦʚʘʪʝʣʴʩʢʦʡ ʜʝʷʪʝʣʴʥʦʩʪʠ, ʧʨʦʠʩʭʦʜʠʪ 

ʧʦʩʪʝʧʝʥʥʳʡ ʩʠʥʪʝʟ ʛʫʤʘʥʠʪʘʨʥʳʭ ʠ ʝʩʪʝʩʪʚʝʥʥʳʭ ʥʘʫʢ. ʀʩʩʣʝʜʦʚʘʥʠʷ, ʚ 

ʢʦʪʦʨʳʭ ʫʢʘʟʘʥʥʳʝ ʜʠʩʢʫʨʩʳ ʠʩʧʳʪʳʚʘʶʪ ʧʦʜʦʙʥʳʝ ʠʟʤʝʥʝʥʠʷ, ʩʪʘʥʦʚʷʪʩʷ ʥʝ 

ʧʨʦʩʪʦ ʤʝʞʜʠʩʮʠʧʣʠʥʘʨʥʳʤʠ, ʥʦ ʠ ʪʨʘʥʩʜʠʩʮʠʧʣʠʥʘʨʥʳʤʠ ï 

ʦʨʠʝʥʪʠʨʦʚʘʥʥʳʤʠ ʥʘ ʦʪʢʨʳʪʠʝ ʠ ʠʟʫʯʝʥʠʝ ʫʥʠʚʝʨʩʘʣʴʥʳʭ ʟʘʢʦʥʦʤʝʨʥʦʩʪʝʡ ʠ 

ʩʚʦʡʩʪʚ ʨʝʘʣʴʥʦʩʪʠ.  

ʌ.ʂʘʧʨʘ ʚ ʨʘʙʦʪʝ ñɼʘʦ ʬʠʟʠʢʠò (1994) ʧʠʰʝʪ ʦ ʪʦʤ, ʯʪʦ ʩʦʚʨʝʤʝʥʥʘʷ 

ʥʘʫʢʘ ʧʨʝʦʜʦʣʝʚʘʝʪ ʦʛʨʘʥʠʯʝʥʥʦʩʪʠ ʢʘʨʪʝʟʠʘʥʩʢʦʛʦ ʧʨʠʥʮʠʧʘ ʠ ʚʦʟʚʨʘʱʘʝʪʩʷ ʢ 

ʠʜʝʝ ʝʜʠʥʩʪʚʘ ʠ ʚʟʘʠʤʦʩʚʷʟʠ ʚʩʝʭ ʷʚʣʝʥʠʡ. ʊ.ʂʫʥ, ʂ.ʇʦʧʧʝʨ, ʀ.ʃʘʢʘʪʦʩ 

ʦʪʤʝʯʘʶʪ, ʯʪʦ ʬʫʥʜʘʤʝʥʪʘʣʴʥʳʝ ʠʜʝʠ ʥʘʫʯʥʳʭ ʪʝʦʨʠʡ ʥʝ ʷʚʣʷʶʪʩʷ ʧʨʦʩʪʳʤ 

ʦʙʦʙʱʝʥʠʝʤ ʵʤʧʠʨʠʯʝʩʢʦʛʦ ʤʘʪʝʨʠʘʣʘ, ʘ ʩʦʜʝʨʞʘʪ ʚ ʩʝʙʝ ʘʧʨʠʦʨʥʳʡ 

ʢʦʤʧʦʥʝʥʪ, ʟʘʚʠʩʷʱʠʡ ʦʪ ʩʦʮʠʦʢʫʣʴʪʫʨʥʦʛʦ ʢʦʥʪʝʢʩʪʘ ʠ ʠʥʜʠʚʠʜʫʘʣʴʥʦʡ 

ʧʦʟʠʮʠʠ ʫʯʝʥʦʛʦ. ʄ.ʇʦʣʘʥʠ ʦʪʤʝʯʘʝʪ ʢʦʥʩʪʨʫʢʪʠʚʥʫʶ ʨʦʣʴ ʩʫʙʲʝʢʪʘ ʚ 

ʧʨʦʮʝʩʩʝ ʧʦʟʥʘʥʠʷ ʠ ʨʘʟʨʘʙʘʪʳʚʘʝʪ ʢʦʥʮʝʧʮʠʶ ʣʠʯʥʦʩʪʥʦʛʦ ʟʥʘʥʠʷ. 

ʇʦʟʥʘʶʱʠʡ ʩʫʙʲʝʢʪ ʧʦʥʠʤʘʝʪʩʷ ʚ ʢʘʯʝʩʪʚʝ ʠʟʥʘʯʘʣʴʥʦ ʚʢʣʶʯʝʥʥʦʛʦ ʚ 

ʨʝʘʣʴʥʳʡ ʤʠʨ ʠ ʩʠʩʪʝʤʫ ʦʪʥʦʰʝʥʠʡ ʩ ʜʨʫʛʠʤʠ ʩʫʙʲʝʢʪʘʤʠ. ɺʦʧʨʦʩ ʥʝ ʚ ʪʦʤ, 

ʢʘʢ ʧʦʥʷʪʴ ʧʦʟʥʘʥʠʝ ʚʥʝʰʥʝʛʦ ʤʠʨʘ (ʠʣʠ ʜʘʞʝ ʜʦʢʘʟʘʪʴ ʝʛʦ ʩʫʱʝʩʪʚʦʚʘʥʠʝ) ʠ 

ʤʠʨʘ ʜʨʫʛʠʭ ʣʶʜʝʡ, ʘ ʢʘʢ ʦʙʲʷʩʥʠʪʴ ʛʝʥʝʟʠʩ ʠʥʜʠʚʠʜʫʘʣʴʥʦʛʦ ʩʦʟʥʘʥʠʷ, ʠʩʭʦʜʷ 

ʠʟ ʵʪʦʡ ʦʙʲʝʢʪʠʚʥʦʡ ʜʘʥʥʦʩʪʠ. ʇʨʦʙʣʝʤʘʪʠʯʥʦʩʪʴ ʣʠʯʥʦʩʪʥʦʛʦ ʟʥʘʥʠʷ ʩʦʩʪʦʠʪ 

ʚ ʪʦʤ, ʯʪʦ ʩʣʠʪʥʦʩʪʴ ʩʫʙʲʝʢʪʘ (ʠʟʫʯʘʶʱʝʛʦ) ʠ ʦʙʲʝʢʪʘ (ʠʟʫʯʘʝʤʦʛʦ) ʧʨʝʚʨʘʱʘʝʪ 

ʠʩʩʣʝʜʦʚʘʥʠʝ ʚ ʬʦʨʤʫ ʩʘʤʦʧʦʟʥʘʥʠʷ. ʆʙʲʝʢʪ ʜʘʥʥʦʛʦ ʟʥʘʥʠʷ ʚʢʣʶʯʘʝʪ ʥʝ 

ʪʦʣʴʢʦ ʦʙʣʘʩʪʴ ʵʤʧʠʨʠʯʝʩʢʠʭ ʟʥʘʯʝʥʠʡ, ʥʦ ʠ ʧʨʦʩʪʨʘʥʩʪʚʦ ʯʝʣʦʚʝʯʝʩʢʠʭ 

ʮʝʥʥʦʩʪʝʡ ʠ ʩʤʳʩʣʦʚ.  
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ʇʝʨʝʭʦʜ ʢ ʥʝʢʣʘʩʩʠʯʝʩʢʠʤ ʠ ʧʦʩʪʥʝʢʣʘʩʩʠʯʝʩʢʠʤ ʬʦʨʤʘʤ ʥʘʫʯʥʦʩʪʠ ʚ 

ʩʠʩʪʝʤʝ ʩʦʚʨʝʤʝʥʥʦʛʦ ʦʙʨʘʟʦʚʘʥʠʷ ʩʚʷʟʘʥ ʩ ʵʪʘʧʦʤ ʩʚʦʝʦʙʨʘʟʥʦʛʦ ʘʥʪʨʦʧʥʦ-

ʬʠʣʦʩʦʬʩʢʦʛʦ ʵʢʫʤʝʥʠʟʤʘ ï ʧʝʨʝʩʤʦʪʨʦʤ ʩʚʦʠʭ ʠʩʭʦʜʥʳʭ ʧʦʩʪʫʣʘʪʦʚ 

(ʘʥʪʨʦʧʦʣʦʛʠʠ, ʘʥʪʨʦʧʦʥʦʤʠʢʠ, ʘʥʪʨʦʧʦʪʝʭʥʦʣʦʛʠʠ), ʧʝʨʝʧʣʝʪʝʥʠʝ ʠ ʜʠʘʣʦʛ 

ʨʘʟʣʠʯʥʳʭ ʰʢʦʣ ʠ ʥʘʧʨʘʚʣʝʥʠʡ (ʦʪʨʘʞʘʶʱʠʭ ʤʥʦʛʦʤʝʨʥʦʩʪʴ ʠ 

ʧʦʣʠʚʘʣʝʥʪʥʦʩʪʴ ʥʝʢʣʘʩʩʠʯʝʩʢʦʛʦ ʟʥʘʥʠʷ), ʥʝ ʚʳʜʝʣʝʥʠʝ ʠ ʘʥʘʣʠʟ ʦʪʜʝʣʴʥʳʭ 

ʧʨʝʜʤʝʪʥʳʭ ʜʠʩʮʠʧʣʠʥ, ʘ ʚʩʪʨʘʠʚʘʥʠʝ ʚ ʪʨʘʥʩʜʠʩʮʠʧʣʠʥʘʨʥʳʝ 

(ʪʨʘʥʩʚʝʨʩʘʣʴʥʳʝ) ʦʙʨʘʟʦʚʘʪʝʣʴʥʳʝ ʧʨʦʝʢʪʳ, ʧʨʦʛʨʘʤʤʳ, ʪʝʭʥʦʣʦʛʠʠ. ʅʘʫʢʘ, 

ʢʘʢ ʧʦʜʯʝʨʢʠʚʘʣ ɺ.ʀ.ɺʝʨʥʘʜʩʢʠʡ ï ʦʜʠʥ ʠʟ ʩʦʟʜʘʪʝʣʝʡ ʘʥʪʨʦʧʦʢʦʩʤʠʟʤʘ ï 

ʩʠʩʪʝʤʳ, ʚ ʢʦʪʦʨʦʡ ʝʩʪʝʩʪʚʝʥʥʦ-ʠʩʪʦʨʠʯʝʩʢʘʷ, ʧʨʠʨʦʜʥʘʷ (ʚ ʰʠʨʦʢʦʤ ʩʤʳʩʣʝ ï 

ʢʦʩʤʠʯʝʩʢʘʷ) ʠ ʩʦʮʠʘʣʴʥʦ-ʛʫʤʘʥʠʪʘʨʥʘʷ, ʯʝʣʦʚʝʯʝʩʢʘʷ ʪʝʥʜʝʥʮʠʠ ʨʘʟʚʠʪʠʷ 

ʥʘʫʢʠ ʛʘʨʤʦʥʠʯʝʩʢʠ ʩʣʠʚʘʶʪʩʷ ʚ ʝʜʠʥʦʝ ʮʝʣʦʝ. 

ʎʝʣʴ, ʟʘʜʘʯʠ, ʢʦʥʮʝʧʪʫʘʣʴʥʳʝ ʦʩʥʦʚʳ ʧʨʦʚʝʜʝʥʥʳʭ ʥʘʤʠ 

ʠʩʩʣʝʜʦʚʘʥʠʡ ʚ ʩʠʩʪʝʤʝ ʦʙʨʘʟʦʚʘʪʝʣʴʥʳʭ ʪʝʭʥʦʣʦʛʠʡ ʟʘʢʣʶʯʘʝʪʩʷ ʚ ʨʝʘʣʠʟʘʮʠʠ 

ñʜʠʘʣʦʛʘ ʝʩʪʝʩʪʚʝʥʥʳʭ ʠ ʛʫʤʘʥʠʪʘʨʥʳʭ ʥʘʫʢò, ʧʨʝʦʜʦʣʝʥʠʠ ñʨʝʜʫʢʮʠʦʥʠʟʤʦʚò 

ʚ ʨʘʟʨʘʙʦʪʢʝ ʘʥʪʨʦʧʥʦ-ʜʝʷʪʝʣʴʥʦʩʪʥʦʛʦ ʦʙʨʘʟʦʚʘʪʝʣʴʥʦʛʦ ʧʨʦʩʪʨʘʥʩʪʚʘ, 

ʩʠʥʪʝʟʠʨʫʶʱʝʛʦ ʧʨʦʝʢʪʠʨʦʚʘʥʠʝ ʠ ʛʘʨʤʦʥʠʟʘʮʠʶ ʢʘʢ ʬʠʟʠʯʝʩʢʦʡ ʨʝʘʣʴʥʦʩʪʠ 

(ʚ ʪʦʤ ʯʠʩʣʝ ʠʩʢʫʩʩʪʚʝʥʥʦʡ ʧʨʝʜʤʝʪʥʦ-ʩʦʮʠʘʣʴʥʦʡ ʩʨʝʜʳ), ʪʘʢ ʠ ʧʩʠʭʠʯʝʩʢʦʡ 

ʨʝʘʣʴʥʦʩʪʠ ʯʝʣʦʚʝʢʘ ï ʜʫʭʦʚʥʦ-ʧʨʦʠʟʚʦʜʷʱʝʛʦ ʠ ʜʫʭʦʚʥʦ-ʚʦʩʧʨʦʠʟʚʦʜʷʱʝʛʦ 

ʩʦʟʥʘʥʠʷ, ʤʳʰʣʝʥʠʷ, ʜʝʷʪʝʣʴʥʦʩʪʠ. ɼʘʥʥʳʡ ʧʦʜʭʦʜ ʪʨʝʙʫʝʪ ʩʠʥʪʝʟʘ ʜʚʫʭ 

ʦʩʥʦʚʥʳʭ ʤʝʪʦʜʦʣʦʛʠʡ ï ʧʨʦʝʢʪʥʦ-ʢʦʥʩʪʨʫʢʪʠʚʥʦʡ ʠ ʩʦʮʠʦʢʫʣʴʪʫʨʥʦʡ. 

ʉʦʚʤʝʱʝʥʠʝ ʜʚʫʭ ʬʫʥʢʮʠʡ ï ʧʨʝʦʙʨʘʟʦʚʘʥʠʝ ʠʥʜʠʚʠʜʫʘʣʴʥʦ-ʣʠʯʥʦʩʪʥʦʛʦ 

ʩʦʟʥʘʥʠʷ ʠ ʨʘʩʰʠʨʝʥʥʦʝ ʚʦʩʧʨʦʠʟʚʦʜʩʪʚʦ ʢʫʣʴʪʫʨʳ ï ʣʝʞʠʪ ʚ ʦʩʥʦʚʝ 

ʨʘʟʨʘʙʦʪʢʠ ʘʥʪʨʦʧʥʦ ʦʨʛʘʥʠʟʦʚʘʥʥʳʭ (ʩʚʷʟʘʥʥʳʭ ʩ ʘʢʪʫʘʣʠʟʘʮʠʝʡ ʠ ʨʘʟʚʠʪʠʝʤ 

ʩʘʤʦʩʦʟʥʘʥʠʷ ʯʝʣʦʚʝʢʘ) ʦʙʨʘʟʦʚʘʪʝʣʴʥʳʭ ʪʝʭʥʦʣʦʛʠʡ. ʅʦ ʠʤʝʥʥʦ ʵʪʦ 

ʩʦʚʤʝʱʝʥʠʝ ʠ ʷʚʣʷʝʪʩʷ ʛʣʦʙʘʣʴʥʦʡ ʧʨʦʙʣʝʤʦʡ ʩʦʚʨʝʤʝʥʥʳʭ ʩʠʩʪʝʤ 

ʦʙʨʘʟʦʚʘʥʠʷ. ʃʠʯʥʦʩʪʴ ʥʝʣʴʟʷ ʩʢʦʥʩʪʨʫʠʨʦʚʘʪʴ ʠʟʚʥʝ ï ʵʪʦ ʙʝʩʢʦʥʝʯʥʳʡ 

ʧʨʦʮʝʩʩ ʩʦʙʩʪʚʝʥʥʦʛʦ ʩʪʘʥʦʚʣʝʥʠʷ, ñʩʘʤʦʩʪʨʦʠʪʝʣʴʩʪʚʘò ʯʝʣʦʚʝʢʘ. ʆʪʤʝʪʠʤ, 

ʯʪʦ ʢʫʣʴʪʫʨʘ (ʚ ʦʪʣʠʯʠʝ ʦʪ ʥʘʫʢʠ, ʪʝʭʥʠʢʠ ʠ ʪʝʭʥʦʣʦʛʠʠ) ʪʘʢ ʞʝ ʥʝ ʤʦʞʝʪ ʙʳʪʴ 

ñʧʝʨʝʜʘʥʘò ʯʝʣʦʚʝʢʫ ʯʝʨʝʟ ʩʪʘʥʜʘʨʪʳ ʦʙʨʘʟʦʚʘʥʠʷ ʠ ñʟʘʜʘʥʥʳʝ ʮʝʣʠò 

(ʧʝʨʝʜʘʝʪʩʷ ʣʠʰʴ ʪʘ ʠʣʠ ʠʥʘʷ ʠʥʬʦʨʤʘʮʠʷ). ʊʘʢ, ʥʘʧʨʠʤʝʨ, ñʮʝʣʝʚʳʝ 

ʘʪʪʨʘʢʪʦʨʳò (ʪʨʘʢʪ ï ʧʫʪʴ ʩʘʤʦʨʝʘʣʠʟʘʮʠʠ) ï ʪʘʢʠʝ, ʢʘʢ ʮʝʣʠ ʜʝʡʩʪʚʠʷ, ʮʝʣʠ 

ʨʝʰʘʝʤʦʡ ʟʘʜʘʯʠ, ʮʝʣʠ ʣʠʯʥʦʩʪʠ (ʚ ʪʦʤ ʯʠʩʣʝ ʵʛʦʮʝʥʪʨʠʯʝʩʢʠʝ ʮʝʣʠ, ʩʚʷʟʘʥʥʳʝ 

ʩ ʟʘʱʠʪʦʡ ʠʥʜʠʚʠʜʫʘʣʴʥʦʩʪʠ), ʛʥʦʩʪʠʯʝʩʢʠʝ, ʧʨʦʛʨʘʤʤʥʳʝ, ʨʝʛʫʣʷʪʦʨʥʳʝ, 

ʧʨʦʮʝʩʩʫʘʣʴʥʳʝ ʮʝʣʠ ʥʝ ʚʧʦʣʥʝ ʜʠʬʬʝʨʝʥʮʠʨʫʶʪʩʷ ʚ ʪʨʘʜʠʮʠʦʥʥʦʡ 

ʧʝʜʘʛʦʛʠʢʝ. ʉ ʥʘʰʝʡ ʪʦʯʢʠ ʟʨʝʥʠʷ, ʙʝʩʩʤʳʩʣʝʥʥʦ ʫʟʥʘʚʘʪʴ ʫ ʯʝʣʦʚʝʢʘ 

ʜʦʩʪʠʛʥʫʪʘ ʠʣʠ ʥʝʪ ʝʛʦ ʮʝʣʴ, ʠʙʦ ʥʝ ʩʫʙʲʝʢʪ ʥʘʧʨʘʚʣʝʥ ʥʘ ʮʝʣʴ (ʢʘʢ ʜʦ ʩʠʭ ʧʦʨ 

ʧʨʠʥʷʪʦ ʩʯʠʪʘʪʴ ʚ ʧʝʜʘʛʦʛʠʢʝ), ʘ ʮʝʣʴ ʥʘʧʨʘʚʣʷʝʪ ʣʠʯʥʦʩʪʴ ʠ ʝʝ ʜʝʡʩʪʚʠʷ ʥʘ 

ʜʦʩʪʠʞʝʥʠʝ ʧʨʦʛʨʘʤʤʥʦʛʦ ʧʨʦʜʫʢʪʘ (ʜʣʷ ʜʝʷʪʝʣʴʥʦʩʪʠ) ʠʣʠ ʨʝʟʫʣʴʪʘʪʘ (ʜʣʷ 

ʜʝʡʩʪʚʠʡ). ʎʝʣʴ ʥʝ ʜʦʩʪʠʛʘʶʪ, ʘ ʝʝ ʨʝʘʣʠʟʫʶʪ, ʘʢʪʫʘʣʠʟʠʨʫʶʪ, ʢʘʢ ʚʩʷʢʫʶ 

ʤʳʩʣʝʥʥʫʶ ʤʦʜʝʣʴ. ɺ ʮʠʢʣʝ ʚʥʫʪʨʝʥʥʝʛʦ ʜʚʠʞʝʥʠʷ ʮʝʣʝʚʳʭ ʘʪʪʨʘʢʪʦʨʦʚ (self-

actualization) ʚʦ ʤʥʦʛʦʤ ʦʩʫʱʝʩʪʚʣʷʝʪʩʷ ʧʝʨʝʭʦʜ ʦʪ ʩʘʤʦʦʧʨʝʜʝʣʝʥʠʷ, 

ʩʘʤʦʘʪʨʠʙʫʮʠʠ ʢ ʩʘʤʦʨʝʘʣʠʟʘʮʠʠ ʣʠʯʥʦʩʪʠ ʠ ʠʥʜʠʚʠʜʫʘʣʴʥʦʩʪʠ. ʋʢʘʟʘʥʥʘʷ 
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ʩʬʝʨʘ ʟʥʘʥʠʡ ʧʦʢʘ ʝʱʝ ʪʦʣʴʢʦ ʬʦʨʤʠʨʫʝʪʩʷ ʢʘʢ ʠʩʩʣʝʜʦʚʘʪʝʣʴʩʢʘʷ, ʠ ʧʦʵʪʦʤʫ 

ʘʚʪʦʨ ʩʪʘʪʴʠ ʥʝ ʧʨʝʪʝʥʜʫʝʪ ʥʘ ʝʝ ʚʩʝʩʪʦʨʦʥʥʝʝ ʦʩʚʝʱʝʥʠʝ.  

ʄʝʪʦʜʳ ʠʩʩʣʝʜʦʚʘʥʠʷ. ɺ ʢʘʯʝʩʪʚʝ ʤʝʪʦʜʘ ʧʦʩʪʨʦʝʥʠʷ ʦʙʲʝʤʥʦʡ, 

ʚʳʩʦʢʦʩʪʨʫʢʪʫʨʠʨʦʚʘʥʥʦʡ, ʚʠʟʫʘʣʠʟʠʨʦʚʘʥʥʦʡ ʤʦʜʝʣʠ ʧʨʦʙʣʝʤʥʦʡ ʦʙʣʘʩʪʠ 

ʟʥʘʥʠʡ, ʦʪʨʘʞʘʶʱʝʡ (ʧʦ ʤʝʨʢʝ ñʨʦʜʘ ʯʝʣʦʚʝʯʝʩʢʦʛʦò) ʩʦʚʦʢʫʧʥʦʩʪʴ ʨʘʟʣʠʯʥʳʭ 

ʬʦʨʤ ʠ ʫʨʦʚʥʝʡ ʩʦʟʥʘʥʠʷ, ʤʳʰʣʝʥʠʷ, ʜʝʷʪʝʣʴʥʦʩʪʠ, ʠʥʪʝʥʮʠʦʥʘʣʴʥʦʛʦ 

ʤʦʜʝʣʠʨʦʚʘʥʠʷ ʤʝʭʘʥʠʟʤʦʚ ñʞʠʚʳʭ ʜʚʠʞʝʥʠʡò ʯʝʣʦʚʝʢʘ ʥʘʤʠ ʠʩʧʦʣʴʟʦʚʘʥʘ 

ʜʠʘʛʨʘʤʤʘ ɺʝʥʥʘ. ɼʠʘʛʨʘʤʤʳ ɼʞʦʥʘ ɺʝʥʥʘ (ʙʨʠʪʘʥʩʢʠʡ ʬʠʣʦʩʦʬ, ʤʘʪʝʤʘʪʠʢ ʠ 

ʣʦʛʠʢ, ʧʦʜʨʦʙʥʦ ʠʟʣʦʞʠʚʰʠʡ ʠʭ ʚ ʢʥʠʛʝ ñʉʠʤʚʦʣʠʯʝʩʢʘʷ ʣʦʛʠʢʘò, ʠʟʜʘʥʥʦʡ ʚ 

ʃʦʥʜʦʥʝ ʚ 1881 ʛʦʜʫ.) ï ʦʙʱʝʝ ʥʘʟʚʘʥʠʝ ʮʝʣʦʛʦ ʨʷʜʘ ʤʝʪʦʜʦʚ ʚʠʟʫʘʣʠʟʘʮʠʠ ʠ 

ʩʧʦʩʦʙʦʚ ʛʨʘʬʠʯʝʩʢʦʡ ʠʣʣʶʩʪʨʘʮʠʠ, ʰʠʨʦʢʦ ʠʩʧʦʣʴʟʫʝʤʳʭ ʚ ʨʘʟʣʠʯʥʳʭ 

ʦʙʣʘʩʪʷʭ ʥʘʫʢʠ ʠ ʤʘʪʝʤʘʪʠʢʠ. ɼʠʘʛʨʘʤʤʳ ʧʦʢʘʟʳʚʘʶʪ ʣʦʛʠʯʝʩʢʠʝ ʦʪʥʦʰʝʥʠʷ ʠ 

ʩʚʷʟʠ ʤʝʞʜʫ ʤʥʦʞʝʩʪʚʘʤʠ ʠʣʠ ʩʦʙʳʪʠʷʤʠ ʠʟ ʥʝʢʦʪʦʨʦʛʦ ʩʝʤʝʡʩʪʚʘ 

(ɻ.ɻ.ɺʦʨʦʙʴʝʚ).  

ʈʝʟʫʣʴʪʘʪʳ ʠʩʩʣʝʜʦʚʘʥʠʷ, ʠʭ ʦʙʩʫʞʜʝʥʠʝ ʠ ʩʠʩʪʝʤʥʳʡ ʘʥʘʣʠʟ. 

ʅ.ɸ.ɹʝʨʥʰʪʝʡʥ, ʚʚʦʜʷ ʧʦʥʷʪʠʝ ñʞʠʚʦʛʦ ʜʚʠʞʝʥʠʷò, ʥʝ ʜʘʣ ʝʛʦ ʦʧʨʝʜʝʣʝʥʠʷ. 

ʊʨʫʜʥʦʩʪʠ ʚ ʨʘʟʨʘʙʦʪʢʝ ʜʘʥʥʦʡ ʪʝʤʳ ʥʝ ʩʣʫʯʘʡʥʳ. ɼʝʣʦ ʚ ʪʦʤ, ʯʪʦ ʢʫʣʴʪʫʨʥʦ-

ʠʩʪʦʨʠʯʝʩʢʘʷ ʪʨʘʜʠʮʠʷ ʚ ʠʟʫʯʝʥʠʠ ʧʩʠʭʠʢʠ, ʩʦʟʥʘʥʠʷ/ʩʘʤʦʩʦʟʥʘʥʠʷ ʦʩʪʘʚʠʣʘ ʟʘ 

ʧʨʝʜʝʣʘʤʠ ʩʚʦʠʭ ʧʦʠʩʢʦʚ ʧʨʦʙʣʝʤʫ ʪʝʣʝʩʥʦʩʪʠ. ʇʦʩʣʝʜʥʷʷ, ʢʘʢ ʧʦʣʘʛʘʝʪ 

ɺ.ʇ.ɿʠʥʯʝʥʢʦ, ʚʣʠʷʝʪ ʥʘ ʩʦʟʥʘʥʠʝ ʠ ʩʘʤʦʩʦʟʥʘʥʠʝ ʣʠʯʥʦʩʪʠ ʧʦʨʦʡ ʚ 

ʟʥʘʯʠʪʝʣʴʥʦ ʙʦʣʴʰʝʡ ʩʪʝʧʝʥʠ, ʯʝʤ ʩʬʝʨʘ ʜʫʭʦʚʥʦ-ʤʝʥʪʘʣʴʥʘʷ ï ʪʝʣʦ 

ʩʪʘʥʦʚʠʪʩʷ ʥʝ ʪʦʣʴʢʦ ʚʥʝʰʥʝʡ ʬʦʨʤʦʡ, ʥʦ ʠ ʧʦʣʥʦʚʣʘʩʪʥʳʤ ʭʦʟʷʠʥʦʤ ʜʫʭʘ, 

ñʩʦʟʥʘʥʠʝ ʠ ʩʘʤʦʩʦʟʥʘʥʠʝ ʧʦʢʦʨʷʶʪʩʷ ʪʝʣʫò. ʈʘʟʨʘʙʘʪʳʚʘʝʤʳʝ ʥʘʤʠ 

ʩʦʚʨʝʤʝʥʥʳʝ ʘʥʪʨʦʧʥʳʝ ʪʝʭʥʦʣʦʛʠʠ ʧʦʩʪʨʦʝʥʠʷ ñʞʠʚʳʭ ʜʚʠʞʝʥʠʡò ʯʝʣʦʚʝʢʘ 

(ʥʘʧʨʘʚʣʝʥʥʳʝ ʥʘ ʨʘʟʚʠʪʠʝ ʤʦʪʦʨʥʦ-ʬʫʥʢʮʠʦʥʘʣʴʥʳʭ ʢʘʯʝʩʪʚ ʠʥʜʠʚʠʜʘ, ʩʬʝʨʳ 

ʝʛʦ ʩʘʤʦʩʦʟʥʘʥʠʷ ʠ ʣʠʯʥʦʩʪʥʳʡ ʨʦʩʪ) ʦʨʠʝʥʪʠʨʫʶʪʩʷ ʥʘ ʧʦʠʩʢ ʩʧʦʩʦʙʦʚ 

ʬʦʨʤʠʨʦʚʘʥʠʷ ʢʨʝʘʪʠʚʥʦ-ʜʚʠʛʘʪʝʣʴʥʳʭ ʜʝʡʩʪʚʠʡ ʠ ʜʝʷʪʝʣʴʥʦʩʪʠ ʚ ʩʬʝʨʝ 

ʠʩʢʫʩʩʪʚʘ, ʥʘʫʢʠ, ʩʧʦʨʪʘ, ʘʨʪʧʣʘʩʪʠʢʠ, ʧʩʠʭʦʜʠʜʘʢʪʠʢʠ, ʚ ʢʦʪʦʨʳʭ ʠʤʧʣʠʮʠʪʥʦ 

ʩʦʜʝʨʞʠʪʩʷ ʠʥʬʦʨʤʘʮʠʷ ʦ ʬʠʟʠʯʝʩʢʦʤ, ʧʩʠʭʠʯʝʩʢʦʤ ʠ ʩʦʮʠʦʢʫʣʴʪʫʨʥʦʤ 

ʧʦʪʝʥʮʠʘʣʝ ʯʝʣʦʚʝʢʘ. ɺʳʰʝ ʤʳ ʦʪʤʝʯʘʣʠ, ʯʪʦ ʚ ʘʥʪʨʦʧʥʦ-ʜʝʷʪʝʣʴʥʦʩʪʥʦʡ 

ʧʘʨʘʜʠʛʤʝ ʦʙʨʘʟʦʚʘʪʝʣʴʥʳʭ ʪʝʭʥʦʣʦʛʠʡ ʩʪʘʥʦʚʠʪʩʷ ʚʘʞʥʳʤ ʦʩʫʱʝʩʪʚʠʪʴ 

ʩʤʳʩʣʦʚʦʡ ʧʝʨʝʭʦʜ ʦʪ ñʯʝʣʦʚʝʢʘ ʪʝʣʝʩʥʦ-ʨʘʟʚʠʪʦʛʦò ʢ ñʯʝʣʦʚʝʢʫ 

ʩʦʮʠʦʢʫʣʴʪʫʨʥʦʤʫò, ʩʧʦʩʦʙʥʦʤʫ ʧʨʝʦʜʦʣʝʪʴ ʚ ʩʚʦʝʡ ʧʨʦʬʝʩʩʠʦʥʘʣʴʥʦʡ 

ʜʝʷʪʝʣʴʥʦʩʪʠ ʛʨʘʥʠʮʳ ʤʝʞʜʫ ʩʬʝʨʘʤʠ ʬʠʟʠʯʝʩʢʦʛʦ (ʬʫʥʢʮʠʦʥʘʣʴʥʦ-

ʜʚʠʛʘʪʝʣʴʥʦʛʦ), ʠʥʪʝʣʣʝʢʪʫʘʣʴʥʦ-ʤʝʥʪʘʣʴʥʦʛʦ ʠ ʜʫʭʦʚʥʦʛʦ ʧʦʪʝʥʮʠʘʣʘ. 

ʉʤʳʩʣʳ ʣʠʯʥʦʩʪʠ ʥʘ ʵʪʦʤ ʫʨʦʚʥʝ ʩʦʟʥʘʥʠʷ ʥʝ ʩʪʦʣʴʢʦ ʠʟʚʣʝʢʘʶʪʩʷ ʠʟ 

ʧʨʝʜʤʝʪʥʦʡ ʜʝʷʪʝʣʴʥʦʩʪʠ, ʩʢʦʣʴʢʦ ʚʥʦʩʷʪʩʷ ʚ ʥʝʝ ʧʦʩʨʝʜʩʪʚʦʤ ʘʨʠʩʪʦʪʝʣʝʚʩʢʦʡ 

ʣʦʛʠʢʠ. ʉ ʪʦʯʢʠ ʟʨʝʥʠʷ ʤʝʪʘʪʨʘʥʟʠʪʠʚʥʦʡ ʤʝʪʦʜʦʣʦʛʠʠ (V.F.Turchin), ʵʪʦ ï 

ʦʙʲʝʢʪ ʠʜʝʘʣʠʟʘʮʠʠ, ʵʪʦ ï ʠʜʝʘʣʠʟʠʨʦʚʘʥʥʳʡ ʧʨʝʜʤʝʪ ʩʠʩʪʝʤʥʦʛʦ ʘʥʘʣʠʟʘ-

ʩʠʥʪʝʟʘ ʩʬʝʨʳ ʩʦʟʥʘʥʠʷ (ɺ.ʇ.ɿʠʥʯʝʥʢʦ). ɿʜʝʩʴ ʯʝʣʦʚʝʢ ʥʝ ʩʪʦʣʴʢʦ ʧʦʛʨʫʞʘʝʪʩʷ 

(engagement) ʚʛʣʫʙʴ ʙʝʩʢʦʥʝʯʥʦʛʦ (ʪʨʘʥʩʮʝʥʜʝʥʪʥʦʛʦ) ʤʠʨʘ ɺʩʝʣʝʥʥʦʡ ʜʣʷ 

ʪʦʛʦ, ʯʪʦʙʳ ʥʘʡʪʠ ʜʣʷ ʩʝʙʷ ʥʦʚʳʝ ʩʤʳʩʣʳ ʞʠʟʥʠ ʠ ʜʝʷʪʝʣʴʥʦʩʪʠ, ʩʢʦʣʴʢʦ 

ʧʦʩʪʠʛʘʝʪ ʛʣʫʙʠʥʳ ñɻ ʢʟʠʩʪʝʥʮʠʘʣʴʥʦʛʦò (ʦʪ ʘʥʛʣ. existence ï ʙʳʪʠʝ, 

http://ru.wikipedia.org/wiki/%D0%9B%D0%BE%D0%BD%D0%B4%D0%BE%D0%BD
http://ru.wikipedia.org/wiki/1881_%D0%B3%D0%BE%D0%B4
http://www.wikiznanie.ru/ru-wz/index.php/%D0%98%D0%BB%D0%BB%D1%8E%D1%81%D1%82%D1%80%D0%B0%D1%86%D0%B8%D1%8F
http://www.wikiznanie.ru/ru-wz/index.php/%D0%9D%D0%B0%D1%83%D0%BA%D0%B0
http://www.wikiznanie.ru/ru-wz/index.php/%D0%9C%D0%B0%D1%82%D0%B5%D0%BC%D0%B0%D1%82%D0%B8%D0%BA%D0%B0
http://www.wikiznanie.ru/ru-wz/index.php/%D0%9E%D1%82%D0%BD%D0%BE%D1%88%D0%B5%D0%BD%D0%B8%D0%B5_%28%D0%B2_%D0%BC%D0%B0%D1%82%D0%B5%D0%BC%D0%B0%D1%82%D0%B8%D0%BA%D0%B5%29
http://www.wikiznanie.ru/ru-wz/index.php/%D0%9C%D0%BD%D0%BE%D0%B6%D0%B5%D1%81%D1%82%D0%B2%D0%BE
http://www.wikiznanie.ru/ru-wz/index.php/%D0%A1%D0%BE%D0%B1%D1%8B%D1%82%D0%B8%D0%B5_%28%D0%B2_%D1%8D%D0%B2%D0%B5%D0%BD%D1%82%D0%BE%D0%BB%D0%BE%D0%B3%D0%B8%D0%B8%29
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ʩʫʱʝʩʪʚʦʚʘʥʠʝ), ʯʪʦʙʳ ʥʘʡʪʠ ʚ ʥʝʤ ʥʝʠʩʯʝʨʧʘʝʤʦʝ ï ʦʙʨʝʩʪʠ ʠ ʧʦʟʥʘʪʴ 

ʤʝʥʪʘʣʴʥʦ-ʜʫʭʦʚʥʦʝ ʚ ʩʝʙʝ ʩʘʤʦʤ.  

ʄʘʪʝʨʠʘʣʳ ʩʪʘʪʴʠ ʠʟʣʘʛʘʶʪʩʷ ʥʘʤʠ ʥʝ ʚ ʬʦʨʤʝ ʧʦʩʪʫʣʘʪʦʚ, ʘ ʚ ʚʠʜʝ 

ʧʨʦʙʣʝʤ, ʧʘʨʘʜʦʢʩʦʚ (ʦʪ ʛʨʝʯ. para ï ʧʨʦʪʠʚ, doxa ï ʤʥʝʥʠʝ), ñʘʧʦʨʝʪʠʯʝʩʢʠʭ 

ʚʦʧʨʦʩʦʚò,  ʨʘʟʨʘʙʦʪʘʥʥʳʭ ʥʘʤʠ ʜʣʷ ʦʙʩʫʞʜʘʝʤʦʡ ʧʨʝʜʤʝʪʥʦʡ ʦʙʣʘʩʪʠ ʟʥʘʥʠʡ 

ʠ ʦʙʨʘʟʦʚʘʪʝʣʴʥʳʭ ʪʝʭʥʦʣʦʛʠʡ (ñʘʧʦʨʠʷò ʧʦ-ʛʨʝʯʝʩʢʠ ʟʥʘʯʠʪ ñʧʘʨʘʜʦʢʩò). 

ʆʪʤʝʪʠʤ, ʯʪʦ ʟʘʜʘʯʘ ʦʧʪʠʤʠʟʘʮʠʠ ʦʙʨʘʟʦʚʘʥʠʷ ʚʦʟʥʠʢʘʝʪ ʣʠʰʴ ʪʦʛʜʘ, ʢʦʛʜʘ 

ʩʫʱʝʩʪʚʫʝʪ ʦʙʣʘʩʪʴ ʚʦʟʤʦʞʥʳʭ (ʚ ʪʦʤ ʯʠʩʣʝ ʘʣʴʪʝʨʥʘʪʠʚʥʳʭ) ʨʝʰʝʥʠʡ. 

ʎʝʥʥʦʩʪʴ ʤʝʪʦʜʦʚ ʘʧʦʨʝʪʠʢʠ ʟʘʢʣʶʯʘʝʪʩʷ ʚ ʪʦʤ, ʯʪʦ ʧʝʜʘʛʦʛ ʩ ʧʦʤʦʱʴʶ 

ʜʘʥʥʦʛʦ ʚʠʜʘ ʚʦʧʨʦʩʦʚ ʟʘʜʘʝʪ/ʦʨʛʘʥʠʟʫʝʪ/ʦʙʦʟʥʘʯʘʝʪ/ ʚʠʟʫʘʣʠʟʠʨʫʝʪ ʩʤʳʩʣʦʚʦʝ 

ʧʨʦʩʪʨʘʥʩʪʚʦ ʚʦʟʤʦʞʥʳʭ ʨʝʰʝʥʠʡ ï ʬʦʨʤʫʣʠʨʫʝʪʩʷ ʧʨʦʙʣʝʤʘ ʩʦ ʤʥʦʛʠʤʠ 

ʘʣʴʪʝʨʥʘʪʠʚʥʳʤʠ ʦʪʚʝʪʘʤʠ, ʧʨʝʜʧʦʣʘʛʘʶʱʘʷ ʩʚʦʙʦʜʫ ʚʳʙʦʨʘ (ʚʳʨʘʙʦʪʢʠ) 

ʩʧʦʩʦʙʦʚ ʝʝ ʨʝʰʝʥʠʷ. ʆʜʠʥ ʠʟ ʧʘʨʘʜʦʢʩʦʚ ʚ ʩʠʩʪʝʤʝ ʦʙʨʘʟʦʚʘʥʠʷ 

ʬʦʨʤʫʣʠʨʫʝʪʩʷ ʪʘʢ: ñɽʱʝ ɸʨʠʩʪʦʪʝʣʴ éò ʠʣʠ ʞʝ ñʋʞʝ ɸʨʠʩʪʦʪʝʣʴ éò. 

ʆʪʤʝʪʠʤ, ʯʪʦ ʚ ʥʘʫʢʝ ʠ ʦʙʨʘʟʦʚʘʥʠʠ ʩʫʱʝʩʪʚʫʶʪ ʜʚʘ ʧʘʨʘʜʦʢʩʘʣʴʥʳʭ 

ʧʦʣʦʞʝʥʠʷ, ʢʦʪʦʨʳʝ ʩ ʬʦʨʤʘʣʴʥʦ-ʣʦʛʠʯʝʩʢʦʡ ʩʪʦʨʦʥʳ ʥʝʚʦʟʤʦʞʥʦ ʨʝʘʣʠʟʦʚʘʪʴ 

ʩ ʠʩʯʝʨʧʳʚʘʶʱʝʡ ʧʦʣʥʦʪʦʡ: ʜʘʪʴ ʦʧʨʝʜʝʣʝʥʠʝ ʠ ʧʦʩʪʨʦʠʪʴ ʢʣʘʩʩʠʬʠʢʘʮʠʶ.  

 

1. ʇʨʠʥʮʠʧ ʢʦʥʩʪʨʫʢʪʠʚʠʟʤʘ ʩʦʟʥʘʥʠʷ, ʤʳʰʣʝʥʠʷ ʠ ʧʨʦʜʫʢʪʠʚʥʦʡ 

ʜʝʷʪʝʣʴʥʦʩʪʠ  

ʉʦʛʣʘʩʥʦ ʚʦʟʟʨʝʥʠʷʤ ɺ.ɼʠʣʴʪʝʷ (ʥʝʤʝʮʢʦʛʦ ʠʩʪʦʨʠʢʘ ʢʫʣʴʪʫʨʳ, ʚʝʜʫʱʝʛʦ 

ʧʨʝʜʩʪʘʚʠʪʝʣʷ ʬʠʣʦʩʦʬʠʠ ʞʠʟʥʠ ʠ ʜʝʷʪʝʣʴʥʦʩʪʠ, ʦʩʥʦʚʘʪʝʣʷ ʬʠʣʦʩʦʬʩʢʦʡ 

ʛʝʨʤʝʥʝʚʪʠʢʠ, ʧʦʥʠʤʘʶʱʝʡ ʧʩʠʭʦʣʦʛʠʠ) ñʧʨʠʨʦʜʫ ʤʳ ʦʙʲʷʩʥʷʝʤ, ʘ ʜʫʰʝʚʥʫʶ 

ʞʠʟʥʴ ʧʦʩʪʠʛʘʝʤò. ʄʦʞʥʦ ʧʦʣʘʛʘʪʴ, ʦʜʥʘ ʠʟ ʦʪʣʠʯʠʪʝʣʴʥʳʭ ʦʩʦʙʝʥʥʦʩʪʝʡ 

ʧʨʝʜʤʝʪʥʦʡ ʩʬʝʨʳ ʟʥʘʥʠʡ, ʩʚʷʟʘʥʥʳʭ ʩ ʠʩʩʣʝʜʦʚʘʥʠʝʤ ñʞʠʚʳʭ ʜʚʠʞʝʥʠʡò 

ʯʝʣʦʚʝʢʘ, ʩʦʩʪʦʠʪ ʚ ʪʦʤ, ʯʪʦ ʥʝ ʪʦʣʴʢʦ ʪʝ ʥʘʫʢʠ, ʢʦʪʦʨʳʝ ʥʝʢʦʛʜʘ ʙʳʣʠ ʥʘʟʚʘʥʳ 

ʦʙʲʷʩʥʷʶʱʠʤʠ (ʧʨʝʞʜʝ ʚʩʝʛʦ ʙʠʦʤʝʭʘʥʠʢʘ, ʘʥʪʨʦʧʦʤʦʨʬʥʘʷ ʤʝʭʘʥʠʢʘ, 

ʦʥʪʦʢʠʥʝʟʠʦʣʦʛʠʷ), ʥʦ ʠ ʥʘʫʢʠ ʛʫʤʘʥʠʪʘʨʥʳʝ, ʢʦʪʦʨʳʝ ʧʨʠʥʷʪʦ 

ʭʘʨʘʢʪʝʨʠʟʦʚʘʪʴ ʢʘʢ ʧʦʥʠʤʘʶʱʠʝ (ʧʝʜʘʛʦʛʠʯʝʩʢʘʷ ʛʝʨʤʝʥʝʚʪʠʢʘ, 

ʧʩʠʭʦʩʝʤʘʥʪʠʢʘ, ʘʨʪʧʣʘʩʪʠʢʘ ʠ ʩʝʤʠʦʪʠʢʘ ʜʚʠʞʝʥʠʡ), ʚʩʝ ʚ ʙʦʣʴʰʝʡ ʤʝʨʝ 

ʦʩʦʟʥʘʶʪ ʩʝʙʷ ʢʘʢ ʥʘʫʢʠ ʧʨʦʝʢʪʥʦ-ʪʝʭʥʦʣʦʛʠʯʝʩʢʠʝ, ʧʦʟʚʦʣʷʶʱʠʝ ʠʟʤʝʥʷʪʴ 

ʯʝʣʦʚʝʢʘ, ʝʛʦ ʧʦʚʝʜʝʥʠʝ ʠ ʜʚʠʛʘʪʝʣʴʥʳʡ ʬʫʥʢʮʠʦʥʘʣ. ʇʨʦʝʢʪʥʦ-

ʪʝʭʥʦʣʦʛʠʯʝʩʢʠʡ ʧʦʜʭʦʜ ʧʨʦʷʚʣʷʝʪʩʷ ʥʝ ʪʦʣʴʢʦ ʚ ʧʨʦʝʢʪʠʨʦʚʘʥʠʠ ʠ 

ʦʨʛʘʥʠʟʘʮʠʠ ʦʧʝʨʘʮʠʦʥʥʦ-ʪʝʭʥʠʯʝʩʢʠʭ ʩʠʩʪʝʤ ʜʚʠʞʝʥʠʡ ʯʝʣʦʚʝʢʘ, ʥʦ ʠ ʚ 

ñʘʜʘʧʪʘʮʠʠò, ñʪʝʨʘʧʠʠò, ñʚʦʩʩʪʘʥʦʚʣʝʥʠʠò, ñʫʣʫʯʰʝʥʠʠò (enhancement) 

ʬʫʥʢʮʠʡ ʠ ʬʫʥʢʮʠʦʥʘʣʴʥʳʭ ʩʠʩʪʝʤ ʦʨʛʘʥʠʟʤʘ.  

ʊʘʢʠʤ ʦʙʨʘʟʦʤ, ʧʨʠʥʮʠʧʠʘʣʴʥʦʡ ʦʩʦʙʝʥʥʦʩʪʴʶ ʩʦʚʨʝʤʝʥʥʦʛʦ ʧʦʜʭʦʜʘ ʚ 

ʩʠʩʪʝʤʝ ʦʥʪʦʢʠʥʝʟʠʦʣʦʛʠʯʝʩʢʠʭ ʟʥʘʥʠʡ ʷʚʣʷʝʪʩʷ ʠʭ ʦʪʯʝʪʣʠʚʦ ʚʳʨʘʞʝʥʥʳʡ 

ʢʦʥʩʪʨʫʢʪʠʚʠʟʤ, ʦʩʥʦʚʘʥʥʳʡ ʥʘ ʘʥʪʨʦʧʥʳʭ ʜʠʜʘʢʪʠʯʝʩʢʠʭ ʪʝʭʥʦʣʦʛʠʷʭ 

(ʨʘʩʰʠʨʝʥʠʝ ʩʬʝʨʳ ʩʦʟʥʘʥʠʷ, ʢʦʥʩʪʨʫʠʨʦʚʘʥʠʝ ʥʦʚʳʭ ʩʠʩʪʝʤ ʜʚʠʞʝʥʠʡ, 

ʠʥʞʝʥʝʨʠʷ ʟʥʘʥʠʡ), ʪʝʨʘʧʝʚʪʠʯʝʩʢʦʤ ʚʦʟʜʝʡʩʪʚʠʠ (ʚʦʩʩʪʘʥʦʚʣʝʥʠʝ ʟʜʦʨʦʚʴʷ) ʠ 

ʧʨʝʦʙʨʘʟʦʚʘʥʠʠ ʙʠʦʩʦʮʠʘʣʴʥʦʡ ʧʨʠʨʦʜʳ ʯʝʣʦʚʝʢʘ. ɺ ʘʥʛʣʦʷʟʳʯʥʦʡ ʣʠʪʝʨʘʪʫʨʝ 

ʜʣʷ ʵʪʦʛʦ ʠʩʧʦʣʴʟʫʝʪʩʷ ʪʝʨʤʠʥ ñdesigner babyò. ʇʦ ʩʫʪʠ ʜʝʣʘ ʨʝʯʴ ʠʜʝʪ ʦʙ 
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ʵʚʦʣʶʮʠʠ ʠ ʩʦʚʝʨʰʝʥʩʪʚʦʚʘʥʠʠ ʫ ʯʝʣʦʚʝʢʘ ʪʘʢ ʥʘʟʳʚʘʝʤʳʭ 

ʘʥʪʨʦʧʦʢʦʥʩʪʨʫʢʪʦʚ ʠʥʜʠʚʠʜʫʘʣʴʥʦʩʪʠ/ʣʠʯʥʦʩʪʠ, ʝʝ ʩʦʟʥʘʥʠʷ 

(ʩʘʤʦʩʦʟʥʘʥʠʷ), ʤʳʰʣʝʥʠʷ (ʤʝʥʪʘʣʴʥʦʛʦ, ʪʝʣʝʩʥʦ-ʜʚʠʛʘʪʝʣʴʥʦʛʦ), 

ʧʨʝʦʙʨʘʟʫʶʱʝʡ ʤʠʨ (ʧʨʦʝʢʪʥʦ-ʢʦʥʩʪʨʫʢʪʠʚʥʦʡ) ʜʝʷʪʝʣʴʥʦʩʪʠ. ʉ ʥʘʰʝʡ ʪʦʯʢʠ 

ʟʨʝʥʠʷ ʠʥʜʠʚʠʜʫʘʣʴʥʦʩʪʴ ï ʵʪʦ ʥʝ ñʘʥʩʘʤʙʣʴ ʩʦʮʠʘʣʴʥʳʭ ʦʪʥʦʰʝʥʠʡò, ʵʪʦ ï 

ʯʝʣʦʚʝʢ, ʩʘʤʦʨʝʘʣʠʟʫʶʱʠʡʩʷ ʚ ʩʦʮʠʫʤʝ (self-actualization). ʃʠʯʥʦʩʪʴ ʠ 

ʠʥʜʠʚʠʜʫʘʣʴʥʦʩʪʴ ʦʙʨʘʟʫʶʪ ʜʠʘʣʝʢʪʠʯʝʩʢʦʝ ʝʜʠʥʩʪʚʦ ï ʦʥʠ ʧʨʦʥʠʢʘʶʪ ʜʨʫʛ ʚ 

ʜʨʫʛʘ, ʦʙʨʘʟʫʶʪ ʚ ʩʦʟʥʘʥʠʠ (ʤʝʪʘʩʦʟʥʘʥʠʠ) ʣʠʯʥʦʩʪʥʦ-ʜʝʷʪʝʣʴʥʦʩʪʥʳʡ 

ʫʥʠʚʝʨʩʫʤ, ʚ ʢʦʪʦʨʦʤ ʦʩʫʱʝʩʪʚʣʷʝʪʩʷ ʧʨʦʮʝʩʩ ʦʜʫʭʦʪʚʦʨʝʥʠʷ ʠʥʜʠʚʠʜʘ, 

ʨʦʞʜʝʥʠʷ ʠʥʜʠʚʠʜʫʘʣʴʥʦʩʪʠ, ʬʦʨʤʠʨʦʚʘʥʠʷ ʮʝʣʝʫʩʪʨʝʤʣʝʥʥʦʡ ʠ ʮʝʥʥʦʩʪʥʦ 

ʦʨʠʝʥʪʠʨʦʚʘʥʥʦʡ ʣʠʯʥʦʩʪʠ (ʖ.ɸ.ɻʘʛʠʥ, ʉ.ɺ.ɼʤʠʪʨʠʝʚ). 

ʀʟʚʝʩʪʥʦ, ʯʪʦ ʩʬʝʨʘ ʩʦʟʥʘʥʠʷ/ʩʘʤʦʩʦʟʥʘʥʠʷ ï ʵʪʦ ʥʝ ʧʨʦʩʪʦ ʩʠʩʪʝʤʥʦ 

ʦʨʛʘʥʠʟʦʚʘʥʥʘʷ ʮʝʣʦʩʪʥʦʩʪʴ, ʘ ʛʝʪʝʨʘʨʭʠʯʝʩʢʘʷ ʩʫʧʝʨʧʦʟʠʮʠʷ. ɼʘʥʥʳʡ ʪʝʨʤʠʥ, 

ʚʚʝʜʝʥʥʳʡ ʚ ʨʘʙʦʪʝ ʥʝʡʨʦʧʩʠʭʦʣʦʛʘ ʠ ʢʠʙʝʨʥʝʪʠʢʘ ʋ.ʉ.ʄʘʢʂʘʣʣʦʭʘ 

ñɻʝʪʝʨʘʨʭʠʷ ʮʝʥʥʦʩʪʝʡ, ʦʙʫʩʣʦʚʣʝʥʥʘʷ ʪʦʧʦʣʦʛʠʝʡ ʥʝʨʚʥʳʭ ʩʝʪʝʡò (1943), 

ʦʟʥʘʯʘʝʪ ʧʨʠʥʮʠʧ ʫʧʨʘʚʣʝʥʠʷ ʩʚʝʨʭʩʣʦʞʥʳʤʠ ʩʠʩʪʝʤʘʤʠ, ʧʨʠ ʢʦʪʦʨʦʤ ʠʭ 

ʬʫʥʢʮʠʦʥʠʨʦʚʘʥʠʝ ʨʝʛʫʣʠʨʫʝʪʩʷ ʜʚʫʤʷ ʠʣʠ ʙʦʣʝʝ ʧʘʨʠʪʝʪʥʳʤʠ (ʨʘʚʥʳʤʠ ʧʦ 

ʟʥʘʯʠʤʦʩʪʠ) ʫʧʨʘʚʣʷʶʱʠʤʠ ʮʝʥʪʨʘʤʠ.  

ʆʪʤʝʪʠʤ, ʯʪʦ ʘʥʪʨʦʧʦʢʦʥʩʪʨʫʢʪʳ ʠʥʜʠʚʠʜʫʘʣʴʥʦʩʪʠ/ ʣʠʯʥʦʩʪʠ (ʢʘʢ 

ʠʥʪʝʥʮʠʦʥʘʣʴʥʦ-ʤʝʥʪʘʣʴʥʘʷ ʩʬʝʨʘ, ʢʘʢ ʪʚʦʨʯʝʩʢʘʷ ʮʝʣʝʫʩʪʨʝʤʣʝʥʥʦʩʪʴ 

ʯʝʣʦʚʝʢʘ), ʢʘʢ ʧʨʘʚʠʣʦ, ʧʦʣʷʨʠʟʦʚʘʥʳ, ʘʤʙʠʚʘʣʝʥʪʥʳ, ʜʠʭʦʪʦʤʠʯʥʳ (ʪʘʙʣʠʮʘ 

1). ɿʜʝʩʴ ʚʦʟʤʦʞʝʥ ʚʥʫʪʨʝʥʥʠʡ ʢʦʥʬʣʠʢʪ, ʩʚʷʟʘʥʥʳʡ ʩ ʮʝʥʥʦʩʪʥʳʤʠ 

ʦʨʠʝʥʪʠʨʘʤʠ, ï ʠʥʜʠʢʘʪʦʨ ʨʘʩʭʦʞʜʝʥʠʷ ʤʝʞʜʫ ʪʝʤ, ʯʪʦ ʝʩʪʴ, ʠ ʪʝʤ, ʯʪʦ 

ʜʦʣʞʥʦ ʙʳʪʴ, ʤʝʞʜʫ ʧʨʝʜʠʢʘʪʘʤʠ ʭʦʯʫ ʠ ʠʤʝ,ʁ ʦʧʝʨʘʪʦʨʘʤʠ ʙʨʘʪʴ ʠ 

ʦʪʜʘʚʘʪʴ, ʘ ʪʘʢʞʝ ʤʝʞʜʫ ʠʥʪʝʥʮʠʷʤʠ ʭʦʯʫ, ʤʦʛʫ, ʠʤʝʶ ʧʨʘʚʦ. ɺ ʩʬʝʨʝ 

ʩʦʟʥʘʥʠʷ ʤʦʞʝʪ ʚʦʟʥʠʢʘʪʴ ʪʘʢ ʥʘʟʳʚʘʝʤʳʡ ñʮʝʥʥʦʩʪʥʦ-ʩʤʳʩʣʦʚʦʡ ʚʘʢʫʫʤò 

(ʦʪʩʫʪʩʪʚʠʝ ʪʝʨʤʠʥʘʣʴʥʳʭ ʠʥʪʝʥʮʠʡ ʠ ʫʩʪʘʥʦʚʦʢ ï ʨʘʜʠ ʯʝʛʦ ñʭʦʯʫò, ñʤʦʛʫò, 

ñʜʦʣʞʝʥò, ñʩʪʨʝʤʣʶʩʴò, ñʜʦʙʴʶʩʴò). ʇʦʜʦʙʥʳʝ ʩʪʨʫʢʪʫʨʳ, ʢʘʢ ʧʨʘʚʠʣʦ, 

ʣʘʪʝʥʪʥʳ ʠ ʥʝ ʚʩʝʛʜʘ ʜʦʩʪʫʧʥʳ ʜʣʷ ʩʘʤʦʩʦʟʥʘʥʠʷ. ɺʤʝʩʪʝ ʩ ʪʝʤ ʦʥʠ ʜʦʣʞʥʳ 

ʙʳʪʴ ʧʦʥʷʪʥʳ (ʦʩʦʟʥʘʥʳ) ʥʝ ʪʦʣʴʢʦ ʧʨʠ ʘʚʪʦʢʦʤʤʫʥʠʢʘʮʠʠ, ʥʦ ʠ ʧʨʠ 

ʧʦʩʪʨʦʝʥʠʠ ʢʦʥʩʪʨʫʢʪʠʚʥʦʛʦ ʚʟʘʠʤʦʜʝʡʩʪʚʠʷ ʤʝʞʜʫ ʣʶʜʴʤʠ (ʧʨʠ ʨʝʰʝʥʠʠ 

ʟʘʜʘʯ ʩʦʚʤʝʩʪʥʦʡ ʜʝʷʪʝʣʴʥʦʩʪʠ). ɺʠʜʠʤʦ, ʚ ñʢʦʥʩʪʨʫʢʪʠʚʥʦʡ ʧʝʜʘʛʦʛʠʢʝò 

ʜʦʣʞʥʘ ʙʳʪʴ ʚʳʨʘʙʦʪʘʥʘ ʩʧʝʮʠʬʠʯʝʩʢʘʷ ʤʝʪʦʜʦʣʦʛʠʷ ʠʟʫʯʝʥʠʷ ʪʘʢʠʭ 

ʤʝʥʪʘʣʴʥʦ-ʩʣʦʞʥʳʭ ʦʙʲʝʢʪʦʚ/ʧʨʝʜʤʝʪʦʚ ʩʘʤʦʩʦʟʥʘʥʠʷ 

ʠʥʜʠʚʠʜʫʘʣʴʥʦʩʪʠ/ʣʠʯʥʦʩʪʠ, ʧʦʟʚʦʣʷʶʱʠʭ ʘʥʘʣʠʟʠʨʦʚʘʪʴ ʩʪʝʧʝʥʴ ñʧʦʥʠʤʘʥʠʷ 

ʩʝʙʷò, ʚʟʘʠʤʦʧʦʥʠʤʘʥʠʷ ʠ ʢʦʥʩʪʨʫʠʨʦʚʘʥʠʷ ʩʚʦʝʡ ʜʝʷʪʝʣʴʥʦʩʪʠ. 

ɸʥʪʨʦʧʦʢʦʥʩʪʨʫʢʪʳ ʠʥʜʠʚʠʜʫʘʣʴʥʦʩʪʠ/ʣʠʯʥʦʩʪʠ ʯʝʣʦʚʝʢʘ-ʜʝʷʪʝʣʷ ʚ 

ʩʠʩʪʝʤʝ ʘʥʪʨʦʧʥʦ-ʜʝʷʪʝʣʴʥʦʩʪʥʦʛʦ ʦʙʨʘʟʦʚʘʥʠʷ ʧʨʝʜʩʪʘʚʣʝʥʳ ʚ ʊʘʙʣʠʮʝ 1 (ʩʤ. 

ʥʠʞʝ). 
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ʊʘʙʣʠʮʘ 1.  

ɸʥʪʨʦʧʦʢʦʥʩʪʨʫʢʪʳ ʠʥʜʠʚʠʜʫʘʣʴʥʦʩʪʠ/ʣʠʯʥʦʩʪʠ ʯʝʣʦʚʝʢʘ-ʜʝʷʪʝʣʷ ʚ 

ʩʠʩʪʝʤʝ ʘʥʪʨʦʧʥʦ-ʜʝʷʪʝʣʴʥʦʩʪʥʦʛʦ ʦʙʨʘʟʦʚʘʥʠʷ 

 

ʄʦʜʫʩʳ 

ʩʫʱʝʩʪʚʦʚʘʥʠʷ 

ʌʘʢʪʦʨʳ 

ʦʙʨʘʟʦʚʘʪʝʣʴʥʦ-

ʦʙʫʯʘʶʱʝʡ ʩʨʝʜʳ 

ʌʝʥʦʤʝʥʳ ʣʠʯʥʦʩʪʥʦʛʦ 

ʠ ʦʙʨʘʟʦʚʘʪʝʣʴʥʦʛʦ 

ʧʨʦʩʪʨʘʥʩʪʚʘ ʩʦʮʠʫʤʘ  
ʀʥʜʠʚʠʜ 

ʆʙʣʘʜʘʝʪ 

ʪʝʣʝʩʥʦʩʪʴʶ 

ʠ ʧʩʠʭʦʤʦʪʦʨʥʳʤ 

ʠʥʪʝʣʣʝʢʪʦʤ. 

ʇʨʝʜʤʝʪʥʦ-ʦʨʫʜʠʡʥʘʷ 

ʩʬʝʨʘ ʦʧʝʨʘʮʠʡ ʠ 

ʧʝʨʮʝʧʪʠʚʥʦ-

ʤʦʪʦʨʥʳʭ ʜʝʡʩʪʚʠʡ. 

ʌʠʟʠʯʝʩʢʘʷ ʠ ʙʠʦʣʦʛʠʯʝʩʢʘʷ 

ʩʨʝʜʘ. ʄʘʪʝʨʠʘʣʴʥʘʷ ʠ ʤʘʪʝ-

ʨʠʘʣʠʟʦʚʘʥʥʘʷ ʠʥʬʨʘ-ʩʪʨʫʢ-

ʪʫʨʘ ʦʙʨʘʟʦʚʘʪʝʣʴʥʦ-ʦʙʫʯʘʶ-

ʱʠʭ ʪʝʭʥʦʣʦʛʠʡ. ʇʨʦʩʪʨʘʥ-

ʩʪʚʝʥʥʦ-ʚʨʝʤʝʥʥʦʡ ʢʦʥʪʠ-

ʥʫʫʤ. ɹʠʦʩʤʳʩʣʳ, ʙʠʦʢʦʜʳ ʠ 

ʩʦʮʠʦʢʦʜʳ ñʞʠʚʦʛʦ ʩʦʟʝʨʮʘ-

ʥʠò̫ ʦʙʲʝʢʪʦʚ ʦʙʫʯʘʶʱʝʡ 

ʩʨʝʜʳ. ʉʪʘʥʦʚʣʝʥʠʝ ʬʠʟʠʯʝ-

ʩʢʦʛʦ ʛʘʙʠʪʫʩʘ.  

ɼʠʘʣʝʢʪʠʢʘ ʠʥʜʠʚʠʜʫʘʣʴʥʦʛʦ ʙʠʦ-

ʩʫʙʩʪʨʘʪʘ ʠ ʩʦʮʠʘʣʴʥʦ ʧʨʦʠʟʚʝʜʸʥ-

ʥʦʡ ʠʜʝʥʪʠʯʥʦʩʪʠ. ʇʨʦʩʪʨʘʥʩʪʚʦ 

ʘʢʪʫʘʣʴʥʦʛʦ ʩʦʟʥʘʥʠʷ (ʟʜʝʩʴ ʠ ʩʝʡ-

ʯʘʩ). ñʇʩʠʭʦʣʦʛʠʯʝʩʢʦʝ ʚʨʝʤʷò. 

ʇʨʦʩʪʨʘʥʩʪʚʦ ʚʦʩʧʨʠʷʪʠʷ ʠ ʠʥʪʝʨ-

ʧʨʝʪʘʮʠʠ ʧʨʝʜʤʝʪʥʦ-ʜʠʩʮʠʧʣʠʥʘʨ-

ʥʦʡ ʩʬʝʨʳ ʦʙʨʘʟʦʚʘʥʠʷ.  

ʉʫʙʲʝʢʪ 

ʆʙʣʘʜʘʝʪ ʩʦʟʥʘʥʠʝʤ. 

ʂʦʛʥʠʪʠʚʥʘʷ ʩʬʝʨʘ 

ʜʝʷʪʝʣʴʥʦʩʪʠ  

ʠ ʤʠʨʦʚʦʟʟʨʝʥʠʷ.  

ʇʩʠʭʠʯʝʩʢʦʝ ʥʘʩʪʦʷʱʝʝ homo 

educandus. ʇʩʠʭʠʯʝʩʢʦʝ ʦʪʨʘ-

ʞʝʥʠʝ ʢʘʢ ʩʦʦʪʚʝʪʩʪʚʠʝ ʨʝ-

ʘʣʴʥʦʩʪʠ. ɺʟʘʠʤʦʩʚʷʟʴ ʬʫʥʢ-

ʮʠʡ ʦʙʨʘʟʦʚʘʥʠʷ ʠ ʩʦʮʠʘʣʴʥʦ-

ʠʥʪʝʣʣʝʢʪʫʘʣʴʥʦʡ ʩʨʝʜʳ. 

ʄʝʞʛʨʫʧʧʦʚʘʷ ʨʝʬʝʨʝʥʪʥʦʩʪʴ ï 

ʩʠʪʫʘʮʠʦʥʥʘʷ ʠʜʝʥʪʠʯʥʦʩʪʴ, 

ʘʫʪʝʥʪʠʯʥʦʩʪʴ. ʇʩʠʭʠʯʝʩʢʦʝ ʦʪʨʘ-

ʞʝʥʠʝ ʢʘʢ ʩʦʦʪʚʝʪʩʪʚʠʝ ʮʝʣʷʤ ʠ 

ʟʘʜʘʯʘʤ ʦʙʨʘʟʦʚʘʥʠʷ. ɸʚʪʦʨʝʬʣʝʢ-

ʩʠʷ ʩʦʟʥʘʥʠʷ ʠ ʜʝʷʪʝʣʴʥʦʩʪʠ.  

ʃʠʯʥʦʩʪʴ 

ʆʙʣʘʜʘʝʪ 

ʩʦʮʠʘʣʴʥʦʩʪʴʶ. 

ʉʦʮʠʦʢʫʣʴʪʫʨʥʘʷ 

ʩʬʝʨʘ ʜʝʷʪʝʣʴʥʦʩʪʠ 

ʠ ʩʘʤʦʠʜʝʥʪʠʬʠʢʘʮʠʠ 

ʯʝʣʦʚʝʢʘ ʚ ʦʙʱʝʩʪʚʝ.  

ʇʝʨʩʦʥʠʬʠʮʠʨʦʚʘʥʥʦʝ ʩʪʘ-

ʥʦʚʣʝʥʠʝ ʯʝʣʦʚʝʢʘ (personlich) 

ʥʘ ʦʩʥʦʚʝ ʩʠʩʪʝʤʳ ʦʪʥʦʰʝʥʠʡ 

ʤʝʞʜʫ ʠʥʜʠʚʠʜʫʘʣʴʥʳʤ ʩʦ-

ʟʥʘʥʠʝʤ ʠ ʩʦʮʠʘʣʴʥʦʩʪʴʶ. 

ʇʨʠʩʫʪʩʪʚʠʝ ʚ ʜʨʫʛʠʭ. ʋʥʠ-

ʚʝʨʩʫʤ ʩʦʮʠʦʢʫʣʴʪʫʨʥʳʭ ʦʪ-

ʥʦʰʝʥʠʡ. ʇʨʦʜʫʢʪ ʢʫʣʴʪʫʨʳ ʠ 

ʠʩʪʦʯʥʠʢ (ʦʩʥʦʚʥʦʡ ʬʘʢʪʦʨ) 

ʨʘʟʚʠʪʠʷ ʦʙʱʝʩʪʚʘ ʠ ʩʘʤʦʛʦ 

ʩʝʙʷ. ʆʙʱʘʷ ʢʫʣʴʪʫʨʘ ʚ ʩʦʯʝ-

ʪʘʥʠʠ ʩ ʧʨʦʬʝʩʩʠʦʥʘʣʠʟʤʦʤ.  

ʀʜʝʥʪʠʬʠʢʘʮʠʷ ʩ ʩʦʮʠʘʣʴʥʦʡ ʨʦ-

ʣʴʶ. ʄʝʩʪʦ ʚ ʦʪʥʦʰʝʥʠʷʭ ʩ ʜʨʫ-

ʛʠʤʠ ʣʶʜʴʤʠ. ʂʘʯʝʩʪʚʘ, ʢʦʪʦʨʳʤʠ 

ʠʥʜʠʚʠʜ ʥʘʜʝʣʷʝʪ ʩʝʙʷ. ʃʠʯʥʦʩʪʥʦ-

ʦʨʛʘʥʠʟʦʚʘʥʥʘʷ ʟʦʥʘ ʜʝʷʪʝʣʴʥʦʩʪʠ 

ʢʘʢ ñʟʘʛʣʷʜʳʚʘʥʠʝ ʚ ʙʫʜʫʱʝʝò. 

ñɸʢʪʫʘʣʴʥʦʝ ʙʫʜʫʱʝʝ ʧʦʣʝò 

(ʃ.ʉ.ɺʳʛʦʪʩʢʠʡ) ï ʯʝʣʦʚʝʢ ñʝʩʪʴ 

ʪʦ, ʯʪʦ ʦʥ ʥʝ ʝʩʪʴò (ɾ.-ʇ.ʉʘʨʪʨ). 

ʆʙʨʘʟʦʚʘʥʠʝ ʢʘʢ ʤʝʭʘʥʠʟʤ ʵʚʦʣʶ-

ʮʠʠ ʯʝʣʦʚʝʯʝʩʪʚʘ. ʌʫʪʫʨʦʣʦʛʠʷ 

ʦʙʨʘʟʦʚʘʥʠʷ. ɸʢʩʠʦʣʦʛʠʷ ʦʙʨʘʟʦ-

ʚʘʥʠʷ.  

ʀʥʜʠʚʠʜʫʘʣʴʥʦʩʪ ɹ

ʆʙʣʘʜʘʝʪ 

ʜʫʭʦʚʥʦʩʪʴʶ. 

ɼʫʭʦʚʥʘʷ ʩʬʝʨʘ 

ʜʝʷʪʝʣʴʥʦʩʪʠ, 

ʤʝʪʘʜʝʷʪʝʣʴʥʦʩʪʠ  

ʠ ʤʝʪʘʩʦʟʥʘʥʠʷ 

ʯʝʣʦʚʝʢʘ.  

ʊʦʧʦʩ ʤʠʨʦʚʦʡ ʢʫʣʴʪʫʨʳ. 

ʌʘʢʪʦʨʳ ʠ ʠʩʪʦʨʠʷ ʨʘʟʚʠʪʠʷ 

ʯʝʣʦʚʝʯʝʩʪʚʘ ʠ ʮʠʚʠʣʠʟʘʮʠʠ. 

ñɼʠʘʣʦʛ ʢʫʣʴʪʫʨ ʠ ʮʠʚʠʣʠʟʘ-

ʮʠʡò. ʀʟʤʝʥʝʥʠʝ ʩʧʦʩʦʙʘ ʙʳ-

ʪʠʷ ʠ ʩʚʦʝʛʦ ʧʨʝʜʥʘʟʥʘʯʝʥʠʷ ʚ 

ʤʠʨʝ. ñʀʥʪʝʨʥʘʣʴʥʦʩʪʴò ï 

ʦʧʦʨʘ ʥʘ ʩʚʦʠ ʩʧʦʩʦʙʥʦʩʪʠ.  

ʅʘʜʧʨʝʜʤʝʪʥʦʝ ʠ ʥʘʜʩʠʪʫʘʪʠʚʥʦʝ 

ʦʙʨʘʟʦʚʘʪʝʣʴʥʦʝ ʧʨʦʩʪʨʘʥʩʪʚʦ. 

ʕʢʩʪʨʘʧʝʨʩʦʥʘʣʴʥʦʝ ʧʨʦʩʪʨʘʥʩʪʚʦ 

ʣʠʯʥʦʩʪʠ, ʤʝʞʣʠʯʥʦʩʪʥʦʡ ʠ ʪʨʘʥʩ-

ʣʠʯʥʦʩʪʥʦʡ ʜʝʷʪʝʣʴʥʦʩʪʠ. ʉʦʦʪ-

ʥʦʰʝʥʠʝ ʣʠʯʥʦʩʪʥʦʛʦ, ʠ ʠʥʪʝʨʧʝʨ-

ʩʦʥʘʣʴʥʦʛʦ ñʗò. ʉʤʳʩʣʳ, ʠʥʪʝʛʨʠ-

ʨʦʚʘʥʥʳʝ ʚ ʫʩʪʦʡʯʠʚʳʡ (ñʪʨʘʥʩ-

ʚʝʨʩʘʣʴʥʳʡò) ʛʘʙʠʪʫʩ. 

 

 



659 

  

 

BIOCOSMOLOGY ï NEO-ARISTOTELISM 
 

 

Vol.3, No.4,  

Autumn 2013 

2. ʇʨʝʜʤʝʪ ʣʠʯʥʦʩʪʥʦʡ ʠ ʧʨʦʬʝʩʩʠʦʥʘʣʴʥʦ-ʧʝʜʘʛʦʛʠʯʝʩʢʦʡ ʨʝʬʣʝʢʩʠʠ ʚ 

ʩʠʩʪʝʤʝ ʘʥʪʨʦʧʥʦ-ʦʨʛʘʥʠʟʦʚʘʥʥʦʛʦ ʦʙʨʘʟʦʚʘʥʠʷ 

ʇʨʝʜʤʝʪʦʤ ʩʠʩʪʝʤʥʦʛʦ ʘʥʘʣʠʟʘ/ʩʠʥʪʝʟʘ ʩʪʘʥʦʚʷʪʩʷ ʥʝ ʪʦʣʴʢʦ 

ʠʩʩʣʝʜʦʚʘʥʠʷ ʨʘʟʣʠʯʥʳʭ ʧʨʦʝʢʪʦʚ ʨʝʦʨʛʘʥʠʟʘʮʠʠ ʚʫʟʦʚʩʢʦʛʦ ʦʙʨʘʟʦʚʘʥʠʷ, ʘ 

ʪʘʢʞʝ ʬʦʨʤʘʣʠʟʦʚʘʥʥʳʝ ʩʪʘʥʜʘʨʪʘʤʠ ʦʙʨʘʟʦʚʘʥʠʷ ʟʥʘʥʠʷ (explicit knowledge), 

ʥʦ ʠ ʨʘʟʥʦʦʙʨʘʟʥʳʝ ʬʦʨʤʳ ñʥʝʷʚʥʦʛʦ ʟʥʘʥʠʷò (tacit knowledge) ï ʟʥʘʥʠʷ 

ñʙʳʪʫʶʱʝʛʦò ʪʠʧʘ (oikos knowledge ï ñʦʜʦʤʘʰʥʝʥʥʳʝ ʟʥʘʥʠʷò), ʬʝʥʦʤʝʥʳ 

ʥʝʢʦʛʥʠʪʠʚʥʦʛʦ ʬʦʨʤʘʪʘ (ʚʦʦʙʨʘʞʝʥʠʝ, ñʩʦʟʥʘʥʠʝ ʢʘʢ ʧʨʦʮʝʩʩ/ʧʦʪʦʢò), 

ʧʦʟʚʦʣʷʶʱʠʝ ʯʝʨʝʟ ʤʝʭʘʥʠʟʤʳ ʩʘʤʦʘʢʪʫʘʣʠʟʘʮʠʠ ʠ ʩʤʩrʣʦʪʚʦʨʯʝʩʪʚʘ 

ʪʨʘʥʩʬʦʨʤʠʨʦʚʘʪʴ ñʯʫʞʦʝ ʚ ʩʚʦʝò, ʧʨʝʚʨʘʱʘʪʴ ʦʙʲʝʢʪʠʚʥʫʶ ʨʝʘʣʴʥʦʩʪʴ ʚ 

ʨʝʘʣʴʥʦʩʪʴ-ʜʣʷ-ʯʝʣʦʚʝʢʘ.  

ɺ ʧʩʠʭʦʜʠʜʘʢʪʠʢʝ ʜʚʠʛʘʪʝʣʴʥʳʭ ʜʝʡʩʪʚʠʡ ʯʝʣʦʚʝʢʘ ʦʙʲʝʢʪʦʤ ñʘʥʘʣʠʟʘ 

ʯʝʨʝʟ ʩʠʥʪʝʟò ʩʪʘʥʦʚʠʪʩʷ ʥʝ ʪʦʣʴʢʦ ñʬʝʥʦʤʝʥʦʣʦʛʠʷ ʪʝʣʘ ʠ ʪʝʣʦʜʚʠʞʝʥʠʡò, ʥʦ 

ʠ ʩʦʙʩʪʚʝʥʥʦʝ ʩʦʟʥʘʥʠʝ, ʤʳʰʣʝʥʠʝ, ñʬʝʥʦʤʝʥʳ ʧʩʠʭʠʢʠò, ʢʦʪʦʨʳʝ ʥʝʚʦʟʤʦʞʥʦ 

ʟʘʨʝʛʠʩʪʨʠʨʦʚʘʪʴ ʩ ʧʦʤʦʱʴʶ ʠʟʤʝʨʠʪʝʣʴʥʦʡ ʪʝʭʥʠʢʠ. ɸʥʪʨʦʧʥʳʝ 

ʦʙʨʘʟʦʚʘʪʝʣʴʥʳʝ ʪʝʭʥʦʣʦʛʠʠ ʚʩʝʛʜʘ ʦʨʠʝʥʪʠʨʦʚʘʥʳ ʥʘ ʢʫʣʴʪʫʨʦʪʚʦʨʯʝʩʪʚʦ 

ʠʥʜʠʚʠʜʫʘʣʴʥʦʩʪʠ/ʣʠʯʥʦʩʪʠ, ʘ ʥʝ ʥʘ ʚʦʩʧʨʦʠʟʚʦʜʩʪʚʦ (ʪʨʘʥʩʣʷʮʠʶ) 

ñʩʦʮʠʦʢʫʣʴʪʫʨʥʳʭ ʵʪʘʣʦʥʦʚò ʧʦʩʨʝʜʩʪʚʦʤ ʜʝʡʩʪʚʠʡ/ʤʳʩʣʝʜʝʡʩʪʚʠʡ ʠ 

ñʩʘʤʦʜʝʡʩʪʚʠʡò. ʆʪʤʝʪʠʤ, ʯʪʦ ʣʶʙʦʡ ʧʨʦʜʫʢʪ ʪʚʦʨʯʝʩʪʚʘ (ʪʚʦʨʝʥʠʝ ʢʘʢ 

ʧʨʦʮʝʩʩ ʠ ʢʘʢ ʨʝʟʫʣʴʪʘʪ) ʩʦʟʜʘʝʪʩʷ ʩʫʙʲʝʢʪʦʤ ʜʝʡʩʪʚʠʷ, ʘ ʥʝ 

ʜʝʡʩʪʚʠʷʤʠ/ʤʝʪʦʜʘʤʠ/ʪʝʭʥʦʣʦʛʠʷʤʠ ʩʫʙʲʝʢʪʘ.  

ʄʳ ʧʦʣʘʛʘʝʤ, ʯʪʦ ñʘʢʪʠʚʥʳʭ ʤʝʪʦʜʦʚò, ʪʚʦʨʯʝʩʢʠʭ ʤʝʪʦʜʦʚ ʚ 

ʦʙʨʘʟʦʚʘʪʝʣʴʥʳʭ ʪʝʭʥʦʣʦʛʠʷʭ ʥʝʪ ï ʩʫʱʝʩʪʚʫʶʪ ʪʚʦʨʮʳ, ʪʚʦʨʯʝʩʢʠʝ ʣʠʯʥʦʩʪʠ. 

ɺ ʩʠʩʪʝʤʘʭ ñʢʦʥʩʪʨʫʢʪʠʚʥʦʡ ʧʝʜʘʛʦʛʠʢʠò ʥʝʦʙʭʦʜʠʤʦ ʩʦʟʜʘʚʘʪʴ 

ʦʙʨʘʟʦʚʘʪʝʣʴʥʦʝ ʧʨʦʩʪʨʘʥʩʪʚʦ (ʚʢʣʶʯʘʷ ñʦʪʥʦʰʝʥʯʝʩʢʠʡ ʫʥʠʚʝʨʩʫʤò, ʚ 

ʢʦʪʦʨʳʡ ʩʪʫʜʝʥʪ ʚʦʚʣʝʢʘʝʪʩʷ) ʩ ʬʫʥʢʮʠʷʤʠ ʦʙʫʯʘʶʱʝʡ/ʨʘʟʚʠʚʘʶʱʝʡ ʩʨʝʜʳ, ʚ 

ʢʦʪʦʨʳʭ ʦʩʫʱʝʩʪʚʣʷʝʪʩʷ ʩʘʤʦʘʢʪʫʘʣʠʟʘʮʠʷ ʧʦʪʝʥʮʠʘʣʘ ʣʠʯʥʦʩʪʠ-ʜʝʷʪʝʣʷ ï ʝʛʦ 

ʧʦʪʨʝʙʥʦʩʪʠ ʠ ʩʧʦʩʦʙʥʦʩʪʠ ñʚʠʜʝʪʴò, ñʯʫʚʩʪʚʦʚʘʪʴò, ñʨʝʬʣʝʢʩʠʨʦʚʘʪʴò, 

ñʥʘʜʝʣʷʪʴ ʩʤʳʩʣʦʤò, ʩʪʨʫʢʪʫʨʠʨʦʚʘʪʴ ʦʙʲʝʢʪʳ ʩʚʦʝʡ ʜʝʷʪʝʣʴʥʦʩʪʠ, ñʟʘʧʫʩʢʘʪʴò 

ʧʨʦʛʨʘʤʤʳ ʨʝʘʣʠʟʘʮʠʠ ʩʚʦʠʭ ʜʝʡʩʪʚʠʡ ʠ ʩʘʤʦʨʝʘʣʠʟʘʮʠʠ 

ʠʥʜʠʚʠʜʫʘʣʴʥʦʩʪʠ/ʣʠʯʥʦʩʪʠ. ʀʟʚʝʩʪʥʦ, ʯʪʦ ʦʩʚʦʝʥʥʳʝ ʚʠʜʳ ʜʝʷʪʝʣʴʥʦʩʪʠ 

(ʚʳʧʦʣʥʷʝʤʳʝ ʧʦ ʘʚʪʦʤʘʪʠʟʠʨʦʚʘʥʥʳʤ ʧʨʦʛʨʘʤʤʘʤ) ʚ ʜʘʣʴʥʝʡʰʝʤ ʥʝ 

ʨʘʟʚʠʚʘʶʪ ʯʝʣʦʚʝʢʘ. 

ʅʫʞʥʳ ʪʨʘʥʩʚʝʨʩʘʣʴʥʦ ʦʨʛʘʥʠʟʦʚʘʥʥʳʝ ñʧʘʢʝʪʳ ʧʨʦʝʢʪʦʚò, ʦʙʣʘʜʘʶʱʠʝ 

ʝʜʠʥʩʪʚʦʤ ʦʩʥʦʚʘʥʠʡ ʠ ʧʘʨʘʜʠʛʤ, ʚ ʢʦʪʦʨʳʭ ʧʨʦʩʪʨʘʥʩʪʚʦ ʚʳʨʘʙʘʪʳʚʘʝʤʳʭ 

ʨʝʰʝʥʠʡ ʰʠʨʝ ʧʨʦʩʪʨʘʥʩʪʚʘ ʧʨʦʙʣʝʤʳ. ʄʦʞʥʦ ʧʦʣʘʛʘʪʴ, ʯʪʦ ñʠʩʧʳʪʘʪʝʣʴʥʳʝ 

ʧʦʣʠʛʦʥʳò ʩʤʳʩʣʦʦʨʛʘʥʠʟʘʮʠʠ ʠʥʜʠʚʠʜʫʘʣʴʥʦʩʪʠ/ʣʠʯʥʦʩʪʠ (ʙʘʣʘʥʩ 

ʠʜʝʥʪʠʯʥʦʩʪʝʡ ʚ ʩʠʩʪʝʤʝ ʩʤʳʩʣʦʧʦʣʘʛʘʥʠʷ, ʩʤʳʩʣʦʧʦʩʪʠʞʝʥʠʷ, 

ʩʤʳʩʣʦʪʚʦʨʯʝʩʪʚʘ) ʜʦʣʞʥʳ ʙʳʪʴ ʧʦʩʪʨʦʝʥʳ ʚ ʨʘʤʢʘʭ ʢʫʣʴʪʫʨʳ, 

ʦʙʨʘʟʦʚʘʪʝʣʴʥʳʭ ʪʝʭʥʦʣʦʛʠʡ, ʠʥʜʠʚʠʜʫʘʣʴʥʳʭ ʪʨʘʝʢʪʦʨʠʡ ʩʘʤʦʨʝʘʣʠʟʘʮʠʠ. 

ɿʜʝʩʴ ʵʪʦʩ (ʥʨʘʚʩʪʚʝʥʥʦʝ ʯʫʚʩʪʚʦ) ʠ ʣʦʛʦʩ (ʨʘʩʩʫʜʦʢ, ʨʘʟʫʤ, ʠʥʪʝʣʣʝʢʪ) 

ʦʙʨʘʟʫʶʪ ʢʦʤʧʣʝʤʝʥʪʘʨʥʦʝ ʝʜʠʥʩʪʚʦ, ʦʩʥʦʚʘʥʥʦʝ ʥʘ ʚʟʘʠʤʦʧʨʦʥʠʢʘʶʱʠʭ ʜʨʫʛ 

ʚ ʜʨʫʛʘ ʩʤʳʩʣʦʚʳʭ ʩʠʩʪʝʤʘʭ ʣʠʯʥʦʩʪʠ. ʈʘʩʰʠʨʝʥʠʝ ʛʨʘʥʠʮ (ʜʠʚʝʨʩʠʬʠʢʘʮʠʷ, 




