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Editorial

The year 2016 was proclaimed by UNESCO as “Aristotle Anniversary Year”, in
respect to the 2400th anniversary of the birth of Aristotle, great scientist and
philosopher, and who (Stagirite) is a figure of unquestionably universal significance
for the world culture. It could not but affect the activity of our authors. The outcome
has been an appearance of interesting research themes, including the topics of
“Reinstating Aristotle’s comprehensive OrganonKosmology and the genuine
language of his organicist naturalism archetype”, by Konstantin S. Khroutski;
“Modern biological neo-teleologism vs. Aristotle’s genuine telos”, by Spyridon A.
Koutroufinis; ‘“Phoenician cosmology as a proto-base for Greek materialism,
naturalist philosophy and Aristotelianism”, by Anna Makolkin; “In search of the
specific parameter of life — general methodological comments”, by Dariusz A.
Szkutnik; and the attractive student work of Milana Tasi¢, entitled as “Aristotle on
causes and laws in the world of living beings”. Likewise, this year, 13ISBC, entitled
“Towards new Integralist models of reality: Relevance of the Organicist (neo-
Aristotelian) Type of rationality (scientific knowledge)”, was held in Moscow. The
collection of abstracts of this meeting is likewise included into the Issue, in the
section “Scientific life”.

The given Issue is also notable with regard to the appearance of works that are
the subsequent study of the topics already raised in our Journal, and which
development are continuously and profoundly interrelated with the (super)system of
Avristotle’s rational (Organicist) knowledge (OrganonKosmology). Firstly, this is the
paper of Victor B. Kudrin, entitled as “Aristotle’s time is returning”. Noteworthy, the
works of Japanese professors Kiyokazu Nakatomi and Makoto Ozaki are presented.
Both scholars have the common interest in the Kyoto School of Philosophy; their
articles are entitled, accordingly, as “Nothingness and love of the early philosophy of
Nishida”, and “Tanabe’s idea of world religion in relation to Whitehead”. Another
major contribution is the papers of Russian professors: Alexander A. Somkin; and
Albert N. Kochergin (in co-authorship with Alexei A. Kochergin). Respectively, the
titles of their works are: “The problem of saving the organic integrity of
contemporary personality and society”’; and the “Philosophy and globalization: from
anthropo-centrism to cosmo-centrism”. The manuscript of Kochergins is given both
in Russian- and English-language versions.

In the section “Criticism and bibliography”, we have three works that will not
leave our readers indifferent. These are the comments on the article by Jeidong Ryu,
“An encounter between critical Buddhism and Asian naturalism: Can Asian naturalism
be a tool in overcoming social discrimination?”, by Vuokko Jarva; the reviewing of
Christian Smith’s “To Flourish or Destruct: A Personalist Theory of Human Goods,
Motivations, Failure, and Evil”, by Stephen T. Satkiewisz; and Anna Makolkin’s
“Seeking Balance and Harmony amidst Post-modern Confusion” — on Joel Kaye’s “A
history of balance, 1250-1375.

November 29, 2016

Konstantin S. Khroutski, Editor
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Pepakropckas crarbs

2016 rox 6611 00BsBIeH FOHECKO Kkak «rojg ApuctoTens», B CBA3U C H00UIeeM —
2400-neTuemM co JHS POKIECHHSI BEIUMKOrO yueHOro u ¢uiocoda — U BKJIaJ KOTOPOTO
(Crarupura) B MUPOBYIO KyJIbTYPy UMEET HECOMHEHHO YHUBEPCAIbHOE 3HaYEHUE. ITO
HE MOTJIO HE CKa3aThCsl Ha AaKTUBHOCTHU HAIIMX aBTOPOB. Pe3ynbTaToM cTano mnosiBiieHUe
MHTEPECHBIX TEM HCCJEJOBAaHMM, B TOM uucie mo BompocaMm “Reinstating Aristotle’s
comprehensive OrganonKosmology and the genuine language of his Organicist
naturalism archetype”, aBrop — Konstantin S. Khroutski; “Modern biological neo-
teleologism vs. Aristotle’s genuine telos”, aBtop — Spyridon A. Koutroufinis;
“Phoenician cosmology as a proto-base for Greek materialism, naturalist philosophy
and Aristotelianism”, aBTop — Anna Makolkin; “In search of the specific parameter of
life — general methodological comments”, aBtop — Dariusz A. Szkutnik; u
npUBJIEKaTeNbHAs CTyleHYecKas pabota, BhIMosHeHHass Milana Tasi¢, ¢ Ha3BaHHeM:
“Aristotle on causes and laws in the world of living beings”. Kpome toro, B 3ToM rojy,
13ISBC, mnon Ha3zBanuem «K mocTpoeHHr0o HOBOW WHTErpajsbHON pPeaJbHOCTH:
AkTyansHOCTh OpraHunucTckoro (Heo-ApucrtoreneBckoro) Tuma panuoHaNIbHOCTH
(HayyHoro 3HaHHs)», ObuT mpoBenaeH B MockBe. COOpHUK Te3ucoB 3Toro CemuHapa
Tak)ke BKJIIOYEH B Brimyck, B pa3nen «Hay4dnas sxu3Hby.

Jauubiii Beimyck Taxke npuMeyaTeeH MPUCYTCTBHEM B HEM paldOT, KOTOpPbHIE
OCYIIECTBIISIIOT MOCJIEA0BATEIbHOE U3YUEHUE BOIIPOCOB, YK€ MOAHATHIX paHee B HAIIEM
XKypnane, u peanu3yomux CBoe pa3BUTHE Ha 0oJiee TITyOOKOM ypOBHE B3aMMOCBSI3U C
(cynep)cuctemoil paliMoHaAIbHOTO 3HaHUsI Apucrtotens (ero OpeanonKocmonorun). Bo-
nepBeiX, 3T0 pabora Buxrtopa b. Kyapuna, ¢ Ha3zBanuem «Bpems Apucrorens
BO3Bpam@aercs». Takxke, 3T0 paboThl smoHckux mpodeccopor Kiyokazu Nakatomi u
Makoto Ozaki, nmeromux o0muii nHTEpec B n3ydeHnu KnoTcko# Kol Gpuitocodum;
Ha3BaHUs uX crareit, coorBeTcTBeHHO: “Nothingness and love of the early philosophy of
Nishida”; u “Tanabe’s idea of world religion in relation to Whitehead”. [pyroii
BaKHBIN BKJIAJI — 3TO CTaThU POCCUICKUX TMpodeccopoB: Anekcanapa A. CoMkuHa; U
Ansbepra H. Kouepruna (B coaBtopctBe ¢ Anekceem A. KouepruHbim).
[TocnenoBarensHo, Ha3zBaHusi ux pabotr: «IIpobiema coxpaHEHHS OPraHUYECKOTO
€JIMHCTBA COBPEMEHHOW JIMYHOCTH U coIuyMa»; U «Dumocodus u riodanmsanus: OT
aHTPOTOIIEHTPU3MA K KOCMOIEHTPU3MY». Pykomnuch KodepruHbix myONMKyeTcsl Kak B
PYCCKO-, TaK WU aHTJOS3bIYHON Bepcusix. Ha3Banue paOOThl Ha aHTIIMIICKOM SI3BIKE
3Byuut Kak ‘“Philosophy and globalization: from anthropo-centrism to cosmo-centrism”.

B pazgene «Kputuku», y Hac umerorcss Tpu paOOThl, KOTOPbIE HE OCTaBST
yuTaTeNIel paBHOAYIIHBIME. 371eCh BbI HaiileTe KOMMEHTapuu Ha crathio Jeidong Ryu,
“An encounter between critical Buddhism and Asian naturalism: Can Asian naturalism
be a tool in overcoming social discrimination?”, BeimosHeHHbIe VUOKKO Jarva;
peuen3us Ha kHury Christian Smith “To Flourish or Destruct: A Personalist Theory of
Human Goods, Motivations, Failure, and Evil 7, ee aBrop Stephen T. Satkiewisz; u
perensus AuHbl MakonkuH, moa Haszsanuem “Seeking Balance and Harmony amidst
Post-modern Confusion” — na kuury Joel Kaye “A history of balance, 1250-1375.

29 nosopa 2016 2. K.C. Xpyykuii, Pedaxmop
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REINSTATING ARISTOTLE’S COMPREHENSIVE
ORGANONKOSMOLOGY AND THE GENUINE LANGUAGE OF
HIS ORGANICIST NATURALISM ARCHETYPE

Konstantin S. KHROUTSKI!

ABSTRACT. In the 1620, Francis Bacon (1561-1626), in his famous “Novum Organum”
concluded that scientific gentlemen (of his time) were under “the spell of antiquity, of
authors and of consent”, which had “so shackled men’s courage that (as if bewitched) they
have been unable to get close to things themselves.”? At the present time, remarkably, we
have the similar situation, but of inverse significance — when men of science are under
constant pressure from the impacts of modern scientific establishment (already of Baconian
essence, i.e. modern authorities and implied consent are fully consistent with “the new
scientific method”), and which currently completely suppress and shackle the courage of
contemporary learned scholars who (“as if bewitched”) are unable “to get close to things
themselves”. We now imply (under “things themselves™) and refer to the unacceptable loss
of Aristotle’s Organicist naturalism, and emphasize the urgent need, in our time of crises —
to reinstate Aristotle’s comprehensive OrganonKosmology and re-establish the genuine
language of Stagirite’s Organicist naturalism archetype. For that, we, in the
Biocosmological Association (BCA) — develop the Triadological approach of scholarly
endeavors, and, in this work — try to shed light at the three cornerstones (key issues; but, in
general, their number is greater): 1) that Aristotle’s philosophy is the self-dependent
OrganonKosmology and the archetype of Organicist rationality; 2) that Aristotle’s
philosophy has its own language and the apparatus of indispensable notions, terms and
concepts; 3) and stressing the cornerstone significance of Aristotle’s notion entelecheia,
which cannot be translated as “actuality”.

KEYWORDS: Aristotle, Bipolarity and Triadicity, Spiral and Monolinear,
OrganonKosmology, entelecheia, organon, dunamis and Kkinesis, hyle and morphe,
Functionalist organ, Type of rationality

Contents

Introduction
1. First cornerstone — Aristotle’s philosophy is the self-dependent OrganonKosmology and
the archetype of Organicist rationality

1.1. Modern time of “the new inquisition” and “a new intellectual apartheid”
2. Second cornerstone — Aristotle’s philosophy has its own language and the apparatus of
indispensable notions, terms and concepts
3. The cornerstone significance of Aristotle’s notion entelecheia, which cannot be translated
as “actuality”
Conclusion

! Novgorod State University after Yaroslav-the-Wise, Veliky Novgorod, RUSSIA.
2 See: Bacon, Francis (2000). The New Organon. Edited by Lisa Jardine and Michael Silverthorne.
Cambridge: Cambridge University Press (first published 1620 as Novum Organum), p. 69.
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Introduction

As Prof. Demetra Sfendoni-Mentzou, President of the Congress “ARISTOTLE
2400 YEARS” (in Thessaloniki, May 2016) rightly stated, in the contents of her
“second circular” — Aristotle is “the universal philosopher,” whose work “spreads
over the broadest range of topics, covering all major branches of Philosophy such as
Logic, Dialectic, Syllogistics, Metaphysics, Political-Moral Philosophy, Rhetoric,
Poetics and extending in an impressive way into areas related to all fundamental
scientific fields, such as Physics, Biology, Zoology, Botany, Taxonomy,
Mathematics, Meteorology, Astronomy, Geology, Psychology, Medicine, Economics,
Humanities, Law and Political Science, Economics, Health Sciences and even
Technological Sciences.” This is evidently the cosmology — comprehensive (all-
embracing) knowledge. All the more, Aristotle is widely recognized Father of science
(of the rational cognition). In other words, his archetype of rationality had become
(together with Plato’s rational knowledge) the basis for further (world cultural)
educational and scholarly (scientific) development. However, at the recent congresses
on Aristotle that (in the Year of Aristotle®) have been held in Greece, neither in
Thessaloniki (WCAZ2016), nor in Athens (WCP2016) — the programs of both
congresses did not include any session (even any item) that could deal with the
cultural (rational) heritage of Aristotle as the autonomic (self-dependent) cosmology
— all-encompassing system of knowledge; and moreover — as the ahistorical
(atemporal) Type of (Organicist — Entelechial Hylemorphist — Naturalist) rationality.
The crux is (to remedy this situation) — we need to reintroduce both two main (and
independent) approaches for understanding the historic (evolutionary) sociocultural
ways: a) Spiral (dynamic and Triadic); and b) Monolinear (static and Unipolar).

In realizing the proposed Triadic approach, we firstly need to understand that the
emergence of the two Greek geniuses* — Plato and Aristotle — is a key juncture in the
world cultural history, which gave rise to the Two (scholarly, but opposite) Types of
rationality — Aristotle’s Organicist (that is Entelechial and Hylemorphist); and Plato’s
Dualist (Anthropocentric and Mathematical-physicalist) that dominates in the modern
time. Yet in the middle of the XXth century (in the 1941)°, speaking about the global
crisis, on the issue of its type of mentality (in the Foreword to his book entitled as the
“Crisis of Our Age”) — Pitirim Sorokin claimed® about “an increasing replacement of
the dying sensate elements of science by the new — idealistic or ideational — ones”;
and that “In the field of philosophy this double process has manifested itself in

% The year 2016 was proclaimed by UNESCO as “Aristotle Anniversary Year”, in respect to the
2400™ anniversary of the birth of Aristotle, great scientist and philosopher (and whose science
and philosophy is the single body of knowledge that is based on its own rational principles,
notions and concepts), and who (Stagirite) is a figure of unquestionably universal significance.

4 Two creators of permanent contrasting cosmologies (comprehensive knowledge) in European
science and philosophy — the two opposite visions of cosmos and cosmic order.

® See: Pitirim A. Sorokin. (1992). Crisis of Our Age [1941]. Oneworld Publications Ltd, Oxford.

® In the line with his conception of the “Three Systems of Truth: Ideational, Idealistic and Sensate”
and “The Rhythm of Domination of Systems of Truth in History” that are given in the special
chapters of this book.
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increasing sterility and decline of recent materialistic, mechanistic, ‘positivistic’, and
other sensate philosophies and in the emergence and growth of ‘the Existential’, ‘the
Intuitive’, the ‘Neo-Thomist’, ‘the Integral’, ‘the Neo-Mystical’, ‘the Neo-Vedantist’,
and other philosophies congenial to the basic principles of Ideationalism or
Idealism.” [p.9]

The urgent task, therefore’, is to rehabilitate the genuine significance of
Aristotle’s supersystem of knowledge as the autonomic (one of the main Three) Type
of rationality and Type of cosmology — (Organon)Kosmology — of the Functionalist
naturalism essence, thus needing primarily to have restored the genuine Aristotle’s
scholarly language — the true significance of Aristotle’s main notions and concepts
(through their thorough and cosmologically proper analysis, and which have the
OrganonKosmological foundations). Emphatically, we stress the present urgency of
moving back to the original texts of both Greek geniuses (Aristotle and Plato) —
aiming at the rehabilitation and reinstatement the initial and originative existence of
the two independent polar (opposite to each other) great cosmologies’ initial
existence — Aristotle’s and Plato’s — that gave birth to the two essential atemporal
Types of rationality (Aristotle’s Entelechial-functionalist Hylemorphism-naturalism;
and of Plato’s Idealist Dualism that further brought about modern mathematical
physicalism).

1. First cornerstone - Aristotle’s philosophy is the self-dependent
OrganonKosmology and the archetype of Organicist rationality

In the Wikipedian article on “Physics (Aristotle)”® — an interesting statement can
be found that "For Aristotle, the motion of natural things is determined from within
them, while in the modern empirical sciences, motion is determined from without
(more properly speaking: there is nothing to have an inside).” In his presentations
during the World Congress of Philosophy (WCP 2016), “The Philosophy of
Aristotle”, in Athens, on July 10-15, 2016 — “Rehabilitating Aristotle’s Functionalist
naturalism (teleological physics): Introduction of the Biocosmological Triadologic
approach”, at the section “Aristotle’s philosophy of science”; and at the roundtable
“Actuality of Aristotle’s Teleological (Functionalist) Naturalism as a Type of
rationality (Type of (Bio)cosmology)” — the author (expressing the main positions of
BCA) tries to emphasize and explain the two cornerstones of BCA’s strategy. The
first is that we distinguish the two (synchronous and equal, but which rotate
successively, replacing each other in their relevance, significance and timeliness of
their epochs) ways of perceiving the world — Spiral and Monolinear.

In this, we recognize Aristotle’s philosophy as the autonomic (self-dependent)
all-encompassing cosmology (supersystem of knowledge) which could be understood
exclusively in the Spiral mode. In other words, we state that Stagirite’s entire
(super)system of scientific and philosophical knowledge (OrganonKosmology, the

" Although, in his works and theoretical constructions — Sorokin did not explain a direct connection
to Aristotle's foundational Organicist (super)system of knowledge and Type of rationality, thus
postponing the endeavors of addressing this (most pressing) challenge to the present time.

8 See: https://en.wikipedia.org/wiki/Physics %28Aristotle%29
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all-encompassing teleological physics — Functionalist naturalism) is the self-
dependent supersystem of knowledge and the archetype of (Organicist) rationality,
which permanently exists and rotates in the ascending World Spiral of sociocultural
evolution. In other words Aristotle’s teleological naturalism (that is the foundation
for the modern expression of the Organicist Type of rationality) is permanently active
and, synchronously (among the Three equal Types) — are included into the World
Spiral sociocultural ascendance. Spiral mode means that always there are (at least)
Three Types of cosmos (and cosmic life) existence, and, accordingly — the Three
Types of cosmological (rational) perception of the world (cosmos), which
permanently and successively interchange each other (in their domination, over the
two other types. Such a mode (of dynamic cyclic Triadicity) is expressed in Pitirim
Sorokin’s sociocultural theory that has the Triadic essence and is expressed in the
four-volume “Social and cultural dynamics™®,

At present, however, the dichotomy of Spiral/Linear cognitive approaches is
reduced to separate branches and fields of modern science and philosophy. We can
meet them mainly in the areas of sociology (like in the study of J.E. Halel?),
psychology (A. Samuels'?), physics (L.L.Van Zandti*?), informatics®®, and medicine
(L.Rae!¥). In sociology, the main attention (in applying the Spiral/Linear models) is
drawn to the issues of managing crisis response. Y. Zhong and S.P. Low argue that
“the spiral model,... builds on and correct the preceding iterations in an attempt to
achieve better performance.”®® In psychological research, Andrew Samuels
significantly concludes that “the notion of a spiral has often been employed to
suggest that the developing personality consists of the same elements but with a
greater degree of integration as life proceeds.” [p. 13] In a more general
(phenomenological) approach, Anna-Teresa Tymieniecka speaks about “the glorious
ascent” and “the spiral evolution of types” (in respect to “the human creative
condition”), and underlines the importance of "the entelechial nucleus of self-

% See, for instance: Sorokin, Pitirim A. (2010). Social and Cultural Dynamics: A Study of Change in
Major Systems of Art, Truth, Ethics, Law, and Social Relationships. 4 vols. 1937 (vols. 1-3),
1941 (vol. 4); rev. 1957 (Fourth printing 2010), Transaction Publishers, New Brunswick, New
Jersey.

10 See: Joanne E. Hale, Ronald E. Dulek and David P. Hale. (2005). “Crisis Response
Communication Challenges — Building Theory From Qualitative Data.” Journal of Business
Communication. Volume 42, issue 2, 2005, pp. 112-134.

11 See: Samuels, Andrew. (1996). “The Plural Psyche: Personality, Morality, and the Father.”
Tavistock/Routledge London and New York.

12 See: Van Zandti L. L., and Oveehauser A. W. (1966). “Towards a Theory of the Anomalous
Thermoelectric Effect in Magnetically Dilute Alloys.” Physical review. Volume 141, No2,
January 1966, pp. 584-591.

13 See the internet publication — “The Office of Science Data-Management Challenge”, at:
http://science.energy.gov/~/media/ascr/pdf/program-documents/docs/Final_report v26.pdf

14 See: Rae, Lisa. (1985). “The Single-Session Group and the Cancer Patient, Social Work with

Groups, 8:2, 81-99.

See: Ying Zhong, Sui Pheng Low, (2009). “Managing crisis response communication in

construction projects — from a complexity perspective.” Disaster Prevention and Management:

An International Journal, Vol. 18, Iss: 3, pp. 270-282.
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individualization"!®; and that, “in fact self-individualizing progress carries within its
system a replicating code of virtualities and a mechanism for unfolding, that is, it lies
within the innermost virtualities of the entelechial nucleus to prompt generation
within a new living individual and to bring it to an autonomous life course carried on
outside the nucleic womb.” [lbid., p. 305] A.-T. Tymieniecka likewise gives a
valuable reference to Ilya Prigogine’s works, stressing that “the finishing touch of
Prigogine's approach to becoming is his conviction that becoming is self-generative.”
She adds: “like Aristotle, Leibniz, Spinoza, Kant, and others, Prigogine believes that
becoming emerges “from within”, sua sponte (italics supplied. - K.K.).”%

However, in essence, within current scientific and philosophical pursuits — there
are still none attempts to explore the Spiral/Linear models in studying and
understanding the cross-cutting (general) issues. Therefore, we (in BCA) actualize
this topic and urge the necessity of recognizing the Spiral/Linear dichotomy in
realizing the effective ways of sociocultural studies, thus contributing to a safe and
prospering future (evolution); and in rehabilitating the Triadology of scholarly
endeavors. Alternately stated, we recognize and contend that, in respect to the world
(cosmic) sociocultural development (evolution) — there is always two main
approaches for understanding the evolutionary ways: a) Spiral (Triadic); and b)
Monolinear (Unipolar). The former (Spiral), which includes Aristotle's
OrganonKosmology (among the Three main Types) — is essentially bipolar, dynamic,
cyclic, inherently changeable (driven from within), triadic, ascending; while the latter
(Monolinear) is unipolar (reducible to Plato's Dualism) and uniform, and static
(although progressive), and which is driven from without (by external causes and
forces). The scholars of BCA recognize both ways of sociocultural evolution, but
essentially acknowledge the importance (especially, in the current historical period,
of the global cultural crisis) precisely of the Spiral (Bipolar, dynamic, cyclic,
Triadological, ascending) sociocultural evolution, thus complying (to) and
developing Pitirim A. Sorokin’s findings, put forward in his “Social and cultural
dynamics”; 1937-1941). In this perspective, BCA develops the Triadologic approach
directly to scholarly endeavors — primarily, through the recognition and utilization of
the Three autonomic synchronous Types of reality, and, accordingly — of the Three
Types of knowledges (Types of cosmologies): Two polar (opposite to each other);
and the Third (or the First, in significance) that is intermediate and Integralist.

First of all, we are to understand that the emergence of the two Greek geniuses —
Plato and Aristotle — is a key juncture in the world cultural history. The gist is that
their (Aristotle's and Plato's) rational (super)systems of knowledge have been taken
(in the world cultural history) as foundations and patterns — the Types of rationalities
— for the contemporary educational systems and institutional organizations of science

16 See: Tymieniecka, Anna-Teresa. (2000). Book 4 of the Impetus and equipoise in the life-
strategies of reason. Logos and life, Analecta Husserliana C, 70. Dordrecht: Springer, pp. 304,
306.

17 See: Tymieniecka, Anna-Teresa. (1999). Life Scientific Philosophy, Phenomenology of Life and
the Sciences of Life: Ontopoiesis of Life and the Human Creative Condition, Analecta
Husserliana C, 59. Springer Science & Business Media, p.11.
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and other sociocultural activities. In this, Plato’s (Dualist) Type of cosmology (i.e.
all-encompassing knowledge) currently dominates (or dictates) in the global
sociocultural life, while Aristotle’s (Organicist) Type falls into a disadvantage state
of deep stagnation through the relation of global scholarly community. The urgent
task, therefore, is to rehabilitate the genuine significance of Aristotle’s supersystem
of knowledge as the autonomic (one of the main Three) Type of rationality and Type
of cosmology — (Organon)Kosmology — of the Functionalist naturalism essence.

In fact, this is an incredible moment in the world cultural history that two
(Greek) thinkers of genius — Plato and Aristotle, founders of the modern types of
rationality — appeared in the same place (Athens) and time (4™ century BC, in the
cultural period of Classical Greece), and even cooperated with each other (one is a
teacher of another). The incredibility of the moment is that these two greatest thinkers
have created the two (polar to each other) supersystems of knowledge that are
precisely of cosmological character, for they realize the comprehensive (all-
embracing) knowledge with respect to the surrounding tangible (visible) world
(cosmos or Kosmos). Significantly, besides the specific contents of their cosmologies
(and the archetypes of rational knowledge), they indeed are the founders of the main
modern types of mentality and scholarly endeavours — the Types of rationality.
Further on, essentially, in applying these both polar types of rationality — mankind
has at its disposal the truly all-encompassing mightiness regarding the rational
cognition of the world.

In Ancient Greece, in the Classical Period, in the time of rational knowledge
origin — naturally coexisted and peacefully cooperated the independent (different)
systems of knowledge. For instance, in respect to the concepts of soul — Javier Y.
Alvarez-Vazquez states the synchronous coexistence of the “Platonic soul-body
dualism” (reduced to and based on the notion of “intelligible, eternal sphere”) with
“the reductionist materialism of the pre-Socratic natural philosophers” (reduced to the
fundamental elements, “such as earth, water, fire, and air), and that at the same time
Aristotle developed “a radically new conceptualization of the soul”.*® However,
further, during the long Middle Ages — European Scholastic philosophers have
realized the synthesis of the polar means of Aristotle’s entelechial naturalism and
Plato’s dualist idealism (mathematical physicalism) into the integral forms of
medieval ontotheological thought. In turn, in the next historic cycle (era) — the new
European thinkers (Bacon, among them) have carried out the straightening of all the
rational knowledge into one philosophy and one science (“the new scientific
method”), and wherein Aristotle’s Organicist (Functionalist) naturalism as the whole
(super)system and archetype of comprehensive (all-encompassing, cosmological)
knowledge — the teleological physics of Stagirite had been ‘splashed out together
with a bath water’.

18 See: Alvarez-Vazquez, Javier Y. (2016). “Animated Machines, Organic Souls: Maturana and
Aristotle on the Nature of Life.” International Journal of Novel Research in Humanity and
Social Sciences. Vol. 3, Issue 1, pp: 67-78.
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It was not so much significant in respect to the current Sensate (in the term of
Pitirim Sorokin) type of the sociocultural supersystem, since its emergence in the
XVIth-XVIIth centuries, and its periods of ascent and thriving dominance, but is
really significant at the present period of its natural decline and the result of ongoing
global crises in social and cultural spheres. Moreover, the persistence of the situation
(of the lasting belief of learned men exclusively in unipolar and monolinear
foundations of sociocultural development) and the continued lack (in the
contemporary scholarly milieu) of the new foundations of science and alternative
types of rationality — all this attaches to the whole situation the increasingly
dangerous significance. Indeed, while it is evident and understandable — nevertheless
modern scientific community still stubbornly continues to rely heavily on the rational
principles (of scholarly endeavours) of the XVIIth century — now, during the time of
crises and new global challenges of the XXIst century! Really, there can be only one
reason (in full accordance with famous Francis Bacon’s judgment) — this is, in respect
to modern scholars, “a mark of supreme cowardice”, i.e. that “the spell of antiquity,
of authors and of consent has so shackled men’s courage that (as if bewitched) they
have been unable to get close to things themselves.”*?

All the more it should be noted the profound statements of J.M. Schmidt?°: that
“the interest of modern natural science was reduced to functional and causal
explanations of all phenomena for the purpose of commanding nature”; and that “the
one-sidedness and theory-loadedness of our modern natural-scientific view of life
should henceforth be counterbalanced by lifeworld-practical Aristotelic:categories.”
[Schmidt, 2009, p.83] Substantially, the scholar proposes the concept of the natural
existence of the two kinds (types) of science:

I. Aristotelian science derives its notions, principles, and concepts from
human self-experience within a lifeworld perceptible by the senses and
bases its explanations of different natural phenomena and technical
processes on the paradigm of goal-oriented striving and manual production
of means for certain purposes.

2. Modern science is guided by the secular interest in command of nature
and thus selectively observes and investigates only those aspects of the
world which can be measured and weighed and brought into relation with
each other in a mathematically exact way. [Schmidt, 2009, p.92]

In a similar (and broader — Triadologic) way, Biocosmological Association
(BCA) mainly focuses on the cultural heritage of Aristotle, but essentially as the
(super)system of all-encompassing rational knowledge (OrganonKosmology); and
the archetype of Organicist rationality. Another main scope of the BCA activity is the
study of Integralist forms of knowledge, and which are understood as the syntheses of

19 See: Bacon, Francis (2000). The New Organon. Edited by Lisa Jardine and Michael Silverthorne.
Cambridge: Cambridge University Press (first published 1620 as Novum Organum), p. 69.

20 See: Schmidt, Josef M. (2009). “Is homeopathy a science?--Continuity and clash of concepts of
science within holistic medicine.” Journal of Medical Humanities. 2009. Jun; 30(2):83-97.
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both polar Types — Aristotle’s and Plato’s, but done on their own, Integralist
cosmological foundations. Paradoxically, as it is stated above — Aristotle’s (Father of
Science) supersystem of knowledge — OrganonKosmology, taken as a whole (and
substratum for the contemporary Type of Organicist rationality) — has been lost to the
modern scientific community. Naturally, therefore, BCA strives to reveal
(rehabilitate) Aristotle’s true OrganonKosmology — the comprehensive (super)system
and Type of science and philosophy taken as a whole. A cornerstone, to repeat this
key point once again — Aristotle’s approach is the autonomic comprehensive (one of
the Three) Type of knowledge. Essentially, Aristotle’s OrganonKosmology is fully
independent from Plato’s Dualist cosmology, and that the latter (as the supersystem
of knowledge and archetype of rationality) is basically polar (opposite) to Aristotle’s
Entelechial Hylemorphism, and, in general — to the Organicist Type of knowledge of
Stagirite. Significantly, both Types equally have the comprehensive quality
(although, are opposite and incompatible with each other); and both equally are
essential for the world science, philosophy, and culture in general.Emphatically, we
stress the present urgency of moving back to the original texts of both Greek geniuses
— aiming at the rehabilitation and reinstatement the initial and originative existence of
the two independent polar (opposite to each other) great cosmologies’ initial
existence — Aristotle’s and Plato’s — that gave birth to the two essential atemporal
Types of rationality (of Aristotle’s Organicist Naturalism — Entelechial
Hylemorphism; and of Plato’s Idealist Dualism that further brought about modern
mathematical physicalism).

1.1. Modern time of “the new inquisition” and “a new intellectual apartheid”
Naturally, it was not always that (Plato’s — Static and Monolinear) way, as we
have in the modern time — i.e. the existing dominance (or dictate, “the new
inquisition”?, or “a new intellectual apartheid”??) of the One philosophy and One
science over all the alternative sources. For instance, as it was stated above, in
Classical Greece, the polar (and integral) rational world-views (cosmologies), like
Plato’s Idealism, with Aristotle’s Naturalism, or Democritus’ Materialism (and other)
— they have been able to coexist and cooperate peacefully for centuries. However,
later in history, in the Medieval age, naturally (due to the cyclic — Spiral Triadic —
way of sociocultural evolution) — European scholiasts, in their ontotheological
constructing, had developed the mingling (integration of) both the concepts and
notions of Aristotle and Plato, so that, later — scholars discontinued to distinguish
between the rational cosmological (all-encompassing) constructions of Aristotle and
Plato. That is, thence — European (global) researchers started to treat Aristotle (a pure
water pagan and naturalist) as a theological scholar, i.e. who (ultimately) had been
enrooted (based) in the Dualist (Transcendent, External) mode of thinking (Type to

21 See: Wilson, Robert Anton. (1987). The New Inquisition: Irrational Rationalism and the Citadel
of Science. Falcon Press, Phoenix, Arizona, USA.

22 See: Christian, David. (2002). “Science in the Mirror of «Big History».” In: Albert Van Helden
(auth.), Ida H. Stamhuis, Teun Koetsier, Cornelis De Pater, Albert Van Helden (eds.) The
Changing Image of the Sciences. Springer, Netherlands. Pp. 141-170.
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rationality) that is entirely alien to Aristotle, but is the case Plato’s Dualist Type of
mentality.

Therefore, paving further the Monolinear way of treating the reality — the
scholars of Renaissance and Modern European (and, soon, global) culture has had no
more obstacles to understanding Aristotle as a theological (“supernatural”,
“metaphysical”) thinker, i.e. who has no relation to directly the natural studies. As a
consequence, at least from the XIX-th century — Aristotle (Father of science; and
Father of Organicist cosmology) — his OrganonKosmology was thrown out of
contemporary scholarly endeavors (‘splashed out together with a bath water’). In
turn, correspondingly — his basic notions and terms had been translated into the new
language — of the New Age, and thus they were assigned new meanings — to fit the
values of the New (Dualist, Sensate) epoch, now of the Monolinear and Unipolar
significance, and which essentially has the opposing — to the Aristotelian — External
(from without) Type of grounds and purposes for cosmological world-outlook and
sociocultural development.

2. Second cornerstone — Aristotle’s philosophy has its own language and the
apparatus of indispensable notions, terms and concepts

This is our second cornerstone (for our BCA activity, in general; and for the
purposes of this study) —Aristotle’s OrganonKosmology has its own language,
outside of which the understanding of Aristotle’s naturalist (Entelechial,
Hylemorphist, Organicist) approach is absolutely impossible. Indeed, Aristotle’s
philosophy has the principle of hylemorphism in its foundation. However, when the
term “matter” (which modern meaning is “physical substance... that which occupies
space and possesses rest mass, especially as distinct from energy”?) is used to stand
for Aristotle’s hyle, which is a purely Aristotle’s term and (in the definition of F.E.
Peters?*) that “does not have its origins in a directly perceived reality — as is true in
the case of extension or magnitude (megethos, g.v.) — but emerges from an analysis
of change (Phys. I, 190b-191a). In this case (of using “matter” instead of hyle), as we
clearly see — Aristotle’s conceptual constructions become really unavailable for
understanding. One more conclusion of F.E. Peters is essential [p. 89]:

Hyle, then, is the primary substratum of change (hypokeimenon, g.v.; Phys.
I, 192a), the “thing” that receives the new eidos (Meta. 1038b; for the
Platonic antecedents, see genesis). But to call it a “thing” is misleading.
Hyle is like a substance (tode ti; see Phys. I, 190b, 192a), but it is not such
because it lacks the two chief characteristics of substance: it is neither a
separate existent (choriston, g.v.) nor an individual (Meta. 1029a).

In other words, hyle is not the indifferent matter (and elementary material
particles) that are used for constructing — from without (due to the applications and

23 See: http://www.oxforddictionaries.com/us/definition/american_english/matter
24 See: Peters, Francis E. (1967). Greek Philosophical Terms: A Historical Lexicon. New York:
New York University Press.
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integration of Mathematics with all areas of Science), but the elementary
Functionalist organs, which are closer in meaning to the conception of “universal
functional blocks” introduced into science by the Russian physiologist Alexander M.
Ugolev?®. The latter have the significance of “letters” in “alphabet”, but which act by
themselves — from within — are teleodriven (have the specific potencies and act by
virtue of their telic inherent forces), thus uniting with other hyletic elements in
accordance with the general telos, but doing this by themselves (self-dependently),
thus entering (and Functionally contributing their potencies) to the new integrity —
new emerging Functionalist organs, or, in metaphor, “words”; then, subsequently —
the emergence of sentences, further — texts, books, data bases, and so on, ultimately
merging into the countless flow of information — flow of life. In this approach, hyletic
elements (Functionalist organs, “functional blocks”) can be exemplified in the
physiological phenomenon of mRNA (messenger RNA) that is the large family of
RNA molecules that convey genetic information from DNA to the ribosome, where
they specify the amino acid sequence of the protein products of gene expression. In
turn, each mRNA is the sequence of nucleotides (that are arranged into codons), and
each nucleotide is the monomer that is constituted of a nitrogenous base, a five-
carbon sugar (ribose or deoxyribose), and at least one phosphate group; and each
yielding molecule consists of its essential atoms (and each atom — of its essential
subatomic particles, and so forth), but all are the hyletic elements (Functionalist
organs, or Functionalist things) that are equal in their significance (on all the levels of
the Kosmist hierarchic reality).

In all cases, essentially, hyle is “the primary substratum (hypokeimenon)” of the
naturalist (heterogeneous, telic) change, i.e. which is driven from within; while matter
cannot be “the primary substratum of change” in principle, for, “matter” is used as
the homogeneous (mechanistic) material from without; driven by the decision of a
human consciousness that acts Dualistically, and which (dualistically and
permanently) is battling against a chaotic aggregate of tangible things and forces of
the surrounding (external) material world, aiming at their ultimate subordination and
reconstruction.

In a similar vein, when the term “form” (which semantically points to the outer
“visible shape or configuration of something”?® under study) replaces Aristotle’s
morphe which meaning stems from eidos (which meaning is both “appearance,
constitutive nature, form, type, species, idea” [Peters, 1967, p.46]; and which, indeed,
as it is proposed by E. Stein — “Aristotle’s morphe (uopgr, forma) may be considered
the root of individual essence.”?’ (p. 90); then (in both cases, in respect to hyle and

25 For instance, see his (and in co-authorship) works: Ugolev A.M. (1990). “The concept of
universal functional modules and the further development of the theories of the biosphere,
ecosystems and biological adaptations,” [In Russian]. Zh Evol Biokhim Fiziol. 1990 Jul-Aug;
26(4):441-54; Ugolev A.M , Ivashkin V.T. (1992). “Theory of universal functional blocks and
fundamental biomedical problems,” [In Russian]. Klinicheskaia Meditsina, 70(2):8-14.

26 See: http://www.oxforddictionaries.com/us/definition/american_english/form

27 See: Baseheart, Mary Catharine. (1997). Person in the World: Introduction to the Philosophy of
Edith Stein. Springer, Netherlands.
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morphe, when replaced by “matter” and “form™) — all this makes the study of
Avristotle's philosophy (and his Organicist Type of rationality) absolutely meaningless
and pointless. An interesting comment, in this regard, is given by Gareth B.
Matthews, concerning the sincere utterances of Thomas Aquinas, that “Thomas was
struck in reading Aristotle's Physics how a term like morphe, whose obvious meaning
Is the external shape or contour of an object, is used in graded ways to mean any
property of a thing, then its constituting essential element. All this in the first book of
the Physics.” [1992, p. 92]%. Herein, we can conclude (propose) that Saint Thomas
Aquinas treated (and used) Aristotle’s conceptual constructs mainly from theological
dispositions (i.e. from Plato's, and not from the Aristotelian — Organicist and
naturalist — theoretical foundations themselves, as they originally are); and, in fact,
that Thomas did not understand the true essence of Aristotle’s naturalist
constructions.

In general, we agree with the conclusions of renowned scholars — John Herman
Randall Jr. and David Charles — who express doubts as to whether “Aristotle can
survive translation into the Latin substantives of the scholastic tradition”. J.H.
Randall stresses that modern scholars “have come at Aristotle from the standpoint of
the later medieval developments and problems” [Randall, 1960, p.iv]; and that the
early modern scientists (including Bacon, Descartes, and Kant) had “discarded
Aristotle in rebellion against his religious interpreters.” Randall also seriously doubts,
“whether it is possible to state his (Aristotle’s. — K.K.) fundamental functionalism in
the Latin tongue.” (Ibid.) In turn, David Charles argues that Aristotle, in his view, is
not “the type of Aristotelian essentialist they (modern scholars. — K.K.) attack.”
[Charles, 2000, p.3] Significantly, we likewise ought to pay attention to the
conclusion of John Monfasani®®:

In translating history, one should wish to replicate the res of the original,
not the verba. But in translating scientific texts, especially Aristotle, one
must follow the Greek as closely as possible within the limits of literate
Latin, neither adding or subtracting anything lest the translator substitute his
understanding of the material in place of Aristotle’s or of readers more
insightful than the translator. [Monfasani, 2006, p.291]

Following this valuable advice, we firstly should focus on the significance of
Avristotle's keyword notions of organon (organikon). Already Francis Bacon, in his
the Novum Organum, published in 1620 — he takes the title from Aristotle's Organon,
meaning the “logical works” of Stagirite (and, thus, regarding consciousness objects
and implying his proposed — already Dualist — radical departure from the traditional
method of scientific inquiry). On the contrary, in essence, Aristotle's organon has the

28 See: Matthews, Gareth B. (1992). Thought’s Ego in Augustine and Descartes. Cornell University
Press.

29 See: Monfasani, John (2006). “George of Trebizond's Critique of Theodore Gaza's Translation of
the Aristotelian 'Problemata'’.” In: De Leemans P. and Goyens M. (eds.), Aristotle's Problemata
in Different Times and Tongues, Leuven University Press, pp. 275-294.
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universal significance, meaning the “tool” (“function”) and relating to every thing of
the real world (cosmos), and not exclusively to the objects of human consciousness.
As it is stated by Mariska Leunissen®:

The term entelecheia was coined by Aristotle, and designates a completed
state resulting from an internal movement towards this state; see Ritter
(1932; 1934) and Johnson (2005, 88-90). The traditional reading of
organikon as “having organs” or “being composed of organs” (see, e.g.,
Ross 1961, 51, 313; Hamlyn 2001, 85) must certainly be wrong: elsewhere
in the Aristotelian corpus the term organikon (coined by Aristotle; see Byl
1971, 132) always means “instrumental’” and there is no reason to assume it
means something different here. (P. 53.)

3. The cornerstone significance of Aristotle’s notion entelecheia, which cannot be
translated as “actuality”

In the light of this fact it is incorrect that, for instance, the Dictionary.com
defines entelechy as “a realization or actuality as opposed to a potentiality.”3! At the
same time, many authors disagree with the opposition between potentiality and
actuality; including Aristotle himself, the author of the foundational
potentiality/actuality theory. In his philosophy, potentiality and actuality are
principles of a dichotomy (Bipolarity of a thing) which Stagirite used to analyze
motion. In turn, the modern word “motion” semantically points chiefly to the
movements in the external environment, as (following the "oxforddictionaries.com)
these are “the laws of planetary motion,” or “a cushioned shoe that doesn’t restrict
motion,” or “flowing blonde hair that was constantly in motion,”*? etc. On the
contrary, Aristotle treats kinesis as the processes of actualizing the potentials, in its
modes of growth, alteration, and locomotion; and in realizing the ways of change or
movement (between the two opposites), or the processes of growth and decrease, or
generation and corruption. Appreciably, “change is the very key to Aristotle's
understanding of physical bodies.”®® [Bogaard, 1979, p.14] In general, Aristotle’s
kinesis has basically the internal (inherent) essence, of incremental — mainly
qualitative — changes (within a whole process and its cycles and phases, from
origination to genesis, maturation and completion; and the way back).

Stagirite defines “change [Kinesis] as the progress of the realizing of a
potentiality, qua potentiality,...” (Phys. 111, 201a13-14)3. By the way, the translator
(P.H. Wicksteed) used the term “potentiality” for the word “dAloiwtdv” that means

30 See: Leunissen, Mariska. (2010). Explanation and Teleology in Aristotle's Science of Nature.
Cambridge University Press,

81 See: http://www.dictionary.com/browse/entelechy

32 See: http://www.oxforddictionaries.com/definition/english/motion

33 See: Bogaard, Paul A. (1979). “Heaps or Wholes: Aristotle's Explanation of Compound Bodies,”
Isis, Vol. 70, No. 1 (Mar., 1979), pp. 11-29.

% The translation is taken from: Aristotle. (1957). Physics, Volume I: Books 1-4. Translated by P.
H. Wicksteed, F. M. Cornford. Loeb Classical Library 228. Cambridge, MA: Harvard University
Press.
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“changeable.” Significantly, the term “dAloiwtov” refers to the potentiality of change
(= dMhoimoig) and not just to potentiality (the Greek “6Ovauic™). Thus, a better
translation for kinesis could be ‘becoming’. At any rate, Aristotle’s kinesis had
essentially the internal (acting from within) meaning, and cannot be replaced
(translated) by the word “motion”. Likewise, F.E. Peters stresses that Aristotle’s
definition of kinesis means ‘“"the actualization [entelecheia] of a potentiality
[dynamis] qua potentiality."” [p.103]

Therefore, Aristotle’s notions (aforementioned; and that are under study): hyle,
morphe, organon, entelecheia, Kkinesis, dunamis, energeia, etc.; and which
substantially have the natural internal (from within) essence; and which all point to
the priority of internal Hylemorphist forces; and what is contrasted to Plato’s external
Dualist (epistemological) approach, i.e., in this relation — we always have the
controversy between the immanent telic causes and the transcendental random
causes. Especially, the attention should be focused on Aristotle’s notion of
entelecheia that has the cornerstone significance. We fully agree with Will Durant
who, showing “The Story of Philosophy” [1926]%, essentially concludes that
“Entelecheia — having (echo) its purpose (telos) within (entos); one of those
magnificent Aristotelian terms which gather up into themselves a whole philosophy.”
[p.69] In a similar manner, Wilhelm Windelband, in his “A history of philosophy”
[1914], comes to a conclusion:

Being is that which comes to existence in the processes of Nature. This self-
realization of the essence in the phenomena, Aristotle calls entelechy.

The central point of the Aristotelian philosophy lies, therefore, in this new
conception of the cosmic processes as the realization of the essence in the
phenomenon, and the respect in which it is opposed to the earlier
explanation of Nature consists therefore in carrying through in conceptions
the teleology which Plato had only set up as postulate, and developed in
mythical, figurative form. (p.140)%

However, returning to Will Durant’s definition of entelecheia, that it is “having
(echo) its purpose (telos) within (entos)” — we must stress that echo (hexis) does not
has merely the meaning of “having”. We agree with Pierre Rodrigo [2011], who
(referring to the Nicomachean Ethics) points to the essence of Aristotle’s concept of
hexis, that “stable disposition (hexis) is defined by its acts (energeia) and by its
objects (kai hon estin)” (IV, 4, 1122 b 1).7%" Thereby, the significance of hexis can be
assessed as similar to energeia, hence — Aristotle’s entelecheia is constituted both of
telos (the intended effect and result of activity) and hexis (the activity — energeia —

% See: Durant, Will. (1962). The Story of Philosophy: the Lives and Opinions of the Greater
Philosophers [1926]. Time Reading Program Special Edition (Time Inc., New York).

% See: Windelband, Wilhelm. (1914). A history of philosophy: With especial reference to formation
and development of its problems and conceptions. 2nd ed., trans. J.H. Tufts, London: Macmillan
& Co., Ltd.

87 See: Pierre, Rodrigo. (2011). “The Dynamic of Hexis in Aristotle's Philosophy,” Journal of the
British Society for Phenomenology, 42:1, 6-17.
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itself), which is aimed at the achievement of the telos (effect or result that is meeting
the given need of the natural thing-organism). William M. Ritter, who pays
considerable attention to “the relation of Entelecheia to energeia” (in his work,
entitled “Why Aristotle invented the word Entelecheia™®) — he therein rightly
wonders: “Why did he (Aristotle. — K.K.) feel the need of a new term (entelecheia. —
K.K.)? Why was not energeia, a well-established Greek word meaning actuality,
good enough?” (pp. 379 and 380). Nevertheless, in the modern English-language
scholarly milieu — it is generally understood that “energeia and entelecheia are nearly
identical.” (as it is noted by W.E. Ritter, p.379). For instance, F.E. Peters considers
that “Aristotle normally uses entelecheia, which is probably his own coinage, as a
synonym for energeia (q.v.)” (p.57); however, he himself acknowledges that “ergon
Is the function of a capacity (dynamis) and so its completion and fulfillment (telos,
q.v.)”, thus “the state of functioning (energeia) "tends toward" the state of completion
(en-telecheia),” (ibid.)

Another important issue (as we see it from the etymological definition of
W.Durant) is that Aristotle’s telos cannot be translated by the English “purpose” (or,
even, by “end”). In respect to Aristotle’s approach, and speaking about his telos, F.E.
Peters stresses the importance that “the doctrine of teleology is basic in Aristotle: it
appears in his earliest works (see Proptrepticus, fr. 1) and it finds its completion in
the Metaphysics” [Peters, 1967, p.192]. Peters argues (concerning Aristotle’s
knowledge) that all is reduced to teleological “physis (Nature. — K.K.), which has its
own purpose (telos) as well as being a source of movement (Phys. II, 198a, 199b),”
[ibid.] In turn, W.M. Ritter insightfully concludes, in respect to telos, “although "end"
iIs commonly given as its equivalent it seems that for one difference telos never meant
end as of a stick or a road, a very common meaning of our word.”; and that “the
Greek word telos has quite different associations from the English word ‘end’.”
(p.380) In his work, Ritter concludes “the significant fact that telos is not the original
word for which "purpose" is substituted.” [p.382]; and, in general, arrives at a
profound conclusion on entelecheia “as wholeness rather than purpose”, as well as,
referring to Aristotle — “that the ontos of ontology and of ontogeny of later times
must be one and the same when a particular person is considered” (p.400); and that
“the basic kindred between ontology and ontogeny, clearly seen (though not directly
specified) by Aristotle, recognizes the ontological element in that entelecheia”
(p.393).

Among recent research, in light of the issues under study — the works of Javier
Y. Alvarez-Vazquez, Josef M. Schmidt, and Fernando Moya have drawn the
attention. J.Y. Alvarez-Vazquez contributes an important study on the direct
relatedness of Aristotle’s knowledge (OrganonKosmology) with Maturana’s theory,
in their congenerous reference to the Organicist Type of rationality. [Javier Y.
Alvarez-Vazquez, 2016] F. Moya studies the “Epistemology of Living Organisms in
Aristotle’s Philosophy” and states that “For Aristotle, living entities are exemplars of

3 See: Ritter, WM. E. (1932). “Why Aristotle invented the word Entelecheia.” The Quarterly
Review of Biology. Vol. 7, No. 4 (Dec. 1932), pp. 377-404.
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substance being”; and that “this means that they show a unity of matter and form on
the one hand, and of potency and act on the other, in contrast to the duality shown in
these respects by accidental beings, exemplified by artefacts.” 3 J.M. Schmidt aims at
the disclosing of ground that would be ready “to conceive the scientific character of
homeopathy — in a broader, Aristotelian sense.” [Schmidt, 2009] The author
underlines that “Aristotle conveyed this term of "hypothetic necessity" to nature and
separated it from the "mechanically" acting necessity to which modern physics
confines itself.” [p. 91]

The same — “hypothetic necessity” (or natural virtual need; or “the internal
need”) is the key notion in the theoretical constructions of Russian physiologist Petr
K. Anokhin, the author of the General theory of functional systems. In general, P.K.
Anokhin’s Functionalist systemic approach is really close to the modern expression
of Aristotle’s teleological physics (Functionalist naturalism; based on the “from
within” teleological aetiology of natural reality and its methodology of exploration).
Anokhin’s new alternative new conceptual system includes the substantiated notions

9% <6

of “the functional system”, “the results of action” (as an independent physiological
category that is equal to Aristotle's “telos™), “reverse afferentation”, “the prediction
and examining of the results of action”, “acceptor of the results of action” (the central
notion that points to the telic, dynamic and cyclic essence of real processes),
“conditioned (Internal) Inhibition”, the development of A.A. Ukhtomsky’s “theory of
dominant”, etc.*® Certainly, all this is a challenging, special and actual topic for a
prompt exploration within the BCA studies.

Essentially, in the Physics, translated by Hardie and Gaye (and taken from The
Works of Aristotle, edited by W.D. Ross*, 1930) — we see the valuable translation of

Aristotle’s definition of motion (kinesis):

Def. The fulfilment [entelecheia] #? of what exists potentially in so far as it
exists potentially, is motion — namely, of what is alterable qua alterable,
alteration : of what can be increased and its opposite what can be decreased
(there is no common name), increase and decrease : of what can come to be
and can pass away, coming to be and passing away : of what can be carried
along, locomotion. (Physics, Book 111, 1, 201a10-14)

As is evident from this passage, ultimately, “entelecheia... is motion [kinesis]”,
while the modern meaning even of “motion” is a “process of changing position”,

“rise and fall”, “power to move”, “a prompting from within”, etc.*® — all this clearly
illustrates that “motion” cannot be a synonym to “actuality”, in principle. Another

% See: Moya, Fernando (2000). “Epistemology of Living Organisms in Aristotle’s Philosophy.”
Theory in Biosciences. Vol. 119, Issues 34, pp. 318-333.

40 See: Anokhin, Petr K. (1974). Biology and Neurophysiology of the Conditioned Reflex and Its
Role in Adaptive Behavior. Oxford, Pergamon Press.

41 See: Aristotle. Physica. Hardie, R.P., and Gaye, R.K. (trans.), in W.D. Ross (ed.), The Works of
Aristotle, vol. 11, Oxford, 1930.

42 «Fulfilment”, herein, refers to Aristotle’s original word entelecheia.

3 For instance, see: http://www.thefreedictionary.com/motions
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Aristotle’s significant statement is that “Nature has been defined as a ‘principle of
motion [Kinesis] and change’ [petaforg — peraporopdc]*, and it is the subject of
our inquiry.” (ibid., 200b12-13). The essential statement, herein (and which is the
continuation of Aristotle's judgment), that “We must therefore see that we understand
the meaning of ‘motion’; for if it were unknown, the meaning of ‘nature’ too would
be unknown.” (ibid., 200b13-15) Thus, both judgments of Stagirite clearly show that
Nature is the distinctive quality of things, which have within themselves the principle
of kinesis (entelecheia), and that cannot be separated from the things themselves; and,
essentially, if “the entelecheia... is kinesis” — self-realization of their activity (self-
actualization and self-development of their inherent potentials) — we cannot therefore
forget about the “self” (their “selves”, i.e. their intrinsic potencies and powers — their
ovvoueg), then “entelecheia” never can be identified with “actuality”.

All the more, due to Aristotle's conception — that “the soul is the first entelecheia
of the body” — the thing's entelecheia falls as much onto actuality, as to its/her/his
potentiality (for, the soul cannot be present only in actuality, and (at the same time)
be absent in potentiality). As well as a kind of stating that “substance is actuality” is a
clear contradiction in reasoning.*® However, for instance, in J. Barnes’ translation of
De Anima (412a21-23),

But substance is actuality [entelecheia], and thus soul is the actuality
[entelecheia] of a body as above characterized. Now there are two kinds of
actuality [entelecheia] corresponding to knowledge and to reflecting.
[Barnes, 1984]

Essentially, Helen S. Lang* refers to Aristotle’s theory of potentiality and
actuality. She stresses “the active orientation of potency toward actuality”, and that it
Is crucial to the account of “things that are by nature.” [p.47] Therefore, in Aristotle’s
theory, “what is potential is not thereby passive: in natural things what is potential is
caused by its proper actuality because it is actively oriented toward it.” [p.64] H.Lang
concludes that “this active orientation of the potential for the actuality that completes
it lies at the heart of the order and teleology of nature.” [Ibid.] Likewise, the author
argues that “this position stands in sharp contrast not only to Plato but also to later
philosophy, including the Stoics and Philoponus.” [Lang, 1998, p.64] Another major
moment in her work is that the scholar stresses an important thing that “although the
term «teleology» is regularly applied to Aristotle, it is a modern one, and is quite
definitely fixed in meaning by contemporary use.” (p.36) Thus, due to this

* F.E. Peters (in his “Greek philosophical terms”, 1967) defines petaBole as “Aristotle's most
generic term for passage from one state into another, whether on the level of substance where the
metabole is called genesis, or in one of the three categories of quality (see pathos, genesis),
quantity, or place, where the metabole is called kinesis; see Phys. V, 224a-225b, and kinesis; for
the matter implied by the various changes, see hyle.” (pp. 116-117).

45 Other evidences to support the notion of an inadequate use of Aristotle's terms and concepts are
given in author's works (Khroutski 2015, 2016).

46 See: Lang, Helen S. The Order of Nature in Aristotle’s Physics: Place and the Elements. New
York, Cambridge University Press, 1998.
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misinterpretation, “Aristotle’s teleology is often identified with his account of «final
causes» as if, apart from them, the rest of his physics (or philosophy more generally)
were not teleological.” (p.274). Indeed, essentially — all the Four causes of Aristotle’s
aetiology (as we see their original meaning: hyletic, organic-morphogenetic,
generative and Functionalist-telic) are equally teleodriven and subdued to the natural
inherent telic forces.

Conclusion

Two Greek geniuses, Plato and Aristotle (and their great contributions to the
rational systems of knowledge) — evidently have become the key juncture in the
world cultural history. It means that their scholarly (super)systems of rational
knowledge (although which are opposite to each other), but they were basically taken
and used as the foundations for the general (global) cultural (educational and
scientific) activities and development, thus essentially serving as the archetypes of
the entire Types of knowledge (Types of rationality, or mentality, or cosmologies). In
other words, Aristotle’s and Plato’s supersystems of knowledge have become
essential and universal (as a backbone) for the atemporal (ahistorical) Types of
rationality, i.e. that are active in all eras and epochs. Significantly, Aristotle’s
(Organicist) type is the Type of rationality wherein the real (main) causes and forces
act from within; while Plato’s (Dualist) type is the Type of rationality wherein the
real (main) causes and forces act from without. These Two (opposite to each other)
Types of cosmological (all-encompassing) knowledge correspond accordingly to the
dynamic Triadic (Bipolar, cyclic, self-evolving and ascending) way of sociocultural
evolution; and to the static progressive (Unipolar — Monolinear) way of development.

The crux is, however, that during the last 5 centuries of the Modern epoch —
Aristotle’s (genuine whole) Organicist approach (his OrganonKosmology and
Functionalist naturalism) has been lost (rather, ‘splashed out together with a bath
water’), while the contents of his all-encompassing OrganonKosmology were badly
misinterpreted (in order to suit Plato’s Dualism). In the result, we, now in the XXIst
century — still perform our scientific and philosophical activities on the foundational
principles solely of the XVIIth century, that are basically Dualistic, and ultimately are
reducible chiefly to Plato’s foundations that are unipolar, static (non-cyclic), and
monolinear.

Such a situation is absolutely impossible in our XXIst century and our current
age that is challenging for new universal (but rational, thus understandable for
everyone) foundations, primarily which are capable to realize the effective forms of
Integralist development (evolution). In this way, evidently, in respect to the genuine
significance of Aristotle’s supersystem of knowledge — we see the urgent task of the
fullest rehabilitation of his teleological physics, and clearly evaluating Stagirite’s
OrganonKosmology as the autonomic (independent) scholarly approach that
represents (and rationally substantiates) one (of the main Three) Type of rationality
(and Type of cosmology) — of the Functionalist naturalism essence. In realizing this
approach, we claim that Aristotle’s philosophy has its own language and the
apparatus of indispensable notions, terms and concepts, which urgently needs to be
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restored, starting with the notion entelecheia and the reinstatement of its genuine
meaning (which is completely absent in modern English translations of Aristotle).
We really need to agree with the conclusion of Anna Makolkin that “Aristotle is more
than relevant to the current reality — he is urgently needed to lead us away from the
pathway of our own destruction.” [Makolkin, 2013, p.686]
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MODERN BIOLOGICAL NEO-TELEOLOGISM VS.
ARISTOTLE’S GENUINE TELOS

Spyridon A. KOUTROUFINIS!

ABSTRACT. In the first half of the 20" century the attempt was made to banish all
teleological thinking from biology. In the last few decades, several biologists and
philosophers of biology have claimed that organisms may be considered teleological
entities, spurring on a movement that can be described as ‘neo-teleologism.’
However, while biologists and philosophers of biology talk about ‘teleology’, it is not
always clear what they mean by this term. This paper introduces the central ideas of
the most influential neo-teleological approaches and compares them with the
metaphysical fundaments of Aristotle’s teleology. The main aim of the paper is to
make clear that neo-teleologism and Aristotelian teleology are based on entirely
different metaphysical assumptions. The latter, in contrast to the former, exemplifies
the idea that living beings have an intrinsic nature and value.
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Introduction

In the last few decades, several biologists and philosophers of biology have
claimed that organisms may be considered teleological entities, spurring on a
movement that is often celebrated as the renaissance of teleological thinking and that
I describe as ‘biological neo-teleologism’. While biologists and philosophers of
biology talk about ‘teleology’, it is not always clear what they mean by this term.

In Aristotle’s work Physics the term telos has a double meaning: final state on
the one hand and purpose, aim, or goal on the other. In Aristotelian biology, the final
state of living processes is something aimed at. In neo-teleological approaches the
concept of ‘telos’ is understood as final-state-directedness, but here the final state of a
material process is considered to be achieved by blind, deterministic, non-mental
factors alone. Philosophy of biology gives to all neo-teleological approaches great
credit for providing materialistic interpretations of ‘purpose’ and ‘aim’ without any
reference to mental or psychical factors. According to Aristotle, in contrast,
organismic final-state-directedness can never be the result of non-psychical
mechanical forces. Aristotle would never assume that (blind) mechanistic processes
would be able to produce something as ordered as even a single cell. Aristotle’s
biology is based on the presupposition that an organism is shaped by its soul
(psyche). This does not, however, mean that Aristotle ascribes a human-like
conscious mentality to biological processes.

In the first part of this paper | will outline the central ideas of the most
influential neo-teleological approaches. It will become obvious that they are based on
materialistic pre-assumptions. In the second part | will outline the metaphysical
fundaments of Aristotle’s teleology and make clear that such philosophy is based on
the non-materialistic concepts of essence, soul, and good. In the last part | will
summarize the main metaphysical differences between neo-teleologism and
Aristotelian teleology and conclude that the latter, in contrast to the former, is based
on the idea that living beings have an intrinsic nature and value.

1. ON DIFFERENT APPROACHES TO TELEOLOGY IN THE
PHILOSOPHY OF BIOLOGY

In the first half of the 20" century the attempt was made to banish all
teleological thinking from biology. In the last decades, however, several biologists
and philosophers of biology have reintroduced teleological explanations into
biology.? Though neo-teleological explanations often treat natural selection as
sufficient to explain teleology, | will apply the term in a broader sense that includes
different approaches introduced in succession since the 1940’s [Cummins, 2002, p.
162]. However, the issue of teleology in contemporary biology is a very contentious
and complicated subject. It is doubtful whether opponents are arguing over the same
thing [Costa, 2008, p. 183-188].

2 Millikan, 1984; Neander, 1991; Griffiths, 1993; Kitcher, 1993; Godfrey-Smith, 1994; Allen and
Beckoff 1995.
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Philosophers of biology reject all forms of universal teleology or pan-teleology,
the Aristotelian, Platonic, or Leibnizian consideration of the cosmos as a finally
aligned totality. Neo-teleologism is confined to a specific biological variety of
teleological reasoning — the ‘special’ or ‘regional’ teleology which merely refers to
single living beings and not to global phenomena like the evolution of life or the
whole cosmos. Special teleology can also be subdivided into ‘inner’ and ‘external’
teleology, the former focused on the growth of the entire organism, its elements, and
their functional role, and the latter ascribing utility for something else to the organism
as a whole. Modern philosophy of biology recognizes only special, inner teleology.

In the long history of philosophy of organism, a great deal of attention has been
paid to special inner teleology, however, without considering it to be the only kind of
natural teleology. In occidental philosophy of organism, for more than two millennia,
the term telos kept its double meaning of both ‘end,’ or rather ‘final-state,” on the one
hand, and ‘purpose,’ ‘aim,’ or ‘goal’ on the other.

In neo-teleological approaches to the philosophy of biology, the concept of telos
Is understood exclusively as final-state-directedness of a material process that has
been achieved by blind, deterministic, non-mental factors alone. Growth,
embryogenesis, physiological processes, the search for food, achieving a certain
geographic position (e.g., in the case of migratory birds) and final acts of behavior
(e.g., in the case of mating) are considered to be typical examples of final-state-
directed processes [Mayr, 1991, p. 61].

Researchers in neo-teleology carry forward an impression of Aristotelian telos
as both final state and purpose. This impression is a major source of confusion in
contemporary debates. The relevant literature is teeming with expressions like
‘purpose,” ‘aim,” and ‘goal,” and less frequently, ‘purposiveness.” Sorting out the
confusion requires careful examination of the meaning of the terms ‘purpose’ and
‘aim’ in neo-teleology, an issue that leads us to three milestones in the twentieth
century neo-teleology renaissance.

1.1. Cybernetics: reduction of teleology to negative feedback

In 1943, the founders of cybernetics — Rosenbleuth, Wiener, and Bigellow —
published the article “Behavior, Purpose and Teleology,” in which they argued for
the rehabilitation of teleology. They used the term ‘purposeful’ to denote an act
where “the act or behavior may be interpreted as directed to the attainment of a goal,
namely, to a final condition in which the behaving object reaches a definite
correlation in time or in space with respect to another object or event.” [Rosenblueth
et al, 1943, p. 18] In this definition, the term ‘purpose’ is coextensive with a special
understanding of the expression ‘final condition,” which in this context means ‘final-
state.” In cybernetics, the term ‘aim’ means ‘final-state,” that is, the encounter
between a behaving object (e.g., a missile) with a certain external object (e.g., a ship)
— and this is merely a spatiotemporal event. Cyberneticists define teleologic behavior
as the variety of purposeful behavior which reaches a final-state by means of a
mechanism of negative feedback:
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“We have restricted the connotation of teleological behavior by applying
this designation only to purposeful reactions which are controlled by the
error of the reaction — i.e., by the difference between the state of the
behaving object at any time and the final state interpreted as the purpose.
Teleological behavior thus becomes synonymous with behavior controlled
by negative feedback, and gains therefore in precision by a sufficiently
restricted connotation.” [Rosenblueth et al, 1943, p. 23-24, italics added]

Cyberneticists identify information with the physical features of a material or
energetic system (e.g. an electromagnetic signal) thus ignoring meaning and
reference of the message that this system potentially caries. The operations of
cybernetic devices do not have meaning and value for the automata themselves, but
only for human beings who determine the ‘goals’ and ‘purposes’ of the devices.
Therefore, cybernetic operations are void of semantics (meaning and reference):
although a missile can process the electromagnetic signal of its radar in such a way
that enables it to encounter a ship, the signal is void of meaning for the missile itself
and so does the telos or purpose that it attains by processing the information of this
signal. On the basis of this concept of purpose, that excludes every conceivable kind
of first-person perspective, the behaving object does not have an aim of its own, as
Hans Jonas correctly states [Jonas, 1997, p. 202]. Cybernetic theory is not able to
count for the semantic aspects which underlie the design of cybernetic and
information processing automata. This theory does not make any claims about the
causality of the processes involved in creating, expecting, or evaluating the
usefulness of cybernetic operations.

1.2. Neo-Darwinism: reduction of teleology to program

Some influential neo-Darwinists welcomed the non-metaphysical conception of
purpose and telos that was provided by the cyberneticists. They adopted and
developed cybernetic teleology further. The well-known biologist Ernst Mayr added
that the mechanisms which orient the negative feedbacks towards a final-state and
activate them are programs. Mayr, Jakob, and Monod are the best-known proponents
of the program metaphor in biology [Mayr, 1991, p. 61; Jakob, 1993, p. 1-17;
Monod, 1971]. They consider programs as genetic or behavioral algorithms that were
generated in evolution and brought selective advantages to the organisms carrying
them out.

The idea of the genetic program or genetic information is based on a concept of
purpose that is reduced to mere function. Neo-Darwinist theoreticians of teleology
say, for example, that wings develop in order to perform a function, leading to a
positive selection of all its bearers which were progenitors of the bird embryo in
question [Ariew, 2007, p. 179; Mayr, 1991, p. 75, 61]. The ‘what for’ questions and
the ‘in order to’ replies typical of teleological language were retained. They refer,
however, only to natural selection:

“The sense in which what-for questions and their answers are teleological
can now be clarified. Put cryptically, we explain A’s existence in terms of
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A’s function. More fully, A’s existence is explained in terms of effects of
past instances of A; but not just any effects: we cite only those effects
relevant to the adaptedness of possessors of A.” [Brandon 1990, 188]

The influential philosopher of biology Paul Griffith described this kind of neo-
Darwinist teleological reasoning as follows: “where there is [natural] selection there
is teleology.”®

The neo-Darwinist idea of the genetic program or genetic information is based
on the concept of information as it is introduced in cybernetics and information
theory; in part, this makes it difficult to ascribe semantic aspects to this idea.
Nevertheless this should be possible, since survival, reproduction, or death cannot be
conceived of, without any reference to their meaning and value for the organisms, in
guestion, themselves.

1.3. Modern biological functionalism: reduction of purpose to function

Not only neo-Darwinists use the term ‘purpose’ as being tantamount to the term
‘function’ but other biologists as well. Therefore understanding neo-teleologism
requires also a critical examination of the biological concept of function. Most
philosophers of biology make a distinction between two theories of function.

1.3.1. Etiological theory of function

Mainstream evolution theorists trace functions back to what they consider to be
a key mechanism of evolution, i.e. natural selection. If organism O has a trait T that
has a tendency to perform function F which contributes to the maintenance and
propagation of the organism O, that trait T will probably become positively selected
so that it is possible that function F appears again in the offspring of O [McLaughlin,
2005, p. 28-30; Wright, 1976, p. 81; Brandon 1990, p. 188]. In evolution theory the
concept of function is closely related to that of adaptation. In the words of Kim
Sterelny and Paul Griffiths: “The functions of a biological trait are those effects for
which it is an adaptation.” [1999, 221]. All functions of an organism are traced back
to effects that occurred in the array of its ancestors and have been subject to natural
selection. Evolution theorists refer to environmentally appropriate effects as naturally
selected adaptations.

On the basis of the evolutionary approach the functions of organisms are
adaptations “packaged together into larger units” that is to say in the organisms
themselves [Rosenberg, 2007, p. 123]. Evolutionary explanations of function rest
upon an implicit evaluation of functions: functions are positively selected adaptations
because they are beneficial to organisms [McLaughlin, 2005, p. 29]. In modern
biology something is regarded as contributing in favor of an organism if it increases
its so-called ‘fitness,’ i.e. its probability to stay alive and its ability to propagate.

From the point of view of evolution theory a functional explanation is
considered to be an explanation of the origin of a trait that performs a specific

% Quoted by Toepfer [2005, p. 42] (my translation).
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function. This approach to function is referred to as etiological because it explains
function in terms of its origin, which means in this case its origin in the evolution of a
species.

Although etiological theory is the orthodox view in the philosophy of biology it
IS not uncontroversial. A common criticism is that scholars began discussing
biological functions long before the concepts of ‘adaptation’ and ‘natural selection’
as well as evolution theory in general were theorized [Sterelny and Griffiths, 1999, p.
221]. According to etiological theory a new trait that appears in an organism and is
beneficial to it cannot have a function before it has a selection history, which means
before a few generations pass by [McLaughlin, 2005, p. 30]. In other words,
etiological theory does not capture the meaning of function that scholars who are not
evolution theorists, for example physicians, have in mind when they talk about the
function of an organ.

1.3.2. Dispositional theory of function

Dispositional or propensity theory of function challenges some of etiological
theory’s basic premises [Sterelny and Griffiths, 1999, p. 222; McLaughlin, 2005, p.
30). Dispositional or propensity theory of function can be traced back to the work of
Ernest Nagel [1961]. An influential philosopher of biology, Peter Godfrey-Smith,
explains that dispositional theory is based on the minimal assumption that “an
object’s function is what it is for.” [2014, p. 62] A function of something is “the
typical causal role that something has, especially its typical contribution to a larger
and more complex system.” [ibid.] Whereas etiological theory asks why a function
has evolved in the past, dispositional theory asks what a trait contributes to a system
in the present. A function is considered as the effect of something—its role in the
causal chain of a system now. Stated simply dispositional theory asks what is the
ability (disposition, propensity) of an element to do something. However, as Nagel
makes clear, the system in question must be directed towards a final state that might
be described as an aim [1961, p. 409f.]. The system must be an organism whose
actions are directed towards survival and propagation [McLaughlin, 2005, p. 25;
Sterelny and Griffiths, 1999, 222). As Sterelny and Griffiths say, “[a]ccording to the
propensity theory, the functions of a trait are its adaptive effects”, in other words:
“[flunctions are effects that increase an organism’s propensity to reproduce.”
[Sterelny and Griffiths, 1999, p. 222] Throughout their analysis of dispositional
theory, Sterelny and Griffiths offer insight into the ‘mechanics’ of biological thought
after it has been occupied by Darwin’s materialism. They argue that with respect to
the function of those brain structures that enable humans to learn to read easily “[t]he
propensity theory (...) asks whether people who can read typically have more
offspring now than people who cannot read.” [ibid. ]

1.4. Theory of self-organization: reduction of teleology to biomolecular final-
state-directedness

The lack of even a simple concept of organism remains a decisive weakness of

neo-Darwinism. Neo-Darwinistic teleologism only considers single functions. But in
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evolution a whole phenotype is selected, that is, a complex structure of mutually
conditioning functions and elements. Two hundred years ago, in his Critique of
Judgment [§65], Immanuel Kant emphasized this most essential aspect of the
organism with his concept of the ‘self-organizing being.” Because of the inability of
neo-Darwinism to consider whole organisms, an organismic turn is currently taking
place in the philosophy of biology in which dynamic systems theory (or the theory of
self-organization) plays an essential role. The directedness of growth and other
processes towards a certain final-state or an ‘aim,’ as it is often called, is understood
as the outcome of the self-organized complex molecular dynamics of organisms. The
proponents of this conception consider the organism as a self-organized dynamical
physico-chemical system, the dynamics of which results in virtue of an extremely
complex structure of interdependent positive and negative feedbacks between
biomolecules [Christensen, 1996, p. 308f; Rosen, 1985, p. 173f.; Goodwin, 1989, p.
49-61]. Dynamic systems theory and theories of self-organization build the
theoretical foundation of the fourth and most recent kind of biological neo-
teleologism. From this perspective, the non-linear deterministic interactions between
the organism’s molecules constrain their own dynamics and thus give rise to a
deterministic material phenomenon that is directed to a certain final state.

Theorists of self-organized physicochemical systems illustrate the dynamics of
biological and organismic processes, such as metabolism and growth, by using an
abstract space called a ‘state space.” The course of the process is represented by a
curve called a ‘trajectory.” The dimensions of the state space represent the different
sorts of molecules out of which the organism is made. Thus each one of the points on
a trajectory through the state space provides a complete qualitative and quantitative
description of the material composition that is physically present as the organism at a
particular point in time.

trajectory

final state

Fig. 1. The trajectory of a biological process in a state space.

Thus, the trajectory represents the succession of the states that the organism
occupies in different points in time. In the theory of self-organization, the dynamics
of a growth process is considered to be entirely determined by the material
constellation of both the growing organism and the part of its environment with
which the organism interacts. The final state of growth is reduced to what is
physically present inside the organism as well as around it in the relevant part of its
environment. In a nutshell: The final state of a biological process, is considered to be
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entirely reducible to something physically present, the material constellation of the
organism and its environment.

2. TELEOLOGY IN THE WORKS OF ARISTOTLE

The second book of the Physics occupies a crucial position in Aristotle’s theory
of biological teleology that, from a present-day perspective, can be assigned to inner
special teleology. In this text, Aristotle makes clear that the concepts ‘final state’ and
‘purpose’ — the Greek expression for ‘purpose’ is ‘ou heneka’ (ov &veko) which
means ‘for the sake of which’ — are mutually related and inseparable. The key query,
however, is whether the Aristotelian term ‘purpose’ refers to an experiencing unity
that strives to attain its aims. Neo-teleologically-minded biologists and philosophers
tend strongly to interpret the Aristotelian concept of purpose in a functionalist
manner [Ariew, 2007, p. 173] by overestimating the importance of certain passages in
the second book of the Physics wherein Aristotle explains the final-state-directedness
of certain biologic processes by their functions in the organism: “plants [...] send
their roots down [...] for the sake of nourishment™ [II, 8, 199 a28-29] and sharp teeth
are located in the front of the mouth for the sake of tearing [II, 8, 198 b24-25].
Appropriately, Hans Jonas criticized this myopic restriction of Aristotle’s thinking to
functionality by reminding us that his teleology is only “in the second place a fact of
structure or physical organization, as exemplified in the relation of organic parts to
the whole and in the functional fitness of organism generally.” [Jonas, 1997, p. 163]*

Indeed, something beyond neo-Darwinian and modern biological functionalism
is much more important to Aristotle’s teleology. His worldview simply forbids
considering a natural process controlled by blind, i.e., non-mental forces, as being
able to achieve the kind of ordered result attained by an appropriately formed organic
structure that serves the purpose of staying alive, like an organism or an organ, rather
than degenerating into chaotic malformation [Physics I, 8, 198 b33 - 199 a28].
Aristotle applies to blind mechanistic processes the term ‘automaton’ (avTOMOTOV),
which may be translated as ‘senseless in itself,” since ‘maten’ (pdtnv) means ‘in
vain.” [Physics Il, 6, 197 b22-31] He refers to all processes that are not grounded in
any kind of mental purpose as ‘automata.’ Therefore, he would subsume all processes
which we today consider to be regulated only by physico-chemical interactions under
the category of ‘automaton.” Accordingly, from his point of view, all phenomena of
material self-organization constituting the fourth type of contemporary neo-
teleologism would be cases of ‘automatic’ becoming. Automatic processes may
sometimes look as if there were a purpose behind their movement: the roof tile that
falls on somebody’s head could have been thrown at him purposefully by someone
else. As Hans Jonas has shown, Aristotle made a distinction between the “mere
ending and internal ‘end’ of a movement.” [Jonas, 1997, p. 203]° In Aristotelian
hylomorphism, the final-state of living processes is something both aimed at and
purposed. From Aristotle’s anti-mechanistic perspective only very rarely do blind

4 Translated by S.K.
® Translated by S.K.
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forces lead to a final-state that could be considered a purposefully generated one. In
contrast to modern physics, Aristotle thinks that in most cases automatic processes
lead to chaotically disorganized final states. He would never assume that the non-
psychic processes of self-organization would be able to produce something as ordered
as even a single cell. As stated above this does not mean that Aristotle ascribes a
human- or animal-like mentality to biological processes. In Physics, he says that a
purposefully acting entity is only rarely conscious of its acting:

“[I]t 1s absurd to suppose that purpose is not present because we do not observe
the agent deliberating. Art does not deliberate. If the ship-building art were in
the wood, it would produce the same results by nature. If, therefore, purpose is
present in art, it is present also in nature” (I, 8, 199 b26-30).

Of course, in all arts purpose is present because the agent acts towards an aim.
In other words, conscious action is only a seldom special case of purposeful end-
directed action. Aristotle’s understanding of teleology confirms Thomas Nagel’s and
Mark Bedau’s position that one may talk of teleology only in connection with entities
to which one can ascribe values, since an experiencing being is only directed towards
something if that something is experienced as something valuable [Nagel, 2012, p.
97; Bedau, 1998, p.272f.].

In the first clearly formulated theory of teleology, as presented in the works
Physics and On the Soul, the concepts of ‘aim’ or ‘goal,” ‘end’ and ‘purpose’ denote
inseparable aspects of one and the same thing: they designate essential elements of
the ‘eidos’ (e180¢), or the form or the biological species to which a single living being
belongs. In Aristotelian metaphysics ‘eidos’ is considered to be formal causality that
Is a non-material causal factor. In his seminal work De Anima (On the Soul) Aristotle
says both that all processes occurring in a living being are determined by its soul
(psyche) and that the soul is the ‘eidos’ or the formal cause of a “natural body having
in it the capacity of life” (II, 1, 412 a 19-21). By ‘life’ Aristotle means “the power of
self-nourishment, independent growth and decay” (ibid. a 14-15). Accordingly, the
growth of an organism is not determined by its material constitution but by its soul,
particularly by the part of its soul that Aristotle calls the ‘vegetative soul’ (threptikon)
(111, 11, 434 a 22-25). As Aristotle says in Physics, the formal cause of a being is
intrinsically connected with its efficient and final causes (1, 7, 198 a 24-27). It is the
eidos or vegetative soul of a growing organism that directs growth towards a
particular final state. In other words, in Aristotle’s biology the agent of growth (and
nourishment), the vegetative soul, is not reducible to something physically present
such as the material constellation of the growing organism. Thus, in sharp contrast to
contemporary materialistic neo-teleologism, an essential feature of Aristotelian
teleology is that teleological becoming is determined by a causal factor that is not
reducible to what is physically present.

There is another essential feature of Aristotle’s teleology that contrasts sharply
with modern neo-teleologism, especially with the latter’s neo-Darwinistic and
functionalistic version. Neo-Darwinism, etiological, and dispositional theory of
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function reduce the welfare of an organism to its mere physical maintenance
(survival) and numerous descendants. In contrast Aristotle’s concept of purpose is
built on the conviction that the final state of a particular natural process is something
good for that very process: “[T]he Good is that at which all things aim (téya06v, oD
navt’ €pietar)” [Nicomachean Ethics, I, 1094a 1], “the Supreme Good seems to be
something final (t0 &’ dpiotov Téhedv T1 @Qaivetar).” [ibid., I, 1097a 25-30]
Accordingly, final states at which the soul of an organism aims are good for that very
organism. Each organism is something good in itself because thanks to its soul and
essence it has intrinsic value. From Aristotle’s perspective the purpose of being able
to learn to read is not about producing numerous offspring but to contribute to a
person’s happiness (eddoaupovia) which is a value in itself rooted in the noetic soul of
the human.

The philosopher and scientist Mark Bedau rightly noted that “we are unsure
whether teleological notions apply in roughly the same cases as those in which we are
unsure whether value notions apply.” [Bedau, 1998, p. 272f.] This statement relating
teleology with value is fully applicable to Aristotelian considerations of organismic
teleology.

Conclusion

Philosophy of biology gives all four neo-teleological approaches great credit for
providing interpretations of the concepts of ‘purpose,” ‘aim,” and ‘telos’ without any
reference to mental factors. Philosophers of biology differentiate sharply between
versions of special internal teleology divested of all psychical or mental connotations
and others which assume mental factors. Contemporary philosophy of biology credits
all forms of neo-teleologism for developing a new form of teleologism, by adopting
teleological language and applying it to biological fact without referring to any form
of essence or soul (psyche). According to philosophers of biology, only non-
psychical special internal teleology comes into question for biology, thereby
distancing themselves from many philosophers, including Aristotle, as the Figure 2
shows. The common denominator of all four approaches is that they serve the
development of a new form of teleologism, allowing biology to use teleological
language without neglecting contemporary scientific metaphysics which remains
essentially materialistic. Cybernetics, neo-Darwinism, and theory of self-organization
consider the final state of a process, to be determined by something physically
present: negative feedback, genetic program, self-organized material structure.
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Teleology
panteleology or special or regional teleology
universal teleology (Aristotle, Leibniz,
(Platon, Aristotle, Leibniz, Whitehead, philosophers of
Whitehead et al.) biology)
external special teleology inner special teleology
non-psychic psychic inner special teleology
inner special teleology (Aristotle, Leibniz, Whitehead
(Philosophers of Biology) etal.)

Fig. 2. Different kinds of teleology.®

The comparison between Aristotle’s biology and biological functionalism
deserves particular attention because it reveals essential differences between
Avristotelian teleology and modern neo-teleologism. Biological functionalism differs
strongly from Aristotle’s understanding of purpose in three respects. First, while in
Avristotelian teleology purposes are causes of effects, etiological theory reduces
purposes to effects. Second, etiological approach reduces purposes to events of
natural selection. Since Darwinian evolution theory is radically anti-essentialistic,
from an Aristotelian perspective such events must be regarded as contingent because
they are without any activity that is governed by the essence (eidos) of an agent. It is
noteworthy that ascribing contingency to evolutionary events is not necessarily bound
to the Aristotelian mode of thought. In evolution theory the appearance of new traits
that might become positively selected is considered to be a highly random process.
Third, and most important, the common denominator of both etiological and
dispositional theory of function is, as already said, that they equate the wellbeing of
an organism with its mere physical maintenance and numerous descendants. In
contrast Aristotle’s concept of purpose is built on the conviction that the final state of
a particular natural being is something good for that very being.

Since modern biology is based on materialistic denial of soul and essence their
objects can only have extrinsic value, i.e. value for other objects. While, for Aristotle,
the causality of natural beings is determined from ‘within’ them, i.e. from their own
essence, in the modern sciences causal relations are determined extrinsically. This is
due to a simple reason: there is nothing to have an ‘inside’, an essence. In Aristotle’s
cosmos all natural beings have an intrinsic nature which endows them with a genuine

® This diagram is based on ideas of Toepfer [2004, p. 36f] and Mahner and Bunge [2000, p. 348].
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telos: a final state that serves their own purpose that is rooted in their own essence
(eidos). Not only is their being determined intrinsically but also their becoming is
always oriented to an aim that is good for them. The final state of a natural process
corresponds with its intrinsic value. Apparently, Aristotle’s metaphysics is firmly
established on an indissoluble connection of ontological and ethical principles.
Modern science is intrinsically and essentially grounded on the rejection of that very
connection. This leads to the reduction of value to a quantity, such as the number of
descendants.

Obviously, other than modern biology, Aristotle’s metaphysics provides an
appropriate basis for the elaboration of a bioethics and environmental ethics that
ascribe intrinsic value to living nature itself — an urgently needed development in our
century.
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FOR GREEK MATERIALISM, NATURALIST PHILOSOPHY
AND ARISTOTELIANISM
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ABSTRACT. This essay traces the origins of the Greek materialism, early science,
naturalist philosophy and Aristotelianism to the Phoenician poetic cosmology, science and
philosophy — the topic still in the embryonic stages of scholarly exploration. It demonstrates
the affinity of Hesiod’s much later poetic categories to the ancient cosmic genesis by
Sanchuniathon, constructed centuries earlier, how Phoenician Thales became “the father of
Greek philosophy” and how Aristotle’s causality theory was rooted in Thales’ theory of
becoming, concept of unity, movement and cyclicity.
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Introduction

Until mid-20th century, prior to the excavations on the territory of ancient
Phoenicia — in what is modern Syria, Lebanon and Israel— cultural history of Europe,
Middle East, Greece and Rome had been dominated by the descriptions about the role
and contribution of the Greeks, Romans and by Biblical narrative. History and
memory left very little about Phoenicians, the actual cultural mentors of Europeans,
whose image had been nearly erased and distorted by her enemies and conquerors.
Now the stereotypes about Phoenicians as ancient traders and mariners are about to
be replaced by the surprising discovery — the forgotten Phoenicians as the founders of
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European civilization, transmitters of literacy, science, technology, urbanity and
philosophy.

In this connection, the narrative of cultural history is about be corrected. Here,
we shall explore the so far untrodden pathway — from the seldom mentioned and
forgotten Sanchuniathon to Aristotle via Hesiod and Thales, from the ancient
Phoenician poetics and cosmology to the early naturalist philosophy and science in
ancient Greece.

1. Sanchuniathon and Phoenician Cosmology

Long before the Greeks, the forgotten Phoenicians had established that
“everything was in everything,” or the interconnectedness of all natural phenomena
and that the dynamics of the whole in cosmos was ruled by the movements of its
parts rather than by the divine powers. They were aware of the power of the primal
forces, correlated functioning of the elements and the cyclicity of the natural
processes, birth, gradual decay and then again, re-birth, of the innate harmony in
cosmos, between all the things animate and inanimate. They were cognizant of the
gender dichotomy or the permanent gender-oriented natural universe which had
shaped their anthropomorphic view of cosmos and was paramount for their poetic
cosmology. In their view, the chaotic and directed movements in cosmos were
brought about by the cosmic egg, the imagined engine of the universe which revealed
their biology-driven vision of the world, the result of their long and attentive
observations of the natural phenomena or their primitive scientific explanation.

Even the ancient poetic picture, intended for the illiterate, was still rooted in the
quasi-botanical or biological theory of knowledge, based on the centuries of
observing nature, natural transformations and taming it. The early ancient Phoenician
or pre-Hellenic cosmology is characterized by the inexplicable atheism at its core.
Despite the presence of deities, there was essentially a defined secular, early quasi-
scientific model, developed by these earliest known creators of science, technology,
art, seafaring, astronomy, logic, meteorology, mathematics, and versatile industries
and knowledge, beyond that of the level of their neighbors. Surprisingly late, through
Philo of Byblos (64 AD-141AD) we learnt about the early Phoenician philosophy
and history, documented in the treatises by the forgotten Sanchuniathon. According
to Albert Baumgraten, Philo was “ a part of the group of the Oriental savants which
included Hermipos of Beirut, Paul of Tyre and Herodian of Alexandria who pled the
case of Alexandrians against the Jews” (1981:32). Proficient in Phoenician language,
Philo had translated 8 books by Sanchuniathon into Greek. The Christian historian
Eusebius of Caesaria (260-340AD) claimed that “Sanchuniathon was the most
ancient man who lived before the Trojan war,” a native of Tyre, he left in Phoenician
language such interesting works as:

Concerning the Physical Doctrines of Hermes,
The Ancestral Traditions and Customs of the Tyrians
Egyptian Theology [A.Baumgarten, 1981:45].
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Both Philo of Byblos and Christian historian Eusebius date Sanchuniathon tos
2000 BC, a quite realistic chronology since Tyre had been founded in 2950 BC. By
Sanchuniathon’s life time, the Phoenicians had already produced a written history,
epic, scientific literature, music and art. Sanchuniathon provided a very early proto-
scientific explanation of the origin of cosmos:

When the air burst into light, on account of

the burning of both the land and the sea, there

arose the winds and clouds, and great downpourings
of waters, of heaven and floods (1981[806:28]:96).

This seemingly naive, quasi-scientific explanation predates the no less naive
cosmologies articulated by Hesiod, Pythagoras, Parmenides and Heraclitus.

According to Albert Baumgarten, “Sanchuniathon’s work reached Greece to be
the basis of Hesiod’s “Theogony” and predates Hesiod by several centuries. He
guotes Sanchuniathon:

And when the wind loved its own primary
elements and a mixture resulted that plexus
was called Pothos (Desire), the source of the
creation. Some say Mot is slime, others the
putrefaction of a watery mixture and from it
was born every seed of creation and origin of
all things ([806:17]1981:96).

“Water and Watery Mixture” — these are the key concepts that would re-occur
much later in Parmenides, Heraclitus, after the reproductions by Hesiod. Water as a
source of life and primal cosmic element was an important conclusion made by the
Phoenicians, long before the Greeks, and recorded in Sanchuniathon who had given
the earliest possible known quasi-scientific explanation. His POTHOS/ Desire
would much later migrate to Hesiod and Sanchuniathon was the first to advance the
male/female union as the foundation of creation, the indispensable mixture of the
fundamental elements. But the waters did not act on their own on Earth, in
Sanchuniathon’s view, “they were set apart and separated from their original place on
an account of the Sun” (1981:97[806:28). This is the earliest proto-scientific system
of the universe, the gesture of recognition of the significance and role of the Solar
System, and the interconnection between the Earth and the Sun.

The Phoenicians, the earliest successful seafarers, explorers and discoverers of
European continent — we owe even the name of the continent to them, in the honor of
the snatched Europa, the sister of King Cadmus — had been the earliest keenest
observers of nature. Their vision of the world was not predetermined by the fear of
nature but by their own intelligent assessment of the powerful cosmos where man
had to dwell in harmony with himself, his neighbors and surrounding cosmos.
Sanchuniathon’s cosmology brings order into the understanding of the world,
acknowledging the power of Nature, Cosmic forces and place of man in Cosmos, as
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the owner of the Intellect, Reason. Long before the Greek tradition and elevation of
Human Reason, there appeared the description of the world that cut a demarcation
line between those who possess and do not possess Reason/Intellect. Millennia later,
one would hear the echo of Sanchuniathon in Aristotle. Those who possess intellect,
in Sanchuniathon’s view, had the capacity to observe Nature and establish the
regularities of the natural cycles, as the first stage of learning about Cosmos. Circa
800 BC, the forgotten Phoenician would be reborn in Hesiod who would revive the
Phoenician poetic model of cosmos, inspiring Aristotle, Anaximenes and Diogenes,
but be destined to be unmentionable in the Greek philosophical texts. The
Phoenicians, as the givers of literacy, must have definitely transmitted to the Greeks
and all Europeans their early proto-science, poetic cosmology and keen vision of the
natural world.

2. Hesiod’s Reworking of Sanchuniathon’s Cosmology

Hesiod’s monumental poem Love and Desire, written nearly a millennium after
Sanchuniathon’s poetic account of the Order of Things and origins of Cosmos,
represents an obvious reworking of the ancient Phoenician cosmology, immortalized
in Sanchuniathon’s abandoned and forgotten genesis. Hesiod (circa 800 BC) would
later become the source of Aristotle’s scientific explanation of the primary causes
and dynamics of the forces in the universe. But Hesiod’s metaphors echo
Sanchuniathon whose forgotten cosmic genesis the Greek poet re-processes, reviving
the Phoenician cosmology in new cultural circumstances:

First of all chaos made,
And then broad-breasted Earth

And love mid all the God’s supreme

Sanchuniathon’s Pothos/Desire and sexual metaphors for the explanation of the
origins of life on Earth found the second life in Hesiod, the feature that Philo of
Byblos fortunately acknowledged and left for the unenlightened posterity. Male and
female principles, wind, water and air were the permanent recognizable signs in
Phoenician cosmology that migrated in an unknown manner and time into the Greek
collective psyche. When Sanchuniathon tells the story

of the wind Kolpia and his wife Baau that [he]
renders night, and how there was born Aion and
Protogonos, mortal men called by these name

the Phoenician poet, thinker and historian wants to reduce the historical time from the
origins of life on Earth to the history of Phoenician civilization. He briefly
summarizes the unknown primordial past, the distant phase of life on the planet,
coming to the contemporary to him life of Phoenicians as the masters of the planet:

Aion discovered the food obtained from
trees. The children born of them Calos, Genos
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and Genea and they settled in Phoenicia
(1981:141[807:19]).

The wise ancient Phoenician is pragmatic about the possibilities of learning the
Past and human contributions to cultural evolution and taming Nature. Instead of
seeking the precise physical or biological genesis of cosmos which we may never
discover or assigning the divine forces with the function of the cosmic movements,
the ancient Phoenician sage brings instead the world of the Possible. Sanchuniathon
cuts off and abandons the wasteful explorations into the universe of the Impossible,
the mythological creativity in the direction of the religion, connecting instead Man
and Cosmos. His story reveals the strictly pragmatic collective orientation of the
Phoenicians who, unlike the Greeks, their able imitators, dwelt strictly in the realm of
the Real and Possible. By the time of their recorded cultural legacy, as evidenced by
Sanchuniathon, the gods had been already denied privileged status and worship, and
men were given the task of mastering the universe and establishing a certain
harmony. The proto-cause and creation were no longer on the collective Phoenician
agenda, they had apparently already passed the stage of being interested in such
remote impossible explorations.

In contrast, the Greeks, the recipients of the Phoenician cultural world and urban
advanced civilization, were at the time of their encounter with the Phoenicians at the
stage of purely fictional mythologized representation of the Real. Even at the time of
Aristotle (384-322 BC), five centuries after Hesiod and millennium after
Sanchuniathon, the Greek society had been functioning still in the presence of 30 000
gods! Philo of Byblos marveled at the “inexplicable atheism” of the Phoenician
cosmogony, the absence of traditional gods which were replaced by the physical
elements associated with them” (1981:121). Aristotle, an early Greek accomplished
natural scientist, drew his inspiration from Hesiod, who, in his view, provided him
with the best metaphor about Cosmos, or “Order of Things” — first, there came
Chaos, then Cosmos, second. In Hesiod’s version, Nature, Cosmos and Life on Earth
had seemingly come about as the aftermath of the clash between some unknown
forces, which he represented, for clarity, by the familiar and universal understandable
to all metaphors — Love and Desire. This was a Greek revision of Sanchuniathon’s
metaphoric message, communicating the imaginary history of life on Earth,
accounting for all the biological and cultural processes in the story of the wondrous
mysterious union of the male and female, Genos and Genea.

Hesiod, a Greek poet, could not have delivered his message otherwise but
through the recognizable sign — Love. But he also could not have done it without the
formula, suggested by the Phoenician philosopher and poet Sanchuniathon millennia
prior, i.e without his icon of POTHOS/Desire. Hesiod’s planet Earth had appeared in
his own imagination but with the help of the Phoenician cosmological iconography,
coming in front of the Greek readers as a voluptuous broad breasted woman, the giver
of life and a seductive supreme creature, overpowering all other male deities, acting
in cosmos. In Hesiod’s mind, the Order of Creation and Things in the Universe
emerged in the following order:
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1.CHAOS

2.FEMALE LIFE PRINCIPLE
3.MALE

4.UNION OF LOVE
5.BEAUTY

Hesiod’s formula of creation, cryptic, elegant and strikingly simple, would later
fascinate Aristotle who would be impressed by his imagery but would seemingly
remain unaware of the source of Hesiod’s inspiration. In turn, it would inspire
Avristotle to make his own useful for the understanding of the origins of life and
cosmos conclusion, as well as for the construction of his natural philosophy, early
Greek science and overall knowledge about universe, asserting “that these suggest
that there must be in things some cause that will move them together.” Hesiod’s
metaphor of causes brought Aristotle to scientific reasoning, the explanation of
causes, a new insight into physics, moving from the imaginary and Impossible to the
Possible causes of the natural processes, from the naive poetic insight to the scientific
reasoning.

Later, Hesiod’s poetic formulas would be perfected by philosopher Empedocles
(490-460 BC) and his ethical categories of friendship and strife. Aristotle regarded
Empedocles the first scientist “who posited several distinct and contrary principles in
motion,” inspired by poet Hesiod. Aristotle was able to see the poetic proto-base of
scientific vision in Hesiod’s poems. Parmenides (515 ? BC- ?), the imaginative 6"-
century BC thinker, also relies on the poetic metaphoric representations. Aristotle,
contemplating about Nature, the nature of thought and mechanism of reasoning,
guoted a poem by Parmenides in his Metaphysics:

For, as each is formed by many jointed limbs,
So is the mind of men; for that which

Thinks in each and every man is but the
Nature of his limbs; and what is more of

This is also more of thought.
(1984,vol.11:1594[1009.21])

The thinker produces a poetic model of the psychology of the body and
primitive neuropsychology, the transmission of the stimuli, a poetic diagnosis of the
internal bodily functioning. Parmenides correctly imagined that man, a biological
creature, is locked into the biological internal processes and the chemical mini
universe of one’s own body, represented by his “joined limbs.” But mind operates in
the analogous fashion to the body, controlling health, disposition and biology, the
production of thought, ideas, imagery etc.. The biological reality, the biocosmology,
the primary plane of observation and nature per se, as the sources of metaphor and
movement of thought had been also the thinking of the ancient Phoenicians,
transmitted further by Hesiod and transformed later into philosophical categories by
the Greek philosophers.
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3. Thales — the Phoenician Father of Greek Philosophy
In his Essays in Ancient Philosophy, Stanley Rosen writes:

Thales, whoever he may have actually been, is
for us philosophy, making its appearance in
human history [2013:75].

In the currently accepted historical chronology about the pre-Socratic
philosophy, Thales (640 BC-562 BC, the data from Diogenes Laertius) is preceded
only by Hesiod’s Theogony and Works and Days, marking the beginning of the
recorded Greek philosophical tradition and narrative. We know about Thales, a native
of Miletus, Asia Minor, largely from Diogenes Laertius (first part of the 3 century)
who acknowledges his Phoenician origins. Acknowledging the contribution of the
Egyptians, Babylonians, and Persians, Diogenes Laertius begins the history of the
Greek philosophy with Thales. Relying on Herodotus, Duris and Democritus, he
presents Thales as a descendant of the Phoenicians, and by the admission of Plato
“one of the seven sages.” Thales achieved his high scholarly status in Athens and had
been made a citizen of Miletus. The last was bestowed upon him after the arrival
from Phoenicia of another expatriate, Nileos. Thales’ achievements in astronomy
earned him notice, admiration and remembrance of Xenophanes, Herodotus,
Heraclitus and Democritus. He allegedly gave the name to the last day of the month
as the 30™, discussed and pondered over numerous physical, biological and medical
problems. “He was the first to determine the sun’s course, the size of the sun and the
moon” [D.Laertius, 1972, vol. 1:25]. Aristotle and Hippias recognized Thales’
contribution to the understanding of nature and physics. Thales allegedly was the first
to inscribe a right-angled triangle in a circle, the discovery which was later wrongly
attributed to Pythagoras. To show how much the ancient Greeks valued the wisdom
and genius of Thales, Diogenes quotes the said inscription on his tomb, reading as:

Pride of Miletus and lonian lands,
Wisest astronomer, here Thales stands
[Diogenes Laertius, 1972, vol.l:34-35].

Personally in awe of his wisdom, he quotes the most memorable sayings of
Thales:

Being asked what is difficult, Thales replied,
“To know thyself.” “What is easy? To give
advice to another [ibid.].

The well-known “To know thyself” — saying by Thales was later described as
the wisdom of god Apollo, carved on the front of the temple on the island of Delphi.
Thales is also credited with transmitting the idea of monotheism:

Of all things, that are the most ancient is God,
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for he is uncreated.
The most beautiful is universe, for it is God’s

Workmanship [ibid.].

In his Letter to Pherecydes, according to Diogenes Laertius, Thales allegedly
wrote:

| hear that you intend to be the first lonian

to expound theology to the Greeks. And, perhaps,
it was a wise decision to make the book common
property [ibid.].

Thales’ pronouncements on ethics, as recorded by Diogenes Laertius, are very
much reminiscent of the Ten Commandments from another Semitic text, but reveal
the needs of the members of the more advanced society than that of the tribe of
Moses, suggesting their longer history. Let us compare the utterances:

From the descendant of the From the tribe of Moses:
tribe of Cadmus:

Shun ill-gotten gains. Neither shall you steal.
How shall we lead the best (Deuteronomy 5:19)
and most righteous life? Do not do to others

By refraining from doing what What thou do not wish
we blame in Others For yourself

[Diogenes Laertius, 1972, vol. 1:39].

Another Phoenician whom Diogenes Laertius mentions is Menippus, a Cynic, a
former slave. Diogenes displays obvious dislike of this wise foreigner whom he
condescendingly characterizes in two paragraphs, either as a successful beggar or
money lender by day who had managed to accumulate a large fortune due to his
financial acumen. Despite the fact that Menippus ended his life by committing
suicide after a robbery, Diogenes shows no sympathy. He disliked his style, not
serious enough in his opinion, and even questioned his authorship. This statement
was not substantiated by any direct references and was, perhaps, a mere hearsay,
based on the known even to Homer stereotypes about the Phoenicians as money-
lenders or money- makers. He does not even give his date of birth or death, but
simply states that “Menippus had been Phoenician by birth but a Cretan hound” who
wrote 13 books, including The Life of Epicurus among them.

Epicurus lived during 341BC-271BC, and Menippus, the Phoenician, must have
been either his contemporary or a person close to his time. Yet, it is rather peculiar
that, out of a hundred of Greek philosophers, only Thales and Menippus are
acknowledged as Phoenicians, some admit to have visited Crete and Egypt but none
are described as the pupils of the Phoenician philosophers who must have been
numerous in this period. The Greeks competed with the Phoenician rivals not only on
the economic arena, global trade and colonial territories but also in the cultural
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sphere. Being the recipients of Phoenician alphabet, literary, scientific knowledge and
technical know-how, the Greeks owed their own achievements largely to the detested
rivals and former colonizers. Tyre and Byblos, Larnaca and Kition, Limassol and
Olbia, Nora and Motya, Cadiz and Gibraltar, Cartagena and Majorca, Carthage and
Cumae... — all challenged the Greek colonial appetite, cultural aspirations and
collective cultural Self. The ultimate winners in the historic Phoenico-Hellenic
conflict, the Greek zealously guarded their historical narrative and the alleged purity
of their Hellenic race. The ancient Helleno-Semitic connections were hidden and,
even in case of recent mixed origins of the Greek cultural figures, the Greek line was
emphasized. In this sense, the myth of the exclusive noble Hellenic origins and
superiority over the rest of the Mediterranean neighbors, the “barbarians” had been
the predominant, if not the key, motif. The Greeks who had been the recipients of the
Phoenician urban civilization could not accept the fact of being second in line, after
the Phoenicians in all cultural achievements. They vehemently rejected and negated
the Phoenician mentorship.

“Philosophy begins with Thales,” declared Bertrand Russell and we can
paraphrase it, stating that “Philosophy and European culture begin with Phoenicians,”
this is something which had been intentionally and traditionally forgotten or by habit
omitted. The proverbial “Know thyself” attributed to god Apollo had been planted
into the Greek collective memory as a Greek legacy because nobody ever reminded
of the outstanding and magnificent urban Phoenician civilization which predated all
others in their civilizing impact. Diogenes Laertius who overturned some perceptions
and stereotypes about the Phoenicians, credited Thales with several significant
philosophical positions:

1.he was first to maintain the immortality of the soul;

2.the first to speak of physics;

3.the first establish water as the beginning of everything, and made the
cosmos ensouled (EMPSYCHON) and full of demons;

4.NOUS he defined as the quickest of all things, for it runs through
everything;

5.he said there is no difference between life and death.

[1972, vol. I: 37]

Thales was, the first and foremost, the earliest physicist. The archetypal
Phoenician mythical image of WATER that entered the ancient collective Phoenician
imagination, their epos, lore and history receives a new treatment in Thales. Aristotle
would later claim that Thales “was the leader and originator (ARKHEGOS) of a
philosophy that attributed to water the function of the prime matter (PROTO ILI),”
the primary significance in cosmos, biosphere and life in general. James Warren
claims that “perhaps, he [Thales] got this kind of philosophy from seeing that
everything is nourished by it, as suggested by Aristotle in his Metaphysics (2007:27).

Aristotle mentions Thales in his De Anima, repeating his main postulates:

1) the Earth rests on water like a log in a pond;
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2) repulsion and attraction drive magnets to induce motion in themselves
and other rocks [2007:27].

The elements of the proto and actual astronomy were in the collective psyche
and mind of the Phoenicians, the first most successful mariners and explorers of
distant lands. They would not be able to function at sea without the knowledge of the
interactive powers in cosmos, the impact of the sun, wind, stars, planets and their
movements upon the Earth, i.e. without astronomy.

Thales appears on the intellectual horizon at the time when the versatile
branches of knowledge and sciences had been already serving the Phoenicians for
millennia. His cosmology reflects the evolution of knowledge among the Phoenicians
who had advanced naive mythology to the level of precisely functioning
biocosmology and scientific genesis. Thales perfected the ancient collective
observations into a proto-scientific hypothesis, predating modern science. To him,
WATER is the ARCHE of all things, the primary matter and cause, possessing her
own empsychon and daimons or inner order and mechanism. His world view was the
most ancient materialistic in its essence, much more scientific than that of Plato’s
who came three long centuries after. The NOUS of Thales would find a creative re-
working in Aristotle and his secular interpretation of Cosmos and human place in it.
The Aristotelean materialism and atheism stem from the utterly secular, advanced
and surprising, for his time, modern scientific system of Thales. Patricia O’Grady,
who provided the most definitive study and formulation of Thales’ cosmology,
physics and interdisciplinary contribution to Western thought, passionately states,
“Thales’ views constitute a break with the supernatural explanations” (2002:109).
The contemporary Australian scholar argues that

Thales gave no role to the gods in his
hypothesis about water principles, the
most important cosmic element [2002:129].

Not daring to admit the Phoenician roots of Thales, the scholar is correct in her
characterization of his absolutely advanced theories, standing far away from the
religious mythology and naive speculations of his Greek and non-Greek
contemporaries. She defends his world view as a product of his strictly personal
unique intellect rather than the consequence of his cultural belonging and Phoenician
heritage:

The explanation that the gods, far distant on
Olympus, controlled nature and the affairs of
man, could not satisfy a Thales [2002:129].

Commentators on Thales, beginning from Hippias, Posidonus, Plato and ending
with Cicero, largely misinterpreted his theory of the soul, grafting it to their own
beliefs or repetitions of the beliefs of others. The theory of the soul in Thales was the
only part of his predominantly detached scientific world view that could be
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mistakenly treated as religious. In fact, P.O’Grady argues that “Thales identified soul
as the motive force” [2002:110]. For millennia, Aristotle’s NOUS or intellect,
actually borrowed from Thales, would be also confused with the divine origins and
enter the Western theological discourse as a pro-religious and pro-Christian helpful
argument. His proposition that soul was deathless would inspire the Roman poet Ovid
to have a similar motif in his Metamorphosis, leading to the myriads of the
theological speculations in the post-Christian era, with a long life, extending to the
modern and post-modern hermeneutics in the classical juxtaposition of Being and
Non-Being. The recognizable sign intellect/NOUS in Thales has a multilayered
philosophical meaning, attributed to all animate and inanimate parts of Cosmos.
Cosmos is primary for Thales, the NOUS of Cosmos requires a reflective power of
the human NOUS, something that Aristotle and his followers would dwell upon
substantially in order to reject the divine origins and empower man to run one’s own
affairs, guided by Reason. The interactions between the Whole and its Parts, the
Harmonious Order of Things had been profoundly clear to Thales, but it would have
to be defended and argued by numerous Greek philosophers who would come
centuries after him.

Diogenes Laertius claims that Thales” pupil Anaximander (circa 580 BC)
founded the lonian school of philosophy and his own idea of the infinite got inspired
by Thales. The ideas of Thales would be given a second life in the theories of
Anaxagoras, Empedocles, Heraclitus, Democritus and Zeno, among numerous others.
The reincarnated soul in Plato’s Timaeus could be also traced to Thales and his
cornerstone interpretations. When Anaxagoras would later claim that “mind arranges
and is responsible for everything,” he is processing Thales’ idea of intellect. When
Anaxagoras claimed that “coming to be is a combination and perishing is
dissolution,” he is following Thales. It was Thales who defined the mechanism of all
cosmic processes that are governed by “combination and separation”. The
Pythagorean interests in number and harmony could be also traced to Thales. The
famous postulate by Democritus — “all is flowing and changing” — is also a reworked
version of Thales’ interpretation about the state of cosmos. Now, Thales is accepted
as not only “the father of philosophy” but also of modern sciences, such as
mathematics, astronomy, biology, physics, and even chemistry. According to
Diogenes Laertius, Thales had apparently predicted the eclipse of 585 BC and a
bumper olive crop that increased the production of olive presses [J.Warren, 2007:27].
His scientific predictions had a purely applied character, something which Aristotle
would later regard as the proper trend of inquiries. The idea of practical application of
knowledge in the scientific activity of Thales was in the best traditions of the
Phoenician ancient civilization in which the idea of perfection of human existence
was central.

All the Phoenician inventions and discoveries over the millennia of their ascent
as a civilization represent a successful search for useful and immediately applied
knowledge to improve the existential conditions. None of the advanced ancient
societies were known to exhibit the same cognitive direction. The Phoenicians, the
first to have studied Cosmos, did so for their immediate practical purposes and needs.
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Simultaneously, they displayed the most careful attitude towards the environment,
acting as the first environmentalists of antiquity. Reaching to explore and tame
Nature, they knew their limitations, trying to adjust themselves to Cosmos, to Be
within it, rather then change it to their own liking. The Phoenicians were the most
practical philosophers, wise existentialists and masters of Being in the World. Their
interest in the abstract was motivated by their practical goals, having an applied
character. Aristotle would later provide the analogous synthesis of the primitive
materialism of Thales and the applied orientation of the Phoenician search for
knowledge.

The interdisciplinary interests and profoundly useful applied scientific
discoveries, made by Thales in various branches of knowledge, anticipate all Greek
achievements of antiquity. His conclusions had been the result of a prolonged
observation, calculation and contemplation of the ancient Phoenicians, the nearly lost
legacy in his life time. Ironically, Thales became the acclaimed one of the wisest men
of Greece. P.O’Grady has discovered in Diogenes Laertius the lambi by Callimachus,
the best panegyric to Thales:

Lord of the folk of Neleus’ line,

Thales, of Greeks, adjudged most wise,

Brings of thy Didymaen shrine

His offering, a twice-won prize

[P.O’Grady, 2002:276; D.Laertius, 1972, vol. 1:31].

The poem quoted by Diogenes Laertius is the story of the tripod, received by
Thales for his highly esteemed wisdom. He was particularly respected after the
correct prediction of the 585 BC— Solar Eclipse. The same Diogenes Laertius refers
to the History of Astronomy by Eudemus who gave primacy to Thales for “who
determined the sun’s course from solstice to solstice” [1972, vol. 1:24]. Today, Thales
is recognized as “the progenitor of Western philosophy and science”. Scholars of
modernity write books with such titles as, Astronomy from Thales to Kepler, or
Mathematics from Thales to Euclid.

The discoveries of Thales stand at the height of the Phoenician cumulative
knowledge and during the sunset of their magnificent advanced ancient civilization.
In the life time of Thales, there were still largely preserved the depositories of the
Phoenician knowledge in the temples, in the royal palaces and libraries of Tyre,
Byblos, Sidon, Beirut and Carthage. Diogenes Laertius reports that Thales came to
Miletus with his friend Nileos who “had been expelled from Phoenicia but most
writers represent him as a genuine Milesian” [1972, vol. 1:23]. It means that the
Greeks wanted to see Thales as their own. Thales had been a contemporary of the still
thriving Carthage, the seat of the late Phoenician stage, known as Punic. Sadly
enough, even the writer of the post-modern heroic biography of Thales, Patricia
O’Grady, fails to dwell on the Phoenician origins of Thales, attributing his
knowledge of mathematics and astronomy to his travels to Egypt and Babylonia, and
knowledge of the Eastern sources while none of the civilizations in the Mediterranean
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region had reached the sophistication and level of the Phoenicians. They had explored
most of the sea routes across the lands and seas precisely due to their early acquired
scientific knowledge. Their knowledge of geography, mathematics, astronomy,
physics, chemistry, and meteorology predates that of all their neighbors. The
Phoenicians were the only ones to have had monopoly on knowledge which secured
their power and impact in the world. None of the Phoenician neighbors possessed
their high scientific and highly applied knowledge, neither the Egyptians, nor the
Persians, Babylonians and Greeks could match the Phoenician achievements. The
Egyptian bias and scientific mythology in the history of science were constructed by
the Greeks who had intentionally expunged their Phoenician rivals and cultural
mentors from the collective memory. Herodotus claimed the Egyptians to be the most
ancient nation, intentionally tracing the Greek theology and science and cultural
influences to them and drowning the image of the Phoenicians in the mythological
and pseudo- historical narrative of his Histories.

The most reliable source about Thales remains Diones Laertius who had
reported that

Hieronimus informs us that [Thales] measured
the height of the pyramids by the shadow they
cast, taking the observation at the hour when

our shadow is of the same length [1972, vol. 1:27].

Contrary to the Greek pseudo-historical narrative, the Phoenician father of
Greek philosophy had been also the “father of geometry”, in addition to his being the
founder of physics, astronomy and chemistry. Thales demonstrated to Pharaoh
Amasis how to determine the height of the pyramid without actually measuring it but
calculating. Egypt which had long-standing contacts with Phoenicia must have
benefitted from their advanced knowledge, as it would be later documented by the
20™M-century architectural findings which challenged Herodotus and other myth
makers of antiquity about the actual course of cultural development and the real
Phoenician role in the region. Thales had the most profound impact on the course of
the Greek and entire Western philosophy not by chance. His achievements represent
the culminating point prior to the forced eclipse of Phoenician civilization and its
destruction by her rivals and new comers to the global arena, such as the Greeks and
Romans. One may claim that the Phoenicians collectively begot Thales and
bequeathed him to the Greeks and the entire West. The most successful heir was
Aristotle  who acknowledged Thales and the legacy of Cyprus, Crete,
Lacedomon/Sparta and Carthage, i.e. the centers of the Phoenician culture. The
Aristotelean causality theory is rooted in Thales’ theory of becoming, his concept of
unity, movement, and cyclicity, and his entire cosmology would be impossible
without the basic hypothesis of Thales. Thalesianism begot Aristotle and
Avristoteleanism, and materialism in the science of antiquity, in the shadow of
Platonic idealism and in the presence of the religious mythology and the influential
divine origins-theory.
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The Greek thinkers appropriated Thales, making him their own and having
attached the cultural accomplishments of their rivals to the corpus of their own
metaphysical systems. Thales, a contemporary of the yet undestroyed thriving
Carthage and undermined but still surviving Phoenicia, must have known the
Phoenician and Punic languages and must have been cognizant of the Phoenician
scientific legacy. Acknowledging the primacy of Thales in sciences and philosophy,
we acknowledge Phoenicia as progenitor of our cultural evolution.

4. The Zenonian Trinity
Gerhard Herm challenged the entire Western cultural history in his provocative
book, The Phoenicians (1975), where he proclaimed with confidence:

The Hellenes owed their rivals [the Phoenicians]
more than they cared to admit and were never able
to forget this [1975:175].

He reminds the 20"-century readers that the Phoenicians had been not only the
first daring geographical explorers, mariners, transmitters of urbanity, first major
inventors of various useful tools and objects, founders of various industries, but also
transmitters of literacy and knowledge. For a long time, the Greeks called their own
script “grammata phoenica”, acknowledging its Phoenician origin, fearing that
Phoenicians would dominate and rule them. This fear and inferiority complex in the
relationship with the Phoenicians would not disappear even in Plato’s time (428 BC-
398 BC). According to G.Herm, “Plato feared that sooner or later the Greek language
would be supplanted by the Phoenician [1975:224]. Apparently, the Phoenician
philosophical treatises had been still available in the 5"-4" centuries BC to the
interested in the subject Greeks. The travels and contacts between Athens and Tyre,
Citium, Cyprus and Elea, Italy had been regular and very productive. History of
philosophy and European cultural history lag behind the modern archeology,
philology and history in respect to the Phoenician role in European scultural
evolution. The presently available knowledge about the true story of Phoenician
settlements in the Mediterranean, unique urbanization and colonization of Europe
reveals the fact of the Phoenician presence in Europe, antedating the Greek and
shedding a new light on the chronology and proto-history of Greek and European
culture.

The town of Elea, associated with the Greek philosophical school, the birthplace
of Parmenides and Zeno, is known as a Greek colony in Italy. However, since it has
been recently established that the Phoenician presence in Italy predates the Greek
one, the narrative changes in favor of the actual past. The name of the city itself —
Elea — points out to the Phoenician proto-history. This just another remaining
geographical toponym, stubbornly signifying the Phoenician origins and ancient
migration. The sign Elea is the onomastic double of Ellis in the mother country and
of another colony in Greece, named after the Phoenician god El. Philip Hitti finds the
Phoenician cultural recombination on the ground of this previously Phoenician
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settlement and cultural centre. Apparently, Zeno of Elea (495 BC — 430 BC), who
became known as one of the controversial Greek philosophers and a prominent
member of the so-called Eleatic school, is an interesting byproduct of the
Hellenosemitic cultural symbiosis at Elea. Most of the information about him and
other scholars of the Eleatic School come to us from the secondary sources. Zeno
came to us from Plato’s dialogue Parmenides, as an alleged Zeno’s adoptive father,
as well as from Aristotle, Diogenes Laertius Plutarch and other writers. Aristotle
refers to Zeno but there seems to be no surviving texts. Philip Hitti alludes to Zeno’s
possible Phoenician origins and includes him into “the trinity of Zenos” who had an
impact on Greek philosophy. Zeno of Elea entered the history of Greek philosophy as
the master of “paradoxes”, apparently 40 in number, out of which only 8 survived in
discourse. Aristotle who passionately disagreed with Zeno’s central ideas, having
labeled them as “fallacies” still contributed to the preservation of his memory. In his
Physics, Aristotle simply stated that Zeno makes a mistake in reasoning (1984, vol.I:
239.b30-33.b9). He is mostly remembered for his most classical proverbial paradox
of Achilles and the Tortise, Arrrow Paradox and Dichotomy Paradox or the
paradoxes of motion, which also earned him a label of “immobilist” by Aristotle.
This very colorful figure at the Eleatic School was known to also have authored a
treatise on ideal city, called Republic, anticipating the second version by Plato and
actually representing a proto-utopia which Plato would rework later. Plato’s anxiety
about the Phoenician legacy becomes understandable with the recovery of the proto-
history of Ellis and other Phoenician settlements, predating the Greek ones. Zeno of
Elea stimulated Aristotle’s discourse on motion and it continues to provoke
contemporary theoretical discussions on the topic.

The second Zeno of Citium (334 BC-261-2? BC), the founder of stoicism and a
reputable ancient thinker, was also of Phoenician descent. P.Hitti reports a very
interesting fact that this Zeno even spoke with Phoenician ascent and “was called
Phoenician by his contemporaries” (1965:57). The city of Citium, the native city of
Zeno, more known as Kition, was located in Cyprus, the oldest and one of the first
Phoenician colonies, and was founded by them, becoming a significant centre of
Phoenician culture. Gerhard Herm dates the foundation of Kition to 1000BC. The
Phoenicians allegedly had established mines and ports on Cyprus, and Kition was the
most important city, next to Tamassos/Politikos, ldalion (near the village Dali),
Lapithos (near Kyrenice) and Salamis, later duplicated in another area of Greece
[G.Herm, 1975:132]. Obviously, the Phoenicians had also established schools and
libraries in the cities they had founded, spreading literacy, education and knowledge.
Zeno was the founder of the Stoic School of Philosophy at Citium but later moved to
Athens where he taught ethics. His students were called Zenonians but, as we know
from Diogenes Laertius, he was often ridiculed for his ascent and his Phoenician
extraction. Nonetheless, fame came to Zeno in his life time — he was even honored
with the golden crown. Zeno divided philosophy into three parts — Logic, Physics and
Ethics. His physics and theories of the universe had been of pantheistic nature,
incorporating ancient Phoenician mythical poetic categories and Thalesianism,
regarding the UNIVERSAL SOUL, consistency of the soul, which would find its
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development in Aristotle and particularly the PRIMACY OF REASON.

The third Zeno, a native of Sidon (150 BC- ?), headed the Epicurean School of
Athens Cicero was among the celebrities whom he taught [G.Herm 1975:57]. This
third in the “Zenonian triad” symbolizes the Hellenic period in Phoenician history
when the ties between Athens and Tyre, Sidon and Byblos became strong and the
Hellenosemitic cultural symbiosis had acquired a new predominantly Hellenic
quality. Around the same time, Diodorus from Tyre (circa 110 BC) headed the
Peripatetic School in Athens and attempted to bridge Stoicism and Epicurenianism
[G.Herm, 1975:58]. The same German scholar attests to the Greek impact on Tyre
around 126 BC, on Beirut in 197 BC and upon Sidon in 111 BC. Prior to that, as
evidenced by the Greek coming to and eventual seizure of the old Phoenician
colonies in lItaly, the movements of the cultural pendulum had been regulated by
the Phoenicians, right up to the birth of Plato. Regrettably, the evidence is scant and
deliberately destroyed in the process of conquest and coming of the new colonizers,
the Greeks, who were not interested in preserving the material evidence and
information about their Phoenician rivals and their own Phoenician roots.

5. Aristotle’s Tribute to Phoenicians

Aristotle’s sophisticated cosmology, his multidisciplinary inquiries and secular
explanations of the natural phenomena substantially differed from those by his
mentor Plato. If Plato’s explanations of the bio and physiosphere were largely
dependent on the primitive religious mythology, Aristotle’s achievement was in his
analytical departure from the divine origins of cosmos, still maintained by many
Greek thinkers. Aristotle expelled the Platonian deities from his scientific universe,
having thus approached the cosmology and early science of Thales. In his essay On
Heavens, Aristotle speaks of eclipses of the moon and sun, clearly alluding to Thales
without naming him, but referring instead to his mentor Plato and his Timaeus,
obviously for censorial reasons. In the essay On the Soul, Aristotle directly names
Thales:

Thales too, to judge what is recorded about
him, seems to have held Soul to be a motive
force, he said the magnet has a soul in it
because it moves the iron

(1984, vol.l: 645-646;[405.a9]).

Occasionally, Aristotle interprets Thales through the prism of the Platonian
theological world view. Later, in the same treatise, Aristotle writes:

Certain thinkers say that soul is intermingled in

the Whole Universe, and it is perhaps for that reason
that Thales came to the opinion that all things are
full of gods (ibid.[411.a5-10]).

Here, Aristotle obviously relies on Plato’s Timaeus and Plato’s adjustment of
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Thales to his own theological explanations and the focus on the divine origins of
cosmos. Aware of Thales and his concept of the soul, Plato had introduced his
students at the Academy to the concept of the SOUL in the universe. In his
Metaphysics, Aristotle ponders over the causes, relying on the materialism of Thales,
and with it, the originator of life — WATER- assigning it to be s the primary cause.
Avristotle provides a biological explanation to the theory of Thales:

He[Thales] got his notion from seeing that

the nutriment of all things is moist, and that
heat itself is generated from the moist and kept
alive by it( and from which they come to be is
the principle of all things). He got his notion
from this fact and from the fact that the seeds
of all things have a moist nature and water is
the origin of the nature of moist things
(1984,vol.11:[933.20]).

“All things moist” is the motif that connects Sanchuniathon, the Phoenician
ancient cosmology and Thales, culminating in the obvious materialism of Aristotle.
Aristotle who insisted that “science is the most divine” still acknowledged the variety
of views by Anaximenus, Diogenes, Hippassus, Heraclitus and Empedocles on the
primary causes as the advancement of the early scientific views of Thales. He
obviously was not familiar with the primary sources, i.e. the original texts by Thales,
but the multidisciplinary contributions of his ancient predecessor were known to
Aristotle via the secondary and tertiary ancient oral and written sources that
circulated among the Greek scholars at the Academy and beyond.

The predominant ethnic stereotype about the Phoenicians as merchants and
“makers of useful goods,” known and popular since Homer, penetrated even
philosophical discourse, and even Aristotle was not immune. In his famous and well-
known Politics, Aristotle retells the anecdotal story about Thales. Allegedly,
otherwise an impractical philosopher, Thales had once predicted a rich olive crop
which led to the manufacturing of olive presses and large profits in Chios and Miletus
(1984,vol. 11:]1998; 1258,9-11]). Thales had the most fundamental impact on the
course of the Greek and European philosophy as a mathematician, astronomer,
chemist and natural scientist. Quoting Patricia O’Grady, “it was with Thales that
science began,” perfected by his contemporaries and followers. It found the ultimate
continuum in Aristotle, his scientific methodology, analysis of nature and natural
philosophy. His materialistic world view was later disseminated by his intellectual
allies such as Pittacus of Mitylene, Bias of Priene, Solon, Cleobulus of Lindus,
Myson of Chen and Chilon of Sparta, as well as by Anaximander, Anaxemenes,
Parmenides, Pythagoras, Empedocles, Democriuts, Heraclitus etc.. In addition to his
interests in science, studies of nature, astronomy, physics, biology and medicine,
Avristotle was interested in sociology, politics, improvement of relationships between
people and creation of an ideal civilized society. He was a living witness of the well-
functioning late Phoenician society in Carthage, as well as cognizant of the
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Phoenician accomplishments in their former outposts in Cyprus, Crete and beyond.
Phoenician civilization offered a model of the most sophisticated governance for the
rising Greek society and Aristotle promoted it in his writings, dedicated to political
science. Modern scholars (G. Stanton, 1990; B Warmington, 1960; S.Stockwell,
2010) pay attention to the motif of Carthage and Carthaginians in Aristotle who
mentions them several times in Politics, referring to the known successful models of
governance and versions of constitutions in the past of non-Hellenic city-states. By
the time Aristotle had been writing his Politics, Carthage, the Phoenician colony in
Africa founded in 878 BC, had been already the seat of the most powerful
Mediterranean Empire, with colonies in Spain, Crete, Cyprus, and Italy. Despite the
prominence of Carthage in the Middle East, Europe and North Africa, their historical
(little mentioned and studied!) impact on the Greeks, most of the cultural figures,
including Plato and Avristotle, reluctantly, if ever, mention them. Plato mentions them
only once in his Laws when he talks about the pre-eminence of mathematics in Egypt
and Phoenicia but criticizes for using allegedly “wrong methods” (1970:219). Plato,
in general, intentionally “forgets” the Phoenicians. It was the taboo topic in ancient
Greece since the Phoenicians were their mentors for centuries. Aristotle, in contrast,
mentions Carthage and refers to various people whose cultures continued to develop
in Aristotle’s time. Aristotle was a witness of the still existing blossoming Tyre — his
pupil Alexander the Great occupied Tyre after along siege in 332 BC, ten years
before Aristotle’s death. At the same time the Phoenician diaspora thrived on the
coasts of Spain, Portugal, Italy, in Malta, Cyprus and Crete, having built numerous
coastal cities and having spread their knowledge and skills all over the world.
Carthage, the Phoenician stronghold in Africa, already had reached its strongest
position in Plato’s and Aristotle’s lifetime. By the time Greece had been wrestling
with the idea of proper political governance, Carthage was a model of social, political
and economic success. Modern historiography, influenced for a long time by the
Hellenophilic and Romanophillic mythology, seldom gave any credit to the
Phoenicians to the point of distorting their role in history. With the 20"-century
archeological expeditions and discoveries, and the works of Maria Aubert, Sabatino
Moscati, Harden, Picard and others, the Phoenicians are now in the purview of the
modern scholarship. The Phoenician city-states had, apparently, much more to offer
to their neighbors in the region, who since the pre and Biblical times were less
advanced culturally and economically. Greece was no exception. Contemporary
scholars now come to an agreement that democracy was born before Athens, and
numerous sophisticated social and political instruments were, in fact, wise
borrowings from the early and later Phoenicians, i.e. The Carthagenians to whom
Avristotle alludes in his Politics [S.Stockwell, 2010:123-135].

In Book VII, he makes references to the running of military affairs in Carthage
whose experience he finds useful for the Greeks [1984, vol. 11:2162]. If ancient
Greece had acquired magistrates, wardens of the country, inspectors of forests,
treasurers, city-wardens, property tax collectors, Assembly Courts, Councils of a
Hundred and Senate, it borrowed them from the Phoenicians, the seasoned urbanites
and shrewd politically-minded citizens, their unmentionable colonizers and mentors.
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The Greek polis, is in fact, predated by the autonomously run Phoenician city-states
[S. Moscati, 1968:27; S.Stockwell 2010:123]. Aristotle mentions the role of the
magistrates as a Greek patriot — first, he talks about the Lacedaemon, proto-Sparta,
and then he admits that “a similar principle prevails in Carthage: there certain
magistrates decide all causes” [1984, vol. 11:2024]. He gives credit to Draco and his
laws, and Philolaus who gave the laws to Thebans, Phaleas, regarding the
equalization of property.” When Aristotle mentions the Supreme Council of 100 he
mentions Sparta and Crete, forgetting about Carthage who had developed these
instruments centuries earlier. But yet, speaking of “meritorial democracy”, Aristotle
gives credit to Carthage where “they choose their magistrate and particularly the
highest of them— their kings and generals— with an eye both to merit and to wealth”
[1984, vol. II, B.Il :2020]. Aristotle deals with advanced and sophisticated Carthage
as a jealous Greek— he has to acknowledge it, in contrast to Plato, but the level of
discourse is censored and from the obvious Graeco-centric perspective. Unlike Plato,
Avristotle does not expunge Carthage from the discourse. He is ahead of his mentor,
he honestly includes the Phoenician model into the world history of political
governance and into his own doctrine of proper society [A.Makolkin, 2015]. His
philosophy of politics and classification of government systems are inseparable from
the achievements of the late Phoenicians/Carthagenians. Yet talking about Carthage,
he does not mention any connection with Phoenicia proper, i.e Tyre. Herodotus (484—
425 BC) wrote a treatise Hellenosemitica where he described his trip to Tyre and how
he learned about the cult of Heracles [L.Boutros, 1981:7]. B.H. Warmington, the
author of the modern works on Phoenicians, admits that the problem in history and
scholarship as to Carthage and Phoenicia, in general, that we had for millennia to rely
“on the distorted image created by their enemies” — Greeks and Romans [1960:11]. It
was not in the interest of the future leaders of the Western civilization and the
recipients of the Phoenician legacy to admit the impact and mentorship of their
ancient predecessors. In 1922, around the same time when Leonard Wooley had
discovered Sumer, French archeologist P.Ceritas determined the dates of Carthage by
analyzing the unique pottery, having established new chronology of Phoenician
colonization in Spain, Portugal, Italy, Crete, Malta and North Africa. Later, the same
data were confirmed in the 1970 s by the expedition of Maria Aubet and the
discoveries of the Almarna Letters in Egypt opened the previously unknown chapter
of the Phoenician impact on Egypt with whom they had contacts back in 1800BC.
Apparently, the municipalities existed in Phoenicia as far back as the 1400 BC,
as per the findings. Carthage or “Kart Hadash” in Punic, the late Phoenician,
meaning “new city,” was a capital of the late Phoenician diaspora and migrants from
Tyre, Sidon and Beritos/Beirut, and Byblos that became the capital of the mighty
Mediterranean Empire. It had been ruling the world seafaring and trade for centuries
until the Romans destroyed it finally in 146 BC, after a prolonged battle that lasted
since 264 BC! The Phoenician city-states were the ancient prototypes of the Greek
polis. Each city had their king up to the Hellenic times and also the Executive
Council/SUFET which in 300 BC was appointed only for a year. This, perhaps,
inspired Aristotle to state that rejuvenation of membership was a rational need.
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Apparently, among the late Phoenicians, merit though counted more than hereditary
wealth, i.e “aristocracy was not a closed one” [B. Warmington, 1960]. These
Councils had no military power. They presided over the Senate and Popular
Assembly, the latter actually was an instrument of democracy which could overturn
even the decisions of the king. The councillors in Carthage were the prototypes of the
modern ministers, dealing with the infrastructure, architecture, construction, road
building, environment and water supply that indicates a sophisticated urban culture,
unknown to most Phoenician neighbors that were still largely farming tribal village
communities, scattered in space, including even ancient Athens. Army generals in
Carthage had an extra constitutional position and had to preserve peace and stability.
Court consisted of a 100 judges. “After each war, writes B.Warmington, “generals
had to give an account of their actions to the Court” that stood on guard of the laws
and justice” [1960:147]. The Popular Assembly in Carthage played a very important
role in actually supervising the military. The Phoenicians, in general, and
Carthaginians, in particular, were concerned with preservation of peace and stability.
If they could avoid military actions, they would. They were “sailors but not soldiers”
[D.Harden, 1963:124]. They often purchased peace by buying and selling cities, and
running away from the warring barbarians throughout their entire history, be it Egypt,
ancient Israel, Libya or ancient Greece. Theirs was a highly sophisticated civilization
of peaceful architects, artisans, shipbuilders, glass makers, inventors of literacy,
musical instruments, tools, developers of various industries and designers of
democratic political institutions. They were not warriors by character, traditionally
preferring diplomacy and compromise, but they exercised enormous courage,
defending Tyre and resisting Alexander the Great for a decade, and Romans for 18
years until Carthage was mercilessly destroyed. In the opinion of B. Warmington, the
Phoenicians “were essentially non-political” [1960:149]. Their allegedly archaic
Constitution had been preserved intact until the time of Alexander the Great, i.e. 330
BC, and it was known very well to Aristotle. Aristotle criticizes the Carthaginian
Constitution for its oligarchic tendency, failing to accept the genuinely democratic
spirit of its Popular Assembly, not emulated either by the Greeks or Romans. The
Phoenicians, the leaders in all areas of invention, production, craft, seafaring,
shipbuilding and trading had no equals since the Bronze Age. They had been
spreading their wealth, various inventions, numerous skills, products of metallurgy,
tin, bronze, jewelry, shipbuilding, glass making etc. all over the Middle East,
Mediterranean region, Black Sea and Caucasus, predating the Greek colonization in
Europe by centuries. But recently more is becoming known about the Phoenicians.
Stephen Stockwell claims that “for the last twenty years the Phoenician contribution
to democracy has become a vexed issue” [2010:125]. If previously the discourse was
limited to the Biblical references and contacts between Tyre and ancient Israel, now
upon the completion of the new archeological discoveries and with the help of the
carbon technique, it has become possible to establish a new cultural chronology and
receive a better picture about the role of the Phoenicians, predating Greece and
Rome. Flinders Petrie actually claimed back in 1898 that “municipalities existed in
the 1400 BC [S.Stockwell, 2010:125]. The excavated Almarna Letters, at the site of
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the capital built by Pharaoh, Akhenaton reveal also the date about the Assembly of
Elders in Phoenicia. However, Aristotle and Plato both refer to Egypt as the most
ancient country. Solon, the law maker, is mentioned by both traveling to Egypt and
presumably learning about their laws. Some modern English translators of Plato also
notice the taboo topic. Francis Macdonald, for instance, explains in the footnote to
the Republic’s Chapter XL that the Greeks took the names of their gods from the
Syrians [1948]. The translator confuses the Syrians with the Phoenicians but he still
correctly point out to the cultural borrowing by the Greeks [1948:345]. The Archives
in the Verona Conservatory of Music have materials as to the Phoenician role in
history of music, describing them as the inventors of the musical instruments and
frequent performers at the Egyptian Pharaoh’s ancient concerts. In addition,
Phoenicians had been spreading not only their products and technical knowledge but
also their myths whose traces one finds in the Greek mythology as well. The imprint
of Phoenicia, her rich and advanced culture, science and technology was all over the
Mediterranean, Asia Minor, the Greek islands, such as Rhodes, Chios, Kos. Robert
Drews argues that “The Spartan systems followed the Phoenician prototypes™ (in
S.Stockwell, 2010, 1979:47). The scholars argue that the Greek experience with
democracy came down to them from the Phoenicians who possessed it back in 1500
BC! The sophisticated bureaucracy, described in Aristotle’s Constitution of Athens, is
a clear duplication of the Phoenician political model [A.Makolkin, 2015:371-375].
Aristotle’s Academy was actively involved in the research of the constitutional
history and had Carthage, i.e. late Phoenicia, in the curriculum, and his “ideal society
of excellence” was built in consideration of the Phoenician experience, albeit with
critical consideration. The uneven distribution of wealth bothered Aristotle, as well
“the avarice of mankind that is insatiable” [1984, vol. 11:2011].

Conclusions

Without diminishing the role of the ancient Greek culture, it is possible in the
21 century AD to conclude that ancient Phoenician civilization served as the proto-
base of the Greek and the entire European civilization. In this essay, we focused
solely on the transmission of philosophical categories and scientific concepts
developed by the Phoenicians who happened to be pioneers of literacy, thought,
reasoning and scientific conceptualization at a time when all their neighbors were
largely behind them. Poetic imagination of Sanchuniathon (circa 20 00 BC) and his
cosmology begot Hesiod who, in turn, inspired Greek thinkers. Thales, the
Phoenician, became the father of the Greek philosophy and his categories and vision
of cosmos stimulated most of the Greek great minds, including Aristotle. Greek
science would be unthinkable without the Phoenician proto-base, and even Greek
democracy owes her origins to the ancient Phoenician experience. Tyre, Sidon and
Byblos begot and shaped Athens who eventually tried to erase their memory.
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IN SEARCH OF THE SPECIFIC PARAMETER OF LIFE -
GENERAL METHODOLOGICAL COMMENTS

Dariusz A. SZKUTNIK?

ABSTRACT. Even in Ancient Times, Aristotle, basing the empirical facts, sought the basis
to find the explanation for phenomena and regulatory processes ocurring in living
organisms. The key concept in explaining in bio-philospohy of Stagirite was the concept of
the soul (woyn), which was to integrate the developmental processes and explain the specific
dynamics of the various living beings.

The original ideas and timeless questions of Aristotle became the groundwork on the
basis of which the contemporary researchers? developed their theories in the overall
development of living organisms.

German embryologist and philosopher Hans Driesch (1867-1941) took scientific
attempt to consolidate and explain a factor responsible for development that is described by
me as the parameter of nature. That specific parameter was responsible for entirety of
regulating processes in live forms, especially for the totiopotential processes during
embryogenesis and regeneration. Despite an attempt of consolidating the mentioned
parameter had failed, nevertheless Driesch formed relevant question relating to a way of
eventual explanation of specific relationships and mutual interactions of particular
structures and integral parts of process in progress of the entire development. Driesch’s
method of scientific research brought him eventually to areas of metaphysical explanations
which in consequences are not situated in frameworks of strictly scientific explanations,
whereby his category of entelecheia remains just as an empty verbal expression requiring
new content and fresh methodological solutions.

Methodological way of research in range of complementary of scientific explanations
related to development of organism should lead to final resolution of the overall course of
organic processes by analyzing different research methods.

Pyotr Kuzmich Anokhin (1898-1974) was extraordinarily thinking researcher who
presented certain scientific alternative in the range of explaining complex regulating
processes based on functional systems and their mutual dynamic relationships to reach
overall organismal results. Not only his specific statement can be the way of translating
morphological regeneration but also it can be scientific method in translation of different
complex regulatory processes across each live structure.

Perspective of Anokhin proves that methodology of scientific researches may be led on
field of pure science without digressions in range of metaphysics often referring to
pluralistic method in assigning specific value explaining outer factors to perform a function
of being the initiator and regulator in live forms.

Author considers a relevance of mentioned problem hence, this short summary is just
indication of research scope that requires further solutions and scientific amendments as
well as profound philosophical generalization.

! Independent researcher, Lancut, POLAND.
2 See: Hans Driesch, Pyotr Anokin, Rudolf Klimek, etc.

Vol. 6, Nos. 3&4,

BIOCOSMOLOGY — NEO-ARISTOTELISM | Summer/Autumn
2016




454

Introduction

Each life form is a living structure, which growth (becoming) represents
complex organizational processes and phenomena on different aspects and stages —
an internal multi-dimensional variety, such as: variety of spatial locations, variety of
moments in time, variety of shapes, amount of elements and physic-chemical
properties.

Biological phenomena seem to be very precisely restricted and, of course, that
restriction does not have the homogenous character, on the opposite, that is restriction
unimaginably rich and diversified. Repetitiveness of lifecycles in which from the
beginning are built new synergistic cycles, totipotential phenomenon and
regeneration force scholars to search for specific reason of that diversional restriction.

The pioneer who was seeking the efficent cause of regulatory phenomena was
Aristotle. According to Aristotle the factor shaping the material® had to use the
appropriate tool. ,,The vegetative soul” — in his view — works through the material
tools and its recognition without the ability to use the certain tools is impossible.

Aristole’s views were to be variously interpreted, distorted and supplemented by
various scholars.

German embryologist and philosopher Hans Driesch was one of such scholar
who attempted to formulate the specific parameter of life in terms of living nature.
Although the attempt of Driesch in search of that that parameter was unsuccessful, its
questions inspire a different researchers and scientists.

Another originally thinking scholar was Pyotr Anokhin who from the beginning
to the end of his scientific work was loyal to the teachings, laws and principles of
methodology used in the course of explaining the regulative processes within a living
form.

This article is a presentation of general methodological analysis, relying mainly
on highlighting the relevance of the problem. The main author’s intention is to show
the different ways of thinking in search of the cause or explanatory causes in the field
of organic singular phenomena.

It should be also observed that, used below as important, the notion of
information can be presented and explained at various levels of researches and with
reference to various biological processes. Hence, information can be distinguished as
genetic information, cytoplasmic (non-chromosomal) as well as the formation of
information as a result of interaction between individual cells or parts of the body.

1. Pioneering researches of Driesch in terms of harmonic-equipotential systems
as the specific base to compose the specific parameter of the world of living
nature

On the basis of analytically designed experiments concerning the whole,
organizational specificity which are appropriate for the processes consisting of the
morphogenesis, Driesch tried to outline his own theory of the specificity of organic

% The specific factor of Aristotle, having the ability to shape the matter can be treated as a singular
factor with parametric properties but only terms of the metaphysical concept.
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phenomena in the form of “the theory of harmonic-equipotential systems”. It was
based solely on a pretty narrow morphogenetic material but according to the
intentions of Driesch, the meaning of this theory was in fact related to the entire
organic phenomena at all.

At the methodological core of this theory was a sort of “proof of the existence of
vitalism” in the form of “proof of the existence of entelechy” as an objective
indicator of the specific nature of the organic phenomena [Driesch 1898, p. 87-97].
However, Driesch’s point was not just in terms of experimental embryological
studies not at least about entelecheia understood metaphysically as supposedly a new
variety of “being” in relation to objects and physic-chemical phenomena and their
properties but entelecheia understood in a purely cognitive and explorative, therefore
the epistemologically-methodological.

Since both in physics and chemistry, power, energy and mass, etc. are not some
metaphysical “entities” in relation to scientific objects and the physical and chemical
phenomena but they are their objective and universal natural parameters, precisely
measurable and in their concrete values fully predictable so entelecheia was to be,
due to the intensions of Driesch’s research, as specific parameter of the organic
world. Moreover, according to the default postulate of Driesch, entelecheia should
have been somehow “measurable” and even “predictable” in its particular “values”.
Unfortunately, neither the formula of that, alleged to be for the organic world —
“parameter”, nor attempts of its objective consolidation, could not have been put into
practice. Yet they resulted indirectly, e.g. effectively in the cognitive research way,
paying attention to just some of the deeper structural basis for the specificity of
organic phenomena within nature itself. In this too, and only in the strictly and
exclusively methodological sense ‘’the proof of vitalism” succeeded and so was
successful for Driesch — e.g. in terms of enriching cognitive heuristics research
[Szkutnik 2011, p. 143-155].

2. Hans Driesch’s scientific and analytical basics in the introduction of
integrating the parameter of E

Making experimental attempts on a selected biological material?, Driesch
observed the course of totipotential phenomenon. He was mainly interested in
processes of embryogenesis and regeneration. Let’s assume, he wrote, that we have in
front of us an ectoderm of a starfish in the gastrula stage. It is known that a part of it
can be cut in any direction and even so differentiation of that ectoderm will still be
occurring. In the end is obtained a completely healthy embryo but less size than
would normally be. In this context the ectoderm of the examined gastrula is its
equipotential system, just as the endoderm in the early stage of the blastoderm
[Driesch 1921, p. 113-114].

The philosopher intending to consolidate the category of the E, entelecheia as
specific parameter of life, depicted the examined ectoderm as a roller which unfolded

4 It should be noted that experiments by Driesch were conducted on the certain, chosen group of
organisms eligible for that purpose (ie. sea urchin, ger.: Seeigel).
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could provide its coat as a rectangle with specified dimensions a and b. The
considered rectangle in the context of that research was to be the basis of normal
undisturbed development. Driesch defining its sides as a certain permanent place,
claimed that the actual role of the prospective importance of each element of
rectangle remains in a permanent and specified relation to the length of the two lines
X and Y at a right angle to the sides of this rectangle. To put it in an analytical way,
each possible value of X and Y corresponds quite certain specific differentiation
state, e.g. the definite ability (destination) corresponding to each possible value of X
and Y [Driesch 1921, p. 114].

Empirical studies and embedded on them philosophical deliberations of vitalists
would lead to a clear distinction between two important concepts, e.g. the prospective
Importance and prospective power. Exactly the idea was that the prospective meaning
of the elements of examined embryonic body could not be identical to their
prospective power. The prospective power is definitely a much richer than a specified
case of the demonstrated embryonic development [Driesch 1921, p. 114].

The researcher coming to an extremely important general conclusions of
research, raised the question of methodological character: On what factors may the
prospective meaning (prospective Bedeutung) B in each case of interaction be
dependent on the element X ?

B (X)=f(...)

Searching for the missing elements of this schematic captive mathematical
equation, the philosopher asked in turn: prospective meaning of the element B from
X is undoubtedly a function, ... but what ?

It was also known on the basis of experimental tests carries out earlier, that any
part of the entire organism can be cut off and we receive the proportionally complete
embryo unless the removed part is oversized [Driesch 1921, p. 114]. However, it
meant that the prospective importance of each element is dependent on something,
e.g., that certainly is a function of the absolute size of tested system, existing in a
given case. Let the S be the absolute size of the system in any real case of
morphogenesis. Then, Driesch thought, we can write the equation in the following
form: B(X) = f(S...). However, we will also have to assign other sizes to our S
[Driesch 1921, p. 114].

On the other hand, the operation of cutting in the tested case remained not only
in a specific relationship to the amount of material removed from the embryo, but
also to the direction of the intersection. Of course, in almost every real case there is
both the specified size of the system as well as the specific direction of cutting. These
two values are always in a certain relationship with each other. In order to ensure the
independence and integrity of his research on the “variable direction”, the
embryologist gave the following example. Imagine — he wrote — that for the first time
we isolated the part of our system by the lines a', b!, then we isolated also the same
proportion, in which case the restriction constitutes the lines a?, b>. Further, as it turns
out, in both cases the result of the development may be a small but complete
organism, therefore it is noticeable that despite their equal size the prospective
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importance of each element of the two intersected embryos may vary even in
relationship to the direction of the cut. Considered element X may belong to both
parts of equal size, but its real purpose, despite of this equality of their size, will be
different [Driesch 1921, p. 115].

Analytically speaking, one could say — proved further Driesch — that this
prospective purpose changes depending on the actual place of real boundary lines of
parts a', b! or a2, b%, due to the basic direction lines or the side of the whole rectangle
a, b. Let this actual position will be expressed by the letter I, where | means the
distance of real boundary line of considered part marked from a to b, then we can
present our formula as follows: B(X)=F(S, I...) [Driesch 1921, p. 115-116].

Entered in this way equation was not yet complete. It lacked the most important
figure that was to play a fundamental role in the world of living nature.

Driesch in the course of his analytical deliberations determined that the S and |
are called by mathematicians as variable values [Driesch 1921, p. 115-116]. They can
have a certain real constant value which will be determined value B and a specific
real purpose X, whose dependence is examined for each value of S and I. At the same
time the values S and | were independent to each other and had to correspond to a
specific prospective importance designated with the letter X.

Embryologist eventually introduced to his further studies a certain targeting
agent, which — in its deepest conviction — had direct influence on the development of
organisms and indirectly had been established on the basis of his experimental work.
This agent was not to be variable, but it was to be a constant in all cases of impact on
living organisms. It was also to include in its range the prospective power of the
tested system, although it was not to be completely identical with it®.

In this research perspective, the prospective power of the tested system (its
every element) was the sum of what can be achieved by each element of the system.
The fact that in every possible case there is a proportional typical development,
proves however, that this sum is not only the simple sum, but presents a sort of
certain order. We may call this order as dependency of placement in absolute normal
case. However, we should remember that the notion >’prospective power’” or as it
may be expressed, this relative proportionality, which is the basis to name the tested
system as harmonious, should always define it, then we can use this expression
without further clarification of terminology to define the invariable factor of which
depends on the prospective importance of each element. If we define the order
including the prospective power with the letter E, then we are able to complement our
functional expression and present it in the form of:

® Quote this in extenso: , Nun gibt es aber natiirlicherweise in jedem Falle experimenteller oder
normaler Entwicklung auch einen gewissen form bestimmenden Faktor, welcher nicht variabel,
sondern welcher immer derselbe ist. Dieser Faktor ist in die prospektive Potenz unseres
Systems eingeschlossen, obschon er nicht ohne weiteres mit ihr identisch ist“ H. Driesch,
Philosophie des Organischen, s. 116., Por. H. Driesch, Die Lokalisation morphogenetischer
Vorginge. Ein Beweis vitalistischen Geschehens, Mit 3 Figuren im Text, Eingegangen am 22
November 1898, p. 87-94.
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B(X)=f(S, I, E)°.

The above considerations give an answer to the question, what Driesch’s
constant size E would mean. In the intention of the researcher it did not mean the
result arising from any system; it was not a shorter term for the complicated state of
affairs, but the E would express a new, important, permanent of nature.

This perspective | understand as putting forward the postulate by Driesch who
finds the existence of a specific naturalistic parameter for organic phenomena and life
in general. In the light of this proposal, a life or at least morphogenesis, it would not
be a particular inorganic system of events. Hence, biology was not only reduced to
physics and chemistry. Life was meant to be something for itself and biology should
be an independent primary science’.

3. Possible scientific fragmentary solutions in explaining the singularity of the
organic processes. General comments and observations
Driesch was a scholar, who like Aristotle, to a large degree drew the
experimental conclusions on the basis of the observation itself. However, in the case
of Driesch, in the initial phase of his exploratory investigations and explanations,
they were the strictly scientific analysis®, yet later in his work, the researcher looking

® This also quoted in extenso in view of importance of the concept: ,,Die prospektive Potenz unseres
Systems, oder vielmehr jedes seiner Elemente ist, wie wir ja wissen, die Summe dessen, was
von jedem Elemente geleistet werden kann; die Tatsache, dafl in jedem mdglichen Falle eine
typische proportionale Entwicklung statthat, zeigt nun aber, da8 diese Summe sich nicht als
bloBe Summe, sondern als eine Art von Ordnung darstellt; wir konnen diese Ordnung als
»Ortlichkeitsbeziehung im absolut normalen Falle« bezeichnen. Wenn wir', nun im Gedéchtnis
behalten wollen, dall der Ausdruck »prospektive Potenz« diese Ordnung, oder, wie wir auch sagen
konnen,' diese relative Proportionalitdt, welche der Grund dafiir war, dall wir unsere Systeme
harmonisch nannten, immer mit umfassen soll, dann konnen wir diesen Ausdruck ohne
weiteres zur Bezeichnung des nicht variablen Faktors verwenden, von welchem die
prospektive Bedeutung jedes Elementes abhidngt. Bezeichnen wir die Ordnung einschlieBende
prospektive Potenz mit dem Buchstaben E so sind wir also imstande, unsere Formel zu vollenden
und zu schreiben: B(X)=f(S, I, E).“, H. Driesch, Philosophie des Organischen, s. 116, Por. H.
Driesch, Die Organischen Regulationen, Leipzig 1901, p. 170-182.

" Quote this in exctenso in the original: ,,Sie bedeutet nicht den resultierenden Effekt
irgendeiner Konstellation; sie ist nicht nur ein kurzer Ausdruck fiir eine kompliziertere
Sachlage: unser E ist der Ausdruck fiir ein wahres Element der Natur. Das Leben, die
Formbildung wenigstens, ist nicht eine besondere Anordnung anorganischer Ereignisse; die
Biologie ist daher nicht angewandte Physik und Chemie; das Leben ist eine Sache fiir sich
und die Biologie ist eine unabhidngige Grundwissenschaft. H. Driesch, Philosophie
des organischen, p.138.

8 Analysis and studies of Driesch led to valuable discoveries including relevant science concepts, ie.
prospective importance, prospective power and he tried to define their role during the
totiopotential process. It may also be specified that Driesch, yet as a scientists, first recognized
the phenomenon in which a certain sort of information directs the development of mold. This
phenomenon consisted of the processes related to the differentiation of cells, morphogenesis and
the associated entire complex of organization with reference to the role of a single cell against
complex of cells. Nowadays, we could say that Driesch recognized the positional role of
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for the answer to his accurately raised questions, wanders in the areas of metaphysics
[Szewczyk 1993, p. 40]. Such metaphysical perspective of entelecheia is outside the
scope of any science, hence the category of Driesch, in this perspective, may not be a
scientific explanatory proposition for an explanation of a specific organization and
regulation running in a living organism.

The rapid development of scientific researches (especially in the field of
medicine, biology and physics) on the basis of actual data, contributed to the rise of
the another concept trying to provide a basis to explain the way of understanding of
complex developmental processes.

In the same field Pyotr Anokhin, Russian scientists, formulated the original
scientific approach, referring to the explanation of the specificity and organic
processes, which brought to the closed functional systems. The method of his
researches is so important that from the beginning to the end is a scientific approach,
based on the heuristic value of so far known laws and scientific principles within the
same methodology of science.

Anokhin, based on the conducted experimental researches®, coined materialistic
theory of the functional system.

Under the concept of the functional system?'? the researcher understood a number
of physiological activities, closely related to specific functions (such as the process of
breathing). Each such functional system was supposed to be — to its postulates — a
closed system, functioning on the basis of existing permanent connections with
subsidiary bodies and permanent innervation flowing out from these bodies. At the
same time he also believed that any such system contain a particular set of

information, which involves the transmission of non-spatial information by mitogenic factors,
i.e. hormones and neural connections. Driesch simply stated that the prospective importance of
each element certainly is dependent on something, i.e. it certainly is a function of the absolute
size of the part of tested system, in fact existing in the particular case. H. Driesch, Philosophie
des Organischen, p. 114.

° The most important experiment of Anokhin lied in cutting the junction of the proper vagus nerve
on the neck of the organism. This was an experiment which the researcher devoted the special
attention to, played a decisive role in clarifying the closed functional system.

10 Every functional system of Anokhin was perceived a dynamic structure. All functional systems,
regardless of the level of their organization had the same functional architectionics, in which the
effect was the leading factor in stable organization of systems. The operational structure of the
functional system was based on the following rights: 1. Every living organism has a
physiological mechanisms allowing to replace the function of various organs, whose proper
functioning was disturbed as a result of a defect caused by a disease, injury or other factors of a
destructive nature, 2. Running a functional compensative reserves can only take place in case of
dysfunction of basic physiological mechanisms that are responsible for a given function, 3.
Compensation processes are started without a will and regardless of which organ was damaged.
Autonomous development of these processes is usually disadvantageous to retrieve a lost
function and therefore requires to be controlled inter alia by kinesitherapy, 4. Return and re-
education of a lost function is not a permanent process. Hence, it requires a constant training at
changing an advantageously selected physiological stimulus. The effectiveness of such measures
should always be “confirmed” by the kinesthetic analyzer ([Anokhin 1968, Anokhin 1970,
Anokhin 1971].
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informational signals that lead and simultaneously repair the course of a certain
functions occurring in every living organism [Anokhin 1935, p 1-70].

Later Anokhin perceived the functional systems as strictly dynamic and self-
regulating with all their components which, in turn interact to each other
harmoniously and therefore cooperate together in achieving a specific overall results,
useful for the living organism as a whole.

In this research perspective it is noticed the leading role of “arousal” derived
from other organs towards the appropriate nerve centers to maintain a functional
entirety of the body. The whole system, in this meaning constitutes harmonious
interaction of many functional systems at different levels of development. Any
parametric change occurring in one system leads immediately to reorganization of
functional states of other systems. This can be understood in the way that a collision
of particular systems of certain functional values influences on the general regulatory
state of organism as a whole. Therefore, in every living organism must exist a
specific informative relation for life, between systems, which as a result of dynamic
interactions are responsible not only for quantitative changes but also for a qualitative
changes of basic developmental processes.

Anokhin’s approach is a certain scientific alternative in explaining the
regulatory processes. His specific method can not only be a way of explaining
morphogenetic regeneration but can also be a scientific way in translating other
complex regulatory processes running in every living organism.

The above research approach shows that the methodology of scientific study can
be carried out on the area of pure science without digressions in the field of
metaphysics referring frequently to the pluralistic method of assigning specific values
which explain non-spatial factors!!, having supposedly act as an organizer and
regulator in living organisms.

Another researcher — Klimek conducts his research in a similar direction,
relaying now on a contemporary studies in the field of medicine. In the studies on the
nature of life he indicates to the leading role of information as an important element
within the framework of complex developmental processes [Klimek 2014, p. 405-
415]. Likewise, Khroutski thinks: the active information is the action of giving the
form to the subject by communicating to it/her/him the knowledge or intelligence
and, thus, functionally realizing the immanent intelligent Functionalist self-
organizing of the subject’s organic whole and its/her/his natural dynamic (cyclic)
ontogenesis (natural change and development) [Khroutski 2013, p. 28-52].

In his scientific studies, Klimek calls the separate part from the environment as a
system?'?, though remaining within the range of basic laws and physical principles, ie.
the mass (M), energy (E)** and information (1) which can be summarized as the

11 Comp. e.g. Hans Driesch (entelechy).

12 For Driesch systems were organisms surrounded by reality and natural factors from outside and
inside acting on the basis of laws of classical physics, e.g. on the basis of the law of dynamics
and thermodynamics in the mechanistic concept.

13 While maintaining a variable values of mass and energy.
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famous Einstein equation, however including the informative factor (I) [Klimek
2014, p. 406].

i
E=mc’

This original attitude to the organic phenomena and processes could relieve the
concept of Driesch’s entelecheia from unproductive metaphysical digressions by
assigning a specific parametrical and informative ability.

Although every system (materialistic, energetic, informative) in the universe
contains the casual information about a programmed purpose of action (plan,
intelligence, purpose) but in the casual-effective relation, which may significantly
affect the future course of any potentially observed events [Klimek 1987, p. 135-143,
Kolenda 2013, p. 10-20]*, however, such study perspective of dynamic system
targeting (or pointing) does not solve completely solve the main problem of the
regulating phenomena causality. Yet such a solution involves an additional
metaphysical ballast within philosophy itself engaging in science some unverifiable
entities that do not add any heuristic value [Nagel 1970, p. 369].

On the other hand, taking into consideration the leading role of information in
the course of the regulatory processes is an additional alternative to a fuller
understanding of these organic phenomena in the holistic perspective based on the
constant exchange of information, matter and energy including the preservation of
laws associated with an increase of entropy.

The additional problem can also be the recognition of information itself; in
reference to dynamic organic processes; in terms of physical cybernetics which are an
explanation basing mainly on static teleology and not on dynamic teleology [Szkutnik
2010, p. 119-136].

Modern science which examines living organisms, gets through a period of
uncertainty and actually, even crisis. This is due to the disappointment which in the
last half-century was associated with the progress in the course of studies under the
sequence, structure and activity of genomes and gene (DNA), genotype reaction on
phenotype, especially with the data obtained from the Human Genome Project. These
studies only partially fulfilled great hopes that scientists had pinned on them a few
decades ago. Not far ago, though it was believed that knowledge of genes and
genome will contribute to the eventual resolution of the problems in the range of
heredity, individual development, evolution, allowing to know the essence of a
number of diseases and enabling to diagnose and effectively treat them. It turns out,
e.g. “oneself” do not determine the phenotype and that apart from them there must be

some other “information”, “programme”, or “system”.

14 Compare also: R. Klimek, Live cancer and virtual information, Biocosmology — Neo —
Aristotelism, Vol. 6, No. 2, Spring 2016.
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Summary

Undoubtedly, it should be emphasized that the starting point for most scientific
research in the procces of the singularity of animated processes is the original system
of knowledge of Aristotle, which was in force from its ancient beginnings, including
not only the richest, available at that time the base of empirical knowledge bilogical
phenomena and which dominated until the beginning of the seventeenth century
which was driven by the theory of preformation. However, the reception of
Stagirite’s views was different. Bouncing differently on theories of various
researchers; either contributed to the development of biological research in purely
scientific aspect (including Anokhin, Klimek), or led scientists astray in the direction
of metaphysics (including Driesch).

In terms of his pioneering experimental research in the context of embryology,
Driesch, as Aristotle raised the fundamental research quesions that science untill now
is looking for a precise answer; as to the question of how exactly runs the
development of the organism and what eventually leads the regulatory phenomena in
all structures and levels of each organism ?

The course of analytical considerations of Driesch clearly shows that he treated
implicitly his factor E as a kind of natural parameter, specific for objects and organic
phenomena, analogous to the physical parameters — though did not define this in the
given by me verbal way. This symbol may define the concept of entelecheia in a
parametric meaning. In the course of morphogenetic studies of Driesch itself, the
factor E was not in any case a “name” meaning supposedly some metaphysical
“being” allegedly expressing the “essence” of life. This sense one would have traced
in the course of the subsequent purely metaphysical speculations of Driesch [Driesch
1935, p. 40-45].

Unfortunately, it has to be identified as the main weakness of the overall
theoretical efforts of Driesch concerning the objective justification of the concept of
entelechy in the field of strictly scientific experimental studies on morphogenesis
itself and its overall organizing and phenomenologically theological specificity. Yet
Driesch failed to work out some peculiar entelecheia as a natural parameter of “the
measurement theory” of its potential specific numerical values, so that the above
presented functional formula could be an effective basis for predictions and
experimental findings. Entelecheia as a specific natural parameter of life remained in
the realm of a kind of “regulative idea” conditionally useful in a certain observations
of a living nature, not some “constitutive rules” of its scientific, objective
examination of theoretical and explanatory nature. However, if Driesch had managed
to do this, then the symbol “E” would not have appeared in the famous physical
formula: E=m - ¢

On the other hand, the theory of the functional systems of Anokhin is the
concept which demonstrates that a scientific research can be conducted in the
framework of fundamental rights and scientific concepts explaining that the certain
regulatory specificity and biological behavior within every organism. Such a
scientific approach to the inside of organismal processes clearly shows the
relationships occurring in the various systems and their mutual dynamic relations in
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achieving a specified final result. The concept of Anokhin as the strictly original
method of study in the biological recognition is a crucial basis for any further
consideration on the nature of the certain phenomena in terms of the regulatory
processes including the processes of regeneration and repair of the damaged
structures of organism.

This kind of studies certainly require to take additionally into consideration the
informative factor (comp. Klimek), beside such basic factors as the mass (M), energy
(E) and which in addition brings us closer to understanding of the processes of
purposeful direction in the course of the certain functional entirety in terms of the
regulatory processes, particularly during the process of regeneration and
carcinogenesis. This kind of informative factor acting the leading role in the
processes of life may be considered as a crucial element postulated by Driesch’s
parameter of nature, although this is still a highly questionable issue which requires a
number of studies and scientific generalizations.

In terms of the experimental studies still should continue to work primarily on
determining the limits of developmental, adaptive and regenerative possibilities in the
range of the widely postulated parameter of life in a various environmental
conditions. We should also determine the exact run of processes led by this
parameter. The more accurate such an experimental analysis of the lifecycle would
be, the more precise would be the notion of this integrating cause. Knowledge of the
range of possibilities and conditions that trigger these opportunities could help in
solving many practical problems such as planning an optimally effective therapeutic
methods and maximally efficient farming procedures.
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NOTHINGNESS AND LOVE
OF THE EARLY PHILOSOPHY OF NISHIDA

Kiyokazu NAKATOMI!

ABSTRACT. The philosophy of Kitaré Nishida (1870-1945) began in pure experience,
through Absolute Nothingness and the Logic of Place, lately ended into the theory of Self-
Identity of Absolute Contradictories. His theory is also explained by my theory of
Nothingness and Love that I expounded in “Philosophy of Nothingness and Love’”
(Lambert Academic Publishing, Saarbriicken). The pure experience, that is the flow of life in
the subject-object no-distincted condition, is an undefined conscious state prior to our
judgment. As the pure experience is flow of life in the world, it is adapted to the theory of
Biocosmology. Further, it is the conscious experience that is not defined by words. So to
speak, it is the intuitive experience of nothingness as reality. This intuition of nothingness
was experienced by Lao-tzu, Chuang-tzu in ancient China, Buddha in India, Solomon in
Israel who said, “Vanity! Vanity! All is vanity”. Jesus Christ and in Europe Plato, Aristotle,
Pascal, Nietzsche, Heidegger and others had similar experiences. Aristotle intuited it and
said that philosophy is wonder!® In the same way Kitaro Nishida, who faced some
difficulties, experienced the intuition of nothingness at times. By this intuition, Nishida
pursues to nothingness — infinity — eternity — transcendental-being (God) — love. |
called Nishida’s infinite extent and opening the ‘Infinite Horizon of Consciousness’(5E[R D

EBHF) as absolute nothingness. This is the same concept of témog (topos, literally
“place”) of Aristotle. Still more Nishida defines the present that realizes absolute
nothingness and includes past and future as ‘Eternal Now’.

KEYWORDS: Pure experience, Logic of Place (3%AF - Basho), reality, pure duration,
Absolute Nothingness, Eternal Now, Self-ldentity of Absolute Contradictories, Aristotle’s
topos, Biocosmology — Neo-Aristotelism
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! Chiba Kita Prefectural High School, Chiba, JAPAN.

2 Kiyokazu Nakatomi, Philosophy of Nothingness and Love (#EXZEDER, Hokuju Company,
Tokyo, 2002, Japanese version, Lambert Academic Publishing, Saarbriicken, 2016, English
version, Biocosmology — Neo - Aristotelism Vol. 5, No. 1, Winter 2015, English condensed
version.

8 Kiyokazu Nakatomi, ‘Metaphysics of Aristotle and Asian Philosophy’, lzvestia, 2014, Volgograd
State University for Education: http://izvestia.vspu.ru/avtor/5166.
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Introduction

In the first place, in pure experience, man transcends time and space in the same
way man transcends time and space in absolute nothingness. Then man intuits
eternity and infinity. In this ‘Absolute Nothingness’ and ‘Eternal Now’, Kitaro
Nishida experienced transcendental-being (God). He described God as “An Inquiry
into the Good™*. From the mid to the late term of Nishida’s philosophy, God was
stressed as absolute nothingness. In ”Philosophical Proceedings™ of the late-term, it
was called as Self-Identity of Absolute Contradictories (Absolutely Conctradictory
Self-Identity). According to Nishida, the logic of this self-identity of absolute
contradictories is very effective to explain the God quality of Jesus Christ. Jesus is a
perfect man and God. God is almighty, infinite and eternal. On the other hand, man is
limited and a mortal being. Jesus had both contradictory qualities of the unity of man
and God. Nishida calls it a Self-Identity of Absolute Contradictories as these
contradictory qualities are united. Thus Jesus proved the eternal life through death
and resurrection and atoned the original sins of humankind. He realized the love of
God. Nishida reaches to love in self-identity of absolute contradictories. It is said that
the concept is original to Nishida. But from my perspective, it seems that it depends
upon the theory of ontology and generation by Aristotle. It is the change from
dynamis to entelecheia and entelecheia to dynamis. A boy is developing to a young
man and a young man is developing to an adult. This is continuation and movement.
In this change, nothingness as the negative word functions and difference occurs.
Well, a young man is neither a perfect boy nor a perfect adult. Therefore he has the
two qualities of a boy and an adult. This is double and contradictory. He is a
contradiction and identity. Nishida in his thirties (around 1900) read Aristotle’s
books. From his fifties, he developed a strong interest for Aristotle. Though he
sometimes criticized Aristotle, he accepted the theory of Aristotle positively. The
evidence is an acceptance of ontology and generation by Aristotle. Further the
following description of Nishida “We always depend upon the theory of Aristotle
when we think abstractly” is the symbolic appreciation for Aristotle®

These notions of absolute nothingness, self-identity of absolute contradictories
and love are induced by pure experience in “An Inquiry into the Good”. As pure
experience is internal flow and changing, the world is also changing and developing.
It is adapted to the world of Bio-cosmology. If man contemplates this change,
development and movement, instantaneously man finds always opposites,
contradictions and conflicts. The world is the development of countless conflicts and
contradictions. It is opposite to united quality of reality. Nishida called these conflicts
and contradictions Self-Identity of Absolute Contradictories. It is reality as pure
experience that unites the world, and the reality becomes God, the fundamental of
infinite activity. The unity of God and the Great Universe is love. Pure experience is

4 Kitaro Nishida, An Inquiry into the Good (ZDBE, lwanami Shoten, Nishida Kitard Complete
Works, old version, 19 volumes (1978), volume 1. I sketched it “Good”. Translated by Masao
Abe & Christopher Ives, Yale University Press, New Haven and London, 1990, English version.

® Nishida Kitard, Complete Works, old version, 19 volumes (1978), 8-11 volumes.

® Nishida Kitard, Complete Works, old version, volume 10, p. 459.
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a to o (beginning to end), further it is adequate to my principle of nothingness and
love and Biocosmology.

1. Pure experience and Place of Aristotle

Pure experience (junsuikeiken: Japanese #fi¥#28%) is the direct conscious
experience that is not analyzed by notion prior to subject-object judgment. It is
adequate to my theory of ‘nothingness (mu: Japanese # ) as reality’ expounded in
“Philosophy of Nothingness and Love”. The meaning of pureness is just the state of
experience itself without judgment of thought’. For instance, as soon as man sees a
color or hears a sound, it is the state before man judges what color it is or what sound
it is. That is the state without judgment. Man can say that pure experience makes no
sense, but this experience may transcend the meaning of the sense. And man can say
that this experience has possibilities of all senses. It is only the present consciousness
of the fact and one simple reality. Sometimes one criticizes pure experience as only
just looking, static meditation and does nothing. The meaning is very passive. This is
a misunderstanding. Pure experience is a behavior such as to play music and to climb
a mountain. Meditation of Zen is one of these actions and conducts. Pure experience
is positive and creative activity. Further man can say that pure experience is just
similar to the flow of life as reality that is impossible to define by words and notion
as said in my above mentioned book. From the view point of Bergson, pure
experience is pure duration itself. It is like the conscious concentration such as a man
who climbs a cliff and a musician who plays his skill melody. But this pure
experience is not a set of simple sensations, stone, tree, forest and earth. If pure
experience is perceptive activity, it needs an ‘unconscious integration power’ behind
perceptive activity®. This integration power is pure experience. At a glance, it seems
chaos and indiscrimination. In ancient Greece, Hesiod, Plato and Aristotle intuited
nothingness as chaos. I treated on the intuition of nothingness of Plato in my paper
‘Cosmology of Plato’® and I treated on the intuition of nothingness of Aristotle in the
paper ‘Metaphysics of Aristotle and Asian philosophy’. Now, I refer to Aristotle and
his reasoning on the meaning of t6mo¢ (place):

One might well conclude from all that there must be such a thing as ‘place’
independent of all bodies, and that all bodies cognizable by the senses occupy
their several distinction places. And this would justify Hesiod in giving primacy
to Chaos [= the ‘Gap’] where he says: “First of all things was Chaos, and next
broad-bosomed Earth”; since before there could be anything else ‘room’ must be
provided for it to occupy. For he accepted the general opinion that everything
must be somewhere and must have a place.

And if such a thing should really exist well might we contemplate it with wonder-

" Good, Japanese version, p. 9; English translation, p. 3.

8 Good, Japanese version, p. 13; English translation, p. 7.

% Kiyokazu Nakatomi, ‘Cosmology of Plato’, Ars Est Philosophia vitae 2011, University of Chetm,
Poland, English version, Ad augusta per angusta 2011,Uiniversity of Chetm, French version,
Filozoficzne | Kulturowe Aspect 2013, University of Finance and Management in Warsaw,
German version, https://www.google.co.jp/#g=kosmologie+von+platon+kiyokazu+nakatomi
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capable as it must be of existing without anything else, whereas nothing else
could exist without it, since ‘place’ is not destroyed when its contents vanish.”
[Aristotle, The Physics. Book IV, chapter I, 1957, p. 281]%

Aristotle intuited the extent of undefined conscious state as chaos. As it is
beyond words, it is nothingness and wonder. After his wonder, he explained the
universe and place by the theory in The Physics. In the second chapter, he defined
place as place is a limiting determinant”(ibid. p.287). An easy example to
understand is the horizon, a line that divides the earth and the sky. But through the
horizon, we can recognize the extent of the world. That is the place of Nishida and
my notion of ‘Infinite Horizon of Consciousness’(#EREDE#H#TF). On this idea, the
paper'! of Dr. Felippe Ferrai Gongalves (Nagoya University) inspired me. Here I
return to Nishida, though he accepted the idea of Plato’s chora, he reached to Place of
Aristotle through pure experience. In this pure experience, intellect, emotion and will
are united and integrated. When the unity and the integration break out, then thought
and judgment occur. The birth of thought, sense and judgment is owing to combine
the present consciousness with the past consciousness. That is memory working.

In contrast to pure experiences that reveal themselves to us directly, the
consciousness of the past has now become activated and connects with one
part of present consciousness while conflicting with another. The state of
pure experience thus breaks apart and crumbles away. Such things as
meanings and judgments are states of this disunity.” [Good, Japanese
version, p. 16; English translation, p. 9]

Here, the organized process of notion and thought is described after the
destruction of pure experience. The judgment needs the recognition of notion and
things. According to Nishida, the definition of recognition and notion is owing to the
comparative working of memory. In our thought, the combination and conflicts
between present consciousness and past consciousness depend on the discrimination
and difference by memory. In the discrimination and difference by memory,
nothingness as negative word functions'?. Nishida discriminated consciousness and
memory. Well, is it the discrimination between present consciousness and past
consciousness? I believe that present consciousness contains past consciousness. That
i1s present consciousness is united with memory. In Bergson, as consciousness
contains the past, consciousness is memory.

When Nishida began to write “An Inquiry into the Good”, he had not inferred
about Bergson. The difference between such consciousness and memory corresponds
with the difference between pure experience and pure duration. For example, man can
recognize quality difference and mutual penetration in pure duration of Bergson that

10 See, Avristotle. The Physics. Trans. by Philip H. Wicksteed and Francis M. Cornford. Cambridge,
MA: Harvard University Press, 1957.

! “Development of Topos - Around Plato, Aristotle, Bergson and Nishida’, Research of
philosophy( ZZ20¥24 No.45, The Japan Forum for Young Philosophers, 2015.

12 Kiyokazu Nakatomi, Philosophy of Nothingness and Love, chapter 2.
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is the deep surge and conscious flow of life. But pure experience, the difference of
consciousness becomes division and conflict. Bergson and Nishida both insist on the
flow of consciousness. This is the commonalty of their theories. But Bergson
preached relaxation and descent as qualification and space reduction for the
interruption of pure duration. On the other hand, Nishida expressed division and
conflict for the interruption of pure experience. In here, we can appreciate the
difference between Bergson and Nishida.

Commonalty is flow and unit of consciousness. For instance, it is a melody.
When man hears a melody, he unites with it. Man and melody form a whole. When
man smells a rose, he would unite with the smell. Like these, there are some
examples. Bergson preached relaxation and descent, Nishida expressed division and
conflict. The flow of experiences is the same for both of them. But in the interruption
of experience, Bergson preached relaxation and descent of quantification and space
reduction. On the other hand, Nishida preached division and conflict. In his late age,
Nishida aimed to establish a logic of this division and conflict. That is a difficult
logic, ‘Self-Identity of Absolute Contradictories’. In pure experience, the sprouting
was induced. Nishida argued with Bergson favorably in “Intuition and Reflection in
Self-consciousness”™® from his point of view. But in later, he criticized and negated
the pure duration of Bergson because of the lack of eternal now as Bergson persisted
in past-conservation. The eternal now contains past and future simultaneously. There
are some similarities and differences between Bergson and Nishida. In one time,
these would be important and in another time they would be minor and complicated.

Bergson departed from dualism like two railways cross smoothly then advance
in different direction. That is a fusion and harmony theory of dualism. On the other
hand, Nishida insists on monism, a phenomenon of consciousness as reality. This
difference is large. But in experience itself and the flow of consciousness as reality
their theories are common.

This is summarized in the next famous part of “An Inquiry into the Good”.

In pure experience, our thinking, feeling, and willing are still undivided;
there is a single activity, with no opposition between subject and object.
Such opposition arises from the demands of thinking, so it is not a fact of
direct experience. In direct experience there is only an independent, self-
sufficient event, with neither a subject that sees nor an object that is seen.
Just like when we become enraptured by exquisite music, forget ourselves
and everything around us, and experience the universe as one melodious
sound, true reality presents itself in the moment of direct experience.
Should the thought arise that the music is the vibration of air or that one is
listening to music, at that point one has already separated oneself from true
reality because that thought derives from reflection and thinking divorced
from the true state of the reality of the music. [ Good, Japanese version, pp.
59-60; English translation, p.48]

13 Nishida Kitars, Complete Works, old version, volume 2.
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This description “Just like when we become enraptured by exquisite music,
forget ourselves and everything around us, and experience the universe as one
melodious sound, true reality presents itself in the moment of direct experience.” is
an emotional expression that we enrapture by the symphony No. 5 ‘Destiny’ of
Beethoven. This state is pure experience and reality.

Similary, Bergson described that melody (tune) as pure duration in “7ime and
Free Will” and ‘The perception of change’.

Pure duration is the form which the succession of our conscious state
assumes when our ego lets itself /ive, when it refrains from separating its
present state from its former states. For this purpose it needs not be entirely
absorbed in the passing sensation or idea; for then, on the contrary, it
would no longer endure. Nor need it forget its former states: it is enough
that, in recalling these states, it does not set them alongside its actual state
as one point alongside another, but forms both the past and the present
states into an organic whole, as happens when we recall the notes of a tune,
melting, so to speak, into one another.” [Time and Free will: An essay on
the Immediate Data of Consciousness, translated by Frank Lubecki
Pogson, London George Allen & Unwin, LTD, New York, Humanities
Press Inc. 1910, p.100]

French version:

La durée toute pure est la forme que prend la succesion de nos états de
conscience quand notre moi se laisse vivre, quand il s’abstient d’ établir
une séparation entre 1’ €tat présent et les €tats antérieur. Il n’a pas besoin,
pour cela, de s’absorber tout entier dans la sensation ou 1’idée qui passe,
car alors, au contraire, il cesserait de durer. Il n’a pas besoin non plus
d’oublier les états antérieurs: il suffit qu’en se rappelant ces états, il ne les
juxtapose pas a 1’ état actuel comme un point a un autre point, mais les
organise avec lui, comme il arrive quand nous nous rappelons, fondues
pour ainsi dire ensemble, les notes d’une mélodie. [Essai sur les données
immeédiates de la conscience, 144° édition, Press Universitaire de France
[PUF], 1888, pp. 74-75].

There is simply the continuous melody of our inner life, - a melody which
is going on and will go on, indivisible, from the beginning to the end of our
conscious existence. Our personality is precisely that. [The perception of
change, The Creative Mind An introduction to metaphysics, translated by
Mabelle L. Andison, Dover Publications, Inc. Mineola, New York, 2007, p.
124]

French version:
Il y a simplement la mélodie continue de notre vie intérieure, - mélodie qui
se poursuit et se poursuivra, indivisible, du commencement a la fin de
notre existence consciente. Notre personnalité est cela méme. [La
perception du changement, La pensée et le mouvant, 91° édition, PUF,
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Bergson treated the melody that we enrapture as the typical pure duration. Still
pure duration becomes reality in “Matter and Memory” and “Creative Evolution™.

It is interesting that melody is reality and ‘eternal now (perpetual present)’ in
‘The perception of change’:

Consequently nothing prevents us from carrying back as far as possible the
line of separation between our present and our past. An attention to life,
sufficiently powerful and sufficiently separated from all practical interest,
would thus include in an undivided present the entire past history of the
conscious person, - not as instantaneity, not like a cluster of simultaneous
parts, but as something continually present which would also be something
continually moving: such, I repeat, is the melody which one perceives as
indivisible, and which constitutes, from one end to the other — if we wish
to extend the meaning of the word — a perpetual present, although this
perpetuity has nothing in common with immutability, or this indivisibility
with instantaneity. What we have is a present which endures. [The
perception of change, The Creative Mind An introduction to metaphysics,
p. 127]

French version:

Des lors, rien ne nous empéche de reporter aussi loin que possible, en
arriere, la ligne de séparation entre notre présent et notre passé. Une
attention a la vie qui serait suffisamment puissant, et suffisamment dégagée
de tout intérét pratique, embrasserait ainsi dans un présent indivisé
I’histoire passée tout entiere de la personne consciente,- non pas comme de
I’instantané, non pas comme un ensemble de parties simultanées, mais
comme du continuellement présent qui serait aussi du continuellement
mouvant : tell, je le répéte, la mélodie qu’on pergoit indivisible, et qui
constitue d’un bout a I’autre, si I’on veut étendre le sens du mot, un
perpétuel présent, quoique cette perpétuité n’ait rien de commun avec
I’immutabilité, ni cette indivisibilit¢ avec I’instantanéité. Il s’agit d’un
présent qui dure. [La perception du changement, La pensée et le mouvant,
PUF, pp 169-170]

First I introduced the understanding of Bergson by Nishida. In the early stage,
Nishida agreed with the notion of pure duration of Bergson. But from mid-term, he
criticized Bergson, because the theory of Bergson about time persisted in traditional
time theory. As Bergson thought the preservation of past memory in consciousness,
he supposed that the flow of time passes from the past, present to future. On the other
hand, Nishida thought that pure experience transcends time. Therefore it is eternal.
From the point of view of pure experience, the flow of time is not contained by the
traditional time flow, past — present — future. From the influence of time theory by
Augustinus, Nishida preached the reverse theory of time flow. That is to say, future
— present — past like Martin Heidegger. According to Nishida, in our time flow, we
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go ahead, past — present — future, and at the same time we receive future — present
— past. In two reverse and contradictory time flows, we (us in the present time) are
self-identity of absolute contradictories as eternal now. As in the time theory, Nishida
preached eternal now and denied the theory of Bergson that is a lack of eternal now
and that it contains the past.

But now I want to show the limitation of the understanding of Bergson by
Nishida. As a matter of fact, Bergson described about the eternal now (perpetual
present) in ‘The perception of change’. His paper was written for the lecture at
Oxford University 1911 May 26, just the same year “An Inquiry into the Good” was
published. (At that time Nishida was forty one years old). Bergson also thought of
eternal now.

One concrete sample is memory recall in “Matter and Memory” and ‘Perception
of change’. It is the sudden remembrance (exaltation of the memory)!* or “Flash
back” before the crisis of death, for instance like the fall of a climber from the cliff
drawing him into a sudden hanging. Such remembrance conducts to the future then
suddenly is interrupted. At that moment one remembers life histories such as a
moving panorama. That is ‘present” and ‘eternal now’ conducting to the future and all
history of past occurring together. This 1s self-identity of absolute contradictories that
contains future and past by Nishida. Therefore it is necessary to correct the
understanding of Bergson by Nishida.

Further, I can demonstrate the sample of “schéme moteur™® (motor schema,
motor diagram) of Bergson as time comes from the future. It is a physiologic notion
and includes the attitude and intention for the future. In detail, it is a function and a
frame work that potentially determines directions of body exercise, language and
thought. It is not only a function of continuation of body exercise but also an exercise
trend, motor control and preparation attitude of language and memory. When we
exercise our body, we do not think of the movement of the body parts one by one. In
unconsciousness, we stand ready and prepare for the next movement by that function.
By a function of motor schema, our body moves smoothly like a melody. If we do not
have a motor schema, we move stiffly like a robot. We receive movement and
memory of the past, continuing them and anticipating and preparing to the future. In a
sense, we go ahead and take the future in advance. This idea was extended to “Body
Schema” by Merleau Ponty*®.

As far as I am concerned, I cannot find this motor schema in Nishida. Instead of
it, Nishida aimed for self-identity of absolute contradictories and tried Zen exercise
for the body. But in the late-term of his life, from the biology of Aristotle, Nishida
treated of the common sense that integrates the five senses and the notion of social
existence. Then he established the theory of historical body that creates art works and
culture. He excluded the physical body outlook. Body is related to spirit, intelligence

14 Henri Bergson, Matiere et Mémoire, PUF, 92° édition, 1896, p.172 Matter and Memory, translated
by Nancy Margaret Paul and W. Scott Palmer, Solis Press, England, 2014, p. 90.

15 Henri Bergson, ibid., p. 135, Matter and Memory, p. 61, motor diagram.

16 Kiyokazu Nakatomi, ‘On Body Schema of Merleau Ponty’, Tojo(#_£) No.22, Thought and
Research Association of Christianity, 1993, Tokyo.
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and environmental world. For instance, referring to the theory of Aristotle, hand is
not only an instrument to catch foods like an ape but also an instrument that develops
intelligence to grasp, synthesize and extend, analyze world things. Then man creates
art works and culture for the world. If man compares Nishida and Bergson, man can
raise various questions.

As Bergson started at dualism, he supposed two phases of self. One is the
fundamental self (moi fondamental) and another is the surface self (moi superficiel).
Fundamental self is the state of pure duration and unity with reality. On the other
hand surface self is the state of loss of pure duration and ordinary self in practical life.
This corresponds with pure duration and relaxation and quantification. But Nishida
does not suppose these phases of self. He defined real self in pure duration and he
never mentions surface self or uses non-authentic self like Heidegger. This
discrimination is dualism. As Nishida aims for monism, he does not need such
discrimination as dualism. Instead of it, he makes the degree, depth and difference of
strength by pure duration. That is the intellectual intuition. Man can say that it is
deeper and bigger than pure duration and it is the appearance of great integration that
a conscious system develops. For instance, this is the intuition of idea by Plato, pure
intuition without will by Schopenhauer and Identity by Schelling. The acquisition of
a new thought by a scholar, a new theory by a moralist, a new idea by an artist and a
new enlightenment of a religious person depend upon appearance of integration and
intellectual intuition.

Just as ordinary perception is considered merely passive, so is intellectual
intuition considered a state of passive contemplation; however, a true
intellectual intuition is the unifying activity in pure experience. It is a grasp
of life, like having the knack of an art or, more profoundly, the aesthetic
spirit. For example, when inspiration arises in a painter and the brush
moves spontaneously, a unifying reality is operating behind this complex
activity. Its transitions are not unconscious, for they are the development
and completion of a single thing.

Intellectual intuition, the discernment of this single reality, can be found
not only in the fine arts but in all of our disciplined behavior; it is an
extremely ordinary phenomenon. Mainstream psychologists may argue that
it is only a habit or an organic activity, but from the standpoint of pure
experience it is actually the state of oneness of subject and object, a fusion
of knowing and willing. In the mutual forgetting of the self and the object,
the object does not move the self and the self does not move the object.
There is simply one world, one scene. [Good, Japanese version p. 43,
English translation p.32]

As intellectual intuition is the depth and development of pure experience, it lies
on the basis of thought and will. The thought is one part of a system. It needs to
integrate intuition on the basis of a system. On the background of Plato and Spinoza,
great intuition does work. In thought, there is no quality difference but degree
difference between a genius’s intuition and an ordinary intuition. On the basis of all
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relations there is intuition. All relations are established from intuition. Well, what is
the ultimate of intuition?

Thought cannot be explained exhaustively, for at its base exists an
unexplainable intuiting upon which all proof is constructed. A certain
mystical reality is always hidden at the base of thought, and this pertains
even to the axioms of geometry. It is often said that thought can be
explained but intuition cannot. The word “explanation” simply indicates
the ability to return to the fundamental intuition. The intuiting that lies at
the foundation of thought becomes the basis of explanation and is at the
same time the power of thinking, not simply a static form of thought.
[Good, Japanese version, p.44; English translation, p. 33]

In the ultimate of intuition, Nishida faced ‘nothingness’. The thought is formed
on intuition, man cannot explain this intuition endlessly. As it cannot be explained by
words, it is nothingness. The thought of Nishida is adequate for my theory ’Principle
of Nothingness and Love’ The meaning of nothingness is not non-existence of all
things. Nothingness is something dynamic which is the basis of explanation and
Nishida called it as ’mystic someone’. In ancient China, Lao-tzu and Chuang-tzu
called it as ‘Tao, the Way’ and ‘Nothingness’. Nishida also admitted intuition of
nothingness in the basis of pure experience. I am convinced that this nothingness and
‘mystic someone’ reached to ‘dynamic universals’ that form mathematics and
‘dialectic universals’ that include natural and conscious world. It is said that the
notions of ‘dynamic universals’ and ‘dialectic universals’ were inspired by the
philosophy of Hegel. But from my perspective, I think that the notions were
influenced by the dynamic development of Aristotle. Finally it becomes ‘Absolute
Nothingness’. Further I consider the descriptions of nothingness.

2. Nothingness in “An Inquiry into the Good”

Nishida expounded about nothingness with the law of causality in Chapter 6 in
“An Inquiry into the Good”’. To consider Nishida’s understanding about the law of
causality is interesting.

The law of causality is thus a habit of thinking that derives from changes in
our phenomena of consciousness. This is evident when we try to explain the
universe as a whole by means of this law and fall into self-contradiction.
For example, the law of causality demands a beginning to the world. And if
we decide upon a certain point as the beginning, the law of causality then
calls for the cause of that point, and in this it reveals its own imperfection.

The third and final issue concerning phenomena of consciousness as the
sole reality is the claim of the law of causality that being does not emerge
from nothingness. When we assert that “there are no things”- from the
perspective of intuition that transcends the distinction between subject and
object- a consciousness of nothingness lies behind our assertion.
Nothingness is not merely a word: its concrete meaning indicates the lack
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of certain qualities and also the possession of certain positive qualities (just
as psychologically, the color black is, like other colors, one type of
sensation). When our being is regarded as arising from nothingness in the
physical world, the nothingness, as a fact of consciousness, is not true
nothingness but a particular moment in the development of consciousness.
In consciousness, how can we being arise from nothingness? Consciousness
is not affected by the quantitative limitations of time, place, and force, thus
it is not controlled by the mechanical law of causality. In fact, such forms as
time, place, and force are established upon the unity of consciousness.
Consciousness is entirely qualitative, and in it a concealed “one” develops
itself. Consciousness is what Hegel calls das Unendliche'’. [Good, Japanese
version, pp. 56-57; English translation, pp. 45-46].

In this text, Nishida described the negation of perfection of the law of causality.
That is the anti-thesis against the scientism. Generally, almost all scientists think that
all things are explained by sciences owing to the law of causality. But the law of
causality is not almighty. Nishida denied the absolution of the law of causality. If man
researches the cause of things, man reaches to the beginning of the universe.
Nevertheless man faces new questions: ‘What is the cause of beginning of the
universe?’ What is the cause of the cause? The questions are endless. The law of
causality faces the endless questions, infinite questions “Nothingness” and reveals its
imperfection. The law of causality is not the explanation of the ultimate cause but
only the custom of thought that depends upon our conscious phenomenon. In fact,
there are so many things to be not explained by the law of causality. If anything, the
things to be explained are limited. Scientists say that though they have limited
knowledge they can reach unlimited knowledge. We know that an apple falls on the
ground by the law of gravitation. But why is there gravitation? Why big entities pull
small entities? Now can we find the function of the Higgs boson that produced the
mass. Bergson predicted the function of Higgs boson resisting reality, energy of the
universe in “Creative Evolution”, 1907. But why are there Higgs bosons and why did
they have such quality? Science cannot answer such questions, now. The arrangement
of DNA is made clear by computer analysis. But how is the arrangement of DNA
decided? Man cannot explain it well. Further, about the beginning of the universe, in
the age of Nishida, the theory of the Big Bang from nothingness was not formulated
yet. But the theory of relativity by Einstein was proposed. In “Intuition and Reflection
in Self-consciousness” (1913-17), Nishida knew the theory of relativity and argued it.
In that book, Nishida denied the theory of creation from nothingness from the view
point of the theory of relativity and he proposed that the beginning of the universe
was ‘the center of inner creation’ that is personal inner point. Therefore Nishida
denied nothingness as the non-existence theory of all things. Nishida’s nothingness is
“nothingness™ of consciousness, moment of conscious development and origin of
extent of the world. I called this ‘Conscious Horizon of Nothingness’. As the

17 This term indicates that finite human consciousness is a part of the dialectical process of Absolute
Spirit, which is infinite and eternal. This note was added by the translators.
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consciousness is not limited by time, place, quantity or power, it transcends the
mechanics causality, time and space. Conversely, the world is established by the
integration of consciousness of nothingness. Further, as the consciousness of
nothingness transcends the form of time and space, it is infinite and eternal. Here, we
can recognize the sprouting of absolute nothingness.

True reality, like the true meaning of art, is not something that can be
transmitted from one person to another. All we can transmit is an abstract
shell. We may think that by means of the same language we understand the
same thing, but to some extent the content necessarily differs. [Good,
Japanese version, p.63; English translation, pp. 51-52]

Supra the relation between reality and language is described. True reality cannot
be expressed by words in the fashion as art intuition. Language is an abstract shell.
The relation between reality and language is similar with Bergson’s thought.
Language is only a shell or husk of reality. How man expresses reality by words? He
cannot reach reality itself. It is the same as how man expresses the beauty of the
landscape of Paris, he cannot reach the landscape of Paris itself. True reality is living
fully and the extent and infinite horizon of consciousness.

Next Nishida described unconsciousness and infinity.

We next need to examine the distinction between the unconscious and
consciousness. The aforementioned subjective unifying activity is always
unconscious, and the object of that unification comes forth as the content
of consciousness. In both thinking and willing, the true unifying activity is
always unconscious. Only when we reflect on it does it appear in
consciousness as a conception; at this time it is no longer a unifying
activity, but the object of unification. As I said before, because the unifying
activity is always subjective, it must always be unconscious. Hartman®® has
claimed that the unconscious is an activity; in the like manner, when we
stand in the position of subjectivity in a state of activity, the unifying
activity is always unconscious. In contrast, when we become conscious of
a certain consciousness as an objective entity, that consciousness has
already lost its activity. For example, while training in a certain art, as long
as we are conscious of every movement we have yet to embody a truly
living art, but when we arrive at a state of unconsciousness, the art comes
alive in us for the first time.

From the standpoint of psychology, all mental phenomena are phenomena
of consciousness, so we might make the criticism that unconscious mental
phenomena do not exist. But our mental phenomena are not merely series
of ideas- there is, of necessity, an unconscious activity that links and unites

18 Eduard von Hartmann (1842-1906), a German philosopher, focused on the relationship between
the unconscious and consciousness in such works as Philosophy of the Unconscious and
Phenomenology of the Moral Consciousness. This note was added by the translators.
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them, and only then do they come into being.” [ Good, Japanese version pp.
80-81, English translation p. 66]

In ordinary life, as we appreciate conscious life as the first meaning, we
experience unconscious life that is the state of self-loss and the sleeping state as the
second meaning. But from Nishida’s point of view, the fact is the opposite. The state
of notion analysis and of objective thought by consciousness is special. For instance,
that is a state of working and thinking by incidental task. When one does notion
analysis and thinks practically, one loses and destructs pure experience. When one
sees nature and feels the energy of the great world in unconsciousness, just one
realizes pure experience and the state is true reality. In the dream of the sleeping state
that is the unconscious state, the occurrence of free and creative idea is possible,
liberated from ordinary and objective life. Sometimes the historical invention and
creation occurred while sleeping. For instance, the prophecy by Ezekiel in the Old
Testament was realized through the dream. The conscious state in which one does
objective and analytic thinking is special and Ilimited. On the contrary,
unconsciousness unites the limited consciousness. As it is not limited by anything, it
is infinite consciousness. In Buddhism, the layer of deep and potential
unconsciousness is called alaya recognition. It seems that Nishida insisted on the
unconsciousness including alaya recognition.

On the same subject, Bergson described such large work of unconsciousness.
According to Bergson, deep consciousness was sketched as a whole of a converse
cone in “Matter and Memory” [French version, p.169; English version, p. 89]. Our
real body and consciousness are only the summit of the converse cone and the point
of a plan. Unconsciousness is the whole and consciousness is a part. Bergson also
recognized nothingness as unconsciousness. The notion of ‘Conscious Horizon of
Nothingness’ includes unconsciousness and opens the infinite possibility, then it
becomes reality.

Next we consider infinite and eternal reality.

3. Reality of Infinity and Eternity

According to Nishida, behind pure experience and reality, there is a function of
unifying reality (nothingness). For instance, from the materialist point of view the
atom is the fundamental reality. But this notion of atom is only abstract. If man
supposes one atom, man finds some works or qualities. Something that does not have
works or qualities is equivalent to nothingness. Well, what is something which
determines the works and qualities? Red color is not being as it is not independent.
Red color is in the spectrum of infinite colors. The integration of infinite colors is
made by a certain unifying reality (nothingness). The atom is built upon an atomic
core and electrons. There, various building powers are working. Well, what is
something which integrates the various or infinite powers? That is a certain unifying
reality and becomes dialectic universal later. The next quotation is the description of a
certain unifying reality.
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In the case of material phenomena, this unifying reality is a physical power
in the external world; in the case of mental phenomena, it is the unifying
power of consciousness. As I stated before, since material phenomena and
mental phenomena are identical in pure experience, these two types of
unifying activity are fundamentally one: the unifying power at the base of
our thinking and willing and the unifying power at the base of the
phenomena of the universe are one and the same. The laws of logic and
mathematics, for example, are the fundamental principles by which the
phenomena of the universe come into being.

In the establishment of reality, then, both a unity at the base of reality and
mutual opposition or contradiction are necessary. Heraclitus said that strife
is the father of all things - reality is established by contradictions. Red
things come into being in opposition to things that are not red, and things
that function are established in opposition to things that function
reciprocally. When these contradictions disappear, reality disappears as
well. On a fundamental level, contradiction and unity are simply two views
of one and the same thing. Because there is unity, there is contradiction,
and because there is contradiction there is unity. [ Good, Japanese version
pp- 68-69, English translation p.56]

In this text, the base of reality is described. Physical phenomena and mental
phenomena are the same in pure experience. On the contrary, if man emphasizes the
aspect of consciousness in experience, man can say the mental phenomena. If man
emphasizes the aspect of matter, man can say the material phenomena. Spirit does not
exist without body and matter and body do not exist without spirit.

The material phenomena without spirit, that natural science deals with, i1s matter
as abstract thought. Pure experience is the basis of the material phenomena and the
mental phenomena. It unifies the integration of thought and universal phenomena.
Our logic and laws of mathematics are established on the reality intuition. Integration
and division are united.

When a certain state of affairs is established through unity, an opposing
state of affairs is necessarily established at the same time. If a unity comes
into being a disunity immediately arises and breaks it up. True reality
emerges through such infinite opposition. [Good, Japanese version, p.70;
English translation, p.57]

There is integration, there is division. Reality includes both and develops
infinitely.

At the same time that reality is a unified whole, it must include opposition.
If there is a real entity here, then there is necessarily another that opposes
it. In such mutual opposition, the two entities are not totally independent
realities, for they must be unified; they must be part of the development of
one reality through differentiation. When they are unified and emerge as
one reality, another opposition then emerges. At the same time, another
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unity must also be functioning behind this further opposition. In this way
reality develops into an unlimited unity. From the opposite angle, we can
say that an unlimited, single reality develops itself through differentiation
from the small to the large, from the shallow to the deep. This process is
the mode of the manifestation of reality, and the phenomena of the
universe come into being and advance in accordance with it. [Good,
Japanese version, p. 77; English translation, pp. 63-64]

Reality is the co-existence of integration and division. Therefore, the world is
moving and never stops. There is no ultimate equilibrium point of stability in the
universe. When man researches the micro-world in the quantum theory, he can
recognize the function of the uncertainty principle. It is the principle that one
recognizes the blur or uncertainty (nothingness) of the velocity and position of a
particle (electron). If one defines the velocity of a particle, he cannot determine the
position of a particle. Or if one defines the position of a particle, he cannot determine
the velocity of a particle. Heisenberg called it the uncertainty principle and Niels
Bohr called it complementarity. In the case of Nishida, in the mid-term, he lost his
way by the phenomenology of Husserl. Through the logic of place, he faced absolute
nothingness. In late-term, he named it self-identity of absolute contradictories. In my
book, I explained and expounded that quantum mechanics faced nothingness of
uncertainty. Further, the Big Bang from nothingness and the theory of the expansion
of the universe support my theory. The origin of the question is not being but intuition
of infinite nothingness. From my point of view, self-identity of absolute
contradictories, that is very difficult to apprehend, is solved. The use of this concept
is not necessary. But Nishida could grasp the reality that is beyond the words, he
aimed to explain the fact by forcible logic and lost his way in his mid-term. After the
long wandering, he found the logic that is absolute nothingness and self-identity of
absolute contradictories. The sprouting was in the division and development of
reality. Then he named the basis of the activity of reality God.

4. God and Love of Nishida and God of Aristotle

According to Nishida, if man understands nature deeper, he will recognize the
mental integration on the basis of nature. Further perfect true spirit is the unity with
nature. This integration spirit is reality. On the other hand, it is infinite opposition and
conflict. This infinite activity is God.

We call the base of this infinite activity God. God is not something that
transcends reality, God is the base of reality. God is that which dissolves
the distinction between subjectivity and objectivity and unites spirit and
nature...As previously stated, there is a fundamental spiritual principle at
the base of reality, and this principle is God. This idea accords with the
fundamental truth of Indian religion: Atman and Brahman are identical.
God is the great spirit of the universe. [ Good, Japanese version, pp. 96-97;
English translation, pp. 79-80]
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The God of Nishida is the basis of reality and the great spirit of the universe.
From the standpoint of life and spirit of God, the God of Nishida is similar with
the God of Aristotle. The definition of God of Aristotle is as follows:

For the actuality of thought is life, and God is that actuality; and the essential
actuality of God is life most good and eternal. We hold, then, that God is a living
being, eternal, most good; and therefore life and a continuous eternal existence
belong to God; for that is what God is. [Aristotle. Metaphysics. Book XII, chapter
7,1935, p. 151]*

From the perspective of eternal life of God, Nishida’s God is similar with the
God of Aristotle. But Nishida’s God is not the God of Christianity. In traditional
Christianity, God is defined as follows.

Q) God as the creator of the universe
Owing to the law of causality, the cause of the universe is God.

2 God as the director who made the order and aim of the world
God controls the order and the harmony in the world.

3) God as moral request

If there is no standard of good and bad, humans lose the meaning of
morality. One needs God as the basement of morality. This is the moral
theory of Kant.

Nishida denied the definitions (1)~(3).

Against (1)
If man recognizes the God as the cause of the world, further what is the
cause of the God? Man cannot answer it.

Against (2)

From the view point of fitting for the purpose, man must prove the fitting
for the purpose of the world. But there are uncountable, unreasonable
things. For instance, there are many poverties, wars and natural disasters. It
1s impossible to explain the fitting for the purpose of the world.

Against (3)

We need the God to establish the foundation of our moral. That is only our
convenience for our interest and condition. It does not prove the need of the
God. It is only the expedient.

From these reasons, we have to say that Nishida’s God is different from the God
of Christianity. Well, how can we seek for the existence of the God on the fact of our

19 See, Aristotle. Metaphysics X-XIV. Trans. by Hugh Tredennick & G. Cyril Armstrong. Loeb
Classical Library, 1935.
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experience?

How can we verify the existence of God in facts of our direct experience?
An infinite power is hidden even in our small chests that are restricted by
time and space; the infinite unifying power of reality is latent in us.
Possessing this power, we can search for the truth of the universe in
learning, we can express the true meaning of reality in art, and we can
know the foundation of reality that forms the universe in the depth of our
hears - we can grasp the true face of God. The infinity free activity of the
human heart proves God directly. As Jakob Bochme said, we see God with
a “reversed eye” (umgewandtes Auge)?®. [Good, Japanese version, pp. 98-
99; English translation, p. 81]

Nishida’s God is not the creator of the universe and the personal God but our
inner and intuitive God as Atman and Brahman in India. What is the form of the
existence of God? Therefore, man can only say nothingness ultimately as Nicolas
Cuzanus said and that it is only expressed by negative words. If God is defined by
words, the infinite God is limited and not the true God. Therefore God is nothingness
in words [Good, Japanese version p.99, English translation p.82]. Nishida denied the
definition of the God of Christianity, but he used the definition of Nothingness by
Nicolas Cuzanus.

Conclusion

Well, is God perfect non-existence? No it is not. God is the unmoving integrated
work that establishes the reality. For instance, about the truth of mathematics, the sum
of the angles of a triangle is always 180 degrees. Where to find this reason? Though
we can prove it by geometry, we cannot see and hear the reason itself. The truth exists
in fact. Further when we see a famous picture, for instance Mona Lisa, we feel a
profound emotion and the mysterious spirit. If we search the reason, we cannot find
the reason. In such meaning, the impossibility of expression is nothingness as the
‘Nothingness as Reality’ in my principle of ‘Nothingness and Love’. In Nishida’s
philosophy, God is the integrator of sciences and arts in the universe. Still more, as
the God works in our inner spirit, the God needs larger integration. When we reach
the integration, we feel joy. Generally, self-love is the needs for this integration. The
desire is infinite. It needs further integration. As we ourselves are formed by the
contacts and mutual understanding with others, we express sympathy for others and
seek for integration and unity with them.

Our love for others is the demand for such a supra-individual unity with
them. Accordingly, we feel greater peace and joy in love for others than in
love for ourselves. God, the unity of the universe, is the base of this

20 Jakob Bochme (1575-1624), a German mystic and philosopher, had numerous mystical
experiences, on the basis of which he described God as an Ungrund — a bottomless abyss from
which the Trinity and the universe emerge. This note was added by the translators.
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unifying activity, the foundation of our love, the source of our joy. God is
infinite love, infinite joy, and peace. [Good, Japanese version, p. 101;
English translation, pp. 82-83]

Supra is the definition of God by Nishida, the pure experience of Nishida
adequates to nothingness as reality and nothingness — infinity — eternity —
transcendental-being (God) — love, the principle of nothingness and love. In his mid-
term, he introduced and spread the phenomenology of Husserl in Japan. That is one
of his achievement. But by using the words of phenomenology of ‘Noesis’ and
‘Noema’, he lost his own way in the long term until he found the theory of place that
is the place of Aristotle and the ‘Infinite Horizon of Consciousness’ as absolute
nothingness. Therefore his mid-term philosophy is very intricate and difficult. But the
mid and late-term philosophy of Nishida can be explained by my principle of
nothingness and love. Strictly speaking, my principle completes the philosophy of
Nishida.
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TANABE’S IDEA OF WORLD RELIGION
IN RELATION TO WHITEHEAD

Makoto OZAKI!

ABSTRACT. The Kyoto School philosopher Hajime Tanabe proposes a new idea of
world religion in which Christianity, Japanese Buddhism and Marxism are to be
unified in a dialectical way as the self-developmental synthesis in history in
anticipation of the second religious reformation. It would probably be tenable in
comparison to Hegel’s idea of history in which abstract and implicit potentiality
gradually comes to actuality, superseding each specific stage, until the unity of the
whole is completely realized. Whereas for Hegel the Divine Spirit is the immanent
agency operative throughout the progressive history, it is the task of human endeavor
for Tanabe to construct such a project as unprecedented. How is this feasible? It
might be highly productive of the actualization of potentiality to employ the
Whiteheadian process which is composed of the subjective becoming for the future
ideal and the objective being as the real potential inherited from the past with the
view of the advance of human ideas. This piece may be tempted in adventure to open
a novel phase of the hidden potential truth up to the actual reality as the Aristotelian
entelecheia, suggesting the Hegelian Absolute as the effect or end qua the actualized
beginning, in the event.

KEYWORDS: world religion, Japanese Buddhism, Christianity, actuality,
potentiality, objective immortality, process, historical reality
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1. The past as Objective Immortality

With regard to Aristotle’s distinction of actuality and potentiality, A.N.
Whitehead makes a further distinction between pure potentiality and real potentiality
in relation to actuality. While pure potentiality refers to the Platonic eternal ideas or
universal forms, real potentiality is on the status of the past being which is no longer
subjectively active but still remains the stubborn fact or given datum functioning as
the efficient causation for the succeeding subjective actuality of becoming. For
Whitehead, the past is never ascribed to nothingness but is rather immanent in the
present as the objective immortality. For him, the world is composed of actual entities
or occasions in succession of time which have the double structure of subject and
object or superject in such a way that when the subjective act of becoming in the
present completes and terminates its activity, it is negatively converted and turned out
into the object as being without its own subjective immediacy. In other words, the
past lives in the present with the vectorial transference to the future, and hence is still
actual and active in the form of memory and causality for producing a new creation.
The imperishable or immortal past as the preservation of the actualized potentialities
may in some way correspond to the Indo-Buddhist idea of karma, i.e., action and its
potential power influencing the subsequent lives. For Whitehead, becoming is more
primary than being in the sense of being as the product of a becoming, and it is the
replacement of the traditional metaphysical concept of substance by endurance in
supersession of time. Aristotle’s analysis of becoming should be balanced by
Whitehead’s analysis of perishing which is the weakest point of modern philosophy
as well. This might contribute to searching for a solution of the puzzled problems
involved in the nascent world.

Whitehead says that actual entities perpetually perish subjectively, but are
immortal objectively (PR). For him, time 1s perpetual perishing as well as perpetual
arising of actual entities in supersession, and is irreversible and asymmetric in
character orienting towards the future, without returning to its beginning. This is the
cumulativeness of time, contrary to the Buddhist notion of cyclic time as symmetric
and to Hegel’s and Heidegger’s ideas of the coincidence of the end and the beginning
in such a way that at the end time is the beginning fully realized, or the return of the
end time to its origin as the retrieval and repetition. The irreversibility of time arises
from the objectification of the past in the present, the conformation of the present to
the past as the completion.

The past 1s re-enacted and restored in the present with richness and depth in the
direction of the future by reason of its objective immortality in the modes of memory
and causation. The power of the past as the immortal potentiality may give rise to the
errant cause as the irrational element by virtue of which any unforeseen accident may
happen.

This is due to the fact that the potential past is still active and actual in the
arising of the present event as its efficient causation. Tanabe refers this errant cause in
Plato’s idea of khola, i.e., space or place or the matrix of becoming in the 7imaeus to
the Buddhist notion of karma as the past potentiality. According to the Buddhist
principle of non-duality of subject and object, human existence and its environmental

Vol. 6, Nos. 3&4,
BIOCOSMOLOGY — NEO-ARISTOTELISM | Summer/Autumn
2016




487

world are viewed as correlative, or even the environmental world is effected by the
human subjective action, in the depth of karma causality of action and its potential.
This means that one should not be confined within one’s own past causality but rather
beyond it take action to reform the given actual world in conformity with the
subjective aim of the ideal towards the future.

Georg Picht also mentions the significance of the past in that it is necessary as
the fundamental law of the past that the thing which once occurred can never be
annulled. It is the law of continuance of the fact. Because it is continual, it is set and
forms the structure in this setting. So the setting and structure have also their origin in
time; in them the past is present (The Experience of History).

2. Indian vis-a-vis Chinese-Japanese Way of Thinking

In contrast to the Indian way of thinking oriented towards searching for eternal
ideal beyond the actual world, the Chinese and Japanese ways of thinking tend to
pursue actuality in which eternal truth is manifested as concrete fact. According to the
Upanishads, the Brahman is the highest being or Nothingness as ultimate reality and
the actual world is like an illusion or dream on the lower level of reality. Even Indian
Buddhism regards the actual world as painful and seeks to escape from it to attain
peacefulness. So, the Indian Buddhist philosopher Nagarjuna‘s concept of sunyata
(Emptiness) is defined in such a negative way that it is neither arising nor perishing,
neither coming nor going, and so on. On the contrary, however, Chinese Buddhism
places the emphasis upon concrete fact vis-a-vis abstract truth and goes a step further
to unify them in the dialectical way of complete harmony of them as the triadic
structure which is represented by the Tendai school. But, even such doctrine as
complete harmony of the opposed elements of concrete fact and abstract truth does
not go beyond the standpoint of contemplation or intuition without evoking the
extended socio-historical practice to reform the actual given world. The element of
the socio-historical practice is introduced by Nichiren who stands by the Bodhisattva
way of actualizing the potential ideal world. Before him, the main stream of Buddhist
thought in Japan is prevailed by the thought of Original Enlightenment which stresses
the unity of concrete fact and abstract truth without negation within itself, i.e., the
immediate identity of them, resulting in absolute affirmation of the given actuality
deemed as directly identical with eternal truth. This may reflect some form of the
Japanese mentality of accepting all the given world as good. But, this kind of mental
tendency might be in danger of giving rise to a sort of political totalitarianism
involving even a war, which took place as a matter of fact in history.

3. Historical Actuality

In the western metaphysical history, on the other, Aristotle emphasizes actuality
vis-a-vis his mentor Plato’s eternal ideas or universal forms transcending the actual
imperfect world, and seeks for a unity of the opposed constituting factors of actuality
and potentiality as complete reality, 1.e., the so-called entelecheia. And this tendency
towards actuality is taken into Hegel’s philosophy as indicated by the famous phrase
“what is rational is actual, and vice versa”. In this sense, his thought may be regarded
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as evolutional pantheism in the way of unfolding of the Absolute in history as its own
self-manifestation in process, reaching the goal at the end of history in which the
presupposed abstract beginning is fully realized. This thought may be reflective of the
Christian idea of the Incarnation of God in history in the human form of Jesus which
is also influenced by the Aristotelian immanence of form in matter or of potentiality
in actuality.

Another modern German philosopher Heidegger, too, is in pursuit of returning
to the historical origin of western type of thinking which is to be resumed as the
second other beginning of a new era of history, concealed in the depth of the first
beginning, i.e., the pre-Socratic age, at the eschatological present time, in preparation
for the coming of the last and ultimate God. His expectation of the last God in the
other beginning implies the second coming of Christ along with the realization of the
Kingdom of God at the end of history in view of his earlier study of Christian
theology, as his disciple Karl Lowith and others mention. The Christian idea of the
Incarnation is the immanence of the transcendent God in the human world, and Hegel
and Heidegger express this idea in terms of metaphysics as the secularized version of
Christian theology. In fact, Heidegger interprets Aristotle’s metaphysics, and it might
not be denied that his thought is much influenced by the latter as well. Hereby it
might be no surprise to find out some affinity in structure between Heidegger’s idea
of the last God and the Bodhisattva in anticipation of the eschatological era over
2000years after the historical Buddha’s passing, which is predicted in the Lotus
Sutra.

4. Inadequacy of Zen and Pure Land

In this regard, the Kyoto school philosopher Tanabe proposes a new synthesis of
Japanese Buddhism, Christianity and Marxism from the dialectical perspective in that
Japanese Buddhism, represented by Zen and Pure Land, which are devoid of the
historical actuality, should be mediated by the historical character of Christianity and
the Marxist socio-historical practice as well, and the mythological connotation of the
Christian idea of personal God should be demythologized in terms of the Buddhist
principle of Emptiness. Although Tanabe is much influenced by Zen and Pure Land
Buddhism, nevertheless, he later on criticizes both of them for being devoid of the
socio-historical actuality in such a way that Zen is devoid of social extension of
practice due to its abstractness of sole one’s own action and with respect to Pure Land
the Amida Buddha as the Absolute Other saves human beings in the one-sided way
without mediating human beings’ own subjectivity and independency.

By the same token, the Japanese philosopher of law Tsuneo Hirano also points
out the deficiencies of Zen and Pure Land in that Zen remains abstractness of
sublation or abolishment of the historical actuality of the causal determinations into
absoluteness and Pure Land is involved in the direct redemption of this world’s
people by the other world’s authority without historical actuality of the causal
determinations on this side. These deficiencies are the historical conditions for the
further development of intellectual history.

On the whole, however, Tanabe’s view omits the matrix of Japanese Buddhism
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represented by the Lotus Sutra, i.e., Tendai and Nichiren schools, from which both
Zen and Pure Land arose. In this respect, his disciple Iwao Koyama is very critical of
Tanabe. And his mentor Nishida also criticizes Tanabe’s attempt for his arbitrary
making of religion. Another Marxist Kyoto School philosopher Jun Tosaka makes a
criticism of Tanabe’s philosophy as a kind of creative eclecticism or syncretism as
well. Even if so, however, as Hegel also foresees the third religion which is neither
Catholic nor Protestant, and Nietzsche declares that a new God has never appeared
over 2000 years, Tanabe’s insight may not be curious but rather profound in view of
the historical development of religion on a world-wide scale. For the French thinker
Jacques Attali, too, predicts the future fusion of the Christian view of linear time and
the Buddhist view of cyclic time. Whitehead also says that philosophers have
expressed the same idea differently. The American process theologian John Cobb also
proposes a mutual transformation of Christianity and Buddhism from the
Whiteheadian process perspective in favor of the Christian superiority of historical
reality of Jesus as the Christ to the mythological Amida Buddha in the other world. If
so, it might probably be cogent that the existing world religions are to be unified in
the historical development of humankind, though in the immensely far future.

5. Dialectic

From the Whiteheadian perspective, since a new becoming of actuality arises
from the existing actual world as the past potential data, a new form of creative
advance occurs by mediating a diversity of the historical elements accumulated so far
to a unity of concrescence of them at a higher stage of development. Tanabe’s
methodology of dialectic as the triadic logic of the genus or universality, the species
on the particular level, and the individual 1s much influenced by Hegel’s dialectic of
negative mediation which bears a resemblance to the Buddhist principle of Emptiness
perpetually emptying itself in the temporal process. Tanabe’s grand project might
implicitly reflect the second coming of Christ or the Bodhisattva in anticipation of the
eschatological future in a metaphysical manner. So, Tanabe and Heidegger might be
in agreement with each other in the expectation and preparation for the unseen God
or Being a la Heidegger, or the Bodhisattva as the self-transformation of the eternal
original Buddha hidden in the depth of history.

How is this related to Whitehead’s concept of the past as objective immortality?
A new actuality takes place in conformity of the past to the present together with the
subjective aim; in other words, when the efficient causation and the final causation
are unified with each other, a new actuality becomes in the present as a creative
advance into novelty. This signifies that the past is mediated in and through negation
to the present in which the past, in the lost mode of its immediate subjectivity, is
turned out into and preserved as the objective being, i.e., superject (his own new
term), in the succeeding higher stage of becoming of actuality mediated by the
subjective aim. According to this scheme, the existing world religions in the different
cultural areas, Buddhism and Christianity, are to be mediated in negation to each
other into a novel creation of actuality whereby both religions as the past continuous
objective beings (the given data) are negated and still preserved as the inner
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constituent elements of a nascent actualization of the real potentialities transformed
from the subject to the object. So, Tanabe’s attempt at a dialectical unification of
Buddhism and Christianity may be necessarily directed towards the ideal world
religion in the sublated or lifted up mode in the creatively advancing process of
history. As a result, it is not a mere mixing of the different religions but rather a new
synthesis of the past beings in potentiality into a higher creative becoming of
complete actuality as the self-realization of the real and pure potentialities in the
concrescent novel origination of actuality lured by the subjective aim. Hereby it is
obvious that the subjective aim plays the important role in the complete actualization
of potentiality, and when the potentiality is fully realized, it is no other than what is
meant by the Aristotelian concept of entelecheia, i.e. the perfect unity of the opposed
elements of potentiality and actuality in the dynamic movement. Tanabe’s ideal world
religion as the postulate aims at a harmony to be attained in the future, though
indefinitely remote for the present. Hereby might be seen his propensity for Kantian
and Platonic idealism, contrary to Hegelian realism.

6. Sway in Christology

One problem of the dialectical logic is involved in its scheme, by virtue of
which everything is supposed as if it were already resolved, despite the fact that it has
not yet been so in actuality. Another issue is how to unify a variety of doctrines in
competition even within a single religion. As a matter of fact, it seems to be hardly
feasible for the moment to reconcile them in a harmony beyond conflict. As regards
Christology, for instance, there are the opposed opinions: Jesus is a prophet or the
Christ as the Incarnated God. On this point, Tanabe makes a distinction between
Jesus who believes in the near coming of the Kingdom of God which is postponed to
the future end of history and Paul who identifies Jesus as the Christ, i.e. the
deification of a human being. The modern German theologian Wolfhart Pannenberg
resolves this issue as follows: although in and by the person and deed of Jesus has the
Kingdom of God already been realized, nonetheless, it has not yet come as a whole of
history but is expected to arrive at the end of history.

On the other hand, the British philosopher of religion John Hick advocates the
myth of God Incarnate as not truth but a metaphor, along with the denial of the only
oneness of Jesus as the Christ but the assertion of a plurality of God’s names in the
world religions in terms of the Kantian distinction of thing as such and its
phenomena. His opinion may be not the first but another expression of the same idea
as the Indo-Buddhist tradition according to which even Jesus is regarded as one of the
self-manifestations of the highest being like God. Even Schelling holds the multi-
revelation of God in his advancing process before and after Jesus, and might be
reconcilable with the Hindu tradition.

The Swiss theologian Franz Overbeck, much influenced by his colleague
Nietzsche, insists on the early Christian expectation of the second coming of Christ at
the end of world history as a new time to come, opposed to Hegelian realism in which
the state existence is regarded as God’s self-manifestation in history, i.e. the
realization of deity in the secular world, with the result of losing the original belief in
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the future Advent of Christ, accusing Hegel of disintegrating and abolishing of
Christianity in the secular world at the expense of conceptual construction of the
religious representation. The elevation of Christianity to the conceptual being by
Hegel, however, is in some way Aristotelian in character in its immanent realization
of the transcendent deity in the actuality of world history, though history is deemed to
close its course with Hegel. But, in fact, after Hegel, history never ends but continues
up to now, signifying a spirally cyclic structure of time. In this respect, Hegel’s idea
in its connotation and implication might be in coincidence with the Chinese idea of
the identity of the end and the beginning as well as the Buddhist notion of the eternal
return of the same in the hidden way.

Thus, even within Christianity the central doctrine oscillates between the
alternative, i.e. either Jesus or Paul, proposed by W. Wrede, or from Jesus to Paul,
proposed by A. Schweitzer. The contemporary German theologian Jiirgen Moltmann
inverts Karl Barth’s vertical theology from above, characterized by Greek philosophy
as static, into the Biblical origin in the horizontal direction of hoping and awaiting for
the future fulfillment of the promise in the messianic dimension from below.

As a whole, it might be tenable that Christian theology and Heidegger’s
metaphysics as the secularized version of it are indicative of the messianic
expectation from the apocalyptic perspective, and this may in some way correspond
to the Bodhisattva in anticipation of the eschatological future of the post-the
historical Buddha, as alluded in the Lotus Sutra.

7. Identity in Diversity

According to Eugen Fink, for Hegel Being is time as the process of producing
its own moments in the self-movement of becoming and perishing, retaining itself in
and through its changes as the subject as well as the substance. Even so, however,
Fink points out that Hegel remains obscure in respect to the possibility of opening up
of a new aeon of history. For Hegel, following the Aristotelian concept of
entelecheia, the Absolute is nothing but actual being as the movement of activity
participating in actuality. For Fink, however, it is almost impossible to tell in advance
about the possibility of a new self-revelation of God or Being on the final stage of
history with Hegel. According to Hegel, Being cannot remain as such but goes a step
further to negate itself in the other form, differentiates itself into the multiplicity of
forms, and then returns to itself as a unity of the outer appearance and the inner
essence. This logic might be applicable to the Buddhist notion of the Bodhisattva who
is in search of Buddhahood as the self-negated other form of the Buddha in the self-
movement of activity of transforming Himself in response to those who are to be
saved by returning to their own potential original essence as the result of the practice
of the Bodhisattva way. Hence, the Bodhisattva is the mediator between the Buddha
and human beings through whose subjective activity enlightenment/salvation is
attained in cooperation with others as the social extension. Consequently, the practice
of the Bodhisattva way entails the change of the given actual world into the ideal one
latent in potentiality as a novel occurrence of actuality in the horizontal process of
time. Therefore, it might be said that Whitehead, Hegel, Heidegger, Tanabe, and the
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Lotus Sutra thought are akin to each other in the negative mediation of actuality and
potentiality in the temporal process of perpetual creative advance into novelty for
opening up the primordial origin concealed so far.

8. Process

In particular, for Whitehead the teleology of the universe is directed to the
production of beauty as truth which is the conformation of appearance to reality,
interweaving absoluteness upon relativity as the realization of harmony, and the
harmony of harmonies is peace as the self-completion of civilization. The past
objective immortal being is reenacted in the present in unison with the subjective aim
for the future. This may imply the return and repetition of the most archaic past or
even the eternal original essence hidden in the depth of history upon the present free
subjective action of realizing the ideal potential for the future purpose. The messianic
expectation of the occurrence of Being as the last God or the coming Bodhisattva as
the eternal Buddha in the transformed mode of being as a result of the self-emptied
Emptiness in a cyclic way might be in resonance with the Whiteheadian conception
of process.

For Whitehead, the process in which actual entities perpetually arise and perish
with the vector direction of the future upon the accumulation of the past potentials
does not end but goes on further endlessly; there is no eschatology in his system of
thought, as compared to Christian theology, its metaphysical versions of Hegel and
Heidegger, and Buddhology. In the Whiteheadian process there is no culminating
point of the current of time, but ever and always increases the objective immortality
of the past towards the future irreversibly in its asymmetric structure of time. Hence,
the process theologian Lewis Ford asserts in respect of God’s future activity in that
God is everlastingly becoming and never in being, always subject, never object,
always future, never present, never becoming past. This is the divergence of
Whiteheadian thought from others mentioned as above. Even so, however, in order to
avoid the involvement in the schematic logic of dialectic, it might be necessary for us
to adapt the Whiteheadian idea to the Buddhist and Christian thought with the view of
constructing a unification of them.

9. Compatibility

According to Tendai and Nichiren, all saints and wise men born around the
world are none other than the self-transformations or incarnations of the Buddha
Sakyamuni as revealed his own original eternity. This may echo to Hegel’s and
Heidegger’s thought in that each philosophy is the voice of Being, the sending of God
in each age. In fact, from the all-inclusive perspective of the Lotus Sutra, even the
Upanishads and Confucianism as well as Lao-tzu’s thought are recognized as the
introduction to and preparation for the ultimate dharma (truth), being turned out into
the authentic elements of the whole of Buddhist truth as the inner moments. For
Hegel, too, the history of philosophy is nothing but the self-unfolding of philosophy
itself in historical process, the self-manifestation of the Absolute Spirit or Reason in
history. This is because the Infinite can manifest itself in the finite regions, and the
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finites are the modes of the Infinite in space and time; there is no Absolute apart from
the relative, no eternity without history. The Absolute as the Infinite exists in relation
to the relative finite as the reciprocal relationship between the opposed. For Tanabe,
eternity is to be manifested in the present in and through the mediation of human free
subjective action as the self-realization of eternity in history. Even so, however, in
Tanabe’s viewpoint there is no line and direction to connect each present but simply a
point in isolation without conjunction with other points in the form of continuity of
discontinuity eventually due to his involvement with the Zen standpoint of one’s own
action as the self-power.

For Hegel, Being occurs as event, becomes actual in space and time of human
existence; God as the subject becomes manifest and present in history, and history is
the predicate. On the identity of time and being, for Picht, too, truth is not the truth of
unchangeable being but the truth of changing time, and the appearance of the
becoming present of the past. God’s being is in becoming in the event of the
Incarnation in the human form, and this is the logic of Christology, as expounded by
Eberhard Jiingel. This logical scheme, however, is not only relevant to Christianity
but also to Buddhism as well in which the eternal original Buddha assumes a variety
of forms and names in his immensely long journey of salvation history on a multi-
universal scale beyond our planet, as elucidated in the Lotus Sutra. The eternal
Buddha returns to himself in the primordial origin upon the self-completion of saving
course and inaugurates his activity of salvation again ceaselessly. So, at issue is how
to make both religions compatible with one another. In this regard, the Kyoto School
philosophy is in need of further explication of accommodating them in a harmonic
unity on account of its limited scope of the knowledge of Buddhist thought, in
particular, without reference to the systematic interpretation of the Lotus Sutra
constructed by Tendai and further deepened by Nichiren.
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HPOBJEMA COXPAHEHUS OPTAHUYECKOI'O EIUHCTBA
COBPEMEHHOU JIMYHOCTHU U COLIUYMA

Anexcanap Anexkceesna COMKHH!

THE PROBLEM OF SAVING THE ORGANIC INTEGRITY
OF CONTEMPORARY PERSONALITY AND SOCIETY

PE3IOME. Cmamovss  nocesawena  npoobieme
COXpaHeHusl Yel0CMHOCMU TUYHOCMU U obujecmaa.
I naeuvim  yeHHOCMHBIM  NPUHYUNOM, JIeHCAUWUM 8
OCHOBAHUU MAKO20 eOUHCmEd, ABIAemcs uoes
COYUANbHOU  CHPABEOIUBOCY, NOMUHAEMAS. KAK
oopas CnpageoIu8oco o0bwecmeenno2o
(cocyoapcmeennozo)  ycmpoticmea.  Peanuzayus
9MO20  NPUHYUNA  JIedCUum 8  COOMBEenCmEUl
meopemuyeckux (U0eaivbHvlx) npedcmasieHull ¢
COYUANLHOU NPAKMUKOU 8 CAeOVIOWUX KII0UeBblX
cghepax: 2ocyoapcmeenno-npasosou (coomeemcmeue
MeHCOY 2PANCOAHCKUMU NPaABaAMU U 0OSA3AHHOCMAMU
JUYHOCMU),  COYUAIbHO-HPABCMBEHHOU  (MedHcoy
KOHKDEMHbIM ~ NOCMYNKOM U 0OWeCmEeHHbIM
MHEeHUuem) u UHAHCOBO-MPYO0BOU (MeHCOY MpPyoom
U MamepuaibHuIM 803HASPANHCOCHUEM,).

KIIIOYEBBIE CIIOBA:  auunocms,  coyuym,
obuecmeennvle  OMHOULCHUS, AKCUONIO2UYECKULL
1n00x00, opeanuvecKkuil n00x00, coyuanvbHoe
eOUHCMBO, COYUATbHASL CNPABEIIUBOCb, PABEHCMBO,
HepaseHcmao, oorne, Mopa, 2padcoanckoe
0bwecmao.

Cooepicanue

Beeoenue

Alexander A. SOMKIN

ABSTRACT. The article is devoted to
the problem of saving the integrative
wholeness of personality and society.
The main value principle which is put
in the basis of such kind of unity is the
idea of social justice interpreted as
the image of fair social (state)
settlement. The realization of this
principle lies in the following key
spheres: state and legal (as
accordance between civil rights and
duties of a person), social and moral
(between a concrete act and public
opinion) and financial and labour

(between labour and its material
reward).

KEYWORDS: person, society, social
relations, axiological approach,

organic approach, social cohesion,
social justice, equality, inequality,
duty, morality, civil society.
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2. AKCHOIOTMYECKHMH MOAXO0d  Kak

0a30BBLINA

HHCTPYMCHT SKCINIMKaIlun

OPraHU4YeCKOro €JUHCTBA LIEIOCTHBIX COIMAIIBHBIX CUCTEM
3. ComuanbHbIi POCCHMCKUI TPAKCUC KaK JTUCTApMOHU3ANUS OOIIECTBEHHBIX
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SYNOPSIS.

The article analyzes the problem of preservation of the organic unity of modern
personality and society, as opposed to two historically developed interpretations of
social organization — only personally oriented (primary in relation to society
proclaimed interests of the individual, his personal rights and freedoms) and only
socially oriented (to the fore the interests of society with the almost complete
neglecting the interests of certain people).

As a basis for the preservation of this unity is offered the fundamental principle
of justice, proposed by Aristotle and still is a universal criterion for determining the
stability of the social system. As people act as “co-organizers” of social reality, the
extent of their legitimate inequality in employment and position complete the
structure of their social space (division of labor, government, etc.). The main problem
Is a reasonable combination of equality and inequality in social practice.

The mathematical formula of justice will be a proportion between the four
members, where the ratio of individuals or of social groups A and B are the same,
what is the ratio of benefits they receive a and b. A fair society is the essence of
which is able to find a moral measure of the distribution of rights and responsibilities
among completing its individuals, which suits the greatest number of people
(especially those whose share falls most hardship).

The modern concept of social justice includes polar concepts of the idea of
justice based on the principle of world organicity — injustice, equality — inequality,
due — improper, right — duty, and mercy — punishment. On the basis of this principle,
there are three basic spheres of practical application of the concept of social justice:
the psychological, legal, social and economic. It is noted that this concept is not
limited to any of these areas of social life, but on the contrary, it was originally based
on a generalized moral assessment of social structure of a society, i.e., recognized its
moral primacy over all other spheres of social life, in which it finds its real
embodiment in the specific principles — the legal equality of all before the law, equal
distribution of economic goods (in accordance with the merits), a high level of social
protection, etc.

One of the key obstacles to the construction of social organization on the
principles of justice are the so-called institutional traps in Russian society —
inefficient but stable social institutions and norms of behavior inherited from the
USSR: 1) equality trap (equalization) and 2) a trap of state paternalism. Overcoming
them must be accompanied by government policies for improving the socio-
economic security of the population, for easy removal from the government itself of
all obligations with respect to its people; it will lead to the other extreme side — the
deep polarization of the country for rich and poor. To carry out this possible, in
particular on the principles of humanistic oriented (as opposed to modern acquisitive
market model of economic relations) functionalist-organic information economy.
Therefore, the basis of Russia's transition to an open civil society, should be based,
above all, spiritual and moral reformation and creation of a new humanistic social
values in their organic unity of both the individual and social levels.
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PE®EPAT.

B cratee aHanmusupyercs npobiieMa COXpaHEHUs OPraHuyecKoro eIMHCTBA
COBPEMEHHOM JMYHOCTH U OOUIECTBA, B MPOTHUBOMOJIOKHOCTH JBYM HCTOPUYECKU
CJIOKUBIIUMCS TPAKTOBKaM OOIIECTBEHHOTO YCTPOWCTBA — NEPCOHOYEHMPUYHOMY
(IepBUYHBIMU IO OTHOILIEHUIO K OOIIECTBY MPOBO3TJIAIIAIOTCS UHTEPEChl UHIMBUIA,
€ro JMYHbIE TpaBa U CBOOOMABI) U coyuoyeHmpuuyHomy (Ha MEPBBIN TUTAH BBIXOJAT
MHTEpEChl 00I1IeCTBA MPU MOYTH MOJHOM MPEHEOPEKEHNN MHTEPECaMU KOHKPETHBIX

oaei).
B kauecTBe OCHOBBI COXpaHEHHWS TAKOTO €IWHCTBA MPEJjIaraeTcs UCXOIUTh U3
MPUHITUIIA  CHOPAaBEUIMBOCTH,  MPEIAJIOKEHHOTO emé  ApuUCTOTEIEM W

NPEJCTaBSIIONIMM ~ COOOM  YHUBEpPCAJIBHBIM  KpUTEpWid Ui ONpeesieHuUs
YCTOWYHMBOCTA COLHMAIBHOM CHUCTEMBI. [IOCKOJIBKY JIOJIM BBICTYHAIOT B KAa4E€CTBE
«COOPraHu3aTopoOB»  COLMAIBHOM  PEaTbHOCTH, MOCTOJBKY JIETUTUMHO  HX
HEPABEHCTBO B 3aHATHUSAX U TOJIOKEHUH, COCTABISIIONINX CTPYKTYPY YUPEKIAEMOTo
MMHU COLIMAJIBHOTO MPOCTPAHCTBa (pasfeieHue TpyJa, OpraHbl YIpaBiICHUs, U T.1I.).
['maBHas mpoOiemMa COCTOMT B pa3yMHOM COUYETAaHHWU PAaBEHCTBA U HEPABEHCTBA B
OOIIIECTBEHHOM TTPAKTHUKE.

Marematnueckass QopMmynia CHpaBeIMBOCTH OyAeT MPEeACTaBISTh COOOi
MPOTIOPLIMIO MEXKIY YEThIPbMSI YJICHAMH, TJI€ COOTHOIICHUE JIHI[ MU COLUUAIBbHBIX
rpynit A U b Takoe e, KaKOBO COOTHOIICHHE IMOJy4aeMbIX HUMH Onar a u o.
CopaBejyiBoe  OOIIECTBO CYTh TaKoe€, KOTOpOE CIOCOOHO HaWTU TaKylo
HPAaBCTBEHHYIO MEpPY B paclpelelieHUd TMpaB ©  O0sS3aHHOCTEH  MEXIY
COCTABJIIONIMMHU €r0 UHAUBUIAMHU, KOTOpasi yCTpauBaeT HauOOJbIIee YUCIIO JIIOIeH
(0ocoOeHHO, TeX, Ha YbIO JJOJIIO BHINIAJAET OO0JIBIIIE BCErO TATOT).

B coBpeMeHHYIO TPaKTOBKY COITMATILHOM CIPaBEJIMBOCTH HA OCHOBE MPUHYUNA
OpeanuyHocmuy YCTPOICTBA MHUpa BKIIOUYAIOTCS W NOAApPHble KOHYenmvl uoeu
cnpasedusocmu — HECTPaBEJIMBOCTh, PABEHCTBO — HEPABEHCTBO, JODKHOE —
HEJI0JDKHOE, TpaBa — OOSI3aHHOCTH, MUJIOCEepANe — HakazaHue. Ha ocHOBe Takoro
MO/IX0/1a BBIICNISIOTCSI TP OCHOBOTIOJIATAIONIUX C(EPhl MPAKTUIECKOTO MPUIIOKECHUS
MIOHATUS COLMAJIBHON CHPaBEIJIMBOCTH: NCUXON02UYECKUl, NPABOBOU, COUUATLHO-
akoHomuyeckut. OTMEYaeTCs, YTO JAHHOE MOHSATUE HE CBOJUTCA HU K OJTHOM U3 ATUX
oOnacTelt  KU3HENEATENbHOCTH OOINECTBa, a HANpOTHUB, HW3HAYAIBHO OHO
OCHOBBIBAaETCSI Ha OO0OOIIEHHON HPABCTBEHHOW OIIEHKE COIMAIBHOTO YCTPOMCTBA
TOrO0 WJIM HMHOTO COLMyMa, T.e. MPHU3HAETCSI €ro MopajibHas MNEPBUYHOCThH IO
OTHOIIIEHUIO KO BCEM JIPYTUM cepaM COLMAIBHOTO ObITHS, B KOTOPBIX OHO HAXOJUT
CBOE peaJIbHOE BOIUIOIICHHUE YK€ B KOHKPETHBIX MPUHIMIIAX — IPABOBOTO PaBEHCTBA
BCEX TEpeJ 3aKOHOM, PAaBHOTO pachpeieieHuss HSKOHOMUYECKHX Oyar (B
COOTBETCTBHHM C 3aCIIyTaMH), BLICOKOTO YPOBHS COIMAIbHOMN 3aIUIIIEHHOCTH U T.JI.

OaHuUM W3 KITIOYEBBIX TPEMATCTBUUA HAa MYTH CTPOUTEIHCTBA OOIIECCTBEHHOM
OpraHu3allid Ha TPUHIIMIIAX CIPABEJIMBOCTH B POCCHICKOM OOIIECTBE SIBISIFOTCS
TaK Ha3bIBAa€MbI€ HHCTUTYITMOHAIIbHBIE JIOBYITKH — HEA((DEKTUBHBIE, HO YCTOWYNBHIC
COI[MAJIbHBIE WHCTUTYTHl WJIM HOPMBI IOBEJICHUS, JOCTABIIMECS B HACJIEACTBO OT
CCCP: 1) noymka paBeHCTBa (ypaBHWIOBKH) M 2) JIOBYIIIKa TOCYAapCTBEHHOTO
narepHanusMma. WX mnpeomoseHue JTOJKHO COMPOBOXKAATHCSA TOCYJIapCTBEHHOM
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MOJINTUKOW B O0JIACTH TOBBIIICHUS] COIMATBLHO-?KOHOMHUYECKON 3aIUIEHHOCTH
HacesJeHusi, 100 MPOCTOE CHATHE C ce0s MPAaBUTEIILCTBOM BCEX OOSA3aTENBLCTB IO
OTHOUIEHUIO K CBOEMY HapoJy MPUBEAET K JPYrol KpaHOCTU — TIIyOOKOM
MOJISIpU3aIMi CTpaHbl Ha OemHbIX M Oorarbix. OCYHIECTBUTH 3TO BO3MOXKHO, B
YaCTHOCTU Ha TMPUHIUIIAX TyMAHUCTHYECKH OPHEHTHPOBAHHOW (B TPOTHUBOBEC
COBPEMEHHOMU CTSKATEIbCKOU PBIHOYHOU MOJIEIIH AKOHOMHMYECKHUX
B3aMMOOTHOIIICHUIA ) (GyHKIHOHATIMCTCKO-OPTraHUYEeCKOM uH}OpMaAITMOHHON
skoHOMUKH. [loaTOMy B ocHOBe mepexona Poccum K OTKpPBITOMY TpaXIaHCKOMY
oOLIECTBY ~ JOJDKHO  JieXaTh,  MpEeXAEe  BCEro,  JAYXOBHO-HPABCTBEHHOE
pedopMUpOBaHHE W CO3HMJIAHWE HOBOW TYMaHHCTHYECKOW CHCTEMBI COIMAIbHBIX
LEHHOCTEW B KX OPraHWYECKOM €IUHCTBE KaK Ha HWHAWUBHAYAIBHOM, TaK U
COLMAIBHOM YPOBHSIX.

OCHOBHOM TEKCT CTATbH

«Hacmynum 3010moti éex, u 1toou 6yoym sxcums

0e3 3aKOHO08 U NPUHYHCOEHUSL, COBEPULEHHO 00OPOBOILHO
meopsi 000PO U CNPaABeOIUBOCHIbY.

[Ty6nuit OBuauit Hazon

BBenenue

[IpoGnema coxpaHeHUSI M YKpEIUICHUS €AMHCTBA JIMYHOCTH M 0O0IIecTBa
W3pEBJiC€ BOJHOBajla Jyulniue yMbl denoBedecTtBa. Co BpeMéH Ilmatona wu
ApucroTens JIOOM MedTaaud 00 HJI€aJbHOM OOIIECTBEHHOM YCTPOMCTBE, NpH
KOTOPOM K&XAbI HAUAET CBOE JIOCTOMHOE MECTO W IOJIYYHUT 3aCIyKEHHOE
BO3HArpaXKJICHHWE M OOIIECTBEHHOE Mpu3HaHue. OaHaKo Kakas HACOJOruYecKast
KOHCTPYKIIUS (YuTail — [IEHHOCTHAsI CUCTEMa) JOJDKHA JIeKaTh B OCHOBAHUM TaKOTO
KUZHEYCTPOUCTBA M TJ€ NPOXOAUT TOT pPa3yMHBIH OamaHC MeEXAYy JIUYHBIMHU
MPUTSA3aHUSIMU U OOIIECTBEHHBIMU OO0S3aHHOCTSIMHU, CIIETYs] KOTOPHIM MOXKHO OBLIO
OBI TOCTHUYB BceoOIIero 0J1aroICHCTBUE, TaK JI0 CUX ITOP M HE ONpe/IeISHBI.

B pemenun 3TOM 3a7a4M 4ENOBEYECTBO IMOCTOSIHHO BIIAJAET B KPaMHOCTH, —
b0 WHIMBHAyanu3Ma (CBOOOJAa W MHTEPEChl MHAMBHUAA BHIINIE OOIIECTBEHHBIX),
00 KOJUIEKTUBU3MA (JTMYHOE TMOAABIISIETCS M MOJYUHSIETCS COLMAIBLHOMY 1EJIOMY).
Hepeako nuyHOCTH M OOIIECTBO MPOTUBOIMOCTABISIIMCH M COIMOCTABISIIMCH, Kak
pPaBHBIE U OJHOIOPSIIKOBBIE BeIHUUHBI. [loaTOMy, 100 Tpeobranano MpUHIKEHHUE
JUYHOCTH, PACCMOTPEHUE €€ KaK MPOyKTa COIMaIbHON MM OMOJIOTUYECKOU Cpebl,
WJIM, HA00OpOT, pacUIupeHue rpaHull JIUYHONU CBOOOJBI TOHUMAJIOCh KaK MpPOU3BOI,
OTpHUIIaHUE 11e7IeCO00Pa3HOCTH U 3aKOHOMEPHOCTH B MpHpojae U odiecTse. [Ipu aTom
YeJIOBEK OKa3bIBACTCS MO0 MPUJIABICHHBIM M THOHYIUM MOJI HAOPOM OE€3JIMYHBIX
cuJ1, MO0 B poJik aOCOTIOTHOTO TBOPIIA CBOEH CYABOBI.

MunyBmmii XX~ BEK  HariagHO  IPOJEMOHCTPUPOBAN,  4YTO  HU
KalUTaJIUCTUYECKUH, HU COUUAIIUCTUYECKUN MPOEKTHl HE CMOTJU CO3JaTh YCJIOBHS
JUIsi TAPMOHUYHOTO Pa3BUTUSI JIMYHOCTU. bojee Toro, B YCIOBHSIX «XOJOJIHOMU
(rmaBHBIM 00pa3oM — «HUJICOJOTUYECKON») BOWHBI», JaHHBIE THIBI COOOIIECTB
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CTPEMIUIUCh, KaXJ0€ I0-CBOEMY, HHUBEIUPOBATh JMYHOCTh, TMOJYUHUTH €6
HKOHOMHUYECKON 1€7eCO00pa3sHOCTH WM «3aKaTb» €€ B paMKax COLMAIbHOIO
L[EJIOT0, CHHU3UTh €€ COIUAIbHYI0 AaKTUBHOCTh B YCIOBUAX «BPaXIeOHOTO»
KaMUTAIUCTUYECKOTO WM COIMATUCTHYECKOro OKpykeHus. [losTomy He ciydaitHO
Ha MPOTSHKEHUM JBAJIATOTO CTOJETHS BO3HHMKAIM JIBIXKEHUs MpOTecTa (Hampumep,
cryneHueckue BoiHeHus B EBpome B 1960-e rr., xunmm B CIIA, crumaru wu
muccunentckoe asmwkenre B CCCP B 1960 — 1970-e rr.). HecmoTpst Ha paznuyHbie
o ¢opme niporectsl Ha 3anaae U B CoBerckoM Corose, JIOU CTPEMUITUCH TOKA3aTh,
YTO JTUYHOCTh, U HE TIPOTUBOCTOUT COIUATHLHOMY IIEJIOMY KaK €ro OTAC/IbHAs YacTh
(conmanbHBII aTOMU3M), W HE pPacTBOpEHa B Macce OOIIECTBEHHBIX SIBIICHUMN
(abcypmHBIE  KOJJIESKTUBH3M), a TPEICTaBIsAeT Co00M  CyOCTaHIMAIBHYIO
(OOBEKTUBHYIO) CYIIHOCTH, OOJIAAIONIYI0 TOJHBIM TMPAaBOM Ha CaMOCTOSITEIHHOE
(camoneaTensHOE) CYIIECTBOBaHUE, (POPMHUPYIONIYI0 M PACKPBIBAIOIIYIO CBOIO
JUYHOCTHYIO CAMOCTh Yepe3 MOCTYIKU U 001IeHre ¢ ApyruMu monaei («pyrue 51»).

N 37mech BO3HMKAeT 3aKOHOMEPHBIM BOIMPOC: a BO3MOXHO JIM BOOOIIE
OpraHUYHOE €JIMHCTBO JIMYHOCTH M oOmiectBa? Ha Ham B3risn, s OTBETa Ha
JTAHHBIM BOMPOC HEOOXOJMMO, BO-TIEPBBIX, MPEIIOKUTH HEKH O€3yCNOBHBIN (Ha
JTAHHOM dTare UCTOPUYECKOTO pa3BUTHA) GUIOCOMCKUN MPUHIIUI, KOTOPBINA OyIeT
CIIYKUTh HUJCOJOTUYECKHUM OOOCHOBaHMEM TaKOW TapMOHUYHOU COIMATBHOU
opranuzanuu (1EJTOCTHOCTH), MPUEMIIEMbIN 1Jii 00euX CTOPOH (M JIMYHOCTH, U
oOlIecTBa B LEJIOM) M, BO-BTOPBIX, Ha €ro OCHOBE PACKPBITh [HUAJEKTUKY HX
B3aMMOOTHOIICHUM.

1. OcHOBHBIE MOAXOABI K HCCJACAOBAHHMI0 NMPO0JeMbl €IMHCTBA JMYHOCTH U
00111eCTBAa M X METOI0JIOTHYEeCKAsi OTPAHUYCHHOCTh

B Hacrosimiee BpeMss He BbIPaOOTaHO TEPMUHOJIOTUYECKOTO  €IUHOTO
OTIPENICNICHUS] TOHITUN «IUYHOCTB» U «001IecTBO». OUeBUAHO, YTO KaK OOBEKTHI
coluaabHO-GUIOCOPCKOTr0 HCCIEIOBaHUS JTaHHbIC (DEHOMEHBI KpailHEe CIIOXKHBI U
MHOTOTPaHHbI, IMMO3TOMY OYE€Hb TPYAHO, €CJIM BOOOIIE BO3MOXXHO Yy4eCTh BCE
MHOrooOpa3ue  COCTaBIISIIONIMX  MX  KOMIOHEHTOB.  OTCyTCTBHE K€ B
3aMaIHOEBPONEICKON U OTEYECTBEHHOM (PHIOCOPCKUX TPATUIUAX YHUBEPCAIBHOIO
KOHIICTITYaJIbHOTO TOIX0/Ia TOBOPUT 00 OJTHOCTOPOHHOCTH MPECTABICHUMN O IaHHBIX
(heHOMEeHaX.

PackpbiBasi cyliecTBEHHBbIE MPHU3HAKK JTUYHOCTH M 00ImecTBa, ¢umocodsl u
COIIMOJIOTY BBIJIBUTAIM HA MEPBbIN IJIaH TaKWE, KOTOPBIE, [0 UX MHEHUIO, SIBIISIFOTCA
cucteMooOpasytonumMu. Bce ocTtanbHble NpU3HAKA CBOAWIMCH K TMEpBbIM. Bo
MHOTOM Oyarogaps peayKIIMOHUCTCKOMY MOJXOy U CETO/IHS OOHApYKUBAETCS TaKOe
MHOT000pa3ue B MPEICTABICHUAX O B3aUMOCBS3SX JINYHOCTH U 00IIIEeCTBA.

Tak, npencraBUTeNn HAmMypaiucmuyeckoeco nooxooa OOBSCHSIOT COLMAIbHBIC
ABJICHUSI HA OCHOBE JIEMCTBUI MPUPOJHBIX 3aKOHOMEPHOCTEH: (HU3MUECKUH,
reorpaduueckuii, OMOTOTUUECKUN U Ap. NeTCPMUHU3M. UeTOBEK HU3BOIUTCS UMU JI0
YPOBHS UCKIIOUUTEIBHO MPUPOJTHOTO CYIIECTBA, YbE MOBEICHHE KECTKO BKIIOUEHO U
00YCIIOBJIEHO 1ETIbIO MPUPOAHBIX MPUUNHHO-CIICICTBEHHBIX CBsI3EH. 371€Ch HET MecTa
caMoOJIeATeNIbHOM CB0OOOJIe, a OOBSICHEHHWE COLMAIBHBIX SBJICHUM MPUHUMACT
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daranucTU4YecKue depThl (HApuUMeEp, «XOJ HMCTOPUU M CyObOBI HApOJIOB
onpeaensaoTcs putMamu KocMmoca U COIHEYHOM akTUBHOCTH» — A. UmkeBckuid, JI.
['ymunés; «Bcé mpoucxoaut ¢ Heobxoaumoctbio» T. ['o66c, XK. XK. Pycco). B
KauecTBe IEMEHTUPYIOIIETO Hayaia JIMYHOCTH U obmiectBa Oepércst aubo Mmosb3a
(npoceetutrenu XVII — XVIII BB.), mubo npupoansie nHCTUHKTHI (JI. DeitepOax).
[Ipu sTOM He SICHO, OTKyJa B JIMYHOCTH BO3HHMKAIOT MOPAJIbHO-HPABCTBEHHBIC
MPUHITUIIBI, HE BBIBOJAMMBIC U3 OMOJIOTMYECKON MPUPOJIbI CAaMOTO YEJIOBEKA.

B uoeanucmuueckux KoHyenyusx YTBEP)KIAETCs, YTO pa3BUTHUE OOIIECTBa
MTOJTHOCTHIO TOJYMHEHO MPOBUIYCCKON aKTUBHOCTH MHPOBOTO pasdyma (Beicmrero
AbGcomota) (uneamuctuaeckue nocrpoenus Jxk. Jlokka, JI. FOma, C. Ksepkeropa)
WJIM BOJIEBOM aKTUBHOCTHIO camoro uenoBeka (I'. Terens, 3. Mynsbe, XK. I1. Captp). B
MEPBOM CJIy4ae B TMOHWMAHHE B3aWMOCBS3U JIMYHOCTH W OOIIECTBA MPUBHOCHUTCS
Hen30eKHasT TPEIONPEAeIEHHOCTh (M, KaK CIEACTBUE, OTPUIlAaHUE CBOOOBI, B TOM
qucie, U CBOOOMBI BHIOOpPA; OHM «OOPEYEHB» CIEAOBATh YCTAHOBJIICHHBIM CBBIIIIEC
MpeHauYepTaHusIM); BO BTOPOM, — OOOCHOBBIBAETCS YHUCTO CYOBEKTUBHCTCKOE
MOHMMAaHUE TIpollecca MCTOPUYECKOTO pa3BUTHUA OOIIECTBA M YEJOBEKa; Kak,
CJIEICTBHE, WX €IUHCTBO TMPEJACTABISECT COO0OM CyMMHUPOBAaHHME MHOMXECTBA
WHUBUTYJIbHBIX CYOBEKTOB, MEXaHUYECKU BKIIFOUEHHBIX B COLIMATILHOE IIEJI0E.

CTOPOHHUKHU CMPYKMYPHO2SO (DYHKYUOHANUIMA PACCMATPUBAIOT OOIIECTBO Kak
CUCTEMY, CYIIECTBOBAHHME 4YacCTeH WJIM TMOJCUCTEM KOTOpOH (GYHKIHOHAIBHO
OTpaBIaHO B WHTEpecax CTPYKTyphl 1enoro. CoXpaHEHHWE €IWHCTBA JIMYHOCTH U
00111ecTBa BO3MOXKHO TOJBKO YEpe3 YBEIMUYCHUE MAaKCUMaIbHON (PYHKIIMOHAIBHOCTH
U TapMOHHM3AIUIO YEIOBEUYCCKUX MOTPEOHOCTEH W YCTAaHOBOK B COOTBETCTBUHU C
KyJIbTypHO-HOpMaTuBHbIMU oOpasuamu (M. BeOep, T. Ilapconc, P. Mepron).
OmgHako B TakOM ITOHUMAaHWU KyJIbTypa 3aHUMAaeT BTOPUYHOE, IMOAYMHEHHOE
TIOJIOKEHHUE).

B 6ocnpouszsoocmeennoii konyenyuu (OCHOBBI KOTOPOM OBLIN 3aJI0KEHBI €IIé B
nuanektuyeckom wmarepuanusme K. Mapkca) B KauecTBe OCHOBAaHHS €IMHCTBA
JUYHOCTA M OOIIECTBa BBIIBUTAETCS MPOIECC COLUAIBHOTO BOCIPOM3BOJICTBA, B
KOTOpPOM OOIIIECTBO, MOCPEACTBOM (OPMHUPOBAHHUS COCTABJISIONINX €0 JIMYHOCTEH,
BOCIIPOM3BOAUT camoe ce0s. MexaHu3MoM pa3BUTHS OOIECTBa BBICTYyHAET
3aKOHOMEpPHOE  TIOBBIIIEHHE YPOBHS  IMOTPEOHOCTEH, COTJaCHO  KOTOPOMY
YIOBIIETBOPEHHBIE MHTEPECHI MOPOXKIAIOT eII€ Oojee BHICOKHE HYXIbI, KOTOPHIC, B
CBOIO Ouepedb, CIyKaT TOMYKOM K HOBOMYy mpou3BoiacTBY (A. Typen, B. 4.
Ennmeen).

B xonyenyuu ycmouuusoco pazéumus €OUHCTBO WHAMBUAA U COLUYMa
CBS3BIBACTCS C YJOBJIETBOPCHHUEM OCHOBHBIX JKMU3HCHHBIX TOTPEOHOCTEH H C
COXpaHCHHEM TaKUX BO3MOXHOCTEH Il OYIyIIMX TOKOJIEHUH (4TO OCOOEHHO
aKTyaJIbHO B TIOCJICIHEE BpPEeMs M3-3a HapacTaHUs rio0albHbIX npobiem). E€ nenp —
chopMyIUPOBaTh  TEOPETUYECKYIO  MOJAEIb W  CTpaTeruto  KOM(OPTHOTO
CylllecTBOBaHMs yesloBeka u yenoBeuectna (B. A. Jlock, A. JI. Ypcyn).

[IpencraBuTenn KOHUENUUN «UHDOPMAYUOHHO20 0bOUjecmsay HUCXOIAT U3
MOCTyJIaTa O BCEOXBATHIBAIOIICH WH(POPMATU3ANMKI COIUATBHBIX CTPYKTYp, UEH
BBICOKHW YPOBEHBb Pa3BUTHS 0OeCTieUnBaET CBs3b MHAMBUAA U conuyma (/1. bemn, 1.
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B. UsanwoB, K. K. Komun, D. Toddmep um ap.). LleHHOCTH uenoBedecKoit
NESTENBHOCTU U €€ MPOJIYKTOB OIMpPEAEIAeTCS TEM KaueCTBOM MH(POpMaIIUU, KOTOPOE
B Heill BomomeHo. IIpyu TakoM NOAXOAE€ WHAMBHI BKIIOYAETCA B CHUCTEMY
OOIIIECTBEHHBIX CBS3€H HE KaK CaMOIl€HHAas JIMYHOCTh, @ KaK CPEICTBO MOJYyUYCHUS,
nepepadoTKu U nepenaun nHbopmanuu. Hanpumep, TpakToBKa 00111€CTBa U3BECTHBIM
3anagHeIM GuocopoM u cormosiorom H. JlyMaHoM Kak HEKOEro 1E10r0, COCTOSIIETO
U3 KOMMYHUKATHBHBIX aKTOB M HWH(OPMAIMOHHBIX IPOLIECCOB, HUMEET SPKO
BBIPAKCHHBIN XOJIMCTCKUN XapaKTep: B HEH axe peub He 3aX0auT 00 nHauBuaax. Jis
HEr0 COIMAJIbHBIE CUCTEMBI — CETh KOMMYHUKAIIMN, HEMPEPHIBHO pPEreHEepUpyronas
CBOM 2JIeMEHTHI U camy ceTh [Luhmann N., 2001, s. 119-121]. B Takux cucremax
BJIACTh, JIEHBI'H, CBOOOJIa, OTBETCTBEHHOCTb, JIOJT U T.I. UTPAIOT POJb KOJOB,
OPraHM3yIOUIMX W KaTaJM3UPYIOIIMX MpOTEeKaHWE KOMMYyHUKauuv. OJHaKO
MOJMOOHBIA MEXaHWIM3M OECCHJICH pAaCKphITh CYIIHOCTh JTHX COIMAJIBHBIX
KOJJUPOBOK, B KOTOPBIX MPHUCYTCTBYET €II€ U TIYOOKO WHIMBHUIYaJIbHBIA CMBICI,
00yCJIOBIIEHHBIHN IIEHHOCTHBIMU MTPEANOYTEHUSIMUA KOHKPETHOM JINYHOCTH.

MHorue coBpeMeHHbIe 3amaaHble uccienosarenu (Y. bek, I'. bexman, M.
Knongep, K. M. Maiiep-Adux, ®. DBanbpa u Jp.) pacCMaTPUBAIOT COBPEMEHHBIM
COIIMYM KaK 00wecmeo pucka, KOTOPBIA BBICTYIMAET CILNIAYMBAIOIIUM (DaKkTopoM is
WHJUBUJIOB, CTPEMSIIUXCS 00€30MacuTh ce0si MpU MOMOIIM COIMATBHOTO IEJIOTO.
OTTanKkuBasiCh OT MOHATHUN COIMAIBHBIX PUCKA/0E30MACHOCTH, aBTOPHI MPUXOIAT K
BBIBOJly O TOM, YTO HX CYIIHOCTh OTHOCUTEIbHA M 3aBUCUT OT TOTO, B KaKOM
LIEHHOCTHOM CHCTEME OHM paccMarpuBaroTcs. [Ipu 3TOM MX aHanu3 HE 3aTparuBacT
TaKuX KIIOYEBbIX ()EHOMEHOB OBITHS YEJIOBEKA, OMNPECSIONINX XapakTep u
HaIMpaBJICHHOCTh €r0 OTHOUIEHHWH C COLIMYMOM, KakK ¢800600a (BO3MOXKHOCTb
COBEpIIaTh CAMOCTOSITEILHBIM BBIOOp, CBS3aHHBIM C COLMAJIBHBIMU PUCKAMHU) U
omeemcmeeHHocmy (CIOCOOHOCTh MPEBUICTh BO3MOXKHBIC MOCIICICTBUS MPUHSITHIX
perieHuin).

He patoT ynOBIETBOPUTENBHOTO OTBETA U HOPMANbHO-COYUOLO2UYECKUE
meopuu (I'. 3ummens, P. Tlapx, ®. TEHHuc wu ap.), U3ydaronyge B3aMMOCBSI3H
YeJIOBEeKa M OOIIECTBA C MO3UIIUN BKIFOYEHHOCTH UHJIUBHU/IA B COLIUATIBHBIC TPYIIIHI U
CTENIEHU KOOTMepaIuy Wiu KOHPIUKTHOCTH B HMX. OpUEHTaIMs JIUIb Ha BHEITHUE
MPU3HAKU COIMAJIBHBIX OTHOIICHUM, 0€3 y4éTra uX cojaepkaHus (MPUHIIUIHAIHHOE
pazneneHue  QGoOpMbI M COAEpPXKAHUS M PACCMOTPEHHE  TEPBOM  Kak
00I1I€eCOLMOIOTUYECKON  KaTeropuu), BeAET K  CTaTUYHOMY  IOHUMAaHUIO
0OI1I€CTBEHHBIX SIBICHUM, HE OOBSCHSIIONMIUX UX MPUUUHHOCTH.

B menoM mnpusHaBas METOJ0JIOTMYECKOE 3HAUYCHHE JIAaHHBIX MEPCHEKTUBHBIX
HaIpaBJIeHUN COUANTbHO-(PUIOCOPCKON MBICIH IS PACKPBITUSA (PyHIAMEHTAIBHBIX
OCHOB OOIIIECTBEHHOM JKM3HU, Mbl, BMECTE C T€M T0JIaraeM, 4YTO B HUX HEJIOCTATOYHO
BHUMAaHUSI yACISIETCS BAXXHOCTU IIEHHOCTHBIX OPUEHTAIUM B CUCTEME <JIMYHOCTh —
0OIIECTBOY. PaccMoTpenne — mpomecca  COLMAJIBHOIO  BOCIPOM3BOJCTBA,
COCTABJISIFOLIETO CYIIHOCTD JKU3HEACSITEIBHOCTH COLMYyMa M UTPAOIIEr0 KIIOUYEBYIO
pOJIb B OOBSCHCHUH TIPUHITUTIOB €T0 (PYHKITMOHUPOBAHMUSI, B OTPHIBE OT IIEHHOCTHBIX
YCTAaHOBOK, HECKOJIBKO OO€AHSET U CYy)KaeT »JBPUCTUYECKUN  TOTEHITUAT
BBIIIEYKa3aHHBIX Teopui. CeromHss MOXXHO KOHCTAaTUpPOBaTh TOT (akT, dYTO
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BOCIIPOMU3BOACTBO IPCIKHUX O6HIGCTB6HHI>IX OTHOI]_IeHI/If/'I, B paMKax KOTOPbIX
YCJIIOBCYCCTBO OKa3aJIOCh Ha IOpPOIc FI/I6€J'II/I, HC MOr'yT CTaTb OCHOBOH BbBIXOJa H3
KpHusuca. ]IGO6XOHHM8 ONCHHOCTHAasA IMEPCOpPUCHTALMUA OT IIPCKHUX  TOJbKO
HMHAWBUAYAJIUCTHYCCKUX W  TOJIBKO KOJUICKTUBUCTCKUX IIPHOPHUTCTOB K HX
rapMmOHNYHOMY COUYCTAHNIO Had OCHOBC HOBBIX O6H1€‘IGJ]OB€‘IGCKI/IX HCHHOCTCﬁ.

2. AKCHOJIOTHYECKHH TOAX0J KaK 0a30Bblii HMHCTPYMEHT OOBbSICHEHUS
OPraHMYecKoOro eJIMHCTBA HEeJOCTHBIX COIMAJIBLHBIX CHCTEM

L]ennocmob ecmv Heumo ecenpoHukarouyee,

onpeoensuee CMbLCIL U 8Ce20 MUPA 8 YeioM,

U Kax*cOOU TUYHOCMU, U KAHCO020 COObIMUSL, U KAHCO020 NOCMYNKA.
H. O. Jlocckuid.

OcTpelii uHTEpeC K mpodiieMe €IWHCTBA JTUYHOCTH U COIIMyMa B HACTOSAIIEE
BpeMsi OOYCJIOBJICH IIOCTOSSHHO PpACTYIIUMHU TEMIIAaMU HAyYHO-TEXHUYECKOTO H
OOIIIECTBEHHOTO Pa3BUTHUSA, CPEIN KOTOPHIX OCHOBHYIO POJIb UTPAIOT TaKue (PaKTOPHI,
KaK:

v’ mepexoa OT HWHIYCTPHAIBHOTO OOMIECTBA K BBICOKOTEXHOJIOTHYHOMY
unpopmanmonaomy (high tech) commymy, B YCIOBHSX KOTOPOTO 3HAYUTEIHLHO
BO3pacTaeT pojb KOHKPETHOM JMYHOCTH, €€ WHAMBUIYaTbHOCTH, CIHOCOOHOCTH K
TBOPYECTBY, CO3UJIAHUIO U OCBOEHHUIO HOBOTO (BMECTE C TEM, HEOOXOAUMO ITOMHUTb,
YTO B 3HAYUTEJILHOM MEpe 3TO KacaeTcsl TOJbKO Pa3BUTHIX CTPaH MPH COXpPaHEHUU
TEXHOJOTMYECKON OTCTANIOCTH OOJIBIIMHCTBA CTPaH TPETHETO MUPA);

v\ pOCT OTKPBITOCTH H  JEMOKpaTH3alllsi COBPEMEHHOrO  OOIIecTBa
COTIPOBOXAAIOTCS pacIIMPeHUEM IIpaB U, KaK CJIEICTBUE, 00S3aHHOCTEW OTIEIBHOIO
yenoBeka. HoBast mapaaurMa ieHHOCTHOTO MBIIIIEHUST (POPMUPYETCs B HANPABJICHUH
NpU3HAHUS TPHOPHUTETA OOIIEYEIIOBEYECKIX T'yMAHHCTUYECKUX IICHHOCTEH, TpaB,
cBOOOI M JOCTOMHCTBA Ka)JOH JMYHOCTH, B PaMKax KOTOpPOW MHaue (ocTpee) ueM
MpexX/e, CTaBATCS MpoOJieMbl BbIOOpa M OTBETCTBEHHOCTH 32 HEro (BMECTE C TeM,
M3MEHEHHE [IEHHOCTHOM CUCTEMBI MTPOMCXOANT Ha (JOHE CePhEZHBIX MPOBAJIOB: TaK, B
qacTHOCTH, EBpoma oTka3piBaeTcsi OT UACH MYIbTHKYJIbTypajin3Ma; M0 BCEMY MHUPY
OTMEUaeTCsl HapaCTaHWE SKCTPEMHUCTCKUX W TEPPOPUCTHUECKHUX YTPO3; MPU ITOM
npesuneHT CIIA ¢ TpubyHsl Bemaer 00 aMepuKaHCKOW UCKITIOYUTEIBHOCTH U T.11.);

v’ o6ocTpeHue rio0aibHBIX MPOGJIEM COBPEMEHHOCTH M, KaK CJIEICTBHE, POCT
BIIMSTHUS YeJIOBeUecKoro (hakropa (poju KOHKPETHOM JIMYHOCTH) Ha OOILECTBEHHBIE
npeoOpa3zoBanus. [lo-HOBoMy GOpMYIUPYIOTCS TMPOOJIEMBbI  B3aHMMOOTHOIICHHUS
YesioBeKa, NPUPOJbl U KOCMOCA: TOCTYJIUPYETCS JIMYHOCTHAs OTBETCTBEHHOCTH
KaXKJIOTO YEJIOBEKAa 3a COCTOSHHE OKPY’KAIOIIEeW Cpeabl, B KOTOpPOW OH OOWTaer
(BMecTe c TeM, HaOJIolaeTcss aKTUBHAs MUJIMTapU3alMs KOCMOCA; WHTECHCHUBHBIN
POCT 3arpsi3HCHHS OKpYXKaloIllell cpelibl, BBI3BAHHBIM OypHBIM pa3BUTHEM
MPOMBINIJICHHOCTH B Pa3BUBAIONIMXCSA CTpaHax (B TOM YHCIIE H3-3a TepeHoca
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IPA3HBIX HPOM3BOJCTB M3 PA3BUTHIX CTPAH) M 0€3yJdepXKHBIM MOTPEOMTEIECTBOM?
Pa3BUTHIX CTPAH MPU HUIIETE BCETO OCTAJILHOTO MUpPA U T.1.);

yCUJICHUE nmpoTrecta  MPOTHB rI00aJIn3aluy, [IOHUMAaeMOH |
OCYILIECTBIISIEMOM, TIPEXKIE BCETro, KaK BECTEPHHU3AIUS;, MPOTHUB HECIPaBeIIMBOM
AKCIUTyaTallil  pPa3BUTBIMU  CTpaHAaMM  CTpaH  TPEThero  MHUpa;  MPOTUB
HEOJIMOEpaTbHOW BHYTPEHHEHN MOJMTUKA BHYTPHU CAMUX PAa3BUTHIX JEMOKPATHUH U JIp.

v\ BO3HUKA€T MHOXECTBO HOBBLIX TOYEK HAINPSHKEHHOCTH, PAaCKaJbIBAOIIUX
00I111eCTBO Ha YacTU (U3 CaMbIX KPU3UCHBIX MOXHO YIOMSIHYTh PacKoJl, Halpumep,
Mo JIMHUMU OemHble / OoraThie; OTHONICHWH K OJHOTIONBIM OpakaMm; MMMUTPAIlUu;
POCTY «TOPSIYUX» TOYEK U Ap.).

ITosToMy, Ha Hall B3IJISJ, OCYHIECTBISATh MMOMCK OCHOB €MHCTBA JIMYHOCTU U
oOliecTBa HYKHO B HMHOM HamlpaBieHUU. BrepBble B HUCTOPUH PEATbHOCTH
CaMOYHHMUYTOXXCHHSI 3aCTaBJISIET HAC OCO3HATh Ce0S IEJTOCTHBIM CyOBEKTOM
COITMOKYJIBTYPHOTO OBITHS B paMKaX MHUPOBOT'O COOOIIECTBA.

«B 3m0Xy MUPOBBIX BOMH W B3aUMHOH KOH(DPOHTAIIMK YEJI0BEYSCTBO IBITAIOCH
Ha OCHOBE BOCHHO-IIPOMBIIIJICHHOTO MPEBOCX0/ICTBA C TTO3UIIMU CUJIbI HABSI3bIBAThH TY
WU UHYI0 CYOBEKTHBHYIO TPAaKTOBKY CIIpaBeIIMBOCTH Oojee cinadbiM. Kaxnas us
MIPOTUBOOOPCTBYIOIIUX  CTOPOH  BBICTYIAJla IMOJT JIO3YHTOM  «3alllUThD» |
«BOCCTAHOBJICHUSI CIIPaBEIIJIMBOCTUY»; Y KaXIOro ObLIa CBOS «CIHPaBEIIUBOCTDHY,
TUaMeTPalibHO MPOTHUBOIIOJIOKHAS MHEHHIO JIIOOBIX OIIMOHEHTOB, MPH ATOM Ooiee
yOeqUTEIbHON cuuTalach Ta MO3UIUSA, KOTOpas omupasach Ha 0oJjiee MOIIHbIC
COIIMATIbHO-UCOJIOTUYECKME U BOCHHO-TEXHUYECKHE PECYpChl B KOHKPETHBIX
MOJUTHYECKUX  oOcTositenbecTBax. Mcrtopuss Oe3ycmemHo W HEOJAHOKPATHO
JEMOHCTPUpPOBaja TYNUKOBOCTh IMOJOOHOTO MyTH, €r0 OIMACHOCTh B TIJI00AIBHOM
Macmtabe. Hazpena HeoOXOaUMOCTh HaWTHM 0OoJjiee aJIeKBaTHOE BBIPAKECHUE
CIIPaBEIJIMBOCTH, OTKAa3aThCsl KAaK OT M3JMIIHETO0 OOBEKTUBH3MA, TaK U OT
CyOBbEKTHBHOTO  CAaMOMHEHHS, HCEOOOCHOBAaHHOTO  YyBCTBa  COOCTBEHHOTO
MPEBOCXOJACTBA  (HAIIMOHAJUCTUYECKWE W HAIMUCTCKME  HWHTCHIIMH)  Haj
okpyxkarorumm» [Crapkunckuit B. I1., Mymmuackuit H. 1., 2016, c. 185].

Ha namr B3rasa, mMupoBo33peHYeCKHMM (yHIAMEHTOM 3TOTO IpoIllecca MOTYT
BBICTYNIUTh TPHUHIUIBL  «2100AIbHO20 2YMAHUCMUYECK020 aHMPONOYESHMPUIMAy,
HamnpaBJICHHbIE HAa TAPMOHU3AIIMIO COIMAJIBHBIX OTHOIICHUH, TPaKTYeMbIX B HOBOM
00I1IeueTIOBEYECKOM CMBICIe, OTBEPralIleM BCSKOE pPacoBOE€, HAIMOHAIBHOE,
KJIACCOBOE, TPYMIIOBOE U T.JI. JIeJICHUE, MPEBOCXOACTBO MU UCKIIOUUTEIHLHOCTD.

Takoe MoHMMaHUE TMpPEAINoJiaraeT OCMBICICHUE CBSI3M MHAMBUIIA U COLIMyMa C
COBEPIIIEHHO MHBIX MO3UIINI: U HE KaK MHOXKECTBA MPEJCTABUTENCH OMOJIOTHYECKOro
poJa; U HE MO3UTUBUCTCKO-HATYPATUCTUUECKOE CBEJICHUE YEJIOBEKA K UHIUBUY TN -
CTUYECKOMY «SI», TPOTHUBOCTOSIIIEMY MHOXKECTBY «S» JApyrux Jojaeu; u He
COITMOJIOTU3aTOPCKOE PACTBOPEHUE €r0 B COLMAIBHOM II€JIOM; & AKCUOLOSUUEeCKU —
T.€. KaK HOCHUTEJICH BBICIINX W HEMPEXOIAIINX [EHHOCTEH, 00BETUHSIOIIMX JTI0JSH B

2 B macrosmiee BpeMs peub yKe BENETCS He NMPOCTO O MOTpebHTenbcTBE (consumption), a o
«IpOTpeOUTENHCTBE (prosumption) — MOTPEOICHNUN CBEPX BCAKOU Pa3yMHOUN MEPHI.
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OJIHO LIEJIOE, MPU BCEX PA3IMUHUAX YACTHBIX LIEHHOCTHBIX MPEANOUYTEHUI OTAENbHBIX
HapOJIOB, COLIMANIBHBIX CIIOEB U TPYII OOIIECTBA, PEIUTHIA, TOKOJICHUHN U T.1.

[ToaTOMYy akIeHT HeoOXOAMMO JeNiaTh HE Ha Pa3jIu4uhM, a Ha TOM OOIlEeM, YTO
MpUCYIlle BceMy uesoBedecTBYy. JIWIb JBUTasick B 3TOM HANpaBlIEHWU, MOXKHO
BBIPA0OTATh eduHoe 2YyMAHUCMUYecKoe MUposo33peHue, pa3BuBas oOlleuesoBeye-
CKO€ CO3HaHHME KaK JIMYHOCTHOE, a JMYHOCTHOE — Kak OOIlEYeIOBEeUecKoe, TeM
CaMbIM TIPEOJ0JIeBasi HCTOPUYECKHM OTPAHUYCHHBIM PEIYyKIIMOHU3M LEHHOCTHBIX
OpHUCHTAallMd  WHAWBHAA JMOO K  COIUAIBHBIM  I[EHHOCTSM  (OOITMHHBIM,
roCyJapCTBEHHBIM, KOJUICKTUBHBIM, TAPTUIMHO-KJIACCOBBIM H T.JI. — B MOHAPXHYECKOM
u coBeTckoil Poccum), mMOO K IIEHHOCTSM STOMEHTPUYECKOTO HWHAWBHUIYyaTU3Ma,
OTBEpramomiero Bc€, YTO HAXOAWUTCA BHE HWHTEPECOB 3aMKHYTOro B cebe «S»
(3amagHOE OOIIECTBO).

Akcuonocuueckuii no0xo0 PacCMATPUBAET YEJIOBEKA KaK BBICIIYIO I[EHHOCTb
oOmiecTBa M 1L€db OOIIECTBEHHOIO pa3BUTHUS. YenoBeK XUBET B COCTOSHUU
MHUPOBO33PEHYECKON OLIEHKH TMPOUCXOIAUINX COOBITUH, OH CTAaBUT Mepes coOoi
3aJlauu, MPUHUMAET PEIICHUS, peaiu3yeT CBOM Ienu. [Ipu 3TOM ero oTHOIlIeHHE K
OKpyXarolieMmy Mupy (oOIecTBy, HpUpoJe, caMoMy cebe) CBA3aHO C JBYyMs
[IEHHOCTHBIMM OPHUEHTAIMSIMU — MPAKTUYECKOM U aOCTPaKTHO-TEOPETHUECKOM
(mo3HaBarenbHOM). Posib  CBsI3yromiero 3BeHa MEXJIYy HHUMH W BBINOJHSET
aKCUOJIOTUYECKUH (LIEHHOCTHO-OLIEHOYHBIH) MOIXO/I.

K ocHOBoOMmoMararonmmM akCHOIOrHUYEeCKUM MTPHHIIMIIAM TPATUIIMOHHO OTHOCST:

v\ paBHO3HAYHOCTH BCEX (GMIOCOMCKUX B3IISOB B paMKax —€IWHOM
TYMaHUCTHYECKOW CHCTeMBl IIeHHOCTeH (TpU COXpaHEHHH pa3HOOOpa3ms HX
KYJIbTYPHBIX U 3THOHAIIMOHAJIbHBIX OCOOCHHOCTEN );

v\ paBHO3HAYHOCTH TPAAMIMA M TBOPYECCTBA, MPU3HAHHUE HEOOXOIUMOCTH
M3Y4YCHUS W WCIIONB30BAHUS YUYCHHUH MPOILIOTO0 W BO3MOKHOCTH HOBBIX OTKPBITHH,
Kak B OJIv KaWIel MepCreKTUBE, TaK U OTAAUIEHHOM OyIyIIeMm;

v\ PpaBEHCTBO  JIIOJEH, MparMaTHYHbIH  KOHCTPYKTHBHBIA  (B3aHMHO
o0oramaroIuii) JAUAJIOr BMECTO CIOPOB O MPHOPUTETE YbUX-THOO IIEHHOCTEH;
JMAJIOT BMECTO 0e3pa3inuus, OTPULIAHUS UK TIOIaBJICHUS IPYT ApyTa.

Kpome Toro, ans pemienust 3a1auu, MOCTaBICHHON B JaHHOW paboTe MbI Oynem
OMUPAThCS U HA NPUHLUIBL COYUOKYILMYPHO20 NOOX00d, B OCHOBAaHMM KOTOPOIO
JISKUT TPENICTABIICHUE O TOM, YTO JIF0OOH COIUATIBHBIN CYOBEKT — OT JTUYHOCTHU JI0
o0IecTBa B IEJIOM CO BCEMH MPOMEKYTOUYHBIMU CTYNCHIMH MEXIY HUMU B BHIIC
Pa3HOYPOBHEBBIX (MajblX M OOJBIIMX) COUMAIBHBIX Trpynn (cooOIiecTB) —
(GYHKIIMOHHUPYET B paMKax CBOEH CYOKYIbTYpBI, KOTOpas W COACPKHUT MPOTrPAMMy
NEeSTEIBHOCTH COOTBETCTBYIOIIETO COLMAIbHOTO areHTa. OHa (JaHHas mporpaMma)
MOXKET OBITh OPHEHTHPOBaHA JMOO Ha TMOAJAEPKaHWE PABHOBECHOTO COCTOSHUS
JAHHOW COITMAJIBLHOM CHCTEeMbI, JIMOO Ha ero M3MeHeHue W TpaHchopmaiuo. B
MpOLECCe COLUAIM3ALMM U aKKyJbTypallud YeJOBEK YCBAaWBAaeT ONpeiesiEHHbIC
HOPMBI MTOBEICHHUS, T.€. MPEBpaIlaeT (MHTEPHUOPU3UPYET) BHEUIHIOIO IO OTHOILIEHUIO
K ce0e KylbTypy U €€ IEHHOCTHU B COJIepaHHe CBOETO CO3HAHUs, CBOIO JJMYHOCTHYIO
KyJIbTYpy ¥ IIEHHOCTHBIE OpUEHTalUU. TakuM 0O0pa3oM, COIMaIbHBIE KauyecTBa
CTaHOBSITCS JMYHOCTHBIMU KauyeCTBAMM YEJIOBEKA, W TMPOJOJDKAIOT YXKE KUTh B
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S3BIKE, B CIIOCO0AX MPAKTUYECKOU JEATeTLHOCTH, OTHOIIEHUU K cebe U MUpy, u T.1.
(I1. Bypape, I1. Copokun).

O4eBuHO, YTO BHE YETIOBEKA U 0€3 UeIoBeKa MOHSATUE IIEHHOCTH CYIIECTBOBATh
HE MOXET, T.€. IECHHOCTU BCErAa HOCAT coyuanvhbii xapakmep. OHU MPEACTABIIAIOT
co00Olf  0COOBI YenoBEYECKMH THUN 3HAYMMOCTH TMPEIMETOB U SBIICHUH,
dbopmupyeMblii  Ha  OCHOBE  OOIIECTBEHHOM  NPAKTUKH, HHIUBHUIYyAIbHOU
JESTEIBHOCTA M B paMKaX OMpeNeIEHHBIX KOHKPETHO-UCTOPUUYECKUX OOIIECTBEHHBIX
oTHOomeHUH u (opm oOmeHus moaei. OHM HE BO3HUKAIOT CIOHTAaHHO W HE
BKJIQJIBIBAIOTCS B UEJIOBEKA M3BHE, HO (POPMUPYIOTCS B TIPOIiecce, KaKk Mbl TOBOPHIIH
BBIIIIE, €M0 COLMAIU3AIMA, AKKYJIbTYpPalU U UMEIOT JUHAMUYECKHAN XapakTep, T.€.
OHU MPOU3BOJIHBI OT COOTHOIIEHHSI MUPA U YEJIOBEKA.

Paznenss Touky 3penus npodeccopa /. E. dponoBa, Mbr OyeM MOHUMATH IO
COIIMAJIbHBIMU  I[EHHOCTSIMH  «COBOKYIHOCTh BCE€X TMEPBUYHBIX I[€HHOCTHBIX
peanbHOCTEN, a TAaKXE LEHHOCTHBIX OTHOIIEHUN W HOPM, KOTOpPBIEC SIBISIOTCS
MpeAMEeTaMHu OTPEOJICHHS TEX WA UHBIX COIIMAIIBHBIX CYOBEKTOB Ha OMPEACIEHHOM
aTare UCTOpUIEeCcKoro pasputus oodmectBay [Dposos 1. E., 1994, c. 21].

[lennoctu camu mo cebe, MO KpailHEW Mepe, OCHOBHBIE W3 HHUX, OCTaIOTCS
MOCTOSIHHBIMA Ha Pa3HBIX JTalax pa3BUTHs YeJIOBEYECKOro obmiecTBa. Takue
IIEHHOCTH, KaK »W3Hb, 3/I0pOBbE, JIOOOBH, MHp, Kpacora, TBOPUECTBO M T.I.,
ABJISIFOTCSL 3HAUMMBIMU ISl YEJIOBEKa BO BCE BpeMeHa. ['ymaHucCTHUYECKME Hauana,
YTBEPKJAECHUE CAaMOLIEHHOCTH 4YEJIOBEYECKOW JIMYHOCTH, YBAXKEHUE K €€ IpaBawm,
JIOCTOMHCTBO U CBOOOY HEJIb3sl IPUBHECTHU B OOIIECTBEHHYIO XKM3Hb U3BHE. [Ipoiiecc
COLMAIBHOTO PAa3BUTUSL — 3TO MPOILECC IMOCTENEHHOTO POCTa M BBI3PEBAHUS ITHUX
HayaJl B KAKJIOM OT/CIIbHOM YEIIOBEKE.

Urpass ponp CBA3YIOLIETO 3BEHA MEXIY IMO03HABATEIBHBIM W MPAKTAYECKUM
OTHOLIEHUWEM K MHpY (Teopuell M NPAKTUKOH), AaKCHUOJIOIMYECKUH TMOJIXOJ
AKCIUIMLUPYET COAEPKAHUE OLEHOYHO-LIEJIEBOIO M  JIEMCTBEHHOI'O  ACIIEKTOB
KUBHEACATEIbHOCTH KaK JE€TEPMUHHPOBAHHBIX HAMPaBIEHHOCTHIO AKTUBHOCTH
JMYHOCTH HA OCMBICJICHUE, PU3HAHUE, aKTyaJIu3alui0 U CO3JaHuE MaTEpUaIbHbIX U
OyXOBHBIX [IEHHOCTEHM. B I1EHTpEe aKCHOJOTMYECKOTO MBIIUIEHUS HaXOIUTCS
KOHIIENIMS B3aUMO3aBUCUMOTO, B3aUMOAEHCTBYOIIEro Mupa. OHa yTBEpKIAET, 4TO
Halll MUP — 3TO MUP LEJOCTHOTO YEJIOBEKA, MO3TOMY Ba)KHO HAYUUTCS BUJIIETh HE
TOJIBKO TO OOIIIee, UTO 0ObEINHSAET YETOBEYECTBO, HO U UTO XapaKTEPU3yeT KaxkI0ro
OTAEIBHOIO YeJoBeKa. PaccMaTpuBaTh COMAIBHOE PAa3BUTHE BHE YEJIOBEKA — 3HAYUT
OTJICTTUTH MBIIIJICHUE OT €r0 TYMaHUCTHIECKOTO GyHaaMeHTa. IMEHHO B KOHTEKCTE
TaKOTO  MBIIUJICHUS TyMaHHW3alusi MPEACTABISIET IJI00ATbHYI0  TEHJCHIIUIO
COBPEMEHHOTO COLIMAJIBHOTO Pa3BUTHS, a YTBEpXKACHUE OOIIEeUeTOBEYECKUX
LIEHHOCTEW COCTABJISIET €TI0 COJAEPKAHUE.

Kak W3BECTHO, VCTOKH COBPEMEHHOMU 3aI1aIHOEBPOTICUCKOMN
«MEPCOHOLICHTPUYHOW» UUBWIM3ALUKA YXOASAT KOPHSMH B aHTU4YHYyIO ['peruio u
HpeBauit Pum, B 1oHE KOTOPBHIX CHPOPMUPOBAIICS HHAUBUIYATUCTUICCKUN CTEPEOTHUIT
MOBEJICHUSI, OOYCJIOBHUBIIUN TPUOPUTET JUYHBIX IeJel Tepea HHTepecaMu
COIMAIIbHOW TPYMIBI M, Kak CIEJCTBUE, CAaMOWJCHTH(PUKAIMIO HAa OCHOBE
MEPCOHANILHBIX aTPUOYIHM, a HE Yepe3 OTOXKIECTBICHUE Ce0S C KOJUICKTHBOM.
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CTOpOHHUKM Takoro MoOJXoJa MCXOJAT K3 TOr0, YTO HEPABEHCTBO BBHICTYMHAET
MOIITHBIM CTUMYJIOM JJI OOIIECTBEHHBIX IMPE0Opa30BaHUM, PA3BUTHS OTIACIbHBIX
JOACH, COIMANIBHBIX TPYNI W B LEJIOM TOCYJapCTBa, a PaBEHCTBO — ATO 3aCTOM,
WKJIMBEHYECTBO, TyOWUTENbHOE I Tmporpecca. B camoit oOmeir ¢opme 3To
YTBEPXKJACHHUE TOr0, YTO B YEJIOBEKE JOMHHUPYIOT OHOJIOTHYECKHE, TOYHEE —
ATOMCTUYECKHE CBOMCTBA (OOIIECTBO, B KOTOPOM BEIETCS «BOMHA BCEX IPOTHUB
Bcex», mo T. T'0060cy). Bemymum nOpuHIUIIOM OOIIECTBEHHBIX OTHOIICHUM
BBICTymaeT OoprOa 3a BBDKMBAHWE (B COBPEMEHHOW PBIHOYHOW TEPMUHOJIOTHU —
KOHKYPEHLU).

Tak, nampumep, x. M. KeliHC, 0qMH U3 amojg0reTOB PHIHOYHOM 3KOHOMHKH,
YTBEP)KIAET, YTO YEJOBEYECTBO SKOOBI BCETJa BBIOMPACT MEXKIYy «HEpPaBHBIM
pacrpeneneHueM 00raTcTBay (KamuTalu3M) U «PaBHBIM PaclpeleIeHUEM HUIIEThHD)
(commamm3m) [Ketine k. M., 2012], mHanpous 3a0bIBas Mpu 3TOM O TOM, KaKUM
00pa3om co3aércst 3TO OOTraTcTBO (B YaCTHOCTH Yepe3 HEIKBHBAJICHTHBIH OOMEH M
YyJIOBHIMHYIO JKCIUTyaTalluio (COBEPIICHHO HENMPUEMJIEMYIO [IJIi T'OCYyJIapCTB
«30JI0TOT0 MIJIIMAP/Ia») NCMIEBOM padodeii CHiIbl B CJIa00OPa3BUTHIX CTPAHAX).

Ceroaus MHOTHE JUOEpaIbHBIE (PUITIOCO(BI, COITUOIOTH, SKOHOMHUCTBI TTPUXOISAT
K BBIBOJIy, YTO paBHBIC BO3MOXKHOCTH HE IOPOXIAIOT CIIOCOOHOCTh WHJIMBHUIA
YIYUIIUTh CBOE COIMAIBHOE MOJIOKEHWE. BepTukanbHasl colualibHash CTPYKTypa
CTAHOBUTCS BCE OoJiee KECTKOM, «3aKOHCEPBUPOBABIICHCS, MPEICTABUTEIN HUZIINX
CIOEB BCE pexe momagaroT B cocTaB 3IUTHL. (OIMH W3 caMblX MOMYJAPHBIX B
cepeaHe MPOIIIOro BeKa COIMOJIOrOB HeonbepalbHOro HampasiaeHus P. Mumic ¢
MPUBJICUEHUEM  OOratoro CTaTUCTUYECKOTO  MaTepualia MoKazajJl  Ipolecc
yOITYOJISIFOIIECS. PUTHIU3AIKA COMaTbHOM cTpykTyphl B CLIHA [Mumnc P., 1959, c.
176]. CrycTs moiBeka Mbl MOYKEM KOHCTAaTHPOBATh, YTO, TE JKE€ CaMbIe IPOIECCHI,
TOJIBKO B Oojiee ycyryOsieHHONW QopMe MNPOUCXOASIT CEroJAHS U B POCCUMCKOM
oOmecTRe.).

CTOpOHHUKH TPOTUBOIOJIOXKHOM TOUKHM 3pEHHMS OTAAIOT MPEUMYIIECTBO
TPYIIIOBBIM (KOJJIEKTUBHBIM) IIEHHOCTSIM, KOTOPBIE JOBJICIOT HAJl WHAWBUIYJIbHBIMU
MOTPEOHOCTSIMU — YEJIOBEK HIACHTU(GUIIUPYET cebs, Mpexae BCero, co CBoeH
COLIMANILHOM Tpymnmoi (mmpe — CcOomumyMoM) (CIOla OTHOCSTCS TPaTUIIMOHHBIC
BOCTOYHBIC ITUBHIIM3AMHU B Poccrst Kak 0COOBIN €Bpa3sUuMCKUI THI ITUBUIN3AIIMOHHOTO
ycrpoiictBa). KoNIeKTUBIUCTCKUN TOX0/1, OCHOBaH Ha TOM, YTO UMEHHO PaBEHCTBO
€CTb IJIaBHOE YCJIOBHE CYIIIECTBOBAHHUS YeIOBEUECKOro oo1iecTBa. B 6GuoconuanbHoi
MIPUPOJIC YEJIOBEKA MPeodaaeT, B Caydae JOJKHOTO BOCHUTAHUS U KOHTPOJIS, €ro
colMajgbHas, a HE >KUBOTHasl CyIIHOCTh. ColuyM 00si3aH B3pacTUTh B WHIUBUJIC
CTpeMJIEHHE K 0JIarOpoTHOMY aJIbTPYHU3MY B MMPOTUBOBEC MPUPOIHBIM HHCTUHKTAM.

[TonoOHBIE YTBEPXKACHUS C HEKOTOPHIMU OTOBOPKAMH HaXoHAT BCE OOJBIINIA
OTKJIMK U CpeJli CTOPOHHUKOB JTUOEpabHON TOUKHU 3peHus. Tak, Hanpumep, OJUH U3
EPETUKOB «CBOOOTHOTO MHUpa» aMepuKaHCKWil 3koHOMHCT . Jleinm, yTBepxkaaerT,
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YTO YCTOWYMBASI SKOHOMHUKA «HY>K/Ia€TCSl MEHBILIE B PECYpPCax OKPYKarolEeH Cpelibl,
0JIHAKO TOpa31o GoJblIe B MOpalbHBIX pecypcax» [[eimu I'., 2002, ¢. 115].

OnHako, KaK U3BECTHO, UCTUHA JIEKUT nocepeanHe. He npuHumas HU OqHYy U3
PACCMOTPEHHBIX BBIIIE TOUEK 3PEHHS B KaUe€CTBE €AMHCTBEHHO BEPHOM, MBI ITyOOKO
yOEXJIeHbI B TOM, YTO B OCHOBE OpP2AHUYECKO020 eOUHCMEa JTUYHOCHU U 00ujecmea
Jedxcam, IPEKIE BCETO, 2APMOHUYUHbBIE Yeslo8edecKue OMHOWEeHUA, ROCMPOEHHble
Ha 0CHOGe udeana couuanbHoll CRPABEOIUBOCIU KAK UX 21A8H020 KpUmMepus.

«Kpurepuii cripaBennmmBocTH, — noau€pkuBaer, Hanpumep, B. H. Kynpssues, —
...IIpeACTaBISIET cOO0M JAOCTATOYHO TOYHBIA M OYEHb UYTKUW 3TaJOH ISl OLIEHKU
CTETIeHH COOTBETCTBUS TOW MJIM MHON HOPMBI OOIIIECTBEHHBIM HYXKIaM M HHTEpECam»
[1989, c. 8].

31ech 3aKOHOMEpPHO BCTAa€T BONPOC O COJAEPNKAHUM CaMOM COLMAJIbHOU
cnopaBeBocTd. OOnagas MCTOPUYECKM H3MEHYMBBIM XapaKTepOM, COIHaJIbHAs
CIPABEUVINBOCTh PACKPBIBAET CBOE COLMAIBHOE COJEPKAHHUE, BO-IIEPBBIX, IIO
OTHOLIEHUIO K CBOEMY IIPOHUCXO0XKJIECHUIO, KaK IMPOIYKTY CO3HAHUsS JIOAECH, M BO-
BTOPbIX, K  BBIIOJHAEMBIM €0 OCHOBHBIM  OOIIECTBEHHBIM  (PyHKLIHAM
(HpaBCTBEHHOMY OOECIEUEHHUIO MPUEMIIEMOIO JJisi O0IIEeCTBa MOpPsAKa pa3pelieHus
o0mMX JJs HEro 3ajgad M MpoOJIeM; HCIOJb30BaHUIO B KaueCTBE KPHUTEPUS
€CTECTBEHHBIX MpaB yesnoBeka). O0 3TOM B CBOMX TpYJlax TOBOPUJ €lIE BeIUYalIIni
¢dunocod AHTUYHOCTHU Apwucrorens, OCTaBUBILUI HaM NIEpPBbIE
CUCTEMATU3UPOBAHHBIE pAa3MBIIUIEHUS O TMPUYMHAX YTPaThl TOCYAAPCTBEHHOU
BJIACTHIO JIESTUTUMHOCTH WM MOCIEAYIOIIETo 3a 3TUM naaeHus. Mm chopmynupoBan
KaTErOpUYHBIN MOCTyNatT: «I JJaBHOM NPUYMHON KPYLIEHUS OJUTUN U ApUCTOKPATUN
ABJISIIOTCS BCTPEYAIOUIMECS B CaMOM HMX TOCYJAapCTBEHHOM CTPOE€ OTKJIOHEHHS OT
CrpaBeUTMBOCTIY [ApuctoTens, 2012].

Jleno B TOM, 4YTO BCE€ JIOJM paBHbl B KAauye€CTBE «COTBOPLOBY» WIH
«coyupenuTenei» couuraabHOW peanbHOCTH. Cam (akT ydpexkIeHUsT COCTOUT B
JETUTUMAlMM HEPAaBEHCTBA 3aHATUHA W TOJIO)KEHWM, OPraHMU3YIOIIHUX CTPYKTYpPY
YUpPEXKIaeMOro  COLMAILHOTO  MPOCTpPAaHCTBAa  (pa3felieHue  TpyJa, OpraHbl
ynpasieHus, u T.4.). [IpoGiema cocTouT B pasyMHOM (UMTail — OpPraHUYHOM, IO
Apucrorento) couetanuu (6anaHnce) paBeHCTBA U HEpaBeHCTBA. J1JIs XapaKTepUCTUKH
OOIIIECTBEHHOTO  YCTpOWcTBAa  ApPHUCTOTENb BbIIETWI JaBa Buiua  (Popmbi)
CHpPaBEUIMBOCTH, COCTABISIIOIIMX  (PYHIAMEHT BCEX MOCIEAYIOIIUX TEOpUi
CIPaBENIUBOCTU: pacnpedeiumenbHas, WIu JUCTpUOYyTUBHAsA CIPABEAJIMBOCTh U
ypaeuugarowas, VI peTpuOyTHBHAS CHpaBeAIMBOCTh. OHU MPEACTABISIIOT COOOM
CrocoObl pacTpeesieHus] OO0IIECTBEHHBIX OJiar, KOTOPBIX, €CTECTBEHHO, HE XBaTaeT

3 Nurepecen TOT (akT, UTO MOMOOHBIE YTBEPKICHHS MOITBEPKIAIOTCS, HAPUMED, ... JOKIATOM
Bcemuphoro Oanka «MupoBoe pasButue — 2006». B HEM KioyeBas posib OTBOAMIIACH
Ccnpasedau8ocmuy B CBSI3M C TEM, YTO OHAa BO MHOTHX CITydasiX cmumyaupyem 0oiee KpyIHbIE U
3¢ (heKTHBHBIE WHBECTHUIINH, YTO, B CBOIO OYEpelb, MPUBOAUT K YCKOPEHHIO IKOHOMUYUECKO20
pocma (Hoxman Becemuproro 6anka «Muposoe pazsutue: 2006 1.» / [DIeKTpoHHBINA pecypc]. —
Capanck, [2009]. — Pexwum goctymna: http://econ.world bank.org/wdr/wdr2006/). (kypcué naw. —
A. C).
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Ha BCEX, KTO HAa HHUX NPETCHAYET, W KOTOpPhIE B MPUHIAIEC HE MOTYT OBIThH
pacnpeieneHbl Tak, 4TOObl KOro-TO He 00/1ENUTh.

Ecnu mombITaThCsi BBIBECTH MaTeMaTHYECKyr0 (OpMYITy CHpaBeIMBOCTH, TO
OHa OylIeT NpPeACTaBIATb COOOW MPOMOPIMI0 MEXAY YETHIPbMS UYIIEHAMH, TJIe
COOTHOIIICHHE JIUIl WM COIMAIbHBIX TPYyII, cKaxem, A u b Takoe ke, KaKoBO
COOTHOIIICHHE TI0JlydaeMblX UMHU Ojnar @ u 0. Torga, cnpaBeayiuBoe OOIIECTBO CYTh
Takoe, KOTOpOEe CHOCOOHO HaWTHW HPABCTBEHHYIO MEpPY B pacHpelefieHud TpaB U
00s13aHHOCTEW MEXIy COCTABISIONIMMU €ro UHAUBUAAMU. HpaBCTBEHHON &E€ MOXKET
CUMTATHCS TOJIBKO Takas Mepa, KOTopasi yCTpauBaeT HauOOJIbIIIee YUCIIO JII0JICH U Ha
KOTOPYIO, YTO OCOOCHHO Ba)KHO, UMEETCSI COTJIaCHe TeX, Ha YbIO JOJIO BBHIMAAACT
HECTH OOJIBITIE BCETO TPYAHOCTEH paau odrero OJara.

Paznuuue Mexay pacnpeieiuTeNbHOM M ypaBHUBAIOLIEH CIPABEAIMBOCTHIO
COCTOUT B TOM, YTO pacHpeeTuTebHas CIPABEIIUBOCTh €CTh paclpeesieHne oOar
(MaTepuaNbHBIX BEIIEH, CIaBbl, MOYECTEH U Ap.), a COOTBETCTBEHHO, U 00s3aHHOCTEN
C Yy4€TOM docmouHcmea nula, T.€. B 3aBUCUMOCTU OT €ro BKJIaja B 0o0Ilee Jesio B
Macimtabe obmiectBa. CyliecTByeT TPU OCHOBHBIX HCTOPUYECKH BBIPAOOTAHHBIX
MPUHIUMIIA PACIIPEACTUTEIBHON CIPABEIJIMBOCTU: KaXKIOMY — TO Ke caMoe (BCeM
MOPOBHY); KXJIOMY — IO 3acliyraM U KaXJI0oMy — IO MOoTpeOHOCTsIM. OCHOBHBIM B
paMKaxX COBPEMEHHBIX OOIIECTB SBJISETCS MPUHIIMI «KAKIOMY — IO 3aciyram»
(TUNMYHBIE TPUMEPHI — 3apab0THAs TJIaTa B 3aBUCMMOCTH OT KOJIMUECTBA M KauyecTBa
TpyJla, pacupeaeieHre Harpaj B 3aBUCUMOCTH OT OO€BBIX IMOABUTOB U T.1.).

B cinywae ypaBHHMBamIIEd CIPaBEIIMBOCTH JOCTOMHCTBO WHAMBHUIA HE
MPUHUMAETCS BO BHUMaHME. 3JIeCh peub HAET B OCHOBHOM O [IBYX THIIax
OOIIIECTBEHHBIX  OTHOIICHWH, Ha3BaHHBIX ApPUCTOTEIEM MPOU3BOJBHBIM U
HEMPOU3BOJILHBIM OOMEHOM: 00 oOMeHe Bemied U o HakazaHusx. OOMeH Beleu
SIBJISIETCS CIIPABEJIUBBIM B TOM CJIy4dae, €CJIU OH OCYIIECTBISCTCSI B COOTBETCTBUU C
UX  JIEUCTBUTEIBHOW  LEHHOCTBIO.  [IperMyIlIECTBEHHBIM  MPOCTPAHCTBOM
YPaBHUBAIOIIECH CIPABEIIMBOCTU SBISETCA PHIHOK, HA KOTOPOM HE MMEET 3HAUYCHUS
KTO TIPOJIaBel] U MOKyINaTellb, a BAXKHO, 4mo MPOJNAET MEPBBIA M CKOIbKO TIIATUT
BTOPOMU.

Takum oOpa3zoM, pacrpeaensonas CrIpaBeIMBOCTh 3a1aéT HPABCTBEHHO-
PETYJISTUBHBIE OCHOBBI OOIIECTBEHHBIX OTHOIICHWM TJaBHBIM 00pa3oM B UX
KOMMYHAQJIbHOM, MEXJIUYHOCTHO BBIPA)KEHHOM AacIeKTe, a ypaBHUBAKOIIAS — B
JI€JI0BOM, OObEKTUBUPOBAHHOM acIeKTe.

Hctopuueckn KOHKPETHBIE COLIMYMBbI, KaK MPaBWIO, OTJAIOT MPEUMYIIECTBEHHO
MpeanouTeHue Kakoi-nmibo onHou hopMe cripaBeJIMBOCTH (Hampumep, (heoaabHoe
U COUMAIUCTHUYECKOE OOIIECTBO  OTJIaBalM NPUOPUTET  paclpelessronieit
CIIPaBEJIMBOCTH, OYyprKya3HOE OOIIECTBO — ypaBHUBAIOUIEH CHpPaBEJIMBOCTH), HO,
TeM HE MEHEe, B KaXXJOM W3 HUX MpeCTaBlieHbl 00e 3Tu popmbl. OnTUMAILHOE,
COOTBETCTBYIOIIEE JTIOCTUTHYTOMY YPOBHIO Pa3BUTHS JIaHHOTO OOIIECTBA COUYCTAHUE
ATUX (POPM CIpPaBEATMBOCTH B IIEJIOM U MPUMEHHUTEIIBHO K OTIEIbHBIM (pparMeHTaM
MEKUYETIOBEUECKUX OTHOIICHUN MMEET pEelIalollee 3HaUCHUE JIJIsi ONPEICIICHUS] MEPhI
CIIPABEJIMBOCTU B HEM.
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B cBsi3u ¢ 3TUM TpPUXOAWTCS TPU3HATH HEYAOBIETBOPUTEIBHBIM TTOHMMAHHE
MEXaHU3Ma COXPAaHEHHUs EAUHCTBA JIMYHOCTH W OOIIECTBA, MpeiaraéMoe Kak B
TMOepanbHO, TaK U COLUOUEHTPUCTCKUX KOHIIETIMIX. B MEpBBIX aKIEHT CMENIAeTCs
B CTOPOHY OO€cCIieueHus CIIPaBEIIMBOCTH JIJIsl OT/ACJIbHON JTMYHOCTHU B yIIepO 001uM
uHTEepecaM. Bo-BTOpbIX, — BO TJlaBy yIJla MOMEIIAETCA HJean OOIIECTBEHHOM
CIPaBEJIUBOCTHU JIJIs1 BCEX, BONPEKU MHJIMBHUIYyATbHBIM HHTEPECAM U MOTPEOHOCTSIM.
Takoe moNIO)KEHHME HE TOJBKO HE CHOCOOCTBYET MIPEOJOJICHUIO HEraTUBHOU
HaMPSHKEHHOCTH MEXKIY JTUIHOCTHIO M OOIECTBOM, HO, HAIIPOTUB, CTUMYJIUPYET €&
ycemrenue [Comkun A. A., 2010, 228-229].

Oprannueckuii TOAXOJ K TOHWMAHHUIO CYITHOCTH COIMAJIBHBIX SIBICHHM,
MOCTYJUPYIOIIUA HEPA3PHIBHYIO CBSI3b BCETO CO BCEM: OT MUKPO- O MaKpPOYPOBHS,
MIPEANoaraeT Mpeo0JICHUE CYIIECTBYIONMIETO pa3pblBa HAa OCHOBE OPraHUYHOTO
BKJTFOYCHHS B COIUOKYJIBTYPHYIO TPAKTOBKY MOHSATHS CHPABEOAUBOCHU W TIOTSIPHBIX
MOHSITUN HeCnpageoIusocmu, pageHcmea N HepaseHCcmea, 00IHCHO20 U HeOO0IHCHO20,
MUnocepoHo2o n kapameibrHo2o. TolbKO B 0000IIEHHOM CBOEM KadyecTBE, C YUETOM
MPOTUBOIOJIOKHBIX ~CTOPOH M aCleKTOB  MOKHO  YCTaHOBUTHb  CYIIHOCTb
CIPaBEVIMBOCTU M PeaIn30BaTh €€ KIIOYEBbIC IPUHIIUIBI Ha pakTuke. [lotoMy 4TO
CIPaBEIUBOCTD K OAHUM (HapuMep, paBHOE BO3HATPaXJICHHUE 32 paBHOE y4acTHE B
TpyJle) C HEOOXOJAMMOCTBIO BKIIOYAeT B CeOs HECHPaBEMJIUBOCTH K JAPYTHM
(Hanpumep, MpeMus 3a IOCPOYHO BBHIMOJHEHHYIO Pa0doTy, B TO BpeMs KaK OCTaJIbHbIC
caemamu €€ BOBpPEMS WM C 3aJIePKKOM); PaBEHCTBO BCEX B UYEM-TO OIHOM
(HampuMmep, mepe 3aKOHOM) HE OTMEHSET HEepPaBEHCTBA B OJapEHHOCTH, TajaHTaX,
YMEHUSAX W T.O.; OpeMs moira Tepen CTpaHOW, B TOM YHCIE, MpEAroiaraet u
WCIIOJTHEHUE JI0JIra U mepesi cO00 U CBOMMHU OJM3KUMU (HarmpuMmep, 3a00Ta 0 CBOUX
JETSIX WU TPECTAPENBIX POJNUTENAX); a MUJIOCEPTHOE OTHOIICHHE K CTapIIieMy
MTOKOJICHHIO YUTH OOJILHBIM JIFOJISIM OTHIOJIb HE CHUMAET C TOCYIapCcTBa O0S3aHHOCTH
KapaTh 3a MPaBOHAPYIIEHUS BIUIOTh [0 M30JSIUM TMPECTYNUBIIUX 3aKOH OT
oO1ecTBa.

Takum 00pa3oMm, COBpEMEHHOE HaINpaBJICHUE OOIIECTBEHHOTO Pa3BUTHUS
BUJIUTCA B TAPMOHUYHOM COUYETAHWU WHIMBUIYATBHBIX U COIMATBHBIX UHTEPECOB U
MOTPeOHOCTEN Ha OCHOBE MPUHIIUIIOB CIPABEIMBOCTH, KOTOPHIE BKIIOYAIOT B CEOs
CJICIYIOLIHUM PsAJT ACTIEKTOB:

v IICUXOJOTHYECKHH — BOCIPHUATHE paclpejelieHus MpaB M 00sI3aHHOCTEH
CpeId 4YJICHOB CONHMAIBHOW TPYIIBI WM OOMIECTBA KaK CIPABEIIUBOTO («II0
3aciiyram»), oOecleurBaronlee ICUXOJOTHYECKH KOM(OPT M CIUIOYEHHOCTh B
MIPOTUBOBEC CHUTYyallMM COITMAIBHOW aTOMM3AIllMd KaK CIECICTBHE OTBEPIKCHUS
YTBEPKIaEMOTO BIIACTHIO TMOPSIIKA BEIIECH;

v\ IpaBOBOM — 3aKOHOIATENILHOE 3aKPEILICHUE CIPABEIMBLIX COLMAIBHBIX
OTHOIIECHUN B mpaBe (TpakIaHCKOM, aJIMHHHCTPATHBHOM, yTrOJIOBHOM H Jp.) B
couetaHud ¢ 3(PGEKTUBHBIM MEXaHW3MOM KOHTPOJIA WX COOIIOJCHUS: BCE DPAaBHBI
nepea 3aKOHOM B MIPOTUBOBEC M30MPATEIHLHON MPABOMPUMEHHUTEILHON PAKTUKE HA
OCHOBE OOIIIECTBEHHOTO TMOJIOKEHUS WM (PMHAHCOBOTO COCTOSTHUS (TaK Ha3bIBaeMas
MIEHUIIUAPHAS CIIPaBEJIMBOCTb);
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v\ COIMAIbHO-DKOHOMUYECKHMH — IPEAIOIaracT PaBHOMEPHOE PACIIPEIEIEHHE
Oyiar B 00IIECTBE, KaK OOIIEeH OIIEHKH COCTOSIHUS collMyMma (T.€. MPEeAoCTaBIsAIOIIee
MUHHUMAJIBHO JIOCTOMHBIA YpPOBEHb MaTepHUaIbHOTO oOecredeHust s Bcex 0e3
WCKIIIOUEHMSI TPaKJaH CTpaHbl HAa OCHOBE IepepacrpeeieHuss Ojar B TOJIb3Y
OCHOBHOTI'O YHCJIa 00€3/I0JICHHBIX ).

[Ipu »sTOM cieayeT OTMETUTh HEIONYCTUMOCTb CBEJCHUS TOHWMAaHUS
CIPaBEVIMBOCTA K KAaKOMY-JIIMOO OJHOMY W3 JaHHBIX acmnekToB. OuUeBHIHO, YTO
MEXK]ly MPaBOM M CIPaBEIJIMBOCTBIO €CTh HepaspbiBHasi CBs3b. (OJHAKO MpaBo,
3aKpETUIEHHOE B 3aKOHAX, €CTh BHEIIHSSI (popMa BhIpaKEHUS BHYTPEHHEH CYITHOCTH
CIIPaBEIJIMBOCTH KaK OJTHOM M3 TIIaBHEHIINX COIUATIBHBIX IIEHHOCTEeW. OHO sIBsieTCA
(hOpMaIbHBIM 3aKPETUICHHEM BBIPAOOTAaHHOW B OOIIECTBE CHCTEMBI ITEHHOCTHBIX
opueHTUpoB. CHpaBeqJIMBOCT, WM HECIPABEIJIMBOCTh IpaBa OCHOBaHA Ha
MPUHATHIX B JAHHOM KOHKPETHOM COIMYME MPUHIINIAX CIPABEIITUBOCTH.

Heo6ocHOBaHHOM TakKe MPEICTABIISIETCS MOMBITKAa TOTAIBHO YBS3aTh CYITHOCTD
CIIPaBEIJIMBOCTH C AKOHOMHYECKHMM AacCleKTOM. B 3TOM CMbIC/IE MOKa3aTelIbHbIM
ABJISIETCA OINPENEICHHE W3BECTHOIO aMepuKaHCKoro ricuxonora Jk. Maiiepca:
«CrnpaBennuBocth (Equity) — 3TO COCTOSHHE, MPH KOTOPOM «IOXOI» KaKIOTO
y4aCTHHKA B3aMMOOTHOIIICHHUH MTPOMOPIIMOHANICH ero “Bkiany’» [Maitepc Jlx., 2010,
C. 541] (T.e. ucxoas U3 TAKOTO NMOHUMAaHHMs, JOXOJbI yuuTeled U Bpaueit B Poccun
OJIHO3HAYHO YKa3bIBAIOT Ha «HUYTOXXHOCTH» MX BKJIaJla B OOIIECTBEHHOE Pa3BUTHE
CTpaHbl, Wid ...777). OgHaKo, XapakTep YKOHOMHUKH, KaK MU3BECTHO, BHICTPAUBACTCS
Ha OOIIECTBEHHON CHCTEME ILIEHHOCTEeM, KaK peryjJupylomeM e€ MeXaHU3MeE:
«pazpyxa TMOCeseTcs CHaudajla B TOJIOBaxX», a IMOTOM BOIUIOIIACTCS B JKU3HU U
HaYMHAET BOCHPOMU3BOJUTH camMoe ce0s B KaueCTBE OMPEICIIEHHBIX COIMATIbHBIX U
SKOHOMMYECKHUX YCTOEB.

[TosTomy OoJiee aneKkBaTHOE OMPENEICHUE CIPaBEIJIUBOCTH, [0 HAIIEMy
MHEHUIO, HICXOUT W3 MIEPBUYHOCTU €€ MOpaJIbHOW 3HaunMocTu. [Ipu TakoM nojaxonae
OHa TpakTyeTcss Kak oOOOOImIE€HHAas HPaBCTBEHHAs OIEHKA OPTaHUYHOCTH
OOIIIECTBEHHBIX OTHOIIEHUHN, XapaKTePU3YIOIas KaK caMu 3TH OTHOIIEHUS B IEJIOM,
TaK W OTHOIICHHE OOIIeCTBAa K HWHIAWBUIY, BBICTYNass OJHOBPEMEHHO
0OIIIEYeIOBEUECKUM HJCAIOM COITMAIBHOTO YCTPOMCTBA. A BOT OCYIIECTBIICHUE
MIPUHLKIOB CIIPAaBEIMBOCTA OCHOBBIBAETCS HA COUETAHWU KOMIUIEKCA YCIOBUMA:

v/ paBEHCTBE BCEX TPaXKJIaH Iepe]] 3aKOHOM,

v\ Ha CO3JaHUM IIPABOBBIX, IOJUTHYECKMX MU COLHUAILHO-3KOHOMHUYECKUX
rapaHTUi KU3HEAEATEILHOCTH YeJIOBeKa,

v\ Ha 00€eCIeYeHHH BBICOKOTO YPOBHS €ro COLMALHONM M IICHXOJIOTHYECKON
3aUIIEHHOCTH U SIBJIIETCS. OJAHOM M3 OCHOBHBIX 3a/lad COLUAJIBHOW TOJUTUKHU
1000r0 rocyaapcTBa.

[Tonumaemas TakuM 00pa3oM, colMAJIbHAsI CIPaBEJIMBOCTh BKJIIOUYAET B ceO
COOTBETCTBHE MO CIEAYIOIIUM OCHOBHBIM MTYHKTaM:

v\ roCyaapCTBEHHO-IIPABOBOM KpUTEPUU (cooTBETCTBUE MEXKIY
IPKJAHCKUMH MPABaMH U 00SI3aHHOCTSAMHU JTUYHOCTH );

v\ CONIMabHO-HPAaBCTBEHHBIM  (MEXIy  KOHKPETHBIM  IOCTYIIKOM |
OOIIIECTBEHHBIM MHEHUEM);
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v PEIUruo3HO-HPABCTBEHHBIN (MEXIy AETHUEM U BO3IAasHUEM);

v\ COIMABHO-CTATyCHBIH (MEXKIy CONMAIbHOM IMPHHAIIEKHOCTBIO U
COILIMAJIbHBIM TIOJIO)KEHHUEM);

V' mpodecCHOHATBHO-CTaTyCHBIH (Mexy npodeccruoHanbHON
JESATEIBHOCTHIO U €€ OOIIECTBEHHBIM MPU3HAHUEM );

v\ aJIMHHHCTPATHBHO-CTATYCHBIA (MEXIY IPAKTUYECKONH PpOJBI0 B KHU3HU
TPYJIOBOTO KOJUIEKTUBA U 3aHUMAEMON JTOJIKHOCTBHIO);

v (pUHAHCOBO-TPYIOBOIA (Mexmy TPYJIOM u MaTepuaIbHbIM
BO3HArPAXKJICHUEM );

V' ceMeiHO-OBITOBOM (MeXay  CeMEHO-OBITOBBIMU npaBaMu U
00SI3aHHOCTSIMU );

v\ reHepHbIi (MEXIY COLMAILHBIM MOJIOKEHUEM MYKUMH M HKEHILUH);

v\ BO3pacTHOM (MEXIy COLMAIBHBIM IIOJOXKEHHEM B3POCION0 HACEIICHHS,
MOJIOAEXKH, IETEN U CTAPUKOB).

Onpenensioniyo pojb B 3TOM KOMIUIEKCE UTPAIOT TOCYIapCTBEHHO-TIPABOBOIA,
COITMAJIbHO-HPABCTBEHHBIN U (PMHAHCOBO-TPYAOBOM KPUTEPHHU.

Hcxonst u3 opraHMveckoro IMojaxoAa, MOXKHO MPEIJIOKUATh U PsJ PUHITUIIOB,
PYKOBOJACTBYSCh KOTOPBIMU HAapOJAbl M TOCyJapcTBa CMOTYT BBICTPAWBATh
CIIpaBEJJIMBbIC, OTKPBITHIC M B3aMMOBBIFOJHBIE OTHOIICHUS Ha MEXIYHApPOIHOU
apeHe B JOJITOCPOYHOM MEPCTIIEKTUBE:

v’ IpU3HAHUE OPraHUYECKOM IETOCTHOCTH M B3aHMOCBSA3aHHOCTH MHpA;

v/ [IpHOPHTET OOIIEYCTOBEYECCKIX [IEHHOCTEH;

v OTKa3  OT  [PUMEHEHHS  BOCHHOM  CHJBI  JUIA  pa3pelieHus
MEKTOCYIapCTBEHHBIX MPOTHUBOPEUUM (JIECCTPYKTUBHOCTh U OMACHOCTHh MPUMEHEHHUS
CUJIOBBIX METOJIOB pelIeHUs KOH(IUKTOB CTAaHOBUTCS BCE 0oJiee OYEBUJIHBIM B
nocjeaHee Bpems);

v’ CO3HATEJIBHOE UCIIOJIL30BAHUE HOBOI'O MPUHLUIA COBMECTHOTO BLDKUBAHMUS
— npuHIuna cyocuauapaoctd. O rimacut: «Ecinu s B 4€m-To mydine tebs, TO 4eM s
mory nmomoub Teoe» [Giinzl Ch., 1992, s. 29];

v\ cIpeMjieHue, OTOPOCHB HIEOJOIMYECKHE U IMOJUTUYECKUE CTEPEOTHIILI,
MOHATH CYITHOCTh KOH(IUKTa Mexay BocTokom u 3anaaom;

v CO3HATEJBLHOE IPEOJOJIEHUE €ro ¢ 3aMEHOM MapaJuIMbl  MBIILICHUS

[©posos 1. E., 1996, c. 140].

3. CounajJbHbIA POCCUMCKUN MPAKCUC KAK AUCTAPMOHM3aIHUs O0LIECTBEHHBIX
B3aMMOCBsI3el

«Obwecmeennwvill npoepecc UCMUHHBLL —
8 O0bUeM U OOIbUEM eOUHEeHUU TI00ell).
JI. H. Toxcton

AHanu3 00IIeCTBEHHO-TIOJIUTUYECKON CHUTyallud B HAIlled CTpaHE MO3BOJISIET
KOHCTAaTUpOBaTh, UYTO  OOUIEMUPOBBIE  TEHACHIIMM  BECbMa  CBOEOOpPA3HO
MPEJOMIISIFOTCSL HAa HAIlEM COLHMAIIBHOM MPOCTPAHCTBE. be3ycinoBHO, TO, 4YTO
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OOIIeCTBeHHbIE TpaHC(OpMAaLMK, MPOUCXOJAIINE B HAIIEH CTpaHe, MPEeICTaBISIOT
co0oil BO MHOroM Yyxe HeoOpaTuMblii mpouecc. OIHAKO €CiIM NpU3HATh HX
HEOOXOJUMOCTh, TO  OYEBUAHBIM  CTAHOBHUTCS  OTCYTCTBHE  OCHOBATEJIBHO
IPOAYMaHHOM TeopeTndecko 0a3bl M TBEPAOW MPAKTUYECKOM IOJUTHKU IO
colrangbHON pekoHCTpyKIMK Poccun. B cuity yka3aHHBIX 00CTOSATENBCTB, H3MEHEHUS
B OOILIECTBEHHOM JKM3HEYCTPOWCTBE IPOUCXOJUT BO MHOIOM CIOHTAaHHO U
HEIIOCJIEI0BATEIbHO. JTO MOATBEPKIAIOT U HUCCIEIOBAaHUSA COLMAIBHON CTPYKTYpPBI
poccuiickoro oOImiecTBa, MPOBEAEHHBIE B TMOCIEAHUE TONbl, (QUKCUpyOIHe €€
KpaliHIOI0 HEYCTOMYUBOCTb, aMOpdHOCTb, HeompenaenaéHHOCTh. (B aToM cwmpbicie
BeCbMa IIOKa3aTeNIbHBI MPOIIEAIINE HEJaBHO BBIOOPH B [ocaymy, B KOTOPBIX
MPUHSJIO y4yacTue Bcero jauiib 47,8 % — MeHee MOJIOBUHBI B3POCIOTO HACEJICHUS
CTpaHbl, UMEIOLIErO MPaBO rojoca. X0Ts HEKOTOpbIE MponpaBuTenbcTBeHHBIE CMU
001po yTBEPKIAIOT, YTO TAKOE OTHOILEHUE K BHIOOpaM — 3TO He (opMa BBIPAKEHUS
npoTecTa, a HaobopoT, corjacuss. Bummmo, BiracTb B CBOEM CaMOYCIIOKOCHHUU
UCXOAUT U3 MPUHLHUIIA «MOJTYaHUE — 3HAK coryacus».) Takue TeHAEHUUH, OTPaKkasicCh
B OOIIECTBEHHOM CO3HAaHUHU, OOBEKTHUBHO MOPOXKJIAIOT MAaCCOBOE OIIYIICHHE
HECHpaBeUIMBOCTU U Oe3bICXOAHOCTH (B ciayyae C  BblOOpaMu  —
NpEeIONPEAeIEHHOCTH) TMPOUCXOJALIET0, YTO HE MOXET HE JTUCKPEAUTHPOBATH
MOJIUTUKY pedhOpM.

BaxxHo monHumarh, yTO MpoOieMa CIpPaBeAJUBOCTH HEPa3pbIBHO CBs3aHA C
BOIIPOCOM COIIMAJIBHOIO PAaBEHCTBA M HEPABEHCTBA B KOHKPETHBIX HCTOPHUYECKHUX
ycioBHsIX. be3ycioBHO, MOJenb OOIIECTBEHHOTO YCTPOMCTBA, B KOTOPOM ObI MOYHO
OBLJIO peain30BaTh IMOJIHOE PABEHCTBO — 3TO yTONus; OOJee TOro, B 3TOM HET
HUKaKoi HeoOxoaumocTu. Jlroau oT pokaeHus: 00J1aJat0T pa3HbIMU CIIOCOOHOCTSIMHU.
TanaHT — B 3HAUUTENBHON Mepe HE JTUYHOE, a OOIIECTBEHHOE J0CTOsiHUE. BMecTe ¢
TEM OH HMMEET MpaBoO Ha OOublliee BO3HArpaxjaeHue. Bompoc B TOM, Kak JOJIKHBI
BO3HATrPaXk1aThCsl OJTHU, C UX OJAPEHHOCTHIO, IPEANPUUMUYNBOCTBIO, HHUIIUATUBOM,
U JPYTHE, Yy KOTO 3TOTO HET.

IIpy 3TOM OTHIOJP HENPABOMEPHO NOJIMEHSTH CIPABEIIMBOCTb PABEHCTBOM.
«CrpaBeUIMBOCTh — 3TO JOCTYNHOCTH JUISl BCEX CJIOEB W OTAEIBHBIX TI'paKkJaH
rocyiapctBa 0o0Opa3oBaHHs, MEIMLMUHCKOM TMOMOIIM, NPOAYKTOB  IHUTAHMUS,
YUpEXJIEHUHN KyJIbTYyphl, 0a3 oTAbIXxa U T.1. HO 10CTymHOCTH BCEro nepevncieHHoro
(BoHMCTHHY cCIIpaBeAJiMBasi MO CBOEH CyTH) HE O3HauaeT M HE MOXKET O3HadaTb
BceoOmiel ypaBauioBku!» [Poranés A., 2009]. [lomnwHHBIA paciBeT W BBICOKHIA
YPOBEHb 0JarocoCTOSIHHUSI TpPaKJaH BO BCE BpeMEHa Oa3upoBAIUCh HAa HHOM
MPEACTABICHUH O chpaBeaauBocTU. (Co3uaaTeNnbHbli WMIIEPAaTUB  IOBEJICHUS
YeJIoBEeKa MPU3bIBANl €ro ObITh TEM, KTO OH €CTh M JOJKEH OBIThb OT MPUPOIHBIX
CHOCOOHOCTE M NpUOOPETEHHBIX 3HAHMW U yMeHud. Bes kynbTypa U Bce
JOCTH)KEHHUSI YeJIOBEYEeCTBA CO3JaBaJUCh OJarojaps HEPABEHCTBY B OJIApEHHOCTH
JFO/IeH ¥ PUTOM MMEHHO TBOPYECTBOM «BBICIINX criocoOHOCTel» [U. A. MnbuH].

Takum o00Opa3om, crpaBeAJIMBOCTh BBICTYMAE€T KaK KaTeropusi, C IOMOIIbBIO
KOTOpOM XapaKTepu3yeTcsi OObEKTUBHO OOYCIIOBJICHHAs YPOBHEM MaTepHabHOU U
IYyXOBHOM 3pefiocTd OO0IIecTBa Mepa pPaBEHCTBA M HEPABEHCTBA B JKU3HEHHOM
MOJIO)KEHUU Pa3JIMYHBIX COLMAIBHBIX OOIIHOCTEH M MHAMBHUIOB. CIpaBeasUBOCTD,
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COOTHOCSl JIIOJIEW M HMX MOCTYIKH, ONPENENSeT, B 4M M KaK OHU HEMNPEMEHHO
JOJIKHBI BBICTYITUTh KaK paBHbIC JPYT IPYTY U B UEM U KaK JOJKHBI OTIIMYATHCS.

OnHuM U3 MPEensATCTBUM HAa MYTH CTPOUTEIHCTBA YCTOMYMBOU OOIIECTBEHHOM
CUCTEMBbI  SIBJSIIOTCS TaK  Ha3blBaeMble HMHCTUTYIMOHAIbHBIE JIOBYIIKH  —
Hed((PEeKTUBHBIC, HO YCTOMUYMBBIC COIMATIbHBIE MHCTUTYTHl UM HOPMBI MOBEICHMUS.
MO>XHO BBIJEIHUTH JIBE TAKWE JOBYLIKH, OOYCJIOBJICHHBIE POCCUMCKON KYJIbTYpHOU
TpaAuIMel W HCTOPUYECKH CIIOKUBIIMMCS MEHTAJIUTETOM HAIIIETO0 4YeJlOoBeKa
(mocTaBIIMECs HaM B HaCJEJACTBO OT COBETCKOIO OOIIECTBA):

v nosywika ypaenunosku (€€ TPEONOJEHUE BHIAWTCS B CO3JAHUHM CHTYaIlUH
MOJJIMHHO PaBHBIX BO3MOXKHOCTEH (COLMANBHBIX JU(PTOB), KOTJA JUYHBIC YCHIIUA,
aKTUBHAs JKMU3HCHHAS TO3WIIMS W WHUIMATABA, a HE TMPOUCXOXKIACHUE WA
MPUHAJJIKHOCTh K KacTe, pace WX MOy (OPMHUPYIOT pa3auyuus B COIMAIBHOM U
MaTEpUaTbHOM TMOJIOKEHUU JIOACH; MPU 3TOM TOCYIAapCTBO OO0s3aHO OOECHEYUTH
MUHHUMAJILHO JOCTONHBIN YPOBEHb KU3HU OCHOBHOM YaCTH HACENICHUS);

v’ nosywka 2ocyoapcmeennozo  namephaiuzma  (OJHAM U3 TIIABHBIX
JOCTOMHCTB COBETCKOTO CTpOsi OblIa BBICOKAsl COIMAJIbHAs 3alUIIEHHOCTb, T.€.
COBETCKUE TpakJlaHE MPUBBIKIN K TOMY, YTO TOCYAapCTBO IMO-OT€UECKH Opajno Ha
ceOs 3HAYMTENBHYI0 YacTh COLUAILHBIX 0043aTeNbCTB? M TEeph UM TPYIHO
MPEACTaBUTh, YTO OTBETCTBEHHOCTh BO MHOTHX BOITPOCAX JIGKHUT, MIPEXK]IEC BCETO, HA
HUX CaMuX).

VYKazaHHblE JIOBYIIKM TOPMO3ST OOIIECTBEHHOE pa3BUTHE, BEAYyT K
MHCTUTYLIMOHAJIbHOMY 3acTOr0. OIHAKO MPHU 3TOM HEJb3s ObLIO OpocaThCs U3 OAHOU
KpallHOCTH B JIPYTylO: OT JIOBYIIEK YPaBHUJIOBKHM M MaTepHaM3Ma — K eme Oosee
IJIyOOKOM JIOBYIIKM COI[MAJIBHOTO HEPABEHCTBA. B yke yHmoMSHYTOM JOKJaje
BcemupHoro 0aHka moka3aHO, KaK 3HAYMTEIbHOE HEPABEHCTBO BHYTPU OTIEIBHO
B35TOM CTpaHbl — KaK MaTEepUAJbHOrO, TaK M HEPABEHCTBA BO3MOXKHOCTEH —
IPHUBOIUT K PACTPAUYUBAHMIO YEJIOBEUECKOrO IOTEHIMANIA’, U BO MHOTHX CIydasx, K
CHWKEHHUIO TEMIIOB YCTOWMYMBOTIO SKOHOMHUYECKOTO POCTA.

4 CHuMas, TakuM o00pa3oM, CO CBOMX TpakJaH 3a00Ty O ObITe, COBETCKOE T'OCYHapCTBO
MPEOCTABIIAIIO UM BO3MOXKHOCTh HMMETh OOJibllle CBOOOJHOIO BpPEMEHH MJIsi KYJIbTYPHOIO
pa3BuTHsI U camooOpa3oBaHus. OJHAKO TaKoe MOJOXKEHHE CBHITPANO B UTOre 3JIyl0 IIYTKY: B
YaCTHOCTH, 4eM OO0JIbIlIe COBETCKUE JIFOJM MMEIN BPEMEHH JUIs J0Cyra, TEM MEHBIIE OHH €ro
Tpatwiu Ha camooOpazoBaHue (IlogpoOnee cwm.: Ilarpymes B. JKusnp roposkanuna (1965 —
1998). — M.: Academia, 2001.). T.e. ogHO JIHUIIb yIyYIIEHHE MaTEPUATBHBIX YCIOBUH JKHU3HU 0€3
COOTBETCTBYIOILIETO  HMJIECOJIOTMUECKOTO CONPOBOXKIEHUS M CBOEBPEMEHHOM LIEHHOCTHOMN
[EPEOpPUEHTALMN HA OINpeAENEHHBId THUIl COLMAIbHOIO TOBEAEHUS HE TOJIBKO HE Jajo
TpeOyeMoro pesyibTaTa, HO MpPUBEIO K OOpaTHOMY 3(QQeKTy: OMEIaHMBaHHIO COBETCKOIO
YesoBeKa, YbM MEYTHI O CTPOUTEIHCTBE OOIIECTBA PABEHCTBA U OpaTCTBAa CMEHWINCH HA UJ1€AJIbI
JIMYHOTO Oaronoiy4ust (BIpoyeM, 3TO OoiblIas U OTAeTIbHas TeMa, He COCTABIIAIONIAs IPEeIMET
HAaIIIETO aHaJIN3a).

® Ve Goslee ueTBepTH Beka Hasaj B 90-¢ IT. IIPOLLIOro CTONETUs Ha 3aceaHuu Pumckoro kiy6a
ObLT ceNaH JI0KJIaa, B KOTOPOM YCTaHOBJIEHO, YTO YCIIEX M MPOLBETaHUE rOCYAapCTBA 3aBUCUT
Ha 16% — oT mpupoaHbIX pecypcoB, Ha 20% — OT (MHAHCOBOTO KaluTania U WHBECTHUIMI U Ha
64% — ot denoBeveckoro Kamurtana. KoHEYHO, ¢ TEYCHHEM BPEMEHH W Pa3BUTHEM TEXHOJIOTHH
COOTHOILIEHHE MOXET MEHATHCS, HO TJIABHBIA IMOCHUT OCTA&TCSI HEM3MEHEH: JIOAUW — TJIaBHOE
6orarcTBo J11000i1 CTpaHbl.
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NHCTUTYIIMOHAJIBHBIE JIOBYIIKA HEPAaBEHCTBA BO3HUKAKOT TOr/AA, Koraa
MMYLIECTBEHHOE PACCIOCHUE MEXAY OTIEIbHBIMA JIIOABMU H  Pa3IMYHBbIMU
rpynnaMy HacelleHUs NpHOOpeTaeT XpPOHUYECKUN XapaKTep, KaK B paMKax OIHOTO,
TaKk M JUI MOCJHEeNYIOUX TOKOoJIeHnd. TakuMm o0pa3oM, HEpAaBHBIMH OKa3bIBAIOTCS
caMd BO3MOXKHOCTH pa3BUTHs 4eloBeka. [looOHOe TMOJ0KEeHHWE CHUKAeT
MOTHBAIMIO K UHAWBUAYaJbHOMY CAMOCOBEPILICHCTBOBAHUIO U MHHOBALIUSAM, & TAKXKE
3aMeIAeT Tporpecc oOIecTBa B I€JIOM. B OCHOBE CHCTEMBI, 3aKpEIUISIONICH
COLIMAJIBHOE HEPABEHCTBO, JIEkKAT 3KOHOMHYECKHE, IMOJUTHYECKHE M COLHUAIbHO-
KyJIbTYpPHbIE MEXaHU3MbI, TaKue, KaK JUCKPUMUHALUOHHBIE MOPSJIKH, CBSI3aHHBIE C
PacoBOM, ITHUYECKOU, MOJIOBOW, TPYIIIOBOU U ApP. NPUHALICKHOCTBIO. TO €CTh, MbI
MOKEM YTBEp:KIaTh, YTO B OCHOBE COILMAIBHON HECTPABEAJIMBOCTH JIEKUT CHOCOO
OpraHu3alMH U BOCIIPOU3BOCTBA HECIIPABEAJIUBBIX OOIIECTBEHHBIX OTHOIIEHUN.

Tax, mo mamaeiMm Global Wealth Report, Poccus — nuaep mo HepaBeHCTBY
pacnpezeneHuss OoraTcTBa Cpeau KPYIHBIX cTpaH. 1% cambIx OOratbIX pOCCHUSH
Brnageer 71% nuuHblXx akTuBOB B Poccumn. OTpblB Poccum 1o 3TOMy MOKa3aTesro
IIPOCTO HEBEPOATHBIM. BOT Kak BBIMISAUT OTOT MOKa3aTelb HEPABEHCTBA B
CPaBHEHUHU C JPYTMMHU KPYIHBIMHU CTpaHaMH (1011 OorarcTBa, KOTopoi BianeeT 1%

HaceJeHusl):
v 49% — B Unmuu;
v 46% — B lHoHE3UM;
v 44% — B Adpuke B 11eI0M;
v 37%—g CIIA;
v 1o 32% — B Kurae u B EBpore;
v 17% — B SImonumn.

Ecnu Opath 5% cambix OoraThiX poccUsiH, TO U 3Aech Poccus Ha 1-om Mecre:
OHM BiazietoT 82,5% BCEro HalMOHAJIBHOrO OorarcTBa CTpaHbl. Camblil HATJISIHBIN
nokKasaTeslb — MuutHapaepsl u3 cnucka dopbc. Y HAc OHM HMMEIOT B YacTHOU
cooctBenHoctu 30% OoraTcTB Bced cTpaHbl. B Mupe ATOT mokaszaTesb B CpeHEM
konebnercsa B untepBaie 1-2%. B CIIA, cTpane, rie MiumnapiepoB OOJIbIIE BCETO,
WX JI0J1s1 B OOIIEH COBOKYITHOCTH JTUYHBIX OOraTCTB HE MpeBbIIacT 7%.

Takum 00pa3oM, OCHOBHBIE TEHACHIIMM Pa3BUTHUS POCCHICKOTO 00I1IecTBa
COCTOAT B  YIIIYOJIGHMH  COIIMAJIBHOTO  HEpPaBEHCTBA  (IKOHOMHYECKOTO,
MOJIUTUYECKOTO, COIIMAIBHOTO) M MapTHHAIM3AIMY 3HAYUTEIILHON YacTh HACEJICHMS.
VYrnyOnsiercsi HEPaBEHCTBO MEXKIYy peruoHamu, Jocturas cooTHomieHus 1:10.
YBenuunBaeTcs pa3pbiB B OIJIATE TPYIa MEXKAY OTPACISIMU XO034MCTBA. XapaKTEPHON
OCOOCHHOCTBIO TPOIIECCOB COLMAIBHOTO PACCIOCHUS SBISIOTCS MX Ype3BblUaiiHast
OBICTpOTa W OUIOJsipHAs HAMpPaBICHHOCTh. BepXHHe ciiou, Ha IO KOTOPBIX, IO
JAHHBIM Pa3HBIX HCCIEIOBAaHMM, MpuxoauTcs 10 8% HaceneHus, Bce Oojiee pe3Ko
000CO0JISIIOTCST OT T€X, KTO KOHIICHTPHUpPYETCS Ha Tostoce OenHoctu. BepxHue ciou
COCPEIOTOYMBAIOT B CBOMX pPyKaxX KaK JKOHOMHUYECKYIO, TaK M MOJUTHYECKYIO
BJIACTh. B ycnoBusix cimaboCTH JEMOKPATHYECKUX HWHCTUTYTOB W TPaKIaHCKOTO
o0IIecTBa, MMPOKOTO PACTPOCTPAHCHHS] KOPPYIIIMM W TEHEBOW JKOHOMHKH 3TO
CIIOCOOCTBYET YKPEIUICHUIO OJIMTAPXUYECKUX BIIACTHBIX TCHICHIIUN.
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HaknazapiBaromuecss npyr Ha Apyra Opolecchl — OOHUIIAHMS HACEICHUS U
pacTyIIEr0  COLMAJIIbHOTO  pPAacClOeHUsi — MPUBOJIT K  BO3HUKHOBEHHUIO
runepTpopupoBaHHBIX (POPM COLUATBLHOTO HEPABEHCTBA, CO3/aBas BHYTPH OJHOMU
ctpanbl jaBe Poccum, koTopbie BcE OOJbIIE OTUYXKAAIOTCA APYr OT JApyra. Mbl
Ha0II0aeM «pa3MbIBAHUE» MPEKHUX TPAHUI] KJIACCOB, TPYMI, CIOEB B PE3yJbTATE
MPaKTUYECKHU TIOJHOTO MCUYE3HOBEHMS 3aBUCUMOCTH MEXIY TPYJIOM U €ro OILIaToM,
KOI'JIa HE BaXHO — KTO M Kak paboTaeT, a IiiaBHOE — rne. JInuHble JOXO0Jbl, TaKUM
oOpa3om, Oonbiie HE OOYCIOBICHBI pe3ylbTaTaMd TpyAa U OOBEKTHUBHBIMU
MOKa3aTeIsIMH SKOHOMHUYECKOT O POCTa.

B OonbIIMHCTBE CTpaH CpeHUE CIOU PAcCMATPUBAIOTCA KaK LIEMEHTHUPYIOLIas
CHJIa COBPEMEHHBIX JIEMOKpPAaTHYECKHX OOIIECTB B pa3nuyHbIX cdepax. B obmactu
COLIMAJIbHBIX OTHOIIEHUN OHM SBIAIOTCS TOW Cpenoil, KoTopas crocoOHa «TacUTh
3HAYUTENIbHbIE MPOTUBOPEUYUS MEXKIY OCHOBHBIMHU KjaccaMH. B 3KOHOMHUYECKOM
IJIaHE CpEIHHUE CJIOM BBICTYNAIOT HOCUTEISIMH  TEHACHIMH  CTJIaKUBaHUS
MPOTUBOPEUYUIT  MEXAY COJEpKaHMEM Tpyda MPEACTaBUTENCH  Ppa3IMUHbIX
npodeccuii, TOPOJCKMM U CeIbCKUM o00pa3oM ku3HM. B cdepe cemelHbIx
OTHOIIECHUN OHU OKAa3bIBAIOTCS MPOBOJHUKAMHU TPAAUIIMOHHBIX IIEHHOCTEH, codeTas
WX C OpUEHTAIlMEW Ha PABEHCTBO BO3MOXXHOCTEW MJII MYKYMH W SKCHIIUH B
oOpa3oBaTeNbHOM, MPO(ECCHOHATIBHOM, IYXOBHOM OTHONICHUSAX. B KynbTypHO-
UJEO0JOrMYEeCKOM cdepe 3TU CIIOM MPEJCTaBISIOT COOOH OCHOBY IIEHHOCTHOM
CHCTEeMBI 00IIecTBa. B moauTHueckoM ImiaHe JJIsl HUX XapakTepeH He3HAUMTEIbHBIN
pa3dpoc BOKPYT LEHTpPa MOJIUTUYECKOTO CIEKTpa, 4TO AENaeT UX M 3/IeCh OIUIOTOM
CTaOMJIBHOCTH, 3aJIOTOM SBOJIIOIMOHHOTO XapakTepa OOIIECTBEHHOTO pa3BUTHA,
dbopmupoBanusi ¥ (GYHKIIMOHUPOBAHUSA TpaxkaaHckoro oOmiectBa. [loatomy 6e3
NpeyBEeJIMYCHUsT MOXKHO Ha3BaTh CpEJHHE CJIOM TMOMJMHHBIMU TapaHTaMu
COLIMAJIbHON CTaOMIIBHOCTH B COBPEMEHHOM OOINECTBE — MX POJb B 3TOM KadyecTBE
ObL1a OB 0COOEHHO BaskHA 7151 cOBpeMeHHoU Poccum.

Hapsiny ¢ «<HOBBIMEU OOTaThIMU MOSBUIMCH U «HOBBIE OCIHBIC». XOTS U paHee,
B COBETCKOE BpeMsl B CTpaHe ObUIO JOCTaTOYHO ManooOecnedeHHbX. Ho Oonee
KBATM(UIIUPOBAHHBIA, 0o0Jiee  CIOXHBIA  TPyd  OIJIAYMBAJICS  BBHIIIE, YeM
MajokBanupuiupoBanubeiii. OOpa3oBaHHME  SBJSUIOCH OJHMM U3  OCHOBHBIX
CTPYKTypooOpa3yromux ¢akropoB. By30Bckuii auruioM OblT  QUIBTPOM IS
NPOABMKEHUS B JOJDKHOCTHOW HMepapXuu. DTO, B CBOIO O4epeib, 00YCIOBIMBAJIO U
0ojiee BBICOKYIO OIUIATy TpyAa, a TakkKe W JIONI0 TMPUBWICTHH B MOJYYCHUU
JOTIOJTHUTEBHBIX COITMAIBHBIX JIBTOT.

ConyTCTBYIOIIME TOTUTHIECKOMY MEPEYCTPOHCTBY IKOHOMUYECKUE MPOIIECCHI
— CcrmajJ Mpou3BOJACTBA, Oe3paboTuia, UHEGIANUS — CKa3aJuCh Ha oIulaTe Tpyjaa,
MEHCUSIX, TOCOOMSIX 3HAYUTENHOM 4YacTH oO0ImecTBa, TPUBEIH K PE3KOMY
YMEHBIIICHUIO peajJbHbIX J0XOJ0B OoJblie yactu HaceneHus (cBoime 80%
HACEJICHUsI XUBYT Ha JOXOJbl HHUXE IPOKUTOYHOTO YPOBHS, YCTAHOBJICHHOIO
NpaBUTENbCTBOM). W cpenn HUX OKas3bpIBAIOTCS JIIOAW MO MPEXKHUM MepKaM
J0CTaTOYHO oOecreueHHble. AHaNIU3 COLMAIbHOIO COCTaBa «HOBBIX OETHBIX»
BBISIBIJI TIPUCYTCTBHE B HEM 3HAYUTENIBHOW JOJU BHICOKOKBATU(DUIIMPOBAHHBIX
CHELHATMCTOB, YTO MO3BOJISIET MPUNTH K BBIBOAY: POCT CJIOSI MPOMCXOIUT 3@ CUET
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MAacCCOBOI0 OOHUIIAHUS VHTEJUINTCHINH, CUMTaBUIEN cebst paHee
CpeHe0OECIEUeHHOM, SAPO KOTOPOM COCTaBISAIOT HAy4YHble PAOOTHUKH, YUUTEI,
BpauM, PYKOBOJUTEIU HUBIIETO YPOBHS, WMHXKEHEPHl M JIp. TPYAOCIOCOOHOTO
BO3pacTa.

ITo muenuto naypeata HobGeneckoit mpemuu no 3xoHomuke JI. Kieitna, Takoe
MOJIOKEHUE CTaJI0 pe3yJbTaToM TOro, yto B Poccuu B xoje pedopMupoBaHusi ObLI
MIPOUTHOPUPOBAH LEJBIA PSAJ BAKHEUIIMX YCIOBUA MHKPOIKOHOMHUYECKOM
CTaOMJIBHOCTHU:

v/ CcHpaBeIMBOE PACIIpe/ie/iCHHE JOXO0I0B U COOCTBCHHOCTH;

v obecrieyeHue HaceJaeHHs OCHOBHBIMH BHIAMH COIMAIIBHBIX YCIIYT;

v co3naHue HeoOXOAUMOM HHPPACTPYKTYPHI;

v mojjiep;kaHue BBICOKOTO ypoBHs 3aHsTtocTd [Llut. mo.: [Tuenunanes O. C.,
2003].

XOTsl BOT YK€ MOYTH YETBEPTh BEKa HaIlla BJIACTh M3 TOJla B IOJl KAK MOJHUTBY
MOBTOPSET TE3UC O TOM, YTO TJaBHas 3ajaya rocyaapcTBa (T.e. IiaBHas 3ajaya eé,
BJIaCTH) —  OOECNEeUUTh HSKOHOMHUYECKYID  CBOOOJy  COOCTBEHHUKOB M
KOHKYPEHTOCTIOCOOHOCTh. OTHaKO emé ApUCTOTENSI OTMEUal, YTO BhICIIAs [ICHHOCTh
JUTS 4eTIOBEKa U 00I1ecTBa — HE SKOHOMUYECKas CB000/1a U KOHKYPEHTOCIIOCOOHOCTb,
a UMEHHO CIIpaBeJIMBOCTh. Bce ocTanbHble IEHHOCTH JACUCTBYIOT BO OJIaro cTpaHe u
HapoJly JHIIb TPH YCIOBUH, YTO HE MPOTHBOpeYaT crpaBeiuBocTH. «lloHsaTue
CIPaBEJIMBOCTH, — IMHUCAJT aHTUYHBIA Myzaperl B cBoéM Tpakrtate «llomutmkay, —
CBSI3aHO C TIPEJCTABICHUSMH O TOCYAAapCTBE, TaK KaK TPaBO, CIyXKaIee MEPHIOM
CIIPaBEUIMBOCTH, SIBIISICTCS PETYJIHUPYIONICH HOPMON TOJUTHYECKOTO OOIICHHS
[ApucroTens, 2012, ¢. 26; 253a37].

[TosToMy BakHeiIeH 3aaueii CorMaabHOM MOTUTHKY CETOIHS SIBIsSETCS 3a00Ta
0 TOM, 4TOOBI (hOPMBI HEPABEHCTBA HE MPEBBIMIATN HEKUE «HOPMAIBHBIC» TIPEICIIbI,
BBIXO/] 32 KOTOPbI€ TPO3UT KOH(PIUKTAMU U Je3uHTerpanuein oomecrsa. «Hopma» B
JTAHHOM CITydae «BBICTYIAET KaK OIEHKAa TOTO HEPAaBEHCTBA, KOTOPOE COOTBETCTBYET
YCIIOBUSIM, KOT/Ia TIPAKTUYECKHA BCE SKOHOMUYECKU aKTHBHOE HACEIIEHUE MMENIO Obl
BO3MOKHOCTh TIOJTHOCTBIO pEaIn30BaTh CBOM TMOTEHIMAT, a OCTaJbHOM dYacTH
HaceJieHHs: ObUT ObI 00ECIICUYEH BIOJIHE MPUEMIIEMbIN YPOBCHD KU3HN» [I1IeBsikoB A.
10., 2004, c. 57]. Tak Ha3pIBaeMOE «HOPMAJILHOE» HEPABEHCTBO CO3MAET CTUMYJIBI
JUISI TIPOAYKTHUBHOM KOHKYpPEHIIMM U 3(PGEKTHBHOTO HCIOIB30BAHUS PECypCOB
COIMATBHO-DKOHOMHYECKOTO Pa3BUTHSA (KPUTEPUSIMH «HOPMAJLHOCTH»  CITy)KaT
BBITIICTICPEUNCIICHHBIC HAMH COOTHOIIIEHUS B Pa3HBIX COIMATIBHBIX chepax).

KoHeunass 1enp TPOUCXONAIIMX B CTPAaHE COIHAIBHO-DKOHOMHUYECKUX
npeoOpa30BaHUl — MOBBINICHUE KAYeCTBA JKU3HU HE TOJBKO B CPEAHEM, HO M BCEX
CIOEB W TPYNI HACEJIEHUs, KaXIOro TpakIaHWHA, W, TMPEXKAC BCEro TeX, KTO
HAXOJUTCS 3a MpeIeslaMU JTOCTOMHBIX YCIIOBUU CYIIECTBOBaHUs. ba3ou HOCTHXKEHUS
ATOM LENU SIBIISIETCA WHTEHCHUBHBIA 3KOHOMHYECKUH POCT B paMKax CTPYKTYpPHBIX
pedopm. B ywacTHOCTH, 3HAUMTENBHBIA WHTEPEC MPEACTABISIET pa3paboTka TEOpUU
@YHKYUOHATUCNCKO-0p2aHuiecKoU  ungopmayuonnou oxkonomuku. Ha ocHOBe
MOJIOKEHUHN KOHIICTIIINY MPUHATHS PEIICHUN (TIPEXKE BCETO KCIEPTHHIX MPOIIEAY])
1 UH)OPMAIMOHHO-KOMMYHHUKAITMOHHBIX TEXHOJOTHH YeJIOBEYECTBO CIOCOOHO
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MEepeUTH K TyMAHUCTHYECKON (OPUEHTHUPOBAHHOM, MPEXKIE BCEr0 Ha pedlbHble
HYJICObl U NOMPEOHOCMU Yen08eKa) U OPraHuYecKou (pazymuo nianupyemou Ha
OCHOBE COBPEMEHHBIX JOCTI)KCHUW HAyKM W TEXHUKH) SKOHOMHUKE, KOTOpas
00€eCleyuT 4YelOBeUeCTBY MHUPHOE W TapMOHHMYHOE COCYIIECTBOBAHME, HABCErja
M30aBUBIINCh OT PETYJISPHO MOBTOPSIONIMXCS OSKOHOMUYECKHX KPU3HCOB U
BBICBOOOIUT €r0 SHEPTUIO U TAJAHT JIJIsl PEIICHHS] MHOKECTBA TJI00AIBHBIX MPOOIIEM:
OT MPEOAOJICHUSI IKOJOTUYECKOTO KpU3UCa U Pa30pYKEHUSI O OCBOCHUS HE TOJBKO
OJMKHETO0, HO M JayibHero kocMoca [OpitoB A. 1., 2015, ¢. 339-359].

[TosToMy, B YacTHOCTH, B TMOCIEAHEE JACCATUIICTHE MPEIACTABUTEIH
AKOHOMMYECKOHN MOJIUTUKU PSAJa PA3BUTHIX CTPAH MPOTUBOIMOCTABIIAIOT TOCYJAPCTBY
omarococrosiaus (the welfare state) conmaneroe rocynapcrpo (the social state). «Cam
1Mo ce0e PHIHOK HE 00eCTeYrBaeT COIMAIbLHOM CIPaBEIMBOCTH M PaBEHCTBA... EcTh
7Ba crocoba 00eCreYnTh COIMANTBHYIO 3aMUIIEHHOCTh OOJBITUHCTBY: TOCYIaPCTBO
WM caMo Tiepepacrpeenser oOleHapoJHoe 00raTcTBO, (PMHAHCUPYS COIMAIbHBIC
MIPOrpamMMBbl, UM 00ECIIEYMBAET YEJIOBEKa BO3MOKHOCTHIO caMOMy 3apaboTaTh cebe
Ha CTapoCTh, Ha Cly4ail 00JIe3HH..., o0ecreunBas 3a0/JHO U MPaBO BHIOOpA TOM WK
MHOW COLMAJIbHOW YCIYTH Ha pblHKE. KpaliHuii BapuaHT rocy/1apcTBa NepBOro TUIA —
CCCP; knaccuueckuii BapuanT Broporo tuna — CIIIA» [['yrauk B., 2009].

BakHO NOMHUTB, YTO ISl JOCTHKEHUSI COLMAIIBHOTO KOHCEHCYCca, IIPU KOTOPOM
TOJBKO M BO3MOXHO MPEOJOJICHUE 3KOHOMHUYECKOIO M TOJHUTHYECKOIO KpHU3UCA,
HEO00X0/IMMa MHTErpalus COBMECTHBIX YCHJIMN BCEX COlMalbHBIX cioéB. Cornacue,
COIMaJIbHOE MAPTHEPCTBO KaK YHUBEPCAJIbHBIN CIOCOO CTAOMIN3AIMKN BCEH CUCTEMBI,
CHATHUSI HANPsHDKEHHOCTH W paspellieHus KOH(MIUKTOB B coBpeMmeHHOM Poccuu, B
YCJIOBUSIX YTBEPKJCHHUS PBIHOYHBIX OTHOIICHUM, CTAHOBUTCA OOBEKTUBHOMU
HEO0O0XOJIMMOCTBIO U TOTPEOHOCTHIO.

Takum 00pa3oM, B OCHOBE IEpexojia Halllei CTpaHbl K OTKPHITOMY OOIIECTBY
JOJDKHO JIeKaTh, TPEXKIE BCEro, JIyXOBHO-HPABCTBEHHOE pehOpPMHUpPOBAHUE W
CO3UJaHNE HOBOU I'YMAHUCTHYECKOW CHUCTEMBI COLUAIBHBIX LIEHHOCTEW C OIOPOM Ha
MPUHITUIIBL COIMATILHOM CIPABEIJIMBOCTH M HX Op2AHU4ecko2o eOuHcmea Kak Ha
WHJUBUAYAJIbHOM, TaK U Ha COLMAJIBHOM YPOBHSX. DTO MOMOXET HAIIell CTpaHe
MOJIEPHU3UPOBATHCS, COXPAHUB CBOIO CAMOOBIMHOCMbL W CYBEPEHHOCMb, CB0E
npagociagroe IUuYo, NPUHYUNbL KOJLIEKMUSUsMA U COOOPHOCMU, YIUTBIBAsK IPU 3TOM
uHmepecvl U NOMpPeOoHOCMU KANCOOU KOHKPEMHOU TUYHOCMU, PA3BUBASICh HE TOJIBKO
B TMOJUTHUKO-DKOHOMHUYECKOM W HAyYHO-TEXHHMYECKOM, HO M B KYJbTYpPHO-
HPABCTBEHHOM OTHOIICHUSX.
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OUTOCODPUA U I'VIOBAIU3ALIUA:
OT AHTPOIIOLIEHTPU3MA K KOCMOLEHTPU3MY™

Aunekceil Anboeprosuy KOUYEPTUH!
AabOept HukonaeBuu KOYEPIUH!

PHILOSOPHY AND GLOBALIZATION:

FROM ANTHROPO-CENTRISM TO COSMO-CENTRISM
Alexey A. KOCHERGIN

Albert N. KOCHERGIN

PE3IOME. Buwisisnisiemcs enusanue enobanuzayuu na | ABSTRACT. The article deals

mpancgpopmayuio gurocoguu. /laemes obocnosanue
udeu o mom, ymo mMpaouyuUoHHvle @uiocopckue
cucmemsvl OMpaAdXCAIU TOKANbHBIL UTU PEUOHATbHDILL
onvim, a  cospemeHHoe  2nobanuzupyroujeecs
obwecmeo  mpedbyem  coz0anus — uirocopuu,
ompasicaoweli 2100aIbHbIL ONbIM U N0380JI0Well
gvlpabomamay OCHOBAHU, obecneuusarouue
BBINCUBAHUE YUBUIUZAYUU U ee OalbHellulee pa3gumue
nepeo 8b1308aMU COBPEMEHHOCTU. B
NPOMUBONONONHCHOCTD HOCMMOOEPHUZMY
0bocHOBbIBAEMCSI  HEOOX0OUMOCMb  GKNIOYEHUSl 8
Qunocoguro  evidcusaHus mex Gopm U NIACMO8
nPOUL020 YUBUTUZAYUOHHOO onvima,
3aUKCUPOBAHHO20 8  PA3IUYHBIX  DULOCOPCKUX
cucmemax, — cooepAHcAUx — HCUZHEYBAXCUMEIbHbLE
HOpMbL U YEHHOCMU.

KIIFOYEBBIE C/IOBA: gunocogpus, enobanuzayus;
NPOMUBOCMOsAHUE, €eOUHCMBO; 8bIdICUBAHUE,
YUBUIUZAYUSL, YEHHOCMU, UCMOPUS, MUPOBO33PEHUE;
ouanoe,; uenogeyecmaso.

with the impact of globalization
on the transformations in
philosophy. The modern society
demands such a philosophy that
reflects the current existential
needs and might articulate the
pragmatic pathway of human
survival and rescue of civilization
in new conditions. In contrast
with the postmodernist trends,
here we defend the need to include
the invaluable past experiences,
recorded in traditional
philosophical systems, values and
life-affirming norms of the past.
KEY  WORDS:  philosophy;
globalization; confrontation;
unity; survival; civilization;
value; history; world-outlook;
dialogue; humanity.

CraThst sBISETCS TIPOJOJDKCHHWEM CTaTed JaHHBIX aBTOpoB: «YemoBek u Owmocdepar
(Biocosmology-neo-Aristotelism. Vol. 2, No. 1&2. 2012. C. 84-100); u «Ko03BONOIHOHHOE
B3aMMOJICHICTBHE OOIIECTBA W TPHUPOABI KaK yCIOBHE Tiepexona Ouocdepsl B Hoochepy»
(Biocosmology-neo-Aristotelism. Vol. 5, No. 2. 2015. C. 159-173).

! MockoBckuii rocymapcTBeHHbIi yHEBepcHTeT nMenn M.B. JlJomoHocoBa, T. Mockaa.
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Cooepircanue
1. ®unocodus Kak AMATIOT UBHIU3ALUN CO BPEMEHEM B CHCTEME COITUAIBHBIX
TpaHcpopManui

2. ®unocodus BBDKUBAHUS KaK peakliys Ha INI00aJIM3M COLMAIbHBIX TpaHC(hopMaluii

Qunocoghusi — 3mo pyko80OCMB0 K HCUZHU.
[Tymna Pamxy

Cosa Munepewi gvliemaem 6 NOIHOYb.
I'eopr I'erens

Qunocopus 1ecko mopacecmayem Had CMpadaHusMU nPoueouLe2o
u 6yoywe2o, HoO Hacmoswue cmpadaHust 20CNOOCMEYIOM HAO Hell.
®pancya ae Jlapomidyko

Dunocoghckas myopocms 6exa HACMOAUE20 CMAHOBUMCS
30pasviM CMbICTIOM 6eKa NOCe0yIoueo.
I'enpnu

Hemepnumocmov — smo crabocms yma.
IIsep byact

Huanoe nozeonsem ommoyums 06a MOHONO2A.
Urops Kapnos

Henv3s nonumams uenosexa ¢ noayciosa, Ciyuas e2o 6noiyxd.
Cepreii ®eaun

1. ®uinocodus Kak IMaJI0T HUBWIN3ALHUU CO BpeMEeHEM B CHCTeMe COIHAIbHBIX
TpaHcpopmanui

Ecnu ucxoauts u3 noHnmanus Guiocopuu KaKk «CaMOCO3HAHUS IOXUY, «TYIIH
KYJIbTYPbD», TO BBISIBJICHUE €€ COBPEMEHHON MHTEHIIMU CJIEAYET HA4YaTh C BBISBJICHUS
cnenupUKUd COBpEMEHHOM 31oxu. ['modanu3aius npespamniaeT COBpEMEHHBIN MUP BO
B3aMMOCBSI3aHHYIO U B3aMMO3aBUCHUMYIO CUCTEMY, HE UMEIOIIYIO aHAJIOTAa B HCTOPUHU.
[Ipexxne yeM BMENIMBATBHCS B TakOM MHp, €ro HagoOHO moHAThH. [losTomy B
COBPEMEHHBIX YCIOBUSX MHPOIMOHMMAHUE CTAHOBUTCS TJaBHEWIeH (yHKIMeH
¢unocodpun. (OgmaHaamareii Tesuc K. Mapkca o ®Deliepbaxe MPUMEHHTEIHHO K
COBPEMEHHBIM YCIIOBUSM CJeaoBayio Obl chopmynupoBaTh B Buje: «llpexme dem
npeoOpa3oBbIBaTh MHpP, €r0 HaJ00HO MOHATH»). TOJBKO MOHMMAaHWE HCTUHHBIX
CMBICJIOB ITPOMCXOISAIINX COOBITHH TTO3BOJIUT N30aBUTh IMPOSKTHI MMPEOOPA30BAHMI OT
YTONMMYECKUX WUMIO3WHA. Macmrad dYemoBeYeCKONW NeSTebHOCTH  MpUoOpen
KocMuueckuil xapakrep. [loaTomy mpoucxoauT BO3BpallleHME HAa HOBOM OCHOBE K
AHTUYHOMY KOCMOUEHTpU3My. OCOOEHHOCTH COBPEMEHHOM 3MO0XU 00YCIOBIMBAIOT
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OTBETCTBEHHOCTh YEJIOBEKA 3a CyAbObI IMUBMUIM3AINA B KOCMHUYECKOM MaciiTabe.
[lockonbKy MHp SIBISIETCS OpPraHU30BAHHOM II€JIOCTHOCTBIO, YEJIOBEKY B CBOEHU
NESTEABHOCTH  HEOOXOAUMO  COOJI0OJaTh HPHUHIMI €ro  OpPraHM30BaHHOCTU
(Apucrotens, 20006).

deHoMeH  Tio0anmu3alMM  MOPOXKIAET  crenuduyueckre  MpOTUBOpPEUUs
OOIIIECTBEHHOTO Pa3BUTHUS. OTH MPOTUBOPEUHUS BbBI3BIBAIOTCS, TPEXKIE BCErO,
HECOOTBETCTBUEM MEXKJYy OrPOMHBIMH BO3MOKHOCTSIMU IOBBIIICHUS  YPOBHSA
MaTepUaIbHOM U JTyXOBHOM  KyJbTYpbl YEJIOBEYECTBA, HOBBIMH HAy4YHO-
TEeXHUYECKUMH  JIOCTHXKCHUSIMH, C  OJHOM  CTOPOHBI, U  CIIOKUBIIUMUCS
TPaJAUIIMOHHBIMA, OTHOCHTEIIBHO KOHCEPBATHBHBIMH (OpMaMU CaMOYTPABICHHUS
[IMBWJIN3AINK, TPU KOTOPBIX TOCTHXKCHHS B Pa3HbIX c(epax COMMaIbHON KU3HU
HCIIOJIb3YETCSI HEPAaBHOMEPHO U HEpALMOHAIBHO — ¢ Apyroil. Ecnu panee mpoGiema
caMOyTipaBJieHHsl ObUIa aKTyajdbHa JJIA OTACIBHBIX COIMAIBHBIX OOpa30BaHHMM WA
WX JIOKAJIBbHBIX (PErHOHANIbHBIX) OOBEIWHEHUM, TO CceHvac BIEPBbIE B HUCTOPUU
YEJI0BEYECTBA OHA CTAJIa AKTyaJIbHOM JIJIsl YEIOBEYECTBA B LIEJIOM. BOMpoc cTOUT Tak:
WJIM YE€JIOBEUECTBO OKAXKETCSI CIIOCOOHBIM BBHIPA0OTATh COOTBETCTBYIOIIME CPEICTBA
caMOYIIpaBJieHUs B MI00aIbHOM MaciiTabe, mpeooJieB pa3aAuparoliee COBPEeMEHHbBIN
MHUp OCTpEHIINE MPOTUBOPEYUSl, HAYUYMBIIUCH MOJYUHATH YACTHBIE HHTEPECHI
oOIernIaHeTapHbIM (M J1ake OOIEBUIIOBBIM), — W TOTJA IMBUJIU3AIMS OOpeTeT
BO3MO>KHOCTb JJIsI CBOETO NAJIbHEHMIIETO CYIIECTBOBAHUS U PA3BUTHUSL, UK HE CMOXKET
(HE 3ax04eT, HE CYMEET, HE YCIIEET) ATO CleJlaTh — U TOTJla CaMO CYIIIECTBOBAHUE
IUBWIN3ALMHY OKKETCS MO BOMPOCOM (CPEICTB CAMOYHUUYTOXKEHUS YEJIOBEUECTBOM
HaKoOIUIEHO OoJiee 4eM JocTaroyHo). OTcrofa CTaHOBUTCS SICHO, 4TO (EHOMEH
rofanu3anuu TpedyeT TpaHchopMalMi CUCTEMbl CAaMOYTPABJICHUS LIMBUIIU3AIUHY,
4TO, B CBOIO OYepedb, TPeOyeT U3MEHEHUS] TPAJAUIIMOHHOTO CTHJISI MBIIUICHHUS,
TPAIUIIUOHHBIX  CIIOCOOOB  JKM3HEOOECHECUEHUs, TPAAUIMOHHBIX IIEHHOCTHBIX
OpUEHTAllU/, JIeXKAIIMX B OCHOBE IMBWIM3AllUU, T.€. co3daHus dumocodum,
aJIeKBaTHOM BbI30BaM COBPEMEHHOI'O MUDA.

I'moGanuzamust TmpeAcTaBiIseT CcoO0OH BCEOXBATHIBAIONINMN, MHOTOACIEKTHBIN
MpollecC TMpeBpalieHusT MUpa B IEJIOCTHYIO CHUCTEMY, OIpENENSIonui Oyayiiee
[IABUJIN3AIIAU. 9T10 00CTOATEHECTBO 00yCIOBIMBACT CJIOKHOCTD 51
MIPOTUBOPEYUBOCTh  COBPEMEHHBIX  HHTETPALlMOHHBIX  MPOIECCOB, a  TaKXKe
HEOJHO3HAYHOCTh OIICHKM TIJIOOAIM3aIluu, €€ poJiM U TmociencTsuil. BaxkHo
MOJAYEPKHYTh: riao0anu3anus Kak MpOoLecC HOBOM CTPYKTYpHOU muddepeHunanuu
MHpa TpeAcTaBisieT coOOM HE CTOJBKO B3aUMOJICHCTBUE LMBUIU3AIUN, CKOJIBKO
BO3/ICICTBUE OJTHUX U3 HUX Ha JPYTHE, COBEPIIAEMOE C MOMOIIbI0 YKOHOMHUYECKUX,
(DMHAHCOBBIX, BOCHHBIX, PHIHOYHBIX MEXAHHU3MOB U TEXHOTPOHHBIX CpeAcTB. B
TPAIUIIUOHHOM KJIACCUYECKOM OOIIECTBE ITMBWIM3AIMOHHAS UIEHTUYHOCTH B
MPOCTPAHCTBE M BpPEMEHHU, OOECleUMBaBIasl peajbHOE EIUHCTBO OOIIECTBA U
MIPEEMCTBEHHOCTh TMOKOJIEHUW, NMOAAEPKUBAIACH KYyJIbTYpHOU Tpaauuuen. imeHHo
9Ta KYJAbTypHas TpaJWIMs CTOUT cedyac Ha TyTH TOJO0O0HOW TiIoOamu3aIiim.
IToctmMoepHU3M (BOJIBHO WJIM HEBOJIBHO) HACTAWBAET HA TOM, YTO KYJIbTYpa BMECTE
C HUCTOpPHEN Hapo/a, €ro HAKOIUICHHBIM OIBITOM, CJIOKHBIIMMUCS CTPYKTYpaMH
OOIIeHUsI, IEHHOCTSAMHM, S>KMU3HEHHBIMH CMBICJIAMH JOJDKHA OBITh H3BSITa Kak
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«apxamka» M «IEPEeKUTKH TMPOILIOT0» W YCTYNMHTh MECTO «MHUPY 0O€3 CTeH», B
KOTOPOM  TOTPEOMTENIbCTBO W JIGHBIM  BBICTYNAIOT TJIABHBIMU ~ MEPUJIAMHU
YeJIOBEUECKUX IEHHOCTEH. A pacmpocTpaHEHUE IUTIopaliu3Ma Ha Mopajidb BOOOIIE
JUIIAeT CMBbICIa TIOHSATHE MOpANd, IOCKOJIbKY OHO CBSI3aHO C 3alpeTaMu
OTpEIETICHHBIX BUIOB JCSHUN. YCTaHOBKAa HA MHIWBUyaJIbHbIE CBOOOJIbI, @ HE Ha
OTBETCTBEHHOCTh TMepe]; OOLIECTBOM, HE TOJBKO YCHJIMBACT MHIWBHUAYAIH3M, HO U
CBOMCTBEHHBIN BCEMY KHUBOMY 3TOM3M, UYTO MPUBOJUT KO BCE OONBINEH aTOMU3ALUU
oOiiecTBa, pacmagy COLHAIbHOCTH, — MOPOLECcCy, MNPOTUBOJCUCTBYIOIIEMY
rio0anu3aiuu, TOHUMaeMOU Kak paBHOIIPaBHAs MHTErpallusl pa3HbIX CTPaH, HAPOJIOB
1 KynbTyp. CneacTBueM 3Toro OyJeT BO3HUKHOBEHHE eIle 0oJiee ypOTUBBIX (hOopM
riiobanm3aruu. BrionHe odeBuieH ¢GakT, UTHOPUPYEMBI YacThIO OOIIECTBa, YTO C
MO3UIINY WHANBUAYaTN3Ma, YaCTHOU COOCTBEHHOCTH M CTPEMIICHHSI COOCTBEHHUKA K
MaKCUMaJbHOW MpHUOBUTM TIoOanbHbIE MpoOiaemMbl He pemraioTcs. HeobxomumocTsb
BBIPAOOTKHU MPOTpaMMBbl «OOINETO JieNa» — BBDKUBAHUSA ILHUBWJIM3AIUU — CTABUT
BOIpoc 0 (opmMax COOCTBEHHOCTH C TMO3WIIMUA BO3MOKHOCTU PEIICHUS TJI00ATBbHBIX
npo0Jem.

Takum o00pa3om, IOOANBHBIA XapakTEp MHOTHUX COBPEMEHHBIX MpodsieM
pPOXJIaeT TOTPEOHOCTh B  KOHIICMIUSAX, YYHUTHIBAIOIIMX  B3aUMOCBSA3M U
B3aMMO3aBUCHUMOCTH  JICUCTBUTENbHOCTU.  KOHIENIUMU,  IMOCTPOCHHBIE  Ha
3aMKHYTOCTH W TPOTUBOCTOSIHUM, HE TMO3BOJISIOT MOHSATH M OMUCATh COBPEMEHHBIN
MHUp C AOCTATOYHOM 7151 3PHEKTUBHOTO B3aUMOJEHCTBUS C HUM CTETICHBIO TIIyOUHBI.
B ycnoBusix, korja 4ejioBE€YECTBO BIUIOTHYIO MPUOIU3ZWIOCH K TPaHUIAM CBOETO
ObiTHsI B TIJI00ATbHOM MaciiTade, TPAJUIIUOHHBIC IICHHOCTH, IIOJOKCHHBIE B
OCHOBaHHE UBUJIM3AIMKN TEXHOTEHHOIO TUIA (1I0JIb3a U UCTUHA), HE 00ECIICUNBAIOT
BBDKUBAHUS IIOCJICTHEN.

Kaxnas »snoxa poxnpana csotwo ¢uiocoputo. CoBpemeHHas (uiiocodus,
VYUTHIBAasl BO3HUKIIME W BO3HUKAIOUIUME YTPO3bI, JOJDKHA CTaTh, MPEXKIE BCETO,
¢dunocodueit BepkuBanusi. Hu onHa u3 TpaguIiMoHHBIX GUIOCO(PCKUX CUCTEM HaA ITY
POJIb TIPETEHI0BATh HE MOXKET, B TOM YHUCJIE U MAapKCHUCTCKasi, KOTOpasi CMOTpesa Ha
3alaud  MpeoOpa3oBaHMsl MHUpa UYepe3 NpHU3My «KJIACCOBOTO KaHHUOATU3May.
OTHOCHUTENIBHO MEIJICHHOE pPAa3BUTHE TPAIUIIMOHHOTO MHUpPA, B OTJIHYHAE OT
COBPEMEHHOT0, OTCYTCTBUE TJIOOATILHON B3aMMOCBSI3H M B3aUMO3aBUCUMOCTH B HEM
HaKJIaJIBAIM OTIIEYATOK Ha XapakTep GUiIocohCKUX CUCTEM IMPOIIJIOTO — OHU ObLIH
3aMKHYTBIMH W HEW3MEHHBIMU. BO B3aMM03aBUCHMOM U OBICTPO pa3BUBAIOIIEMCS
Mupe xapaktep Guiocopun U3MEHSETCS: OHAa C HEOOXOJMMOCTBIO JIOJDKHA
BBITIOJIHATh (DYHKITMIO MOHHMTOPHHTA 32 COOTBETCTBUEM KOHCYHBIX OCHOBAHHM
YeJIOBEUYECKON JCATEIbHOCTH U3MEHSIOMMMCS peasiusiM ku3Hu. Ee 3agaya — mouck
IIEHHOCTEH, BBIPAaOOTKA OCHOBAaHUN KYJIBTYphl, OOECIEUUBAIOIIUX BbDKUBAHHE
nuBmin3anuu. Hosast ¢pusiocodust omKHA ciesiaTh 4eloBeKa MOJJIUHHON IIe/bI0, a
Bce (DOPMBI €0 NESITEIHHOCTH — Pa3yMHBIMH U TYMaHHBIMH. [[J1s1 5TOTO OHa JOHKHA
OXBAaTHUTh BCIO KYJIbTYPY, CAeIaTh BO3MOXKHBIM TOHMMAaHUE BCEX €€ TIaCTOB U (OpM.
OTO mpenanonaraeT TMepexo]l OT «O0appUKagHOTO MBIIUICHUS» € «KJIACCOBOTO
KaHHUOAIM3Ma» K B3aWMMHOW ToJiepaHTHOCTU. YeroBedeckass HCTOPHUSl HETPEphIBHA,
HO KyJbTypa, TOpOXAaemMasi €l W CHOCOOCTBYIOIIAS TMOPOXKIACHUIO HOBOM
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COLIMAJIbHOW PEaIbHOCTH, CO BPEMEHEM TpaHCPOpPMUpPYETCS M3 OJHOIO TUMNA B
JIPYTOM.

CoOTBETCTBYET JIM  COBpPEMEHHOE  cOoCTosiHME  (uiocodpud  BBI30BAM
nerctButenbHOocTH? OTBET OJHO3HA4YeH: He cooTBeTcTBYyeT. K. Mapkc wyacto
noBTopsi cnoBa ['erensi: «CoBa MuHEpBBI BBUIETAET B TIOJIHOYB». JTO O3HAYAET, YTO
¢unocodusi BEIXOAUT HA MEpEIHUN IUIAaH, KOT/a pymiarcs crapbie (GOpMbl KU3HH.
Ceifuac MBI UMeEEM JIeJI0 C IUMBUJIU3ALMOHHBIM M JaXXe aHTPOIOJIOTHYECKUM
kpuszucoMm. T.e. coBpeMeHHBIH MHUp HaxoauTcs Ha usnome. Ho ecnu oOpartuthb
BHUMAaHNE Ha Ha3BaHWS MyOJHMKaIuid B oOmacTu (rutocoduu, TO JErKo yOeauThCs,
4TO NIO/IaBJIAIONIEE ux OOJIBIIMHCTBO MOCBSIIICHO TPaJUIIUOHHBIM
BHyTpuunocopckum mnpodiemam. [IpenogaBanue ¢unocopuu Bemercs Takxke MO
TPaJUIMOHHBIM TIporpamMmMaM. O KPU3UCHBIX SBICHHUSIX B 00IIECTBE OOJBIIE MUIIYT
nyOIUIUCTHI, TUcaTenu, mo3Tel. [louemy He ¢unocodsr? [louemy He mosBIsETCS
HOBBIX (UIOCO(CKUX CHUCTEM, HOBBIX KpyHHbIX ¢uryp? Beap peub uaer o cMmeHe
LEHHOCTHBIX OpPUEHTAlUU{ IUBWIW3ALMU, O €€ BbDKMBAaHUM. ApPryMEHTalus 3TOTrO
J0BOJIBHO MHOT00Opa3Ha. OCHOBHBIE €€ (POPMBI MOKHO CBECTH K CIIEAYIOLIIM.

[IpexHuil onbIT, 3a)UKCUPOBAHHBIN B LICHHOCTSIX U OPUEHTHPAX TPaTUILIMOHHBIX
¢unocopckux cucTeM, He MO3BOJISIET PEIIaTh COBPEMEHHbIE, HE UMEIOIINE aHajora B
HCTOpUH, poOJIEMBI. Otcrona nepeKuBaHue ¢dunocodueit cBOEH
HECOCTOSITENIbHOCTH, CHIDKEHUE €€ aBTOPUTETA.

Britecnenne ¢Qunocodun Haykoi, MpOSBIAONICECS B MPOHUKHOBEHUU B
dbunocodpuro noa BugoM (HuUiocodCKOro 3HaHUS HAYUYHBIX, OKOJIO (UIOCOPCKUX U
nceBao (GUIOCOPCKUX MONOKEeHUH. MHOTHE HaydHble TUCIUIUIMHBI (KHOEpHETHKA,
CUHEpreTuKa, o0Iasi Teopusi CUCTEM, Teopus MHOOpPMalUH U T.1.) NPUOOPETAIOT
oOmemMeroaoaornyeckoe 3nauenrne. IMeHHo 3to no3sosmio M. Xaiinerrepy caenartb
BBIBOJ O TOM, 4TO (uioco¢us Bce O0Jbllie CTAHOBUTCSA SMIIMPUUYECKON HAYKOM 000
BCEM, 4YTO YCBOEGHO U alpoOMpPOBAHO COBPEMEHHOM TEXHUKOM, HCYE3AI0UIIM
pyauMeHToM (aHTa3uu W MH(POTBOpPYECTBA, T.e. 0 KOHIE (uinocodun [Xaiaerrep
M., 1993].

Pazpymenue dunocodpueir camoit cebsi C MOMOINIBIO MOCTMOJIEPHU3MA C €0
MPUHILIUIIOM JEKOHCTPYKIIMH, aKIEHTUPOBAaHUEM BHHMaHUS Ha Ipoliecce pa3dopKH,
yTpaTOl HUCTOPUYECKOM MaMATH, YTO HE IMO3BOJISIET «CXBaTUTh» IIEIOCTHOCTD
COBPEMEHHOT0 MHpa, MOCTUTAaeMyI0 B CHHTE3€, BBIIBUTH CYTh MPOMCXOJSILIErO B
COBPEMEHHOM MHpE, 0€3 Yero HEBO3MOXKHO BBIPa0OTaTh COOTBETCTBYIOLIUE ATOMY
MUPY IIEHHOCTH.

VYracanue «maccuoHapHOCTH» (uinocoduu, ee TBOPUYECKUX HMITYJIHCOB,
NPUBOJAIIEE K €€ BBIPOXKACHUIO B HCTOpHIO (uiocoduu, B pamMKax KOTOPOM
PENPOAYIUPYIOTCS  TPaaUIIMOHHBIE  00pasllbl ¢  HEKOTOPBIMA  HOBBIMHU
MHTEPIPETAUSIMHA, YTO HE TO3BOJISICT OCYIIECTBUTH MPOPBIB CYIIECTBYIOMIETO
TOPU30HTA LIEHHOCTEW M CO3[aTh NPUHLHUIIMAILHO HOBBIE, COOTBETCTBYIOIINE
BbI30BaM BPEMEHHU.

[IpeBpamenue ¢unocopun B HayKy Ha TOM OCHOBAHMM, UTO OTCYTCTBHE
KOHCEHCyCa W OONICTIPUHATHIX Pe3yJbTaToOB B ¢uiocodun mo3BosseT ¢uiaocodham
JMIIb BBICKAa3bIBaTh MHEHHE, HO HE MOJy4yaTh HOBOE 3HAHHUE, a MOTOMY (UIOCO(BI
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JIOJKHBI 3aHUMATHCS OMMCAHUEM M OOBSICHEHHWEM SIBJICHHM, T.€. JOJKHBI MEPeCcTaTh
obiTh (punocodamu. Ilpespamenue dumocobhrun B HAyKy Ha TOM OCHOBAHHH, YTO
OTCYTCTBHUE KOHCEHCyCca W OOUIECHPHUHATHIX pPe3yIbTaTOB B (DUIOCOPUU TMO3BOJISET
¢unocodam UL BHICKA3bIBATH MHEHHE, HO HE MOJy4YaTh HOBOE 3HAHUE, BEIET K
TOMy, 4TO (uaocodbl JOMKHBI 3aHUMATBCS €IUHCTBEHHO OIMCAHHEM W
OOBSCHEHHEM SIBIICHUW, a A3TO O3HAYAaeT, 4YTO OHU JOJDKHBI TIEpecTaTb OBITH
dbunocodamu.

Kak otHectuch k aprymentam o cmeptu uinocodpun? OTBET Ha 3TOT BOMPOC
mpernoiaraeT ONpeesieHne caMoro NoHATUA ¢uiaocopuu. 37ech BO3HUKAET
TPYIHOCTh, CBsI3aHHAs C OTCYTCTBHEM €IMHOTO €€ MOHMMaHusi. B TeopeTudeckoit
chepe monnManue GuIocoGur FKZUCTEHITUATHHO — CKOJBKO (UI0Cc0(OB, CTOIBKO H
onpenenenuii  ¢punocopun [Koweprmm A.H., 1996]. Tlostomy s orBera Ha
MOCTaBJICHHBIA BOMPOC HEOOXOAMMO, MPEXAE BCEro, 3a7aTh MCXOJHOE MOHHUMAaHHE
¢dbunocodun, OTHOCUTETHLHO KOTOPOTO MOKHO OYJIET CTPOUTH YMO3AKIIOUEHUS O €ro
Tpanchopmaru. Vctopudyecku yke B OIMOXY AHTUYHOCTH CIOXKWIUCH TpPH
OCHOBHBIX TMOJXOJa K TpakToBke ¢umiocopuu: CcoGUUHBINA, SIUCTEMHBIH W
TexHOMHBIH  [Maiiopor I'.I'., 2009]. TexHemHas TpakTOBKa IOCTCIICHHO
TpaHc(hOPMHUPOBAIACh B JIOTUKY, PUTOPUKY, TEOPUIO apryMEHTAIlMU, a copuitHas U
AIUCTEMHAsl TPAKTOBKHU OMPEACIIMIN OCHOBHYIO JIMHHUIO BOJIOpa3jesia B MOHUMAaHUU
¢dbunocodun kak He HAyKH U Kak Hayku. [lonnmanue ¢punocodun Kak HayKu, MO CYyTH
CBOCH, CHUIMaeT BOMPOC O COOTHOIICHUU (uiocopun u Hayku. 3asBICHHOE B HavyaJe
JTAHHOW CTaThU paccMOTpeHHEe (PuiuocoPuu Kak «CaMOCO3HAHMS SIOXU» MU «AYIIU
KyJBTYPBI» YK€ 3a7aeT €€ MOHNMaHKe Kak He Haykn. OHO MOXKET OBITh MOJIKPEIIIICHO
CPaBHUTEIHHBIM aHAJTU30M HAYIHOTO U (PHITOCOPCKOTO MBIIIICHUS.

HaydHoe MpITIUIEHHE TPEIMETHO, T.€. BCTPOSCHO B YETKHE PAaMKH IpEeaMeTa
HayKH, a GUIOCOPCKOE MBIIIJICHHE MEXIPEIMETHO, OHO CBSI3aHO C TIEPEXOJOM W3
OJIHO¥M TIpeIMETHON 00J1acTH B Apyryro. HayuyHoe MbIIeHHE CTPOro 3aHOPMUPOBAHO
npaBuWjiaMd W HOPMaMH, TNPHUHATBIMU B TOW WIM HHOW Hayke, (uiocodckoe
MBIIICHHE 3aHOPMHUPOBAHO MEHEE CTPOrO0 — OHO MOJYMHSAETCS MPaBUIAMU JIOTUKH.
Haydynoe  MbllieHHE — OmEpUpyeT  MOHATUAMH,  (QUKCHUPYIOIIUMU  CTPOTO
OTPENEICHHYI0 YacTh JEUCTBUTEIBHOCTH. Duiaocodckoe MBIIIIEHUE ONepupyeT
KaTeropusiMu, KOTOpble MeHee orpezeseHHbl. dunocodckoe MBINITIEHUE CBS3aHO C
IeJenojiaraHueM, Hay4yHOe€ — C peaiu3anuedl BbIOpaHHBIX IIeJiel, IIEHHOCTEH.
Hayuynoe MblieHre OTBeYaeT Ha BOMPOC, noyeM)y TO UM WUHOE SBIICHUE MPOTEKAeT
TaK, KaKk MPOTEKaeT, a pusocohckoe MBIIIICHUE OTBEYAET HAa BOMPOCHI KAK U3YUaAmMb
sa6nenue (Metomonornyeckass GyHKIuUs Guiocopuu) MU 0 4e20, 8 KAKUX YeJsix
clelyeT U3y4darh siBJIeHUE (MUpoBO33peHueckas (yHKuus guiocopun). OTKpbITHE
3aKOHOB JCHCTBUTEIBHOCTH — TpeporathBa Hayku, (uiocodus momoraer Hayke
BBIXOJIUTh U3 KPU3UCHBIX CUTyanuid. HaydHoe MBINIJICHUE HAMpaBIICHO Ha U3YYCHHE
CBOMCTB peajbHOCTH, a (uiocockoe — Ha OLEHKY pPEaJbHOCTH C TMO3UIUU
BBIOpAaHHON CHCTEMBI IIEHHOCTCH, T.€. OHO B IPHUHIHIE PehICKCUBHO, HOO HMeEeT
JIENI0 HE C PEaIbHOCTBIO, a CO 3HAHWEM O HeW. B cuiy oTMeueHHBIX 0COOCHHOCTEH
dunocodckoe paccykacHHe SBISETCA HECTCIHAIU3UPOBAHHBIM. MIMEHHO MOATOMY
¢dunocodust 1 MOXKET BBICTyHaTh WHTETPATOPOM KYJIBTYpHI, €€ camopedieKkcuei.
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Tonmpko B ee paMKax W MOXHO 3a(pUKCHPOBATH CaMO CYIIECTBOBAHUE Pa3IMYHBIX
CIIOCOOOB OCBOEHHUSI MHpPA, BBISIBUTh UX CYTh (YTO Takoe MCTUHA BOOOIIE, 0Jsaro
BoOOIIlEe, KpacoTa BooOmIE W T.J.). Bce OHM BBICTYNAIOT KaK OCHOBaHUSA
NEeSATEeNBbHOCTU, OBITHS, KyJIbTypbl. Vcxons W3 3TOro, B JalbHEHIIEM H3JI0KEHUU
OyneM mnNoHUMaTh (UIOCOPUI0 KaK CaMOCTOSITENbHYIO (OpMy OOIIECTBEHHOIO
CO3HAHUsS, 3aHUMAIOIIYIOCS BBISIBIICHMEM, OKCIUIMKalMeld, OOOCHOBaHHEM U
MEPECTPONKON MBICTUTENBHBIX CTPYKTYpP, OMPEESISIONMX OTHOUICHUE YelIOBeKa K
Mupy. 371ech ¢umocodus mTpencTaeT Kak MHPOBO33pPEHHUE, SAPOM KOTOPOTO H
SIBJISTFOTCSL 1IEHHOCTH, BBICTYIAIONIAE B KadecTBe (haKTOPOB BBHIOOpA M 3aAOIIHEC
IIEHHOCTHOE OTHOIIICHUE YEIOBEKA K MUPY.

JlanHass Tmo3WIms, KOHEYHO K€, HE HOBa, OHA pa3JeisieTcss MHOTHMH
¢dunocodpamu. Tak, M. Xaiigerrep yTBepxkaai, 9ro Griocogust ecTh JAEN0 pasyma,
OTBEYAIOIIETO HAa 30B OBITHS CYIIEro, Ha BBI3OBBI BpEeMEHHU («IepiKaTelbHHUIIA
pasyMa»), CpeJICTBOM e¢ BhIpakeHHS siBisieTcst s3bik [Xaiimerrep M., 1993]. B.C.
CrenuH mojaraet, 4To cMbICH (PUI0CO(CKOT0 UCCIECTOBAHUS 3aKII0YAETCS HE TOJIBKO
B MPOSIBJICHUU MUPOBO33PEHUYECKUX CTPYKTYp, OMpenessomux odopas Mupa u odpas
KU3HU JIIOJIeH, HO U pedIeKkcHsi HaJl HUMU C LETbI0 BBIPAOOTKH HOBBIX >KM3HEHHBIX
CMBICIIOB U HOBBIX IIeHHOCTEH. IMEHHO MHPOBO33pEHUYECKHE YHUBEPCAIUU B BUJIEC
¢bunocockux Kareropuii B CBOEH COBOKYMHOCTH OIPEACISIIOT BUJICHUE U CIIOCOOBI
OCMBICTICHUSI YEJIOBEKOM MHpa, a TPAHCISIUS 3a(QUKCUPOBAHHOIO B HUX OIbBITA
o0OecreynBaeT BOCIPOU3BOACTBO ONPENEIEHHOTO o0pa3a COIMAJIbHOW KU3HU U
OTpeNeCHHBIX YepT JHUYHOCTH. Dwmmocodckas pediekchus Haa OCHOBAHUSIMH
KYJbTYPBI TIO3BOJISIET MIOHATH HE TOJIPKO KAKOB MHUP B CBOMX IPEICIbHBIX TITyOMHHBIX
OCHOBAHMSIX, HO ¥ BBOJHWTH HOBBIC MPEACTABICHUS O JKeJIaTeIbHOM 00pase KU3HH,
HOBBIX IICHHOCTSX, BBI3BIBAIOIINX «MYTAIlMIO» B KYJIbTYpE, B IPOIECCE KOTOPOM
dbopMupyroTcss HOBbIe <«JIUKH KyJdbTypbl» [Cremun B.C., 1994]. 3Haucuwme
¢unocopur — HEe B NMPUMEHEHHH METOJOB HAayKH, a B IICHHOCTHOMW, JYXOBHOMU
OpHEHTAllUU 4YesioBeka. B aTom cMmbiciie 0o3yHT «pu3ruka — Oeperuch MeTapu3nKm»
YCTYIaeT MeCTy JO3yHry «meradusuka oeperuck ¢uszuxku» (K. Scmepc). P. Popty,
UCXOJld W3 TpeacTaBieHus (uimocopuu kak cBoOOgOMBICHHS («cBOOOmA — AyIia
¢bunocodpun»), yTBEepKIaeT O HEHYXHOCTH (Puiocohurd B THUPAHCKOM OOIIECTBE.
dunocodus Hy KHa YEJIOBEKY JI0 TE€X TOp, MTOKa HE MPEKpaTUTCs pa3Butue. Pazputue
KE €CTh B CBOOOJHOM O0OIIECTBE, B Pa3BUTHUU BO3HUKAECT MOTPEOHOCTH 3aMEHBI
yCTapeBIlle JIEKCUKH, (UKCUPYIOUIEH MPEKHUM OIbIT, HOBOH, 0O0YCIOBIECHHOU
KOH(QJIMKTOM  sI3bIKa TPOLLIOTO C moTpedHocTsMu  Oyaymiero. CrnaceHue
YeJI0BEYECTBA — B OCO3BHAHUM YEJIOBEKOM CBOEU OTBETCTBEHHOCTH 3a CYJbOBI MHUpA.
[TosTomy ¢unocoduss nomkHa crarh (uiuocodueil TBOpUECKOM W HPABCTBEHHO
OpUEHTHPOBAHHOW CBOOOJIBI, €€ CaMOCO3HAHHMEM, BBIPAKAIOIINM «TParudecKuid
ONTHMH3M» — TMPUHATHE BCE 00JIee KECTKMX KOJUTM3WM, BBIIBHUTACMBIX JKH3HBIO, C
MO3UIIUYA ONITUMUCTUIECKOTO HPABCTBEHHO-BOJIEBOTO Havyayia (JIMYHOTO IOCTOMHCTBA,
HPABCTBEHHOW CaMOAUCHMIUIMHBI, AocToiiHoro mnomenaeHus) (Poptu P.). Ilepedens
aBTOpOB, TOHHMAIONUX (rIocOPUI0 Kak palMoOHATBHYIO pedIeKCHI0 Hal
OCHOBAHMSIMU KYJIbTYpbl U OTBEPralolliMU TE3UC O €€ CMEPTH B COBPEMEHHOM
00111ecTBE, MOKHO OBLJIO MPOJIOIKUTH, HO JJISl HAIIMX IeJiel BaXHO 3aUKCHPOBATH
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caMo0 HaJIMYue KPymHBIX (UIoco(oB, HACTAWBAIOIINX HA BO3PACTAIOIICH 3HAYMMOCTH
¢unocopur B COBpEMEHHYIO JIOXy. ABTOpPCKas TMO3MUIMS 3aKIOYAETCs B
YTBEP)KJICHUU, UYTO HHUKOTJA paHee 3HAYMMOCTh (uiaocoduu A BBDKUBAHUS
YeJIoBeUeCTBa HE ObUIa CTOJIb BBICOKOM, KaK B HACTOSIIEEe BPEMS, MOCKOJbKY peyb
uJeT 00 U3MEHEHUH OCHOBaHUM ITMBUIIM3ALUU, HA KOTOPHIX OHa copMHUpOBaiach U
pa3BUBajach.

Ho xak ObITh ¢ mmopanuzmoM dunocodckux Hanpasienuit? Kak crnpaBeninBo
sametn C.H. BynrakoB B cBoeit «Tparemuu ¢umocodun» [bynrakos C.H., 2006],
bunocodckass MpICTh U3 HEM3OSKHBIX I HEE alOpUN BBIXOIUT IIEHOW TSKEITBIX
KEPTB, BIIaJiasi IPH 3TOM B «OJHOCTOPOHHOCTH OTBJICUEHHBIX Hadasl (UiI0co(CKoi
epecr». C DTOM TO3UIIMU BCE HM3BECTHBIE (DHIIOCOPCKUE CHCTEMBI €CTh €pPecH —
CO3HATEIIbHbIE W  3aBEJOMBIC  OJHOCTOPOHHOCTH, TIOCKOJBKY BBIBOJAT  BCE
CYIIECTBYIOIIEE M3 YEro-TO OJHOT0. OTOT JIOTHYECKHI MOHU3M, SIBIISIIOLIUNCS
€CTECTBEHHON TMOTPEOHOCTHIO pa3zyma, SBISICTCS HEYCTPaAaHUMOM 4YepTOd BCAKOU
¢dunocodckoil cuctembl, TPETEHAYIOUIEH (CMYTHO WM OTYETIUBO, POOKO WIH
BOMHCTBEHHO) Ha aOCONIOTHYIO (uiocoduio, yTBEPXKAAOIIYI0 €IMHCTBEHHO
BO3MOXXHO€ BHuAcHUE Mupa. CTpeMiileHHE pa3yMa K MOHHM3MY OKa3bIBA€TCS aKTOM
MIPOU3BOJILHOTO M30paHHsl U3 JOCTYMHBIX €My OINBITHBIX Haudajl KakOe-TO OJIHO
(KaKoro-To OJHOr0?) W3 HUX, T.€. BCTyIaeT Ha myTh puiocodckoit epecu. Ho ecnu
MHUp €CTh HE OJHO JIMIIb pasyMHOE ObITHE (OTKpBIBAIOIIEECS pa3ymy), TO BCerjaa
MIPOUCXOJIUT OTBJIEYEHUE OT TOTO, YTO OCTAETCA BHE MOJIs 3peHus pazyma. [lostomy
CTpEMJIEHHE pa3yMa K JIOTHYECKOMY MOHHU3MY, T.€. UCTOJIKOBAHUIO MHpa U3 OJHOTO
HayaJla, OKa3bIBACTCS HEOCYIIECTBUMBIM. Kak ke Torga OTHOCHUTBCA OJHOU
¢unocodekoit cucreme k apyrum? KiedMuTh Ipyr Apyra Kak MOILIEHHHUKOB, W3
UJICOJIOTUYECKUX COOOpaKEHHUI CO3HATEIHHO BBOMSIIIMX JIFOJEH B 3a0iyx)aeHue (Kak
ATO Jenana, Hampumep, odunmanbHas Mapkcucrtckas dunocopus B CCCP)? Unm
MCTOJIKOBBIBaTh Jpyrue (PuiocopCKre CHUCTEMbl KaK CBOUX TMPEIIICCTBEHHUKOB,
MOTJIOIIAIOIIMXCA COOCTBEHHOM cUCTEMOM (Kak 3To nenan, Hampumep, ['erens). Wnu
Bce pmocodCKre CUCTEMbI pAaCCMAaTPUBATh KaK B3aMMHO JOMOJHUTENbHBIe? Kaknas
U3 HUX TMpeTeHayeT Ha abcomoT. Ho mpuroBop wucropur CypoB: KHU3Hb
npojoipkaercs, a punocodcekuit adbcomoTim TepnuT kpax [bynrakos C.H., 1993].
AHTAYHOCTH ~ MOpOJMJIA  KOCMOIIGHTpU3M  Kak TN  (QuiaocodCTBOBAHMUS,
CpenHeBekoBbE — TEOLEHTpU3M, Bo3poxkneHue — antpomnouentpusM, HoBoe Bpemst —
coruoneHTpusM. Peaknueil Ha 3anpochl JKU3HM SIBUJIUCh U TaKWE  THIIbI

¢dbunocodcTBOBaAHUS, KakK AMIIUPUYECKUH, CEHCYAIMCTUYECKU,
palMOHAIMCTUYECKUM, MeTahU3nYeCcKuil, MPOCBETUTEILCKUM, TO3UTUBUCTCKUH,
(heHOMEHOJIOTUYECKH, KJ1aCCOBO-HICOJOTMUYECKHUM, MParMaTUCTCKUM,

AK3UCTECHIIMATUCTCKUM, TMOCTMOJIEPHUCTCKUM, OKOLEHTPUCTCKUM (HOOC(HEpHBIN).
CoBpeMeHHass  »moxa  pOXKIACT  HOBBIM  KOCMOIIEHTPW3M,  CBA3aHHBIA €
OTBETCTBEHHOCTBIO YEJIOBEKA 3a Cy/bObl IMUBWIM3AIMA B KOCMUYECKOM MaciiTale.
[TosToMy aAmanor UUBWIM3ALMU CO BPEMEHEM JOJIKEH OCYIIECTBISITBCA C 3TOU
MTO3UIINH.
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2. @®uiaocopusi BBLIKUBAHHMS KAaK Ppeaklud Ha T1JI00aau3M CONHAJbHBIX
TpaHncpopmanuu

Eouncmeennuiii cnocob 6vloicums — noCmossiHHO cmagums nepeo coboll Hogble
3a0auu.

Xapsu Kammur

avime uenogexy yenv, paou KOMopou cmoum Humsv, U o

CMOdICem BbLICUMb 8 II0OO0U CUMY Ayl
N.B. T'ete

CymiecTByeT TOYKa 3pEHUs, COTIACHO KOTOPOM M3MEHEeHUs puiiocopuu — 31O
peakius Ha u3MeHeHue KylnbTyphl (MupoHnoB B.B). JleiicTBUTENBHO, ITUBUIN3AIIMS
CTOJIKHYJIaCh B  HACTOAIIEE BpeMs C KPHU3UCOM KyJIbTYphl, BBI3BABIIUM
HE00X0IMMOCTh u3MeHeHus dunocobuu. Ho, BMecte ¢ TeM, dunocodus, BHIIBUHYB
HOBBIC IIEHHOCTHM B Ka4eCTBE OCHOBAaHUU OBITHUSA, CIOCOOCTBYET (POPMHUPOBAHUIO
HOBOW KyJbTyphl. OTIMYME COBPEMEHHOW CHUTYallMM OT MPEALIECTBYIOLIEH — B
riio0anu3anuu KyJbTyphbl, B MPOIECCe KOTOPOW MpeodiialaeT HE AUAJOT KYJbTYD,
MO3BOJISIIOIIMNA UM aIalTUPOBAThCA APYTr K IPYyry, T.€. HE UX B3aUMOJICHCTBHUE, a
BO3J/ICIICTBUE OJTHOM Ha JIPYTYIO (CHIIbHEHIIIEH B 9KOHOMUYECKOM, BOEHHOM U MPOYUX
OTHOLIEHUSX Ha cjlabednrylo) 1o CHEHapui MepBoid. B 3Tux  ycioBHsx
PABHOIPABHBIN JTUAJIOT HEBO3MOXKEH, 3/1€Ch PEAJIbHBIM SIBISIETCS OTHOIIEHUE K
JIPYroMy He Kak K CyOBEKTY, a Kak K 00bEKTY, MPU3BAaHHOMY HCIIOJHITH OTBEICHHYIO
cueHapueMm poJib. Camoil OCTpoM peakiueil Ha HECHOCOOHOCTh KJIACCUYECKOM
¢dbunocodun OTBETUTH HA BHI30BHI PEAIBHOCTH U HEOOXOIMMOCTh €€ U3MEHEHHSI ObLIO
BO3HMKHOBEHHE B camMoil ¢uiocodpuu HampaBlieHUS B BHJIE IOCTMOJIEPHU3MA,
YTBEPXKIAIOMIET0 HEOOXOJAMMOCTh TIMOBOPOTa K $3bIKY B KauecTBe Hauaa,
CTPYKTYpHUPYIOIIETO0 OOBEKT, T.e. (OKYCHPYIOIIMM BHHMaHHE Ha TOM, 4YTO
CIIPaBEIJIMBO B OMNPEACIEHHBIX OrPAaHUYEHHBIX CMBICIOBBIX MPOMOPUUAX H
BpEMEHHBIX pamMkax. Ho mepemereHue Kako-muOO WIEH M3 OJHOW KyJNbTYPhI B
IPYTYIO 0e3  TIpeABapUTEIbHOM  CMBICIOBOM ajanTaldd  «3acopsieT»
KOMMYHUKAIIMOHHBIE (PUIBTPHI, a MOTOMY JieJlaeéT HEBO3MOKHBIM PaBHOMPABHBIN
Uanor KyJabTyp M TMOHMMaHue. Bce 3TO BbIABUraeT Ha TEpeAHUN IJIaH Cpeau
COBPEMEHHBIX TJIOOAIBHBIX MNPOOJIEM KOMMYHHKALMOHHYIO MpoOJeMy — YMEHHE
JIOTOBApUBATLCS B MPOJAYKTUBHOM JIUAJIOTEe O MPUHSATUM BCEMU JIFOJbMH U CTPAHAMMU
IIEHHOCTEH, 00ecreunBaronMx BbDKUBaHUE HUBUIM3aUu. duiiocodusi BEDKUBAHUS
JIOJDKHA CTaTh CUCTEMOOOPAa3yIOIIUM IIEHTPOM MPOJAYKTUBHOTO CUHTE3a Pa3IUUYHBIX
KYJBTYD.

Odunocopus Oonblie HE MOXKET BBICTYymarh B (GopMe  HUIACOJIOTUH
HAaCUJILCTBEHHOTO MpeoOpa3oBaHUsi OOIIECTBA, YEIOBEKA, Cpeabl ero ooutanus. B
COBPEMEHHOM OOIIECTBE HEOOXOAMMO KYyJIHTUBHUPOBAHHWE KOHCEHCyCa Kak THIIa
MBIIUICHUS W TIOBEJACHUS. A 9TO 3HAYUT, YTO IS PEIICHUs TI00aIbHBIX TPOOJIeM
HEOOXOJMMO TEPEXOAUTh OT «O0ApPPUKAJTHOTO MBINIICHUS», OT PEBOJIIOIMOHHOM
JIOMKHM OOIIecTBa K colMaibHOW 3Bostonuu. HoBast punocodus momxHa caenaTh
yeJioBeKa  MOJIMHHOU LEJTBIO (u3beras KpPallHOCTEM  XOJIMCTCKUX U
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WHIUBUTyATUCTUYECKUX YCTAHOBOK), a BCe (JOPMBI €T0 JACATEINHHOCTA — Pa3yMHBIMH
M TyMaHHbIMH. [[7s 3TOro OHa [OJKHA OXBaTUTh BCIO KYJIbTYPY B TJIOOQJIBHOM
Maciitabe, clenaTh BO3MOXKHBIM MMOHUMaHHUE BcexX ee miaactoB U ¢hopm. Bocniuranue
MHUPOBO33PEHHUS, MUPOITIOHUMAHUS — 3TO HE HACWJILCTBEHHOE «BBLUIAMBIBAHUEY» IYIIH
YeloBeKa, a CO3/JaHMe COpPEBHOBATEILHOTO MEXaHWU3Ma pPa3BUTHS  CHCTEM
IIEHHOCTHBIX ~YCTAaHOBOK UM MojeJied TOBEACHMs, I[O3BOJSIOIETO  CHenaTh
JUYHOCTHBIN BBIOOP HAa OCHOBE JMYHOCTHOM pediieKcHH, CyTh KOTOPOH MOXKHO
BBIpa3uTh B Bompoce «Tak i 51 xxuBy?». [loaromy HOBas ¢umocodust 1omKHA CTATh
HE TOJBKO 3aHATHEM MPOQPECCHOHATIOB, HO U 00pa30M KU3HHU, TIIaBHOUN IIEHHOCTHIO
KOTOPOTO SIBJISICTCSI COXpaHEHWE >KM3HW B Iio0ambHOM Macmrtabe. JloctosHueM
MacCOBOT'0 CO3HAHUSA JOJKHO CTaTh MIOHUMAHKUE TOTO, YTO IJIABHOW OMACHOCTBIO ISt
YyeloBeKa SBJsIETCs caM ueioBek. OTcioga cieayeT HEeOOXOIMMOCTbh MPHHSITHS
MMIIEpaTHBa KOHTPOJISI HAJ YEJIOBEUECKOM JESATEIbHOCTHIO U ONpPEEICHUS TOUYEK €€
OTrpaHUYCHHUS.

O030p BCEMUPHOrO KYyJbTYPHOIO HACNEIUsi, BOMNPEKU YTBEPKICHUSM
MOCTMOJIEPHUCTOB, CBUJETEIHCTBYET O HAJIMYUU B Pa3HBIX KyJIbTypax 3JIEMEHTOB,
KOTOpbIE MOTYT BOMTH B cocTaB ¢uiocodun BbikMBaHUA. CpaBHUTEIBHBIN aHAIU3
napaaurM (QuiocopcTBoBaHua 3anaga W BocToka TMO3BOMSET BBIIECTUTH UX
ocobennoctu. Eciam 3amagneiii  Tunm - GuigocodcTBOBaHUS  XapaKTEpU3YeTCs
OMHAPHOCTHIO  (IyaJIbHOCTBIO)  MBIIUICHUS  (TIPOTHUBOIOCTABICHUEM  OJHOIO
IpyroMy), aKIEHTHPOBAaHWEM BHUMaHUS HAa (ParMEHTAPHOCTH JACHCTBUTEIHHOCTH;
MpeCTaBICHHEM 00 M3HAYaJIbHOM HECOBEPILIECHCTBE MUpa (KOTOPBI HEOOXOAUMO
peoOpa30oBhIBATh); YCTAHOBKOW HAa aKTHBHOCTh, TBOPYECTBO;, MPU3HAHHEM HJICH
mporpecca, TO BOCTOYHBIA THUI (UIOCO(CTBOBAHMS HWCXOAWT U3 TPU3HAHUS
HEIyaJIbHOCTH MBIIUICHUS (TOXAECTBA IMPOTHUBOMOJIOKHOCTEH, OTHOCHUTEIHHOCTH
pasIuuuii), aKICHTHUPOBAHWS BHUMAHHWS Ha IICJIOCTHOCTH JCHCTBUTEIHLHOCTH,
M3HAYAJIBLHOTO COBEPIICHCTBA MHpa (KOTOPBIM HE HYXJAeTCs B TEpeleliKe);
NpUHIUIIA HelesHHus (OTPUIIAIOIIETO YCTAHOBKY Ha AaKTUBHOCTb, TBOPYECTBO U
YTBEPXKJIAIOMIETO HEOOXOJUMOCTh COOOPa3HOCTH JeJI KOCMHYECKHMM pPHUTMam);
HEJIMHEHHOTO THUIIA CBSI3U AJIEMEHTOB JIEHCTBUTEIHLHOCTH (OTPUIIAIOIIETO MPUIUHHO-
CJICICTBEHHYIO 3aBHCHUMOCTh JJIEMEHTOB M TIPEJIIOJIAraloliero CyIlieCTBOBAHHE
KQXKJIOTO M3 HUX B KAUYECTBE YCJIOBUS APYTHUX, CIEACTBUEM YETO SBJISICTCS OTPUIIAHUE
MOCTYMATEIFHOTO XapaKTepa pa3BUTHSA, MOHOLIGHTPU3MA U JICJICHUS Ha CJIOXHOE U
npocroe). JlaHHBIE TapaaurMbl 3aMaJHOTO M BOCTOYHOTO THIIOB MBIIIUICHUS
HaKJIaJbIBAIOT OTIEYATOK HA pPEIICHUE KOHKPETHBIX (uiocodckux mpodiem. Tak,
cenuduka 3anaaHoro (GuiIocockoro camMoCO3HAHUSI YCMATPUBACTCS B JIOTHKE,
BOCTOYHOTO — B MOpaJiy; 3alaJHOe MOHMMaHHE CBOOOABI — CEKYJISIPU3HPOBAHHOE,
BOCTOYHOE — CaKpaJIbHOE; IS 3aI1aIHOTO MMOHUMAaHUsl OTHOIICHUSI MaTepUaIbHOTO U
JYXOBHOTO XapakTepHO Oe3rpaHM4HOE MOTpedieHne MaTEPUAIbHOTO KaK ujeant, AJis
BOCTOYHOTO — TIOJYMHEHHUE MATEPUATIHLHOTO JYXOBHOMY; 3amajHOE OTHOIICHUE
WHIWBUJIA W TOCyJapcTBa — JMOEpalibHOE, BOCTOYHOE — HepapxuyHoe. B cBoro
ouepeib, pelieHre TaHHBIX MPOOJIeM BIUAET Ha MOAXOAbl K KOHKPETHBIM BOITPOCAM.

B pamkax ¢unocodum BeDKUBaHUS JOHKEH OBITH OCYIIECTBICH CBOCOOPA3HBII
CUHTE3 JAHHBIX MapagurM MbIuieHus. OJHOMEPHOE MBIIUICHUE, TPUHITUN «UJIH-
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WIN» B COBPEMEHHOM B3aMMO3aBUCUMOM MHpe u3xkmin cebdsa. Ceiluac MOXKHO
TOBOPUTH O HAuyaBIIEMCsl CBOCOOPA3HOM MPOTECTE MPOTHUB JIMHEMHOT'O MBIIUICHHUS.
EBporneiickas HayKa BbIpa3uiia 3TO (dbopMyIMpoBaHHEM MIPUHLIATIA
JOTIOJTHUTENBHOCTH, 3MONeMol koToporo H. bop chenan «uHb-sH». KoneuHo,
BbIpa0OTKAa HOBOI'O THUIA MBIIIJICHUSI, COOTBETCTBYIOIIETO COBPEMEHHBIM DPEalUsM,
MpEAnojaraeT He CJernoe 3aMMCTBOBAHHME BOCTOYHOM MYJIPOCTH, a 3HAHHME OOIIUX
3aKOHOMEPHOCTEN Pa3BUTHS YEIIOBEUYECKOTO MBIILICHHUS — B 3TOM CMBICIE BeChbMa
MOKAa3aTeIbHO BO3HUKHOBEHHE TJI00aIbHOTO (YHHUBEPCAJIHLHOTO) 3BOJIOLMOHHU3MA.
MHuoruMu ucclenoBaTeIsIMA OTMEYAaeTCsl (PaKT yCWICHHS TEHICHIIMU CIUHCHUS
pacmaBIIMXCSl B 3aMagHOW KyJIbTYpe CTOPOH: YEJIOBEKa U MPHUPOABI, CYyObEeKTa H
00BeKTa, YyBCTBA W pa3yMa, WHTYWIIUM W JIOTUKA W T.O. Pycckas dunocodus,
[JIaBHBIM CTpPEMJIEHHEM KOTOpOoH Obuto mMoHATH AOcomiorT (ocobenno y B.C.
ConoBbeBa), okazajach K MHTCHIMHM €IWHEHUs Ommke, yeM 3amanHas (umocodus
(xoTopasi, o BblpakeHuto FOHra, MO MPEUMYIIECTBY aHAJIU3UPYET, B3BEIIMBACT,
oTOupaeT, KBaIUPUIUPYET, u3oaupyer). Takum 00pa3oM, MOXKHO CKa3aTh, YTO
XapaKTEpUCTUKN HAIMOHAIBHOTO CO3HAHUS 33Jal0T OMNPEACIICHHBbIE MPEANOCHUIKH
HalMOHaIBHOTO TUMa QuinocodcTBoBaHus. Tak, MIACTUYHOCTDh TPEUECKON TYXOBHOU
KyJbTYypbl OIpeaenuia KapTUHY MHpPa, CO3JAaHHYI0 TPEYECKOW MBICIbIO, HE B
MEHbIIIEH CTEeneHu, 4eM paspaboTaHHble (uiocodamu kareropuu. I[lnatoHoBckoe
MIPE/ICTABJICHUE O PEATbHOCTHU U HEM30EKHO BCTPAUBAIOCh B KAPTUHY KOCMOCA HE
TaKk, KaK OHO II03KE€ BHUJEIOCh CPEIHEBEKOBbIM peasvctaM. OmHa W Ta Xe
BBICTPOEHHAS JOKTPUHAJIBHO TMOHSITHUHHAs CHUCTeMa IMpU TMEPEeHOCE U3 OIHOM
KYJBTYPHOU Cpefibl B IPYTYIO OKa3bIBAE€TCSI B MHOM MEPCIEKTUBE U, COOTBETCTBEHHO,
MOJIy4aeT UHbIE TOJKOBAaHMS. VICTUHHO YHHBEpCATIbHOE, BCEMHUPHOE BO3MOYKHO JIMIIb
4epe3 HallMOHAIBHOE.

Jliist Toro, 4To0Bl OOPECTH BCEMHPHOE 3HAUEHHE, KYJIbTypa JOJHKHA MEPEXUTh
sTan camopediekcun. Y KaXKI0oW KpyIMHOM HalMK ObLIO BpPEeMsi, KOTJa CIOXKIINCH U
OBLTM OCO3HAHBI TJIABHBIE JYXOBHBIE XapaKTEPUCTHKU, BPEMsS HAIMOHAJIHHOM
camopeduiekcuu. OHa OCYIIECTBIISIACH HE TOJIHKO B MOHATUHHBIX CTPYKTypax, HO U
B OTOOpaHHOUM W co3MaHHOM Mu(oIoruu, B 00pa3ax MCKyccTBa. Tak, oceBoe BpeMms
PYCCKOTO HAIMOHAJIBHOTO CO3HAHUS COBMAJAET CO BpeMeHeM (HOPMHUPOBAHUS
MOCKOBCKOT'O TOCYZIapCTBa U OOBIYHO XapaKTEPHU3YETCs] B JYXOBHOM OTHOIIEHUU KaK
«30JIOTOM BEK PYCCKOW CBATOCTH». VIMEHHO B 3TO BpEMS BBISBISIFOTCS TE
OCOOEHHOCTH, KOTOpbIE  Jajbll€  XapaKTePU3yIOT PYCCKOE  HAlMOHAJIbHOE
CaMOCO3HaHUE. DJTO BBISBICHUE IMPOUCXOJUT B PEIUTHO3HOM M XYAO0KECTBEHHOMU
chepax, Hepa3geNaMMO NPOHUKAKOUIUMX APYr B Jpyra. 3pHUMbIM BOIUIOLIEHUEM
HallMOHAIBHOU camMope(dIeKCHH CTAaHOBUTCS HMKOHOIMCHBIA KAaHOH «yMO3pPEHHUE B
Kpackax» (mo BelpaxkeHuto E. TpyoOerkoro). OpraHu3oBaHHass B XpamMax IIo
MPUHILIUIY BBICOKOTO HWKOHOCTaca, KOTOpOro BuzaHTus He 3Hajla W KOTOPBIN
MOSIBIISIETCSI B MOCKOBCKHX coOopax B Hadame XV Beka. Dopmupyercs
HALIMOHAJIBHBIM  apXUTEKTYPHBIM THUII MPABOCIABHOTO XpaMma. Y TBEPKIACTCS
MOHAILIECKUN Hjaea, npeacraBieHHblii Cepruem PaoHEKCKMM M CTaBIIMM SIpOM
MOHAIIIECKOTO OCBOECHHMSI CEBEPO-BOCTOYHBIX TEPPUTOPHIA.
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Oco0eHHOCTAMHU PYCCKON JYXOBHOM KYJNbTYPbI, OMPENETUBIINM €€ JalbHenIIee
pa3BUTHE, CTald MHUCTHULM3M, HCTOPUUM3M M 3cTeTu3Mm. Poccus, mnepeHsB
BU3AaHTUIICKOE HACJEACTBO, BOCHPHUHSJIA M MUCTULM3M. BOCTOp»KECTBOBaBIIMN B
MO3/IHEBU3aHTUICKOE Bpemsi ucuxasm ['puropust I[lamambel ¢ ero uaesMu yMHOU
MOJIUTBBI, MOJIYAJIbHUYECTBA, BO3MOKHOCTH HENOCPEICTBEHHOTO BOCIPUATHSI
00XKECTBEHHBIX HHEPIrUil OKazaJcsi TIyOMHHO CpPOACTBEH PYCCKOMY CO3HAHHUIO.
[IpyHSB wWIOE€H0 BHYTPEHHETO MHUCTHYECKOTO E€OUHCTBA C BHEYYBCTBEHHBIM
00XeCTBEHHBIM MHUpOM, Poccrs HE 3HaeT CXOJACTHKM B TOM BHJE, B KaKOM OHa
nposiswiiach B 3anagHoil EBporie m B KueBckoit mutpomnonuu. MucTtudeckas
HAaCTPOEHHOCTh PYCCKUX HMHTEJUICKTYAJIOB ONPENEIINIIa MEHBIIYIO, IO CPABHEHMIO C
EBponoli, pacwieHEHHOCTh TyXOBHOM XW3HHU. MCTOpUIIM3M Kak >KMBOE OCO3HAHME
CBOCH pOJM B DPa3BUTUU YEJIOBEYECTBA MPOSABISIETCS YKE B BO3HUKHOBECHHH
CBOCOOPA3HOTO PYCCKOTO JICTOMUCAHUS M MPUOOPETAeT PEIUTrHO3HO-KOCMUYECKOE
3HaYeHUe C MosiBieHueM KoHuenuun «MockBa — tpetuit Pum». menHo riyOuna
HMCTOPUYECKOIO0 CO3HAHUs 3aCTaBiI€T IOHMMAaTh, YTO KyJbTypa IEpBUYHA IIO
OTHOIIEHHIO K JnuyHOcTH. OTcroma U uaes coOOpHOCTH, TNIyOOKO BOCIIPUHSITAs
pycckoil (mIoCOPCKOW MBICIBIO. OCTETU3M O3HAa4yaeT MpHU3HAHUE Oe3yCIOBHOU
LIEHHOCTU KPAcoThbl U UyTKOCTb K HEU B JItOOOM BUE JeATeNbHOCTH. OH NMpOsIBIIIETCS
YK€ B JIETEHJAPHOM aKTe BbIOOpa penuruu (KOrjga pelarluM KpuTepueM BbIOOpa
CTajla KpacoTa), HEMOCPEACTBEHHO B XYJO0’KECTBEHHOW *H3HU M B OTHOIIEHUU K
CIIOBY («IUIETEHHE CIIOBEC»), B MOpalIM («KpacoTa CIACET MHpP»), NOCTOSHHOM
MIPOHUKHOBEHUU B (PHIOCOPUIO XYAOKECTBEHHBIX 00pa30oB W (PUIOCOPUUYHOCTH
no33uu. Haumbosee NOJHO MUCTULU3M, HCTOPUIM3M W 3CTETU3M OKa3aJHCh
BbIpakeHHbIMU B.C. CoJI0BbEBBIM: TITyOMHHOE€ MHCTHYECKOE MPO3PEHUE €IUHCTBA
MHpa KaK BCEEIMHCTBA, BOIUIOIMIEHHOTO B MPEKPACHOM Ja3ypHO-30J0TOM 00pase
Codun, HampsHKEHHBI TOMCK HCTOPUYECKMX OCHOBaHMM OyAylied uaeasbHOM
teokparuu [Jlonckux O.A., Koueprun A.H., 1996].

®dunocodusi BBDKUBAHUS JIOJDKHA BBIPA0OTATHh IIEHHOCTH, OOECIEYMBAIOIINE
commkenue mno3unuii 3amana u Boctoka. Pycckoit dumocoduum BceequHCTBAa U
¢unocopun nuanoru3Ma B HAUaBIIEMCS CHUHTE3€ KYJbTYp NPHUHAIJICKUT BaXKHOE
MECTO — HUCTOpHUS «pacnopsauiack» Tak, yto Poccus B cuimy ee reorpauyeckoro
MOJIOKEHUSI JOJDKHA Oblla «HAIyNbIBaTh» TOYKM CONPUKOCHOBEHUsS 3amaja U
BocToka pansplie Ipyrux cTpas.

BpokuBaHWEe IUMBWINM3ALUMKA MOJAPAa3yMEBAE€T OTCYTCTBHE sANEpHOM BOMHBL. Ho
MHp — OTO HE IPOCTO OTCYTCTBHE BOMHBI, a4 YCIOBHE CYILIECTBOBAHUS U PA3BUTUS
yesnoBeuecTBa. Mup 0e3 KOHCEHCyca HEBO3MOXKEH, & KOHCEHCYC HEBO3MOXEH 0e3
noHumanus. [loHuMaHue MokeT OBITh YCTAHOBJIEHO JIMIIb B  JUAJOre,
BBICTYMAIOIIMM B BHJI€ (YHIAMEHTAIBHOIO NPHUHIMIA OTHOILIEHUS YeNOBeKa K
IpyTuM JOJsM, Mupy, bory. Jluamor Bemercs ¢ mnomomiplo s3bika. Otcrona
¢unocopun muanrorusmMa B CTPyKType ¢umocodur BBDKUBAHUS TMPUHAJICKUAT
BakHEHImee Mecto. JIMHTBUCTHYECKUI IOBOPOT B  (miiocodhun 3HAMEHOBAI
OCO3HaHue TOro (akTa, 4To S3bIK €CTh HE TOJBKO CPEACTBO MBIILICHUS U MOCPEIHUK
MEK]ly YEJIOBEKOM U PEaJbHOCTBIO, HO M CAMOCTOSITEIbHAS PEAIbHOCTD, CO3AA0IAs
YEJIOBEKA M €ro OTHOLIEHUs ¢ MUpOoM. M. Xanaerrep O1HUM U3 MEPBBIX OCO3HAJ, YTO
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S3BIK €CTh HEYTO OOJbIlee, YeM MPEeAMET JTUHTBUCTUYECKOTO aHaIW3a, OH — JIOM
obitus [Xatigerrep M., 1993]. SI3bik HE TOJIBKO OTpaykaeT PEabHOCTh, HO M TBOPHUT
ee. Pycckas ¢unocopus (B.C. ConosweB, M.B. KupeeBckuii u xap.) BHecia
CYIIECTBEHHBIA BKJIaa B pa3BuTHE ¢uiaocodun auasoru3ma, IOJ0KUB HAdajIo
dbopMHUpoBaHHIO CrIOcO0a TOHUMAaHUSI PEAIbHOCTU BO BCEM €€ pa3sHooOpazuu. M.M.
baxtuH yTBepxkaan, 4ro 4yXkas KyJlbTypa TOJBKO B TJla3aX APYroil KyJIbTYpBI
pPacKpbIBaETCs MOJHEE, T.€. OJJUH CMBICI PACKPBIBAET CBOM TIIyOMHBI MMOJHEE TOT/A,
KOT'JIa BCTpEYaeTCs C IPYTHM, IyKHM cMbIcioM [baxtua M.M., 1996]. HauaBmmiics
MEX]ly HUMHU JUAJOr MO3BOJSET MPEOJI0IEBAaTh 3aMKHYTOCTh U OJHOCTOPOHHOCTh
ATUX CMBICIIOB, PAa3HbIX KYJIbTyp. Peub HOJKHA CIYKWUTh YCTAHOBJIEHUIO 30POBBIX
OTHOIIICHUH B JAManore JrOOBIX mapTHepoB. B ycnmoBusx rmobanuzanuu mpodiema
Janora KyJbTyp BBIABUTAETCS Ha mepennuil kpail. Ho BaxHO MMETh B BHUAY, UYTO
JIMAJIOT HE MOKET OBITh MPOYKTUBHBIM, €CJIU KaXk/1asi U3 CTOPOH 3apaHee UCKII0YAeT
BO3MOKHOCTh TPHUHATH YTO-TO M3 TMO3UIIMH TPOTUBHON CTOpOHBI. [lomck oOmmx
LIEHHOCTEW KaK OCHOBAHWM BBIKMBAHMS IMBWIN3ALNH IIPEANOIAracT TOJIEPAHTHOCTD,
OTCYTCTBUE JOrMaTu3Ma. YeJloBEYEeCTBY €IlI€ MNPEICTOUT HAYyUYUThCS HCKYCCTBY
MPOAYKTUBHOTO JUajora, OCHOBAaHHOIO Ha JaHHbIX npuHiunax. [loka cuexyet
KOHCTAaTUpOBaTh, YTO YEJIOBEYECTBO BCTYMUJIO B HOBBIM BEK MPU aOCOIIOTHOM
npeoOJajaHu  HACWJIMS HAJ TOJICPAHTHOCTHIO. MEHTaNuTET MpeAcTaBUTENeH
Pa3JIMYHBIX KYJIbTYp B MTHOBEHHE OKa U3MEHUTh HE ynactcs. Ho cnenyer ucxoautsb
BCE-TaKU U3 TOTO, UTO IKCTPEMHU3M OOJIbIIIE YKOPEHEH HE B KyJbTypaX KakK TaKOBbIX,
a B nonuTtnueckux urpax. [losTomy uccrnenoBarenbckas padota B 00JacTH MOUCKA
KOpDHEH TOJIEPAHTHOIO CO3HAaHUS B PA3JIMYHBIX KyJIbTypax JOJDKHA BECTUCH Oolee
MHTEHCUBHO U 1I€JICHANPABIICHHO.

OpnHako Auaior KyJbTyp He OyAET JIETKUM, OH MOTPeOyeT U NPOAOIKUTEIBHOTO
BpeMeHHU. M3BeCTHO, YTO B UYXOM KyJbType aHaJIW3y JOCTYMHO JIMIIb TO, YTO
oOHapykeHo uccienoBareneM. MccnenoBaTenpb ke 0OHAPYKUBAET JIUIb TO, YTO OH
Modcem  OOHapydcums, HOHAMbL B CUWIy CBOEH KyJbTYpHOW OpHEHTAlUH,
npo(ecCHOHANBHOM ~ KOMIETEHTHOCTH, OCOOEHHOCTEH HMCTOPUYECKOM  AMOXH.
[ToaToMy miisi aHanmu3a 4yXOW KyJdbTypbl HeoOxonuma OoJiee IMIMpoKas Mpu3Ma
BUJICHUS, YEM HOPMBI M IIEHHOCTH COOCTBEHHOW KyJbTyphl. OTCIOAA CIEIyeT, YTO
MpU  OLIEHKE YYXOW KYJIbTYpbl TIOJOKEHHUSI COOCTBEHHON TIO3UIIMU HENb3s
nmpeBpamarb B a0COMIOTHBIA KpUTEpHil UCTUHHOCTU. [lomoOHBIE TpyAHOCTH
aKTyaJIM3UPYIOT BOMPOC O TOM, BO3MO>KHA JIM BOOOIIE 3P(HEeKTUBHAST KOMMYHUKAIUS
KYJbTYp, HE OCTAIOTCA JIU KYJIbTYpPHBIE MUPBI B KaKOW-TO Mepe HEMPOHUIIAEMbIMU
apyr nus gapyra. Mosker ObiThb P. Kumnmumur npas? Kak pemars npoOnemy
B3aMMOIIOHUMAaHUs, €CJIU, HampuMmep, 3amajHas KyJbTypa TPaKTyeT YeJIOBeKa C
MO3UIIMKM  €ro  OoOyclOBIMBaHMUS  (MEHTAJIUTETOM,  COLUAJIBHOW  CPEJoH,
HACJIEJICTBEHHOCTbIO, TOJICOBHAHMEM M T.1.), a UHAWNCKag — C TO3UIHH
0CcBOOOXKAEHHs OT 00ycioBiaeHHOCTU? Kpome Toro, B Kaxaoi KynbType (0COOEHHO
pPEUTUN) €CTh CaKpalbHbIE ICHHOCTH, HE MOJIekKAaIlNe cCOMHEHU0. Ho auanor — 3t1o
B3aMMHasl YCTYNMUUBOCTh. EcCiIM €e HeT, TO KOHCEHCYC HEBO3MOXeH. Tak 4To
BBIPAOOTKA «MEXaHW3Ma MPUTUPAHUS» PA3HBIX KYJIBTYP JaKe BO UMs BEDKUBAHUS HE
Oynmetr nmenmoM JIETKUM U mpocThiM. @Duminocodusi BbDKMBAHUS HE O3HAYaeT
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MEXaHMYECKOTO COEIMHEHHUs 3amaJHbIX M BOCTOUHBIX Hjaed. Ha mepBbix mopax B
mpoliecc CUHTe3a OyayT BOBJIEKATbCS 1EHHOCTH, HE HWMEIOIIHNE CaKpajIbHOro
XapakTepa, T.e. T€, KOTOpbIE JIerde MPHUHATH, MOCKOJIbKY OHHM HE 3aTparuBaioT
IIIyOMHHBIX YCTaHOBOK. [locTemeHHO B mpoliecc CHUHTE3a OyayT BOBJIEKATHCA
LIEHHOCTH 0oJiee rTy0oKOro xapakrepa. Baxuyto posib OyaeT urpath camo NpuHATHE
HOpM, 00€ecIleunBalollee BbKUBAHHUE YEJIOBEYECTBA, a HE CIOCO0 UX BXOXICHHS B
MaccoBO€ CO3HAaHHME (HAy4YHbIH, PEIUTHO3HBIKM W T.A.). B03MOXHO, 4TO cambIM
[JIABHBIM B TMPOLIECCE CHHTE3a PA3IUYHBIX KYJIbTYp OYIET OTHICKaHUE B MOCIIETHUX
CakpaJbHbIX OCHOBAHHI €IMHEHHS YEJIOBEUYECTBA BO UMsI CBOETO COXPAHEHMUS.

dunocodus BBEDKMBAHWSA Kak MponeaeBTHKa ¢uimocodpum Oymymero Oymer
CKJIQJbIBAThCS W3 CaMbIX pa3HBIX HCTOYHHKOB, CIOCOOCTBYIOIIMX BBIPAOOTKE
eanHoro Mupononumanus. He ¢pukcupysi BHUMaHUSI Ha BCECTOPOHHEM aHAIM3€ ITHX
HMCTOYHUKOB, OOpaTUM BHMMAaHHME Ha TE€ MOJIOKCHHUS HEKOTOPBIX U3 HHUX, KOTOPHIC
MOTYT OBITh BKJIFOUEHBI B cofiepxKaHue (puiiocoprn BbIKUBAHUS.

[Ipunuun OnaroroBeHuss mnepen xu3Hpio A. IlIBelinepa opueHTHpyeT Ha
NOHMMAHUE JIIO0OW JKU3HU KaK BBICHIEH LIEHHOCTH, UHJMBUIYaJbHO OTBETCTBEHHOE
MOBE/ICHUE Ka)XJOT0 YEJOBEKa, IMPEUMYIIECTBO IYXOBHOW c(epbl KyJIbTypbl Haj
MaTepUaJIbHON, IPU3HAHUE IPUUMHEHUS BPEIa KU3HU JIUIIb B CHIIy HEOOXOAUMOCTH,
OTKa3 OT BOWH IO 3TUYECKUM COOOpaKEHHUSM, HAlpaBlIE€HHOCTh IOBEACHUS Ha
CJIy>KEHHE JIOSIM, COBEPILIEHCTBOBAHHE OOILECTBA, YIYUILIEHUE COCTOSIHUSI MUpA.

[Tpunuun couysctBusi C.B. MeileHa yTBepKIaeT BaXXHOCTb U HEOOXOAUMOCTb
noHuMaHus Jpyroro He kKak 0e3rinacHOro oObEKTa, a Kak CyObeKTa, 00J1aJarolero
[IpaBOM HUMETh COOCTBEHHOE€ MHEHHE B JIIOOOM JMajore, 4YTO MpPEAnojaraer
COUYYBCTBEHHOE OTHOLIEHHUE K €r0 MO3HIINH, TO3BOJISIONIEE TOHATh, TOYEMY OH BUIHUT
peanbHOCTh B JIPYTOM CBETE, U CO3JAET TEM CaMbIM YCJIOBHS AJIA MPOAYKTHBHOIO
Janora, HEeBO3MOXKHOTO 0€3 MOHMMaHU MO3UIIMI CTOPOH.

dunocous pyccKoro KOCMHU3Ma COACPKHUT HAECU OPraHUYECKH LEIOCTHOTO
MHUpa, 4YeJIOBEeKa KaK YCTPOHUTENs U OpraHuzaropa oOMTaeMOll MM 4YacTH KOCMOca,
oOlIeryIaHeTapHbIX 3aJay YeJOBEUeCTBA, MMOOEIbl HaJ CTUXUWHBIMH CHIJIAMH,
roJ0J0M M OOJIE3HSIMU, PETYJSUUU MPUPO/IbI, OXPAHEHUU U OJYXOTBOPEHUS KU3HU
YeJIOBeKa, MOHWMAHHUS 4YeJIOBeKa KaK YacTh TPHUPObI, PABHOMPABUS C JAPYTUMH
dbopMaMH KW3HH, POJCTBEHHOCTH BCEX IIOACH, oOmero mena W BceoOIei
OTBETCTBEHHOCTH BCE€X JIOJEH 3a BBDKMBAHUE, Pa3yMHOI'O acKeTU3Ma, Iepexoia
o0ILIECTBAa OT «CIJIETOTHl K CO3HAHHUIO», TIJI00AJbHOTO HBOJIOIUMOHU3MA H
caMOOpraHu3alyy, 3aMEeHbl aHTPOIIOLEHTPU3MA AHTPOIIOKOCMHU3MOM,

Dxocodus B JIUIE NTYOMHHON 2KOJIOTHU B Ka4€CTBE MPUHIIMIA YHUBEPCATBHOTO
MpaBa MPOBO3IJIAIIAET MPABO Ha XKU3Hb BceX (DOPM KU3HU HE3aBUCHUMO OT UX POJIH B
YOBJIETBOPEHUU >KU3HEHHBIX MOTPEOHOCTEH JIt0/Iei, B COOTBETCTBUU C KOTOPBIM
JIOJM HE HMMEET MpaBa YMEHbIIATh OOrarcTBO MU MHOrooOpasue MpeAcTaBUTENeH
KUBOTO MHpPa BO HMS VYAOBJIETBOPEHUS CBOMX MOTpeOHOCTEH, a B JIMIIE
MHBalpOHMEHTAJIN3Ma — OPUEHTAIMI0 Ha OOBEKTHUBHOE HCCIIEIOBaHHE COCTOSHUS
OKpY’Kalollled dYesloBeKa Cpelbl BO HMMsI COXpAaHEHHUs NMPUPOAHOrO TeHopoHIa U
MpoTIaraHly HpaBCTBEHHBIX U MPABOBBIX HOPM.
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dunocohus CaMOOTPAHUYCHHSI AKIEHTUPYEeT BHUMAHHE Ha W3MCHCHHE
MPUOPUTETOB B PA3BUTUM LMBWIM3AIMU — TMEPEXOJE OT «IOTPEONATCTBAY K
pa3yMHOH acke3e, OT MPUOPHUTETA MAaTEPUAIBHOIO MPOU3BOJCTBA U MOTPEOJICHUS K
MIPUOPUTETY TyXOBHOT'O MPOU3BOJICTBA U OTPEOJICHHUS.

Odunocopus TONEPAHTHOCTH W JUAJIOTU3Ma OPUEHTHUPYET Ha TMepexoi BO
B3aMMOCBSI3AHHOM M BaMMO3aBHCHMOM MHpE OT «OappHKaJHOTO MBIIUICHUS» K
B3aMMOIIOHMMAHMIO BCEX IUIACTOB M (OPM KYJIBTYphl Ha OCHOBE MPOIYKTHBHOTO
JUanora, peaycMaTpuBatolIero paBEHCTBO CTOPOH.

@unocous 00pazoBaHUST W BOCIHMTAHUS BKIIOYAET MEAArOrHYECKYIO
napajurMy, HalpaBJICHHYIO Ha MOATOTOBKY YEJIOBEKa HE TOJBKO 3HAIOIIET0, HO U
MOHMMAIOIIIETO, TBOPYECKH MBICISIIETO, O00JIAAloNIero pa3BUTON peduiekcuel u
camopediiekcuelt, YbM WHTEPEChl U HAMPABICHHOCTh JCHCTBUN COOTBETCTBYIOT HE
TOJIBKO CTPEMJIEHUIO K CaMOONPEAENEHUIO M  CaMOYTBEPKIEHUIO, HO H
OOIIIECTBEHHBIM UHTEPECAM.

Odunocodus Hoochepbl W KOSBOJIOUMK HAMpaBieHA HA YCTAHOBIICHUE
FapMOHUYECKUX OTHOIICHUM MEXAy OOIIECTBOM M MPUPOJON, HUCKIIOUEHUE U3
’KU3HU OOIIECTBA BOWH, PABEHCTBO BCEX JIIOJICH U PEIUTUiA, YIIpaBICHUE OOIIECTBOM
M HBOJIOLIMEN Ha HAYYHBIX OCHOBAaX, COBMECTHOE HE IMOpaxarollee Ipyr Apyra
pa3BUTHE OOIIECTBA U IPUPOJIBI.

Ounocopus HSKyMEHHM3Ma  HampaBlieHa Ha  OOBEJUHEHUE  PA3ITMUYHBIX
pPEIUTHO3HbIX KOHdeccuii B paMKax OJHOM 1EPKBU C I1EJIbI0 YCTPAHCHUS
MEKPEITUTHO3HBIX TPOTUBOPEUUM, BHOCSIIUX CEPbE3HBIN JUCCOHAHC B OTHOIICHUS
HapOJI0B, HACEJISIFOUINX IIJIAHETY.

®dunocodusi KyabTypbl OPUEHTUPYET KYJIBTYPY B YCIOBHUAX IJI00ATU3aIUU HE Ha
YHU(UKAUIO KyJbTYp HApOJOB MO CHEHApPUIO CHJI, YIPABISAIOIIUX IPOIECCOM
rofanu3aluy, a Ha COXpPaHEHHE pa3HooOpa3us B EAMHCTBE, Ha TMOUCK U
yTBEpKJIeHnEe (PopM pazHOOOPA3HOTO YETIOBEUYECTRA.

®dunocodus CBETCKOro r'yMaHM3Ma HallpaBjeHa Ha MOHUMAHUE U YTBEPIKICHHE
rymMaHu3Ma KakK IpaBa YeJOBEKa Ha CYACThE, CONPSKEHHOE C OTBETCTBEHHOCTHIO
nepea  OOIMIECTBOM 3a CBOM JIGSHUS, YTO TPEANojaraet psja PUHIIUIIOB,
HaIpaBJICHHBIX Ha TMPUIOKEHUE PAIMOHATIBLHOCTH W HAyKH KO BceM cdepam
YeJIOBEUECKOTro OBITHS (BKIIOUYAsi CUCTEMY 0Opa30BaHus).

[lepeyeHr MNOMOOHBIX NPUMEPOB MOXKHO OBUIO TPOJOKUTH W Jalbllie —
YEeJIOBEYECTBO HAKOMUJIO B Pa3HBIX IUIACTaX KYJIbTYpbl HOPMBI, TMO3BOJISBIINE
BBIXOJUTh M3 KPUTHUYECKUX CUTyallMd JIOKAJbHOIO W PErMOHAIIBHOTO MAacIITa0oB.
[IpeneOperath 3TUM ONBITOM ObUIO ObI cepbe3HOM OMMOKOW. BrisiBneHHBIE (HOPMBI
KYJbTYpbl, CHHTE3UPOBAHHBIC B paMKaX €IWHOM CHUCTEMbI, MOTYT CTaTh OCHOBOM
dbopmupoBanusi ¢Guaocopur BBDKMBAHUS, OMPEACISIIONICH CTPATETUI0 COXPAHCHUS
YeJIOBEUECKOW IUBUIU3ALMK W BBIPAXKAIOIIEH €€ KOCMUYECKYI0 OTBETCTBEHHOCTb.
Bo3HukaeT Bonpoc: xak BBICTPAJaHHbBINA YEJIOBEYECTBOM BO UMS COXPAHEHUS KU3HU
KyJbTYpPHBIM CIUIaB, JIOCTYIHBIA B HACTOSIIEE BpPEMsl HEMHOTUM, CJHIENaTh
JIOCTOSIHUEM BCEX, MO0 TOJBKO TIPH OSTOM YCJIOBHU MOXKHO TOBOPUTH 00 €ro
MacCOBOM HHCTPYMEHTAJIbHOM HCIOJIb30BaHUU? Jlonu — He TenenaThl, MO3TOMY
eIUHCTBEHHBIM cpeacTBoM octaetcs CJIOBO — moboe aeno MoOXKeT OBITh
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OCYIIECTBJIEHO TOJHKO Ha €ro OCHOBE. A 3T0 — cepa oOpa3zoBaHUs W BOCTIHTAHMUS,
pacnpocTpaHeHUsi  3HAHWM, (OPMUPOBAHUS  HOOC(HEPHOrO  MBIIUICHUS U
COOTBETCTBYIOIIUX OOpa3lOB MOBEIEHUA. TpPYIHOCTh, OJHAKO, B TOM, YTO, Kak
CBUJICTEIBCTBYET UCTOPUUYECKUIN OMBIT, IOHUMAHUE CYTH MPOUCXOJIAIEIO OTCTAET OT
camux coOwiThii. Tak, mist ocMeiciieHnus onbiTa OTuecTBeHHOM BOMHBI 1812 1. JI.H.
ToncTomy MoOHaTOOUIOCH UCTOPUYECKOE OTCTOSHUE OT €€ PEabHbIX COOBITHI B
nonBeka. [IpuMepHO CTOIBKO XK€ BpeMeHU MoHagoounoch Y. DonkHepy mis
ocmbicieHus ombiTa BoHBI CeBepa u FOra. Uem OGonbliie OTCTOSHHE OT peabHBIX
COOBITHH, TEM TIOJIHEE U TIy0XKe MOHUMAHHUE dTUX COOBITHIA, TTOCKOJIBKY C TCUCHHEM
BPEMEHU OOHAXKAIOTCA WX CIEACTBUSA, HaJIeKO HE BCerga SCHBIE B MOMEHT
coBepieHus coowsituii. Ho Bpems He xnaer. Jlmgepom B XXI| Beke Oymer Ta cTpana,
KOTOpasi ObICTpee APYTruX PEHIuT mpolieMy co3aanus (pumocopuu BDKUMBAHUA, T.€.
CMOXKET TIPEIJIOKUTHh (POPMBI PEIICHUS TI00ATBHBIX MpobiaeM. Hamudme myXOoBHBIX
MPEANOCHUIOK I 3TOTO B PYCCKOM KyJIbTYyp€ MO3BOJSET HANESITHCA, UYTO TaKOU
CTpaHOU MOXKET cTaTh Poccus.

A.®. Jloces eme B 1919 1. B cTtathe «Pycckas dunocodus» cpeau mpouux ee
OCOOEHHOCTEW TMOJYEepKHYJ €€ HHTepec K JAYXOBHBIM MpodiieMaMm, CyabOam
YEeJIOBEYECTBA, MMOHMMAHUIO JyXa KaK pEalbHOCTH YelIoBeuecKoil peun. JlanHas
WHTEHIUA pycckoil ¢unocoduu mnposiBuia ceds B ¢unocopun guanorusma. —
HNuanorndeckuit metonq M.M. baxTuHa HCXOIUT UMEHHO U3 PycCKOM (huiocodcKoit
TpaauIIUd TOHUMAHUS 1yXa KaK peajbHOCTH YEJIOBEUECKON peyu — OHa OpPTaHU3yeT
U ompejeNseT Bce, 4To JenaeT 4enoBek [baxtun M.M., 1996]. UHbiMu ciioBamu,
TUAJOTUYECKUA METON  SIBISIETCS METOJAOM TOHUMaHHs peaidbHOCTU. CyTh
¢dunocobun auanorudmMa BeCchbMa Mpo3padyHa: MHp O€3 coryiacusi BCEX YYaCTHUKOB
nuanora (IMOJWJIOra) HEBO3MOXEH, COIJIaChe HEBO3MOXKHO 0€3 B3aMMHOIO
MMOHMMAaHUS TTO3UIINM, TOHUMaHUE YCTAaHABIMBAECTCS B JUATIOre MOCPEACTBOM SI3bIKA.
®dunocoduss BBDKUBAHUS CBOEW TJIABHOM 3a/auell U UMEET TMOHMCK NMPUHHUMAEMBIX
BCEMU JIIOAbMU THUIIA OTHOILICHHN MEXKIY JIOAbMH, MEXKIY JIOJIbMU U MPUPOIOH.
Orcroga crnemyer, 4YTO OJHOW K3 BAXKHEUIIMX 3aJa4 COBPEMEHHOW CHCTEMBI
oOpa3oBaHMsI W BOCHHUTAHUS SIBISIETCS BOOPYXXEHHE €€ YYaCTHUKOB (QopMaMu
ydacTusi B TNPOAYKTHBHOM Jnuajore. WM 3aech [OJDKHA TIPOSIBUTH — CceOs
rocyJapcTBeHHas BOJIS NP YIPABICHUH COIUATBLHBIMU TPaHCHOPMAITUSIMHU.

Wrak, ¢eHomeHn riolanm3ainuu OKa3blBa€T CHJIbHEHIIEE BIUSHUE Ha
colMajgbHble TpaHc)OpMalMM COBPEMEHHOrOo OOIecTBa W IMOTOMY TpeoOyer
M3MEHEHHS CUCTEMbI CAMOYIIPaBIEHUS ITUBWIM3ALUU, YTO, B CBOIO OUYepeb, TpeOyeT
W3MEHEHHS  TPAJAUIMOHHOTO CTWJISI  MBIIUICHHS, TPAJAUIIMOHHBIX  CIIOCOOOB
pa3pelIeHus] TPOTUBOPEUH MEXIY OOIIECTBOM M MPUPOJOH, MEXKIY COLMATBHBIMU
CHUCTEMaMH, CMEHBI TPAIUIIMOHHBIX [IEHHOCTHBIX OPUEHTAIINH, T.€. TPeOyeT CO3aHus
¢unocodpun, crnocoOHOW MNPENTOKUTh OCHOBAHHA BCEM BHUAAM YEJIOBEUYECKOU
NEATEeIbHOCTH,  aJICKBaTHbIE  BbI30BAM  COBPEMEHHOTO  B3aMMO3aBHUCHMOTO,
rJI00aM3UPOBaHHOTO MHpa. KoHIemwu, TMMOCTPOCHHBIE Ha 3aMKHYTOCTH H
MIPOTUBOCTOSIHUM, HE TO3BOJIAIOT MOHSITH COBPEMEHHBIA MUP U aJ€KBAaTHO OIHUCATH
ero. B ObicTpo MeHstomeMcs MUpe MEHSETCsl XapakTtep guiocodun — OHA JTOJDKHA
OTIEPATUBHO BBITIOIHATH (DYHKIIMIO CBOCOOPA3HOTO MOHHTOPUHTA 32 COOTBETCTBUEM
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OCHOBaHUI YEJIOBEYECKOU ACSITENbHOCTU MOCTOSIHHO MEHSIOIIMMCS PEausiM JKU3HH
[TosTomy duitocodus cama 10KHA Pa3BUBATHCS B COOTBETCTBUH C IMPOUCXOASIIIMHU
B Mupe u3MeHeHusiMH. Ee 3amaya — BbIpaOOTKa LIEHHOCTEH, OCHOBAHUU OBITHS,
o0ecTeynBaOIIMX BBDKMBAHUE [MBUJIM3AIMUA. OJTO JODKHA OBITH (uinocopus
BBDKUBAHMSI KaK OCHOBAa KODIBOJIOIMOHHOTO pa3BUTUSI OOIIECTBA U TMPHUPOJIBL,
oOecrieunBaromiero ux rapmonuio. Henbss 3a0biBath, uTo Onochepa — «pOIUIbHBIN
JIOM» U «JJOM OBITHSI YEIIOBEKa.

Qunocous HEe MOXKET Oojblle BbICTynaTb B  (OpMe  UACOTIOTHH
HACWJIbCTBEHHOTO MpeoOpa3oBaHus OOIIECTBa, YeI0BeKa, MpUpoabl. B coBpemeHHOM
MUpEe HEOOXOAMMO KyJbTUBHPOBAHME KOHCEHCyca KaK THUMA MBIIUICHUS U
noBeseHus. [ moGanbHbIe TPOOIEMBbI MOTYT OBITH PEIIECHBI C MO3UIIUH TTI00aTBHON HKe
dunocodcekoit peduiekcuu. Cama dunocodus T0DKHA BRIPAOOTATh B c€0C MEXaHU3M,
npensTCTBYIONNi nedopmaruu ee Gpynkiuid. [losTomy HOBas ¢guinocodust gomkHa
CTaTh HE TOJIBKO 3aHATUEM NMPO(PECCHOHAIOB, HO U 00pa30M KU3HH, TJIABHOM LIEIbIO
KOTOpPOTO SIBJSIETCSI COXPAaHEHUE KM3HM Ha IUIaHETe B IUIOOAJBbHOM MaclTabe u
CO3/1aHHE€ YCJOBHMM Ui KOABOJIIOLMOHHOTO pPa3BUTHUSA, T.€. CHCTEMOOOPA3yIOIIUM
LEHTPOM CHHTE€3a Pa3IWYHbIX KyIbTyp. Tonbko Takas (uiocopusi CMOXKET CTaTh
¢unocodueil BBKUBAHUS.
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PHILOSOPHY AND GLOBALIZATION:
FROM ANTHROPO-CENTRISM TO COSMO-CENTRISM

Alexey A. KOCHERGIN!?
Albert N. KOCHERGIN?

ABSTRACT. The article deals with the impact of globalization on the
transformations in philosophy. The modern society demands such a philosophy that
reflects the current existential needs and might articulate the pragmatic pathway of
human survival and rescue of civilization in new conditions. In contrast with the
postmodernist trends, here we defend the need to include the invaluable past
experiences, recorded in traditional philosophical systems, values and life-affirming
norms of the past.

KEYWORDS: philosophy; globalization; confrontation; unity; survival; civilization;

value; history; world-outlook; dialogue; humanity.

Contents
1. Philosophy as a dialogue of the civilization and time in the system of social
transformation

2. Philosophy of survival as a reaction to the globalism of social transformation

The owl of Minerva spreads its wings only with the falling of the dusk.
Georg Wilhelm Friedrich Hegel

Philosophy triumphs easily over past and future evils;
but present evils triumph over it.
Francois de La Rochefoucauld
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1. Philosophy as a dialogue of the civilization and time in the system of social
transformation

A dialogue allows working out both monologues.

Igor Karpov

It is impossible to understand a person at a glance, listening to him absently.

Sergey Fedin

If we proceed from the understanding of philosophy as “the era of self-
consciousness,” “culture of the soul”, the identification of its present intention we
should start with the identification of specific features of the modern era. The
globalization is transforming nowadays the modern world into interconnected and
interdependent system, which has no analogue in the history. First of all we ought to
understand such a world before interfering in it. Therefore, the world outlook
becomes the main function of philosophy in modern conditions. (Marx’s eleventh
thesis on Feuerbach, applied to modern conditions should be formulated as: “Before
you convert the world, you ought first of all to understand it”). Only the
understanding of true meaning of the events may protect transformation projects from
utopian illusions. The human activity has become truly of cosmic character.
Therefore, there is a return to the ancient cosmo-centrism on a new basis. The
modern era’s features determine human responsibility for the fate of civilization in a
cosmic scale. As the world is organized by the integrity, people, transforming the
world, should respect the principle of its organization [Aristotle, 2006].

The phenomenon of globalization generates specific contradictions of social
development. These contradictions are caused, on the one hand, by the disparity
between the great potential to improve material and cultural standard of living
(thanks to new scientific and technological achievements), and on the other hand — by
the prevailing of conventional, relatively conservative forms of self-civilization, in
which the achievements in different spheres of social life are used unevenly and
inefficiently. Previously the problem of self-governing was actual for governments of
separate social formations or its local (regional) organizations, but now, for the first
time in human history, it has become urgent for humanity as a whole. Humanity must
develop appropriate means of self-management on a global scale, overcoming the
most acute contradictions (which are tearing the modern world), and learning to
subordinate private interests to planetary (and even common to the whole human
species) ones. Only in this case the civilization gains the opportunity for its further
existence and development. If humanity cannot do this (do not want, is not able, will
not have time to do this), then its existence would be questionable (mankind has
accumulated more than enough means of self-destruction). Hence it is clear that the
phenomenon of globalization requires a transformation of civilization’s self-
government system. This, in turn, requires a change in the traditional style of
thinking, traditional ways of life support, the traditional value orientations that
underlie the civilization, i.e., it is necessary to create a philosophy that meets the
challenges of the modern world.
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Globalization is a comprehensive, multi-faceted process of turning the world
into an integrated system, which determines the future of civilization. This
circumstance determines the complexity and contradictions of modern integration
processes, as well as the ambiguity of evaluation of the globalization, of its role and
Impact. It is important to stress that the process of globalization as a new structural
differentiation of the world is not only the interaction of civilizations, but especially
Impact some of them on others, which is carried out by means of economic, financial,
military, and market mechanisms and technotronic means. Civilizational identity of
any traditional classical society, which supports its (society) real unity and continuity
of generations, is supported by cultural tradition. This cultural tradition stands
nowadays in the way of such a kind of globalization. Postmodern concept insists
essentially on the fact that the culture along with the history of the people, their
experiences, the established structures of communication, values and meaning of life
are to be removed as really “an archaic” and “vestiges of the past” and give way to a
“world without walls”, where consumerism and money are the main measure of
human values; and the spread of pluralism on morality makes in fact meaningless the
concept of morality as it relates to the prohibition of certain types of acts. Focus on
individual liberties, and not on the responsibility to the society, reinforces not only
the individualism but also the selfishness that is inherent in all living things. This
leads to increasing atomization of society, the collapse of public relations — a process
which impedes globalization, understood as the equal integration of different
countries, nations and cultures. The consequence of this is the emergence of even
more unacceptable forms of globalization. It is quite obvious (and this fact is ignored
by the part of society), that global problems cannot be solved from the position of
individualism, private property and the owner's desire to maximize profits. The
necessity to develop a program of “common affairs” (i.e. the survival of civilization)
raises the question of the forms of property from the perspective of opportunities to
solve global problems.

Therefore, the global nature of many of today's problems gives rise to the need
for concepts that take into account the relationship and interdependence of reality.
Concepts built on isolation and confrontation, do not allow to understand and
describe the modern world to a degree sufficient for effective interaction with it. In
conditions where humanity is close to the borders of its existence on a global scale,
the traditional values, laid in the foundation of technogenic type of civilization
(benefit and true), do not provide the latest survival.

Each era brought forth his philosophy. The modern philosophy, taking into
account emerging threats that have arisen, must become, above all, the philosophy of
survival. None of the traditional philosophical systems can not apply for this role,
including the marxist one, which looked at the problem of transforming of the world
in the context of the class struggle and the “class cannibalism”. The relatively slow
development of the traditional world (in contrast to the modern one), the lack of
global interconnectivity and interdependence impacted on the character of the
philosophical systems of the past — they were closed and unchanged. The nature of
philosophy undergoes inevitable changes in the interdependent and rapidly
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developing world: philosophy relies to perform the function monitoring of
accordance of the human activity, its final bases and the changing realities of life. Its
mission is to seek values and to develop cultural grounds that provide the survival of
civilization. The new philosophy is to make human as a genuine purpose, and all the
forms of its activity — sensible and humane. To do this, philosophy must cover the
entire culture and make possible to understand all its layers and shapes. This implies
a shift from “barricade thinking” and “class cannibalism” to mutual tolerance. Human
history is continuous, but the culture it engenders and promotes the generation of a
new social reality, over time, transformed from one type to another. Human history is
continuous, but the culture (which is generated by history and contributes to the
generation of a new social reality) transforms over time from one type to another.

Does the current state of the philosophy meet adequately the challenges of
reality? The answer is unequivocal: no it does not. Marx often repeated Hegel’s
words: “The owl of Minerva flies at midnight”. This means that philosophy comes to
the fore when the old forms of life collapse. Now we are dealing with a civilizational
and even anthropological crisis. So, the modern world is at a critical point. But if we
pay attention to the names of the publications in the field of philosophy, we will
easily see that the vast majority of them is devoted to traditional intra-philosophic
problems. The teaching of philosophy is also underway on traditional programs.
There are mostly journalists, writers and poets, who write about the crisis phenomena
in the society. Why do not the philosophers? Why are not we seeing the emergence of
new philosophical systems, new major figures? We are after all talking about
changing the value orientations of civilization, about its survival. The argumentation
here is quite diverse. Basic kinds of its shape can be summarized as follows.

Previous experience, that is recorded in the values and orientations of traditional
philosophical systems, does not allow solving modern problems, which are
unparalleled in history. Therefore philosophy undergoes awareness of their
insolvency, reduction in its authority. At present, the displacement of philosophy by
science takes place and manifests itself in the penetration into philosophy (under the
guise of philosophical knowledge) of purely scientific (and also pseudoscientific)
positions. Many scientific disciplines (cybernetics, synergetics, general systems
theory, information theory, etc.) acquire nowadays general methodological
significance. This enabled Heidegger to conclude that philosophy is increasingly
becoming an empirical science of all that internalized and proven by modern
technology; also philosophy becomes a vanishing vestige of fantasy and myth. All
this according to Heidegger marked the end of philosophy [Xaiinerrep M., 1993].

Destruction of philosophy itself by dint of postmodernism with its principle of
deconstruction, a focus on the process of disassembly, loss of historical memory does
not allow to “grab” the integrity of the modern world (this integrity is perceived in
the synthesis) and to reveal the essence of what is happening in the world today.
Without all this, it is impossible to develop values appropriate to the world.

Extinction of philosophy’s “passionarity”, its creative impulses, which leads to
its degeneration into the history of philosophy (in which traditional patterns are
reproduced with some new interpretations) does not allow to make a breakthrough of
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the existing horizon of values and to create a fundamentally new values, relevant
challenges of the time.

The transformation of philosophy into a science on the grounds that the absence
of consensus and common results in the philosophy allows philosophers only to
express their opinion (but not to receive new knowledge) leads to the fact that
philosophers should pay their attention only to the description and explanation of the
phenomena, which means that they must stop being philosophers.

How to treat the arguments of the death of philosophy? The answer to this
question involves the definition of the concept of philosophy. There is the difficulty
here associated with the lack of a common understanding of philosophy. Also, there
Is an existential understanding of the philosophy in the theoretical sphere, and how
many philosophers, so many definitions of philosophy [Koueprun A.H., 1996]. So, to
answer the question it is necessary, first of all, to ask the original understanding of the
philosophy, on which it will be possible to build on the conclusions of its
transformation. It is known that the three main approaches to the interpretation of the
philosophy developed in antiquity. These approaches include: Sophian, epistemic and
technemic ones [Maiiopos I.I'., 2009]. Tehnemic interpretation gradually
transformed into logic, rhetoric, argumentation theory, and sophianic and epistemic
interpretations identified the main line of the “watershed” in the understanding of
philosophy as a science and as not a science. Understanding of the philosophy as a
science, in essence, removes the question of the relation between philosophy and
science. Consideration of philosophy as “the era of self-consciousness” and “the
culture of the soul” (such a review, it was stated earlier in this article) means that
philosophy does not fall under the definition of science. This can be substantiated by
comparative analysis of the scientific and philosophical thinking.

Scientific thinking is objective, i.e., embedded in a clear framework for the
subject of science, but the philosophical thinking is an inter-objective one associated
with the transition from one domain to another. Scientific thinking is strictly rationed
by rules and regulations adopted in a particular science, and philosophical thinking is
normalized less strictly — it submits to the rules of logic. Scientific thinking operates
with concepts that fix a well-defined part of reality. Philosophical thinking operates
with categories which are less defined. The philosophical thinking is related to goal-
setting, the scientific one applies to the implementation of the selected goals and
values. Scientific thinking answers the question, why a certain phenomenon occurs
just so and not otherwise, and philosophical thinking answers the questions, how to
study the phenomenon (the methodological function of philosophy) and for what
(purpose) should be studied phenomenon (worldview function of philosophy).
Discovery of the laws of reality is a prerogative of science, and philosophy helps
science to get out of crisis situations. Scientific thinking aims at studying of the
reality’s properties, and philosophical thinking is focused on evaluation of the reality
from perspective of a chosen system of values, i.e., thinking of this kind is reflexive
in principle, because it deals not with the reality but with the knowledge about it. By
virtue of these particular qualities the philosophical discourse is a specialized one.
That is why philosophy can act as integrator of culture, its self-reflection. Only within
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it can be fixed with the very existence of different ways of the world’s development,
can be revealed in their essence (what true is, benefit is, beauty is, etc.). All of them
act as the base of activity, life and culture. On this basis, we will continue to
understand philosophy as an independent form of social consciousness, which
engages in identification, explication, justification, and rearrangement of the mental
structures that define the human relationship to the world. Philosophy appears here as
a worldview, the core of which are the values that act as factors of a choice and set
value relation of human to the world.

This position is not new, of course, and it is shared by many philosophers.
Heidegger argued that philosophy is a matter of the mind, which responds to the call
of the things of life, to the challenges of time (“Mind Holder”), and the means of its
expression is language [Xaitnerrep M., 1993]. V.S. Styopin believes that the sense of
philosophical research is not only the manifestation of ideological structures that
define the image of the world and the way people live, but also a reflection on them
in order to develop new meanings of life and new values. They are just worldview
universals in the form of philosophical categories that determine in its entirety the
vision and ways of human understanding of the world, and translation of the
experience, fixed in them, ensures the reproduction of a certain way of social life and
certain personality traits. Philosophical reflection on the cultural foundations allows
us to understand not only what the world is in its extreme deep foundations, but also
to introduce new ideas about desirable lifestyles, new values, that cause “mutation” in
the culture, during which the new “faces of culture” are formed [Crenun B.C., 1994].
The role of philosophy is not to apply the methods of science, and in the value, the
spiritual orientation of a person. In this sense, the slogan of “physics — beware of
metaphysics” gives way to the slogan of “metaphysics beware of physics” (K.
Jaspers). R. Rorty, based on the idea of philosophy as a free thinking (“Freedom is
the soul of philosophy”), says about the uselessness of philosophy in a tyrannical
society. Human needs philosophy until there is no further development. The
development exists only in a free society, and in the course of development there is a
need to replace obsolete vocabulary (which records previous experience) new one,
due to the conflict of the past language with the future needs. The salvation of
mankind is in awareness of its responsibility for the world’s fortune. Therefore,
philosophy should be the philosophy of creative and morally oriented freedom, its
self-consciousness, which expresses the “tragic optimism”; it is none other than the
adoption of more and more stringent conflicts raised by life, from the perspective of
an optimistic moral-volitional beginning (personal dignity, moral self-discipline,
proper behavior) (Poptu P.). We can continue the list of authors who understand the
philosophy as a rational reflection on the grounds of culture and reject the thesis of its
death in modern society, but considering our goals, it is important to fix the very
existence of the major philosophers who insist on the growing importance of
philosophy in the modern era. The author’s position is a statement that the
significance of philosophy for the survival of humanity has never been as high as it is
now, because we are talking about changing of the foundations of civilization on
which it was formed and developed.
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But what about the pluralism of philosophical trends? As rightly observed S.N.
Bulgakov in his “Tragedy of Philosophy”, philosophical thought is freed from its
inevitable paradoxes at the cost of heavy casualties, falling into the “one-sidedness of
abstract principles of philosophical heresy”. But if the world is not only the mere
existence of reasonable existence, the distraction from what is outside the field of
view of the mind always takes place. Therefore, the desire of the mind to logical
monism, i.e., interpretation of the world from the only one beginning, is impossible.
How, then, one philosophical system should treat to another one? Should they
denounce each other as the crooks that knowingly mislead people because of
ideological reasons (as it did, for example, the official Marxist philosophy in the
USSR)? Or should we interpret other philosophies as predecessors of our ones (such
as Hegel did)? Or should we consider all the philosophical systems as mutually
complementary to each other? Each of them claims to be an absolute. But “the verdict
of history is harsh”: life goes on, and philosophical absolutism fails [Bynrakos C.H.,
1993]. Antiquity gave birth to cosmocentrism as a type of philosophizing, the Middle
Ages gave rise to Theocentrism, the Renaissance — to anthropocentrism, the modern
times — to sociocentrism. In response to the questions of life were also such types of
philosophizing, as an empirical, sensual, rationalistic, metaphysical, enlightenment,
positivist,  phenomenological, class-ideological  pragmatist,  existentialist,
postmodernist, eco-centric (noosphere) ones. The modern age creates new
cosmocentrism due to human responsibility for the future of civilization in the cosmic
scale. Therefore, the dialogue between the civilization and time should be carried out
from this position.

2. Philosophy of survival as a reaction to the globalism of social transformation

The only way to survive is to set constantly new goals.
Harvey Cushing

Give a person a purpose for which to live, and he

will be able to survive in any situation.

J.W. Goethe

There is a point of view that the change of philosophy is a reaction to the change
of culture (Muponos B.B). Indeed, the civilization now faces a crisis of culture,
which causes the need to change the philosophy. But, at the same time, the
philosophy, proposing new values as being bases, contributes to the formation of a
new culture. The difference between the current situation from the previous one is in
the globalization of culture in the process of which not intercultural dialogue and
interaction dominate, allowing different cultures to adapt to each other, but almost
violent impact of one of them (which is more powerful in the economic, military and
other respects) on the other one (weaker). Under these conditions, an equal dialogue
is impossible. Classical philosophy found itself to be unable to respond to the
reality’s challenges and to change itself according to the reality. As a result, such a
trend in philosophy was formed as postmodernism. This trend affirms the need to
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turn to the language as to such a beginning that structures the object. l.e.,
postmodernism focuses on what is true in certain limited notional proportions and
timeframes. However, any movement of ideas from one culture to another without
prior semantic adaptation “contaminates” communication filters, and therefore makes
impossible equal dialogue between cultures and their mutual understanding. All this
brings to the fore a communication problem caused by lack of ability to negotiate in a
productive dialogue on the adoption by all peoples and nations such values that
ensure the survival of civilization. Survival philosophy must become the backbone
center of productive synthesis of different cultures.

Philosophy cannot act any more as an ideology of violent transformation of
society, humanity and its environment. It is necessary to cultivate in modern society a
consensus as a way of thinking and behavior. It means that it is also necessary for the
solution of global problems to move from “barricade thinking” and the revolutionary
upheaval of society to social evolution. The new philosophy is to make human a true
purpose (avoiding extremes of holistic and individualistic attitudes), and all the forms
of its activity must be reasonable and humane. To do this, it must cover the entire
culture on a global scale and to make possible the understanding of all its layers and
forms. Education of outlook and worldview is not violent “breaking out” of the
human soul, but the establishment of a competitive mechanism for the development
of systems of attitudes and behaviors that allow us to make personal choices based on
personal reflection, the essence of which can be expressed in the question “Do I live
right?”. Therefore, the new philosophy should busy not only professionals, but also
be a way of life, the main value of which is the preservation of life on a global scale.
The mass consciousness must accept the fact that the main danger to human is human
himself. Hence it is necessary to take control over human activity and to determine its
limit points.

An overview of the world cultural heritage, contrary to the postmodernists’
assertions, indicates that different cultures contain elements that can be included by
the philosophy of survival. A comparative analysis of paradigms of eastern (oriental)
and western types of philosophizing allows us to highlight their particular qualities.
The western type of philosophizing is characterized by binary (duality) of thinking
(the opposition of one another), and focusing on the fragmentation of reality; by
representation of the original imperfection of the world (which is necessary to
convert); by installation on the activity and creativity; by recognition of the idea of
progress. The oriental style of philosophizing comes from the recognition of non-
duality of thinking (the identity of opposites, the relative difference) and focusing on
the reality’s integrity; from original perfection of the world (which does not need
alteration); from principle of non-action (negating the installation on the activity,
creativity and asserting the need to follow the cosmic rhythms in affairs); from
nonlinear type of coupling of natural elements (denying a causal relationship of
elements and presupposing the existence of different elements as a condition of the
others ones; the consequence of that is the denial of progressive nature of the
development, of monocentrism and of division of the natural factors and phenomena
into simple and complex ones). These paradigms of Western and Eastern types of
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thinking really imprint on specific philosophical problems. For example, the
specificity of the Western philosophical consciousness is seen in logic, the Eastern
one puts at the forefront morality; the Western conception of freedom is secularized,
the eastern one is sacred; the Western understanding of the relationship between
material and spiritual is characterized by unlimited consumption of material goods
(the more the better), the eastern philosophical thought advocates the subordination
of material to spiritual; the Western attitude of an individual and the state is liberal,
the Eastern one is hierarchical. In turn, the solution of these problems affects the
approaches to specific issues.

Within the philosophy of survival peculiar synthesis of the relevant paradigms
of thinking needs must be done. The one-dimensional thinking, the principle of
“either-or” has outdated in today's interdependent world. Now we can talk about the
beginning of a peculiar protest against the linear thinking. The European science has
expressed this formulating the principle of complementarity, the emblem of which N.
Bohr established “yin-yang”. Of course, the development of a new type of thinking,
corresponding to modern realities, requires not blind borrowing of Eastern wisdom,
and knowledge of the general laws of development of human thought; in this sense,
the emergence of the global (universal) evolutionism is very significant. Many
researchers note nowadays a growing trend of unity of parties disintegrated in the
Western culture: human and nature, subject and object, the senses and the mind,
intuition and logic, etc. The Russian philosophy, the main desire of which was
primarily to understand the Absolute (according especially Soloviev), found itself to
be closer to the intentions of union than the Western philosophy (which, in the words
of Jung, mainly analyzes, weighs, selects, classifies, isolates). Thus, one can say that
characteristics of the national consciousness define certain prerequisites for national
type of philosophizing. For example, the plasticity of the Greek intellectual culture
defined picture of the world created by Greek thought, no less than categories
developed by philosophers. The Platonic view of ideas’ reality inevitably inserted
into the picture of cosmos not in such way, as medieval realists saw it later. Any
conceptual system, built doctrinally, being transferred from one cultural environment
to another, finds itself in a different perspective and, therefore, is interpreted
differently. What is truly universal and global, originates in the national.

In order to attain universal significance, culture must pass the stage of self-
reflection. Every major nation passed a period when the main spiritual characteristics
were developed and realized; it was the time of national self-reflection. It was carried
out not only in conceptual structures, but also in selected and created mythology, in
art’s images. In particular, the axial time Russian national consciousness coincides
with the time of formation of the Moscow State and is usually characterized in the
spiritual sense as “the golden age of Russian holiness”. During just this period such
features were formed that became then characteristic of Russian national identity. It
was the iconic canon “speculation in the colors” (in the words of E. Trubetskoy),
which became visible embodiment of the national self-reflection. This principle is the
high iconostasis, which was not known in the Byzantine Empire, was taken in the
Moscow cathedrals in the early fifteenth century. So the national architectural style of
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Orthodox church was formed. It was also set the monastic ideal, which was submitted
by Sergius Radonezhsky, and became the core of the monastic development of the
north-eastern territories. There were just mysticism, aestheticism and historicism,
which became the features of Russian spiritual culture and determined its further
development. Russia took over the Byzantine heritage and in particular its mysticism.
In the late Byzantine time Gregory Palamas's hesychasm triumphed with its ideas of
mental prayer, silence and possibility of direct perception of the divine energy. This
proved to be deeply akin to the Russian consciousness. Russia, taking the idea of the
inner mystical union with the divine extrasensory world, did not know scholasticism
in the form in which it emerged in Western Europe and the Kiev Metropolia. The
mystical mood of Russian intellectuals determined the dismemberment of the
spiritual life, although less than in Europe. Historicism as a lively awareness of their
role in the development of mankind manifested itself in the emergence of the specific
Russian chronicles and gained religious and cosmic significance with the advent of
the concept “Moscow is the Third Rome”. It is just the depth of historical
consciousness that makes us understand the fact that culture is primary in relation to
the individual. Hence the idea of catholicity was deeply perceived by Russian
philosophical thought. Aestheticism means recognizing of beauty’s the unconditional
value and sensitivity to it in any kind of activity. It manifests itself in the legendary
act of the choice of a religion (where the decisive criterion for selection was the
beauty), directly in the artistic life and in relation to such a category, as word
(“weaving of words”), in morality (“Beauty will save the world”), in constant
penetration of artistic images into philosophy and in philosophicity of poetry. V.S.
Solovyov expressed mysticism, aestheticism and historicism especially full: it is a
deep mystical insight of the world’s unity as a universal unity embodied in the
beautiful azure and gold image of Sophia, and also intense search for historical
reasons of a future ideal theocracy [donckux O.A., Koueprun A.H., 1996].

The survival philosophy should develop values to ensure convergence of East
and West. The Russian philosophy of universal unity and the philosophy of dialogism
play an important role in the synthesis of the cultures (that has just started); history
“ordered” so that Russia, because of its geographical position, had to “grope” contact
point of East and West before other countries.

The survival of civilization implies the absence of a nuclear war. But the peace
is not only the absence of a war, but the condition for the existence and development
of mankind. The peace is impossible without a consensus, and the consensus is
impossible without understanding. The understanding can be found only in a
dialogue, acting as a fundamental principle of human’s attitude to other people, the
world and God. The dialogue is conducted with the help of language. Hence the
philosophy dialogism philosophy belongs to the forefront in the structure of the
survival. The linguistic turn in philosophy marked the recognition of the fact that
language is not only a means of thinking and the mediator between human and
reality, but also an independent reality which create human and his relations with the
world. Heidegger was one of the first from those who realized that language is more
than an object of linguistic analysis, it is really the house of being [Xaiinerrep M.,
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1993]. Language not only reflects reality, but also creates it. Russian philosophy
(V.S. Solovyev, L.V. Kireyevsky et al.) made a significant contribution to the
development of the philosophy of dialogism, initiating the formation of a way to
understand reality in all its diversity. M.M. Bakhtin argued that a foreign culture is
revealed fully only in the view of another culture, i.e., one meaning reveals its depth
more fully when it meets another one, alien one [baxtua M.M., 1996]. An
intercultural dialogue helps to overcome insularity and unilateralism of the meanings
of different cultures. Speech should serve the establishment of right relationships in
any partners’ dialogue. The problem of intercultural dialogue comes to the fore in the
context of globalization. However, it is important to bear in mind that the dialogue
cannot be productive if each party precludes the ability to take something from the
position of the opposing party. The search of common values as bases for
civilization’s survival implies tolerance and lack of dogmatism. Mankind has not yet
learned the art of productive dialogue, based on the relevant principles. While it
should be stated that mankind has entered the new century with an absolute
predominance of violence against tolerance. The mentality of different cultures
change will not be possible immediately. However, it should remember that
extremism is not rooted in the cultures as such, but in political games. Therefore the
search for the foundations of tolerant consciousness in different cultures should be
done more intensely and purposefully. However, the dialogue of cultures will not be
easy, it will require some time. It is known that only those components of a foreign
culture are available for analysis which were found by researchers. A researcher also
discovers only that he is really able to detect and understand thanks to his cultural
orientation, professional competence, and certainly taking into account peculiarities
of the historical epoch. Therefore, in order to analyze the foreign culture, a wider
range of vision is required than just the norms and values of their own culture.
Consequently, it is inadmissible for anyone, evaluating other cultures, to declare his
own position as an absolute criterion of truth. Such difficulties actualize the question
of whether effective communication of cultures is possible and whether different
cultural worlds are at least partly impenetrable to each other. Is R. Kipling right or
not? How to solve the problem of understanding, if the Western culture treats the
person from the position of his conditioning (by mentality, social environment,
family history, the subconscious, etc.), and the Indian one — from the perspective of
liberation from any conditioning? In addition, each (especially religious) culture
contains sacred values that cannot be questioned. However, dialogue requires mutual
concessions. If it is absent, the consensus impossible. The philosophy of survival
does not mean mechanical coupling of the Western and Eastern ideas. First, the
synthesis process will involve the values that do not have a sacred character, ie, the
ones that are easier to accept as they do not affect the underlying units. Gradually, the
synthesis process will include the value of a deeper nature. An important role will
belong to the adoption of standards that would ensure the survival of humanity. This
is particularly important, but not the way (scientific, religious, etc.) of the “insertion”
of new standards in the mass consciousness. Perhaps the most important element in
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the synthesis of different cultures will be finding in them the sacred grounds of unity
of mankind for the sake of its preservation.

The survival philosophy as propaedeutics for the future philosophy will consist
of a variety of sources that contribute to the development of a common understanding
of the world. Let us draw attention to the conception of some of these sources that
may be included in the content of the survival philosophy.

A. Schweitzer’s the principle of reverence for life focuses on the understanding
of all life as the supreme value, on the individually responsible behavior of each
person, on the prevalence of the spiritual sphere on material culture, on the
recognition of causing harm to somebody's life only in cases of extreme necessity, on
the rejection of war on ethical grounds, on the service to the people as the behavioral
base, on the improvement of society, and on improving of the state of the world.

S.V. Meyen’s principle of sympathy affirms the importance and the need to
understand other than as a mute object, but as a subject, possessing of the right to
have their own opinion in any dialogue, which implies a sympathetic attitude to his
position, allows us to understand why he sees reality in a different light, and creates
the conditions for fruitful dialogue which is impossible without an understanding of
the parties’ positions.

Philosophy of Russian cosmism contains the following ideas: of organically
integrated world; of human as the organizer of the cosmos (inhabited part of it); of
humanity's planetary problems; of a victory over the elemental forces, starvation and
diseases; of nature protection, and the spiritualization of human life; of the
understanding of the fact that human is as part of nature; of equality with other forms
of life, of kinship of all people; of a common cause and common responsibility of all
human beings for common survival; of reasonable asceticism; of the transition of
society from “blindness to the consciousness”; of global evolutionism and self-
organization, replacement anthropocentrism on anthropocosmism.

Ecosophy (being essentially the deep ecology) proclaims (as a principle of
universal rights) the right to life of all its forms, regardless of their role in satisfaction
of the vital needs of people. According to this principle people are ab agendo to
reduce the diversity of representatives of the living world in order to satisfy their
needs. Environmentalism focuses on the objective study of the state of the human
environment in order to preserve the natural gene pool and to promote moral and
legal norms.

The self-restraint philosophy focuses on the changing priorities in the
development of civilization — on the transition from “affluenza” to a reasonable
austerity, from the priority of material production and consumption to that of cultural
production and consumption.

The philosophyof tolerance and dialogism focuses on the transition from the
“narrow departmental”, “barricade” of thinking to understanding of all the layers and
forms of culture on the basis of a productive dialogue, which provides for the equality
of the parties.

The philosophy of education and training includes teaching paradigm, aims at
preparing of a person not only knowledgeable, but also understanding, creative
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thinking, with developed reflection and self-reflection, whose interests and
orientation of actions accord not only with the desire for self-determination and self-
affirmation, but also with the public interest.

The philosophy of the noosphere and coevolution aims to harmonize the
relationship between society and nature, to eliminate war from the life of society, to
ensure the equality of all people and religions, to manage the evolution of society on
a scientific basis and to carry out joint and not smiting each other development of
society and nature.

The Ecumenism Philosophy aims at bringing together the various religious
denominations of one church in order to eliminate inter-religious conflicts, bringing
serious discord in the relationship of peoples inhabiting the planet.

The philosophy of culture orients it (in the globalizing world) not to the
unification of cultures according to the script of forces that govern the process of
globalization, but to the preservation of diversity in unity and to the search and
adoption of diverse forms of humanity.

The philosophy of secular humanism aims at understanding and affirmation of
humanism as a human right to happiness, combined with the social responsibility for
their actions, which implies a number of principles aimed at the application of
rationality and science to all spheres of human life (including the education system).

The list of such examples can be continued — humanity has accumulated in
different strata of culture such rules, which allowed overcoming critical situations of
local and regional scales. It would be a serious mistake to neglect this experience.
The known forms of culture synthesized within a single system can be the basis of
formation of the philosophy of survival that defines the strategy of preservation of
human civilization and expresses its cosmic responsibility. The aim is to make
accessible to everybody the cultural “alloy” that has been suffered by humanity in the
sake of preservation of life (and which is currently available to few). Only in this case
we can talk about mass instrumental use of this “alloy”. People are not telepathists, so
the only means of communication is still the WORD, and every affair can be carried
out only on its basis. The WORD “works in the field of” education, upbringing,
dissemination of knowledge, the formation of noosphere thinking and related
behavior patterns. The difficulty, however, lies in the fact that, as evidenced by
historical experience, understanding of what is happening is often falls behind the
events themselves. So, to understand the experience of the Patriotic war of 1812 L.N.
Tolstoy “took the historic lag” of real events from it in half a century. To understand
the experience of war between North and South William Faulkner took about the
same time. The more distance from the actual events, the fuller and deeper
understanding of them, as their consequences, which are not always apparent at the
time of the event, are clarified over some time. But the time does not wait. Only that
country will be a leader in the twenty-first century that more quickly than others will
be able to solve the problem of creating of the survival philosophy, i.e., will be able
to suggest ways to solve of global problems. The presence of the spiritual
prerequisites for that in Russian culture allows us to hope that such a country could
be Russia.
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A.F. Losev emphasized such a feature of Russian philosophy as an interest in
spiritual issues, the fate of humanity, understanding spirit as the reality of human
speech (the article of “Russian Philosophy” (1919)). This intention of Russian
philosophy manifested itself in dialogism philosophy. — M.M. Bakhtin's dialogical
method comes precisely from the Russian philosophical tradition of understanding of
the spirit as the reality of human speech — it organizes and defines everything that a
person does [baxtun M.M., 1996]. In other words, the dialogical method is that of
understanding of reality. The essence of dialogism philosophy is very clear: peace is
impossible without the consent of all the participants of the dialogue (polylogue),
consent is not possible without mutual understanding of all the positions, and the
understanding is set in the dialogue through language. Survival Philosophy has as its
main objective just searching for such type of relationship anong people (as well as
between human beings and nature), that would be acceptable to all the people.
Consequently, one of the most important tasks of the modern system of education and
training is to equip the participants with special forms of participation in a productive
dialogue. Nothing else, than the state will should manifest itself in the management of
social transformations. Thus, the phenomenon of globalization is having a
tremendous impact on social transformation of modern society, and therefore requires
a change in government civilization system, which, in turn, requires a change in the
traditional style of thinking, traditional ways of resolving of the contradictions
between society and nature, between social systems, change in the traditional value
orientations, i.e. it requires the creation of philosophy, able to offer all the types of
base human activity that meets the challenges of the modern interdependent,
globalized world. Concepts built on isolation and confrontation, impede
understanding of the modern world and its adequate description. In the modern world
that is rapidly changing, the nature of philosophy is also changing, and philosophy
should promptly carry out a kind of control over accordance of the bases of human
activity and the changing realities of life. Therefore, philosophy itself must evolve in
line with changes in the world. Its mission is to develop values and existence bases
which ensure the survival of civilization. It must be the survival philosophy as the
basis of co-evolutionary harmonious development of society and nature. One must
not forget that the biosphere is the “maternity home” and “home of human
existence”.

Philosophy cannot take the form of the ideology of violent transformation of
society, human and nature any more. It is necessary in the modern world to cultivate
consensus as a way of thinking and behavior. Global problems can be solved only
from the position of the global philosophical reflection. Philosophy itself should
develop a mechanism to prevent deformation of its functions. Therefore, the new
philosophy should be not only professionals' affair, but also a way of life, and its
main objective is the preservation of life on the planet on a global scale and the
creation of conditions for co-evolutionary development; i.e. the new philosophy's
purpose is to be the backbone center of different cultures' synthesis. Only such a
philosophy can become a philosophy of survival.
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BPEMS APUCTOTEJIA BO3BPAILAETCA

PE3IOME. B cmamwve paccmampueaemcs
NPUHYUNUATbHOE — pasauyue  NOHUMAHUSL
8peMenu, KOCMOcCa, CYWHOCMU U s61eHUs.
Apucmomenem u co8pemMeHHOU HAYKOL.
Ilokazano, kax uckasxceumue 3mMmux NOHAMUL
npueooum K NOABNEHUIO  JIOHCHbIX
yenenona2anutl, MmaxKux KaxK uoes
KOCMUYECKOU JKcnancuu. Ymeepoicoaemcs
HAMEeMUBUIULICSL 8 COBPEMEHHOU OUoN02UU U
KOCMONIO2UU  8036pam K mMeNeonocusmy u
anmponoxocmuzmy Apucmomens.

KIIIOYEBBIE CJ/IOBA: nomenyuansho
cywjee, aKmyaibHO cywee, 8pems, KOCMOC,
KOCMONO2USl, ~AHMPONOKOCMU3ZM, — SHEP2Us,
SHmMenexus, meieoiocus, QuHaIUm

Buxrop Bopucosuu KYJIPUH!

ARISTOTLE’S TIME IS RETURNING
Victor Borisovich KUDRIN?

SUMMARY. The article contemplates the
fundamental differences of understanding of
time, cosmos, essence and phenomenon by
Aristotle and by modern science. It shows
how the distortion of these concepts leads to
the emergence of false teleologisms, such as
the idea of expansion into space. The
argument is also presented for the return to
Aristotelian teleologism and
anthropocosmism emerging in the modern
biology and cosmology.

KEY WORDS: things potentially in
existence, things actually in existence, time,
coSmos, cosmology, anthropocosmism,

energy, entelechy, teleology, finalism

SYNOPSIS

Even though Aristotle was considered an undisputable authority for two thousand
years, the Western European philosophy has distorted his doctrine by implementing a
number of substitutions of his most important concepts. By the 20" century
cosmology was replaced by the “space exploration” theory, physics by technology,
mathematics by acousmatics (as this term was used by Pythagoras), economics by
chrematistics.

According to Aristotle, the center of the cosmos is the Earth ball, which is in its
turn “embedded” into another ball, the “sphere of immovable stars”. This agrees with
the newest cosmological views on the metagalactic Hypersphere much more than the
Copernican system (where the “center” is understood specifically in the gravitational
sense) does, or the later similarly dehumanized polycentrism theory where any
inertial reference system can take up the place of the center.

Aristotle’s main achievement in understanding the essence of time was
switching from time as the measure of the movement of the firmament to time to the

! Bu6nunoreka ucropunu pycckoit punocoduu u kynsTypsl (Jlom A. ®@. Jlocesa), r. Mocksa
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measure of the movement of the soul (that is, the movement of the entelechy of the
body). Aristotle divides all things in existence into things potentially in existence and
actually in existence. The Aristotelian understanding of time as the process of
transition of that which potentially exists into that which actually exists lets us use,
instead of the concepts of the past and the future, the concepts of things actually in
existence (for the events already fulfilled) and things potentially in existence (for the
events not yet fulfilled).

According to the newest temperological views, time can be understood as a
process of crystallization of space. Time generates not only energy but also space.
Potentially existing events crystallize and become actually existing (fulfilled,
implemented). There is a trend in modern biology towards abandoning reductionism,
towards understanding that biology differs from the sciences concerning inanimate
objects not by its vitalism principles but specifically by its naturalist teleology.
Acknowledging the cosmos as organic will give an opportunity to extend teleology to
all the natural sciences, too, including physics and chemistry.

Correcting the distortion of the concepts of time, cosmos, phenomenon and
essence that became established in the modern academic use, returning them to the
original Aristotelian meaning will help not only to abandon false teleology, but to
return to the true mainstream development of scientific cognition.

PE®EPAT
Hecmotpss Ha TO, 4TO aBTOPUTET APHCTOTENS CUHUTAICS HENPEPEKAEMBIM Ha
MPOTSDKEHUH ABYX THICAYETIETHH, 3amaJHoeBponeiickas (uimocodusi U3BpaTHiIa €ro
y4e€HUe, NMPOU3BEIA LENbIA psia MOAMEH BaxkHeWmmx noHsatud. K XX cromeruro

KOCMOJIOTHIO 3aMEHHJIa TEOpUs «OCBOCHHSI KOCMOCa», (HU3UKYy — TEXHOJOTHS,
MareMaTuky — akycmatuka (B TepmuHosiorun Iludaropa), sKOHOMUKY —
XPEeMAaTHCTHKA.

CornacHo ApucCTOTEN0, UEHTPOM KOCMOCa SIBIIAETCS 3E€MHOM  1iap,
«BCTPOEHHBII», B CBOIO OUYEpEellb, B IPYroi 1map — B «cdepy HEMOIABUKHBIX 3BE3.
D710 B ropas3no OOJbLICH CTENEHU COIIACyeTCs ¢ HOBEHIIMMU KOCMOJIOTHYECKUMU
MPEACTABICHUSIMU O MeTarainaktuueckon ['unepcdepe, Hexxenu cucrema Konepauka
(B KOTOPOU «IIEHTP)» MOHUMAETCS B UCKIIOYUTEIHHO TPABUTAIIMIOHHOM CMBICIIC) WA
Oonee MO3JHAA, HO TaKKe «00ECUETOBEUYCHHAs» TEOPHUS «IOJUMLEHTPU3MA», B
KOTOPOU poJib IIeHTpa OepeT Ha ceOs ro0ast «MHepIUalbHAs CUCTEMA OTCUETay.

['naBHOM 3aciyroii ApUCTOTENS B IOHUMAHUU CYIIIHOCTH BPEMEHHU ObLIT IEPEXO/T
OT BPEMEHHM KaK MEphbl «IBUKEHHUS HEOOCBOJa» K BPEMEHHU KaK MEphbl «IBUKEHUS
oymm» (T.e. JBWXKEHHUS <«OHTEJIeXuH Tenay). Bc€ cymiee ApuCTOTeNnb JEIUT Ha
MOTEHIMAIBHO CYIIEE M aKTyallbHO Cylllee. APUCTOTEIEBCKOE MOHUMAHUE BPEMEHU
KaK MpOoLECca Mepexo/1a NOTEHIUAIBHO CYIIEr0 B aKTYaJbHO CYIIEE MTO3BOJISET HaM,
BMECTO TOHSATHUN «IPOIIIOe» U «Oyayiiee», MCIOJIb30BaTh MOHSITHS «AKTyaJIbHO
cymee» (ISl peaqTu30BaBIINXCS COOBITHI) U «TTOTCHIUAILHO CyIee» (711 COOBITUI
eni€é He peaTn30BaBIINXCS).
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CoriiacHO HOBEHMIIMM TEMIIEPOJIOTMYECKUM MPEICTABICHUAM, BPEMSI MOYKHO
NOHMMATh KakK IpOLECC KPUCTAUIM3ALMU MPOCTpaHCTBa. Bpems mnopoxaaer He
TOJIBKO SHEPrUI0, HO U NPOCTPAHCTBO. [l0TEHIIMAIbHO CYyIIECTBYIOIIME COOBITHS,
KPUCTAJIN3YSICh, CTAHOBSITCS AKTyaJlbHO CYIIECTBYIOIIMMH  (COCTOSIBIIMMMCS,
peain30BaHHbIMM). B coBpeMeHHOW OMoornu HaMmeTuiach TEHJIEHIUS K OTKa3y OT
pENyKUMOHU3Ma, K IOHUMAaHHUIO TOro, YTO OHOJIOTUS OTJIMYAaeTcs OT HayK o
«HEXKUBOM» HE «IPUHLMIIAMUA BUTAIW3Ma», a WMEHHO HAMYpanucCmcKou
teneonornen. lIpu3Hanume opraHM4eckod HPHUPOABI KOCMOCA AAcT BO3MOYKHOCTH
paclpoCTpaHUTh TEJNEOJOTHI0 M Ha BCE HAYKH O TPHUPOJE, BKIIOYas (UUKY H
XUMHUIO.

HcnpaBrienue yCTOSBIIUXCS B COBPEMEHHOM Hay4YHOM OOMXOJle HCKaKEHUH
MOHATUN «BPEMEHM», «KOCMOCA», «SIBIEHUS» U «CYUIHOCTH», BO3BpAILLEHUE UM
MCKOHHOTO ApPHUCTOTENEBCKOIO CMBICIIA, IOMOKET HE TOJIBKO OTKA3aThCS OT JOKHBIX
LEJIEN0JIaraHuil, HO W BEPHYTbCA HA WCTUHHBIA MAaruCTPaJIbHBIA IyTh pPa3BUTHUSA
Hay4HOI'O [TO3HAHHUS.

OCHOBHOM TEKCT CTATbH

Beenenne. Heo0xoaumMocTh BOCCTAHOBJICHUSI HCTUHHBIX MMEH

B oaHOoli w3 mpenplAylux MyOJHMKanud Mbl YK€ paccMaTpUBAIA HCTOPHUIO
HCKaXEHHUSI TEPMUHA «MaTepus» B HOBOEBPOMEHUCKO puiocopuu U B COBpEeMEHHOM
HAay4HOM oOOMXO0/€, BO3HHUKIIEr0 B pe3yibTaTe HENPAaBWIBHOIO MEpeBOJa
IaTOHUKOM LluriepoHOM Tpedeckoro TepMuHa VAN, KOTOPBIA OTJIMYAETCS OT
JATHHCKOTO materia MMEHHO TeM, YTO materia — 3TO VLAY, B3ATO€ B MOMEHT €ro
HaOMIOACHMS, a VAN BKITIOYAET B ce0s1 BCE MOMEHTHI CYIIIECTBOBAHUS BEIIECTBEHHOTO
npeaMmeTa, Bcio ero ouorpaduto. [ToaToMy cMBICT TepMHHA VAY] HUKAK HE MOXKET
OBITh BBIPAKEH CIIOBOM «MaTepusi» W MPOU3BOAHBIMH OT Hero. B nHauame XX
cronerust J. I'yccepnp u A.D. JloceB nmpeAnpHUHSIN NONBITKY BEPHYTh B HAay4YHBII
0o0MX0J MPOU3BOAHBIN OT 3TOro rpeueckoro cioa tepmuu hyletisch (hyletic =
runietnueckuil). s [ycceprnsi cnoBo «rujeTHYecKuin» OBLJIO CHHOHMMOM CJIOBa
«UyBCTBEHHBIN» WM «MaTEePUATBHBIN» (MMEJICS B BULy MaTepHall IepeKUBAHUM ), HO
JloceB pa3nuyaer 3TH MOHSTHUSA, B CMBICIIE UX PA3JIMYCHUS B IPEYECKON U JIATUHCKOU
KyJbTypax.

PaBHbiM 00pa3oM, Ham MpEACTaBISETCS HEOOXOJUMBIM BOCCTAHOBHTH
MCKOHHBIE T'peuecKrue HauMEHOBaHMs BceX YUeThlpéx npuuuH Apuctorens: hyletic
(BMecTo causa materialis), organic (Bmecto causa formalis), generative (causa
efficient), telic (causa finalis).

HecMoTpst Ha TO, 4TO aBTOPUTET APHUCTOTENSI CUUTAICS HENPEPEKAEMbIM Ha
MPOTSDKEHUH JBYX THICAUEIICTHH, 3amaJHoeBponeiickas ¢umocodusi u3BpaTuiia ero
YYEHHE, HE3aMETHO NPOM3BEIA LENbIM PSAI MOAMEH BaxHeWmux moHatud. K XX
CTOJIETHIO KOCMOJIOTHIO 3aMEHWJIa TEOpUs «OCBOCHHUS KOCMOCa», (HU3UKY —
TEXHOJIOTHSI, MATEMAaTUKy — aKycMmaTHka (B TepmuHosioruu [ludaropa), s5KOHOMUKY —
XpEeMaTUCTHUKA.
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[TormpoGyem paccMOTpeTh B CBETE YUeHUSI APHUCTOTENS TaKUE YCTOSIBIITHECS B
COBPEMEHHOM HAay4YHOM YIOTPEOJICHUH MOHATHUSA, KAK «KOCMOC» U «BCEJICHHAs», a
TaKXKe JIOKHBIE IEJIENOJIAraHnsl, BO3HHUKIIME B PE3YJIbTATE€ MCKAKEHHUS OSTUX
TIOHSATHUH.

1. Kocmoc ApuctoTeisi 1 TPUBHAJBHOCTH KOCMHYECKOM IKCIIAHCHH

K.C. Xpyukunii u O.A. CmupHoBa, B cTaTbe «BONpPOCH HPABCTBEHHOTO
XO03sIIICTBa B CBETE PYCCKOM (DMIOCOBCKO-PEIUTHO3HON Tpamuiuu Ha pyoexe XIX-
XX cronernii: ¢ mo3uiuii bruokocMonIorumy, CIEIyONUM 00pa3oM XapaKTepU3YIOT
MOHATHE «KOCMOCa» Y APUCTOTEIA:

B nmenoM, BaXHO OTMETWUTH, YTO MOHATHE «KOCMOCa» y ApHUCTOTENS
ABJIIETCA B 1EJIOM MPHUHIIMIHAIBHO HECOMOCTABUMBIM C COBPEMEHHBIM
(acTpodu3nuyeckrM) MOHUMaHUEM KocMoca. TepMuH «@usucy — mpupoaa
(T.€., B IPOEKIMH — 3TO COBPEMEHHAas Hay4yHas (pU3MKa) — paclIMpsAeTcs y
Crarupurta 10 NOHMMAaHHSI COBOKYITHOCTH BCETO CYIIECTBYIOIIETO: BCETO
BUJIUMOTO KOCMOCA, ¥ UYTO «YEJIIOBEK — M 3TO NMPUHIIUIIUAIHLHO BaXKHO — HE
MPOTUBOCTOUT TaKUM 0Opa3oM MOHMMAaeMOW NpPHUpPOJAE, a IMOMEIIEH B
LEJIOKYITHOCTh 3TOM LIeJE€HANpPaBIECHHON YHOPSAJOUYEHHOCTH «(pU3HNCa»
(xocmoca)» [ Xpyukwuit; CmupHoBa, 2014, C. 243].

B Bukunenum «kocMoC» ONpPEAENseTcsl KaK «OTHOCUTEIbHO MYCThIE YYaCTKH
BceneHHol, KOTOpbIE JiexkaT BHE TpaHull atMocep HeOecHbIX Tem». (UyTh HUXKE, B
ATON K€ CcTaThe, MOsICHSETCSA: «YETKOW TrpaHUIBI HE CYIIECTBYeT, aTMmocdepa
pa3pekaeTcss NOCTENEHHO II0 Mepe YHOaJNeHHs OT 3€MHOM ITOBEPXHOCTH...
MexnyHnaponHas aBuanMoHHas denaepanusi B KauyecTBe paboueil TpaHUIbl MEXKTY
aTMocdepoil 1 KocMocoM ycTraHoBuiia BeicoTy B 100 kM (suHust Kapmana), motomy
YTO Ha O3TOM BBICOTE IS CO3JAaHHUS TMOABEMHOW a3POAMHAMUYECKON CHJIBI
HE0OXOAMMO, YTOOBI JIeTATEIbHBIM ammapaT JBUTAJICS C TMEPBOM KOCMHUYECKOM
CKOPOCTBIO, M3-32 YETO TEPSIETCSI CMBICI aBUATIOJIETAY ).

«BcenenHas» — 3TO Kajibka IPEUECKOro OiKOVWEVT], O3HAYAOIIETO J1aKe HE BCIO
MOBEPXHOCTH TUIAHETHI 3eMJIsl, a JIMIb oOuTaemyto ee yactb. Ho B 0ObIICHHOM peun
ATUM CIIOBOM 0003HAUYaAIOT «BCE TO, YTO CYIIECTBYET», U UTO €€ COBCEM HEIaBHO
OBLJIO TIPUHATO 0003HAYATh IMOYTH YK€ BBIMIEAIINM U3 YHOTPEOJICHUS TEPMUHOM
«Meraranaktuka». B KocMoce MBI HaxoauMcs BCETa, M BRIMTH M3 HETO HE MOXKEM.
A Bo BceneHnol MBI HaXOJIUMMCS UMEHHO TOTJIa, KOTJa MBI Ha 3emJiie, B 0OMTacMou
ee yactu. 18 mapra 1965 roma Anexceir ApxunoBud JIEOHOB E€MCTBUTEIBHO
«OTKpBUI JBEPh BO BceneHHyo», HO — B MPOTUBOIOJOXHYIO CTOPOHY, 4Ye€M
MO/IPa3yMeBaAJIOCh ABTOPOM Tra3eTHOW myoOnukanuu — «BceneHHoi» ObLIO He
OKpY’Karolee MpPOCTPAHCTBO, a MUMEHHO KOCMHUYECKUU KOpabjib — BBIHECCHHAs B
oTKpbITEII KocMoc obuTaemas yactsb 3eMiu.

BwmecTe ¢ Tem, TpyaHOCTH, KOTOpbIe HEM30€KHO BO3HUKHYT IMPHU MOMBITKAX
«ocBoeHus» Kocmoca myTém mnepenéToB K «HHBIM MHpaM» C OKOJOCBETOBBIMU
CKOPOCTSAMH (Takue, Kak HeOOXOAMMOCTh B OTPOMHBIX HEBOCIIOTHUMBIX 3aTpaTax
SHEPrUM, 3aMEJICHUE BPEMEHU B 3BE3JO0JIETE MO OTHOLICHUIO K OKPYXKAKOUIEMY
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MPOCTPAHCTBY, M3-32 KOTOPOIO KOCMOHABTHI MOMAAyT B Aanékoe Oymyiiee, U3
KOTOpPOTO HET BO3BpaTa JOMOH) JeNaloT TaK Ha3blBAEMYI «KOCMUYECKYIO
AKCIIAHCHUIO YEJIOBEUYECTBa» TYIMHUKOBBIM HAMPABICHUEM Pa3BUTHS I[UBUIIU3ALINH,
JIOKHBIM OpUEHTUpOM. OpUEHTUPOM HCTUHHBIM CTAHET Pa3BUTHE HE BOBHE, a
BHYTpPb, B UHBIE U3MEPEHUs, MOCIEACTBUS KOTOPOTO OCTAIOTCA HEBUJIUMBIMU JIJIS
BHEIIHETr0 HaOIoAaTes.

HeoaHo3HauHOCTh MOHATHI «IIPOILIOE» U «OYyIyIIee» MPUBOIUT K MapaJoKCy:
Korja Obl TBITaeMCsl MPOHUKHYTH B MPOILIOE, MBI MOMNAJaeM B HEpPEaIN30BAHHOE
(TMOTEHIAIBHOE) COCTOSIHUE, TaK KaK COOBITHS MEX]Ty BEIOpAaHHBIM HAMH MOMEHTOM
B TPOIUIOM B TOT MOMEHT emi€ HE COCTOSIIMCh, OHM ObUTM B OyaymieM IO
OTHOIIEHHIO K J3TOMY MOMEHTY. A TBITasAChb MNPOHUKHYTH B Oyayliee myTem
TPUBHAIBHON KOCMHUYECKON 3KCIAHCUU, MBI JIMIIb 3aTOPMO3UM (3aMOpPO3UM) CBOIO
CIOCOOHOCTh K TBOPYECTBY, BpeMs JUIsl HAC 3aTOPMO3UTCSA, U Mbl OKaXEMCS JIMILb
YY4aCTHUKAMU JIECAHTA CBOETO0 COOCTBEHHOTO JAJIEKOr0 MPOIUIOr0 B  YYyXO€
«HACTOsIILIEE», B KOTOPOM Mbl HMKOMY HE OyaeM HyXHbl. Takylo 371y10 HIyTKY
ChIFpajio Obl C HAMMU JBUKEHHE C OKOJIOCBETOBOM CKOPOCTHIO, €CIM Obl OHO OBLIO
TEXHUYECKU OCYILECTBIIEHO.

CorlacHO  ApuCTOTENI0, ILIEHTPOM KOCMOca  SBISIETCA 3E€MHOM  IIap,
«BCTPOEHHBII», B CBOIO OU€pe/lb, B APYroi map — B «cepy HEHMOABUKHBIX 3BE3MN.
D10 B ropas3no OOJbLIEH CTENEHU COIIACyeTCsl ¢ HOBEUIIMMH KOCMOJIOIMYECKUMHU
MIPEACTABICHUSIMU O MeTarajaktuueckon ['unepcdepe, Hexxenu cucrema KonepHuka
(B KOTOpPOM «UEHTP» NOHUMAETCS B UCKIIOYUTEIBHO TPABUTALIMOHHOM CMBICIIE) WIIU
Oosee MO3JHAA, HO TaKKE «00ECUETOBEUYECHHAs» TEOPHUS «IOJULEHTPU3MA», B
KOTOPOU poJib IIeHTpa OepeT Ha ceds Mro0ast «MHepIUalIbHAs CUCTEMA OTCUETay.

2. Bpemsi ApucTOTE/IS1 KAK Mepa ABUKEHUS AyLIH

['maBHOI 3aciyroii ApUCTOTENs B IOHUMAaHUU CYIITHOCTH BPEMEHHU ObLIT IEPEXO0/
OT BPEMEHHM KaK Mepbl «JIBHKEHHsSI HEOOCBOJA» K BPEMEHHU KaK MEphl «JIBUKEHUS
h13%11050%

Koraa myiia oTMeuaer JiBa «Temepby», TOTAa 3TO Mbl M Ha3bIBA€M BPEMEHEM, TaK
KaKk OrpaHMYEHHOE MOMEHTAMH «TEMEpPh» MW KaXKETCS HaM BpEMEHEM)
[Apucrorens, 1975, 219a 26-29].

Bcé cymee ApucToTenb JEIUT Ha MOTEHIUAIBHO CYIIee W aKTyallbHO CYIIEe.
Paccmorpum  (parmentsl ero pabor «OO0 wucronkoBaHuM» U «MeTtaduznkay,
Kacarolrecs: ’TOro BOmpoca:

OTHOCHTENFHO TOTEHIMAIBHO CYIIEr0 BMECT€ HUCTUHHBI (M TEM CaMbIM
BMECTE JIOKHBI) KaX0€ YTBEP)KIAEHHE W €ro OTPUIAHHE; TaK 4YTO He
HEOOXOMMO, YTOOBI OJHO M3 HUX OBLIO MCTHHHBIM, a APYroe JOXKHBIM
[Apucrotens, 1975, 19 b 1 —2].

Huuto BeuHoe, Hempexopsiiee, HEOOXOAMMOE HE CYIIECTBYET B
BO3MOKHOCTHU [Apuctotens, 1975, IX 8, 1050 b 7 — 8].
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(Kak BuauM, ApucCTOTENb MOHUMAET 3/1E€Ch HEBO3MOXHOE KaK caMoe
JeUCTBUTENIBHOE, YTO Mbl Ha3bIBaEM UYyJIOM).

JIBuKeHHEe HENb3s OTHECTH HH K BO3MOXKHOCTH CYIET0, HH K
JCHCTBUTEIIBHOCTH CYIIET0, TaK YTO €MY TOJIBKO M OCTAeTCs OBITh TEM, UTO
MBI CKa3ajii, a UMEHHO OBITh ocyliecTBieHueM [Apuctorens, 1975, Xl 9,
1066 a 24 — 25].

N3meneHnne u ABMKEHUE KAXIOTO [Tena] MpOUCXOAUT TOJBKO B HEM CaMOM
WU TaM, TJ€ CIY4YUTCS ObITh CAMOMY JIBIDKYIIEMYCS M HM3MEHSIOIIEMYCS;
BpeMsl K€ PaBHOMEpPHO Be3lie U BO BceM. [lanee, u3MeHEHHE MOXET UATH
ObIcTpee WM MEIJICHHEe, BpeMs K€ He MOXET, TaK KaK MeJJICHHOEe M
OBICTpOE  ONpPEACNAOTCS  BpeMEHeM:  OBICTpOE  eCTh  JaJIeKoe
MPOJIBUTAIONIEECS B TEUEHHE Majoro BPEMEHH, MEIJICHHOE € — Majo
[mpoaBuraromieecss] B TeUYeHHE OOJBIIOTO [BpEMEHH|, BpeMs e He
ONpeACNsAeTCS BpEMEHEM HM B OTHOIIECHWU KOJIUYECTBA, HU B OTHOILICHUH
kadectBa. UTO OHO, TakuM 00pa3oM, HE €CTh ABMIXKEHHUE — OTO SICHO.
[Apucrotens, 1981. 1V, 10, 218 b 10-20].

ApuCTOTENIeBCKOE  NOHMMAaHUE BpPEMEHM Kak Ipolecca  Iepexoaa
IIOTEHIMAJIBHO CYIIET0 B aKTyaJbHO CYIIEe II03BOJSAET HaM, BMECTO ITOHATHUU
«rpouuioe» M «Oyayiieey», HCIONb30BaTh MOHATUS «aKTyalbHO cyuiee» (A
pean30BaBIINXCSI COOBITHI) M «IOTEHUUAIBbHO cyliee» (IUid COOBITUH emié He
peaT30BaBIINXCS).

Pa3BepHyTy10 KapTUHY APHCTOTEJIEBCKUX KATETOPUN MOTEHIUHA U SHEPIUU Aall
A.®. JloceB B (QpyHIaMEHTAIILHOM TpylA€ «AHTHYHBIH KOCMOC W COBpPEMEHHAA
HayKay:

DHeprusi ecTh CMBICH (dHA0C), COOTHECEHHBIM ¢ WHOOBITHEM (C
QJIOTMYECKHM) U PAaCCMOTPEHHBIN B acleKTe 3TOro cootHeceHus. IloTenuus
e eCcThb TO, YTO IMOJY4YaeTcsl B CMbIcIE (3H0ce), KOrjia OH COOTHOCUTCS C
MHOOBITHEM (C aJOTMYECKHUM). DHEPrus €CTh CMBICH IUIIOC BbIpaKEHUE
IUTFOC CMBICJIOBOE CTaHOBJIEHHE. IloTeHINs eCTh BBIpPA)KEHNE MUHYC CMBICI
IUTIOC  CMBICIIOBOE BBIPAXKEHHME oOcCTaTKa... [loTeHIus — OTBICYEHHBIN
MPUHIIMI Mepexoja. DHeprus npeasapsieT noreHuuio. M 3to ocraercs Tak
HE TOJIbKO KOIJla HMMeeTcsl B BHUJAY paHee OIlpeaeseHHas MOTeHIuS,
JEICTByIOIIass B KauecTBE NPHUHLIMIA H3MEHEHMs B Jpyrol Bellwy,
MIOCKOJIbKY MOCJEIHSAS CTAHOBUTCS JPYTMM, HO U TOTJa, KOTJa Mbl TOBOPUM
MPOCTO O BCSIKOM TMPUHIUIE JBUKEHUS M TOKOS, MOTOMY YTO TaKXkKe U
IIPUPOA OTHOCUTCS CIOAA XK€, ABISAACH ABWXKYIIMM MPUHIUIIOM, XOTS U HE
B IPYTOM, HO B BEIIM caMoi 1o ceOe, MOCKOJIbKY OHa — caMa. B cpaBHeHHn
C KaXJ0M Takoil MOTEHIMEeH HHEeprusi — paHblle U IO CMBICAY U IO
cyOctaniuu. Ilo BpeMeHHU ke — OTYACTH OHA paHbIIe, OTYACTU U TMO3KE
noteHiuu [Apucrorens, 1975, 1X 8, 1049b 4 — 17; Jloces, 1993, C. 449 —
453].
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Hanee JloceB paccMarpuBaeT NPUHLMUIIHAIBHOE pa3inuuue B3MAnoB l[lnaTtona wu
ApucroTens:

B miatoHw3me wuaes eCTh CMBICIOBas KOHCTPYKIMS MH(a Kak
CIMHCTBEHHON PEaJbHOCTH; B apUCTOTEIM3ME )K€ — UJes €CTh CMBICIOBas
KOHCTPYKIMSI MHU(PHUECKUX (YHKIIMHA BEIICH, MPUYEM CaMH BEIIHU HE CYTh
Mudbl. [ToaToOMy, TaM Hes €CTh JIUK U JIMYHOCTD, TYT XKE OHA — KU3Hb U €€
sHTeNexus. TaM — U3BasHUE U CTAaTysl, 3/IeChb — BHYTPEHHE CO3UIAIONINN H
oopmistronuii mynsc Bemmu [Jloces, 1993, C. 468 — 469].

3. Hoselimas KOCMOJIOTHSA 1 MATEMATHKA AHTPOMOKOCMH3Ma

Crano o01uM MECTOM «HEBHUMAaHUE», OyATO ObI MPOSIBICHHOE APHUCTOTENEM K
marematuke. Ho geiictBuTenbHO s ero ¢duimocodus antumaremaruyHa? Kak
M3BECTHO, COTJIaCHO APHUCTOTENEBCKOM KIacCU(pUKAIIMKU HAYK, MATEMAaTHKa BXOJUT B
cOoCTaB TeopeTudeckor ¢umocopuu, OJHAKO HH OJHO M3 €ro COOCTBEHHO
MaTeMaTUYECKUX COUYMHEHUM HE COXPaHWJIOCh — Mbl 3HA€M 00 MX CYIIECTBOBAHUU
JUIIBH TI0 MO3AHEeNIUM ccbliikaM. Ho ero yueHue o BpeMeHU Kak «IBUKCHUU TYIN»,
OpraHUYEeCKOM KocMoce W VAN (OKMBOM BemiecTBe) MaéT BO3MOXKHOCTH
PEKOHCTPYHUPOBATh M €ro MaTeMaTUYEeCKHWE BO33peHHA. B oIHON W3 mpeablaylumx
MyOJIMKAlM MBI YK€ BBIJBUHYJIU TE3UC O TOM, YTO YBEPEHHOCTh B PEAIBHOCTH
MaTeMaTUYECKUX OOBEKTOB MOXET Oa3upoBaThcsi Ha Quiaocopuu ApuUCTOTENs
[Kynpun, 2015, C. 414 — 422]. Bo3Bpar kK ApUCTOTEIEBCKOMY AHTPOIIOKOCMH3MY
MO3BOJIUT CO3JaTh COBEPIICHHO HOBYIO MAaTE€MaTUKy, MareMarnuky OpraHuyeckoro
Kocmoca, koTopas He Oyner HU (HopManbHONU UTPON C OTBJICUEHHBIMU CYIIHOCTSIMU
(Mo1I00HO HBIHEITHEH «YUCTOM» MATEMAaTUKE), HU TEXHUYECKUM MPUCTIOCOOICHUEM
JUISL  pelIeHHs] 3a/ad, IIOCTaBJIEHHBIX O0ECYEIIOBEUEHHBIM MEXaHUCTUYECKUM
«tporpeccom» ((QyHKIHSI COBPEMEHHOMN «IPUKIIATHOW» MaTeMaTUKH). MaTemaTuka
Oprannueckoro Kocmoca He TOJNBKO TOMOXKET TIOHSITh, KakuM 00pa3oMm
dbopMupyeTCsl, XPAaHUTCS U BOCIPOU3BOJUTCS MaMsTh, HO U TO3BOJIUT CO3HATEIHHO
YIOPABJISTH 3TUMH MPOIECCAMMU.

B COBPEMEHHOMU bunocodun MAaTEMATUKH 00BIYHO MIPUHSITO
MPOTUBOINOCTaBIAT, yueHue I'eopra KanTopa o0 peaJbHOCTH  aKTyalbHO
TPaHC()MHUTHOTO YUEHUIO ApUCTOTENA, OyATO Obl OTPUIIABLIETO 3Ty pealibHOCTh. Ho
MMEHHO Yy4eHue Apucrorenss o0 »dHrTenexuu (mpeArnoiaramliiee pealbHOCTh
aKTyalHu3aluy, TO €CTh MEPEX0/1a MOTEHUUAIBHO CYILIEro B aKTyaJlbHO CyIlIee) NaéT
BO3MOXXHOCTh ompaBaaTh ydyeHue KaHTopa o0 TpaHCHUHUTHOM. AHTUHOMHUS
TEPMUHOB «AKTyaJIbHOE» M «TPaHCHUHUTHOE» paspeniacTcss UMEHHO TEM, YTO
TpaHC(UHUTHOE («METATENIOC», €CIIU TOCTApPaThCsS BEPHYTHCA OT JIATUHCKUX — K
IPEUECKHM KOpHSM) pEalbHO CYIIECTBYeT HMEHHO B Bujie dHrenexuu! (Mbl
HAMEPEHHO HE HCIOJIb3YEM PYCCKOE CJIOBO «OECKOHEUHOE», TaK KaKk OHO HE COBCEM
BepHO mepenaér cmbicii KaHTOPOBCKOTO TepMUHA «TPAaHCHUHHUTHOE», KOTOPBIN
MpaBUILHO OBUIO OBl TEpPEeBECTH Ha PYCCKUM KaK «3aKOHEUHOE» — OTCIoJa
3HAUMTENbHAS YaCcTh HEJAOpa3yMEHUM, BOSHUKAIOIIMX MPH NepeBoaax TpyAaos ['eopra
KanTtopa Ha pycckuii s3bIK).
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CoryiiacHO HOBEHMIIMM TEMIIEPOJIOTMYECKUM MPEICTABICHUAM, BpPEMS MOXHO
MIOHMMATh KakK IPOLIECC KPUCTAUIM3alUM IPOCTPAHCTBA. BpeMs mnopokmaer He
Tonbko 3Hepruto [KoseipeB, 1991], HO U mpoCTpaHCTBO, B KOTOPOM IOTEHIMAIBHO
CYILIECTBYIOIIME COOBITUS MPEBpAIIAlOTCS B  aKTyaJbHO  CYIIECTBYIOLIUMU
(cocTosiBIIHECS ).

Opranunucrckas kKocMoJiorust Apuctorensi, B kotropoit Hyc (kocmuueckuit Ym)
BBICTYIIA€T B KA4ECTBE TEJICOJIOTHUECKON [IpMUYMHBI LENeIBUKUMBIX YCTPEMIICHUIM
BCEX Bemed wMwmpa, ropazgo Ommke K kocmosormm OtioB  llepkBu, dem
npencraBieHuss [lmaToHa o HeEKMX «OOKECTBEHHBIX CYHIHOCTAX». [loatomy
HCIIOJIb30BaHUE XPUCTUAHCKUMHU OOTOCIOBaMU APHUCTOTEIEBCKOM TEPMUHOJIOTUU
BIIOJIHE onpasaaHo. Cearurens Bacunuii Benukuii HE TOJBKO MCHOJIB3YET B CBOEH
KOCMOJIOTMY MOHATUHHBIN annapar ApUCTOTENS, HO U IPUMEHSET ApPUCTOTEIEBCKUN
TepMUH OVGi0. B cBOEM yueHnH o CBsAToil Tpowuie, BIepBbIE BBEAS €ro B
XPUCTUAHCKOE OOTOCIOBHE.

VYxe B HoBoe Bpems, ['.B. JleliOHUIT NpUIIEN K 3aKII0YEHUIO, YTO TEICOIOTU3M
(yuenue Apuctorenss 00 DHTENEXUH) SBISETCS €IWHCTBEHHOW albTePHATHBOU
aTEUCTUYECKO-MEXaHUCTUYECKOMY MHUPOBO33peHHI0. OH Ha3Bal SHTENEXUSIMHU CBOU
MOHaJbl M BHJIEN TMOATBEPXKICHUE YYEHUIO 00 DHHTEIIEXUU B OHOJIOTHMUYECKOM
npedopMusme.

Emé B 1885 romy H.A. JlanuneBcKuil JOCKOHAJIBHO MPOAHAINU3UPOBAI
«IIpoucxoxnenne BunoB» Yapnbp3a [lapBHHA, OLIEHUB 3TOT TPYHA, KaK «Yy’KACHOE
VYEHHE, YyKacoM CBOMM IpeBOcxojsuiee Bce BooOpasumoe». Ilo cioBam
JlanuneBckoro, «rmceBporeneonorus» JlapBuHa (OCHOBaHHash HE Ha NPU3HAHUU
pazyMa, MHTEJJIEKTa M JTyXOBHOI'O Hayaja, a Ha CIy4allHOCTU M BEPOSITHOCTH) «HE
MOJKET 3aMEHHUTh HCTUHHOW TEJIEOJIOTUH, CBSI3aHHOM ¢ MMeHaMu Apucrtorens, KioBse
u bapa» [[lanunesckuit, 1885, u. |, C. 522, 529]. B 1960 — 1970 ronax B Guonoruu
HaMeTWJIach TEHAEHUHUS K JadbHEUIIEMY OTXOYy OT PEAyKIIMOHM3MA, K HOHUMAaHUIO
TOTO, YTO OHWOJIOTHS OTIMYAeTCS OT HAYK O «HEKHUBOM» HE «IIPUHIIUIIAMH
BUTANIM3Ma», a UMEHHO Teneonorued. (Ho mpusHanue opraHM4ecKorl MPUpPOIbI
KOCMOCAa JacT BO3MOYKHOCTb pPacCIpOCTPAHUTH TEJIECOJOIMI0O M Ha BCE HAYKH O
npupoje, Bkitouas Gusuky u xumuto). [lo mabmonenuro B.W. Hazaposa, «... BroyiHe
3aKOHOMEPHO, YTO MHOTHE 3BOJIFOIIMOHUCTHI, CTOSIIME Ha MO3UIUAX OPraHUM3Ma, B
paBHOM Mepe MNpUHAANSKAT K HeoJaMapku3My U ¢uHamu3My... DOuHaIU3M
pPELIMTENIbHO MPOTHUBOINOCTABISAECT ce0s JapBMHU3MY, a HEOJaMapKU3M €ciud |
BKJIFOYAET B OTJEJIBHBIX CIydasX €CTECTBEHHBIM OTOOpP B 3BOJIOLIMOHHBIA MEXaHU3M,
TO Ha MpaBax BTopocTeneHHoro ¢akropa» [Hazapos, 2012].

HcnpaBnenue ycCTOSIBUIMXCSI B COBPEMEHHOM HAyYHOM OOMXOJE HCKaKEHHM
MOHATUN «BPEMEHM», «KOCMOCA», «SBICHHS» M «CYIIHOCTW», BO3BpAILCHHE UM
MCKOHHOTO ApPHCTOTEJIEBCKOIO CMBICTIA, IOMOXKET HE TOJBKO OTKA3aThCS OT JIOKHBIX
LeJiernojaraHuii, HoO M BEPHYThCS HAa WUCTHUHHBIM MArucTpajbHbIA NYTh Pa3BUTHUS
HAay4YHOTO ITO3HAHUS.
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ARISTOTLE ON CAUSES AND LAWS
IN THE WORLD OF LIVING BEINGS!

Milana TASIC?

Linnaeus and Cuvier have been my two gods,
... but they were mere schoolboys to old Aristotle.
Charles Darwin

ABSTRACT. Aristotle's observations in the world of living beings do not have the character
of natural laws, in today's sense of the word. They testify primarily about a high correlation
between forms and functions of body organs and environmental conditions, and what will be
confirmed in the New Age by the theory of evolution (Darwin). However, he formulates
several general principles of inference we quote: (1) “Nature does nothing in vain”
[Aristotle, 1943, I, 741b], (2) “Nature does nothing superfluous ” [Aristotle, 1994 — 2003,
I1, 691b], (3) “Nature acts according to a goal ” [Aristotle, 1965, II, 471b].

As well as the principles he has named as: the principle of compensation and balance and
the principle of economy. The first of them reads as follows: (4) “Everything needs
something to counterbalance it, in order to achieve a balance and the mean” [Aristotle,
1994 — 2009, 11, 7, 652b], and the second one as: (5) “When nature has the aim to create
something, it strives to ‘consume’ the minimum of material in that way ”. He, of course, has
in mind four causes of all that exists in the inanimate and living nature, namely: material,
formal, efficient and final cause, whereby, in the organic world, a particular importance he
attributes to the last of them.

Aristotle, therefore, made plenty of observations about the adaptability of species to the
environmental conditions, but did not derive conclusions about the disappearance of those
forms of living beings with which it was not the case. Namely, both plant and animal
species, according to him, nature has built up such as they are, once and forever.

Contents
1. About four causes in nature etc.
2. “Nature does nothing in vain”, “Nature does nothing superfluous”, and “Nature acts
according to a goal”
3. The principle of compensation and balance
4. The principle of economy

Epilogue

L An essay.
2 University of Strasbourg, Strasbourg, FRANCE.

Vol. 6, Nos. 3&4,

BIOCOSMOLOGY — NEO-ARISTOTELISM | Summer/Autumn
2016




561,

1. About four causes in nature etc.

When Aristotle describes carefully his observations in the world of living
beings, he does not try to formulate the laws of nature, in the modern sense of the
word. What he notes are different observations in many species, in character
“external” ones, between certain organs and their functions, that occur in many cases,
or frequently. In this sense, he speaks about the principles, rules, etc., which haven't
the character of biological laws, whose validity would concern all biological
individuals in the broadest sense of the word. (Such is in character, for example, the
current law of evolution, whose validity do not meet the exceptions.) It is important
to make sure as well that Aristotle excludes the presence of supernatural forces in the
explanation of biological phenomena, like God, etc.

According to him, the emergence of each thing (being) in nature is owed to
mutual relations of quadruple causes, what he illustrates in the example of a sculptor
and his work. A sculptor, say, decides to carry out the figure of God Hermes. He
chooses first a valid piece of marble on which he will accomplish his work and the
appropriate tools afterward: a hammer, a chisel etc. for the same reason. The result
would be the figure of Hermes, carved in marble. Here each of four moments is for
him a “natural cause”, which is differently appointed, and so in that sense, he speaks
about a material cause (causa materialis), a formal cause (causa formalis), an
efficient cause (causa efficiens) and a final cause (causa finalis). In the mentioned
example, his material cause would be a piece of marble, a formal cause — the idea in
the mind of the sculptor, an efficient cause — the associated tools and a final one —
that which Hermes' figure would serve, as accomplished one.

We identify these four causes also when the matter is of formation of living
beings. In fact, in the Generation of Animals, Aristotle finds that two and two of them
are very close so that it is possible do not distinguish them. It would be the case with
material and efficient cause, on one hand, and formal and final cause, on the other, or
in his words:

As we know, there are four basic causes: (1) 'that for the sake of which' the
thing exists, considered as its ‘end’; (2) the logos of the thing's essence
(really these first two should be taken as being almost one and the same);
(3) the matter of the thing, and (4) that from which comes the principle of
the thing's movement. [Aristotle, 1943, I, 1, 715a]

Besides it, in the world of living beings, Aristotle attributes a particular meaning
— to the final cause. In this regard, he notes that certain specific features of living
beings, such as hair color, a color of the eye, of the voice in men are owed only to a
material cause, not serving a specific goal. And when he speaks about the fetus, he
denies Democritus theory, according to which its development depends on the
mechanical movement of the uterus and the way of mother's breathing. And all that
for the sake of an end towards which it tends, as well as of necessities ruling in nature
— such as humidity and heat necessary for its development. It shows that nature of
Aristotle is an ordered whole, where the same causes lead to the same results, etc.,
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what helps him, by presenting his observations in the world of living beings, to
formulate more rules, whose validity is sufficiently general.

Such rule is, say, according to him, that of an ordinary relation between the
number of teeth and the length of life in animals. In the sense that animals having
more teeth live longer, or if they are more densely spaced than those where the case is
reversed. Or that the length of life depends on the presence or absence of bile in the
liver and the like. But if on the basis of these conclusions are only external
observations, when the matter is of blood and its properties, Aristotle will find —
something that is more founded — if the animal's blood is rarer, its intelligence is
bigger and the sensuality more developed, bearing in mind that blood is a substance
that feeds the organs of the body. As he will conclude, say, from the form (size) of
heart about the character of an individual, finding that those animals whose heart is,
as an organ, big, are shy and lazy etc.

Avristotle finds a connection also between the way the animals move and species
they belong to. According to him, all bloodless animals have more than four points of
support in moving, and warm-blooded animals — maximum four. Or that the number
of legs in animals is always even and that quadrupeds perform their steps
“diagonally”. When observing birds, he will find that those of them having long
necks have such legs as well (except palmipeds), or that there is no bird with a
feathered tail, not having a lot of feathers on wings too etc.

When it is about the animal world, as the most general laws that apply without
exception, Aristotle carries out the fact that each animal — even the smallest one —
feeds, as it is proper to each of animals to reside solely, or mainly, in one of four
proto—elements: earth, water, fire or air. For example, to birds in the air, to fish in the
water, and to all other animals — on land. It is of an importance also his observation
that a minor change in a “small” organ of the body, can lead to essential changes in
the function of the whole organism. Like resizing an embryo, which can cause the sex
change, or small changes of an organ in a castrated male, which can bring to gender
reassignment of an animal. In this way, even the smallest part of an organism is the
holder of the principle of a species, that plays a crucial role in its functioning.

In the words of Aristotle:

But if in the sanguinea it is the parts concerned in copulation that differs
primarily in their forms, we must observe that a small change in a first
principle is often attended by changes in other things depending on it. This
Is plain in the case of castrated animals, for, though only the generative part
is disabled, yet pretty well the whole form of the animal changes in
consequence so much that it seems to be female or not far short of it, and
thus it is clear then an animal is not male or female in virtue of an isolated
part or an isolated faculty. [Aristotle, 1943, I, 2, 716b]

Let us mention a general principle also, recognized by Aristotle in leaving and in
Iinanimate nature, that is the principle of order and beauty. Namely, we see the
harmony of celestial bodies, of them as non—created ones, but also a harmonious
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performing of functions of organs in the body, according to the aim it is proper to it.
And when it is about the beauty, each body, as a rule, is “double” one, Aristotle says,
because almost all of its organs are symmetrical — what indicates a particular balance
in the body.

2. “Nature does nothing in vain”, “Nature does nothing superfluous”, and
“Nature acts according to a goal”

“Nature does nothing in vain” is one of the major principles, which helps
Avristotle not only to explain the structure of organs and the way of life of living
beings, but also the origin of species. Nature clearly knows what it wants and
persistently tries to achieve it. In that way it confirms its ingenuity: as an artist, it
outlines the shape of a human fetus and, step by step, it forms each organ of the body.
Not making, therefore, anything in vain — so, for example, nature did not “earmark”
eyelids to fishes, since the aquatic environment, according to him, has no impurities
such as air environment

Avristotle says about it:

Fishes, however, have eyes of a fluid consistency. For animals that move
much about have to use their vision at considerable distances. If now they
live on land, the air in which they move is transparent enough. But the
water in which fishes live is a hindrance to sharp sight, though it has this
advantage over the air, that it does not contain so many objects to knock
against the eyes. The risk of collision being thus small, nature, who makes
nothing in vain, has given no eyelids to fishes, while to counterbalance the
opacity of the water she has made their eyes of fluid consistency. [Aristotle,
1994 — 20009, 11, 13, 658a]

But as nature does not anything superfluous or vain, it does not anything that is
sooner or later, equally striving — of more possibilities — to achieve the one which is
the most optimal. An example for it Aristotle finds in man, to which nature has
implanted hair on the anterior of the body, because his vital organs are on that side.
Differently than in animals quadrupeds, whose hairs are thick on the back, and rare
on the stomach, just because those organs are, in a way, protected.

Or, in his words:

The reason for this is that hair is intended to serve as a protection to its
possessor. Now, in quadrupeds, owing to their inclined attitude, the under
or anterior surface does not require so much protection as the back, and is
therefore left comparatively bald, in spite of its being the nobler of the two
sides. But in man, owing to his upright attitude, the anterior and posterior
surfaces of the body are on an equality as regards need of protection.
Nature, therefore, has assigned the protective covering to the nobler of the
two surfaces; for invariably she brings about the best arrangement of such
as are possible. [Aristotle, 1994 — 20009, |1, 14, 658a]
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3. The principle of compensation and balance

The other two general principles in nature help Aristotle to explain the
morphology of living beings and species. They are the principle of compensation and
balance and the principle of economy. The first of them he describes by the words:
“Everything needs something to counterbalance it, in order to achieve a balance and
the mean”. [Aristotle, 1994 — 2009, II, 7, 652b]. In other words, nature seeks to
preserve the proportion of all things, namely, so that a surplus on one side would not
prove fatal for it, it allotted the opposite side to it, to compensate that surplus.
Something similar had in mind Heraclitus when he says: “All things are exchanged
for Fire, and Fire for all things, even as wares for gold, and gold for wares”.
[Heraclitus, frg. 90]. It is interesting that Aristotle explains the role of the brain by
means of this principle, that is, this area of the body, in the skull, which is cold, has
the role to make cool another area, the area of heart which is warm. (He, therefore,
did not know what exactly serves the brain, the most complex organ of human body).

He says about it:

For nutrition and the imparting of motion are offices of the soul, and it is by
the heat that these are most readily effected. To say then that the soul is fire
iIs much the same thing as to confound the auger or the saw with the
carpenter or his craft, simply because the work is wrought by the two in
conjunction. So far then this much is plain, that all animals must necessarily
have a certain amount of heat. But as all influences require to be
counterbalanced, so that they may be reduced to moderation and brought to
the mean (for in the mean, and not in either extreme lies the true and
rational position), nature has contrived the brain as a counterpoise to the
region of the heart with its contained heat, and has given it to animals to
moderate the latter, combining in it the properties of earth and water.
[Aristotle, 1994 — 2009, 11, 7, 652b]

Avistotle finds afterward that the developing of some organs in living beings is
“followed” also by the said law of balance, in this sense, say, that each particular
development of an organ or a function, takes place at the expense of other organs, or
other function of the organism. It would be the case with the developing of horns in
mammals, which, according to him, is connected with the lack of teeth in the upper
jaw of the animal. Because the nutrients needed to both organs, go this time to one of
them, and so, in that way, nature takes something of one side, to give it to another.
Or, say, bears have a thick fur, precisely because their tail is short, just as in animals
whose feet are separated, this shortfall is “compensated” by the development of horns
on their head.

Many other examples too go in the favor of the validity of this rule, according to
Aristotle.

For example, the animals which have tusks, like elephants, do not have horns, or
those having a strong jaw, have no fangs, nor horns. In the same sense, nature has
“rewarded” wading birds with long legs and long beaks, but, in turn, it has
significantly weakened their ability to fly. These birds also do not have long feathers
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on the tail, for the same reasons of saving material of the body, and so long as they
fly, they stretch out the leg backward to compensate this deficiency. Let us mention,
on this occasion, birds of prey, whose wings are disproportionately higher than rest of
the body, and which were developed to serve precisely what is essential for their
survival — feeding.

After, the principle of compensation, or balance, not only explains the place and
the morphology of organs, but also the function they perform in the body. An
example for that Aristotle finds in women by which the monthly duty cycle is absent
at the time of pregnancy, because both processes use the same food in the basis, and
which is now drawn by nature on the side of the infant.

Various examples of other type go in favor of a particular biological balance,
which is recognized if one compares the size of an organism of an individual of a
species and the number of offspring it leaves. Namely, this relationship is inversely
proportional. That is perceived in mouse, insects, fishes ... which multiply almost
without ceasing and whose offspring are numerous, while their organisms are
relatively small. Similarly, in hens, the case is such that the smaller of them lay more
eggs than the bigger ones etc., what Aristotle explains again in terms of balance: the
lack of physical material on one side is compensated by the abundance of samples of
the same species (by a surplus of breeding material) on the other.

And this phenomenon is evident, of course, in the world of plants too.

4. The principle of economy

The principle of economy in nature is in that when it has to create something, it
strives to “consume” a minimum of material in that way. According to this principle,
say, the long bones of vertebrates are thick but hollow and not all filled.

Trying to explain the other phenomena in the animal world by the application of
the principle of economy, Aristotle mentions the mouth, as an organ, whose primary
function the food intake, is “supplemented” by multiple other functions, such as:
chew food (in some species), breathing, creating voices (speech). Also, the nostrils in
animals have a dual function: as an organ of smell, and as an organ of breathing. Let
us mention several other organs with more than one function. The tongue is an organ
of taste, but it takes part in the creation of voices. In elephants the trunk has a role to
grab and carry everything in its domain, just as it is the organ of breathing. The role
of the kidneys is twofold as well. And at the same time, to man's hands belong
various features which are difficult to be named all. However, nature, he notes, do not
do it at all costs and in all cases, but only where it is most appropriate.

Finally, as the confirmation of an universal validity of the principle of economy
in nature, Aristotle states that only those animals possess particular organs, which are
capable of using them. This is the case with organs of attack and defense: the teeth
fangs, horns, claws ... we meet only where they are properly used, that is, in the
beasts, oxen, raptors, as follows. Or, in turn, the bent claws, in birds, raptors, and the
interdigital webbing on the feet in geese and others. It would be always, therefore, so
the animals possess only those organs that correspond to the highest degree of a
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function they serve, performing this function in the most appropriate way and in the
best conditions.
Here's a quotation to illustrate it:

The Good Fliers have big strong wings, e.g. the birds which have crooked
talons and feed on raw meat: these must be good fliers owing to their habits
of life, and so they have an abundance of feathers and big wings. But there
are other sorts of birds which are good fliers beside these: birds safety lies
in their speed of flight; and migrants. Some birds are poor fliers: heavy
birds, which spend their time on the ground and feed on fruits; or birds that
live on and around the water. [Aristotle, 1994 — 2009, 1V, 12, 694b]

When it is about the organs and their functions, and having in view the rational
power of the human race, Aristotle states as a principle that such a being is more
intelligent which can use multiple tools. Thus he concludes that man has developed
his hands because he is reasonable being and because he has used this natural power
to assign various functions to that organ. In contrast to Anaxagoras, who spoke that
man is more intelligent than other animals precisely because he has hands. Or else,
what the Sophists say of human being that it is born naked and barefoot, that it begins
to walk with difficulty, etc., and is therefore not adapted to its environment.

Avristotle says about it:

Now it is the opinion of Anaxagoras that the possession of these hands is
the cause of man being of all animals the most intelligent. But it is more
rational to suppose that his endowment with hands is the consequence
rather than the cause of his superior intelligence. For the hands are
instruments or organs, and the invariable plan of nature in distributing the
organs is to give each to such animal as can make use of it; nature acting in
this matter as any prudent man would do. For it is a better plan to take a
person who is already a flute—player and give him a flute than to take one
who possesses a flute and teach him the art of flute—playing. [Aristotle,
1994 — 2009, 1V, 10, 687a]

Aristotle finds that the advantage of human being in this regard is still multiple,
because what animals bring as protection in their coming to the world, it stays
forever, as the only thing they have, while the man is able to find out, directly or
indirectly, the most diverse means to protect himself from unfavorable conditions of
environment. Because his hand itself, or indirectly, can achieve the effect of claws at
prey, of horns in animals that have horns and the like.

Epilogue

Aristotle, therefore, in speaking about the phenomena of living beings has
reliably bowed, first, to laws “shared” by the uncreated world, as well as the created
and changeable one, such as the quadruple causes of all that exists, or the principle in
nature that the same causes lead always to the same results. According to him, there
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Is no principal difference in development between the animate and the inanimate
world, what would be a valid basis in the science the universe to be interpreted on the
basis of itself, beyond of supernatural, the divine and similar elements in its
development. He also did not find that the most diverse animal species owe their
existence, say, to some chaotic state of the universe at the beginning, to a case, but
that everything or being is created “for something”, as well as it persists for the sake
of something. It is a teaching of purposefulness that exists in nature. According to
him, species became “from nature”, from the beginning such as they are, made as we
have seen “by a plan”: to be adapted to the environment in which they live, to
“follow” the optimal ratio between the organs and their functions, that is, do not exist
those which serve no purpose, nor those which are a surplus etc.

Although it could be differently objected to his observations and conclusions, it
falls into eyes already at first glance the main terms of the relationship of species and
the environment, of organ forms and functions they perform in the organism and the
like. But this terminology is largely the one that will bring, more than two millennia
later, say, the theory of evolution of Charles Darwin (1859). In fact, Darwin drew, as
it is known, from the adaptability of individuals to the environmental conditions, the
far-reaching conclusions about the origin of species, that is, that all species have
evolved from the same initial forms, but only those have survived that were fit to the
environmental conditions (the mechanism of natural selection). On that path, the path
of evolution, he speaks about the so-called mutations, as on those morphological
changings within a species, that will lead over time to a new species, since they
would be transmitted through inheritance.

Avristotle, as we have said, made many observations about the highest
“harmony” among nature, on the one hand, and the morphological and functional
characteristics of biological species, on the other. But he did not make conclusions
about the former life forms that are not preserved during their development. Although
his researches were in favor of the validity of (a part) of Darwin's theory — that,
precisely, about a mutual correlation between the survival of the species and
environmental conditions.

In addition, now we know that hereditary characteristics and their changes
(mutations) are related to the gene (1953), what, again, is closely to Aristotle's
intuition, to his “idea”, which is potentially contained in each thing or being, and
which seeks and finds a way to actualize itself in the matter. Just as the basic
characteristics of a (further) being are contained in the genes. And what tells about
the extent in which the natural-scientific observations of Aristotle in biology could
be compared to the contemporary teaching about living organisms and species. Since
Avristotle did not possess knowledge about the structure of matter on its micro level:
he didn't know what are atoms, cells, etc., nor ways of reproduction of living
organisms, and the like.
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HNupopmanuonHoe NUCHLMO
Opranu3zaimoHHbIA KOMUTET MpuUriamaeT Bac npuHsaTe yuactue B padbore 13-20
Mesicoynapoonozo cemunapa no buokocmonozuu, n11aHUPyeMOro K IIPOBEACHHUIO
Ha 0a3ze «HcTUTYyTa HaAy4HOM MH(pOpMaUK 10 o0IecTBeHHbIM HaykaM PAHy,
16 nosiops 2016 r., o Teme:

«K nocmpoenuto nosou nmezpanvhou peaibHocmu.
Axmyanvnocmo Opeanuyucmckozo (Heo-Apucmomenesckozo)
Tuna payuonanbHocmu (Hay4Ho20 3HAHUS)»

[“Towards new Integralist models of reality:
Relevance of the Organicist (neo-Aristotelian)
Type of rationality (scientific knowledge)”]

JHannoe mepompusitae — 13-if MexayHnapoanbiii cemunap mo bruokocmonoruu (131SBC),
crutanupoBaHHbIl K npoeaennto B MTHUOH PAH, r. Mocksa, 16 Hosi6ps 2016 1. —
npeajgaraercs Juisi criocoOCTBOBAHUS LIETSIM U3YUYEHMSI M pa3pelieHHs BOIIPOCOB,
BbiHeceHHBbIX 17151 @opyma UHMOH PAH «Poccusi: kimtoueBbie mpo0ieMbl U PELICHUSI.

I'maBuas wnenp 13ISBC coctour B OOHApyKE€HUM HOBBIX aJCKBaTHBIX —
Humeepanucmeckux — OCHOBaHUM, M, TakuM oOpa3oM — peanu3aiuu 3ajad
nocTpoeHuss 3G(EKTUBHBIX HAYYHBIX KOHCTPYKIMA U TPOBEJACHUS B KHU3Hb
(opranu3zanuu) O0JaronoJy4yHbIX COLMOKYJIBTYPHBIX MPOLECCOB, B OTHOIICHHH K
BbI30BAM KaK pOCCHUUCKON, Tak M TJIOOAIbHOM (MHpPOBOM) pealbHOCTEH.
CyllleCTBEHHO, YTO B peanu3alid HUCKOMBbIX WHTErpalluCTCKUX OCHOBAHUW —
HeoOXoMMoe 3HaueHue umeeT (paspadarbiBaembiii B BKA-buokocmonoruueckoi
accoranuu — http://www.biocosmology.ru/) coBpemeHHbIli HaydHbIiH OpraHUIA3M
(HO, BHEpBbIE, B MacIITabe BCEOXBAThIBAIOIIEH (Cymep)CUCTEMbl 3HAHUM, KOTOPBIMA
ObLT TIpEeMTIOKEH MHUpY Apucrotenem, oOmenpusHaHHbiM OTIOM Hayku). Mbl
yTBEepkKJaeM, uTo HayuyHblii Opranunusm (OyHKIHMOHAIMCTCKUN HATypalin3M,
Teneosiornueckas (u3MKa), pPaBHO KaK H MPOTHBOMOJOXHBIA emy (HbIHE
nomuHupytomuit) [lnatoHoBckuit [lyanmusm (Marematuyeckuilt (GU3HKAIU3M |
METOOJIOTUYECKUI aHTPOTIOLIEHTPU3M); U TPETUi, mpoMexKyTouHblii Tum, kak pas
MCKOMBIN €CTECTBEHHbIN MHTerpann3M — BCe OHU, PaBHBIM 00pa3oM, SIBIISIOTCS Kak
CYIIECTBEHHO BHEBPEMEHHBIMU (BHEUCTOPHUYECKUMH, JACHCTBYIOIIMMHU KaK 3aKOH
MPUPOJIBI, T.€. CYIIECTBYIOIIUMU U aKTUBHBIMH BCETJa, BO BCE BO3MOXKHBIE 3PbI U
AMOXH; JUIsl TIPOIIECCOB TMO3HAHUS, €CTECTBEHHO, BO3ZHUKAIOUIUMU OJJHOBPEMEHHO C
MOSIBJICHUEM CO3HAHUSI 4YeJOBEeKa M €ro palMOHAIBHOW JIEeSITEIbHOCTH); TaK M
CYIIIECTBEHHO UMEIOT BCEOXBATHIBAIOIINM (T.€., KOCMOJIOTMYECKUM ) XapaKTep.

Takum o00pa3om, Kaxapli Tunm wuMeeT COOCTBEHHbIE OCHOBaHUS (JJid
Opranunysma, B OTHOIICHHMHM K (PyHIaMEHTaIbHBIM MPUHIMIAM 3THOJOTHH,
THOCEOJIOTUU, METOJOJOTHH, aHTPOMOJIOTHUU, U T.I. — 3TO Hamypaniucmckuu Turm:
BHYMpeHHe-OUHAMUYECKULL, OunoaApHbIlL, UeneOBUNCUMDLLL YUKTUYEeCKULL,
Tpuaouueckuii,  260aH0YUOHHO-80CX00AWUY,  DPYHKYUOHANIUCMCKUL).  YMECTHO
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OTMETHUTh, 4TO Organicon (OpraHudeckwii) ApHCTOTENII UMEET 3HAUYCHHE (C epey.)
UMEHHO «HHCTpyMeHTa» (DyHkuuu). CoOCTBEHHO 3TH (APHUCTOTEIEBCKUE —
cymecTBeHHO  Opeanuyucmckue —  @OYHKIUMOHAIUCTCKOTO — HaTypaiu3Ma U
TEJICOJIOTUUECKOW (PU3MKH) OCHOBAHUS HAYYHOU JESITEIBHOCTU (STHUOJIOTMYECKHE,
THOCEOJIOTUYECKHE,  METOJOJIOTHYECKHE,  aHTPOIMOJIOTMYECKHE, a  TaKkKe
COITMOKYJIBTYPHOTO, (K0)3BOJIOIIMOHHOTO, HoochepHoro pa3BUTUSI) U ObUIH
3aJI0)KEHbl OTEUECTBEHHBIMU YYEHBIMH, BOIUIOTUBIIMMH B KU3Hb JOCTHXKEHUS
HAy4YHBIX IIKOJI PYCCKOTr0 KOCMHU3Ma, PyCCKOTO LUKIIN3Ma, PyCCKOIO IyTH B HAYKax O
MOBEJECHUHU, PYCCKOTO OPraHMIM3Ma, PYCCKOrO MYJbCAallMOHU3MAa U PYCCKOIO
byHKIIMOHATN3MA.

Eme B cepegune mnpomwtoro Beka Ilutupum A. CopokuH, B CBOel
Tpuagojgornyeckod «ColHalbHOM M KyJabTypHOM auHamuke» (1937-1941 rr.)
YTBEpXKJajd, YTO MHUP ECTECTBEHHBIM 00pa3oM BCTYNWJI B 3py JOMUHHPOBAHUS
HNuTerpansHOro Tuna COLIMOKYJIbTYPHOU CYIIEPCUCTEMBI (T_CKCO),
MIPOMEKYTOUHOTO Mexy nossipubiMu Marepuanuctuyeckum (Sensate T CKCC) u
WneanmonanpubiM (Ideational T CKCC); u, 4To Kak pa3 Hallla MHTCJUICKTYyalbHas
(HayyHass MeToJ0JIoTHYecKasi) HecocToATenbHOCTh (Mbl, B BKA, Ha3piBaeM ee
‘KOCMONI02UYECKOU HeOOCMAMOYHOCMbIO®) MEIIIAET PeaTn30BaTh OUYEBUIHBIC BHI3OBHI
€CTECTBEHHOTO (HATYpPaJIMCTCKOTO) COIMOKYJIBTYPHOTO pa3BUTHUSA. AHAJIOTHYHBIM
oOpazom, eite B niepBoit mosnoBuHe XX Beka, B.W. Bepnanckuit oOpaian BHUMaHMeE,
410 «dunocodpus Xoau3mMa ¢ €€ HOBbIM MOHUMAaHUEM KMBOT'O OPTraHU3Ma,... BIIEPBBIC
MBITAETCA JaTh HOBBIM OOJUK Teopuu No3HaHWs» [BepHaackuii, «®Punocodckue
MBbICTH HaTypanucTay, 1988, c. 186]. Oun xe, B 1938r. (B Apyroii pabote) yTBepxKIal:
«IIponuio mMHOro Jjer, npexje 4em s noHsu (B cepenune 30-X ToJ0B) OTCTajIOCTb
¢dbunocopuu (B MUPOBOM €€ OXBaTe) B MEPEKUBAEMBIM HAMU UCTOPUUECKUNA MOMEHT
B KW3HHU 4yenoBeuecTBa... OHa crout B cymHocTy Ha nouBe XVII Beka, He co3HaBas
HEBO3MOXXHOCTH OCBOMTH HOBBIE SIBJICHUS ‘‘CTapbIMU MeXamu ...» [BepHaackui,
«Dunocodckre KHUTU HaTypanucTay, 1988, c. 237].

Tem He MeHee, B HacrosleMm, yxke B XXI Beke — B OTHOLIEHHM HAy4YHOIO
MBIIUIEHUSI TPOAOIKAET COXPAHATHCA TSKENash HHEPIUOHHOCTh (M J1aBJICHUE-
MPUHYKJIEHUE Ha MBIIUICHHE YYEHBIX) YCTAaHOBOK (M MPHUHIIUIIOB PAIIMOHATBEHOCTH)
JlyalluCTCKOrO0 OTHOIIEHUS K MHUPY (B KOHEYHOM HTOT€, CBOAMUMBIX K KOCMOJIOTHH
Ilnatona, Tt.e. ocHOBaHHBIX Ha ero [Jyammsme u MHpeamucrckom Tune
pPallMOHAJIBHOCTU), BBIJBUHYTBIX M 3aJI0)KCHHBIX B MHPOBOM COLMOKYJIBTYPHBIN
npouecc emie B XVII Beke, HO mo-mpexHEMy AOMHHHUpYIOLUX (WM, CKOpee,
JTUKTYIOIIMX CBOM TMpaBWja); B TOM 4Hcie, U (paktuueckue 3ampemiast (TaOyupys
HCIIOJIb30BaHNE OCHOBAHUI) HEO-APUCTOTEIN3MA — MENe0I02UYECKOl PU3UKU — BO
BCEX COBPEMEHHBIX (opMax HAydYHOU JESITEIHHOCTH, B TIEPBYIO OdYepeab B
OTHOIIICHUM pPa3pabOTKU COBpPEeMEHHBIX (opM WMHTerpamusma u pemieHus 3ajad
s dexTuBHOTO paszButus Poccuiickoro o0miecTBa B pycie MUPOBOM (€CTECTBEHHOM )
COIIMOKYJIbTYPHOU BOJIIOLNU.

Ha camomMm gene, HacTano BpeMsi peIIUTENIbHO U3MEHUTD MOJIOC B OTHOLLIEHUH K
OCHOBAHUSIM aKTyaJbHOW pPAMOHAIBHON JEATENBHOCTH, MO KpallHEHW Mepe —
BOCIIPOTUBUTHCS TEKYIIEMY HEIOMYCTUMOMY IMOJOKEHUIO JEN, KOT/Ja POCCHICKHIA
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COIMOKYJIBTYPHBIM OPTraHW3M LEJIMKOM HaXOJUTCS TMOJI BHEIIHUM BIUSHUEM U
MPaKTUYECKU TepseT CBSI3U C COOCTBEHHBIMU (BHYTPEHHHMH, MPUCYIIHIMHU)
MHTEJUIEKTYaJIbHBIMU OCHOBaHUSIMHU, MPUCYIIUM THUIIOM paninoHaIbHOCTH. B nepByto
ouepesib, YTO CIEIYyeT OCO3HAaTh — HWMEHHO POCCHUMCKHE Yy4yeHble (OMUpasich Ha
coOCTBeHHbIE Hay4yHble — OpeaHuyucmckue — TPATUIUN) CIIOCOOHBI BBICTYNHUTH B
aBaHrap/iec MHUpPOBOTO MOPOXKIACHUS HEOOXOAMMBIX OCHOBAHMM M KOHCTPYKLMM s
MOCTPOEHUST M YCHENIHOTO pPa3BUTHUsI HOBOTO — MumeepanvbHoeo — TUNA
COLIMOKYJIbTYPHOI'O Pa3BUTHSI.

B mo0oM ciyyae sBIs€TCS OYEBUIHBIM, B OTHOIICHHE K CTPATErHMYECKUM
IJIaHaM  COITMOKYJIBTYpHOTO pa3Butusi Poccum — dro Tpedyercs NPEeKpaTUTh
(cTaBuIyl0 TPUBBIYHOM) MPAKTUKy IIOMCKAa T[OTOBBIX penieHuii — I3BHe; HO
pEIIUTENbHO O0PATUTHCA K OOHAPYKEHUIO U aKTyalln3alii COOCTBEHHBIX — M3Hympu
— MOTeHIHMAaNoB 3¢ (HEKTUBHOTO Pa3BUTHS, B IEPBYIO OUYepeb oOpalasi BHUMaHUE Ha
npucyimme (I POCCHUUCKOW IMBUIM3alMKM) TOTeHIHanbl OpraHunusma u
WNurerpanusma (31ech, B pallMOHAIBHOM OTHOIICHUH, 0053aTeIbHO PEadMIIUTUPOBAB
U HCHOJIb3ysl OCHOBAaHUS HEO-ApHUCTOTENM3Ma — HAaydyHOro (DYyHKIHOHAIMCTCKOTO
HaTypaiu3Ma), M, TaKUM TIyTeM — OO0ecleyuTh peanu3anuio 3hHEKTUBHBIX
NHTerpanucTckux MTOCTPOCHU I U OCYILECTBICHUE 0J1aronoJy4HOro
COIIMOKYJIBTYPHOT'O Pa3BUTHS, KAK COOCTBEHHOTO, TAK M1 MUPOBOTO.

B takom nonxone, memamuka Cemunapa €CTECTBEHHBIM 00pa30M OXBaThIBACT
BCE MBICIIUMBIE Cepbl HAYUYHOU AEATEIBbHOCTH; & Kamezopuel npueiaulaemvlx JIuy
MBI MPU3HAEM BCEX YUYEHBIX U OOIIECTBEHHBIX AEATENICH, KTO CIIOCOOEH MBICIUTH
CUCTEMHO M BOCHPUHUMATH aJIbTEPHATUBHBIC (AKTyaJbHBIE) MCCIEI0BATEIHCKUE
MOAXO0/bl, COOTHOCUMBIE C OTE€YECTBEHHBIMH IIKOJAMU HAyYHOW MBICIH: PYCCKOIO
KOCMH3Ma, PYCCKOI'O LHUKIINW3Ma, PyCCKOrO MyTH B HAyKaX O IMOBEJIEHUU, PYCCKOIrO
OpraHuIM3Ma, PyCCKOro MyJIbCallMOHU3Ma U PYCCKOro (DYHKIIMOHAIM3MA; a TAKXKE U
BCE JIpyTH€ TOMXOJbI, TPU3HAIOIIME KaK WAEH TeJICOJOTHYECKON (U3uKu
(DOYyHKIIMOHAIMCTCKOTO HaTypajiv3mMa) ApPHUCTOTENs, TaK U COBpPEMEHHBIE (DOPMBI
WNHTerpaqbHOr0 HAy4YHOTO CHHTE3a (CHUCTEMHBIC, XOJUCTUYECKHUE, KOMIIJICKCHBIX
3HaHUU, U Op.).

Opzanuzamopvr  cemunapa. VHcTUTYT HaydyHOM  uH(pOpMamuu 1O
ob6mectBenHbiM Haykam (MHWMOH) PAH; bruokocMonornueckast accoryanms

MestcOynapoOHvlil Op2aHU3AUUOHHBLIL KOMUMEM CEMUHAPA'
Conpeoceoamenu.

B.U. I'epacumoB — k.¢.H., 3aB.oTaenom «MHCTUTYyTa HayyHOW HH(OpMaALUU MO
oOmiecTBeHHbIM Haykam PAH»;

C.H. I'pun4yenko — A.T.H., pod., 1. H.c. UTTN OUIL NY PAH, Bune-npe3uaeHT
buokocmonornueckon accounanuu ot EBponerickont yactu Poccuu;

A.U. OpaoB — A.3.H., A.T.H., npod. MI'TY um. H.D. Baymana, unen (pykoBoasiiero
coBeTa) buokocMoI0rnuecKkoi accouaum;

Xiaoting Liu — Prof., President of the Biocosmological Association; Beijing Normal

University, Beijing, CHINA;

K.C. Xpyukuii — k.¢.H., Cexperaps bKA, nornient Hosl'Y, Benukuit HoBropos.
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Dopmbl yuacmusn 6 cemunape:

s yuactust B padote 131SBC (16 HOs16pst 2016 1.) HE0OXOAUMO TIPEACTABUTD
3as1BKYy (cM. (popMy) U TE3UCHI JoKidada (10 2-X CTpaHMI] CTAaHJAPTHOTO TEKCTa) B
ANEKTPOHHOM BHjie. OuHasg GopMa ydacTusl IMpeaycMaTpUBAET YCTHOE COOOIECHUE
(Ha pyCCKOM WJIM aHTJIMHUCKOM SI3bIKAX ), U KEJIATeIbHO B YCIOBHIX €T0 MOATOTOBKH K
JEMOHCTpAallUd Ha KOMIIBIOTEpHOM MpoekTope. Jlomyckaercs BO3MOXKHOCTb
MpeACTaBICHUs] JOKIan0B 1o Skype. 3a04HbI BapMaHT BO3MOXEH K pealu3aluu
MOCPEICTBOM MOATOTOBKHU HAyYHOU CTaThbH — CM.:
http://www.biocosmology.ru/elektronnyj-zurnal-biokosmologia-biocosmology-neo-
aristotelism/pravila-dla-avtorov Anpec XKyprana — biocosmolog@gmail.com ; ¢
kormeit, Ha aapec — Konstantin.Khrutsky@novsu.ru TlpuceimacMbie MaTepHalIbl
IOJIBEPTafOTCsI SKCIIEPTHOM OIICHKE (IIPOIieaype PEEr review).

Tpebosanus k ogpopmnenuio mamepuanog. hbopmar crpanuiibl A 4; mpudrt —
Times New Roman, pasmep mpudra — 14; MEKIYCTPOUHBIH HHTEPBAT — OJMHAPHBII;
orctyn 1 cTpoku ab3ama — 1,0; CHOCKM — TOCTpaHWYHbBIC;, TAOJIUIBI U PUCYHKU
BCTPAMBAIOTCS B TEKCT CTaTbu (MPU ATOM TaOJMIIBI JIODKHBI MMETh 3arojoBOK,
pa3MelaeMblil Hajl TAOJUYHBIM MOJEM, & PUCYHKH — MOJIPUCYHOUYHBIE MTOJITUCH); TIPU
WCIIOJIb30BAaHUU B CTaThe HECKOJBKUX TaOJMI[ W/WIM PUCYHKOB HX HyMepaius
oOs3aTeNbHAa.

Bpemsa nodauu me3zucoe — npueM te3ucoB 3aBepiiaercsa 31 okraops 2016 r.

K yuacmurto B xoH(pEepeHIIUN TPUTIIANIAIOTCS YICHBIC U TIPETIOIaBaTeIN By30B.

Ycnosusa yuacmua ¢ kongpepenyuu: Ilognepxxka ydactus B KOH(PEpEHIIUU HE
npeaycMarpuBaercs. IS WHOTOPOIHUX YYaCTHUKOB: TPAHCHOPTHBIC PACXOIbl U
PacXoJbl IO MIPOKUBAHUIO B MOCKBE BO3JIaraloTCsS Ha HAMPABIISIONIYIO CTOPOHY WITH
Ha caMmoro yvactHuka. [Iporpamma koHdepeHuun OyaeT oObsSBICHA Ha cailTe
MHUOH PAH — http://inion.ru/ ; u caiite BKA — http://www.biocosmology.ru/

Mecmo npoeedenus kKougepenyuu — B O0IBIIOM KOH(DEpPEHII-3ajie 3TaHUS
OtneneHus CenbCKOX03IMCTBEHHBIX HayK Poccuiickoil akaeMuu HaykK, 10 aJipecy: 2.
Mockea, yauya Kpicusicanoeckozo, oom 15, kopn. 2.

Hauano pabomut cemunapa: 16 nosi6ps 2016 r. 8 09:30;

Hauano peructparuu — 16 Hos6ps 2016 . ¢ 08:30.

Oo6pa3zen opopMiIeHHsI PerUCTPANMOHHOM 3asiBKH Uil yuacTHuKa: OO
(mostHOCTBIO). MecTo paboThl, TOHKHOCTE. YUE€HAs CTEIeHb, 3BaHue. KOHTaKTHBIS
TeneoHbI 1 aapec deKTpoHHoH mouThl (Email).

OprkoMHTET KOHTpEcca OCTaBIIIET 3a COOOW TPaBO OTKJIOHCHHS 3asBOK Ha
yJacThe, MPEACTaBICHHBIX BHE OCHOBHBIX HarpaBlieHud paboTel CeMuHapa, Kak U
MyOJUKAIMM  HAYYHBIX MaTEPHAJIOB, HE YAOBJICTBOPSIONMINX BBIMICH3IOKECHHBIM
TpeOOBAHMAM U XapaKTEPUCTUKAM.

OoOpamenue 3a unpopmanmeii (Cekperapuar):

Xpyukuit Koncrantun CranuciaBosud — Konstantin. Khrutsky@novsu.ru
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IIporpamma Cemunapa

m . . A
. Biocosmological Association

o based upo n the Original Aristotelian
Cosmological Organicism

Pt
.; 141 for Universalizing Scientific and Philosophical Research
[ +]

13-it Mestcoynapoonwtit cemunap no buoxkocmonozuu
The 13™ International Seminar on Biocosmology (131SBC)

HNucTuTyT Hay4yHOlf mHpopManuu no odmecTBeHHbIM HaykaMm PAH, 16 nosops 2016 r
bonvuwoii kongepeny-3an 30anus OmoeneHus cenbCKOXo3aUCmMBeHHbIX HayK Poccutickoll akademuu HayK,
yia. Kporcusicanosckoeo 0. 15, kopn.2, Mocksa

K nocmpoenuio nogoit Hnmezpanvnoit peanvnocmu: Akmyanpsnocms Opanuyucmckozo
(neo-Apucmomenesckozo) Tuna payuonanvnocmu (Hay4Ho20 3HAHUA)
Towards new Integralist models of reality: Relevance of the Organicist
(neo-Aristotelian) Type of rationality (scientific knowledge)

Cpena, 16 Hos10ps 2016 1.

09.30 Hauano peructpanuu yuactHukoB CemuHapa

10.00—10.20 — OTkphIBaOLIas ceccust IIpencenatens : A.JM1. OPJIOB

IIpuBeTcTBeHHbIE 00OpalleHNS

B.N. TEPACMOB — 3aB.otaenoMm «MHCTUTYTa Hay9HOI HH(OpMaNKu M0 00IeCTBeHHBIM HaykaM PAHy;

C.H. TPUHYEHKO - 1. 1.c. UTIN ®UI] MY PAH, Buiie-npe3nneHT buokocMonoruueckoi acconuaniu oT EBponeiickoit
gact Poccumn;

K.C. XPYLIKMI — Cekperaps BKA, nouent HosI'Y, Bennkuit HoBropo — 3aunThiBaHHe NPHBETCTBEHHOTO 0OPAIIEHHS OT
npod. Kenaorunr Jlpto (Xiaoting Liu), I1pesunenra buokocmonornyeckoii acconmanuu, [Texuackuii
nenaroruyeckuii yuusepcuret (Beijing Normal University, Beijing, CHINA)

Ceccns 2: Ipencenarens : K.C. XPYLIKHIA

10.20 Cepzen Hukonaeeuu 'PUHYEHKO : UTTA ®ULL Y PAH, r. Mocksa

APUCTOTEJIEBCKAS CAUSA FINALIS U LIEJIEBOM OAXO/ B MOJEJIMPOBAHWU I[TPUPOIHBIX
CUCTEM

10.50 | Anexcanop I'ennaovesuyw CABOHCKHH : Mexynaponusiii uactutyT I1.Copokuna-H.KonnpaTseBa, T. MockBa

OKOHOMUMYECKAA JUITVIOMATHUA 1 KUBEPHETUYECKOE YITPABJIEHUE OBIIIECTBOM,
KOCMOBUOITOJIMTUYECKAA MATEMATHUKA

11.20 Anvoepm Hukonaesuy KOYEPI'HH : MoCKOBCKHI TOCyAapCTBEHHBIN yHUBepcuTeT nmern M.B. JlomoHOoCcOBa

OT NPEAMETOLIEHTPU3MA N AHTPOITIOLIEHTPU3MA K MEXJIVUCHUIIJIMHAPHOCTHU 1
BUOLEHTPUYECKOMY OT'AJIUTAPU3MY
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Anexcanop Heanoseuu OPJIOB : MI'TY um. H.3. baymana, r. MockBa
11.50
BIIEPE/]T K APUCTOTEJIIO: OCBOBOJNUTh SKOHOMUYECKYIO TEOPUIO OT U3BPAII[EHUIA

12.20 Banenmuna Anexceeena CA/JUKOBA : TBepcKoi TOCYAapCTBEHHBIN YHUBEPCHUTET, I'. TBEph

TOIIMKA — BUEPA, CETO/IHA, 3ABTPA

12.50 Bukmop Bopucosuu KY/IPUH : bubmnoTteka HCTOPUH PYCCKOW GIITOCOMUH U KyIBTYPBI
(Tom A. @. Jlocesa), r. MockBa

BPEMS APUCTOTEJII U MATEMATHUKA SHTEJIEXUU

13.20 nepepuie na 00e0

Ceccns 3: IIpencenatens : B.b. KYJIPUH

14.30 Koncmanmun Cmanucnasosuy XPYI[KHH : HopI'Y umenu Spocnasa Myzporo, r. Bemuxuit Hosropon

TPUAJOJIOTMYECKUI IOJXO/ K PEABUJIUTALIUM OPTAHULIUCTCKOI'O (HEO-
APHICTOTEJIEBCKOI'O) TUIIA PALIMOHAJIGHOCTH (HAYYHOI'O 3HAHHS]) — B PEAJIM3ALIAN
HOBOI UHTEI'PAJIMCTCKOM CTPATET'MU HAYUHOI U IPAKTUYECKOM JESITEJIBHOCTH

15.00 Cepzeni Hukonaeeuu 'PUHYEHKO : UTTN ®ULL 1Y PAH, r. Mocksa
FOnus Jleonuooena LLJAIIOBA : MocKOBCKHi1 rocyapCTBEHHBIN yHUBEpcuTeT iMeHn M.B. JlIomoHOocoBa

O BUOJIOTMYECKOM 1 TOJIOTMYECKOM MPEABICTOPUM APXEOJIOI MYECKOM DIIOXHU

15.30 Jwomuna Bacunvesna bOJIOTOBA : t. TBepb

«CJI-MOJIEJIb J1. BOJIOTOBOI» U ATTPAKTOP CIIOHTAHHOU 3THUYECKOM CAMOOPT AHU3ALIUMU
POCCHH (ACOCP)

(Onaaiin) Ceccus 4: [Ipencenatens : C.H. TPUHYEHKO

16.00 Kuizvineions Acun xoizot ABBACOBA : bakunckuii ['ocynapcTBeHHbII Y HUBepcUTeTa,
r. baky, Azepbaiimxan

HEKOTOPBIE ®UJIOCODPCKUE UIEN APUCTOTEJIS B CBETE HEUETKOM JIOT' KU

16.30 Bumanui I'puzopvesuu IIIOJIOXOB : Yuusepcuret [ensepa, CIIIA

O TPUAJUYECKOM ITOXOJIE K PACCMOTPEHHIO OCHOBAHUI TOCYJAPCTBEHHOU BJIACTHU

17.00 Bopuc ®edoposuu YAJ/]OB : Nacturyt muronoruu u reaetukd CO PAH, r. HoBocubupcek
COBPEMEHHA A META®U3UKA U HEO-APUCTOTEJIM3M

17.30 3akpbIBawimas ceccus IIpencenatens : K.C. XPYLIKI/Iﬁ

OBIIAA JTUCKYCCUA, IOABEAEHUE UTOT'OB, HEPCIIEKTUBbBI U BOITPOCHI
OPI'AHMU3AIIMOHHOI'O PASBUTHSA BKA

18.00 py:keckmii y:KuH
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Presidential address

Xiaoting LIU, Ph.D.,
' President,

the Biocosmological Association,

Professor, College of Philosophy and
Sociology, Beijing Normal University,
i Center for Science and Humanity
Studies, Beijing 100875, CHINA

Greetings from the President of BCA

Dear Chairman, Colleagues and Friends,

At the opening moment of this 13th International Seminar of Biocosmology
(ISBC), 1, on behalf of the Board of BCA and in my own name, extend my warm
congratulations to our conference.

In today’s world, there are many difficult problems to follow traditional
approaches of research and management, which are already stretched thin and
minimal. After the gathering and consultation of international insightful scholars,
people have found that the organic is becoming an important way to surpass oneself
and repair the mutual relationships between human and nature, and others. Therefore,
since its establishment in 2010, after a few years of hard work, BCA has continually
gotten responses from different cultures and groups, quickly achieved great successes
which would be difficult for other societies, and had an important and widespread
impact in the international field of philosophy. BCA has attracted more and more
scholars from different countries and frequently organize activities. The frontier
academic topics, discussed at our annual seminars, not only have their own
characteristics, but also are becoming more and more systemic and profound. A new
world outlook and methodology appears almost certain in the ongoing research and
ready to arouse our new expectation of the future world.

The excellent development of BCA is not only due to the situation and
opportunity of the Time, but also depend on the active planning and organization of
many visionary scholars. Our society has a large number of outstanding scholars. Dr.
Konstantin Khroutski, the sponsor and secretary of BCA, is such a rare outstanding
scholar and leader. His superb vision, keen on world issues, selfless dedication,
sincere enthusiasm, tenacious will and against the work efficiency, are not only a
manifestation of mainstay and excellent spirit of BCA, but also make him the greatest
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academic leader and outstanding philosophers among the international field of
philosophy. We are happy and proud to have such a scholar and organizer.

Russia is one of greatest cultural countries in the world. Rich and brilliant
thoughts of Russia is one of the best part of the world's spiritual resource. | have been
to Russia several times and maintained close relationships with many Russian
philosophers, and visited many cities along the line from Vladivostok to St.
Petersburg. Even many of my ideas were formed when | and Russia philosophers
took leisurely walks in these cities. | also have received and accompanied many
friends from Russia in Beijing and other cities, China. Although the world is divided
into different countries and cultural communities, scholars can wander and fly in the
wide sky of thought to feel the deep, broad magnanimous and bright beautiful of the
universe and to experience highest happiness of creation and freedom. This is the
blooming flower of civilization. Probably because of this, | experience the
enthusiasm, dedication and persistence of scholars in our activities and do feel deeply
that many scholars take the academic research and participate in academic activities
as a part of their life, which are admirable and worthy of imitation and learning.

Much to my regret and guilty, I will miss such a good opportunity because of
some chores and poor health. Beside this, | am looking forward to other chance in the
future when important international conference will be held in Russia. Then my team
and | will be careful prepared and active participation. | am also looking forward to
gathering together with my colleagues and friends in October of next year in the great
Beijing.

Today, the topic of our conference is “Towards New Integralist Models of
Reality: Relevance of the Organicist (neo-Aristotelian) Type of Rationality (scientific
knowledge)”, which not only expresses the great concern of contemporary issues, but
also reflects the deep combination with tradition. This is not only the convergence of
previous research, but also a good start of new ideas. | hope that such a research can
promote the constantly broadening of international academic thoughts and
consolidate consensus about the characteristics and advantages of BCA, showing the
great charms of organic philosophy in the international academic community. May
this seminar enjoy complete success!

Xiaoting LIU, PhD.,
President of BCA

Professor, Beijing Normal University
November 16, 2016
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APUCTOTEJIEBCKASI CAUSA FINALIS M LIEJIEBO# MMOJIXO/I
B MOJIEJIMPOBAHUM MPUPOJIHBIX CUCTEM

Cepreii Hukoaaesnu TPUHYEHKO!

ARISTOTLE CAUSA FINALIS AND TARGETED APPROACH
IN THE MODELING OF NATURAL SYSTEMS
Sergey N. GRINCHENKO

1. BaxHeiiliee 3HaueHUe 1Jisi MOHUMaHUsI KUOEPHETUYECKON KapTUHBI MUpOo3aaHus
MMEeT 1IeJIeBOM MOAXOA: Ha (PU3MYECKOM S3bIKE — peanu3alus BapHAIlMOHHBIX
IPUHIIUIIOB, U3 KOTOPBIX CIEAYIOT 3aKOHBI COXpaHEHUs B (PM3UKE, 3aKOH MUHUMYyMa
JUCCUNIALIMU DHEPTUU U JP., KIIOCKOJIBKY BCE 3TH 3aKOHBI SIBJSIFOTCSA, 11O CYTH JIENa,
TEM WIA UHBIM OTOOPOM pEalIbHBIX ABW)KCHUW, pEaJbHBbIX TPACKTOPUN M3 UHUCIA
BUPTYaJbHBIX, T.€. MBICICHHO BO3MOXHBIX» [MomuceeB 1986]. Ha dumocodpckom
A3BIKE 3TO YTBEPXKICHHE SKBUBAJICHTHO €CTECTBEHHOHAYYHOM AaKTYyaJM3alMH
ApHCTOTEIICBCKON «KOHEYHOH (1ieneBoi) mpuumHbBy causa Finalis [Apuctorens,
2006]. To ecTb «uenecoOoOpa3HOCTb»  CIEAYET HMHTEPIPETHPOBATH  Kak
HEIOCPEJICTBEHHOE (NEPBUYHOE) (DyHIAMEHTAIbHOE CBOWCTBO cucTeMbl [Ipuposs
kak menoro [['punuenko 2004, 2007, 2010].

2. JlaHHOe CBOWCTBO TMpPOSIBISICTCS B MPUCIOCOOUTEIHLHOM Mpoliecce
«IOUCKOBOW ONTHMH3alMW» — B (POpPME CTPEMIIEHHS OCHOBHBIX KOMIIOHEHT
UEpapXUM TMPUPOJHBIX CUCTEM K HMX COOCTBEHHBIM «IEIAM»-3KCTpEMyMaMm
KpuTepueB (dHepruueckoro xapaxrtepa). [lockosibKy yKa3aHHbIE IPOLECCHI
MMMaHEHTHO COJepXaT CTOXaCTHUECKYIO (ClydaliHy10) cocTaBisitolyto [PacTpurus,
1968], ux TpaeKTOpUU U «KOHEUHBIE)» PE3YJNbTAThl MOTYT OBITh JIETEPMUHUPOBAHBI
JUIIb B CpEeIHEM», YTO U ONpeAensieT Ty WIM HHYI «CBOOOIY BOJIU»
COOTBETCTBYIOILETO MPUPOIHOIO ONTUMHU3AaLIOHHOTO MPOLECCa.

3. Ha puc. 1 npeacraBieHa cxema KHOEPHETHUECKOM MOJIEIH >KUBOU MPUPOIBI
[0 COCTOSHMIKO Ha mnocieaHue ~540 MiH. JieT, ¢ €€ NPOCTPAHCTBEHHBIMU H
BPEMEHHBIMU (ITOBEAECHYECKMMU) napameTpamu ((GopMbl 3TON MOAEIH, OTPaKAIOIIHE
paHHUE ATanbl OMOJIOTMYECKOr0 Pa3BUTHS, MOAPOOHO aHAM3UPYIOTCA B [['puHYEHKO,
2004]). PaccMoTpenue mpUpOIHBIX CUCTEM KaK KHOEPHETUYECKUX — HEPAPXUIECKUX,
L[EJICHANIPABJICHHBIX U CAaMOYTPABIIAIONINXCS, — HE TOJBKO CYLUIECTBEHHO pacCIIUpPSET
CHEKTp SI3bIKOB, MCHOJb3YyEMbIX IPU HMX MOJETUPOBAHUM (B YACTHOCTH, MpHU
TEOpeTHKO-KaTeropHoMm onucanuu [Jlesuu, 2012]), HO u ™MaHHpecTUpyET
dbopMupoBaHue «KUOEPHETHUECKOTO MUPOBO33PEHUS» HcCIen0BaTes,
onuparouierocst Ha pyHaaMeHTaIbHbIE MPECTaBICHUS APUCTOTEIS.

! MucruryT npobnem undopmaruku deiepanbHOTo HCCIea0BATENLCKOTO LeHTpa «HpopMaTuKa 1
yrpaBiieHue» Poccuiickoil akageMuu HayK.
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IKOHOMUNYECKASA JUIIJVIOMATHUA U
KUBEPHETHYECKOE YIIPABJIEHUE OBIIECTBOM,
KOCMOBHUONOIUTUYECKAA MATEMATHUKA

Anexcanap Iennagsesny CABOMCKHM!

ECONOMIC DIPLOMACY, AND CYBERNETIC MANAGEMENT OF
SOCIETY, COSMO-BIO-POLITICAL MATHEMATICS
Alexander G. SAVOYSKY

ABTOpPCKOE BBICTYIUIEHUE IIOCBSIIEHO COBPEMEHHOM HWHTEPIPETALUNA ITOHATHUS
«HAyKa» W BBEICHHI0O B HAy4yHbId OOOpOT CIEIyIOUEd TEPMHHOJIOTHUU:

KOCMOOMOIOJIUTHYECKAasT MaremaTuka, cucteMa «Bpemss — IlpoctpanctBo —
[HukmugHOCTh — DKOHOMUYECKasl TUIuIoMaTus» B koHTekcTe [Ipomnuioe — Hacrosiee
—  bynymee, COLIMAJIBHO-TICUXOJIOTUYECKHIA OyMepaHr, nacrnopTU3aius

AKOHOMHUYECKOMN AJUIIIIOMAaTHH, DITHKINYHOCTD I7100aJI6HOTO MHpOYCTpOﬁCTBa,
OHUKINYCCKasA ITOJIMTOJIOI'UA.

KiawueBbie cJioBa: HayKa, HayY4YHBIC JUCHHNITIINHBI, pe(l)JIGKCI/IH,
OIIUCTCMOJIOIUA, CHHCPICTHKA, KOCMOOHOTIOIUTHYECKAS MaTeéMaTHKa, NUKINYHOCTD
AKOHOMHUYECKOMN JUITIJIIOMAaTHH.

! Mexmynapomusiii uactutyT I1.Copokuna-H.KonapaTsesa, r. Mockaa.
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OT NIPEJMETOLHEHTPU3MA U AHTPOITIOLIEHTPU3MA
K MEXIUCHUIIVIMHAPHOCTH
U BUOLHEHTPUYECKOMY JI'AVIMTAPU3MY

Aunboept Hukonaesnu KOUEPTUH!

FROM OBJECT-CENTRISM AND ANTHROPOCENTRISM -
TO INTERDISCIPLINARITY

AND BIOCENTRIC EGALITARIANISM

Albert N. KOCHERGIN

OTtHolleHue JroJed K MpUpOJE B MpoIlecce €€ MpeoOpa3oBaHUsl B TOW WM HHOU
CTENEHU OTpPaXaJloCh B HUX MHUPOBO33peHUU. HcTropuueckne O0OILIECTBEHHbIE
OTHOLIEHUS JIt0JIed (POPMHUPOBAIKUCH B 3aBUCUMOCTH OT CTENEHH OBJIAJCHUS JTHOAbMU
IPUPOIHBIMHU CHUJIAMH, X CIHOCOOHOCTH TMPeoOpa30BHIBATH MPEAMETHI MPHUPOJIHI B
cBoMX uHTepecax. Jlo 000CTpeHHUs] 3KOJOTUYECKUX MPOTUBOPEUHI 3T OTHOILICHUS
CTPOMJIUCh HA OCHOBE JIOKAJbHOIO BKJIIOYEHHs IPEAMETOB NPHUPOABI B
IPOU3BOJCTBEHHYIO  JEATEIBHOCTh  oOmecTtBa. OOILIECTBEHHbIE  OTHOIIECHUS
(opMHPOBAIUCH HA OCHOBE BBIITOJIHEHUS ABYX BUJOB JI€ATEIBHOCTHU: BO3JACHCTBUS HA
IIPUPOAY U HEHUTpaM3aluu JEHCTBHA NPUPOAHBIX IpoleccoB. B Hacrosmiee Bpems
BO3HUKAIOT HOBbIE BUJIbI OOIIECTBEHHBIX OTHOIICHUM, CBA3aHHBIE C OCYIIECTBICHUEM
JESATENBbHOCTH HE TOJBKO MO HEWTpalIU3alWd, HO W IO PETYIUPOBAHUIO JCHCTBUSA
AHTPOIIOT€HHOr0 (akTopa M TapMOHM3ALMU OTHOLIEHUM OOLIECTBA W MPHUPOIBL.
DKOJIOTUYECKOE  MHPOBO33pEHUE  OJHOBPEMEHHO  BBICTyMaeT Kak  ¢opma
OOILIECTBEHHOI'O CO3HAHUS, OTpaXarouias 3KOJIOTMYECKHE MPOTHUBOPEUHS, M Kak
(akTOp ONTHUMHU3aLMK OTHOILIECHUU 00I1IecTBa U Npupoabl. OTpakeHHe BO3EHCTBUS
oO1iecTBa Ha TPUPOJY OCYIIECTBIACTCS B TOM WJIM MHOM Mepe BceMu (opMaMu
OOILIECTBEHHOTO COo3HaHus. [IpenMeToM 3K0JI0rMuecKoro MUpOBO33PEHUS BBICTYIIAET
KOMIUIEKC MPSAMBIX U OOpATHBIX CBSA3EH B CUCTEME «OOIIECTBO — MPUPOIAN.
CoBpeMEeHHbIN IKOJIOTMUECKUN KPU3HC € HEOOXOIMMOCTBIO CTaBUT BOIPOC O
TpaHc@opMaly TPaJAULMOHHOIO, HCTOPHUYECKH CJIOKUBLIETOCS 3KOJOTHYECKOTO
MHUPOBO33pEHUS, OOYCIIOBJICHHOIO IIEHHOCTSIMH TEXHOT€HHON UMBUIM3ALUHU, B
dopMy, accouuupyemyro ¢ Hoochepol, B paMKax KOTOPOM BO HMMsI BbDKMBaHUS
YeJIOBEUECTBA IKU3HEYTBEPXKAAIOUIME LEHHOCTH JOJDKHBI 3aHATh LIEHTPAJIbHOE
nosioxeHue. Peub uner, no cytv, o0 oTkaze OT MPUHIUIIA TYMaHU3Ma, TOHUMAaEMOTO
Kak srom3M Buaa homo sapiens, u yTBepXaeHUS NPHHIUIA OHOIICHTPHYECKOTO
sranurapusma. [logoOHast 3ajaua He HMMEET aHajora B HCTOPUM YEJOBEYECTBA.
[lonumanuio ee cytu OyIeT cHocOOCTBOBaTh MEPEXOA OT MPEIMETOLEHTpHU3Ma K
MEXIUCIUTUIMHAPHOCTH OPraHU3alliy HAyYHbIX UCCIIEOBAaHUM.

I MTI'Y um. M.B. JlomonocoBa, T. Mockaa.
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[IpuopureT, oTHaBaemMblil UUBUIN3ALUEN TEXHOTE€HHBIM LICHHOCTSIM, O3HAYaeT,
Mo CyTH Jena, OTKa3 OT 00Jjiee BHICOKOOPTaHM30BAHHOM Cpe/ibl OOUTAHUS B IMOJIb3Y
MEHEE OPraHU30BAaHHOMN, OT YCTOMYHMBOTO >XHU3HEOOECHEUYEHHUS K HEYyCTOMYHUBOMY.
Texnuueckoe KU3HEOOECTICUCHHE CTPOUTCS Ha OBICTPONPOTEKAIOIINUX
BBICOKOPHTPOMUIHBIX MPOIECCaX C KOPOTKOM MaMsThio. DTO oOecreueHue camo
Hy)XaaeTcs B kuBorl Ouochepe. M ecim Ouochepa Oymer paspyiieHa, TO
MpPEKpaTUTCS M TEXHUYECKoe ku3HeoOecrieueHue. IlosTomy 1enb BBeIEHUS
Oouocdepbl B IIEHHOCTh TEPBOOYEPEIHOTO TMOPSAKA SBISCTCA NIETIOM HE TOJIBKO
€CTECTBEHHBIM, HO W HEOO0XOoauMbIM. [Ipon3BonCTBEHHBIC BO3MOKHOCTH OOIIECTBA
MOJIeKAT CTPOrOil OPUEHTAIIUHU Ha 3alIUTY, PACIIUPEHUE U PA3BUTUE KU3HU BO BCEM
ee  MHOrooopazuu.  JKU3HEOPUEHTHPYIOIIHME  KOHLEIMIWH,  BBIpAOOTaHHBIC
KOJUIEKTUBHBIM pa3yMOM Ha 0a3e MEeXAUCUUIUIMHAPHBIX YCUJIUN, CMOTYT MOMOYb
npeoOpa3oBaTb  UCTOPUYECKA  CJIOKHUBIIYIOCS  CHUCTEMY  HEOTPAaHMYEHHOTO
MOTPeOICHUS U HAYYUTH JIIOJIEH KUTh M0 PeabHBIM BO3MOXKHOCTSM. B cBsi3u ¢ 3TUM
HEOOXOJMMO CO3JaHHE€ HOBOM CHCTEMBI COIMAIBHBIX OTHOIICHUH, B KOTOPOWU
MapuTeT MOTPEOHOCTEH dYeloBeKa M BO3MOXHOCTEM MPHUPOABI JIOKEH OBITh
o0s3aTeIbHBIM.  YYeT TOTPEOHOCTEM dYeloBeKa M 3aKOHOB  MPHUPOABI B
MOCTYMATEeIbHOM Pa3BUTHUH OOIECTBA HAJIOXKHUT pa3yMHbIE OTpaHUYECHUS Ha
0e3yIepKHYI0 TEXHUKO-DKOHOMUYECKYIO OKCIIAHCHIO TOW YacTH 4YeJIOBEYeCTBa,
KOTOpasi MOMUPAET HE TOJIBKO 3aKOHBI TMPUPOABI, HO U DJIEMEHTapHbIE HOPMBI
rymanusma. MHaue roBops, UMBWIM3aLMS B JajJbHEUIIEM JOJKHA YIPABIATH HE
TOJBKO BO3JCUCTBUSIMM Ha TMPUPOAY, HO M BO3JCUCTBUAMH Ha OOIIECTBO.
[IpeoOpazoBanre cucTteMbl BBIPAOOTKM Iiejiedl 0O0IIecTBa JOJDKHO ONMUpaThCs Ha
HOBOE JKOJIOTHYECKOE MUPOBO33PEHUE, HOBBIE CMBICIIBI B OIICHKE B OIICHKE YEJIOBEKA,
MPUPOABI, UX KO3BOMOUMU. JlIst 3TOro morpedyercss riao0albHOE HKOJIOTHYECKOEe
oOpa3oBaHME€ W  BOCIUTAaHUE, BhIpAcTaloOlllee W3 TOHUMAHHUS  YCUJICHUS
oO1ernIaHeTHOro pasbanaHnca U He0oOX0IUMOCTH €ro MpeoioyieHus. PazpymrensHas
MOIIlb TEXHOTE€HHBIX BO3JACUCTBUM MOMJIEKUT CPOYHOM M  IIOBCEMECTHOM
HeWTpanu3zanuu. 11 peanpbHOro UCHOJb30BAaHMS IIAHCOB HA  BBIKMBAHUE
YeJIOBEUECTBY HEOOXOUMO HAYYHUTHCS MOAYUHSITH CBOM COLMAIBHBIE YCTPEMIICHUS
Pa3HOTO poja OOIIEBUIOBBIM MHTEpEcaM. UenoBeK J0KEeH HayYUThCS OTHOCUTHCS K
MpUPOJIE KaK K camomy cebe. /{151 3Toro 4enoBexky mpeicTOUT OCBOUTHh HOBBIC SI3BIKU
OOIIIEHHS ¢ TIPUPOJION: KIIPUPOTHBIA S3BIK», 00€CTICUNBAIOIINI OOIIIEHNE YEJIOBEKA C
NpUPOIOM HA YpPOBHE OE30MOBOPOYHBIX  YCTYNOK TIOCJIEIHEH, U  «SI3BIK
COIVIACOBAHWI»,  TO3BOJIOIIMM  OCYLIECTBISATH  MSTKOE,  JUIMTEIBHOE U
MocJeA0BaTeIbHOE U3MEHEHUE MPUPOBI U ce0sl B MECTax OPraHUYeCKoro €IWHCTBA
YeJioBeKa U MPUPOAHON cpefbl. THTEHCUBHOCTh U OCHOBHBIE C(PEphl TOTO WU UHOTO
s13bIKa, (POPMBI UX COTJIACOBAHUS IMOJJICKAT BBIACHEHUIO. JTO BBISICHEHHE JOJKHO
COYETAThCs C UBMEHEHHEM OOIIeUeIOBEYECKUX IIeJIe U CPE/ICTB UX pean3allui, T.e.
ctaHoByieHHEeM Hoocdepsl. CTaHoBIeHUE HOOChEphl U OyAeT 03HaYaTh MEPEXO0J] OT
MaTepUaAIbHO-OPUEHTUPOBAHHON IMBWIM3ALUK K JTYXOBHO-OPHUEHTUPOBAHHOH, B
KOTOpOW CO3HaHWE JOJDKHO ompeaenars Owbitre. Ilepexom k Hoocdepe mact
YEeJIOBEYECTBY IIAHC Ha BbDKUMBaHUE. CTUXUNWHOE pA3BUTHE LMBUIIU3AIMU CBOI
auMuT ucuepnano. Oco3HaTh 3TO — 3HAYUT MOyMHETh. OmHaKo mpobriema ceddac
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3aKJIF0YAETCS JIaXKe HE B TOM, 3aX0YET JIM YEJIOBEYECTBO «IIOYMHETHY, T.€. U3MEHUTh
CBOM IICHHOCTHBIE OpHMEHTAIlMHM, & B TOM, YCIEET JIU OHO 3TO CHenaTh 3a BpeMs,
OTHEJISIIONIEE €ro OT JKOJOTMYECKOro KoJjuiarica. MaccoBoe CO3HaHHEe, a
HKOJIOTUYECKOE OCOOEHHO, BechMa KOHcepBaTWBHO. M kak Obl HM OBLT BBICOK
MHTEJUIEKTYaJIbHBIN YPOBEHb MPaBSIIeH W KYyJIbTYPHOU 3IUTHI OOIIECTBA, MOIBITKU
M3MEHUTh  LIEHHOCTHBIE  yCTAHOBKM C  y4€TOM  HMHTEPECOB  IMPHUPOJIBI,
MpeANpPUHUMAEMbIE TPATUIIMOHHBIMUA CPEJICTBAMH, MOTYT HAaTaJKUBAThCS UMEHHO Ha
CONPOTHUBJIEHUE CO CTOPOHBI MACCOBOIO co3HaHusA. [loaToMy ceiluac u He0OXOAUMBI
caMble PHEPTUYHBIC MEPHI B 00JIACTH 3KOJOTHUECKOTO0 OOpa30BaHUS M BOCIUTAHUSA,
0e3 KOTOpBIX YEIIOBEYECTBO «IOYMHETH» MPOCTO HE YCMEET. DKOJIOTHICCKOMY
BOCIIMUTAHUIO 37I€Ch MPUHAJITICKU BaKHEUIIas POJIb.
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BIIEPEA K APUCTOTEJIIO: OCBOBOIUTDH
3KOHOMMUWYECKYIO TEOPUIO OT U3BPALLIEHUI

Anexcanap Usanosnu OPJIOB!

TOWARDS ARISTOTLE:
TO TURN ECONOMIC THEORY FREE OF PERVERSION
Alexander Ivanovich ORLOV

CormacHo PoccuiickoMy HWHAEKCY HAy4HOIO LIMTUPOBAHUSA, SBISIOCH OJHHUM U3
HauOosiee  LUTUPYEMBIX  HCCIEAOBaTeNed Mo  TeMaThuke  «OKOHOMHKA.
DKOHOMHMUYECKHE Hayku» (Kak M Mo HampaBieHuio «Marematuka»). OTO AaeT MHE
MOpaJIbHOE IIPaBO BBICKA3aTb CBOIO OTPULIATEIIBHYIO OLIEHKY aJCKBaTHOCTH
pacnpoCTpaHEHHBIX OIIMOOYHBIX B3IJISAAOB O MOJb3€ T.H. «PHIHOYHOW 3KOHOMUKNY.
Jlis obecrieueHus] yCIEUHOrO0 COLUANIBbHOIO M SKOHOMHUYECKOTO pa3BuTus Poccun
HE00X0JMMO OCBOOOJAUTH OTEYECTBEHHYIO SKOHOMHUECKYIO TEOPUIO OT «PHIHOYHBIX»
M3BpAILCHUN, IEPEUTH K COBPEMEHHBIM KOHUENIMUSM Ha OCHOBE MH(OPMALMOHHO-
KOMMYHHUKAIIMOHHBIX TeXHONOTMK. OJTHAKO CHavyayia Hal0 BEPHYTHCS K HCTOKaM.

ApHuCTOTEND — MPU3HAHHBIA OCHOBOIIOJIOKHHMK JKOHOMHMYECKOM Teopuu. Ero
Pa3MBILUICHUS SBISIIOTCS MOPA3UTEIBHO COBPEMEHHBIMU.

B KkHUTax 1Mo ucCTOpur 3KOHOMHUYECKON MBICINA 0OBIYHO MUIIYT Tak: «llepBbiMm,
KTO TMOJABEPr AaHAIM3y OJKOHOMHYECKHE SIBIICHUS W  IONBITAICS  BBISBUTH
3aKOHOMEPHOCTH  Pa3BUTUSl  OOINECTBA CTall  JIPEBHETPEUYECKHIM  MBICIUTEIND
Apuctotens (384322 1. 10 H.3. — COMIACHO TPAAUIIMOHHOW XpoHojorun). [ToaTomy
€ro MO>KHO C IIOJIHBIM IIPABOM Ha3BaTh MEPBBIM SIKOHOMHUCTOM B HCTOPUH HAYKH.

BoigenuM 060cHOBaHHBIE APHCTOTENIEM MOJIOKEHUS, Ha KOTOPBIX OasupyeTcs
DKOHOMMYECKAsA TEOPHSI.

ApucToTenb Aan OnpeleieHUe MOHATHUIO «IKOHOMHYECKas Teopus» (Kparkas
dbopMa — «KoHOMHUKA»). [lo Apucrorento «IKOHOMHKAa» — HaykKa O pPa3yMHOM
BEJICHUU XO034iicTBa. B COBpeMEHHBIX TEpMHUHAX pedb HUAET 00 OpraHu3aluu
MPOU3BOACTBA M DKOHOMHKE TNPEINPUATUN, OOBEAMHEHUN OpraHu3auuid u
MPEANPUATANA, TOCYJapCTBEHHOM M MYHUUMIIAIBHOM YIIPAaBJICHHUH, IIOCKOJIBKY
ApucroTenb 00CYXKJaeT YINpaBJIE€HUE XO3SUCTBYIOUIUMU CYyOBEKTaMU pPa3HOro
YPOBHSI — MpeAnpuUaTue (CelbCKOX034iCTBEHHOE, MPOU3BOJICTBO B TOPOJIE), FOpOA
(ToJsiuc), peruoH (carparnusi), roCy1apCTB.

Apucrorenp BBEN CIEHHAIBHBIA TEPMHUH «XPEMATUCTHKa», MOJ KOTOPOH OH
MOHUMAJ JIeATENbHOCTh, HAMPABICHHYI0 Ha MNPUOOPETEHHE BBITONbI, U3BJICUCHUE
npuObLIM, Ha HAKOIJIeHHEe OOraTcTBa, B OTIMYUE OT «IKOHOMHUKU» — JIEATEIbHOCTH,
HaIpaBJICHHOW Ha YJOBJIETBOPEHUE MOTPEOHOCTEN JIIOMIEH, T.€. HA MPOU3BOJICTBO U
npuoOpeTeHue Onar Juisi JoMa M TOCyJapcTBa. XPEMaTHCTHKY Kak (opmy

LMI'TY nm. H.3. Baymana, r. Mockaa.
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OpraHM3alyu XO035SHUCTBA APHUCTOTENh CUMTAN MHpOTHBoecTecTBeHHOU. Ero ocoboe
HETOJI0BAHUE  BbI3bIBAJ IPOLIEHT, KOTOPBIM OH pACIEHUBAI KaK CaMylo
MIPOTUBOECTECTBEHHYIO (POPMY J10XO0/1a.

B Hacrosiiee BpeMst XpeMaTHUCTHKA — TO TIPEXK]IE BCEro JAESITEIbHOCTh OAHKOB,
(OHAOBBIX OUPXK U IPYTUX CTPYKTYP, JEHCTBYIOUIUX MO CXEME «JIEHBI'M — JIEHbIU,
0e3 MPOU3BOICTBA TOBAPOB U YCIYT.

B nocnennue croiervss mpoW3BeAEHA MOAMEHA IMOHATHI — XPEMAaTUCTUKY C
LEJIbI0 €€ ONpaBJaHUs HEKOTOpble JOMYLIEHHbIE K MPENOJABAHUI0 H
3aKOHOTBOPYECKOM JIESATEIIBHOCTU JIMIIA CTaJIM Ha3blBaThb JKOHOMHUKOW. Kak B
HOPMAaTHBHO-TIPABOBBIX JOKYMEHTaX, TaK M B MacCOBOM CO3HAaHUM 3aKpPENnuiIoCh
MOJIO’KEHUE O TOM, YTO 1I€JTh KOMMEPYECKOT0 MPEANPUATHS — U3BIICUCHHE TPUOBLIH,
B TO BpPEeMs KaK M0 APUCTOTEIIIO €T0 IeJIb — YOBICTBOPECHUE MTOTPEOHOCTEH JIFOICH.

Bcenen 3a ApucroreneM Mbl IonaraeM, 4To JEATENIBHOCTb, HAIpaBJICHHAs Ha
U3BJICUCHUE MPUOBUIM, SIBISIETCS MPOTUBOECTECTBEHHOM, BPEIHOM i oOliecTBa.
OKOHOMHYECKasl  JEATENbHOCTh  BCErJa  HalpaBi€Ha Ha  YJOBJIETBOPEHHUE
NOTpeOHOCTEH JIF0IeH, B OTJIMYUE OT XPEMATUCTUKH.

D¢ PexTHBHOMY PELIEHUIO0 COBPEMEHHBIX MPOOJIEM rOCYAapCTBEHHOM MOIUTUKH
Y YIpaBJICHUS NMPEAIPUATUAMU MEIIAOT MIMPOKO PAaCIPOCTPAHEHHBIE HEACKBAaTHBIC
IIPEACTABIICHUS] O pAalMOHAJIBPHOM BEACHMM Xo3dicTBa. [lo oLeHke Bexymero
amepukaHckoro uccienonatens [1. [Ipykepa, 1873 r. — «koHel 3pbl Tudepanuzma —
KOHEIl IIeJION0 CTOJIETHS, Ha TPOTSHKEHWU KOTOPOro MOJUTUYECKUM Kpeao Obuia
IIOJIMTUKA HEBMEIIATENbCTBA B JKOHOMHKY». Ho m cenwac, 150 ner cmoycrs,
apXanyHO€ TMPEJCTaBIECHUE O PALMOHAIBHOCTH PHIHOYHBIX OTHOLIEHWH, O
CHEBUAMMOM pyKe pbIHKa» IIHPOKO pacnpocTpaHeHo B Poccum u  memaer
MHHOBAallMOHHOW MOJEPHHU3ALMU CUCTEM YIpPABJICHHUS. DTO NPEACTaBIEHUE ObLIO
BHeIpeHo B Havaie 90-x romoB mnoOeauTensiMU B XOJIOAHOW BOWHE C UEJBIO
3aKpenuTh MOOey.

Heobxoaumo  0cBOOOIUTH  AKOHOMHUYECKYIO TEOPUIO OT  H3BpAICHUM
XPEMATHCTHUKH, PA3BUBATh U U3JIaraTh €€ B COOTBETCTBUU C APUCTOTEIEM KaK HAyKy
O JIeSITENIbHOCTH, HaIpaBJICHHOM Ha YJOBIETBOPEHHE NOTPEOHOCTEH JIIO/CH.
CoBpeMEHHBIE TEPMUHBI «3KOHOMUKA MPEANPHUITHS U OPraHU3alusl IPOU3BOJICTBAY,
«OKOHOMUKA, OpraHu3alus W YyOpaBICHUE NPEANPUITUSIMH U  OTPaCISIMU»,
«MEHEDKMEHT» (T.e. yIpaBlieHHWE JIOAbMH) JIydllle COOTBETCTBYIOT B3IUIAJIaM
ApucroTens, YeM pacCyXIE€HHUS O MAaKpPOIKOHOMHUYECKOM pAaBHOBECHH W
(DMHAHCOBBIX pBIHKaX. OKOHOMHMKY B COBPEMEHHOM TIOHMMaHUHM CIEAYyeT
paccMaTpuBaTh Kak pasznen MeHemkMmeHTa. OJIHaKO HOMEHKJIATypa Hay4YHBIX
CHEUaIbHOCTEH MOCTaBJIEHA C HOI HAa TOJOBY — MEHEKMEHT B HEW JIUIIb 4acTb
OJIHOM M3 DKOHOMMYECKHX crenuaibHocTei. [Ipun oOyuennn OakanaBpoB cUTyalus

HECKOJIBKO JIy4dllle — €CTh HAaNpaBJIEHUE «IKOHOMHKA» W €CThb HAIPABICHUE
«MEHEXKMEHT», T.€. TEPMHHBl «3KOHOMHKA» M «MEHEIKMEHT» SBJISIOTCA
PaBHOIIPABHBIMU.

KakvMu WHTEUIEKTyalbHBIMH WHCTPYMEHTAMU MOYKHO TOJIb30BATHCS, YTOOBI
OpraHU30BaTh MPOU3BOJACTBO, HUCXO0NAs u3 moTpeOHOcTer? Takwe HHCTPYMEHTHI,
MO3BOJISIONINAE CHPABUTBCS CO CIOKHOCTBIO CHUCTEMBI MOTPEOHOCTEH, TMOSBIINCH
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CpPaBHUTENHHO HEMaBHO. OD(PGPEKTHBHBIE MEXaHW3MBbI TPUHATAS W peaTu3aluu
HSKOHOMHUYECKUX PpEIIEHUH, OUYEBHUIHO, JOJKHBI ONUPAThCS HA COBPEMEHHbBIC
uH(popMamOHHbIE TEXHOJOTUU. ba3a pa3paboTku TaKMX TEXHOJOTUN — KUOEpHETHKA

B nocneBoeHHbIe ro/ibl B HallleH CTpaHe, Kak U BO BCEM MUPE, pa3padaThIBaIUCh
pazMyHble  TUIBI  aBTOMATU3UPOBAHHBIX CHCTeM  ympaBieHus. Hauboree
rpaHIMO3HBIA TPOeKT — B Hadane 1960-x rr. B.M. InymkoB mOpeaioxul
npaBute’abcTBy CCCP cozgars OO1erocyjapcTBEHHYI0 aBTOMATHU3HPOBAHHYIO
cuctemy ympasiieHus 3xkoHoMuKo# ctpansl (OI'AC). CBoeobpaznas OI'AC, XoTs u
Kyaa Oosiee CKpomHas o macirabam, ObUTa BBEICHA HA MPAKTHKE B IPYTOM YTOJIKE
3emnu — B Ywmnm, Bo Bpemsi mnpesuneHtctBa CanbBagopa AnbeHne. OauH u3
OCHOBOTIOJIOKHUKOB KHUOEPHETUKH Craddopn bup pazpaboTain
aBTOMATU3UPOBAHHYIO CUCTEMY yIpaBJICHUS HAITMOHATN3UPOBAHHBIMH
npeanpustusymu Y «Kubepcuny.

Comunapuas uHbopmanronHas skoHomuka (CHD) — HoOBasi SKOHOMHUYECKAs
Teopus, pa3zpaboTaHHas I 3aMEHbl YCTapeBUICH PBIHOYHOM HSKOHOMUKH
(economics). Hamu mnpoananusupoBanbl ocHOBHbIe uaen CHD. OOocHOBaHO ee
UCIIOJIb30BaHWE B KadecTBe 0a30BOM OpPraHU3AIMOHHO-PKOHOMHYECKOW TEOpHUH
B3aMEH «3KOHOMHUKC». CtepkHeM wuccienoBanuii B obOmactu CHUD  sBnsgercs
MIPOTHO3UPOBAHUE PA3BUTUS OyAylIero oOIMIeCTBa W €ro 3KOHOMMKH, pa3paboTka
HEOOXOJMMBIX JiJIi  OYyJyIIEro OpraHu3allMOHHO-3KOHOMUYECKUX METOJ0B H
MoOJieel, TpeAHAa3HAYEHHBIX JJI1 TOBBIMICHUS A(PGEKTUBHOCTH  MPOLIECCOB
ynpasienus. Barmsasl Apucrorens — ocHoBa CHUD. DkoHOMHKA — 3TO HayKa O TOM,
KakK MPOU3BOJINTH, 4 HE O TOM, KaK JAeIUTh NpuObLb. OCHOBHOE SAPO COBPEMEHHOM
AKOHOMMYECKON TEOPUU — ITO HKOHOMHKA Hpeanpusitus. OCHOBHbIE MHCTPYMEHTHI
CUD — uH(bOpPMAIMOHHO-KOMMYHUKAIIMOHHBIE TEXHOJOTUH M TEOPUS MPUHATHUSA
pelIeHuid, OpraHU3allMOHHO-DPKOHOMUYECKOEe MOJACIUPOBaHUE, KOHTpoUMHT. K
OCHOBHBIM TMpenmecTBeHHuKaMm otHocuM B.M. I'mymkoBa u Cr. bupa. CHUD
akkymynupyer B3msiael MHOTHX — [[.A. Kponotkuna, ®@. bakona, I'. @opna, x.
Keiinca, [Tonmanbn u nap., B ToMm uncie nucareneit JI. Jedo, XK. Bepna u ocobenHo
N.A. Edpemosa.

HoBas Teopus  BbI3bIBAET HMHTEpPEC: OCHOBHOM pecypc mno CHUD
http://forum.orlovs.pp.ru/viewforum.php?f=2 na 16.10.2016 npocmorpenu Ooee
113,5 ThIC. pas.

I[Ipu Oonee TIIyOOKOM pacCMOTPEHHM HEOOXOAUMO  PacCMOTpPETh B
HMCTOPUYECKOM IUTaHe OopbOy NBYX Hayal — «IUIaHa» U «PbIHKa». ApPUCTOTENb
HUCXOJUT W3 BO3MOXKHOCTU U I1E€JI€COO0OPa3HOCTH Pa3yMHOM BEJICHHM XO3SIMCTBa C
LEJIbI0 YJOBIETBOPEHUSI NOTPEOHOCTEN WIEHOB 0OILIecTBA. A pa3yMHO YIPABISTH
MOXXHO JIMIIIb Ha OCHOBE «IUIaHa» (3TO — OJWH U3 OCHOBHBIX IPUHIIUIIOB
MenemkMmenTa). B XIX B. rocmoacTBoBasia «HeBHAMMAas pyka phiHKa». B XX B.
TOCIIOZICTBO «PBIHKA» OBIJIO OTPUHYTO BO BCEX Pa3BHUTHIX cTpaHax. A BOT B Poccum
OHO OBUIO MCKYCCTBEHHO HACAXEHO TOOCTUTENSIMU B «XOJOJHOW BOWHE». B
MaccoBOE€ CO3HaHWE ObUIM BHEAPEHBI HUCH TOJIb3bI BCEOOIEH KOHKYPEHIIMU U
OTCYTCTBUS INIAHOBOCTH. B 3TOM M COCTOAT U3BpAIlIEHUs] SKOHOMHUYECKON TEOPUH, OT
KOTOPBIX HEOOXOIUMO H30aBUTHCS.
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TOIIMKA — BUEPA, CEI'O/IHS, 3ABTPA

Bajentnna Anexceesna CAJIUKOBA!

TOPICA — YESTERDAY, TODAY, AND TOMORROW
Valentina A. SADIKOVA

Tpaxrtat Apucrorens « Tonuka» OTHOCUTCS K TEM PEAKUM HAay4YHBIM ITPOU3BEICHUSAM,
KOTOpBIE Ha IMPOTSKEHUU BEKOB HE YCTapeBalOT, a OOPETal0T HOBOE 3By4YaHHUE — B
COOTBETCTBUM C HACTYIHUBIIEH IIOXOM.

3.H. Mukenaaze COBEpIIEHHO CIOPABEAJIUBO 3ameydaeT: «MeToa0J0rui0 Hapsay
C JIOTMKOM cienyer OeccrnopHO cuuTaTh u300pereHueM Craruputay, U
«ApucroteneBckoe Aapo «TomuKmW» 3aKiOYaeTcss B €€ METOJ0JIOTHYHOCTH
[Mukenanze 1978: 595], uto, monaraem, v mO3BOJISIET € COXPAHATHh AKTYaJIbHOCTh U
o0ecreynBaeT NPOHUKHOBEHHE B pa3Hble cepbl HAyKu. MeTOA0JOTMYHOCTh TOITUKU
OCHOBBIBAETCSI Ha JUAJIEKTUKE, KOTOpas BO MHOTUX HCCIEHOBAaHUAX «YINOPHO MU
HEU3MEHHO 3aMeHsieTcs (POpPMaNbHO-IOTUYECKOW TOYKOW 3pEeHus», TOrja Kak
«IUaJICeKTUKa — CMBICIIOBOM cKeeT Bemiei» [A.®D. Jloces, 1927].

VY Apucrorenst TONHUKa 0modcoecmensiemcsi ¢ JTUAJEKTUKON, 4TO IOJHOCTBIO
WUTHOPUPOBAJIOCH B IOCIEAYIOIIME BEKa. B pe3yinbrare TONbBI NPEBPATHINCH B
«o01ue MecTa» M B TaKOM BHUJE «OCEIN» B PUTOPUKE, I7I€ — B OCHOBHOM — HU
npeObIBatoT 1o ceil neHb. Ilpu 3ToM Tommka Apucrorens Oblla OTOpBaHa OT €ro
«KaTEropui YUCIOM JECATHY, YTO TAKXKE MOCTYKUIIO UCKAXKEHUIO MOHATHS B CMBICIIE
yAAJIeHUsI OT AUaeKTUKU. rHOpupyeTcs U ujed ucuuciumocmu TOIOB, KOTOPYIO
MBITAJIUCh OCBOUTH B 17-19 BB. Te€ yueHbIE, KOTOpBIE pacCcMaTPUBAIN TOIBI M
«KaTErOpUU YUCIIOM JIECATh» APHUCTOTENS KaK eIuHyIo cucteMy. OIHAKO U 3Ta ujaes
He MorJia ObITh peanu3oBaHa 0e3 JUaJeKTUKHU.

CornacHo TpaauLMOHHOM TOYKE 3pEeHHs, KOTopas MNpeodsanaeT U CerojaHs,
«OT/AENBHBIE TOTOCHI MPEACTABISIIOT COOO0N OOIIETPU3HAHHBIE MOHSITHS, CIIy)Kalllue
IUIsL ONHCAHMSI MHUPA», PACCMATPUBAIOTCA «KAK PETYJSIPHO BOCIHPOU3BOAMMBIE
AJIIEMEHTBI XYJ0KECTBEHHOI'O NMPOU3BENCHUS», BOCIIPUHUMAIOTCS KaK «XPaHHUIIUIIA»
uaeil. imeer MecTo mpakTHUECKH BCEOOIIEe OTOXKAECTBIEHUE TONMUKU C «OOIMIMMHU
MecTaMu», OCOOCHHO B (DUIIOJIOTMYECKUX HCCIeoBaHUsX. B Hacrosiiee Bpems
IIPOBEJICHBI CEPbE3HBIEC MCCIEIOBAHUS M0 0OBETUHEHUIO TaK TOHUMAEMOM TOMHKU C
COBPEMEHHBIMH UJIESIMU B JTUTEPATYPOBEACHUH, PUTOPUKE, TUHIBUCTUKE. HO 4TOOBI
HCIIOJIb30BaTh BCE €€ BO3ZMOXHOCTH, CJIEIyeT 0OpaTUThCS K UCTOKAM, T.€. TPAKTaTam
Apucrorens «Tonuka» u «Kareropum». M Torga Tonmka MOXET paccMaTpUBaTHCA
KaK CHUCTEMa CTPYKTYPHO-CMBICIIOBBIX MOJIENEH MOPOXKIECHUS KOMMYHHKAaTHBHOIO
CMBICJIa, KaK CUCTEMa KOMMYHUKATHUBHBIX KaTeropuil u 0a3a B3aMMONOHHUMAHHS B

! Trepckoii rocynapcTBeHHsIH yHHBEpCHUTET, T. TBEpb.
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mpoiiecce OOIIeHHs, TTOTOMY 4YTO TOMHKA €CTh auanekTtuka. M B 3TOM KaudecTBe
TONUKA — UHCTPYMEHT UCCJIEA0BAHUS C IIMPOYAUITUMU BO3MOKHOCTSIMHU.

Henp3st ckazarh, 4TO MEXAy TONMAMHM KaK oOwumu Mecmamu W TONAMHU Kak
CMPYKMYPHO-CMBICIO8bIMU MOOendmy HeT Hudero obmiero. OgHako HEOOXOAMMO
YCTAaHOBUTH XapaKTep ATUX OTHOIICHUW. B TepBOM MpUOIMIKEHUH MOXHO CUHUTATh,
YTO «OOIIHME MECTa» U «CMBICIIOBbIE MOJIEIIN» COOTHOCATCS KaK KoHKpemHoe (001Iue
MecTa) U abcmpaxkmuoe (CTPYKTYPHO-CMBICIIOBbIE MOJIEIIN).

MoXHO  CcKa3aTh, 4YTO TONBI KaK CTPYKTYPHO-CMBICIIOBBIE  MOJEIHU
CMPYKMYpUpyom cMulc/l HAIIETO OOIEHUS, a TOTBI KaK «00IIUe MECTa» HanoaHAIOm
e20 coodepyxcanuem. YrToObl oOIIeHHE OBIJIO COAEPXKATEIbHBIM, HaM HYXHBI
HPaBCTBCHHBIE KOHCTAHTHI, HO YTOOBI OOIICHHWE OBUIO TPOCTO B03MONCHbIM, HAM
HYy)KHa TOINHWKA-THAJCKTUKA KaK CHCTeMa CTPYKTYPHO-CMBICIOBBIX MOJENEH
MOPOXKICHUS KOMMYHHUKATHUBHOTO CMBICIIA.

B ocHoOBe TOMUKHM Kak CHUCTEMBI CTPYKTYPHO-CMBICIOBBIX MOJENEH HaXOIUTCS
mononozuueckuii npunyun, xotopsid, no H.A. BepHuTeiiHy, JIEKUT «B OCHOBE
BOOOIIIE MCUXO(PU3UOIOTUH, a MOXKET OBITh JJaXKe OMOJIOTHUHU B IIEJIOM» U KOTOPBIH, IO
A. A. JleoHTbEBY, MNPUMEHHM M K pPEUYEBOMY TOBEACHUIO (KOMMYHHUKAIIMH):
«JIuHrBUCTHYECKAsT PENIEBAHTHOCTh AJIEMEHTOB pEUYEBOTO BBICKA3bIBAHUS €CTh
Kareropusi Tomojoruyeckas, B cwmbicie H.A. bepumreiina (1966): nns Hac
a0OCOJIOTHO HE BaXXHA «METPUKa», HE BaXKHO aOCOJIOTHOE MepLENTyalbHOE
TOXJIECTBO, CKaKEM, CJIOBA, HO 3aTO BAXHO COXPAHCHHE €T0 «CXEMBI», KOTOpas
MOKET BHJIOM3MEHSITHCS, OCTABasICh CaMOW COOOM, U MOYKET «HATIOTHATHCS) Pa3HBIM
coaepxkanuem» [Jleonteen 2007, c. 31].

Ha npotskeHnn BCe HCTOpPHM YEJIOBEYECTBA B YEIOBEUECKOM CO3HAHUU
(hOPMHUPOBAITUCH «CXEMBD» HE TOJIBKO CJIOB, HO W THUIIOBBIE CMBICIIOBBIE MATPHIIBI,
METaKaTeTOPUH-TOIbI, KOTOPHIE MOTYT HCIOJIb30BaThCSA IS aHaiu3a TpoIecca
KOMMYHHUKAIIMH, TTOTOMY YTO OCYIIIECTBIIAIOT 3AKOH €OUHCMEA AKMYAbHO20 ObITHS,
AKMyanbHo20 S3bIKA-peUH, PEATU3YIOUIETO aKmydjibHble TENH U MOTHUBBI, H
aKmMyanbHo20 CTIOHTAaHHOTO MBIIUICHUS B CJIOXKUBIIEHCS cuTyanuu. Tommka Kak
S3BIKOBAsI TOMOJIOTHSI TIPE/IJIaraeT YeoBEKy Hauboiee 0000IIEHHbBIE, YHUBEPCATbHbBIE
KaTeropuu: OHa KJIacCU(DUIIMPYET HE OOBEKTHI, a OMHOUEHUS MEXKITY OObEKTaMU U
SBJICHUSIMHU, CO3/Ia€T B €r0 MO3TY IEPBUYHYIO CUCTEMY OPHEHTAIIMM B MHUpE H
OCBaMBaeTCAd 4YEJIOBEKOM OuYeHb paHo. Peub Gasupyercs yke Ha ITUX TMEPBUYHBIX
MPEACTABIICHUSIX O MHPE, O €ro OTHOIICHHUSX M CBS3SAX, MOTOMY YTO «TOIHKA
3aHMMAETCS MPaBUJIAMHA, WHBAPUAHTHBIMH I10 OTHOIICHHUIO K CIOPSAIIAM CTOpPOHAM,
HO BapWaHTHBIMU 1O OTHOIIGHHIO K oOnactu cnopa» [[lmotHukoB 2000].
NuBapraHTHBI, OOBEKTHUBHBI, UCYUCIMMBI MOJIEIH; BapUATHUBHBI, CYOBEKTHUBHBI U
OCCUMCIIEHHBI TTO3UIIMHA, MHEHHS, CITOCOOBI BBIpaKCHHUS. TONMMKA pealn3yeT 3aKOH
€MHCTBA $S3bIKA/PEUN/MBIIICHUS B TIPAKTHKE OOIIEHUS JIOACH HE3aBUCUMO OT
chepsl OOIIEHUS, YPOBHS BIAJICHUS S3bIKOM, BO3pAcTa, HAIMOHAIBHOCTH WIIU
MPUHAIJICKHOCTH OOIIAFOIINXCS K ONPEACIICHHOMY COLIMYMY.

Tommka, co3HATENBHO BKJIIOYCHHAsT B OOMXOJ COBPEMEHHOTO YEIOBEYECKOTO
CyIlIeCTBOBaHMS (HEOCO3HAHHO OHAa TaMm OblIa BCErjaa), MOXKET CIOCOOCTBOBATH
Pa3BUTHIO MapagurMbl 1EeTbHOTO 3HaHMSA. OHa crmocoOHa JenaTh 3TO HE TOJBKO B
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chepe JMHTBUCTUKH, CHHTE3WpPYS W OObEenuHsSsI Ha OOmEeHd OCHOBE MHOTHE
JMHTBUCTUYECKUE HAIIPABJICHUS M IIKOJIBI, HO OBITh 02301 TYMaHUTAPHOTO 3HAHUS O
YenoBeke B IIEJIOM.
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BPEMSA APUCTOTEJIA U MATEMATUKA SHTEJIEXUHU

Buxrop Bopucosuu KYJIPUH!

ARISTOTLE’S TIME AND ENTELECHIAL MATHEMATICS
Victor Borisovitch KUDRIN

1. I'maBHOM 3acimyroii ApucToTeNsl B NOHMMAHUU CYIIHOCTH BPEMEHM ObLI MEPEXO0]
OT BPEMEHM KaK MeEpbl «IBHKEHHsI HEOOCBOJA» K BPEMEHHU KaK MEphl «JIBUKECHUS
sHTENnexum». Be€ cymee ApuCTOTENb AEIUT HA MOTEHIHAIBHO CYIIEE M aKTyalbHO
cymee. ApHUCTOTENEBCKOE IIOHMMaHHWE BpPEMEHHM Kak Ipolecca Mepexona
MOTEHIMANIBHO CYIIEr0 B AaKTyaJlbHO CyIIEE MO3BOJISIET HaM, BMECTO HOHSTHIA
«mpomnuioe» u «Oyayuiee», HUCIOJNIb30BaTh MOHATHS «aKTyaJdbHO cymiee» (ais
peaTn30BaBIIMXCA COOBITUH) M «IHOTEHIMATILHO Ccyiiee» (s COOBITHM emeé He
peaTn30BaBIINXCS).

2. Ilpmmaro nporuBonocTaBiATh ydeHue [eopra Kanrtopa o peanbHOCTH
aKTyaJlbHO TPAHC()UHUTHOTO YUYEHUIO ApPHUCTOTENS, OyATO OBl OTPUUABIIEIO I3TY
peasibHOCTb. HO MMeHHO ydeHue Apucrtorens 00 sHTenexuu (IMpenrosiararomiee
pEaNbHOCTh AKTyaJIU3alllH, TO €CTh MEPEX0/a MOTCHIMAIBHO CYIIEro B aKTyaJlbHO
cyuiee) naaé€T BO3MOXHOCTh oOmNpaBaaTh ydeHue KaHTopa o0 TpaHCHUHUTHOM.
AHTUHOMHUS TEPMHUHOB «aKTyaJIbHOE» U «TPAaHC(HUHUTHOE» Pa3pELIaCTCs] TEM, YTO
TpaHC(UHUTHOE peasbHO CYLIECTBYET MMEHHO B BHJE 3HTenexuu! (Pycckoe cioBo
«OecKoOHEUYHOe» He COBCeM BepHO mepenaét cmbica KaHTOpoBckoro TepMuHa
«TpaHCHUHUTHOE», KOTOPBIM MPaBWIBLHO OBUIO OBl TMEpPEBECTHM HA PYCCKUN Kak
«3aKOHEYHOE» — OTCIOJla 3HAUYMTENIbHAs 4acTh HEIOPa3yMEHMI, BOSHUKAIOIIUX MpU
nepeBoaax TpyaoB I'eopra Kantopa Ha pycckuid A3bIK).

3. CornacHo «3aKOHY COXPAaHEHHs MPOIUIOro», C(HOPMYIUPOBAHHOMY
Huxonaem BacunbeBnueM byraeBeiM, «IIpoIuIoe HE UCYE3AET, a HaKomusieTcs». Ha
COBPEMEHHOM SI3bIKE 3TOT 3aKOH MOYHO OBLJIO Obl Ha3BaTh U «3aKOHOM COXPaHEHUs
uHpopmanum». WHbopmaluss HakamMBaeTcss HE B TPEXMEPHOW BUAUMOU
«000JI0YKe» MHUpa, a B CaMOil €ro MHOTOMEpPHOW TOJIE, U BCIOMHUTh €€ — 3TO
3HaYUT BHOBb MEPEXKUTh COOBITUS, MOPOJUBLIMNE 3Ty HHPOPMAIMIO, CO3/1aB
JUHAMHUYECKUN (PparMeHT y»Ke HEKOTJja COCTOSIBIIUXCS] COOBITUH.

4. Becp MHp MOXHO MpEICTaBUTh KaK B3aWMOIIPOHMKHOBEHUE W
B3aUMOJIEHCTBUE BYX ITPOTHUBOIIOJIOKHO HAIIPaBJIEHHBIX MOTOKOB BpemeHu. Ho mup
«0OpalIéHHOTO BPEMEHM» — HE TOT, YTO MPEACTaBISETCS HaM MpPH MPOCMOTPE
KUHOILIEHKH «3a/10M Hanepény, Tak Kak 3To Obu1 Obl MUp yObIBaOIIEH MHGOpMALIHH,
YTO TPOTHUBOPEUMSIO Obl 3aKOHY COXpaHEHHUs coBepiuBilerocs. B peanbHOCTH
3pUTENh, MpOCMaTpuBas PUIbM «3aJl0M Hanepén», MpoAOJKAeT BOCIPUHUMATH €To,
MO-NpeKHEMY TMpeObiBasi B «IpsMOM» BpeMmeHHu. [lpu 3ToM OH He Tepser

! Bubmuorexa ucropun pycckoit punocoduu u KynsTypsl (Jlom A. . Jlocesa), r. Mocksa.
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uH(pOpMaLIMIO, a MOIy4yaeT e€, TaKUM Ke 00pa3oM, KaKk U B OOBIYHOM «IIPSIMOM»
pexume mpocMoTpa. Hukakoro «ctupanHus» WM yMEHbLIEHUS HHMOpMaIuu mnpu
3TOM HE€ IMPOUCXOJHUT, OHA TOJBKO HapammBaercs. VIMEeHHO B3auMoJelcTBUE
«IPAMOTO» U «OOpaII€HHOTO» BPEMEH MPOU3ZBOAMUT COXPAHEHHWE U HapalliBaHUE
namMiaTd o000 BCEX COBEPIIMBIIMXCS U COBEPIIAIOIIUXCA COOBITHSIX, H 3TO
CIpaBeIUBO JJisi OOOMX HampaBlieHUW BpeMeHH. B 5000 cucreme KOOpJuHAT
COBEPILUBIIKECS COOBITUSI BOCHPUHUMAIOTCS KaK «IIPOLUIOE», MOTYUHSIONIEECs
3aKOHY COXpaHeHHs WH(pOpMalud, — TO €CThb BEYHO CyIIecTBYyIolee. BeuyHocTh
BCEI/Ia BKIIOYAeT B ce0sl BCE COBEPIIMBIIMECS COOBITHA, U 00BEM MH(GOPMALIUU O
HUX BCErJa BO3pAacTaeT, HE3aBHUCHMO OT HAIPaBJIEHUS BPEMEHHBIX OCEU, KOTOPBIE
MOTYT OBITh HE TOJBKO MPOTHBOIIOJOXHO HAMPABIEHHBIMU («OTPHUIATEIHHOE
BpEMs»), HO U «IEPHEHAHUKYJISIPHBIMU» («MHHUMOE BpPEMs»), TO €CThb BPEMEHHOE
MPOCTPAHCTBO BIOJHE MOXET OBITh MPOCTPAHCTBOM KOMILJIEKCHBIM. ACHUMMETpUS
TOrO0  MPOCTPAHCTBA  OMNpEENsAeT HMHBApPUAHTHOCTb  BO3pacTaHus  00bEMa
uH(pOpMallMd IO OTHOIIEHUIO K HampaBlIeHUIO BpeMeHHbIX ocell. «IIpsmoe» u
«oOpai€HHoe» HallpaBJeHUsl HE TMOoramaiT JIpyr apyra (gaaBas B pesyibrate 0), a
COBMECTHO (popMuUpyroT BeuHOoCTb.

5. Marematuueckas MOJENIb pealbHOro  (PU3UUECKOrOo  IMPOCTPAHCTBA,
KOHCTpyUpyeMasi B YHCJIOBOM IPOCTPAHCTBE, JOJDKHAa o001anaTh BPEMEHHBIM
U3MEpEeHNeM, Kak 001aJaeT UM caMO (PU3NUYECKOE MTPOCTPAHCTRO.

B peanbHOM 4YHMCIOBOM MPOCTPAHCTBE TEYEHUE BPEMEHHU OIpPEACIIAETCA
MIPOU3BOJANMBIMA B HEM MaT€MATHUYECKHUMH OMNEPALMIMHU, TPUUYEM UCXOJHBIE YHUCIIA
HE IMpONAJarT, a IMPOJOJDKAIOT COCYLIECTBOBATh C PE3YJNbTATOM OINEPALH.
[Ipocreimmii npuMep: CyMMUPYsI €IMHUILY CO 3HAKOM IUTFOC C MUHYC €IMHULIEH, MbI
MOJIydyaeéM HE TOJBKO HOJb (Kak 3TO MPEANojarajoch B KOHBEHUHMOHAIbHOU
apu(pMETUKe) HO BEYHO NMPEOBIBAIONIYI0 KAPTUHY MPOU3BEIEHHON MaTeMaTH4YECKOU
Olepalny, COJAEpXkAIlel BCE YYacTBYIOIIME B HEW Yucia, TaK Kak olepanus
CYMMHUPOBAHHSI HE YHUUYTOXKAET cllaraeMble, a JIOMOJHSAET UX CYMMOM, TakK ke, Kak
omnepanys YMHOXKEHHS — HE YHUYTOXKACT COMHOXMTENIECH, a JIOMNOJHSAET UX
MIPOU3BENIEHUEM, — ATO K€ CIIPABEAJIUBO [ JIFOOBIX MaTEMaTHUECKUX OIEpaLIUi.

6. Bcsa ncropuss MareMaTWKM CBHUIETENBCTBYET O IMOCTOSHHOM pPacIIMpPEHUN
TUIIOB BO3MOXHBIX OIEpalvid, IPU KOTOPBIX MOSBISIOTCS M COOTBETCTBYIOIIUE UM
YHCJIOBBIE TIpocTpaHcTBa. Kazanock Obl, B GU3HUECKOM MHUpPE MBI HUKAaKUM 00pa3oM
HE MOKEM BBIPBAThCS 3a MpeAesibl TPEXMEPHOIO MPOCTPAHCTBA U OJHOMEPHOIO
BpeMeHU. Ho BO3HMKHOBEHHME KUBBIX CYILIECTB, MOABJICHHE NMaMSATH — €CTh KakK pa3
MPEOJIOJICHUE BPEMEHHU, OTKPBIBAIOLIEE BO3MOKHOCTH CBOOOJHOIO JOCTyHa B
MPOCTPAHCTBA BBICIIMX H3MepeHu. JKHU3Hb NPEOJ0JIEBAET «3aKOHBI (UBUKNY,
chopMyIUpOBaHHBIE B pe3yibTaTe HAOMIOEHUNA «HEXHUBOI» MpUpOIbl. 3aaada
MaTeMaTuKa — He TaJlaTb O TOM, CKOJIbKO U3MEPEHUI UMEET pealibHOE TPOCTPAHCTBO,
a CTPOUTh HOBBIE MHOTOMEpHBIE OOBEKTHI M, TEM CaMbIM, — TBOPUTb HOBBIC
n3mepeHus!

7. KoHBEeHIIMOHAIbHA MaTE€MaTHKa — MaTE€MaTHKa «IUJIOCKOT0» MUpa — TaKOU
K€ YaCTHBIM Cllydyad 4aeMOW MaTEMAaTUKU MHUPa MHOIOMEPHOIO, KakK, B paMKax
CETOJHSIIHEH MaTEMaTHUKH, €BKJIMJIO0BA T€OMETPHs MPECTaBIsEeT COOON YaCTHBIN

Vol. 6, Nos. 3&4,
BIOCOSMOLOGY — NEO-ARISTOTELISM | Summer/Autumn

2016




593

ciydaid reometpun JlobaueBckoro uiam reomeTpun PrmMana, mpucmocoOnIeHHbIN A
MUpa, B KOTOPOM Obl OTCYTCTBOBAJIO BEIIECTBO, TO €CTh — JJI1 MUPA HEPEATILHOTO.

OO11en3BecTHbIE 3JEMEHTAapHbIE apu(METHYECKUE omnepauuu (CIOKEHHE,
YMHOXEHHE, BO3BEJCHUE B CTENEHb U OOpATHbIE K HUM) JAJEKO HE MCUEPIBIBAIOT
BCEro 0OOrarcTBa BO3MOXHBIX ONEpalid. YK€ y4yacTHE YHCEN B 3JIEMEHTApHOU
apu(pMeTHyECKON onepannuy MopokJ1aeT HoBble yncia. [Ipu 3ToM «HcxXoiHbIe» Yucia
HUKYJla HE IIPOIAJarT — BCE 3TAIbl HCTOPUM YUCIIA COXPAHAIOTCS B BeyHOCTH — 3TO
U SIBJISIETCSI OCHOBOM 3aKOHA COXpaHEHUs WH(OPMALIHU.

8. CorinacHO HOBEWMIIMM TEMMEPOJIOTHYECKUM MPEJICTABICHUAM, BPEMSI MOXKHO
MMOHUMAaTh KakK MPOLECC KPUCTAUIM3alWU IMPOCTPAaHCTBA. BpeMs mopokaaer He
TOJIbKO SHEPrHi0, HO M MPOCTPAaHCTBO. [loTeHIMAIbHO CyIIECTBYIOIIME COOBITHS,
KPUCTAJUIM3YSICh, CTAHOBITCS AKTYyaJIbHO CYIIECTBYIOIIMMHU (COCTOSIBILIMMMCH,
peain30BaHHBIMH). B coBpeMeHHOI OMOIOTHH HaMeTWJIach TEHICHIMS K OTKa3zy OT
pENyKUMOHM3Ma, K IMOHUMAaHHUIO TOrO, YTO OHOJIOTHS OTJIMYAaeTcs OT HayK o
«HE)KMBOM» HE «IPHUHLOMIIAMM BUTAIM3Ma», a MMEHHO HAMypaiucmcKou
teneosiornei. Ilpu3HaHue OpraHMyeckod MHPUPOABI KOCMOCA JAcT BO3MOYKHOCTb
pacnpoCTpaHUTh TEJNEOJOTHMI0 U Ha BCE HAyKM O NIPUPOJE, BKIIOYas (UMKY H
XUMHUIO.

9. CormacHo JloceBy, neTepMUHU3MY HPOTUBOCTOUT HE XaOC, a KOPPEISALHU
JNEUCTBYIOIIEH M TEJIEOJOrMYecKon mnpuuuH. [loaTomy Mepoil B3anMOAECHCTBUSA
MOJIHBIX YMCET MOKHO CUMTATh HE (QYHKLHIO, a Koppemsuuio. Kiaccuueckas teopus
BEPOSITHOCTH JITA€T BO3MOXXHOCTh HHTEPIPETUPOBATH JII000€ HEHYJIEBOE 3HAUYECHUE
KOppeJSILIMM B KadyecTBe Mepbl HMHPOpMalUH, IEepeJaBaeMONd W IMPUHUMAEMOU
MOJIHBIM YncioM. IMEHHO MaTemMaThKa KOppeasiuuu (B 000X CMBICIAaX 3TOrO CJIOBA
— M MaTeMaTHU4eCKOM, M (PU3MYECKOM) IpPHU3BAaHA CTaTh BaXKHBIM JOMOJHEHUEM K
CTaHAAPTHOMY MAaT€MAaTHYE€CKOMY amlmnapary KBaHTOBOM (PM3HMKH, ONMUPAIOLIEMYCS Ha
ruIbOepTOBEl  MpocTpaHcTBa. EE  mpenMeroM  cTaHeT — KOPPENSIIMOHHOE
B3aMMOJICICTBHE YHCEN, BMECTO MCKYCCTBEHHO CKOHCTPYHMPOBAHHOIO (MOAOOHO
IPECIOBYTHIM  «GIUIUKIAM» B TEOLEHTPUUYECKHX CHUCTEMax) TI'POMO3JKOIro
MaTeMaTHYECKOro arrapaTa, OCHOBaHHOro Ha mareMmaruke (yHkuuil. Takoro pona
«KOPPESILIMOHHOE HCUMUCIEHHE» HE MOXKET OBITh CBEIEHO K MPUMEHSIEMOMY B
MaTE€MaTUYECKON CTATUCTUKE KOPPEISILIMOHHOMY aHAIN3Y.

JIroboe coObITHE MOXKHO paccMaTpuUBaTh KakK coXpaHeHHE HWHGOpMaluu B
HecenapabelbHOM (HEJIOKaJIM30BAHHOM) COCTOSIHMM 4YHClia, TO €CTh B €ro MaMsiTH.
Nudopmanus o Kax10M COOBITUM MPUCYTCTBYET B K000 TOUYKE MPOCTPAHCTBEHHO-
BPEMEHHOI'0 KOHTHHYYMa. B kiaccuueckoil Teopuun undopmaimm, 6azupyrouieics Ha
KJIACCUYECKOM MaTeMaTHWKEe M «JOKBAHTOBON» (PU3MKE, paccMaTpuBaeTcs Iepeaada
uHpopmanuu «u3 Toukd A B Touky B», HO He nokanuzauus. Ho BocnpousBenenue
uHpopmanuu («BCIOMHHAHWE») — OTO HOBas JOKaIM3alUs, NpUAAHHE e
reOMETpUYECKOl  (OpMBI,  peaJu30BaHHOM B  MPOCTPAHCTBE  (MPEAMET
M300pa3UTEIbHOTO0 HMCKYCCTBA, MHCHMEHHBIN TEKCT) WM BO BpeMEHH (My3bIKa,
YCTHasl peub).

10. Ilo MHeHMIO OOJBIIMHCTBA YYEHBIX, pabOTAIOUIMX HaJ CO3JaHHEM
KBaHTOBOTO KOMIIbIOTEpA, 3TO M300peTeHHe BCTYNUT B (pa3y NPUMEHEHHUs JIUIIb K
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2020 romy. Ho ectb ocHOBaHus mnpeamnoJiaraTh, YTO HPUPOAHBIA KBAaHTOBBIN
KOMIIBIOTEP M3HAYaJbHO PEAIM30BaH B FOJIOBHOM MO3I€ YEJIOBEKA, HO JIOKAJIN30BaH
OH HE Ha TPEXMEPHON NOBEPXHOCTU MHUpPA, a B IPOCTPAHCTBE Oojiee 4YeM Tpex
u3Mepenuil. Ilpu 3ToM OH He TpeOyeT HUKAaKUX YXUIIPEHUH B BUJE OXJIAXKICHUS
YCTpOICTBA MOYTH 10 ADCOIIOTHOIO HYJIL, KOTOPOE CUUTAIOT CErOHS HEOOXOUMBIM
pa3pabOTUMKK KBAaHTOBOTO KOMIbIOTEpa. EciM NpocTpaHCTBO CETOIHSALIHEN
BcemupHOli mayTUHBI OTpaHMYEHO OOBEMOM CETEH, ONOSICHIBAIOIIUX 3EMIIIO, TO
npocTpancTBO Bcenenckoit MH)OPMAIMOHHOW CHCTEMbl HHYEM HE OTPaHHYEHO,
HENPEPBIBHO pACIIUpPSIETCS MU €€ «CepBepaMu» SBISIOTCS BCE OSJIEMEHTApHBIC
YaCTHUIIbI, HATIOJIHAIONME MHOTOMEpHYI0 Beenennyio.

KBaHTOBBIN KOMITBIOTEDP, CO3JaHHBIN Ha OCHOBE KOPPEJLMOHHOTO UCUUCIICHNUS,
MO3BOJIUT OCYIIECTBIIATH HAMIPABICHHOE BOCIPOU3BEIEHNE HE TOJIBKO UCKYCCTBEHHO
«3amucaHo», HO M  €CTeCTBEHHO BOCHPHUHATON HH(OpMAIMHM, TakK Kak
aKTUBU3UPOBAThCSl OyIyT HE «YYaCTKH MaMATH», a «YHUBEPCAJIbHBIE KIIOUYNY,
CBSI3bIBAIOILIME MO3T C HEJIOKAJIbHBIM XpaHWINLIEM HH(OPMALIUY, HE OTPAHUYEHHBIM
TPEXMEPHBIM 00BEMOM MO3ra. Takol KBAaHTOBBIMH KOMIIBIOTEP MOXHO ObLIO OBl
Ha3BaTh KoppensaropoM. PaHee 3TOT TEpMHMH HCHOJB30Bajicid AJii O0O3HAUYEHUs
TEXHUYECKOTO YCTPOMCTBA, KOTOpPOE JIMIIb PETUCTPUPYET HEKOTOpPbIE BU[BI
KOppEeJsIIK, HO HE BbI3bIBaeT ero). C ropa3go 0OJbIIMM OCHOBAHMEM 3TOT TEPMHH
MOXXHO MPUMEHUTh K YCTPOMCTBY, KOTOpPO€ YCBaMBaeT M aKTyaJU3UPYET
uH(pOpPMaIIMIO TTOJOOHO TOMY, KaK 3TO JENAIOT )KuBbIe cymiecTBa. CKopee BCero, mpu
€ro CO3JaHuM OYyJeT HCIOJb30BaHO TaKO€ CBOWMCTBO JKMUBOTO CYIIECTBA, Kak
CIIOCOOHOCTH K 3alIOMMHAHUIO U aKTyalln3aluy WH(HOpMAIIUK.

OBnaneHne KOPPEIALMOHHBIM METOJOM XpaHEHUSI M BOCIPOM3BOJCTBA
nH(GOPMAIIUHU CAENAeT U3JUIIHUM CO3/IaHNE BEIIECTBEHHBIX KOMIA COBEPIINBIINXCS
COOBITUH (IOMIOTHUTENILHOE COXpaHEHHE YXKE COXpaHEeHHOW uWHMOpManuu Ha
TPAJAUIIMOHHBIX HOCUTENSIX — Oymare, JIa3epHbIX TUCKaX, DJEKTPOHHBIX (Qainax),
KOTOpBIE€ CTAaHYT TAaKUM K€ aHAXPOHU3MOM, KaK TJIMHSIHbIC TAOJUUYKU WIN Y3EIKOBOE
MIUCBMO.
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TPUAJTOJOI'MUYECKHUH MOAXOA K PEABMJINTALIUN
OPTAHUILIMCTCKOI'O (HEO-APUCTOTEJIEBCKOTI'O) TUITA
PAIHIMOHAJIBHOCTHU (HAYYHOI' O 3HAHUS]) — B PEAJIN3AIINN
HOBOMW MHTEI'PAJIUCTCKOUN CTPATEITMA HAYYHOU U
IMPAKTUYECKOM JEATEJBHOCTH

Koncrantun Cranuciaaposny XPYITKUI®

TRIADOLOGICAL APPROACH TO THE REHABILITATION OF
ORGANICIST (NEO-ARISTOTELIAN) TYPE OF

RATIONALITY (SCIENTIFIC KNOWLEDGE) -
IMPLEMENTING THE NEW INTEGRALIST STRATEGY

OF SCIENTIFIC AND PRACTICAL ACTIVITIES

Konstantin S. KHROUTSKI

2016 ron oowsaBaen FOHECKO rogom Apuctorens. B To e Bpemsi, Ha MPOIIEIIINX
B 3TOM IOy MHUPOBBIX KOHrpeccax (mocsimeHHbIXx Apuctorento) — WCA2016, B
Mmae, B Canonukax; u WCP2016, B urosne, B ApuHax; U, HECMOTPS Ha OUYECBUIHOCTH
(dakTta, uTo Hayka W (¢uiaocopus ApPUCTOTENST OXBATHIBAET BCE OCHOBHBIE CQeEphl
COBPEMEHHOW HAyKu M OOILIECTBEHHOM MPAKTHKHM — HECMOTpPS Ha BCE 3TO, HU HA
OTHOM M3 KOHIPECCOB HE€ OBUIO MPOBEAEHO CecCuu (MM Jake 3asBJIEHO B
nmporpamMmax BONpOca), KOTOpPbIA OBl HM3ydaldl Hay4YHOE HACJIEICTBO ApPHUCTOTENs
(oOmenpuzHanHoro  OTmla HayKu) Kak aBTOHOMHYIO  (CaMOJOCTaTOYHYIO
palMOHAIbHYI0) KOCMOJIOTHMIO — BCEOXBAThIBAIOUIEE 3HAaHUE, M 0ojiee TOro, Kak
BHeHcTOpuueckuil (BHeBpeMeHHbIM) Tun Opranunucrckoil (DHTENeXuaabHOU MU
['unemopducrtckoit — Harypanuctckoit) panroHanbHOCTH. OOBSICHEHHE STOMY
ABJICHUIO (TIApaJIoKCy), KaKk M B IIEJIOM TEKyIiemMy (U 3aTSHYBIIEMYCS, O KOTOPOM
nucan eme CopokuH B 1940-x) rimoGanbHOMY KyJIbTYpPOJOTHUYECKOMY KPHU3HCY —
ClielyeT HCKaTh B  XPOHUYECKOM  HMHTEIIEKTyalbHOM  (KOCMOJIOTHYECKOM)
HEJIOCTATOYHOCTH, B OTHONIEHWHM K OCHOBAaHUSAM PAIMOHAJIBHOW (HAYYHOM)
nesitenbHOCTU. J[aHHAasT «HEAOCTAaTOYHOCTH» BBIpAXKAaeTCss B TOM, 4YTO BCA
pauuoHanbHas (HaydyHas) W COLMOKYJbTYpHas JeATEIbHOCTh COBPEMEHHOIO
YeJIOBEUECTBA  MMPOJIOJKAET OCHOBBIBATHCS ~ MCKJIIOYUTENBHO HA  IPUHIMIAX
Hyanuctckoro u Maeamuctckoro (AHTPOMOUEHTPUCTCKOTO) OTHOIICHHS K MHUPY
(T.e., 4YTO B KOHEYHOM HTOT€ CBOJUTCA K KOCMOJIOTUM W Tumy panumoHalIbHOCTU
[InaTona).

B cBow ouepenb, CyTh COCTOSIBIICHCS (M YCTOSBIIEHCS) COBPEMEHHOM
«KOCMOJIOTUYECKOW HEAOCTAaTOYHOCTU» 3aKII0YaeTcs B TOM, YTO IOCIE 30X
CpenneBekoBoli OHTOTEOJIOTHH, Bo3poxaeHuss u coBpemeHHoro Hosoro (u

! Hosroponckuii rocynapcTseHHBIH yHHBepcuTeT uMeHM SpocnaBa Myaporo, r. Bemukwuii
Hosropoa.
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MOCTMOJICPHU3MA) BPEMEHH — KYJIbTYPHOE TIJIOOATBHOE YEIOBEYECTBO YTEPSIIO
ectectBeHHOe (i1 Knaccuueckoil 3pbl) mynrsmunonsprhoe BOCHPUATHE MHUPA, a
TaKke W TMOHUMAaHUE E€CTECTBEHHOM — JMHAMUYECKOWM W LUKIMYECKOH — CMEHBI
OCHOBaHUM MHpoBoro passutus. Hampumep, B antuunoit I'pentun, B VI-IIl BB. 10
H.3., OJHOBPEMEHHO — CHOKOMHO M IUIOHOTBOPHO — COCYILIECTBOBaId B
OOIIIECTBEHHOM CO3HAaHUU (XOTSA MU HE3aBUCHUMO JApPYyr OT Jpyra) paluudoHalbHbIC
MOCTPOCHUST (KOCMOJIOTUH) udearuzma Ilnatona, umamypanuszma ApucCTOTENs U
mamepuanuzma  Jlemoxkputa. B HacTosmem ke, Omarogaps  ycmexam
AHTJIOCAKCOHCKOM JKCHAHCHH, COBPEMEHHBIA KYJIBTYPHBII MHUP CTPOTO CIIEIyEeT
IIPUHLNANAM HCKJIIOYUTENIBHO YHHIIOJMSIPHOIO M MOHOJMHEAPHOTO BOCHPHUATHSA
MHUPOBBIX TPOLECCOB. AJIbTEpHATUBHBIE NO3ULUMU (KOCMOJIOTHH), HAIpUMEp
ApuctoreneBckuil HaTypanucTckuii Opranunusm (U ero Tejaeojorudeckas (hu3nka)
KaTeropu4ecKy Ta0ynpoBaHbl U HE JJOMYCKAIOTCA B HAYYHYIO JKU3Hb.

ITo cytu, xak 310 nemoHcTpupyer P.A. YuiacoH, Mbl npeObIBaeM IMOCIEIHUE
CTONETHS B IIEPHOJE «HOBOM MHKBU3MIMH»2. B Iel10M, TPYyJHO BBIPa3HUTh
COBPEMEHHYIO «KOCMOJIOTHUECKYIO» CUTYallMI0 TOYHEE, YeM 3TO CPOpMYIUpOBal B
1620 r. usBecTHBI OpuTaHckuii MbicauTenb dpsncuc birkoH, B cBoeM TiIlaBHOM
npousBeneHun — «Novum Organum Scientiarum». 3xaecb, bakoH, mnpecienys
TJIaBHYIO 1IeJIb TpaHC(POpMalUMK MPEIIICCTBOBABIIETO MYJIbTUIIONSAPHOTO 3HAHUS B
HOBOEBPOIECUCKUN YHUIIOJSPHBIA KOcMoorudeckuit Jlyanusm (AHTPOTIOIEHTPU3M),
U, JUIl OTOTO — B IMEPBYK OYEpENb, pa3pyllas OCHOBAHUSA ApPHCTOTEIEBCKON
BCEOXBaTBIBAIOIIECH OpranunucTCKon KOCMOJIOTHH (DYHKIIMOHATIUCTCKOTO
Hatypanu3zma Craruputa) — oH (1 Apyrue HoBoeBponehckue Mpicautean XVI-XVII-
XVIII BB.) npeycnenu B JOCTH>XKEHUH cBoed 1enu. B To ke BpeMms, bakon (B cBoeM
«HoBom Opranone») chopmynupoBan LEeHHOE MojoxeHue, «/ctuHy mno mpaBy
HAa3bIBAIOT JIOYEPBIO BPEMEHHM, HO HE aBTOpUTAapHOCTH. OTCIOa, HE SBISAETCA
YAUBUTEIIBHBIM, YTO €CJIA 3aKJIMHAHUE TPEBHOCTH, ABTOPOB M COIJIACHSI HACTOJIBKO
CKOBaJIU MYXKCKYIO CMEJOCTh, YTO (Kak OyATO OKOJJOBAaHHBIC) — OHU [yUCHBIE. —
K.X.] crany HeCrmoCOOHBIMU NPUOIM3UTLCS K TOHUMAHHIO CYyTH CaMUX BEILeh»®,

Hlpyroe naemo, 4ro KOJeCO HCTOPHH (SBOJIOIMH) YK€ COBEPIINJIO HOBBIM
MOJIHBIN 000pOT, U B HacTosIIee BpeMs Kak pa3 bakon u Co (T.e. BECh COBpEMEHHBIM
3amaJHbIi WHTEJUICKTYaJbHbI MCTEOIUIIMEHT, OCHOBBIBAIOIIMICS UCKIIOUYUTEIHHO
Ha JlyamuctckoM u lMpeanmucrckoM OTHOMIEHWH K MHUPY) — U CIYXKHT TeM
MEXaHU3MOM (T.€. CHJIaMH «aBTOPUTAPHOCTU M COTJIACHS... CKOBABUIUMHU MYKCKYIO
CMEJIOCTh» U CHEJIABIIMMU YYEHBIX «HECIIOCOOHBIMU MPHUOJIM3UTHCS K MOHUMAHUIO
CyTH camMux Belei»). MIMEHHO 3TOT MeXaHU3M M HE [aeT CErofHs HOPMalbHO
pa3BUBAaTbCA MHUPOBOM KyJIbTYpE€ M TEKYIIMM COLMOKYJIBTYPHBIM IIpoOILiECCaM, HO,
HaMpOTUB — KOHCEPBUPYET INI00ATbHbIE KPU3UCHBIC SBJICHUS U TOJBOJIUT MUPOBOE
pa3BUTHE K KpUTHYECKOM 4depre. CylmIeCTBEHHO, YTO B 3TOM ‘KPUTHYECKOW 30HE ™ B
MIEPBYIO OYEpPElb OKa3biBaeTcsa MMEHHO Poccust. O CylnHOCTH IPOUCXOIAIIEr0 MUcall

2 Cm.: Yuncon P.A. Hosast uaksmsummst. CIT6, 2003.
8 Cwm.: Bacon, Francis. (2000). The New Organon, Book I. Cambridge University Press. — P. 69
(LXXXIV)
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emie B 1941 r. [Iutupum CopokuH, B cBoell kHure «Kpusuc Hamero BpemeHu». B Tom
xe kimoue, B.M. BepHanckuii obpaiian BHUMaHue, emie B 1937 1. — «Ha OTCTalIOCTh
¢unocodpun (B MUPOBOM €€ 0XBATE€) B MEPEIKUBAEMBI HAMU UCTOPUUECKUN MOMEHT
B JKM3HH 4esoBedyecTBa... OHa cTOUT B CymHOCTH Ha nouBe XVII Beka, HE co3HaBas
HEBO3MO>XHOCTH OCBOWTH HOBBIE€ SIBJICHHUS ‘“CTapblMM MexaMmu  ...» [BepHanckuid,
«Dunocodckre KHUTU HaTypanucTay, 1988, c. 237].

Ceronssi, HaM ClIeIyeT PEUIUTENBHO U HEOTJIOKHO MPUCTYIUTH K peadrInTaluu
€CTECTBEHHBIX (COOTBETCTBYIOIUX HCTUHHOMY MOMEHTY B MHPOBOIl 3BOJIIOLIUN)
OCHOBAaHHWI panMOHAIBHON (HAYYHOM W NPAKTUYECKOMN) HeATeabHOCTH. B mepByro
ouepenb, MOJDKHO Tpu3HATh (yxe oOmamas OaraxxoM BCEX COBPEMEHHBIX
HEOOXOMUMBIX HAyYHBIX 3HAHWM) Kak OYEBHAHBIM (AKT — UYTO MPHUPOIHBIMA
(pusmyeckuii, HATYPAIUCTCKUN) MHUP-KOCMOC SBISIETCS OYEBUIHBIM 00pa3oM
(cormacHO yHHMBEPCAJIBHBIM €CTECTBEHHBIM 3aKOHAM €ro OpraHu3aluu) —
bunonspusiM, BHYTpeHHE 1ENECOPraHU30BaHHBIM — OHTEJIEXUHUHBIM, KakK U
HunamudeckuM H L{uknndeckuM — B nenoM TpragudeckuM B CBOEM CYILIECTBOBAHUH
Y OHTOT€HETUYECKOM pa3BUTUHU. Bce 3TO ABISIETCS KpaeyrojabHBIMU IPUHIMIIAMU B
¢uzuke U Metapusnke ApUCTOTENS, €r0 BceoXBaThIBatouiell OpraHUIMCTCKON HayKe
u unocoduu.

He wMeHee BaxHOW NO3MUMEH SBIETCS NPU3HAHUE YCIEXOB MHOTHUX
OTEUECTBEHHBIX YYEHBIX, KTO KakK pa3 yKe€ Ha COBPEMEHHOM HAayYHOM YpPOBHE
packpbul U 000cHOBaNT OpraHUIMCTCKUAE MPUHUMUIIBI HAYYHOTO 3HaHUSA. B mepByro
ouepelb, 3/1€Cb MOXHO YIOMSHYTh JKU3HEHHO HEOOXOAMMBIE JOCTHUKEHUS
OTEYECTBEHHBIX IIKOJI (M TPAaJAULNI) HAYYHON MBICIIA: PYCCKOTO KOCMHU3Ma, PYCCKOIO
LMKJIM3Ma, PyCCKOIO IyTH B HAYKAX O MOBEACHUH, PyCCKOI'O OPraHUulIu3Ma, pyCCKOro
MyJIbCALIMOHU3MA U PYCCKOro (hyHKIHMOHanu3Ma. Bce JoCTUrHYTHIE 37€Ch HAYUYHBIE
JOCTH)KEHUSI KaK pa3 BOCCTAHABIMBAIOT UCTUHHOE 3HAaY€HUE ApPHCTOTEIEBCKOIO
Opranummszma (ero  Teneojoruuyeckod  ¢uznku ©U  DOYHKIHOHAIMCTCKOTO
HaTypaju3Ma); U CO3Jal0T HEOOXOAMMYIO OCHOBY JUIsl pealn3alli COBPEMEHHBIX
sbdextuBHbIX (popm HHTErpanbHOro Hay4HOro cHHTE3a (B pYyCJl€ CHUCTEMHBIX,
XOJIMCTUYECKUX, KOMIIJIEKCHBIX 3HaHUH, U Ip.).

Tem He MeHee, COBpeMEHHas HaykKa NpPOJOJDKAET HE 3aMeyaTh JOCTHKEHUU
POCCHUNCKHUX HAYYHBIX IIKOJ, U, KaK U MPEXKIE — M0 00I1IeMy NMpaBUiIy HE A0MYyCKaeT K
UCIIOJIb30BAaHUIO  APHUCTOTEJIEBCKME  E€CTECTBEHHOHAYYHBIE  YHUBEPCAJbHBIC
npuHiunel  bunonspHoctu, Junamuunoctn W Huxnaumunoctu (Tpuaguunoit wu
TpuagoJOruyHoOl CYIIHOCTH), KOTOPbIE€ BIEPBbIE B MHUPOBOM KyJIbType B
pauuoHanbHOM ¢dopMe OBUIM pacKpbIThl B APHUCTOTENIEBCKOU (Cymep)cucTeme
3HaHuM. CylIecCTBEHHO, YTO MOCIEIHSS MPEICTABISIET COOOM apXeTUN U OCHOBY JIJIS
oOmero (BHEBPEMEHHOTO M BHeucropuueckoro) — Opranunuctckoro Tuma
pPalMOHAIBHOCTH.

ITepBoouepenHoii 3amaueli buoxkocmonornueckoit accormanuu (BKA) kak pas
ABIIIETCS peadmiuTanus W Tpe3eHTauus paBHoro (kaxaomy wu3 Tpex Tumnos)
3HAYECHHU ApHUCTOTENIEBCKOrO Tuma TeneoJoruH4eckoro HarypaiusMa. B cBoro
ouepenb, TiIaBHOW oOjacThio JnesTenbHOCTH It BKA BeicTymaer pa3Butue
WNuTerpanucTckux wuccieqoBaHuii u  GOpM  TPAKTUYECKON JeATEeTbHOCTH, HO
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peanu3yeMbIX UMEHHO B pyciie TpHamoaorndeckoro noaxonaa, T.€. Koraa IepBUYHO
MIPU3HAETCS PAaBHOE — YHUBEPCAIBHOE U aBTOHOMHOE (HE3aBUCUMOE JIPYT OT JIpyra) —
cymectBoBanue Tpex Tunos peasbHOCTH, U COOTBETCTBEHHO, Tpex TUnoB HayyHOU
PAlMOHAIIBHOCTU: JABYX MOJISIPHBIX, MNOJUUHSIOMIMXCS JBYM HPOTHUBOMNOJIOKHBIM
ATUOJOTUYECKUM TumaM peanbHbIX 3aKOHOB, JACHCTBYIOIIMX COOTBETCTBEHHO
N3nytpu u U3BHE; m Tperbero mnpomexyrouHoro — MHrerpamucrckoro Twurma,
OCYIIECTBJISIONIETO0 CUHTE3 MPUHIIMIIOB U METOJIOB MO3HAHUSA ¢ 00OUX MOJIFOCOB, HO
Ha COOCTBEHHOM KOCMOJIOTUYECKOM OCHOBAHMHU.

B nienowm, sIBiIsieTCsl OUEBHIHBIM U BBIIBUTAETCS B LEJSIX MpoBeaeHuss CemuHapa
(13ISBC) — 4Yro B OTHOWIEHWH K CTPATETHYECKUM IUIaHAM COIMOKYJIBTYPHOTO
pazButus Poccum Ham TpeOyeTcsi, HaKOHEI, MPEKPATUTh (CTaBIIYIO MPUBBIYHON)
MPAKTUKy TOUCKAa TOTOBBIX pemieHui — V3BHE; HO pEIIUTENbHO OOpaTUTHCA K
OOHApYyKCHHIO M aKTyaJu3aluu COOCTBEHHBIX — M3Hympu (Kak pa3 B pycie
ApucroteneBckoir OpeanonKocMonoruu) — noTeHunanoB 3(pPeKTUBHOTO pa3BUTHSL.
KpaeyronbHblii MOMEHT COCTOMT B TOM, YTO E€CTECTBEHHbIE W HpUcCylIue (Iis
pOoCCUCKOM HUBWINM3ALMK) oTeHuansl Opranunusma u MHTerpansma Bo3MOKHO
oOpectd (B palMOHAIBHOM 3HAYEHMM) TOJBKO Ha NYTH MOCIEAOBATEIbHON
peabunuranuy, A) KJIACCUYECKMX OCHOBaHUM ApHUCTOTENEBCKOIO HaTypaiu3Ma; u b)
BOCCTAaHOBUB 3HAYEHHUE U MOTEHIMAJ COBPEMEHHBIX JTOCTHKEHUH (ILIKOJI, TPaIULIHii)
pycckoro Apucrorenn3Ma — HaydHOro MOyHKIMOHAIUCTCKOTO HAaTypaliu3Ma. 37€ECh,
OJIHAKO, BCErJa BA)KHO IOMHHUTH M NMPUHUUIHAIBHOM OTJIMYMUA APHUCTOTEIEBCKOIO
HaTypajiu3Ma OT OOUIEM3BECTHOrO0 MaTepuaiu3Ma (C KOTOpbIM, Kak IpaBWUIIO, U
MyTalOT UCTUHHBIA Apuctorenusm). Hanmpumep, Kak caenan riry0oKoe 3aKII04YeHHE O
tBOpuecTBe 11.M. CeueHoBa 3HameHuUTHIN uctoprocod B.B. 3eHbKOBCKUIA:

Ero (CeucnoBa. — K.X.) ocHOBHO¢E yOCK/JICHHE 3aK/II0YAIOCh BOBCE HE B
MaTEPUATTUCTUIECKOM HCTOJIKOBAHMM TICUXMKH, a B OTpPHI[aHUU
CaMOCTOSITEIbHOCTH JYXOBHBIX mpoieccoB»: 2) «CedyeHOB
YPE3BbIYANHBIA NPOTUBHUK TCUXOJOTHH, CTPOSIICHCS U3 OJHUX JTaHHBIX
CO3HAaHMUSI — B ATOM KJIIOY K Kputhke y CeyeHOBa COBPEMEHHOM eMy
TICUXOJIOTUU. DOmo He MAamepuaiusm, d 4YUCMO HAMYPAIUCMUYECKUL
MOAXOJ K M3YYCHHUIO TICUXUKH, T.€. OTPUIIAHHUE TaK HA3bIBAEMON «UUCTOMU
ncuxosioruny. Huuezo opyzoeo B paborax CeueHoBa, €CIM UX U3ydaTh 0€3
npenyoekIeHus, HET; MO3TOMY HAJ0 MPHU3HATh, YTO JUISl IPUYHUCIICHUSI €T0
K MaTepHaUCTaM Hem OCHOBaHMU. [3eHbKOBCKHiA, 1991, ¢. 19]*

B 3akimrouenHue, TONIE3HO BHOBb MOMYEPKHYTh, HYTO B  JOCTHKEHUHU
0003HAYEHHBIX 1IeJIed HaM ¢ HEOOXOIUMOCTBIO TPeOyEeTCsl MOJHOLICHHAs peann3anus
Tpuagonorudyeckoro noaxoaa (0 KOTOpOM CKa3zaHO BhIlIe). Torna, Ha 3TOM MyTH, HE
MPEBUIUTCS CEPHbE3HBIX MPEMATCTBUN U CIEAYET CMENO MPUCTYNaTh K JTOCTHKEHUIO
sbdekTuBHBIX WHTErpaliuCTCKUX MOCTPOCHHH M OCYIIECTBICHHUIO  IIJIAHOB
0JIaroIoJIy4HOTO COLIMOKYJIBTYPHOTO Pa3BUTHSA, KaK COOCTBEHHOTO (POCCHIICKOTO),
TaK U MUPOBOTO.

* 1lut. mo: 3enpkonckuii B.B. Mctopus pycckoit pumocoduu. T. 1. U. 2. JI., 1991.
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O BUOJIOTMYECKOM U O TOJIOTMYECKOM MNPEJABICTOPUN
APXEOJIOIT'MYECKOM IIOXHU

Cepreii Huxoaaesuy TPUHYEHKO!
10.1ms1 JleonngoBHa IIAIIOBA?

ABOUT THE BIOLOGICAL AND ETHOLOGICAL PREHISTORY
OF ARCHEOLOGICAL EPOCH

Sergey N. GRINCHENKO

Julia L. SHCHAPOVA

«... HETb3s MOCNEeNyIoUIee 3HaTh HA OCHOBaHUU
MPEAIIECTBYIOLIETO, ISl KOTOPOr'O HET MIEPBUYHOTO)
Apucmomens [ Ananutuku. IlepBas u Bropas. M.: ['oconutusnar, 1952. 437 c.]

Ucxonass w3 mnpuHIMIE, aHOHCHUPOBAHHOTO B anurpade, Mbl IKCTPANoOIUpyeM
3aKOHOMEPHOCTH Pa3BUTHUS JIMYHOCTHO-TIPOU3BOICTBEHHO-COLIMAIBLHON MPUPOJLI B
apXeoJIOTUUECKYIO 310Xy, Ha MPEAUISCTBYIOIIEE € pa3BUTHE KUBOU MPUPOJILI Ha
3emsie. C MO3MOMH  YKWCIOBOM  MOAEIM XPOHOJOTMM M NEPUOAU3ALUA
apxeosiorudeckoit amoxu (AD), wucnonp3yromed oOpaTHbid psang DduboHauum ¢
Pa3MEpPHOCTBIO  ThICAYETETHH 70 H.3. B (dopme «DubOHAYYHEBOI» MOJEIH
apxeosornueckoir smoxu (OMAD) [IllamoBa 2005] m psx co 3HaAMEHATEIEM
«eouHUIA, JACNEHHAas Ha “€” B CTEHNEHH ‘‘€”», OTPaKaAIoUIUM METadBOIIOIUIO
NPUPOJHBIX cucTeM B (opme wuHpopMaTuko-kudbepuernyeckor monenu (MKM)
cuctembl YenoseuectBa [['punuenko 2007], yCTaHOBJIEHO, YTO B OMOJIOTMYECKOMN
MIPEABICTOPUN APXEOJIOTHUECKONW 3MOXU MOXKHO BBIICNIUTH TPU MOCIEAOBATEIbHBIX
JTarna.

[lepBBlii 9STam xapakTepeH MOCIEAOBATEIbLHBIM YCIOXXHEHHEM HEpapXuu
KUBOTO: B €ro XOJE€ BO3HUKIW MPOKAPUOTHI, OJHOKIECTOYHBIE JBKAPHUOTHI,
MHOTOKJIETOYHBIE OpPraHU3Mbl U OUOTeOIIeHO3bl. Ero Havasio coBnajaeT ¢ MOMEHTOM
AKTyaJIM3allMy KU3HU Ha 3emiie 0KoJIO 4,6 MIIpJI. JIET, & KOHEI] — C MOMEHTOM CMEHBI
MpoTepo30ickoro s0Ha ¢aneposorickuM okojo 0,54 mapa. ner. B mocnenneit
YETBEPTH ITOTO ATara HACTYNMUIO OMOJIOTUYECKH BaXKHOE COOBITHE — BO3HHK, OKOJIO
1,2 mupa. ner, mojaoBOM MpOIECC, T.€. MEPEXOJ OT PA3MHOXKEHUS «IACICHUEM»
(OTHOTO POAMTENHCKOTO JIEMEHTA Ha JiBa MOTOMKA) K Pa3MHOXKEHHIO «CIIOKCHHEM
(reHoB ByX poauTeneit). Bckope mocie 3Toro nosBUIMCh Hanbosee IpeBHUE OUOTHI
— XallHaHbCKas W dAMaKapckas (BEHICKas): SMIUpPHUUECKas OlleHKa — 0KoJio 840 MIIH.
JeT, pacu€THas OIeHKa B paMmkax o00o00meHuss OMAD Ha OHOIOTHYECKYIO

! UncturyT npo6nem nadopmatukn denepaabHOTO HCCIeI0BaTENbCKOro MeHTpa «MudopMaTika 1
ynpasieHue» Pocculickoi akagemMuu Hayk, r. Mocksa.
2MT'Y um. M.B. JIomoHOCOBa, T. MOCKBa.
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npeasictopuro AD — 832,04 muiH. sier. XpOHOJIOTHS W Nepuoau3auus 1-ro stamna
MOJIHOCTBIO OIpPEENSIeTCs] B paMKax MOJIEIM METa’BOIIONUHU KUBOro [['prHUEHKO
2004].

Bropoii »sran Hawaics oxono 541 MIH. J€T CMEHOW MpOTEpO30s Ha
(dhanepo3oii/maneo30it/keMOpHi, TTOCIE Yero MOSBUIIMCH MO3BOHOYHBIE (YEpEIHBIE),
HayaBlIME oOKojlo ~428 MiH. JeT mnpouecc cBoed nedanuzauuu. Jlanee
MOCJIEIOBATEIbHO BO3HHMKAIM, B COOTBeTCTBUM ¢ DOMAD, 4YeTBepoHOTrHeE,
MJICKOMUTAIOIIINE, TUIAlICHTapHbIE MJIIEKOMUTAIONIUE, TPUMATHI, CyXOHOCHIE PUMATHI,
TOMUHOU/IBI, ahPOMUTEKN U UM MOJA0OHBIC, TOMUHUIBL. 3aBepIInicCs 2-i1 3Tam OKOJIOo
4,2 MiH. JeT, ¢ nossieHueM npeakoB Homo habilis (a umernno, Homo habilis-2,
Hanp. Kenyanthropus platyops u ap.), HadaBIIMX TPOIECC CO3JAHUS «BTOPOK»
MPUPOABI M MPOLIECC CBOEH COLMAIM3alW{, MPOAOCDKAIOUIMECS 0 HaluX JHEM.
XpoHOJIOTHA W TNEPHOAU3ALMsS 2-TO I3Tama ONpEeAeNsieTcss B paMKaxX MOJEIH
METAadBOJIIOINH KUBOT0 M 00bennHEHHON Moaenn PMAD+UKM.

BpemeHHOl nuama3oH TPEThEro 3Tamna — OT MOSBICHUS, OKOJO 4,2 MIH. JET
Hazax, Homo habilis-2 no mammx nHel, Korma MOCJIENOBATEIbHO BO3HUKAIIA, B
coorBercTBUH ¢ ®MAD, Takue dopmbl poga Homo, kak Homo habilis, Homo
erectus, Homo neanderthalensis, Homo sapiens u ap. M0o>kHO KOHCTaTHPOBATh, UTO B
SBOJIIOLIMOHHOM Pa3BUTUU AD IPEBHUI YEJIOBEK IMOCIEAOBATEIBHO MPOSBISIET CBOE
OTHOIIEHUE K Tpupojae («MaTepHalibHOE TMPOU3BOJICTBO IUIIOC MaTepuaibHas
KyJbTypa»), OTHOIIEHHE K ceOe MOJOOHBIM («COLMAIBbHOE MPOU3BOACTBO ILIIOC
COLIMAJIbHASI KYJIbTYpa»), OTHOUIEHHME K BOOOpaxaeMoMy UM MHPY («IyXOBHOE
MIPOU3BOJICTBO ITUTIOC JYXOBHAsl KyJbTypa»). [Ipu 3TOM M3HA4anbHO BechbMa cliadast
CTEICHb MPOSIBJICHUS MPOTOCOIMATBLHBIX CBOWCTB IOBEJICHHS JPEBHETO YEIOBEKA
€CTECTBEHHO HapacTtajga B XoAe wucTopudeckoro mnpomecca [Jlopenn, 1994].
XpoHOJIOTHA U MepuoAn3anus 3-To 3Tana OomnpeiessieTcss B paMKax 0oObeIUHEHHON
monet OMAD+UKM.

Takum o0pazom, anekBaTHas XpoHOCTparturpadus Mpoiecca pa3BUTHS KUZHU
Ha 3emJie ¢ MOMOIIbI0 psiga PuOOHAYYHM, OPTraHU30BAHHOTO 0 MPUHIIUITY «3010MO020
ceuenus», TIO3BOJWIO HAM BBISIBUTH HMMAHEHTHO 2APMOHUYECKOE HAYalo
OMOJIOTUYECKOTO U OMOCOIMAIIBHOTO Pa3BUTHS, omnpeaesaeMoe GpyHIaMeHTaTbHbIMU
3akoHaMu Mupo3nanusi. Psg @uboHauyyn Kak KOHKPETHAs JUCKPETHAs peanu3alivs
MpoIEcCa  «30JI0TOIO0  CEUEHHs)» BBICTYIIA€T B KA4eCTBE YHUBEPCAIBHOTO
MHCTPYMEHTApUsI ¥ HATJISTHOW IEMOHCTPALIUU 3TOTO SIBJICHUS.
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Mpumeyarue: ece dambi Ha cxeme aHbl 8 MUNIUOHONEMUSIX

Cxema 1. «buonornueckas npeasictopusd» AD B cpaBHEHUU ¢ MexXyHapOoIHOM
XpOHOCTpaTUrpaduueckoit nuarpammon [ International ... 2015].
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«CIA-MOJIEJIb J1.BOJIOTOBOI» U ATTPAKTOP CIIOHTAHHOH
STHUYECKOM CAMOOPI'AHU3AIIMUA POCCHUU (ACICP)

JIronmuiaa BacmibeBna BOJIOTOBA!

“SD-MODEL OF L.BOLOTOVA” AND THE ATTRACTOR OF RUSSIAN
SPONTANEOUS ETHNIC SELF-ORGANIZATION (ASESR)
Lyudmila BOLOTOVA

YenoBek — HBOIIONMOHHO CGHOPMUPOBAHHOE, ME30KOCMHYECKOe CyIecTBo. B
KadecTBe AHTPOIIOCA YEJIOBEK MOMEMIEH B UMEHHYIO OOUTEIh, pAMKH Y€JI0BEUECKOM
NESATEIbHOCTH MPU STOM CYIIECTBEHHO CYXKAIOTCHI.

B nponutyto akmatuueckyto a3y, B 16 Beke, BMecTo KiIr4eK Ha Pycu ObLIM BBEEHBI
dbamunun-umeHa-otdyectBa. CerogHs MOXHO TOBOPUTH O TOM, 4YTO Takoe
HOBOBBEJICHHE CIIOCOOCTBYET CYIIECTBEHHOMY PACIIUPEHUIO PAMOK YEJIOBEUECKOI
NEATEIIBHOCTH.

OnpIT CHUCTEMHOr0 TMOAXOJa NpPH TOCTPOCHUM WMMUTAIMOHHBIX MOJIENeH
CJIOKHBIX CHUCTEM MPHUBEI aBTOpa K MOJY4YEHHIO HOBOMl rapmonun Hoocdepnoro
YpOBHsI, MposiBIeHHON B Tpaduke «CTaTUCTUYECKO-IETEPMUHUPOBAHHAS MOJIEITh
cnaBsHCKUX uMEH-oTdecTB Jl.bonoropoity («CI-moxens Jl.bomoTtomoii») [1,2]
(Puc.1) .

——— LINASHBARE OBl EHCKIY KOL0B
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Puc. 1. «CJI-monensb JI.bonoToBoit».

Kpupas «CJI-monens JI.BomoToBoOi» — 3TO COI0O3 JBYX HCTHH: AduUH U
Uepycanimma. Hepycanuma — Tak Kak B OCHOBE KpuBOMl 118 MyHKTOB 3HaHUA
npesHero Amnokpuda «EBanrenne or @ombl». AQUH — Tak Kak KpHUBasi COIEPKHUT
CBETCKHE 3HAHHUA: CTEPEOTHINbI MOBeleHUs poccusiH. IIpeobpazoBanue Amnokpuda
«EBanrenue or @oMbI» B KPUBYIO — 3TO MareMarudyecku omnepatop JI.bosoroBoi.
[Ipu mpeoOpa3oBaHUU HCIOJIB30BAIUCH: OIM(pPOBKa OYKB pycckoro andaBuTa IO

! HesaBucumsiit nccnenosatens, r. Teeps.
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cucteme Anekcanapa Kucens [4] u pacmmdpoBka koo oT 1 g0 118 mo cucreme
H.B. Koporaesa [5].

[apMOHUS MYXKCKMX H IKEHCKHX SHEpProMH()OPMAIMOHHBIX CTPYKTYD,
nposiBieHHas B rpaduke «CJI-monens JI.bosioToBOI», Ha MOJEBOM YpOBHE HMEET
O0OBEKTUBHBIE 3aKOHBI PA3BUTHUS M, HECOMHEHHO, YYacCTBYET B MOCTPOCHUM COOBITUI
(bU3UYECKOro MUpA.

OTOT GaKT SBWICS OCHOBAHUEM ISl BHIIBUXKEHHUS TUIIOTE3BI O CYHIECTBOBAHUU
U BO3JIECWCTBUM HAa POCCUUCKHA 3THOC ATTPAaKTOpa CIIOHTAHHOM ATHUYECKOU
camoopranu3zauuu Poccuu (ACICP).

B rpaduke «CJH-momens JI.bomoToBoit», NOCTpOEHHOM TI0 pe3yibTaTam
oLU(pPOBKU CIPAaBOYHUKA COBPEMEHHBIX HMMEH, MPOABHICA ATTpakTOp-Tpaodpas
ACOCP. MHccnenoBanusi peanbHbIX 0a3 JaHHBIX NPUOIM3WIA K I[OHUMAHUIO
CYHIECTBYIOIIUX ATTPaKTOPOB-00pa30B M HEKOTOPBIX, MPOSBICHHBIX Ha IOJEBOM
YPOBHE, TPEHJ0B Pa3BUTHUSI POCCUICKOIO COLMYMA:

- Cy)KEHHUE CIIEKTpa CTEPEOTHUIIOB MOBEJCHUS POCCUSH (YTO B COOTBETCTBUU C
yuenueM JI.H.I'ymunéBa cBUI€TENBCTBYET O POLIECCE «3aTyXaHUs HALIUW),

- YBEJIMYEHHME KOJIMYECTBA M 3HAYUMOCTH B CTEPEOTHIAX NOBEIACHUS POCCHUSH
[1apaMeTPOB, KOPPEJIUPYIOIMIMUX € IPOLIECCOM KOHBEPIE€HIIMU BPEMEHMU.

[To3nanue »sHepruii Attpaktopa ACOCP naér mnoHUMaHWe POCCUICKOTO
conuyma, Kak kuBOoro opranumsma. Cuna Bo3geiictBus Atrtpakrtopa ACOCP
CIOCOOCTBYET TOMY, YTOOBI 3TOT OPraHU3M €CTECTBEHHO HBOJIIOIMOHHPOBAT U OBLI
yCTpeMJIEH B Oyayliee.

OpnHako, 4TOOBI 3TO CIYYHIIOCH, YEJIOBEYECTBY U YEJIOBEKY HEOOXOIUMO HUMETh
CEroJiHsl aKTHUBHYIO N03uLKI0. Uepes onpeenéHHble UMEHEM-0TYECTBOM ((paMuiIneil-
MMEHEM-OTYECTBOM)  MPOTPaMMBbI-TIPEIHa3HAYCHUS]  (MHCCHIO,  KOCMHMYECKYIO
MJEHTUYHOCTD) YEJIOBEK BBINOJIHAET CBOIO (yHKIHMIO B UenoBeueckoM YHUBEpCyMme,
Ipy  B3aUMOOTHOIIEHUAX TIOJNydaeT oOmnbIT (KO)3BosorronHoro, Hoocdepnoro
pa3BUTHS, IO3HAET U MPEYMHOMXKAET «TAMHCTBEHHYIO SHEPTHUIO JTFOOBUY.

O HeoOXOAMMOCTH MNPEYMHOXKEHUS «3Hepruu Jo0Bm» mnucan Ilutupum A.
CopokHH, Kak KOHCTPYKTHMBHOW cuiie npu noctpoennn HMuterpanbHoro Tuma
COLIMOKYJIBTYPHOM CYIIEPCHCTEMBI.

Peanuzanus COLIMOKYJIbTYPHOTO IIPOEKTa «2HeprouHpopMaloOHHAs
0e30MacHOCTh Tropojia» Ha OCHOBE JelcTByromiero pecypca «Hasurarop cyabObl,
mo6BH, ycmexa»y (WWW.poccus-nuaepoB.pd) (I[Ipoexkt «Hapurarop...» He umeer
aHajoroB B mupe, 3a ero uzaeto JI.B. bomoToBa Obula mpuriameHa Ha BCEMHUPHYIO
koHpepenrmo Microsoft B 2012 roay) mo3BoJIMT OTBETUTh Ha OYEBUIHBIC BBHI3OBBI
€CTECTBEHHOTO COLIMOKYJILTYPHOIO pa3Butus [3].
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HEKOTOPBIE ®PUJTOCOP®CKHUE UAEU APUCTOTEJIA
B CBETE HEYETKOMH JIOT'MKH

Koi3puirwab Sicun ABBACOBA!

SOME PHILOSOPHICAL IDEAS OF ARISTOTLE
IN THE LIGHT OF FUZZY LOGIC
Kyzylgyul Yasin kizi ABBASOVA

AHHOTanusA. B 1aHHOI CTaThe CAeIaHa MONBITKA COMIOCTABUTh UJEU APUCTOTENS O JIOTHKE
KaK CHCTEME BOCHPHATHS MHUpa M OAHOBPEMEHHO €ro Pa3BUTHs, C MAECIMH COBPEMEHHOU
HEYETKOU JIOTHUKHU.

KuaroueBbie cioBa: ¢unocodus Apucrorens, Joruka ApHUCTOTENs, COBpEMEHHas Hayka,
HEYeTKas JIOTUKA, CAICTEMHOCTh KaK OJIHA U3 XapaKTEPUCTHK MHOXECTB, MHO)KECTBEHHOCTh
MIOJIXOJI0B KaK OTPaK€HHUE CaMOro Mpolecca MUPOBOTO Pa3BUTHS.

Bocrnpusitue mupa Ha ¢unocodpckoM ypoBHE ApPHUCTOTENIEM, HECOMHEHHO,
chopMHUPOBATIOCH O] BIMSHUEM Pa3BUTHS HAYYHBIX 3HAHHM, B TOM YHCIie B 00J1acTU
¢dbunocodun, TyXOBHOTO MPOU3BOJICTBA U B IIEJIOM Pa3BUTHUS BCEX cep COIUATbHON
AKU3HU. [ TaBHBIE BOMPOCHI, KOTOPHIE CTABHJI APUCTOTENIb U UCKAJl HA HUX OTBETHI —
ATO YEThIpE MPUUYUHBI OBITHSA, Ky/Ja BXOJUIU BOMPOCHI O CYIIEM, B TOM YHCII€ TpU
BH/IA CYIIHOCTH, T.€. NOJJIYHHBIA MHUpP, HAUIYyHHBIA MHp, a TaKXKe BeYHas H
Hernpexosmas cynHocTb. Cro1a OTHOCHIJICS BONPOC O MaTE€pUH, UK CyOCTpare, O
JIBIDKCHUM, WIM KUHECHCEe, U O OJyiare, WiIM IeNH, T.e. TO, Pagud 4YEero BCE 3TO
CyIIeCTBYET. PacCMOTpEHBI MpU 3TOM MOHATHUS aKTa U TOTEHIUHU, YYCHUE 00 yMe Kak
nepBojBurarene, u T.1. M3BecTHO Takxke neneHue Apucrtorenem duiocobhun Ha
MaTeMaTUYECKYI0, ((U3NUECKYIO0 U T€OJOTUUECKYI0. B mouckax ucTuHbl 00s3aTeIbHO
MPUXOJMM K TIEPBONPUYUMHE, U B LIEJIOM «MaTEMaTUYECKasi TOYHOCTh HEMPUMEHUMA K
M3YYEHUIO MIPUPOJIBI U MaTEpUATbHBIX O0BEKTOBY [1].

Korna Apucrorens uccineayer npupoiay, NPUXOAsl K BBIBOJY O TOM, YTO OHa
€CTh «UCTOYHUK JBWKEHUS U M3MEHEHHUs», TO MOHUMAET HEOOXOIUMOCTH 3/1eCh
OTPEIETICHHOTO MPOCTPAHCTBA, KOTOPOE MOXKET OBbITh OECKOHEUYHBIM. B TO ke Bpems
«JIBHKEHHE HEBO3MOXXHO 0e3 wmecra, myctoThl u BpemMeHm» [1]. IlomoOHBbIi
WHTETPANIbHBIN  MOAXOJ O0O0s3bIBa€T €ro paccMaTpuBaTh pa3BUTHE MHUPA B
LIEJIOCTHOCTH, C Y4YE€TOM BCE€X TEHACHUMM pa3BuTud. [lyTh, KOTOpBIM mpoxenaia
HayKa 3a IEPHOJ CBOErO IOCICAPUCTOTEIIEBCKOTO PA3BUTHA, 3aCTaBIIET HAC MO-
HOBOMY TIOJIOMTH K aHAJIU3y €r0 OCHOBOIOJIATAOIIUX UACH 0 OBITUH U €T0 TTO3HAHUH.
DTO MOXHO cJejaTh Takxke U Onarojapss (GOPMHUPOBAHMIO HOBBIX HJEH O 3aKOHAX
MBIIIJICHUS, B TOM YHCJIE U HA YPOBHE UAEH HEUETKOU JIOTUKH.

! axunckuit locyaapcTsennblit Yausepentert, r. baxy, ASEPBANJIKAH.
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Pa3Butne Hayk, ux muddepeHnuanus gano 6oraTtebie BO3MOXKHOCTH ISl HOBOU
OLICHKM AapUCTOTENIEBCKOTO HacieAus. B dYacTHOCTH, JUCKycCMH B Hayke,
MIPOUCXOIMBIIINE, HAYMHASI CO CPEIHMX BEKOB (IO COJEP’KAHUIO JIOTUKH, a TaKXKe
npoOJeMbl HOMUHAIM3MA U peajiu3Ma, MpoOJIeMbl pallMOHAIU3Ma U SMIIUPU3MaA B
HoBoe BpeMs, BOpoCkl KBAHTOBOM MEXaHWKH W HOBBIN BUTOK PA3BUTHUS JIOTHUYECKUX
MPEACTABICHUM, MCXOMAs W3 JOCTIKEHUM MaTeMaTHKW B Haudajge XX CTOJIeTHS,
COBPEMEHHBI  ABPUCTUYECKUNA TMOAXOA K HCCICIOBAHMIO CUCTEMHOCTH H
CTOXaCTUYHOCTH pa3BHUTHs ObITHS W T.1.). Ecu paHbIle HaydHBIE OTKPBITHS OBLIA
JUIIb JIOCTOSIHUEM HEOOJIBIIONW TPYHIbl  yUYEHBIX-IIEPBOOTKPHIBATENCH, TO CO
BpEMEHEM MPUKIATHBIE ACMEKThl KaXKJIOrO0 OTKPBITUS CTald HEOTHEMIIEMbIM
aTpuOyTOM pa3BUTHS pPa3IU4HBIX chep obmecTBa. B  gacTHOCTH, BOMPOCHI
00O0OIIeHUsT TOJY4eHHONH WHQOpMAaMM O pa3auuHbIX cdepax ObITHs, ee
CUCTEMAaTHU3allNH, B TOM YUCJIE CBSI3aHHOM C HEYETKOCThIO U CIyYailHOCTBIO B paMKax
MHOECTB, CTaJll aKTHUBHO pa3pabaThiBaThCA B MPOILIOM CTOJIETUH. 37I€Ch CIEIYyeT
OTMETUTH BBIAAIOIINECS 3aciyru poccuiickoro yuyenoro A.M. OpioBa, HayaBIIEro
pa3paboTKy MpoOjeM B YKa3aHHOM HaIlpaBiICHUH €II€ B CEPEAUHE IMPOIIIOro
CTOJIETHSI U UMEIOLIETO Ceiiuac MHOTOYUCIIEHHBIX MocienoBarenei [4].

Conepxanue Haciaeauss ApUCTOTEINSI TOBOPUT O TOM, YTO OLIEHKA €r0 HE MOKET
OBITH OJIHO3HAYHOM. OJHON W3 MPUYHMH STOrO ClEAyeT Ha3BaTh YTPAaTy HEKOTOPBIX
TEKCTOB, TPYJHOCTH B OIPEIECICHUN aBTOPCTBA, U T.1. Kpome TOro, pasHble CTUIU
MBIIUICHUST W TOAXOAbl K MPOOJIEMAaTUKE TaKXKe SBIAIOTCA MPENATCTBUEM IS
OJHO3HAYHOTO BOCIPHUATHS MHOTHX €ro uaeu. TomkoBaHWe Haclienuss ApHUCTOTENS
nMeeT orpomHyro 0asy. IlociemoBarenu ero cambiM pa3zHOOOpa3HBIM 00pazoM
OTPENICNISIOT COAEpKaHUE U CYTh €ro TBopuecTBa. OJHAKO €CTh OMNpPEACISIONINE
HCTHUHBI, KOTOPbIE HUKTO HE MOXET ONMPOBEPrHyTh. OHU CBA3AHBI C OLIEHKON MM Kak
¢dunocodckoro, Tak U JOTUUECKOTO 3HaHUA. Ero moaxon HOocUT pyHIaMEHTaIbHBIN,
OTIpEeNeNAIoONUi, YHUBEpcanbHbI Xxapakrep. CTuwiab paboThl — YTOYHSIIOIIHM,
KOHKPETHBIH, C HCTIOJIb30BAHMEM BCEX BO3MOKHBIX HICTOYHUKOB U BApUAHTOB. MbI HE
MOEM CKa3aTh, YTO €ro MOJXO0J HOCUT B UEM-TO OTPAHHYCHHBIN XapakTep, MOTOMY
YTO MBI HE JKWJIU B €ro nepuoja. Bo3MokHO, 4TO pa3BUTHE HAYYHOTO MBIIUICHUS,
YCIJIOBHSI KU3HU COBPEMEHHBIX JIFOJICH KaK pa3 U HaJIararoT ONpeJeICHHbIE OKOBBI Ha
Halll TOAXOJ K OLIEHKE TBOPYECTBA TOTO WJIM MHOTO MBICIUTENA. TO €CTh UMeeTcs
MCKaKEHHE MOA00HO B3Iy Uepe3 KpUBOE 3€pKalio, U HA OSTO BCETJa HaJAO JesaTh
CKUJIKY.

Bmecte ¢ Tem ObIBalOT Takue »SIMOXadbHbIE OTKPBITHS, KOTOPHIC JaloT
BO3MOXHOCTh TO-HOBOMY OIIGHUTh BKJIQJl TOTO WJIM MHOTO MBICIUTENS B
COKPOBUIIHUITY YEJIOBEUECKOr0 3HaHWA. B MaHHOM ciydae peub HAET 00 uiesx
HEUYETKOM JIOTMKU, KOTOphIE, CPOPMHUPOBABIINCH MPUMEPHO B CEPEIUHE MPOILIOro
CTOJICTHS, UAYT MOOEAHBIM IIaromM 1o rjaHere. Hetr cdepsl dyenoBedyeckon KU3HH,
r7Ie OTH WU HE Hanuii Obl cBoero mpumeHeHus. OHAaKO CIeayeT pacCMOTPETh,
KUJIO JIM YEJIOBEYECTBO, B TOM YHUCJE B 30Xy APHUCTOTENS, BHE ILEHTPAIbHBIX
OCHOBAHWI JaHHOTO HAMpaBIICHUS JIOTHKHU, T.e. 0€3 ydeTa BapUATHBHOCTH B
Pa3BUTHH, B IPUHITHH PEIICHUH, U TPOY.?
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Boisichutcs, uto 3T0 He Tak. Eciu paccMOTpeTh OTHOIIEHHE JPEBHUX K
MPUHAJIEKHOCTH 3JIEMEHTOB HEUETKOTO MHOXKECTBA, TO MOKHO YBUJIETH MHOXKECTBO
TOJIKOBAaHMM M JOTaJO0K, WIM MPSIMBIX YKa3aHWM HAa BapHATUBHOCTHh BO3MOXHOCTHU
paccMoTpeHust AToi pobieMbl. B 3ToM cMbIciie HanboJIblliee BHUMAaHUE TTPUBIICKAET
BOIIPOC O METOJI€ BEPOSITHOCTHOTO 3HAHUS, WIM AuajeKkTuke, Apucrorens. Hac
MIPUBJIEKAET TO, YTO «JJI1 APUCTOTENS «IUAICKTUKA» — TOJBKO MCCIICIOBAaHUE, a HE
NOKTPUHAIIBHOE  W3JIOKEHHE  HENpPEpEeKaeMbIX HUCTUH» [2].  YcTaHOBIIEHHE
ONPENICIICHUS] WJIM €ro OINPOBEPKEHUE — TOT IMyTh, KOTOPBIA JOJKHO MPOUTH
JMAJEKTUYEeCKOe paccykaeHne. HeueTkocTh ke MpeACTaBICHHs TaHHBIX B HEYETKOM
JIOTUKE TO3BOJIIET Oosiee d(HPPEKTUBHO HCIOIB30BATH BO3ZMOXKHOCTH HCCIICTyEMOTO
SIBJICHUS, B YACTHOCTH, B TIMHTBUCTUYECKOM CMBICJIE, T.€. IPU TOJIKOBAHUU MOHSTHUH.
Teopus HeueTknx MHOXeECTB, pazpaboTtannas JI.A. 3axe [3], sBisieTCs] MHOTO3HAYHOM
JIOTUKOM, CJIEAOBATEIbHO, BO3MOXKHBI TOYKHA CONPUKOCHOBEHUS U C HJACSIMHU IO
JIOTHKE, MPUHAMIEKAIUX APUCTOTEII0, YTO U CTABUTCS 3a/a4y€il UCCIEAOBaHUS B
JAHHOM BBICTYIUJICHUHU.

[enp JaHHOTO UCCIAEAOBAHUS — ONPEAEIUTh CXOJCTBO U Pa3IUYKE MOJX0I0B K
OIICHKE OBITHS, €0 CI0XHOCTH U MHOTO00pas3us B 310Xy APHUCTOTENS U C TOYKU
3pEHUSI COBPEMEHHBIX HAy4YHBIX OTKPBITUKA B MO3HAHMM M €ro OLEHKE. Teopusd
HEUYETKUX MHOXKECTB U €€ TOJKOBAHUE, MPEAJI0KEHHOE COBPEMEHHOM HAayKOW, JAeT
BO3MOKHOCTh BHOBB ONPENIETUTh CojepkaHne (QyHIAMEHTAIbHBIX MOHSATUN OBITHS,
JBYEJIMHCTBA €r0 MAaTEPUAIBHOTO U UACATBLHOTO Havyall.

N3BecTHO, 4yTO ApPHUCTOTENbh BBIABUHYJ YETHIPE OCHOBHBIE NPUYMHBI BCETO
cyiiero: Marepus, Gopma, Ipou3Bojsias MpuuruHa U 1eib. OH MOJYEPKUBa, YTO
CYIII€€ — 3TO «UJIU MPOTUBOIOIOKHOCTU, UIIA MPOUCXOIUT U3 MPOTUBOIOIOKHOCTEH,
HayaJia k€ MPOTHUBOMOJIOKHOCTEH — 3TO €IMHOE W MHOXKECTBO» [5]. OHO HOILKHO
M3y4daTbCsl €IMHOM Haykoul. Ha3BaHme 3TON Hayku, Kak OH NpPEANoJarai, JOJKHO
obITh «MeTadusuka», KoTopas 00beIUHIET B ce0e BO3MOKHOCTHA BCEX HAyK, B TOM
YUCJIE€ U TOYHBIX. APUCTOTENh PACCMAaTPUBAJ MIPU 3TOM 3HAYEHHUE MATEMATHYECKUX
akcuoMm. CTaBUT BONPOC O POJU SI3bIKA, CMBICIOBBIX 3HAYEHHM, UX TOYHOCTH,
MTOCKOJIbKY «I10 MPHUPOJIE CBOECH YYBCTBEHHO BOCIIPUHUMAEMOE B 3HAYUTEILHOW MEpPE
HEOIPEAEIECHHO», TOBOPUI APUCTOTEIb.

B menom, kak MBI cunMTaeM, HEOOXOJMM CpPaBHUTEIbHBIA aHalU3 U OIEHKA
dhopManbHOM, JHAICKTHYECKOM M HEUYETKOM JIOTMKH KaK JIOTHKO-TEOPETHYECKOTO
COJICp’KaHMSl  METOJIOJIOTUM  Hay4yHbIX  HcciefoBaHuid. Kak  moauepkuBaroT
WCCIIEIOBATENIM, 3HAYECHHUE KOHUEMIMA BCEEAUHCTBA B CHUHTE3€ C JUAJIECKTUKOM,
KOMITAPAaTUBUCTUKON M HEYETKOW jorukou JI. 3ame cCOCTOUT B TOM, UTO OHA MOXET
paccMmaTtpuBaThesl Kak oOmiedusiocodpckass METONOJOTUM B MPOLIECCE HAYYHOTO
HCCIICIOBAHUS COITMOKYJIBTYPHBIX MPOOJIEM U HAXOXKIACHUS MPAKTUUYECKUX PEIICHUM
coluaabHbIX pobsem Hadana XX Beka [6].

Hcxons w3 BBINIECKA3aHHOTO, YYE€HHWE O HEUYETKOW JIOTUKE HEeOOXOIMMO
paccMaTpuBaTh B cBeTe (UI0CO(CKON KOHIICTIIMN €IMHCTBA MUPA, C TOYKUA 3PCHUS
HUCTOPUU UJEH TUaJEeKTUKU, CHHEPTEeTUKHU, TECOPUHU OOIIUX CUCTEM, YUCHUS O OBITUH
KaKk OE3rpaHUYHOCTH MHOXXECTB B €IMHCTBE U IIEJOCTHOCTH, B paMKax ydeTa
OTHOCHUTEILHOCTH UCTHHBI.
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O TPUAJTUYECKOM MMOAXOJE K PACCMOTPEHUIO
OCHOBAHUI I'OCYJAPCTBEHHO! BJIACTH

Burauuii Cpuropsesny HIOJIOXOB!

ABOUT TRIADIC APPROACH TO THE CONSIDERATION
OF STATE ACTIVITY BASES
Vitaliy G. SHOLOKHOV

KITIOYEBBIE CJIOBA: yuknvl 6 ucmopuu, conocmasiieHue poCcCutiCKUx Yukioe ¢ Yukiamu
enacmu 6 CILLA, yuem omauuaromcs 0emokpamsl om pecnyOnuKanyes, 06 ucmopuiecKou
yuKiudHocmu ejaacmu, YHUBEpPCAlbHAA Moo0enb ucmopuquKoﬁ ()uHaMuKu, UHepyus
uumuquKoﬁ duHamuKu, 3AKOHOMEPHOCNlb KOJZbL;e801/7 OUHAMUKU U ee MeXaHU3M
KEYWORDS: cycles in the history, of Russian comparison cycles with those of the
authorities in the United States, the differences between the Democrats from the
Republicans, the historical cycling power, universal model of historical dynamics, inertia
cyclical dynamics, pattern ring dynamics and its mechanismso

Huxkast B wucropumu. PaccMarpuBasg BlacTh KAaK MEXaHW3M  YIPABJICHHS
rocyJapCcTBOM, MOXXHO HJIEHTU(ULIHUPOBATH  ATTPAKTOP CHUKEHUS  YPOBHSA
OpraHW3alluM’> KakK IIelb PpECIyOIMKAaHIEB, a MOBBIIIEHAS — JIEMOKPATOB.
AEeKBAaTHOCTb LIEJIN OIpEAENseTcs yCloBUsIMU. Ecian 00beKTUBHBIE 00CTOSTENBCTBA
TpeOyIOT CYIIECTBEHHOMN «IepecTpOHKN» B TOCYAapPCTBE, TO MPaBbl PECIyOIMKaHIIbL.
Ecimu ke nenb, paay KOTOPOW KUBET TOCYNAapCTBO, HE M3MEHSAETCS B LEJIOM, TO
npaBbl AeMokpaTsl. Ho Tak Kak U T€ U Apyrue KUBYT B OJTHOM U TOM kK€ OOIIEeCTBe,
TO MEXIY peciyOIMKaHLIaMU U IEMOKpaTaMHU BO3HUKAET KOHKYPEHIIUS.

Yem OTIMYAOTCH JAEMOKPATHI 0T pecnyOaukaHueB? OTBETUTh HA 3TOT BONPOC
nomoraer buokocMonorusi, Kotopas BbIABUHYNA «Tpuaanueckuil (TpexXMepHbId —
Tpueaunpiii  OpraHuIUCTCKUNA  DBOJIONMOHHBIA) TMOJAXOJ K  PacCMOTPEHUIO
METOJIOJIOTUYECKUX  OCHOBAaHUWA  COBpPEMEHHOM HaydyHoW ©  (duiiocodckoit
nesaTeNbHOCTU. JlaHHBI MOAXO0J TMoJjlaraeT OJHOBPEMEHHOE CYyIIeCTBOBaHUE (C
3aKOHOMEPHBIM TOOYEPEAHBIM JTIOMUHUPOBAHUEM) TPEX THUIIOB PEATUCTUYECKUX
ABTOHOMHBIX c(hep KUZHEAEATETbHOCTH» YyBCTBEHHBIX cynepcucteM. «HyBcTBEeHHas
CylepcrucTeMa 3aKiIIouaeT B ce0e UyBCTBEHHYIO HAyKy, YyBCTBEHHYIO (priocoduto,
CBOET0 POJA YyBCTBEHHYIO PEJINTHIO, YyBCTBEHHOE UCKYCCTBO, YYBCTBEHHYIO JTHKY,
MPaBO, 3KOHOMHUKY W TIOJIUTUKY, HApsAYy C MNPEBAIUPYIOIMIMMH YyBCTBEHHBIMU
TUTIAMHA JTUYHOCTHOTO PAa3BUTHS U MOBEJEHUS OOIECTBEHHBIX TPYIIN, 00pasa KU3HH

1 Metropolitan State University of Denver, Colorado, USA.

2 AIl HasapersiH «YcToifunBoe HepaBHOBECHE M CHHEPreTHdecKas MOJAeNb KyIbTyphl» [B
coopanke wuccnenopanmii «CUHEPT'ETUKA, OUJIIOCODUA, KYIIBTYPA»: M. Uzn-Bo
PATC, 2001].
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u COIIMAJILHBIX WHCTUTYTOB.» [[IpyHIMTTHATBHEIE IHonoxxenust
buokocmonoruueckoro pa3BuTus |
[Ipusenem u3 «llonoxeHuin» ee OaHy UUTATY:

Ha  ¢wusunonormueckom  ypoBHE, — JaHHbI  (yHIAMEHTaIbHBIN
(Tpmagmaeckwii) mMOAXOM SBJISETCS TAK)KE OYCBHIHBIM IS HAc Oiaromaps
HaluM OOIIUM 3HAHUSIM 00 OJHOBPEMEHHOM M aBTOHOMHOM (a TakKxke
MOOYEPETHOM, B IUIaHE JAOMUHUPOBaHMS) (YHKIIMOHHPOBAHUHU TpEX
oTnenoB (MOJICHUCTEM) €AWHON (IIEIOCTHOM) BEreTaTUBHOW HEPBHOM
(cymep)cucrteMbl:  MapacUMIATUYECKOro,  (OPTO)CUMIATHYECKOTO U
METaCUMIATUYECKOr0 (B OTHOILIEHWUW IMOCJIEIHEro, B AaHTJIOS3bIYHOMN
HAay4yHOH cpene, OOBIYHO MPHUHATO TPUBOAUTH MPUMEP SHTEPAITbHON
HEPBHOMW CHUCTEMBI).

Ecnu npoBecTM aHalnorui MeEXAYy HEpPBHOM CHCTEMOM OpraHu3ma W
MOJIMTUYECKOW CHUCTEMOW TOCyAapCTBa, TO JIEMOKpPAThI 3TO (OPTO)CUMIATHYECKast
MOJICUCTEMA», a pecHyONMKaHIbl — «IapacuMIIaTUYecKas MOACHCTEMay. Ammapar
IrOCYJapCTBEHHOTO YIIPABJICHUS — «METAaCUMIIATUYECKUM OTAEI aBTOHOMHOM
HEpPBHOM CHCTEMBbI» 00JIaflaeT aBTOHOMUEW U KOPPEKTUPYETCS OpTO- W Hapo-
nojacuctemMmamu. OH (QyHKIMOHUPYET Ha OCHOBE «MECTHBIX pe(IeKCOB» — 3aKOHOB.
Bo3MoxHa 1mosiHas aBTOHOMHOCTB dToro oraena. Ipumep — cepaue, amnmapar.

Takoll COBEpIIEHHOW CHUCTEMBI YINpAaBICHUSA, KOTOPOW 0OJagaeT OpraHu3sM,
YeJI0BEYeCTBO HE OyJaeT uMMeTh HUKorjga. Bce neno B TOM, 4TO JEMOKpaThl U
pecnyOIuKaHIbl 3TO JBE COLMOKYJIbTYPHBIE OpraHU3alUHd, MEXIYy KOTOPBIMU
MIPOUCXOJIUT MOCTOSIHHO OCTpasi KOHKypEeHTHast 00phoa.

N Bce xe: «YeM oTiHMuarOTCs AEMOKpaThl OT pecnyOiukaHueB?» Paznuuue
JOJKHO JIeKaThb B CAMOM OCHOBAaHMM ObITHsA. Tak ApHUCTOTENb ONpEeAeNIuil, YTO
IIEPBbIE KATETOPUU UMEIOT JIBE CYIIHOCTH: MEPBOTO M BTOPOIO THUIIA — «CYIIHOCTH
BUJIOB» U «CYIIHOCTHU POJIOB». MOXHO MPEANOI0KUTh, YTO PECIyOTUKAHIbI BUAST
MHUp Kak COCTOSAIIMH M3 BUIOB. A JEMOKpPATHl BCE OLEHUBAIOT YEPE3 POIOBBIC
nousatus: Jlemokparusi, PaBenctBo, CBoOo1a, 3aKOHHOCTh U TOMY TTo100HOe. Bpems
pecnyOJIMKaHIIeB MPUXOAMT TOTAA, KOIrJa B pe3yibTaTe Nporpecca, BO3HUKAET
NOTPEOHOCTH B PEBOJIOLMH. 3ajaua JeMOKPAaTOB — COXPAHUTh TIOCTUTHYTHIN YPOBEHb
pa3zButus ooduectBa. lIpoTHBOpeuns Mexay pecnyOnMKaHIaMM M JIEMOKpaTaMmu
MPUHIUMINATBHO HenpeoaoarMbl. OHU OKa3bIBAIOTCS B COCTOSTHUM OOPBHOBI, KOTOpas
ONMCHIBAETCS B MaTeMaTuke monenbto JIoTka u BonbTeppbl M pelieHne KOTOpOM
MMEET BUJ LIUKIIA.

Nuepuusi mukanyeckoil auHamMuku. KOHKpETHOM MoJenbl0 3TOW  OOphObI
OKasbpIBaeTcs Jjec. B Momenwm jeca, COCTOSIIIET0 M3 JBYX IMOPOJ, — JAEMOKpaThl —
«Oepe3bl», a pecryonukaHIbl — «enkuy. MccnmenoBanus MHcTuTyTa Jleca mokaszanm,
YTO 3TU TMOPOJBI CMEHSIOT APYT JApyra MpUMEpHO depe3 72 roaa, Korja OAHa M3
IIOPOJT JIOCTUTAET MOHOIIOJIBHOTO TMOJOXKeHUsA. (OJHAKO COIMAIbHBIE CHCTEMBI
UCTIONIB3YIOT pe(IEKCUBHBIE CXEMBbI YMPABICHUS U, KaK pe3yJbTaT, IUKJIBl MOTYT
BapbUPOBATKCS, a IEPUOBI TTPABJICHUS CYIIECTBOBATh «BHAXJIECTY.
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COBPEMEHHAA META®U3UKA U HEO-APUCTOTEJIM3M

Bopuc ®enoposuu YAJIOB!

MODERN METAPHYSICS AND NEO-ARISTOTELISM
Boris Fedorovich CHADOV

B nayudHO# cpene paznaroTcs MpHU3bIBBI K COIO3Y ¢ ¢uiocoduei, 4to Juisl HayKu
HEOOBIYHO, XOTSI B IIEJIOM ISl KYJIBTYpPbl HE OpUTHHANIBHO. MicTOpHst pa3BUTHS 3HAHUS
MOJIHA MPUMEPOB KaK YHUUMKEHUs! Priiocopuu, Tak U €€ BocxBajeHus. PeanbHOCTD
TaKoBa, 4TO C HEOOCKJIIOHA COBPEMEHHOTO 3HaHUs (uitocodus He ucyesna, HO U HE
nporeeraeT. CTOUT 3aaThCSl BOMPOCOM, YTO XOYET COBPEMEHHAs HayKa MOyYUTh OT
¢unocodun, 1 YTO MOKET 1aTh COBpeMEHHas (hunocodust HayKe.

AHanu3 TOKa3bIBa€T, YTO TOTOBBIX NPOAYKTOB /i OOMEHa Yy HAyKH U
¢dbunocodun HET, HO MPHU KEJTaHUU UX BbIpaObOTKa BO3MOXHA. VICXOMHON mo3uliue
Morsia Obl siBUTbCsS (uiocopus Apucrtorens ¢ e€ «OU3MKod U «MeTahu3uKon».
CoBpeMEeHHON HayKe, acCOUUpys ceds ¢ «PU3MKOH», MPEXIe BCErOo HAJJICKUT
IpU3HaTh  CyllecTBOBaHME  «MeTapu3ukm». Jlamee moilner  pa3bsCHEHUE
METOJIOJIOTUYECKUX Pa3INYUi MEXTy (PU3UKONW U MeTaU3UKOW, U HAyKe MpUAETCA
pacnpoIarbcs ¢ 3a0ayKACHUEM O CBOEH €AMHOIMYHOM POJIM B BBHIPAOOTKE 3HAHMSL.
W, HakoHel, BCTaHET BONPOC O CO3JaHUM OOMMX Mojened, B KoTopblX, (1)
ONMHUpasiCh Ha HMEIOLIEECs] HayyHOE 3HaHHE (2) ¢ MOMOUIbI0 MeTadu3nuecKoro
croco0a MmoyiydeHus 3HaHus, (3) MOXHO THOJYYUTh HPUHUUNUATLHO HOB0E 3HAHUE.
Ot 3HaHUs OyayT CIUlaBOoM Hayku U (duiocodun, u 310 OyIeT coepemeHHas
memagpusuxa. llpumMep NBIKEHUS TIO0 yKa3aHHOW TPACKTOPUHU TIPUBOAUTCA.

! Uncturyr nuronorun u reretuxu CO PAH, . HoBocu6upck.
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C6éopHUK me3ucoe 00Knadoe

13-20 MexOyHapodHo20 cemuHapa no buokocmonoauu (131SBC)

«K nocmpoeHuto Hoeoli MHmezpanbHoli peanbHocmu: AKmyaabHOCMb
OpzaHuyucmckozo (Heo-Apucmomesnesckozo) Tuna payuoHanbHocmMu
(Hay4yHo20 3HaHUA)»

“Towards new Integralist models of reality:
Relevance of the Organicist (neo-Aristotelian) Type of rationality (scientific knowledge)”

Ha 0a3e «MHCTUTYTA HAYYHOI HH(OPMAI[UM 0 00IIeCTBEHHBIM HaykaM PAH»,
MockKBa, 16 HoAbpA 2016 r
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Comments on the article by Jeidong Ryu

“An encounter between critical Buddhism and Asian naturalism: Can Asian
naturalism be a tool in overcoming social discrimination?”

(Biocosmology — Neo Aristotelism, Vol.6, No2)

Vuokko JARVA!

The author builds the article around two focal problems of today: reification or
objectification of nature and other human beings. The problem of reification has been
discussed especially by a German follower of the critical Frankfurt School, Axel
Honneth, in several books and articles. Originally it means treating other people only
as objects, which allows oppressing and discriminating against them. Honneth
carefully argues that the concept can be extended to human beings’ relation with
nature, too. Then it would mean treating nature only as a natural resource, an object
of exploitation.

The opposite of reification is recognition, which has several levels. Most basic is
identification of others, which then can deepen into acknowledgment, and finally into
deep emotional recognition. Identification is a basic precondition in, for example,
distinguishing some people or groups as subjects, and acknowledgment means
guaranteeing their rights, and proper treatment as members of human communities.
Emotional recognition is based on human beings’ ability to sympathize and
empathize, which Adam Smith already held to be self-evident.

‘Social inclusion’ versus ‘social exclusion’ have been employed as operative
concepts to describe the processes by which the reification of other human beings is
realized in societies. Social exclusion can result in modes of exploitation, oppression,
discrimination, violence, or even annihilation. If the extensive concepts of reification
and recognition are employed, human relationships to nature also could be discussed
in terms of exclusion-inclusion by human beings, as below in the Latin American
buen vivir mode of thinking.

Jeidong discusses these issues by comparing three Asian based schools of
thought: traditional Asian Naturalism, ethically-emphasized Asian Naturalism, and
Critical Buddhism. The predominant mode of Western thinking today is, he says,
materialist naturalism based on the Platonic dualistic division of reality to the
material and spiritual spheres (natural and supranatural), and denies the spiritual. This
rationalistic approach is destructive, and causes natural disasters and social
discrimination.

The common basis of various schools of Asian Naturalism is that reality is one
integral whole in which the material and spiritual form a harmonic unity, according to
the traditional school. Representatives of critical Buddhism consider that traditional
Asian Naturalism favors social stratification and discrimination against or oppression
of parts of the population. The ethically oriented school of Asian Naturalism

! University of Helsinki, FINLAND.
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emphasizes ‘dharma’, which has multiple meanings, from ‘living right’ to ‘right
legislation’ and structural righteousness.

As a general conclusion, Jeidong holds out the optimistic view that Asian
Naturalism can enable remedies to both the exploitation of nature and discrimination
against human beings by changing attitudes away from reification and objectification
toward a more balanced approach. He considers that the reification of ‘others’
(including all beings external to the evaluator) also results in reification of oneself:

“Reification of objects causes the reification of subjects. As objects are
alienated from their own nature, subjects as observers of them are also
alienated from their own nature. Asian naturalism might reintegrate the
reified objects and subjects to their own transcendent nature.” [Jeidong
2016, p. 314]

Western thinkers often get lost in the very rich and multifaceted Eastern modes
of thinking. One reason is that Eastern thinkers use language in a different way than
in the West; Jeidong refers to this as well. The Asian sources typically use very
abstract concepts like ‘nirvana’ or ‘atman’ or even ‘dharma’, which cannot easily be
translated into Western expressions and thinking. The traditional way to teach these
concepts to Asian people has been with pictorial and symbolic language, which can
express character in fable (as in rich tradition of fables about Buddha, which remind
me of the ancient Greek fables of Aesop), or with natural and familial symbolic
characters (as in the | Ching, the Chinese Book of Changes).

I would like to suggest comparing the concept of dharma to the recent Latin
American concept of buen vivir (living well), in which the indigenous beliefs and
ways of understanding the world are translated into understandable modern language
and thinking.

The buen vivir model has been discussed in Latin America for about fifteen
years now. It emphasizes human dependency on nature and social community. The
concept does already appear in the constitutions of Bolivia and Ecuador, but it has not
achieved significant emphasis in their large scale politics. On the grassroots level,
however, it is an important citizen movement.

Buen vivir means literally ‘living well’, and often the prefix con- is added,
convivir emphasizes the communality of living. It is not a coherent ideology, but a
kind of umbrella concept that comprehends multiple — sometimes even conflicting —
directions of thought. Catherine Walsh [2010, p. 16] considers the key elements of a
serviceable framework to be: equity, democracy, participation, protection of bio-
diversity and natural resources, and respect for ethnic-cultural diversity. As a mode of
thought it is close to views on sustainable development, on consumption
downshifting, and on transferring from capitalistic to collective, reciprocal and
complementary modes of production. One of the most remarkable characteristics of
buen vivir thinking is considering nature as a subject, and including it in the
community.
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Uruguayan environmentalist Eduardo Gudynas [2011, pp.15-16] gives five
characterizations of buen vivir:

- Decolonizing knowledge, which means respect for and dialogue among various
modes of knowledge and worldviews,

- Rejecting the rationality of manipulation and objectification of both nature and
other human beings,

- Creation of encounters, dialogues and interactions among different ways of
knowing,

- Replacing the Western view of nature as an external object to be manipulated
with the concept of Nature as an integral part of the community,

- Extending the concept of community to include not only human beings, but
other beings as well, material or spiritual.

Pure rationalistic materialism is not enough; buen vivir gives space to human
emotions and feelings, too.

Buen vivir schools of thought appear to be close to Asian Naturalism in
acknowledging the unity of reality as an integral whole. Jeidong refers to Hee-Sung
Keel's view that Asian Naturalism holds an organic view of the world, and we must
develop “the ethics of threefold reverence: reverence toward Heaven, all human
beings, and all beings, animate and inanimate.” [Hee-Sung Keel 2012] Buen vivir
schools also give concrete guidelines for ethical behavior both on individual and
collective levels. | wonder whether it would be useful to enrich the ethical concept of
‘dharma’ with the characterizations of buen vivir, which can be understood even by
people unfamiliar with the finesses of difficult Asian traditions?

If the Neo-Aristotelism is taken seriously, | am afraid that no single tradition of
knowledge can give relevant solutions to the problems of current reification of other
humans and nature. Dialogue between various traditions is needed. Even the blunt
Western materialist naturalism has developed tools for understanding and defining
important analytical concepts; nor is it a uniformly dominant ideology, but consists of
critical scientific countercultures as well.
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Review of Christian Smith’s

To Flourish or Destruct: A Personalist Theory of Human Goods,
Motivations, Failure, and Evil,

University of Chicago Press, 2015;

ISBN: 978-0-226-23195-2, 342 pages.

Stephen T. SATKIEWICZ?

Critical Realism has emerged in the past few decades a formidable force within the
philosophy of science. First devised by the late philosopher Roy Bhaskar (1944-
2014), Critical Realism simply summarized seeks a certain restoration of coherent
integrality to realist theory without degenerating into positivism but yet also rejecting
the subjectivity of idealism. The possibilities for a possible engagement of Critical
Realism and Biocosmological concerns show considerable potential when properly
done. Christian Smith has sought to devise Critical Realism for providing a coherent
worldview for guiding the research in the social and human sciences, and his latest
book To Flourish or Destruct is where he makes his decisive outline. It’s a sequel of
sorts to his earlier 2010 work What is a person? The specific target of critique of
Christian Smith concerns the theoretical inclination he labels “social situationism”
which seems to prevail within mainstream North American social science.
Demonstrated through the diverse theories of Emile Durkheim, Max Weber, Karl
Marx, as well as other leading intellectual lights of the social sciences; “social
situationism” 1s principally defined as the tendency to define human persons as mere
byproducts of their social and cultural environments. By contrast, Christian Smith
presents a theory that considers human actions and motivations as complex
constellations of various desires, motives, and processes. While people are indeed
influenced by their wider social environments, they are not entirely determined by
such either. Of particular interest for Biocosmological concerns is the element of
Christian Smith’s theories concerning his admittedly ‘“Neo-Aristotelian” conception
of human flourishing, or eudaimonia. Unlike the standard theories of human
motivations and flourishing that relate more towards sensual pleasure (in more
explicitly Biocosmological terminology one can describe them as representing the
“Sensate” dynamic), Smith proposes a more integralistic account of human
flourishing as being built on six foundational points:

1) Bodily Survival, Security, and Pleasure;

2) Knowledge of Reality;

3) Identity Coherence and Affirmation;

4) Exercising Purposive Agency

5) Moral Affirmation

6) Social Belonging and Love [Smith, pp. 181-182]

! Oakland University, Michigan, U.S.
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Smith himself explains that “[t]his approach links a social scientific concern
with human motivations with the eudaimonian , virtues-based approach to moral life
most often associated with the Neo-Aristotelian tradition of ethics...” [Smith, p. 182].
It can be certainly detected from this approach that proper attention is given to the
aspects of the human reality that go beyond the purely Sensate elements, including
Ideational and potentially Idealistic as well. This is opposed to giving only priority to
one dynamic over the others.

A glaring omission on the part of Smith that may trouble Biocosmologists is the
lack of any reference to Pitirim Sorokin. Pitirim Sorokin’s work remains vitally
important for any in-depth work in the human sciences, as well as any serious
considerations for vibrancy to “Neo-Aristotelian” based scholarship. It remains an
unfortunate fact that Pitirim Sorokin is highly neglected in English-speaking social
science, or too often in a dismissal tone if even addressed at all. A proper
incorporation of Sorokin’s body of scholarship would be of great assistance to
Christian Smith’s project. Yet despite this flaw, Christian Smith’s work does
demonstrate that a new Neo-Aristotelian body of scholarship is further developing in
the English-speaking world, even if it remains outside the mainstream. Smith gives
an analogy to the engagement with Aristotle in the medieval universities to how Neo-
Avristotelian theory can be beneficial to the contemporary world [Smith, p. 201].
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SEEKING BALANCE AND HARMONY
AMIDST POST-MODERN CONFUSION

Review of Joel Kaye’s A history of balance, 1250-1375,
Cambridge: Cambridge University Press, 2014, 519 pp.

Anna MAKOLKIN!

Any search for balance, in our unbalanced, confused, post-modern unpredictably
irrational reality, is highly commendable. Particularly the one accomplished by Joel
Kaye, after twelve years of his laborious research in numerous world archives, such
as American Academy in Rome, Liguria Study Centre in Bogliasco, Biblioteca
Vaticana, in Italy, and Princeton University, USA, among other repositories of rare
historical data. The outcome is impressive, although not without some disappointing
conclusions. First, though let us dwell on the positive — due to its interdisciplinary
orientation, the book will definitely interest historians of culture, philosophy,
medicine, Aristotle scholars, semioticians, sociologists, economists and historians of
civilization. The author treats balance as a sign of strong polyvalence without naming
the method as semiotically related, and this is the main attraction to the potential
readership.

It is remarkable that the book makes substantial recourse to the Aristotelian
corpus of works in an unusual manner. The author expands the canonical semantics
and meaning of the concept of balance, moving from Nature to Culture, i.e. from
biology, medicine, anatomy, physiology to economics, urban planning, sociology, art,
architecture, market place and role of money. This wide universe of application is
most interesting. J.Kaye does so by applying Aristotle’s arguments, articulated in his
Nicomachean Ethics and Politics and starting with the mention of Aristotle’s notion
of equalizing or Medium in the very Introduction to the book. Then the author
continues to evoke Aristotle throughout the lengthy (perhaps, overly so for the
modern reader) treatise. The mention of Aristotle in the context of Galen, Galenists of
the Middle Ages, such thinkers as Marsilius of Padua, Nicole Aresme, Taddeo
Alderotti, Pietro d’Abano and Gentile da Fologno et als is by itself indicative of the
current overall post-modern Aristotelian renaissance — surprising rebirth of his legacy
and return to his analytical vision and paradigm of his thought. If previously Platonic
thought dominated history and philosophy, the current trend in general and the work
by J.Kaye in particular signal a remarkable shift in thinking and governing paradigm..
In this sense, J.Kaye’s study is fully au courant because its main contribution to
scholarship lies in its revisiting Aristotle and an attempt to find applicability of his
thought to modernity.

Nonetheless, the book reveals some regrettable conceptual confusion, occasional
lack of logic and clarity. J.Kaye erroneously assumes on p. 2 of his book that

! University of Toronto, CANADA.
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“Balance is balance; we all know what we mean by it” and does not feel obliged to
define the key term. Regarding this principal failure of the discourse, it may have
been useful to recall Aristotle’s statement made in his Prior Analytics, B.I, “first we
must state the subject of enquiry and what it is about [1984, B.1:39]. This particular
key text by Aristotle is not obviously a part of J.Kaye’s bibliography, otherwise, he
would not have treated his own key term in such a cavalier fashion. J.Kaye ends his
treatise on Balance in no less paradoxical manner when he writes on p. 463, “The
history of balance is not the history of an idea. Ideas are verbalized, communicated
directly, problematized, debated and considered subjects by themselves. None of this
was true of balance.” The author spent twelve years on history of a concept that
cannot be verbalized, nor does it exist, bringing the author into the universe of the
absurd. The post-modern strife for originality and custom of playfulness ends rather
tragically in nonsense. One is puzzled why the editor could not notice this regrettable
lapsus prior to putting the manuscript into print? The author insists that the
Aristotelian concept of balance, equalizing or medium had been transformed into “a
new balance” in the period between 1250 — 1375. It is perplexing how something
“inconceivable” could be transformed into another form during the same period?
J.Kaye is apparently unaware of the full impact and meaning of European
Renaissance as a cultural phenomenon and the qualitative ontological shift brought
on by the recourse to the re-processed antiquity. Balance, understood, debated,
described and tested in antiquity, was transplanted onto the new human reality and
history during the early Middle Ages, marked by its construction of a new habitat,
sophisticated urbanity, new market place, new class relations, new aesthetics though
rooted in the canons of the ancient inimitable past. Art of the Renaissance that
brought on a new dimension into life of society and created existential Balance is
neglected by the Columbia University Professor.

Neither is the author aware of the actual trajectory and logic behind the concept
of Balance — rooted first in Nature and then transmitted onto Culture. Hence, the
misplaced order of the narrative. Given the logic, the chapters (3 and 4) devoted to
Galen, should have been placed at the start, making a logical commencement by
discussing the natural processes in the human body and cosmos first, and then
proceeding to present the Body Politic, as secondary in origins or recreation of nature
in culture. The balance in the human body or medicine as a starting point of human
pursuits or cultural construction should have been the opening of the study. In fact,
the best pages in this volume are dedicated to Galen and Galenists, as followers of
Avristotle and Hippocrates. Regrettably, it is only in the conclusion of the book that
the author reveals Galen’s vision of the functioning human body as a metaphoric
inspiration for understanding of the Body Politic! Only on p.470, J.Kaye writes,
“Galen likens the esophagus to the main thoroughfare through the city; the stomach
to a “central storehouse” for the city.” Galen who provided a new meaning to Balance
in the Roman times as a guiding principle in architecture and ancient urbanity via
metaphoric pathway — from Human Body to Social Body, the Human habitat, the city
— 1s the most remarkable personage in J.Kaye’s historical account of Balance.

The comparative analysis of Galen’s and Aristotle’s conceptualizations of
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Balance is also very interesting, although some may not agree with the conclusion.
Driven by the idea of newness and the desire to apply it to Balance, the author adjusts
the observations and analysis accordingly. Joel Kaye claims that Galen had expanded
the Aristotelian notion of Balance by introducing the so-called “intermediate”
between sickness and health or “neutrum.” He correctly claims that the totality of the
Galenic system and his vision had been processed and filtered through the lens of
Aristotle’s logic and natural philosophy [p.129]. Galen of Pergamum (129-216 AD)
revisited during the early Renaissance, as demonstrated in the book, embodies
continuity of Aristotelianism and celebrates the permanent undying significance of
Greek natural philosophy in general and Aristotle’s contribution in particular, as well
as the transmission of ideas from Greek Asia minor, Alexandria to Latin Rome and
Medieval Europe. Trained both in philosophy and medicine, much like Aristotle,
Galen successfully combined the two disciplines. A Court physician of Emperor
Marcus Aurelius and at the School of gladiators, Galen had ample opportunity to
observe what constitutes physical balance in the human body or makes it healthy. He
also was able to conduct analogies between the health of the human body and social
body, believing that philosophical thinking was indispensable for a thinking
physician. His synthesis of medicine and philosophy was remarkably akin to that of
Aristotle made centuries prior. However, the so-called “neither state”, i.e neither
health or sickness, but the third, “neutrum” was allegedly Galen’s improvement of
Aristotle’s systematic approach and an addendum to his theory. J.Kaye argues that
Galen’s tripartite division was a valuable improvement to Aristotle’s image of health.

Galen’s idea of optimum living health was based on the premise of required
balance or “temperamentia”, the contrast between “sanum corpus” and “egrum
corpus.” Galen adds proportionality and equality to the concept of balance. Thus,
Galen, an obvious Aristotelian, is the best guide in the Universe of Balance which
Joel Kaye eventually labels “inconceivable” but actually unpacks the meaning of the
sign Balance, defining the role of the physician whose function and “primary task to
restore balance to the body” [p.157]. On p.160, J.Kaye makes a very interesting
observation that “the idea of proportional relation carries with it both mathematical
and aesthetic connotation”. Balance in Nature or order in Cosmos, exhibiting
symmetry, proportionality, harmony and stable processes observed by Aristotle found
continuity in Galen who defined the body as “medium perfect between all excesses”
(ibid). Galen actually followed Aristotle when he argued that “everything that is ill-
proportioned was contrary to nature”. After all, it was Aristotle who repeatedly that
“Nature made nothing in vain”.

It 1s gratifying to see, in the recovered during the Middle Ages Galen’s writings,
the Aristotelian proto-base acknowledged in the volume, “Following Aristotle, Galen
situates all qualitative alteration and change in the dynamism of opposing contraries”
[J.Kaye, p.167]. Yet, the author wishes to endow Galen with “going beyond
Aristotle” while it is convincing, but this is of lesser significance. What is gratifying
is that Aristotle’s natural philosophy is visibly present in Galen, recovered in the
early Renaissance.

The author provides a novel interpretation to the term Balance as justitia,
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equality, making it applicable to sociology, economics, law and market place. Here,
he relies on Aristotle’s Book V of Nicomachean Ethics. Healthy society, in J.Kaye’s
view, should exhibit some equilibrium, balance and harmony through money as an
alleged “instrument of balance.” In this regard, the author fails to acknowledge that
money does traditionally just the opposite,.i.e creates inequality and imbalance.
Contrary to the proposed arguments, the new occupations which appeared in the
Middle Ages did just that — produced imbalance, and thus undermined J.Kaye’s
theory. Although the metaphor or sign Justice is treated as a model of desired
Balance, embodied in Aristotle’s proportional equalization, J.Kaye proves to be not a
very attentive reader of his works.

The section on the revival of Galen as a neo-Aristotelian in the Middle Ages is
most interesting and valuable. It coincides with a wide range of commentaries on
both thinkers. The passages on Taddeo Algarotti (1210-95), Professor of Medicine at
the University of Bologna, are very useful for the understanding of the transmission
of Avristotle. It confirms that around 1270-80 the study of Aristotle had moved to the
centre of the University curriculum, also informing that Taddeo Algarotti had
provided a vernacular translation of Aristotle’s Nicomachean Ethics.

The book enriches the post-modern scholarship with the section on the theory of
“pharmacological balancing” by Arnau de Villanova (1238-1312) who constructed a
new system of measurements, rooted in proportionality, balance and located at the
intersection of Medicine and Philosophy. One has to mention the sections on Pietro
Torregano de Torregiani, known as Turisanus (died in 1320) who had a “mastery of
the Aristotelian corpus” and advocated the integration of scholastic medicine and
philosophy [p.229].

Delving into the markers of social health and balance, J.Kaye introduces the city
as a site of possible equilibrium and a “self-ordering system” that strikingly evokes
the capitalist ideology of the market place, presumably capable of organizing and
balancing itself on its own. The historically proven colonies of imbalance are
erroneously presented as universes of balance or new balance. Yet, with all the
semantic, logical, historical and narratological infelicities and misinterpretation, the
volume presents greatest interest as a marker of vitality, relevance and endurance of
the Aristotelian thought. It places Aristotle into a proper locus in European cultural
history and evens out the pathway of his legacy, according more significance than
previously given to the exaggerated Platonism. The Aristotle motif in the volume
signifies a new cycle in contemporary philosophy — the post-modern Aristotelian
Renaissance or rebirth of his analytical paradigm.

Vol. 6, Nos. 3&4,
BIOCOSMOLOGY — NEO-ARISTOTELISM | Summer/Autumn
2016




Contributors (ABTopsbI)

Konstantin S. KHROUTSKI : Docent, Ph.D., Novgorod State University named
after Yaroslav-the-Wise, Veliky Novgorod, Academician of the International
Academy of Science (Russian Section), RUSSIA; Email:
Konstantin. Khrutsky@novsu.ru

Spyridon A. KOUTROUFINIS : Privatdozent (Assoc. Professor), Dr., Technical
University of Berlin, Institute for Philosophy, Strasse des 17. Juni 135, 10623
Berlin, GERMANY; Kyprion Agoniston 76, 19009 Rafina, GREECE; Email:
kout1967@mailbox.tu-berlin.de ; spyridon1967@gmail.com

Anna MAKOLKIN : Professor, Ph.D., University of Toronto, Toronto, CANADA.
Email: anna.makolkin@utoronto.ca

Dariusz A. SZKUTNIK : Ph. D., Jagiellonian University in Krakow and University
of Warsaw, POLAND; Email: theskutnik@gmail.com

Kiyokazu NAKATOMI : Ph.D., Professor, Chiba Kita Prefectural High School,
JAPAN: Email: k-nakatomi@proof.ocn.ne.jp

Makoto OZAKI : Ph.D. in Philosophy (University of Leiden), Emeritus Professor of
Philosophy and Religion at Sanyo Gakuen University, Okayama, JAPAN;
Email: origb7eter@orion.ocn.ne.jp

Anekcanap AnexceeBudy COMKMHMH : nokrop ¢uinocodckux Hayk, mnpodeccop
Kadeapbl JUHTBUCTUKH U MEXKYJIbTYPHBIX KOMMYHHKanuii HarnmonambHOTO
HCCIIEN0BATEICKOr0 MOpPIOBCKOr0 rocy1apcTBEHHOro yHusepcurera um. H.IIL.
Orapépa, Capanck; Email: alexsomkin@mail.ru

(Alexander A. SOMKIN : Ph.D., Doctor of Philosophical Sciences, Professor of
Linguistics and Intercultural Communication, National Research Mordovia State
University, named after N.P. Ogarev; Saransk, RUSSIA)

Anexceil Anb0epropudy KOUEPI'MH : nepeBonunk — renetuk; Mocksa, Poccus.

Anb0ept Hukoaaesuu KOUYEPTI'UH : n.¢.H., npodeccop, npodeccop kadeaps
dbunocopun HMHcTUTyTa TEPENOATOTOBKM U TOBBIMICHUS KBAIM(UKAIIUU
MPENOIABATENIE  COLMAIBHBIX W TyMaHUTapHbIX HayKk MOCKOBCKOro
roCcy1apCTBEHHOIo0 yHuBepcurera umeHn M.B. JIOMOHOCOBa, 3acilyKE€HHBIN
nesitenb Hayku Poccuiickoit deaepanuu, akageMuk Poccuiickoli TyMaHUTapHOM
akagemun, Poccuiickoi Oxonormdeckod akajgemuu, Poccuiickoil akagemMum
kocMoHaBTUKM uMeHM K.O. [{uonakoBckoro, AKaJeMUH T'€ONOJUTHYECKUX
npobiem, MexnyHnaponnoit akamemun wHpopmatuzaruu npu OOH, Mocksa;
Email: albert@voxnet.ru

Vol. 6, Nos. 3&4,
BIOCOSMOLOGY — NEO-ARISTOTELISM | Summer/Autumn
2016



mailto:Konstantin.Khrutsky@novsu.ru
mailto:kout1967@mailbox.tu-berlin.de
mailto:spyridon1967@gmail.com
mailto:anna.makolkin@utoronto.ca
mailto:k-nakatomi@proof.ocn.ne.jp
mailto:orig57eter@orion.ocn.ne.jp

626

(Albert N. KOCHERGIN : doctor of philosophical sciences, Professor at the
philosophical sub-faculty of the University of retraining and qualification’s rise
for lecturers of the social sciences and humanities attached to the Lomonosov
Moscow State University, honored agent of science, academician of the Russian
Academy of Humanities, of the Russian Ecological Academy, of the
Tsiolkovsky Astronautic Academy, of the Academy of Geopolitical Problems,
of the International Academy attached to the UN, RUSSIA; E-mail:
albert@voxnet.ru

Alexey A. KOCHERGIN : translator — geneticist; Moscow, RUSSIA)

Buxrop bopucosnuy KY/IPUH : He3aBUCUMBIM HCCIIENOBATENb;, TIJIABHBIM
oubmnorekaps Joma A.D. Jlocea (bubmmotexu nucropun pycckoii punocoduu
1 KyabTypbl) B 20022011 rr., MockBa; Email: victorkudrin@mail.ru

(Viktor B. KUDRIN : Chief Librarian of the House of A.F. Losev (2002-2011),
independent researcher; Moscow, RUSSIA; Email: victorkudrin@mail.ru)

Milana TASIC : student, University of Strasbourg, Strasbourg, FRANCE; Email:
milanatasic@yahoo.com

Vuokko JARVA : PhD, Adjunct Professor at the University of Helsinki, FINLAND;
Futures researcher, Editorial boards of Futura and Journal of Futures Studies;
Email: jarva@me.com

Stephen T. SATKIEWISZ : Independent Scholar and student at Oakland
University, Michigan, UNITED STATES; Email: ssatkiewicz@yahoo.com

Vol. 6, Nos. 3&4,
BIOCOSMOLOGY — NEO-ARISTOTELISM | Summer/Autumn
2016



mailto:victorkudrin@mail.ru
mailto:victorkudrin@mail.ru
mailto:jarva@me.com
mailto:ssatkiewicz@yahoo.com

NOTES FOR CONTRIBUTORS

« The publishers, editors and the BCA Board are not legally responsible for any
opinions expressed by the contributors which may not necessarily reflect their own. It
Is the responsibility of the authors to document their text properly by international
academic standards. IN SUBMITTING ANY WORK(s), the AUTHOR RELEASES
THE JOURNAL AND THE EDITORS AND PUBLISHERS, AND THE
ASSOCIATION FROM ANY AND ALL LIABILITY WHATSOEVER, INCLUDING
BUT NOT LIMITED TO THE COPYRIGHT INFRINGEMENT.

* Articles submitted for publication to the journal “Biocosmology — neo-
Aristotelism” (Journal) are given serious consideration.

* The positive result of reviewing (“the article deserves publication”) means that
the submitted article contains new interesting materials and satisfies the aims of BCA
development.

* Editors consider for publication in the Journal only original articles which have
not been published previously.

* Each article should normally consist of the following elements:

I a title page with title of article, name(s) of author(s) and address(es) where the
work was carried out;
I an abstract — up to 15 lines;
I keywords (no more than 10);
I the text;
Iillustrations (figures, schemes, photographs, tables, graphics);
I the list of references;
I'author’s (co-authors’) information:
- full name;
- academic degree and position;
- affiliation;
- postal address, E-mail address, phone and fax numbers (to contact the author if
needed).

* When submitting article to the Journal, authors are requested by editors to
follow the guidelines (see below):

1. Maximum recommended length of an article (including an illustrative
material, tables, and the list of references) is 40.000 signs, including word spaces. In
turn, if a paper is prepared for the sections: ‘“Facts. Comments. Notes” and
“Scientific life” — then its length must not exceed 9.000 signs; and for the section
“Reflections over the new book” — no more than 18.000 signs (including word
spaces).

2. The article submitted to the postal address is prepared in two copies.

3. How to prepare an article:

(1 Article is prepared only in Microsoft Word (version 6.0/95 and later);
(1 Page format is A4;

) Font — Times New Roman, font size — 14; line spacing — unary; indentation — 1,0;
(1 Footnotes — paginal;

(1 Tables (figures, graphics, etc.) are fully embedded in the Word document (are positioned in the
corresponding place of an article) and supplied as separate files where possible. The list of figures

Vol. 6, Nos. 3&4,
BIOCOSMOLOGY — NEO-ARISTOTELISM | Summer/Autumn
2016




628

(etc.) and the signature to them are supplied separately and are not placed in the main text.
However, there must be a reference to the figure in the corresponding place of an article. Tables
should be numbered serially and referred to in the text by number (table 1, etc.). Each table should
have an explanatory caption placed over a tabular field, and figures — caption signatures.

4. Exclusively the accepted (in the International System of Units) abbreviations
and acronyms are permitted to be used - abbreviations of measures, physical,
chemical and mathematical symbols and terms, etc. All acronyms and abbreviations
should be clearly explained when they first appear in the text, and all units used
should be consistent throughout the article

5. References: the alphabetic (Harvard) system is used - the name of the author
appears in the text together with a year of the publication, e.g. [lvanov, 2001] or
Ivanov [2001) (as appropriate). Where there are only two authors both names should
be given in the text [lvanov and Pavlov, 2001] or Ivanov and Pavlov [2001].
However, if there are more than two authors only the first name should appear
followed by et al, [Ivanov et al, 2001) or Ivanov et al [2001]. If a reference is given
to different works by one author or group of authors in the same year they should be
differentiated by including a, b, etc, after the date (e.g. 2001a). If you refer to
different pages of the same article, the page number may be given in the text (using
the two-spot), e.g. [lvanov, 2001, p. 100]. The reference list at the end of the article
should be given in alphabetic order. A complete reference should consist of: name(s)
- surname and first name (separated by a comma), date published (in parentheses),
title of the article or book (in italics), name of the journal (in italics), volume and
number (in parentheses), for books — editors (if any), town of publication and
publisher, and finally the page number(s), e.g.: lvanov, Ivan A. [1979]. New
approaches to treatment of diseases. Therapeutic archive, Vol. 5, No 3, pp. 4-10. The
name of a journal or book is given in full.

6. Illustrations: the article is supplied by the adequate number of figures
(schemes, graphics, tables). Color illustrations are accepted. Designations in the
figures are given in numerals. Figures can be reduced by 1.5-2 times without
compromising their quality.

7. Authors are expected to realize the style of their articles in the manner that
corresponds to criterion “clear and laconic”.

8. In the case of rejection the submitted article, editors send to the author a
corresponding notice with the explanation of reasons (for the refusal of publication).

9. Authors are responsible for ensuring the accuracy of the submitted
(published) article.

Vol. 6, Nos. 3&4,
BIOCOSMOLOGY — NEO-ARISTOTELISM | Summer/Autumn
2016




