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Editorial

As it is typical for the journal “Biocosmology — neo-Aristotelism™, this issue
includes diverse research. For example, the authors from Poland mainly investigate
questions in biology and medicine (but in the broader context of knowledge from other
areas of science), we are referring to the article of Dariusz A. SZKUTNIK, in
collaboration with Rafat KUPCZAK, under the theme «Selected issues of teleological
and holistic perspective of morphogenetic and behavioural phenomena of living beingsy;
and the work of Rudolf KLIMEK, with the title “Threefold material-informational-

energetic reality: E;ml:’”. Also two articles by the authors from Japan explore mainly
biomedical and sociological issues. This is the new work of Masayuki KODAMA,
entitled “Preliminary research on legal restrictions and the current state of surrogacy in
multiethnic Singapore”; and the first part (of a planned trilogy) by Kayo UEJIMA who
conducts an ambitious Integralist exploration, her article heading is “Integrating
scientific domains: possibilities of the Nous-Self concept and functionalistic systematic
physiology (part 1)”.

Even so, in this Issue, the prevailing direction of research can be found, which
deals with the questions of civilizational and sociocultural development, and wherein the
authors (in their works) essentially rely on studying the works of Aristotle and Pitirim
Sorokin. Opening the Issue, and the given scientific direction, two authors from Canada
present their works: professor at the University of Toronto, Anna MAKOLKIN, her
article is entitled “Aristotle's idea of civilized man and pathway to civilization”; and
professor at the Montreal University, Paul BEAULIEU, the title of his work: “Integral
approach of Pitirim Sorokin on social realities — applicability to biocosmological
studies”.

It goes to show that pairs of works from different countries are presented in the
Issue. As it is noted above — from Canada, Poland and Japan, as well as from the US and
Russia. Russian-American authors publish three works: Vitaly SHOLOKHOV explores
the topic “Analysis of Pitirim Sorokin’s positions and attitude to the science of ethics”;
and Vladimir ALALYKIN-IZVEKOV presents two studies: “Civilizational theory in
Russia — past, present, and future”; and “«Philosophy of civilization» as a new
fundamental research field”, for the section “Discussion Forum™.

Two works (for our discussion section) also came from Russian authors. Sergey G.
PILECKI from Yaroslavl prepared the work entitled “On the vicious nature of
democracy: the Aristotelian version”; and the authors from Veliky Novgorod —
Konstantin S. KHROUTSKI and Anatoly V. KARPOV realized the study of the topic
“Novgorodian veche — on the question of changing the methodology of studying the key
to Russian history phenomenon: an alternative of the Biocosmological approach”.

All the more, in this “bigeminy” arisen — we are excited about the appearance and
publication of the author’s work from Azerbaijan, by Kyzylgyul kyzy Yasin
ABBASOVA, the title of her article “The role of information and communication
technologies in the reconstruction of prehistory and ancient history”.

December 28, 2014

Konstantin S. Khroutski, Editor
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Pepaxkropckas crarbs

Kak »9T0 sBnsiercs xapakTepHbIM Jisi KypHaina «buokocmosorus — Heo-
ApucTtotenusmy», ITaHHBIH BBITYCK BKJIIOYAET Pa3HOIUIAHOBBIC MccieaoBanus. Hampumep,
aBTOpbl U3 [lonbIIM B OCHOBHOM HWCCIEAYIOT BOMPOCHI OWOJIOTMM M MEIUIUHBI (HO B
IIMPOKOM KOHTEKCTE 3HAHWU W3 JAPYrux o0jacTedl Haykw), peub UAeT o crathe Dariusz A.
SZKUTNIK, B coasropctBe ¢ Rafat KUPCZAK, monm temoii «Selected issues of
teleological and holistic perspective of morphogenetic and behavioural phenomena of
living Dbeings»; u pa6ore Rudolf KLIMEK, c¢ Ha3Banuem «Threefold material-

informational-energetic reality: Eéml:’». Taxxe u BE cTaThu aBTOPOB U3 SIMOHUU MMEIOT
MPEUMYIIECTBEHHO OMOMEIUIIMHCKYIO M COIMOJIOTMYECKYI0 HAIMPaBICHHOCTh. JTO HOBAs
pabora Masayuki KODAMA, ee nasBanue «Preliminary research on legal restrictions and
the current state of surrogacy in multiethnic Singaporey; u nepBast yacThb (CrUITAHUPOBAHHOU
tpuiorun) Materpanucrckoro uccnenosanus Kayo UEJIMA, mon naszsanuem «lIntegrating
scientific domains: possibilities of the Nous-Self concept and functionalistic systematic
physiology (part 1)».

Bce ke, B JaHHOM BBIITYCKE MOXHO OOHAPYXKUTh MPEBATUPYIONIEEC 3HAYCHHE
WCCJIEI0BAHUMN, 3aHATHIX BBIICHEHHEM BOIPOCOB IUMBUIN3ALMOHHOTO U COLUMOKYJIBTYPHOIO
pa3BuUTHs, TIe aBTOpPHl (B CBOMX paboOTax) CYIIECTBEHHBIM 00Opa3oM IOJaraloTcs Ha
nzydenue TpyaoB Apuctorens u [lutupuma Copokuna. OTKpBIBAIOT BBIMYCK (M JaHHOE
HAay4yHOE HampaBieHue) aBe paboTsl aBTOpoB M Kananmbel: mpodeccopa YHuBepcutera
Toponto. Anna MAKOLKIN, ee craths o3arnaBieHa «Aristotle’s idea of civilised man
and pathway to civilization»; u npocdeccopa Yuuepcutera Moupeans. Paul BEAULIEU,
Tema ero Tpyna: «Integral approach of Pitirim Sorokin on social realities — applicability to
biocosmological studies».

Tak momyyaercs, 4TO B JAaHHOM BBIITyCKE MOMAPHO MPEICTaBICHBI pa0OThl U3 PA3HBIX
CTpaH: Kak Bbiie otMeueHo — u3 Kananpl, [Tonemum n Anonun, a takxe CIIIA u Poccun.
Poccuiicko-amepukanckie aBTOphl MyOnukyroT Tpu padotel: Burtamuit [IOJIOXOB
u3y4aeT TeMy «AHanu3 no3uiuii u otHomeHus [Iutupuma CopoknHa K HayKe ITHKE»; a
Brnagumup AJIAJIBIKMH-U3BEKOB mpesentyer aBa wuccienoBanusi: «Civilizational
theory in Russia — past, present, and future»; u «“®@wrocodus UBHUIU3AIKK KaK HOBas
byHaaMeHTalIbHAs Hay4dHAast 0071acTh», A pasnena «JluckyccuoHHbd Gopym».

JIBe paboThl ()i MUCKYCCHOHHOTO pasliena) TakKe MOCTYNMHIU OT POCCHMCKUX
asropos. C.I'. TIMJIELIKUU u3 SIpocnasis mOArOTOBMI TPy ¢ HazBaHHEM «O MOPOYHOI
HaType JIEeMOKpaTHH: ApPHUCTOTEIEBCKas Bepcus»; a aBTOpsl u3 Bemmkoro Hosropoma —
K.C. XPYLIKUH u A.B. KAPIIOB B35I1 K HCCIICIOBAHHIO temy «HoBropoackoe Beue —
BONPOCY 00 M3MEHEHUH METOJOJIOTUU W3YYEHHS KIIOYEBOTO JJISi POCCUHUCKON HCTOPHUH
(dbeHoMeHa: anbTepHaTBa BHOKOCMOIOTHYECKOTO MOIX0/1a.

Tem Oosee, B 3TON OOHApYXUBIIEHCS «OUTEMEHUM» — MBI pPajbl TMOSBICHUIO H
myOnuKalMu HOBOW paboThl aBTOopa u3 AsepOaimkana, KeBbpulrtonb SCHH KbI3bI
ABBACOBOM, HasBanue ce craThi «Pomb HMH(OPMAIHOHHO-KOMMYHHKAIIMOHHBIX
TEXHOJIOTUH B BOCCO3/IAHUY MPEIBICTOPUN U IPEBHEUIIIEN UCTOPUID.

28 oexabps 2014e2.
K.C. Xpyyxuu, Peoakmop
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ARISTOTLE’S IDEA OF CIVILIZED MAN
AND PATHWAY TO CIVILIZATION

Anna MAKOLKIN?

ABSTRACT. The 21st century, paradoxically, is wrestling again with the same old
questions, “What is civilization?” What is barbarism?”, “What does it mean to be
civilized?” and how to resolve different views on culture, religion, civil society, and
order and peace. No matter how strange it may seem, it is Aristotle, from the distant
4th century BC, who can provide numerous sensible answers and solutions rather
than modern thinkers.

Aristotle never asked the same questions overtly but a careful re-reading of his
texts reveals a very responsible attitude and a serious constructive consideration of
the same topic. Aristotle, who constructed methodology of thought, founded logic,
designed ethics and laid the foundations of science, art, history and philosophy,
actually outlined the pathway of civilization. He demonstrated how to become
civilized without directly naming “civilization” or explaining the terms. He compared
man and animals, different men and different modes of Being with the purpose of
building a perfect society, above and away from barbarians and suitable for civilized
man.

KEYWORDS: civilized, barbaric, barbarism, civilization, ethical norms, values,
morality, antiquity, modernity, moral compass, ascent of man

Contents
Introduction
1. Animal versus Man
2. Man — the Ultimate Species.
3. Ennobling the Sexual Instinct
4. Status of Women — Sign of Civility
5. Aristotle’s Conception of Civilized Man and Society
Conclusion

! University of Toronto, CANADA.
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Introduction

Civilization, as we know, define and perceive it, is currently under threat. The
resurgence of political and religious battles in the 21st century, particularly in the
name of Islam, is undermining the very foundations of human civilization, placing the
discourse on barbarism and civilization in the forefront of our present global
concerns. In this respect, one turns, perhaps surprisingly, to the wisdom of the most
prominent Greek sage, who can guide us in our post-modern trials and tribulations.
Throughout his entire professional life and intellectual career, Aristotle was actually
preoccupied with the making of civilized man, creating civilized habitat that would be
in harmony with cosmos. Thus, the answers to the current plunge into barbarism
could be found in Aristotle’s works that reveal persistent search for the ultimate
civility. It was precisely Aristotle who outlined human passage from the primitive to
the civilized stage and what are the features of civilized man.

1. Animal versus Man

Aristotle started as a physician, not as a philosopher. More known as a
developer of healthy Reason and teacher of wisdom, he actually started as a healer of
the ailing physical body and observer of nature. Aristotle, the observer of nature,
antedates and controls Aristotle, the grand thinker about life and Being in cosmos.
From biology and medicine to logic, ethics, sociology, history, and philosophy — this
is the apparent trajectory of Aristotle’s studies and thinking about the world around
man, and man himself. Nature versus Culture, animal versus man — this is his
analytical point of departure.

Prior to pondering over the ways of making perfect or civilized man and how to
reach the heights of human civilization, Aristotle turned to the comparative analysis
of all species, including man. He aimed at the reconstruction of the actual Ascent of
man, the process of transformation of a primitive living creature into the future Homo
sapiens, the creator of art, knowledge and culture, and of all that differentiates man
from animal. During his three-year exile at the Aeolic coast in Asia Minor, Aristotle
conducted serious observations of the local flora and fauna which would inspire his
later life-long comparison of man and animals, becoming a solid base for studying
man and cosmos, revealed in such works as: On Plants, Generation of Animals,
Progression of Animals, Parts of Animals, History of Animals and Generation of
Animals. He would repeatedly draw comparisons between man and animals in favour
of man, the most advanced member of the animal kingdom.

Even describing animals, Aristotle recurrently draws parallels between man and
animals. He sees obvious biological existential similarities — all species require food
and shelter, all procreate, move and respond to the natural environment. But
marvelling at the overall variety of species and complexity of their anatomy, the
gamut of reactions and responses to the environment, richness and beauty of the
animal kingdom, uniformity of the general natural biological processes, Aristotle
introduces the distinctions as far as the humans are concerned, pointing out to the
greater sophistication of even the biological characteristics of man. Sexuality, for
instance, being the main shared with animals feature, is programmed quite differently
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In man, as Aristotle observed. He mentions in the History of Animals, that horses, for
example, are ready for sexual activity at the age of two, and “dogs are sexually
receptive when a year old while man begins to possess seminal fluid at the age of
fourteen” ( 1984, vol. I, 860-861).

While all animals somehow signal and communicate with one another, “no
animal other than man talks,” proudly states Aristotle in Book II of Problems (1984,
vol. 1I: 1393). He suggests that only man possesses the anatomical prerequisites for
the production of language. Somehow, nature that “makes nothing in vain” has
endowed humans with the developed vocal cords, adaptable tongue and larynx,
having equipped for the enunciation of the consonants, vowels and words. Describing
animals who also elicit signals and non-verbal communication, Aristotle emphasizes
that man, programmed for speech, stands higher on the evolution ladder even
biologically. His interest in animals was just a prelude to the study of man, the
producer of civilization. Describing dogs, horses, dolphins, birds, Aristotle never
leaves man from his purview. He needed animals to come to the analysis of man, his
body and mind.

2. Man — the Ultimate Species

Comparing animals and man, Aristotle became convinced that man was the most
wondrous creation, not only as the producer of unique verbal communication, but
also the carrier and owner of advanced memory, the prerequisite for the production of
art and historical narrative. In his History of Animals he wrote: “Many animals have
memory and are capable of instruction, but no other creature except man can recall
the past at will” (1984, vol. I: 778). Animals do communicate non-verbally but this
communication is purely pragmatic and functional — they signal immediate danger,
presence of food or sexual desire. Their communication is biologically oriented and
limited to biological functions alone. “Some animals are musical,” writes Aristotle,
but most of their musical overtures “are chiefly in connection with the intercourse of
the sexes,” implying that they, unlike humans, do not have music for aesthetic
pleasure alone (History of Animals, 1984, vol. I: 777). Thus, even any approximation
to art in animals is not a form of culture, but pure nature, never divorced from
sexuality, he implies. Man alone is the cultural animal who can compartmentalize his
activities, separating biological functions from the intellectual ones and, by doing so,
removing Eros from a number of activities or putting it on hold. Although the post
modern art and culture made a point of re-introducing Eros into all cultural
manifestations, exploiting biology for political, economic and other goals, man has
demonstrated historically his ability to live in the realm of high aesthetics, abstract
thought and ennobled or delayed sexuality. While animals remain entangled in the
Erotic, man is capable of taming desire or delaying gratification, distancing oneself
from Eros and temporarily removing the chains of the strongest natural instinct. This
obvious superiority of man as a biologically advanced species was clear to Aristotle.
The sexual and moral taboos gradually invented by man were intended for further
distancing man from animal, overcoming barbarism or creating civilization. Without
language animals have no art, while man, a producer of speech, has verbal art, poetry,
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drama, theatre and socializing for the sake of socializing, or aesthetics, i.e. the
activities going beyond the mere biological functions and needs.

Possessing memory and ability “ to recall at will,” humans apply it to poetic
expression, the creation of music, history, and science, education of the young,
transmission and preservation of knowledge and culture for future generations. Man
Is capable of keeping record of events, creating culture and cultural monuments. No
animal can. Admitting the biological analogy between the species, Aristotle elevates
man as the producer of Culture. The capacity to create language, talk and “to
remember at will” has removed man, a long distance away, from the primitive
biological survival, having formed the first principles of civilization. In Aristotle’s
view, the ascent of man involved making oneself different from animals, distancing
as much as possible from the primitive biological functioning in the animal kingdom
and learning to live differently. Despite the similar biological beginning, common
functioning of the body, certain common natural cycles, man has proven to be
incapable of solely emulating animals and remaining on their primitive stage of
Being. Nature has been keeping Man related to animals, and, yet, endowed with the
capacity of leaving animals behind, and producing culture, man has made himself
different. Culture, a creation of man, introduced the gulf between the beast and man.
It elevated man and triggered the process of cultivating the barbarian. The dichotomy
of nature/culture would pose problems for later thinkers who would even wish to
dispense with civilization, to turn the clock of evolution back and retrieve the beast or
the “noble savage.” Aristotle had no doubts regarding culture. He was happy to live
in Hellenic antiquity, be civilized and wishing man to complete the cycle of civilizing
oneself. A believer in Reason, he defended the purpose of civilization as an
opportunity to leave barbarism and distance oneself from the animal kingdom.

3. Ennobling the Sexual Instinct

Centuries after Aristotle, some thinkers would justify return to nature, to the
“primordial man,” essentially providing the ideology of reclaiming the human
primitive past. The concept of the “noble savage” would resurface in Europe, in the
middle of the Enlightenment, with the Rousseauvian man as a slave of one’s desire
and instincts who would be worshiped even in the 20th century. Sigmund Freud
(1856-1939) and Michel Foucault (1926-1984) would undermine the historic
principles of civilization by advocating new revised sexual politics, proposing sexual
pluralism and sexual liberation. Freud perceived Family, State and Society as the
three sources of trauma and prescribed sex in indiscriminate doses to undo the alleged
damage of civilization, or “cure humanity” with sex and uncover the happy
“primordial man”(A. Makolkin, 2000).

Paradoxically, Aristotle, two millennia prior, clearly saw the retreat into biology
not only as a regrettable regress in development, but actually as an impossible move.
In his view, man has been already far culturally mature and advanced in evolution
and one’s cultural activities to be satisfied with the total enslavement by Eros. Eros
alone could no longer satisfy the “political animal” and producer of complex culture.
The post-Sumerian, post-Egyptian, post-Phoenician, post-Babylonian man, the owner
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of Homer, Hesiod, Sophocles, Euripides, et als. could not be satisfied with the
resurrected savage and his primitive dull life, Aristotle implies. Man ultimately came
up with the idea of a monogamous family, after the millennia of trial and error,
perceiving it as the most beneficial form of sexual policy, the best optimum outlet for
the sexual instinct, the needs of the body and the needs of civilized society, i.e. the
most rational treatment of sexuality with respect for both sexes. Such a sexual policy
was the first major step on the road to being civilized.

Even describing animals, Aristotle does it from the ethical human perspective.
For instance, he writes in the same History of Animals, “some are particularly
salacious, as the partridge, and the cockerel; others are inclines to chastity, for the
birds of this kind indulge but rarely in sexual intercourse” (1984, vol. I, B.1:777).
Here Aristotle argues that the sexual instinct varies even among animals, nor is it
always predominant, nor should it rule. If even birds are not uniformly obsessed with
the sexual activity, the message is that it would be logical for man to be able to
develop a sexual policy, suitable for civilized beings and “ennobling the sexual
instinct.” This expression belongs to another physician and neo-Aristotelian thinker,
Anton Chekhov (1860-1904) who shared the views of the ancient sage. He also
believed in human capacity to control one’s body and beautify existence by Art and
intellectual pursuits that may enrich the life of man and elevate one above the
animals.

4. Status of Women- Sign of Civility

Centuries after Aristotle, Montesquieu (1689-1755) would proclaim that status
of women was a good indicator of the level of civilization and that societies which
treat women in despotic manner and humiliate them through polygamy cannot claim
to be civilized (A.Makolkin, 2000: 70-71). In this regard, Aristotle wrote the
following in his first Book of Politics:

But among barbarians no distinction is made between women and slaves
because there is no natural ruler among them; they are a community of
slaves, males and females (1984, vol. 11: 1987).

The state may be considered as about equally divided into men and
women, and, therefore, in those states in which the condition of the
women is bad, half the city may be regarded as having no laws (1984,
vol. II: 2015).

He implied that laws make a man, guiding his behavior, instilling values that,
after a long practice, become a norm and a way of civilized life. In contrast,
barbarians have no laws to control their behavior and lawless habitat, unleashes the
most savage impulses in man, for “man perfected, is the best of animals, but when
separated from law and justice, he is the worst of all; full of lust and gluttony,” wrote
Avristotle in Book One of Politics (1984, vol. 11: 1988). Thus, those people who have
laws, aiming at instilling justice, equality and dignity for both sexes, can be called
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“civilized”. (If one recalls the number of countries who do not have such laws even in
the 21st century, it is possible to conclude that very few countries are actually
civilized even two millennia after Aristotle’s time). For this very reason, Aristotle
criticized Plato’s and Socrates’ idea of shared common wives and children, regarding
it a step back to the “sexual communism™ of barbarians when neither justice, nor
equality could be maintained. The articulation of this utopia in Symposium appeared
to Aristotle as an objectionable ideology of regress towards barbarism that he could
not endorse even on medical grounds. Plato’s utopian state would have undermined
not only the millennia of painful ascent towards civilization, but also the pattern of
healthy biological relationships and would have destroyed the monogamous family,
the first fundamental feature of civilization. Aristotle subtly mocks his mentor for
introducing confused notions of “mine” and “ours,” pointing out that, if realized,
Plato’s mythical republic with liberalized sexuality would be the ground for
undetermined paternity, since it would be impossible to say “this son is mine” and
“love be diluted,” wrote Aristotle concerned about “consanguinity’” or problematic
inbreeding (Politics, 1984, vol. Il: 2008) He sarcastically addresses the question,
alluding to Lybia “where women are common” and, asking the readers to compare
with the state of affairs in Athens, Aristotle rejects the ideas of Socrates and Plato on
both medical and ethical grounds.

Eventually, Aristotle and Plato/Socrates would form two main ethical and
ideological camps, two lines of thought that would continue to divide the best of
humanity for millennia. The monogamous marriage appeared to Aristotle to be the
main achievement of man and the first advanced step on the road to civilization
which enabled man to move sexuality into the safe periphery of being and away from
the centre, regulating and ennobling the sexual drive. The sexual reform, proposed by
Freud and Foucault in the 20th century would be the re-incarnation of Plato’s
mythical code and a very dangerous utopia of Socrates, the confused modernists of
antiquity, the designers of the lawless mythological republic and ancient reformists.
Relying on the experience of Sparta, Lacedomonia, Crete, Milesia, Sicily, Thessalia,
Magnesia and ancient Hellenes, Aristotle, the physician, realized what was healthy
for humans, and Aristotle, the promoter of ethics, knew what attitudes towards
women make humans civilized. Woman, a target of sexual lust, the victim of
barbarism, and laws are required to protect her. The unrestricted sexual freedom
would harm both sexes, in his view. He does not specifically deal with homosexuality
but he mentions that this alternative practice was known among the tribes at their
barbaric stage and does not approve of it as a form of civilized behavior (Politics, B.
11, 1984: 2015).

Unlike Plato and Socrates, Aristotle accorded equal intelligence to women,
mentioning that they also could exercise power in state affairs, when and if given the
opportunity, equally well or with the same liabilities. He acknowledges the natural
disadvantages that women have to overcome, since they “live a laborious life
gestation, facing challenges of nature.” Despite the occasional plunge into misogyny,
overall, Aristotle defended women’s rights and dignity and regarded their status as
the marker of civilization. This position would be recovered by the modern thinkers,
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like Montesquieu, and regrettably discarded by Rousseau in the mid-18th century and
his followers in the 20th century. The modern sexual reformers, advocates of the new
morality, the ideologues of promiscuity, the neo-barbarians, like Freud and Foucault,
totally parted with Aristotle, regarding sexuality and sexual policy, having revived
the stand of Plato and Socrates in this matter. The current ethical and moral divide
between East and West, Middle East and Europe, in this matter is the embodiment of
the ancient ethical debate between the Platonists and the Aristotelians. Christian
ethics embraced Aristotle’s principles while the post-modern West is rather confused
as to the sexual liberalism. Plato’s idea of common wives, paradoxically, echoes the
Islamic institution of polygamy. The same old debate is again facing humanity whose
achievements and advancements on the road to civilization are in jeopardy again.

5. Aristotle’s Conception of Civilized Man and Society

Unlike the 20th-century modernists, postmodern followers of the Rousseauvian
“natural religion” or Freudian and Foucauldian “moral reform” and revision of
civilization, Aristotle not only admired civilization, was proud of the achievements of
human intellect and taught how to organize one’s thought, but he had a very clear
image of civilized man and what actually constitutes civilization. Essentially arguing
with Plato and Socrates, Aristotle outlined human pathway in the direction of
civilized existence, as far as possible away from animals and barbarians. If Freud,
two millennia after, would insist on the recovery of the “primordial” or primitive man
and dismantling civilization, the alleged source of trauma and neurosis, presumably,
for the sake of human happiness, Aristotle, in contrast, embraced the process of
acculturating and civilizing man. In his view, the transformation of man from a
primitive creature, a slave of impulses, instincts, leading the life limited to physical
survival, into a creative thinking creature, whose life is guided by the triumphant
Reason, was the road to civilization and a source of true happiness.

Having constructed the pathway to civilization that begins with the civilized
sexual policy and having successfully tamed Eros, man confined it to the institution
of monogamous family, the very family that Freud, two millennia afterwards, would
condemn, undermine and diagnose as the source of trauma., while it was, indeed, the
first major step and the first basic achievement on the road to civilization. This was
axiomatic to Aristotle, a member of Hellenic civilized society that had ascended from
the times when wives were bought to the period of the triumph of monogamy. In his
view, this was the most solid building block of civilized ethics. The ability to exercise
control or “continence,” as he termed it, was paramount to Aristotle who regarded it
the primary quality or precondition for making man civilized. In his judgement, only
such a man could keep one’s negative emotions in check, control natural impulses
and biological instincts, restrain anger, irascibility and stay away from violence. A
man was not born with those characteristics, but could be taught, “something grows
by habit,” and it could be acquired with training, Aristotle wrote in his Eudemian
Ethics (1984: vol. 1I: 1932).

In addition to “continence”, the Aristotelian civilized man possesses “moral
excellence” which is also acquired through training, upbringing and self-discipline.
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This man persistently tries to improve oneself, acquire wisdom, immunity against
evil, meanness, pettiness, cruelty and lack of feeling. He is not a slave to one’s
desires which Aristotle divides into the negative triad — “wish, anger and sensual
appetite” (Eudemian Ethics, 1984, vol. 1I: 1937). Inability to control one’s desires
leads to what Aristotle regards as “incontinence” which is equal to “wickedness,” as
Aristotle puts it. Millennia later, Schopenhauer, Rousseau, Nietzsche, Tolstoy, the
Russian Rousseau, Freud, Foucault — all would celebrate the opposite, the return to
nature, submission to Desire and its whims. But Aristotle would argue with them
from the distance of the Hellenic antiquity, claiming that “anger and appetite belong
also to brutes while choice does not” (ibid., 1984, vol. II: 1941). Throughout the
entire corpus of his texts, Aristotle consistently brings in the brute/savage/civilized
paradigm to emphasize the difference between man and animal, between the
barbarian and the civilized man. According to Aristotle, unlike brute, the civilized
man is able to make choices towards civilized behaviour, .i.e. to choose to control,
submit one’s desires to Reason and not to be aroused by passions or animalistic
drives. His civilized man is able to choose to leave the world of the brute by knowing
the difference between the moral excellence and lack of it. His category of “ choice
arises out of deliberate desire of something in one’s power,” and his civilized man is
empowered by the ethical experience of one’s ancestors, the ethics or moral
excellence of generations that had become one’s second nature or habit of being
human.

A civilized man, according to Aristotle, is not only moral in personal
relationships, but towards others in society whom one should treat with respect,
without envy, with fairness and good will. Aristotle developed a code of civilized
conduct for man within his family, community and country. He prescribes civic
courage, honesty and bravery to defend the values of the civilized state. His civilized
man is brave not because he feels no fear, but because he trains himself to overcome
it, and “the habit of the brave man is praised; his condition is analogous to that of the
strong and healthy” (Eudemian Ethics, 1984, vol. Il: 1946). The evolution of a brute
and transformation into a civilized man, a painstaking and millennia-long process,
involved a laborious simultaneous development of mind, body and perfection of the
soul, which was not uniform and synchronic with other people. It required
instruction, training or simply education over centuries which different nations
acquired, lost and retrieved again at different times in their history.

In his comprehensive essay, Problems, Aristotle covers not only the physical
problems of man, but also intellectual ones, and developmental differences among
different people at various periods in history. He writes the following in this regard:

One race among the Thracians alone of all men counts in fours, because
their memory, like that of children, cannot extend farther and they do not
use a large number of anything (Eudemian Ethics, 1984: vol. Il: 1416).

Aristotle implies that advanced societies with developed science and
mathematics could be named “civilized.” Discussions, debates on all topics are a part
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of such a society where people are trained to use reason on a regular basis. “Man who
refuses ro reason is no better than a plant,” he wrote in Metaphysics (1984, vol. II:
1588). The present developed countries who regard themselves as democratic have
little debate, the representational democracy of modernity is nothing but a farce, and
it would not get the approval of Aristotle, nor would he have regarded such countries
as truly civilized.

Aristotle attributed great significance to education and acquisition of knowledge,
which he regarded as the “measure of things” or the country with poorly organized
education would not be regarded as civilized. “To be educated is to be able to form a
fair judgement,” he wrote in Parts of Animals, 1984, vol. I: 994). With the current
global decline of education, literacy and overall knowledge, despite the flood of
information in the post-digital age, there is the decline in judgement, and, thus, in the
degree of being civilized, using the Aristotelian yardstick who regarded the
uneducated person to be a part of the natural kingdom, closer to plants, insects , and
animals. Thus, only education could elevate man and turn him into a civilized being.
However, formal knowledge alone would not be enough, stressed Aristotle, implying
that we are made civilized by having knowledge and goodness, moral compass — it is
necessary to have education be combined with the awareness of moral conduct that
also comes with training — “we are made good by teaching,” he wrote in
Nicomachean Ethics (1984, vol. Il: 1864). Education, equal for both sexes,
predetermined the level of civilization in Aristotle’s estimation and was indispensable
for making man civilized. Moreover, any civilized society has to have the rights to
equal education be enshrined into constitution, “Women and children must be trained
by education with an eye to the constitution,” he stated (Politics, B .1, 1984, vol. II:
2000).

Despite the fact that he knew that “all men cling to justice,” Aristotle still gave
room for some inequality. He believed in the extraordinary excellence of some
individuals that surpasses that of the ordinary people, and only they are suitable to
become rulers. It is fair because “the excellence of a ruler differs from that of a
citizen,” he wrote in Politics (1984, vol 11: 2026). He came up with this notion on the
basis of the harm of radical democracy, creating barriers for the realization and
expression of the extraordinary. In this respect, he mentioned ostracism, exercised in
the extreme democracy “as a measure of disabling and banishing the most prominent
citizens” and installing the rule of the average to the detriment of the civilized society
and common good (Politics, (1984, vol. Il: 2038). He arrived at this conclusion
pointing out the harm of excess even in exercising democracy that can create its own
terrorizing order. The competition in excellence is, in fact, not only healthy, but it is
ingrained in human psyche and has parallels in nature. Education enables one to
differentiate and cultivate excellence and reveal the most prominent ones who could
become leaders of the civilized state. “Man begets man,” he wrote in Metaphysics,
implying that the educated man begets educated masses, or is able to surpass one’s
forefathers (1984, 1691). (One wonders what he would have said about the 20th-
century leaders who returned humanity to barbarism.) He argued that knowledge,
cultivation of excellence, both intellectual and moral, could be transmitted in a
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civilized state that has proper protective laws, securing free education, free enjoyment
of the arts ( like in Crete) and adequate health care. Aristotle, a physician, insisted
that “body must be trained first,” but as a philosopher, he maintained that human
reason must be stimulated, developed and inspired since “ lower animals do not
apprehend reason and obey their passions” ( Politics, 1984, Vol. II: 1990). Thus,
human reason is responsible for elevating man and maintaining the process of
civilizing man.

Nonetheless, Aristotle, an advocate of justice and equality, did not believe that
all men are born equally intelligent or interested in upgrading themselves. In fact, he
wrote in this regard

The mass mankind are evidently quite slavish in their tastes, preferring a
life suitable to beasts (Nicomachean Ethics, 1984, vol. 11: 1731)

Nonetheless, masses have to be elevated via education, both moral and
academic. Quoting Hesiod, Aristotle agreed that “he who neither knows, nor lays to
heart another’s wisdom, is a useless weight” (ibid.). His idea of education, like many
others, is of tripartite order as well:

- physical excellence;
- intellectual excellence;
- moral excellence.

The famous Roman mens sana, in corpore sana could be, obviously, traced back
to the Aristotelian first principle of excellence — “body be trained before the mind,”
articulated in Book VIII of Politics (1984, vol. Il: 2123). What is implied in this
cryptic statement? Aristotle, an advocate of the caring state, apparently implied that a
civilized state begins with the universal health care for all citizens, young, old,
women and children. Healthy citizens in his ideal civilized state are able to strive
better for mental excellence or cultivation of the Mind through the acquisition of
knowledge, also equally available to all, or universal public education. Next comes
the idea of moral excellence, inculcated since childhood or moral code of conduct,
the civilized behavior, rooted in “continence” or restraint, the ability to overcome
passions, lust, gluttony and all desires, more suitable for a brute. It is axiomatic for
Avristotle that civilized man is faithful in a monogamous marriage, and he, a man of
pagan pre-Christian antiquity, is already quite critical of adultery:

As to adultery, let it be held disgraceful in general, for any man or
woman to be found in any way unfaithful when they are married, and
called husband and wife (Politics, B. V111, 1984, vol .11: 2119)

Finding adultery objectionable overall in any civilized society, he condemns it
particularly when children are involved. This is what Aristotle wrote on this matter:

If during the time of bearing children anything of the sort occurs, let the
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guilty person be punished with a loss of privileges in proportion to the
offence (Politics, ibid.)

One wonders what would be Aristotle’s judgement of the postmodern sexual
liberalism and immorality? He would not regard most of the Western 20th-century
societies civilized. Paradoxically, a Hellene of the 4th century BC can pass a strong
moral judgement on a 20th-century man and his moral principles that leave much to
be desired. His concept of the civilized society is in many respects a prototype of the
socialist state of modernity, minus gluttony, lust and immorality. Aristotle advocated
a state with the “equalization of property” which he got from Phaleas, “who was first
to affirm that the citizens ought to have equal possessions” and subsidized arts as in
Crete, colonized by Phoenicians at some time (Politics, B. Ill, 1984, vol. Il. 2009;
2017; 2022). Relying on Solon, Aristotle argued that” no bound to riches has been
fixed for man”, and regarded the art of wealth getting a sort of vice that has to be
contained as much as many other activities, in order to exercise the nothing-in-excess
principle and sustain reasonableness and civilized mode of being. Aristotle’s social
and moral prescriptions would have been quite unpalatable to many members of the
modern affluent societies whose lifestyle the Hellenic sage would have found is
rather uncivilized, if not even barbaric. The march to his perceived civilization
required persistent process of overcoming greed, cruelty, inequality, emotional
incontinence and animalistic characteristics. To squeeze a brute out of man was
Aristotle’s challenging prescription in order to attain moral excellence. Modern
societies exploit daily the atavistic animalistic impulses, having, instead of “nothing
in excess,” created the culture of barbaric vulgar excess.

Conclusion

Despite the technological sophistication, the atmosphere of comfort, the flights
of scientific and technological imagination, modernity is standing rather helpless and
confused, the brute 1s on the surface of all human endeavors, and Aristotle’s wisdom
therapy is in urgent demand. Instead of the clash of civilizations, we witness the
battle of the wills between the semi-civilized and utter barbarians. Consequently, our
collective cultural human memory is being under the vicious attack, civilization may
become totally extinct if we do not wilfully recall Aristotle’s theory of civilization,
implying a consistent and uninterrupted rise from the primitive animal-like stage to
the rationally ordered condition. His civilized man is not asked to re-arrange cosmos
at large, but to live in harmony with each other and with cosmos around. Aristotle can
still be a mentor of the semi-educated 21st century brute.
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INTEGRAL APPROACH OF PITIRIM SOROKIN
ON SOCIAL REALITIES - APPLICABILITY TO
BIOCOSMOLOGICAL STUDIES

Paul BEAULIEU!

ABSTRACT. This paper discusses the applicability for the field of
biocosmology studies of Pitirim Sorokin’s dynamic and integralist approach of
sociocultural change. Sorokin developed in the first half of the Twentieth Century an
extensive investigation of sociocultural mentalities prevailing in societies and he
characterized their respective system of truth and perspective on social realities. He
proposed a new approach based on the integration of polarities.

This paper discusses the validity of the integralist theory developed by Sorokin
and proposes new directions for the continuation of the integralist impulse initiated
and for its effective re-orientation for the advancement of BioCosmological studies.

KEYWORDS: Integralism: Dynamic approach; Change; Sociocultural
mentality; Biocosmology; Middle-Way.

Introduction

The triadic nature of the cosmos has always been one of the core elements of the
prevailing worldviews in human culture and cosmic mythologies since the end of the
last ice age. This is only recently, at the beginning of our actual civilizational period,
oriented to the development of human consciousness (individual and collective), that
cosmology lost its triadic perspective and representational structure.

Since the establishment of the dominance by the positivist-materialistic doctrine,
spread throughout the scientific and philosophic fields of knowledge, physical
cosmology established its quasi-total scientific hegemony in cosmology. The Cosmos
became progressively seen as a dead entity made of physical elements and at the
same time the traditional religious institutions, who had the cultural mission of
facilitating the relation (latin: religare = to link) between humans and the cosmos,
became less and less capable to sustain a valid intelligent explanation of the spiritual
nature of the cosmic reality, especially in Occident.

To bring back life in the domain of cosmology, new paths of knowledge need to
be investigated in order to rediscover the structure of the foundations of life that
animate the realization of human beings and the cosmos. The study of the triadicity’s
dynamics involved in societal and in civilizational evolutions of humanity represents
on that path a potential for contribution to the bio-renewal of cosmology.

Pitirim Sorokin, the initial founder of the Sociology Department at Harvard
University, spent few decades developing a triadic perspective? on the social and
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cultural evolutionary dynamics of mentalities immanent to the diversity of societal
formations.

The rational of the dynamics of sociocultural change and the typology
developed by Sorokin have been used recently by Konstantin Khroutski, the founder
of the Biocosmological Association and editor of the academic journal Biocosmology
— Neo-Aristotelism, to extrapolate a typology of cosmological perspectives and
paradigms®. One question raised by the work of Khroutski about Sorokin’s theory of
cultural evolution is whether the Sorokin typology can be used as a core element for
the characterization of the different paradigms and worldviews prevailing in the
diverse metaphysical orientations and investigations in the field of cosmological
studies?

The goal of the present paper is to present the rationale of Sorokin’s theory on
social and cultural dynamics and its logical framework for the explanation of a cyclic
societal evolution. In order to contextualize these elements of Sorokin doctrine on the
dynamics of change | present some of the main structuring factors of the historical
period for which Sorokin mobilized all his intellectual attention. In the same sense, it
is useful to have a look at the key civilizational preoccupations and scientific
motivations that contributed to the development of the social advocacy orientation of
Sorokin sociology’s program. Finally, I conclude with a series of observations
pertaining to the usefulness and adequacy of Sorokin’s typology (that serves as the
basis of his triadic theory of sociocultural evolution) for the comparison of
worldviews related to the field of biocosmology.

1. The sensibility for a context in social implosion

Working at the assessment of a knowledge approach, such as the integralist
study of sociocultural dynamics developed by Sorokin, we need to have a look at the
context from which this integral approach was conceived. The contextualization of
Sorokin integral doctrine will give us the measure of its originality as well as the
identification of certain of its limitations.

The historical context where Sorokin’s intellectual contribution was embedded”
Is characterized by a wave of turmoil and two wars in the European socio-political
dynamic and at the same time a heavy development of the American industry. The

2 The results of this systematic investigation by Sorokin of the sociocultural dynamics of societies
and their related mentalities were originally published in four volumes in the end of the 1930s
(1937-1941). In 1957 an abridged-edition (Sorokin-1957) of this monumental contribution was
published and became a key reference in sociology and cultural studies. Congruent with this
extensive analysis of the cultural dynamics of societies Sorokin debated the crisis and civilizational
problematic that infused all the first half of the 20" Century (Soorkin-1941 and 1942). But also he
devoted a large part of his intellectual energies to the debates related at that time to the renovation
of the cultural impulse of humanity following the major civilizational perturbations brought by the
World-War 1l (Sorokin 1948 and 1954).

® The analysis done by Khroutski on the usefulness of Sorokin typology of sociocultural mentalities
can be found in his papers of 2011 and 2014.

* The itinerary of Sorokin has been well documented by Johnston (1995) and Nichols (2012);
certainly interesting are the self-reflections from Sorokin autobiography (Sorokin-1963a).
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preceding Century was the period that saw the culmination of philosophical thinking
and at the end its erosion toward pragmatism, utilitarianism and the emancipation of
positivism as the dominant epistemological doctrine.

This period of the first half of the 20" Century saw the emergence of the
institutionalization of a professional practice of social sciences. Sorokin was the
founding director of the department of sociology at Harvard University in the 1930s.
At that time the core doctrines for the study of societies and civilizations were in
emergence. One of the convictions of Sorokin was that the new social scientists were
responsible to propose valid interpretation of the sense and the dynamic of the
evolution of societies as well as to identify sustainable ways for improvement. This
explains the positioning of Sorokin as an engaged scholar for the advancement of
humanity and civilization. Sorokin, probably in concordance with his Russian
temperament and disposition to serve first of all the collectivity, undertook the
position of the “social prophet™ that takes on his shoulders the guidance of society
toward its destiny. In this sense, Sorokin was “Fichtean™® in his professional attitude
for the imperative contribution of the new social sciences and especially for
sociology to be dedicated to critical and public purposes (Jeffries, 2005), so to be an
emancipatory contribution.

Sorokin was aware of the necessity of assuring valid epistemological
foundations for the new social sciences in development. This is why he devoted a lot
of energy arguing with his peers about problematic priorities that should be targeted
by the research community but also about the validity of research methodologies and
approaches adopted. His contribution in the development of an integralist doctrine for
the analysis of the dynamic of sociocultural evolution of societies was aimed at
providing to social sciences a comprehensive theory and perspective to access the
truth of societies.

He was caught by an intensive sense of urgency and responsibility in front of
what he called The Crisis of our Age (Sorokin, 1946). As he said in the last words of
his ultimate injunction to his scientific colleagues (Sorokin, 1963b: 322):

The present critical point of human history imperatively demands this
deeper and more adequate integralist knowledge of man and man’s
sociocultural universe, not only for the sake of a more adequate
comprehension of these most “mysterious” phenomena, but especially
because the mortally dangerous crisis of mankind must be

> This key-role of the social prophet was well characterized by Solovyov in his famous narration of
the monk Pansophius on the future of the world (Solovyov, Vladimir. 1899/1990. War, Progress
and the End of History. Three Conversations. Aurora, CO: Lindisfarne Press. Johnston (1999:32)
also signals this role of the social-prophet in Sorokin professional attitude, in the resemblance of
August Comte who was surnamed the “Prophet of Paris”.

® Johann Gottlieb Fichte in his series of Jena Lectures of 1794 pleaded for the future generations of
scholars to be teacher and guide of mankind  (Fichte. 2011. The Vocation of the Scholar.
Charleston: Nabu Press).
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terminated’ and the way made clear for humanity’s entrance into a
new, creative, and harmonious era of history.

The state of crisis envisioned by Sorokin was of two orders:

a) First, he was aware of a crisis of civilization where sociocultural mentalities
of dominant societies were heading too far in their materialist orientation and in
doing so generating destructive patterns. This hypothesis brought him on a path for
the investigation of the societal dynamic of sociocultural mentalities and to the
development of his triadic historical cycle of sociocultural evolution.

b) Second, he was convinced that Western societies and their knowledge
systems of science, philosophy and religion were founded on false assumption in
regard of the nature of the reality. There was also a crisis in their systems of truth and
that a new approach should be introduced to restore a valid apprehension of all aspect
of the realities, which is the integralist perspective (Sorokin 1946, pp. 80-132).
Because social sciences were kept prisoner of the scientist ideology coming from the
natural sciences he proposed a redefinition of the categories of space, time, causality
in order to provide an autonomy® and a specific epistemology to the field of studies
devoted to societies (Sorokin 1963, pp. 226-237).

The preoccupations that motivated Sorokin in the development of an integral
perspective for social sciences’ research were multiform. He believed that the
character of any culture is determined by its mentality so he wanted to understand the
evolutionary dynamic and the orientation of these sociocultural mentalities. This was
done through his monumental research project that generates his typologies of
sociocultural mentalities and his triadic-cycle of sociocultural re-alignment between
two polar orientations: a sensate mentality and an ideational (Sorokin, 1957)°. He
also believed that it was crucial to renew the humanity’s awareness of its finalities,
the destiny of Man as would have said Fichte, through the re-alignment of the systems
of truth prevailing in all domains of human knowledge toward an integral cognition
that would synthesize all aspects of the reality. An integralist epistemology that
reconciles sensate science and knowledge with intuitive knowledge that comes from
the ideational side of the realities. In his view he believed that this new integralist
system of truth could bring wisdom to societies and can generate a unifying principle
for humanity through a shared and equilibrate perspective on social realities.

Previous presentations of Sorokin’s typology of sociocultural mentalities and the
dynamics of cyclical historical change were done in this journal by Khroutski (2011
and 2014) and excellent synthesis were done by Johnston (1995 and 1999), Jeffries
(2005), and Russell (2006). We want to concentrate our attention on a series of key
aspects of Sorokin’s integralist perspective in order to discuss the validity of its
cognitive foundations and its potential capacity to be transferred in the field of

" Emphasis are from us.

® In his metaphysical diagnostic of the needed epistemological changes he talk about a Declaration
of Independence.

° The complete and integral version of this impressive research output was published in four tomes
between 1937 and 1941.
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biocosmology for an integral apprehension of the full reality of the cosmos. The issue
at stake is important in term of epistemological validity because, if transferred as
analogical cognitive artifact, the parameter of the perspective would induce
constraints to the field of biocosmological studies.

2. Sorokin’s integralist theory

The persistent confrontational attitude and sense of mission maintained by
Sorokin toward the research community in social sciences resulted for him of being
labeled as a “heretic”. He was not rejected by the community because his enormous
dedication to the advancement of social research imposed respect to his intentions
and recognition for his sustained contributions to the common good of this field of
scientific endeavor. The collective judgment of “heretic contribution” was mostly due
to his preoccupation to balance the monolithic orientation of the scientific efforts in
this field toward a positivist and instrumental-utilitarian approach of social
phenomena by re-introducing the investigation of the subjective inner experience
lived by individual, groups, collectivities and societies.

Sorokin developed his integralist theory of social knowledge with the goal of
transforming the sensate-based approach of human knowledge with a more
equilibrate perspective that would include the ideational pole of human cognition and
experience. He believed that human cognition is made of the intertwinement of the
sensate objective-dualist experience of the world that surrounds us with at the same
time the inner experience of an inspirational flow of ideas and feelings that comes
from the ideational aspect of the reality.

We prefer to name it inspirational instead of intuitive because we are convinced
that Sorokin confused the inspirational processes with the real intuitional cognitive
experience. Sorokin reduced the domain of the inner human cognitive experience to
the one of the soul, which is congruent with the collective Occidental belief that
prevails since the judgment pronounced by the 8" Ecumenical Council of
Constantinople of 869°. In that occasion where the threefolding of human nature was
the object of canonical debates it was established that human beings were made of a
physical body endowed with intellectual capabilities and of a sentient soul with
relational and heart-based faith inspirational cognition. In doing so, the traditional
threefolding of human being was rejected and its ontological essence made of his
spirit, his higher-self, was negated and vaguely merged with a confusing subjective
notion of the human soul. From then, human understanding of the triadic nature of
human nature and cognition was lost*!, except for the Orient that kept the traditional
threefold definition of human cognitive capabilities.

19 Rudolf Steiner, the founder of the movement for Spiritual Science explained extensively this
crucial cultural moment that influenced the development of the Western civilization and the
domains of the modern human sciences. This cultural reductionism is comparable to the later one
introduced by Kant when he established the doctrine of transcendental nature of phenomena for
human mind. See his history of philosophy The Riddles of Philosophy (1914: 445-449).

1 \We should say that it went “underground” and that it was maintained heretic through the
intellectual domination from the Catholic Church in Occident and after the short period of the
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This question is of importance for the adequate assessment of Sorokin frame of
reference because he based his integralist theory of cognition and truth about reality
on a threefold structure of the human nature that is finally dual. Sorokin’s three
systems of truth structure his integralist theory of cognition. The integral system of
truth is aimed at providing a valid framework for the integration of all aspects of the
truth of the reality. It was design for the purpose of the understanding of sociocultural
realities but, as proposed by Khroutski (2014), it may also be considered useful for
any object of human cognition, including the cosmos as a whole. Let us look at his
integralist framework of human cognition and truth of reality.

Of course, Sorokin was right in his diagnostic of the limitations and inadequacy
of the sensate system of truth®? that predominates in all sciences and that it was
detrimental to the advancement of civilization and human development. It was less
evident in the first half of the 20" Century when the positivist doctrine of science and
epistemology propagated by the “Vienna Circle” but now, more and more radical
critics are raised about the lack of evidence that may support such a doctrine. On the
other side of the spectrum Sorokin was right in judging the limitations of the
ideational subjective inspirational®® faith-based system of truth.

He proposed an approach of knowledge that would be the intermediate position
between both poles, a synthesis of the physical aspect of the sociocultural reality with
its ideational and faith-based aspect. He believed that the knowledge standpoint
(Sorokin 1963b, pp. 309) of the intermediate cognitive position will assure a valid
truth on all aspect of realities by generating a synthesis of the two complementary
sides of social reality.

Sensate Integrative Ideational
Perspective Perspective Perspective

Figure 1: Sorokin’s Triad of Knowledge Perspectives

Florentine Renaissance it was overwhelmed by the enormous “materialist pull” brought in human
civilization by the rational-utilitarian era of intellectualism, material and technological development
of societies’ scientific systems, and the globalization of the positivist doctrine of truth for human
cognition.

12 Russell (2006) provides an excellent synthesis of Sorokin challenge of the sensate and materialist
doctrine of science.

3 Again, it is evident for someone that is able to make a clear distinction between the mystical,
aesthetical, reflexive inspirational cognition and the true intuitive experience of the spiritual plane
of the cosmic reality. The mixed list of what Sorokin (1963b: 310) called ancient mystic reveals his
lack of clear understanding of the specific nature of the spiritual plane of the integral reality. The
subjective inspirational cognition (called intuition in Sorokin terminology) is still a sensate
knowledge using the physical human body and its reflexive thinking based on its brain. Sorokin
knew the Sri Aurobindo explanations related to the supramental experience but seems to have
misunderstood the radical differences that are intrinsic to the path of knowledge that is “followed”
by the knower to access to the supra-mental, the cosmic spiritual plane where duality no more exist.
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The doctrine of integralism proposed by Sorokin was seen as an idealistic
cognitive position for the knower and the one that can give him an integrated
perspective on the full spectrum of the reality in concordance with his natural
knowledge potentialities. Integralism would constitute the best available
epistemology to access the truth in a valid way. He was right with his theoretical
conclusion related to the dynamic of embedded immanent finalities (and
determinism) and limited causality of sociocultural mentalities and also their related
systems of truth. They influence the evolution’s dynamic of societies and their
capacity for change as well as their propensity to maintain effective values that
sustain their development.

Given the major gaps and limitations of Sorokin’s definition of the spectrum of
the total reality of our cosmos, what should be an integral perspective?

3. The integral perspective as the way to the middle of the cosmos

To expand and to bring a wholistic-integral cosmic perspective of knowledge to
the impulse initiated by Sorokin for the development of a valid system of truth we
will use the frame of reference presented by Rudolf Steiner (1914a:13-24)* in his
modeling of the full spectrum of worldviews to be used to reach an integrated
knowledge of the cosmos.

A system of truth®™ is made of cognitive orientations, the directions the
conscious of the knower is observing and/or experiencing. Husserl in his
phenomenology clearly explained that the consciousness is firstly a process of
intentionality directed to the reality. The cogito of the pure self is an act of pure
intentionality and relation'®. This means that the knowing entity will experience
different point of view depending on the orientation of his awareness.

The cognitive map designed by Steiner’’ presents the twelve worldviews that an
integral knowledge approach of the world must integrate in order to bring a wholistic
understanding:

SPIRITUALISM

PNEUMATISM MONADISM
PSYCHISM DYNAMISM
IDEALISM REALISM
RATIONALISM PHENOMENALISM
MATHEMATISM SENSUALISM

MATERIALISM
Figure 2: Steiner’s Model of Cognitive Worldviews

14 Complementary for the historical explanation of the evolution of this spectrum of worldviews
Steiner (1891, 1914b and 1920)

> Truth understood as the level of agreement of a known object with the reality.

18 Husserl probably became aware of this relational characteristic of any act of knowledge from
Brentano, his teacher.

17 See Steiner (1914a) for a description of each component of the model.
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This model draws the map of the four directions or approaches that structure the
perception of the reality dependent on the cognitive orientation of the knower. These
four cardinal directions have intermediate perspectives so that each of these twelve
perspectives for the orientation of the consciousness of the knower will present a
knowledge aspect of the world. Steiner affirms that an integral knowledge of the
reality can only result from the integration of all these twelve perspectives or
worldviews.

If we go deeper in our understanding of the characteristics of a valid
cosmological system of truth we must look at the “positioning”® of the knower. This
means that the knower as a knowing entity can “occupy” a position as an
observer/experiencer on a continuum that goes from the dualist perspective of the
external appearances of the world to the other pole of the spectrum of the reality, that
Is the pure spirit. This supposes that the knower will access truth following a path of
knowledge that goes on that continuum. The integral perspective on the world will be
reached right in the middle where he is in balance between the two poles of the
reality. At this point he is in a position to integrate all aspects of the full spectrum of
the reality and the dualist perspective on the world becomes dissolved and an integral
experience of the whole cosmos is lived by the knower. This real monistic view on
the world is well known as the Middle Way*® and the cognitive path that reach this
true integralist knowledge position is certainly the approach that give access to the
highest level of truth on the cosmic reality.

Conclusion

The hope of Sorokin for the emergence of an integralistic era in the development
of civilization was certainly a sign that he was aligned with the destiny of humanity.
Given the state of knowledge and the systemic emergence of professional sciences in
the first part of the 20" Century, and also given the brutal materialistic orientation of
the dominant societies that were competing globally for natural resources and
requiring internally functional populations to serve to the national effort for
increasing the material standards of living in society, it is understandable that his
proposal and advocacy for a new system of truth was to be received with politeness
but not becoming adopted as the mainstream of social sciences®. The integralist

18 Necessarily the notion of positioning (or “posturing of the knowing-self”) is an approximation
because somewhere in the middle of the spectrum space and time cease to exist.

19 The supra-sensible path of knowledge experienced by Steiner and others like the followers of the
doctrine of spiritual practice developed by Nagarjuna (see Kalupahana-1999).

20 Some authors mentioned that he was rejected. | would say that lived what the quasi-totality of
significant contributors experience in the general field of human sciences: they come and pass
because of the high level of the fragmentation pulse of these domains of research and of the
“adhocratic” organization of their scientific communities. Hegel the great philosopher, first rector of
Berlin University was finally rejected but his ideas still have a significant influence. In the field of
sociology, the functionalist alternative to Sorokin integrative sociology, headed by his colleague
Talcott Parson, is no more the dominant sociological theory given the fact that social-democratic
societies are quite less dominated by State-bureaucracies requiring functionalist and simplistic
studies for policy making.
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doctrine thought by Sorokin was pointing in the right orientation that means to
integrate all aspect of the social and even, if we extrapolate, of the cosmic reality.
Nevertheless, it was a pioneering effort that must be redeploy with the insertion of a
broader metaphysical definition of the spectrum of the cosmic reality where a valid
inclusion of the spiritual plane of reality will be reconciled with the appearing face of
the cosmos.

The truth of biocosmology depends on the future development of a real
integrative epistemology, and a corresponding path of cognition, that allow the
knower to observe and to know the world through a “unitarian/non-dualist” and
“wholistic” consciousness.
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SELECTED ISSUES OF TELEOLOGICAL AND HOLISTIC
PERSPECTIVE OF MORPHOGENETIC AND BEHAVIORAL
PHENOMENA OF LIVING BEINGS
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ABSTRACT: Wholeness of vital processes in both, internal and external dimension
is manifested, according to Aristotle’s terminology, by a substantial living form and
Is a condition of a purposeful behavior.

Authors claim that, empirical data concerning animals tool use, and data
concerning regulating processes, inside every living organism, cognitively force us to
place them within teleological-holistic conceptual frames.

According to the authors, teleology requires a renewed revision and specific
defining. Although, from one hand, some researchers think that it is an adequate tool
used to describe biological purposeful processes, from the other hand it has often
been weeded out and replaced by physical concept of function. Biological
functionality intuitively links with the concept of wholeness and purposefulness. It
should be emphasized, however, that not always simply physical concept of function
may coincide with the concept of function in a biological sense, in spite of the fact
that some relations observed within a living organism might by expressed thanks to a
physical concept alone.

KEYWORDS: entelechy, purposefulness, wholeness, teleology, tool making, tool use
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Introduction

The aim of this article is the attempt to analyze selected research materials
which highlight the validity of perceiving morphogenetic, regulatory and behavioral
processes and phenomena of all living beings as teleological and holistic. The authors
emphasize the meaning and development of individual (teleological and holistic)
concepts which either adequately constitute the description of teleological processes
or are the source of arguments and misunderstandings in the field of science and
philosophy. The authors also understand that this paper only makes a foundation for
an in-depth and detailed analysis which, in turn, should consider the extended
research material in this area.

1. Psychologist conceptual exaggerations in Aristotelian idea of “vegetative
souls”, purposefulness or wholeness?

The first ever thinker and researcher who systematically addressed the
problematic aspect of the creation of organism was Aristotle of Stagira (4th century
B.C.). He based his statement concerning biological research on the concept of a
vegetative soul, accepted by him in order to systematize, organize and causally
explain the data that come from direct life observation. More specifically, Aristotle
advocated the existence of the so-called “vegetative soul” — an indivisible and
unquantifiable factor that would possess the ability to transform the “elements” (air,
water, fire and earth) into a “perfect” figure that would correspond to our form of
reproduction. According to Aristotle, all living creatures that have the ability to
develop biologically, that is plants, animals and humans would have a vegetative
soul. In the case of plants, this soul would be something independent whereas as far
as humans and animals are concerned it would only be an unquantifiable and not
spatial part of dynamically richer factor which would explain the creation of sensory
and intellectual experience’s phenomena. Accordingly, Aristotle’s vegetative soul
was not a driving force for a machinery of the body, but a factor guiding the process
of forming this machinery out of this chaotic and relatively homogeneous elements of
matter (Lenartowicz 1984, p.164).

While making independent observations of animals’ development, Aristotle
clearly noticed an e pi g e netic nature of those phenomena: complex organs are
created one after another (De gen. An., Il, 1, 734 a 25-30). He also noticed a
transparent psychologistic analogy between these mentioned processes, that is, their
structural similarity to those, which are typical for human actions. By observing the
process of organisms’ development and by comparing it to an obvious perfection of
the adult form, an ancient philosopher noticed that this process is similar to the
actions of human, who models the matter into the form of bricks or hewn stones from
which the structure of a house is being built.

Reporting this notion of similarity, which is completely shallow and not related
to the essence of theoretical statement of Aristotle, significantly influenced the
further development of research in this field, because it obscured the actual and
peculiar nature of the process of development, that is its w h ol e n e s s, which
Avristotle seemed to fully notice:
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Avristotle was [...] aware of the wholeness of the process of development.
Influenced, however, by the abovementioned analogy between an organism
and a builder, instead of using a term directly placed in empiricism, namely
“wholeness”, used the term “purposefulness” which unavoidably suggested
the aspect of consciousness. As a result the aspect of cognition was
associated with the concept of vegetative souls, which Aristotle did not
intend at all. This unfortunate terminological lapse lead, through the course
of history, to further misunderstandings but, in particular, to understand the
reasons for development as vis a forte, that is, as a temperamental action
reaching from yet non-existent future to just popping out present
(Lenartowicz 1984, p.165).

As Lenartowicz’s research has shown, the purposefulness mentioned by
Avristotle — consists in wholeness of action similar to the one that is present in the
group of various human actions leading to the creation of some functional structure.
Thus, it was the development of an organism’s wholeness that Aristotle had in mind,
not metaphysical psychologism.

The concept of a vegetative soul was then the attempt to explain the wholeness
of internally complex, epigenetic process of development, and simultaneously the
attempt to explain why are significant damages of material and spatial structure of an
organism being created not able to cause the division of this process into parts.
Vegetative soul did not have anything in common with consciousness, cognition,
even a sensory one, even though its actual action could have been noticed (as a
whole) only by human’s intellect.

In our further considerations we will show, that similar research attitude in the
area of wholeness of organizational processes at the end of the 19" and at the
beginning of the 20™ century was characteristic of Hans Driesch. Undoubtedly, the
reason for this was Aristotelian concept of a vegetative soul, as well as his concept of
biological life in general, which turned out to be a uniquely durable concept in the
history of science and philosophy through thousands of years.

Unfortunately, it sometimes occurs that theoretical and scientific ideas also
somehow “wear out”. During such long-lasting periods of time various
simplifications of those ideas take place. Sometimes they are even put to positions
which are opposite to those primarily occupied, that is, the ones accepted at baseline
of a given theoretical concept. The same situation, in fact, occurred in the case of
Aristotle’s epigenetic concept:

Unavoidable blurring of the awareness of facts resulted in stiffness and
fossilization then based on the experience of abstract explanatory speculations.
Finally, the period dominated by one sided and exclusive interest in the last stage of
life cycle came out. It led to associating an organism with reproductive form and to
ignoring those data, which laid the foundation for Aristotelian concept of a vegetative
soul. Organism was recognized as ready machinery made of prefabricated parts and
epigenesis and totipotentiality remained the terms known only to those, who were
able to oppose the common blindness of the age of enlightenment. In the history of
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embryology this period has been called “a period of preformation theory’s reign”®
(Lenartowicz 1984, p. 167-168).

Such dialectics of opposites in the development of theoretical and philosophical
knowledge about life is not just a pure invention. It is actually something that became
a fact lasting for many ages. This opposition is precisely the foundation for Hans
Driesch’s neo-vitalistic concept.

2. Hans Driesch — epigenetic view of morphogenesis. Formation of telelological
and holistic concepts

Directed and epigenetic holistic specificities inspired Driesch, a philosophizing
biologist, to precise a conceptual framework, essential for an adequate description of
phenomena observed by him.

About epigenetic processes he wrote:

Morphogenesis, we have learned, is ,,epigenesis” not only in the descriptive
but also in the theoretical sense: manifoldness in space is produced where
no manifoldness was (Driesch 1908, p. 144).

This is the reason why do Hans Driesch’s methods of scientific research
(inspired by vitalism) in the morphogenetic field should be started with charting the
beginnings of forming this individual conceptual machine on the basis of previously
gathered embryological material and the experiments conducted, focusing mainly on
sea urchin®. What definitely should be emphasized is his conceptualization occurring
In a great number of his embryological details, which in a way conceptually “spot”
holistic, directional and organizational aspects of those elementary organic
phenomena. What is also very characteristic in this area is clearly observational
genesis of the terms helping to describe more adequately the processes of
morphogenesis, which emphasized qualitative nature of these terms in relation to
non-organic phenomena. It was about perceiving organic processes as running
purposely in order to create complex organization of the whole living organism,
typical for each species.

Recognition of purposefulness of organic processes and their holistic
development, on the basis of gathered biological material, directed the researcher
towards searching for “something” that would lead the course of these phenomena.

¥ An argument between the supporters of preformation and those of egigenesis broke out in the
second half of the 18™ century. Preformationists claimed that body parts of the adults exist in their
lessened forms in very early stages of development. The supporters of epigenesis maintained that
body parts, typical of adult creatures are the effects of development and do not appear in its initial
stage. Epigenesis, in this sense, is a gradual shaping of homogeneous (tissues) and heterogeneous
parts (particular organs). Aristotle was aware of that (De part. An., I, I, 643b, p. 5-8). In 1759
Caspar Friedrich Wolf showed faulsness of a performation theory and replaced it with the
epigenesist theory (Mayr 1998, p. 25).

* We will not describe the experiments of Driesch in this article due to space limit. His experiments
were extensively described in the “Biocosmology — Neo-Aristotelism”, Vol. 4, Nos. 1&2,
Winter/Spring 2014, p. 123-137.
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There must be something deeper to be discovered: we only have been on
the surface of the phenomena, we now want to get to the very bottom of
them. Why then occurs all that folding, and bending, and histogenesis, and
all the other processes we have described? There must be something that
drives them out, so to say (Driesch 1908, p. 50).

Therefore it should be strongly emphasized that that for Driesch the very
description and comparison of the observed organic phenomena seem to be a starting
point for a thorough consideration of holistic nature of these organic phenomena
examined by him mostly the experimental method.

It was all an important starting point to working out his own philosophical and
biological theory, based mostly on morphogenesis, thanks to which he tried to show
that he “noticed” the working of a particular vitalist factor, holistic and integrative,
natural for organic processes, dubbed by him later, after Aristotle, as entelechy.

Let us then borrow our terminology from Aristotle, and let that factor in life
phenomena which we have shown to be a factor of true autonomy be called
Entelechy, though without identifying our doctrine with what Aristotle
meant by the word entelechy. We shall use this word only as a sign of our
admiration for his great genius; his word is to be a mould which we have
filled and shall fill with new contents (Driesch 1908, p. 143, 144).

Noticed by Hans Driesch, strongly transparent collision between clearly
epigenetic natures of morphogenesis and then widespread mechanistic prejudices
made it apparent that then the conceptual machine of physicochemical research was
totally inadequate as far as organic morphogenesis and the organic world as a whole
is concerned. The content of mechanistic conceptual machine of physicochemical
research conducted on the basis of then widespread “development mechanics” was
stigmatized by static and machine. It did not correspond to clear dynamic-holistic
properties of morphogenetic phenomena; even when they were observed first hand.
Honest and neutral description of first-hand-observed morphogenetic phenomena
guestioned the mechanistic sense of the conceptual machine used in the
“development mechanics”.

Thus, the next phase of Driesch’s research was to show the fundamental
insufficiency and ultimate uselessness of mechanistically interpreted conceptual
machine of physicochemical morphogenesis in terms of adequately including the
holistic, dynamic and teleological character of those naturally organic phenomena
when they were included on phenomenological level.

Therefore there can be neither any sort of machine nor any sort of causality
based upon constellation underlying the differentiation of harmonious-
equipotential systems (Driesch 1908, p. 141).

On the basis of analytically designed experiments concerning organizational and
holistic nature that are typical for morphogenetic processes, Driesch tried to outline
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his theory of organic phenomena’s nature as a theory of harmonic-equipotential
systems. It was based exclusively on a rather narrow morphogenetic material, but the
whole sense of this theory was — according to Driesch — general, because it was
intended to concern the whole organic phenomena.

Our systems are equipotential to the extent that each of their elements may play
every single part in the totality of what will occur in the whole system; it is to this
single part that the term “function of the position” relates. We therefore might call
our systems equipotential systems with single potencies; or, more shortly, singular-
equipotential systems (Driesch 1908, p. 120, 121).

Elsewhere, Driesch wrote about peculiarity and uniqueness:

Let us apply the term equipotential ontogenetic system to any ontogenetic
totality which consists of cells with equal prospective potency, i.e. with an
equal possible fate; then the blastula is, in short, an equipotential system
(Driesch 1914, p. 13).

The harmonic-equipotential systems (together with prospective powers), that is,
according to Driesch, all animals and plants had a directed ability to develop
holistically, despite interfering their complex organization. Such attribute of those
systems were demonstrated for instance by Driesch’s experiments, which are not
described in this article due to limited space.

Vitalistically inspired Diresch’s research which concerned mainly teleology and
other related processes directed towards an organized and functional whole, lead him
to valuable discoveries as far as equipotentiality of particular processes of
development, today associated with totipotentiality, is concerned®. These discoveries
were the base for coining very important terms in the range of embryology, which are
still valid. It is enough to mention the terms (above defined as prospective powers)
thatis:prospective meaning andprospective power® formulated
by Driesch during his biological and philosophical research. It is also worth noticing
that both these categories were used, without changing the meaning, by Hans
Spemman (Ostrowski 1985, p.82)

Driesch’s vitalist approach presenting holistic view of organic nature often was
and has been criticized by most of contemporary researchers.

Ernest Nagel criticizes Driesch’s vitalist approach with these words:

Historians of philosophy are usually thinking that problems of Driesch’
research and analyses are now of no scientific or philosophical interest any
more. This may be taken, however, to be not so much an outcome of a

> The problem of totenpotentiality, or, more specifically, the problem of totipotential cells has still
been valid and controversial.

® In both Driesch’s and Spemman’s cases prospective meaning of a particular embryo’s area is what
will be produced out of this area as a result of normal development, without any developmental
disorders. Prospective power defines all possible developmental ways of a particular area of an
embryo during normal development, pathology or experimental conditions.
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thorough methodological and philosophical criticism of his vitalism in all
its dimensions, but rather as a consequence of a heuristic sterility of this
standpoint in the course of the contemporary biological research, especially
in comparison to such a fruitfulness characterizing disparate reductionistic
conceptions of the research approach to living phenomena. This is just, for
example, how Ernst Nagel argues (Nagel 1970, p. 369).

Speaking in the name of all philosophy historians, mostly its critics, Nagel
writes about an unjustified emptiness of Driesch’s vitalism. A question that arises
here is why contemporary researchers mostly do not appreciate methodological value
of Driesch’s vitalism. We believe that it might be caused by the fact that those
researchers do not distill the proper sense existing in biophilosophy of Driesch.
Instead, they focus exclusively on the very entelechy in its clearly metaphysical
sense. This issue, however, requires separate, fundamental research.

However, in my opinion, Driesch’s methodological vitalism possesses positive
value of the inspiring—heuristic character. It has been appearing in the course of
scientific research carried out in embryology in general; it was so, beyond any doubt,
at least in the course of Driesch’s own scientific research. Some important scientific
inspirations have been taken from his conceptual developments; also those
concerning the specifically vitalistic notion of entelechy as a kind of a life-factor — a
term taken over from philosophical tradition going back to Aristotle. Even tentatively
determined concept of entelechy has greatly inspired Driesch’s experimental research
in the domain of the organic morphogenesis; the very primary intuitive content of this
concept inspired Driesch, in his own scientific research, as concerns his concrete
morphogenetic concept-construction, in planning and carrying out his morphogenetic
experiments and observations, as well as in his theoretical generalizations aimed at
showing off the qualitative specificity of living phenomena. Even a quick look at
some of Driesch’s scientific research and achievements illustrates beyond any doubt
the cognitive fruitfulness of his vitalism.

In the second part of this article we will refer to behavioural purposefulness (and
wholeness), which includes animal tool use, and also human behaviour. Such
research perspective will allow us to show another important aspect of directivity,
and as a result, wholeness of behaviour. Purposefulness of such type we will define
as external purposefulness.

3. Ostensive view of external purposefulness. Selected examples

The most obvious and important characteristic of a tool use is the fact that they
are undertaken with the intention to achieve a define result. Using teleological
language, they are par excellence purposeful. “Purposefulness” of theirs has been
noticed since the oldest of times. According to Aristotle, it consisted in wholeness of
use, similar to the one, which characterizes a group of human activities leading to the
creation of some functional structure. As Maryniarczyk notices:

For Aristotle and the whole tradition of realistic philosophy it was obvious
that it is impossible to explain the World movement, entities’ operations,
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and organisms’ development without referring to the purpose. Heteronomic
parts of organisms are understandable only if they are related to their
purpose. By omitting the philosophical and scientific explanation of a
purposeful cause one condemns himself to the absurd. No wonder, then,
that the purpose has always been defined as the cause of all causes. Only
after discovering the purposeful cause and by relating to it we can
understand all other causes (material, formal and efficient). Next important,
if not the most important discovery, as a result of discovering the
purposeful cause is realizing that purpose requires the existence of rational
cause, which gives this purpose to things or makes some activity a
purposeful one [...] (Maryniarczyk 2008, p. 8).

Animal and human tool use is such activities in which purposefulness is
undoubtedly noticeable. Purposefulness and wholeness of an activity is something
“common” in biology and also a crucial condition and the essential feature of life.
Tool use is always subordinated to the realization of some tendency and to achieving
certain purpose. It should be remembered that tool use, which are integral parts of the
defined behaviour, that is, a pursuit to achieving the exact purpose cannot be
associated with this behaviour. It is behaviour that is the element of biological
activity, which hic et nunc determines the way of using the tool. In other words, tool
use is within behaviour, but is subordinated to the particular behaviour.

There is a cognitive error, namely “separating” the natural whole of animal
behaviour into small pieces. As a result of this cognitive operation it has often been
said only about making and using tools, without mentioning the ecological context of
behaviour. There have also been many attempts to evaluate animals’ cognitive
abilities on the basis of the complexity of the very tool behaviour, omitting other
animals’ activities. Some elements of behaviour have been treated as separate
reactions not connected with each other. Holt writes:

Often too materialistically-oriented biologist is afraid of encountering some
deuce, “a soul”, and as a result rushes into breaking down each case of behaviour into
constituent reactions, without trying to observe it as a whole (Holt 1915, p.78)

Elsewhere in Holt’s works we can read:

Phenomena, which come from an integrated organism are not just a nerve
stimuli, a muscle cramp or just a game of reactions elicited by stimuli. All
of them are present and have a fundamental significance for phenomena
described here, but now they are only components because they have been
integrated. This integration of reflex arcs —including everything that adds
up to them in a systematic, mutual dependence — has created something,
which is not only an automatic action. Biological sciences have long been
named this new and more advanced something and called it “a behaviour”
(Holt 1915, p.155).

If we take a closer look in a purposeful action of humans and animals we will
notice, that there are several aspects included here, such as: wholeness,
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homogeneousness, orderliness, succession, etc. That is the aspects in which cognitive
element is crucial.

Behaviour as a behaviour [...] is purposeful and cognitive. These cognitive
purposes and processes are direct descriptive features of its. Undoubtedly, it is
specifically and totally dependent on various physical and chemical processes, which
are its basis, but at the beginning, when trying to do the first identification, purpose
and cognitive processes are characteristic of behaviour [...] such purposes and
cognitive processes are equally obvious in rat and human behaviour. Nevertheless, it
should be emphasized at the end that purposes and cognitive processes, which are so
directly and immanently rooted in behaviour, are completely objective when it comes
to its definition (Tolman 1995, p.30)

4. Teleological nature of tool use

Teleological nature of tool use is non est dubium (beyond doubt). It is obvious in
both animal and human tool use. Significantly, in case of tool use, there should be
considered behavior involving the usage of biological tools, and modifying and using
external materials.

Most generally speaking, tools are material structures manufactured by living
beings in order to produce objects and phenomena necessary to perform a number of
tendencies of these living beings. We can differentiate between the following:

1. Biological tools — organs, organelles, molecular machines or structures
developed in the process of embryogenesis (individual developmental dynamics),
such as hands, a heart, eyesight, ribosomes, digestive enzymes etc.

2. ‘Artificial’ (‘technical’) tools — structures formed outside the process of
embryogenesis, but thanks to embryogenesis, such as a hammer, a plough, a crane, a
fuel engine, a microscope etc.

The purpose of tool making is to produce objects and phenomena which are
crucial for implementing various tendencies of living creatures — for example, the
creation of massive beaks among parrots (in the process of embryogenesis), strong
enough to cut, squash or crush tough objects, thanks to which the bird is able to cut
through hard fruit pedicels, etc. Yet another example is provided by humans, who
(this time outside the process of embryogenesis) manufacture pincers, strong enough
to cut, squash or crush tough objects, thanks to which a person may cut through thick
wires, crush wire ends, remove nails etc.

As Lenartowicz (2010) notices, trying to define prehistoric stone tools, a tool is
an item, purposely shaped in a way which would make it easier for its creator to
process materials (e.g. skin removal, tendon cut, drilling a hole in a shell or sabers of
hunted predators, planing wood). Stone tools — similarly to teeth — are exceptionally
robust to a destructive influence of surrounding and that is why they are a valuable
trace of hominids’ behavior that used to live millions of years ago.

Tools, just like teeth, “are designed to do something” but are not purposes
themselves. The problem of purposefulness in their creation differs from the problem
of purposefulness in their using. Tool use is something superior to its production. So,
purposefulness of use contains purposefulness of production within itself. Both these
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forms make indivisible series of selective actions, which may be called a tool use
(Lenartowicz 2010, p.248).

5. Universality of tool use

In the world of nature we may observe a broad spectrum of tool use. Proper
view of tool use must present animal behavior including both direct use of biological
tools and making use of biological tools to use and modify certain items.

For example, the dynamics of building a spider web by a spider (Araneus
diadematus) clearly shows the orientation, correlation and integrity of actions, which
are elements of spider’s manipulative behavior. Constructive actions of a spider could
not be realized without proper biological structures and behavior. By using these
biological tools, creates a material structure (internal to him). A spider acts in
directed and structured way. Freedom of manipulation is strictly connected with
orientation in numerous physical features and the surrounding’s properties. Material
used for making a spider web is produced in spider’s body and then used in web’s
production (Witt 1963, Heiling & Herberstein 1999, 2000; Zschokke 1993, 1997,
1999, 2002; Zschokke & Vollrath 1995, 2000, Zschokke & Coslovsky 2009, Hansell
2007, Dawkins 1998).

An archerfish (Toxotes jaculatrix) uses water spray aimed towards its victims
and shot up from its mouth in order to catch them. Thanks to its perfectly adapted
organ (mouth) it is able to shape a water trickle in the way that may shoot down a
victim that exists in a different environment. Behavior that concerns locating the
victim, making a direct hit and — what completes the whole process — catching a shot-
up victim requires orientation and numerous correlated actions from archerfish. A
fish puts itself in such a position to make a “gunpoint” created by a tongue a sulcus
on its palate aimed towards an insect. Wanting to hit a victim with this trickle, a fish
has to take refraction occurring on the border between the two environments into
consideration (Schuster 2007, Ben-Simon et al. 2009). What is very transparent n
archerfish’s tool use is acting with the use of biological organ (mouth) thanks to
which a water trickle is formed.

Chimpanzees (Pan troglodytes) habitually use various natural elements of
surrounding, they also modify the material — they have regional and local distinction
in a way they form those tools (Whiten et al. 1999). Chimpanzees often modify
leaves, grass straws, stalks, barks, branches, sticks and stones. Next, they use such
modified or non-modified objects for various purposes, like probing, inserting,
hitting, throwing or breaking. These actions are taken in order to, for instance, to
extract various species of social insects, which could not be reached with fingers and
teeth, or, what takes places during cracking nuts, to get into an edible core of a nut.
Getting these food supplies, might have been impossible without having the ability of
shaping objects (Scothern 2006, Morbeck, 1994).

The example of an advanced animal tool use, which currently electrified
scientific environment and put the uniqueness of monkeys’ tool use were
observations of living in the wild New Caledonian crows (Corvus moneduloides).
Hunt (1996) has said that, in contrast to already known birds’ tool use which makes a
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small material modification, New Caledonian crows produce and use two different
types of hooked objects to get food: hooked branches and scalariformed, prickly
leaves of pandanus.

During further research it has been observed that crows various items, which can
be classified as one of the three main categories: straight sticks or stalks, hooked
objects made of branches or ramblers and objects shaped from pandanus leaves (Hunt
1996, Hunt 2000a, Hunt 2000b, Hunt, Corballis, Gray 2001, Hunt, Gray 2002, Hunt,
Gray 2003, Hunt, Gray 2004a, Hunt, Gray, 2004b (Suppl.), Rutledge, Hunt 2004,
Hunt, Corballis, Gray 2006).

Conclusion

This article draws attention to how important holistic view of particular
processes, both morphogenetic and behavioral in living natural reality is. Wholeness
of vital processes was shown in two dimensions which are sometimes falsely
separated from each other, or even put in opposition against each other. It is
important for those two spheres — conceptually divided here in order to show rules
that connect them — to be treated as an integral whole. In this matter big credit should
go to Aristotle, who was undoubtedly an inspiration for many researchers as far as
this important problem is concerned, not only in of biology but also, and mainly, in
the field of philosophy.

Vitalist-inspired Driesch’s research, indirectly taken from Aristotle’s (a great
vitalist”) research and a consideration of a whole and directness of organic processes,
lead him to formulating basic biological and philosophical concepts (which are
related to holistic and purposeful processes) which has still been valid in today’s
development’s biology.

The same points we may relate to biological tools produced during the process of
embryogenesis and then used, or items produced outside embryogenesis, but thanks
to biological tools.

These issues are the elements of a particular whole, that is, a behavior of a given
creature. Wholeness of vital processes in both, internal and external dimension is
manifested, according to Aristotle’s terminology, by a substantial living form and is a
condition of a purposeful behavior.

It should be added that the authors omitted the intensive conceptual argument
which has been about the attempts to explicitly define producing and using tool by
animals (Beck 1980, Shumaker et al. 2011). Some arbitrary decisions, which do not
include biological tools in animal’s behavior, lead to false conclusion as far as the
view of living creatures’ activities is concerned.

According to the authors, teleology requires a renewed revision and specific
defining. Although, from one hand, some researchers think that it is an adequate tool

" Editor’s note. Due to the BCA disposition, Aristotle is rather a great Organicist (but not the
vitalist) — the great scholar who had created the supersystem of rational (scholarly) knowledge,
essentially of scientific Organicism (and that his Organicist, aetiologically Four-causal knowledge
have been laid into the basis and formed the framework and matrix of the entire modern scientific
edifice; indeed, Aristotle is recognized worldwide as “the Father of Science”).
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used to describe biological purposeful processes, from the other hand it has often
been weeded out and replaced by physical concept of function (Nagel 1970, p. 346-
369). Biological functionality intuitively links with the concept of wholeness and
purposefulness (Lenartowicz 1984, p.210). It should be emphasizes, however, that
not always simply physical concept of function may coincide with the concept of
function in a biological sense in spite of the fact that some relations observed within a
living organism might by expressed thanks to physical concept alone.

As it was stated, empirical data concerning animals’ tool use cognitively force
us to place them within teleological-holistic conceptual frames. It seems that because
of the atomization of research and high level of specialization of nearly all disciplines
of science, the ability to put some phenomena in the light of teleological and holistic
concepts has been lost. Its restitution would probably bring a better understanding of
vital processes (morphogenetic and behavioral) artificially separated from an organic
whole.
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THREEFOLD MATERIAL-INFORMATIONAL-ENERGETIC
i z
REALITY: E=mc

Rudolf KLIMEK*

ABSTRACT. Man, as an individual unit of society, through his life, work, and free
will defines his relationship to truth and good through the informational state of his
“I"”’, not only through action, but also through inaction in relation to his environment.

The formula Eéml:’ helps in understanding the causal purposefulness of observed
structures and processes in liaison with their environment on account of the causative
role of information, which also is inseparable linked with their mass and energy. The
reality formula is the basis for all irreversible processes of life, including
carcinogenesis, where “i” encompasses also the sources of generative entropy
production over time. This pertains mostly to the self-awareness of a person. Due to
defining life itself as a spontaneous mutual interchange of the matter, information and
energy of elementary particles coupled with information about their state. Once death
occurs, the atoms of which the body is made fall apart into independent entities, but
the person's past deeds leave behind accessible information about his unique life,
which already began in the program of his zygote, and still exists in his informational
legacy or in the social memory of it.

KEYWORDS: dissipative structures, entropy, human life, information,
informatonosis, sources of generative entropy
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Introduction

A word is a particle of information which links the unbreakable material-
energetic constituents of all living beings, including man, as the most highly
organized species of multicellular organisms due to his use of lingual information.
According to Khroutski [4] the active information is the action of giving the form to
the subject by communicating to it/her/him the knowledge or intelligence and, thus,
functionally realizing the immanent intelligent Functionalist self-organizing of the
subject’s organic whole and its/her/his natural dynamic (cyclic) ontogenesis (natural
change and development). People create expressions in different languages, but their
meaning depends on their common social surroundings. For example, the motto of
the Papal University John Paul Il in Cracow: ,,Nihil est in homine bona mente melius”
(There is, in a man, nothing better than thoughts) is often related only to thinking,
while the Latin word “mens” in the polish language can have up to seven meanings to
describe the spiritual good of a person: 1. mind, reason; 2. thought; 3. talent,
intelligence; 4. prudence, sense; 5. memory; 6. soul; 7. personality, ego, the “I”’. This
view, more broadly than both mottos: ,,plus ratio quam vis” and ,,ne cedat academia”
of the Jagellonian University represents the understanding of human reality, which 1

i
have described in the form of the formula E=mc’ containing, apart from energy (E)
and mass (m), information (I), denoted by the letter “1”, being the Latin abbreviation
for the word imaginatum (from imaginor = | imagine).

1. Informational view of the threefold existence of reality

In scientific contemplation we call a part separated from reality a system, and
the rest of the world the environment. One cannot, however, separate the name of the
system or the environment from their threefold nature, which always links mass (m),
energy (E) and information (1). The essence of mass and energy is summarized in A.
Einstein’s most famous equation E=mc? which, in a holistic view, | have
supplemented with information as theirs equivalent element. In the quest for
universal rules of the universe's functioning his material-informational-energetic

formula Eémc’ takes a special place, because it helps in understanding the causal
purposefulness of observed events (structures, processes) in liaison with their
environment on account of the causative role of information. The information itself
not only states a fact or provides an analysis of data, which is well known, but
predominantly protects the common material-energetic relationship of particles in
both the system and the environment. The reason of including information into
consideration can be demonstrated by the mutable behavior of the mass and energy of
the water’s particles in the unstable flow of a river, especially one flowing in
mountainous areas. The width and inclination of the riverbed provides essential
information for the mass and energy of the flow of water per time unit. Also a person
perceives information as motivation for his acts and lack thereof in accordance with
his own perceived values of good and evil or faith and knowledge, which can be
related to the informational role of the riverbed in a flowing river.

It is easiest to perceive matter and energy in an object, for example in a man’s
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hand holding a coin, whose label designates its value, but does not include the whole
of information embedded in it. In reality information describes the state of
organization of each system, i.e. its material and energetic constituents, as a third and
equal bonding element. The other empty hand contains only information in the form
of a concept commonly known as “nothing”. It is enough to hold something in one
hand, a material object with its own embedded energy (kinetic, gravitational), and not
hold anything in the other hand, to understand that both hands are linked by the
difficult to understand information described by the word “nothing” in the empty
hand and hidden only in the material-energetically perceived something in the other
hand, which we rate by the number of quants. This requires only the understanding of
the essence of information in a similar way to understanding the mass and energy of
objects. The part of a system which, multiplied, fits completely into the whole system
Is called a technical quanta, for example a gram is a quanta of a ton, a centimeter — of
a meter, a second — of an hour. The smallest unit of information is a qubit and such a
quant also is used to determine the maturity of the fetus to the independent life of the
child, and in women to monitor the progression of the pregnancy due to its
technically tangible value — the technical quanta [3,14,20]. Instead of immersing
oneself into the history of the dispute around the meaning and understanding of
quantum information and its qubits, which can be transferred from one particle to
another via quantum teleportation, it is enough to realize that the empty hand (the one
without a coin) contains information in its pure form, being an inseparable part of
every system and its environment.

Every material-energetic-informational system (a structure, process) in the
universe contains in its cause information, as a programmed objective of its action (a
plan, intention, purpose etc.), a desired and immediately afterward created effect in
the cause-effect relationship of events. The material and energetic substrate changes,
which happen during this — are always accompanied by the production of useless
entropy, the magnitude of which is also defined by qubits as a mathematical inversion
of information, which, in medicine, enabled the understanding of an organism's
ageing and the emergence of cancer [10,21]. Ageing is characterized by a decreased
ability for self-defense and self-regulation of the system due to the gradual loss of
internal equilibrium as a reaction to environmental effects. A measure of the
dwindling organization of the human organism is the measure in which one tires — a
sign of growing entropy, the production of which is always greater than zero. This
pertains mostly to the self-awareness of a person, irrespective of how we call it: ego,
“I”, a person or name. For the longest time thinking was attributed to the brain, as if
this part of the body could function without the circulation of blood or breathing. The
same atoms make up the heart, the lungs, and the brain, but in the field of nuclear
magnetic resonance imaging they all resonate depending on their surroundings and
the internal state of the whole person, taking the person’s psycho-emotional life, and
even gender into account. This became possible due to defining life itself as a
spontaneous mutual interchange of the matter, information and energy of elementary
particles coupled with information about their state. The word “spontaneity” without
explaining its source fulfils in this definition a role of variable in mathematical and
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physics equations, or ones awaiting further explanation [2,12,18,19].

2. Human life with personal identity

The example of the empty hand and the riverbed as an objective existence of
information, which has no precise boundary separating it from the environment —
enables in consequence the understanding of the informational nature of human
identity and the possibility of showing the moment of its emergence. Every person is
a unique form, indivisible, characterized by his separateness, and this unique identity
Is determined biologically, emotionally and psychically from the moment of
formation as a zygote from the union of two reproductive gametes, each with its own
unique identity. In humans the mature, but unable to divide, female reproductive
gametes (ova) and male ones (spermatozoa) create a cell capable of splitting only
after their union. This cell’s identity differs from that of the father and mother, and its
division marks the beginning of three clones of further cells. The first is the creation
of a human mature enough for procreation, the second are reproductive cells, and the
third, together with the mother, provides a correct intrauterine development of the
child. The biological importance of the zygote is demonstrated by the millions of
spermatozoa and the hundreds of thousands of egg cells, in which only two
reproductive gametes are used at conception.

A person’s genetic identity appears in the moment the gametes with different
parental identities merge into a unique, new one. The impossibility of defining the
exact borders of information turns out not to be accidental, since every reproductory
cell is programmed with a material-informational-energetic human life. This is a
statistically defined phenomenon in the shape of a realization of o human life as an
inter-generational transfer of life between individuals. If the reproductory cell is
responsible for the genetic identity of an individual then the beginning of his life
depends on the gametes of his grandparents, or, to be more exact, on the cellular
clones of the zygotes of not only their children, but of also potentially their
grandchildren. From the moment of fertilization the cells which developed from the
zygotes ensure the maturation of a fetus which is able to pass on life through
reproductory cells of its own and due to the simultaneously developing of pregnancy
cells they condition the procreational health of the mother. This is what makes it
difficult for people to understand the beginning of a personal human existence, which
consists of, apart from matter and energy, information, which links an individual's
personal life with the social form of life of other people. The problem lies in the fact
that one tries to separate the purely informational aspect (the perception of a personal
“I”) from the informational program of the whole material-energetic development of
a person which is embedded in the zygote.

The zygote forms with the goal of producing the above-mentioned types of
cellular clones, each of which has its own reason for existence. Seen from this point
of view, death is a transition into an informational eternal life, which is localized in a
virtual, or, in the case of religious believers, a real heaven, purgatory, or hell. It is to
be noted that the identity of every person, felt and understood as his own ego “I”,
consists of pure information, denoted and individualized by his name, which, in my
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opinion, is easiest for him to accept, but difficult to maintain even despite acquired
titles and positions. A person’s name is a derivative of reality, informationally created
in the moment of the egg's fertilization. This union of two reproductory cells as two
independent material-energetic-informational entities creates a new genetic identity,
I.e. a unique information set of the beginning of a human life, which, in contrast to
matter and energy of its constituting atoms, is a completely new particle of
information.

3. The efficacy of information

The psycho-neuro-cybernetic perception of the information (really close to
Aristotle’s notion entelecheia) “why is there something instead of nothing” in the
empty hand, as an informational “nothing” ceases to be something unimaginable
when, through an analogy, we relate it to the lack of nucleic structure of the HPV
virus inside its protein shell. Such a vaccine was produced (Gardasil, Silgard,
Cervirax) to counter infection by the human papillomavirus (HPV), which was
rightfully awarded with the Nobel Prize. Unfortunately some doctors called it the
“first and single vaccination against cervical cancer” instead of one against only a
dozen types of this virus. Harald zur Hausen and his team had identified the parts of
the HPV DNA in genome of cervical cancer cells [29,31]. According to them cervical
cancer tissues harbored the viral DNA integrated into the host-cell genome and the
prevalence of integrated forms of HPV increased as the disease progressed. The
integration itself was followed by a decrease in viral load. Fifty to 80% of a sexually
active population becomes HPV infected during a lifetime. Cervical cancer had long
thought to be causatively induced by sexually transmitted factors, e.g. the inoculation
of extracts from condylomata acuminata could cause skin warts and occasionally
their conversion into squamous cell carcinoma. Less than 10% of infected individuals
develop dysplasia and most of these show a mild form that either regresses or that
fails to progress. The actual lifelong risk for cervical cancer in those infected is not
known and depends on type of HPV infection plus the genetic and immunological
background [31-33].

However, through the ages people have worked out effective methods of
eliminating and preventing this viral epitithelial infection. This is why the virus
constantly changes the composition of its protein shell, which the infected organism
recognizes, and thus can fight the virus. An injection of the aforementioned vaccine
under the epithelium is simultaneously a transfer of information that the viral
infection has already passed the epithelial protective barrier, and, more importantly,
that the vaccination contains a virus which actually is not there. To paraphrase: the
protein sheath can be compared to an open person’s hand, which, instead of the virus,
holds only the information about it. Therefore an excessive reaction, especially of a
not fully healthy organism, can become the cause of illness or even of the death of a
vaccinated person [3,18,19]. Considerable attention in the last decade has focused on
well-characterized or novel genes. However, the future of cancer target discovery
resides not only in the uncharacterized or novel genes, but also in the dark matter of
the human proteome due to the lack of adequate information about the genes [1].
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What more, the presence of circulating cell-free DNA in plasma was demonstrated
not only in cancer patients as specific tumor-biomarkers, but also are originated from
host cells. The investigation of cell-free DNA may provide useful diagnostic and
prognostic information [26]. Human immune system can detect the presence of
cancer before the clinical manifestation of disease and therefore the detection of
cancer-associated autoantibodies in body fluids may reveal the presence of an early
stage cancer. They may have a prognostic value for survival or predict the clinical
benefit of immunotherapy [27].

In my opinion the HPV-DNA parts of the cellular DNA play primary role in
maintenance of the transformed cells. Cervical cancer is a clonal disease and for that
reason original HPV viral part of cancer-cell genome may be a source of HPV viruses
appearing during degradation of exfoliated cervical cells. The beginning of the
neoplastic illness is the appearance of a single cell, which, in order to sustain its
diminishing metabolism, becomes a new entity (neoplasm) through the self-
organization of the cellular genome [2,19]. Also it is well known that development of
cervical carcinoma has been associated with many, not only infectious factors as e.g.
early age of sexual debut, multiple sexual partners, poor sexual hygiene, poverty,
immunosuppressed state of the host, chemical and physical carcinogenic agents as
well as personal genetic background and epidemic role connected with diabetes,
hypertension, obesity, premature deliveries and growing numbers of cesarean sections
without clinical indications [17]. Neogenesis, in the light of the formula of reality

E;mc"‘, results from the possibility of exchanging the mass of the cell’s useless
organelles for the energy needed for the self-organization of the cellular genome of
the cells which are in a dissipathogenic state, also called a pre-cancerous state. The
unigueness of their information is based upon its ability to exist independently as
opposed to matter and energy, the changes in which are determined by one of the
most important natural laws, i.e. the local thermodynamic production of entropy as a
measure of information in a system. Maybe, studying information through the
thermodynamic laws is a more long and complex way of research, while applications
of the neo-Aristotelian scientific Organicism, including Biocosmological
Functionalist-systemic studies (wherein Aristotle’s aetiological teleodriven causes —
c.formalis, c.efficiens and c.finalis — play the decisive role) can bring about easier and
shorter approaches [5].

Information in science has also an own potential, when the borders of human
knowledge are crossed. For example, it was known from the beginning of the
twentieth century that the blood of pregnant women contains a hormonal substance
which causes uterine contractions, called oxytocin. Before this hormone, made of
only a few amino acids, was industrially synthesized in 1953, the whole world used
natural hormonal substances derived from the cerebral hypophysis of animals. In the
case of an overdose the death of the fetus or mother was possible due to the rupture of
uterine walls, and the cause of such tragedies was seen in an inability to determine
the exact hormonal effectiveness of the natural tissue extracts. This argument was
eliminated with the introduction of precisely defined oxytocin doses on the picogram
level. The synthesis of the hormone allowed a broadening of the indications for its
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use, but despite the use of exact dosage the aforementioned tragic cases still occurred,
until 50 years ago, in Cracow, the concept of relative duration of the human
pregnancy was introduced [6,7,22]. Furthermore, the natural compounds of oxytocin
and vasopressin turned out to be much more active than deduced from the hormonal
amounts in them. In this way, based on blind clinical trials, I introduced a treatment
based on natural cerebral hormones, together with precancerous states of the cervix,
already in fifties of the last century. With this | have refuted the prevalent (at that
time) notion that the cervical cancer is not hormonally conditioned. In 1968 |
published the results of these studies, due to which A.V. Schally was able to
determine the chemical formula and synthesize the neuropeptide hormones in 1971,
for which in 1976 he received a honorable causa doctorate of the Cracow University,
and a year later, the Nobel Prize [2,8,9,23-25].

4. Generative entropy

The concept of entropy is important due to its production with every material-
energetic change — the larger the entropy, the less ordered a system is [10,19,21].
Entropy appears each time anew and its size must be larger than zero in order for the
system to function. Furthermore, if the production of entropy in a system decreases
(physicists call this a negative source of entropy), the system can still exist via an
increase of production of entropy in its environment by increasing the dispersing of
mass, energy and information in it. Life is a source of entropy production, which in
living organisms is produced by linked molecular processes increasing (positive
source) or decreasing (negative source) its magnitude.

The basis for all irreversible life processes, including of course carcinogenesis,
are the changes (d) in the production of entropy (diS) through time (dt) carrying the

name of the generated entropy: ? =S..» for the existence of which its value

must be greater than zero. In the end it is the sum of entropy increase of the system
and environment, what holistically is taken into account by the formula of reality

E;mc’, in which “1” stands also for the generative entropy of the system.

This is why oncological prophylactics and treatment, apart from the ageing of
the organism, must take into account other non-cancerous diseases which accompany
the neoplastic one. In such a cellular change of life forms the only stable ones are the
primary cellular states and the neoplasms formed from them, and the middle state of
dysplasia is characterized by an increase in fluctuation of opposing metabolic
processes. Large fluctuations may destroy cells which are easily affected by the
interaction with their surroundings, while small fluctuations may offer the chance of
steering every system onto new metabolic paths. The basic property of neoplastic
cells is not an acquired one, but their own trait in the form of their own unique, self-
organizing under the influence of negative sources of entropy to keep the cellular
metabolism by dissipating mass, information, and energy in the proximity of the
neoplasm.

The increased dissipation becomes a local sign of the beginning of an illness
threatening the existence of the whole multicellular organism, which answers via neo
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angiogenesis, the widening of blood and lymphatic vessels in the area of the
neoplasm, being a morphological effect of previous biophysical, biochemical and
immunological changes. The deciding event for a neoplastic illness is the
effectiveness of the immune system upon the individual cancer cells, the destruction
of which by phagocytes can presently be imaged in real-time. Due to modern
technology one may define the most endangered parts of the organism via magnetic
resonance and spectroscopy. After the removal or even a reduction of neoplastic
tissue the use of hyperthermia adds to the classical surgical methods, which results in
a lower possibility of acquiring the marginal tissue around the neoplastic one to
guarantee oncological sterility, it is the removal of all cancer cells in the way of
eliminating germs. Finally, the modern thermodynamic method, (e.g. the unexpected
analysis) found a direct use to determine the characteristic changes of energetic
nucleotidal genes in cells undergoing carcinogenesis [11,13,15,17,20].

F. Collins called the nucleic genetic code the language of God due to its
universal extent. Similarly one can see God's provision of free will and the Decalogue
in the form of the local formulation of the second law of thermodynamics, or, more
closely, the statement that the negative sources of entropy generate new positive
entropy sources. This means that in this universe good ultimately defeats evil,
because it is the informational anchor of faith and hope. This happens because the
laws of nature act of themselves and independently from human interference, which,
incorrectly interpreting the universe, can disturb it only locally, but not on a greater
scale.

Conclusion

Man, as the individual unit of society, through his life, work, and free will
defines his relationship to truth and good through the informational state of his “I”,
not only through action, but also through inaction in relation to his environment. He
Is in turn shaped by this environment, an example of which is the similar character of
people living under the same conditions. It should be understood that the word cancer
refers to a chronic disease, although the term is frequently used in medicine to
intimidate people and thus urge them to undergo preventive cancer screenings.
Contrary to the prevailing customs, anticancer therapy should always be accompanied
by the treatment of concomitant pathological conditions as well as by the
normalization of the patient’s environment. Although tumors are also only rarely
genetically predeterminated, all of them derive from genome self-organization. The
universal mechanism of changes in the cellular genetic code is an effect and not the
cause of carcinogenesis. The genetic identity of a human is created in the moment of
conception, therefore pathologic course of pregnancy is associated with higher risk of
cancer, and not only the cancer of the reproductive organs [3,10,14,16,20,22,30]. The
existence of societies dependent on legislative, executive and judiciary power is
naturally regulated by information, but the norms established by people cannot ignore
the real natural rights, according to which the public interest is a priority. From a
psychocybernetic point of view, biochemical and biophysical subcellular structures
composed of multimolecular amino acids and nucleic acids, which, together or
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separately, are able to duplicate or reconstruct their fragments only together with the
whole cell. I generalize these considerations with the following conclusions:

1. In Albert Einstein's most famous equation E=mc? the coefficient of time (speed of
light squared) does not change the identity of mass and energy, and each subsequent
need for defining both these concepts concerning reality results from the lack of
taking the information, which is inseparably linked with them, into consideration.

i
2. The formula of reality E=mc’, where “i” encompasses also a generative entropy —
takes into consideration the system's and the environment's information as the same
type of coexisting fact as mass or energy.

3. The beginning of a person's life on the level of an informational coexistence of
spontaneous changes in the mass and energy of elementary particles requires the laws
of nature to override those of human social life. In order to preserve the human
species the free will of man is limited by the laws of thermodynamics, because the
negative sources of entropy generate its new positive sources.

4. Faith is the oldest source of knowledge about reality comprised of mass,
information and energy, the interdependence of which is described by the formula

i
E=mc’ of the common spontaneous transformation of mass and energy of elementary
particles, together with the information about their states.
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POJIb UTHOOPMAIIMOHHO-KOMMYHHUKAIIMOHHBbIX
TEXHOJIOTUA B BOCCO3JAHWM MTPEJABICTOPUUA U

JTPEBHEHUIIIEA NCTOPUU

Kbpiuuirioab Scnn kbizsbl ABBACOBA®

THE ROLE OF INFORMATION AND COMMUNICATION
TECHNOLOGIES IN THE RECONSTRUCTION
OF PREHISTORY AND ANCIENT HISTORY

PE3IOME. Ha Ce2OOHAWHUL  O€Hb
HEBEPOSMHO BbIPOCIAU BOSMONCHOCMU KAK
000b18aHUsL HOBOU UHDOpMAaAYUuU, MaK u ee
MUpascuposamnusl, CoxXpameHnus, ooOMeHa U
m.0. Bwipocia maxowce ckopocmv nepedavu
ungopmayuu, ee COYUAILHO2O
AH2AACUPOBAHUSL, NPUMEHEHUS HA NPAKMUKE.
Tlomumo smoeo, UKT? danu 603M0ACHOCTb
83AUMHO20 obmena NOJIYYEeHHOL
ungopmayueti MeHcoy PAa3IUYHLIMU
cyovekmamu — CMpaHamu, Y4eHviMu u m.o.
bnazooapsa ecem smum npoyeccam ucmopus
yenogeyecmea, 3emau, ocuszHu Ha 3emie,
3apodcoenHuss  OMOU  JHCUSHU — HAYUHAIOM
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ABSTRACT. To date, opportunities in
obtaining new information and its
replication, saving, sharing, etc.
incredibly increased. Likewise, the speed
of information transmission, its social
engagement, and application in practice
increased. In addition, ICTs have enabled
the mutual exchange of information
received between the different actors -
states, scientists, etc. With all these
processes the history of mankind, the
earth, life on earth, the birth of this life
begin to take on new contours, get new
features.
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2 UKT — MH(}OPMaLlMOHHO-KOMMYHHUKAIIMOHHBIE TEXHOJIOTHH.
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BBenenue

B ucrtopuu pa3BuTus yenoBedecTBa ObLIO OOJbIIE MOTEPh, YEM HAXOAOK. Tem
HE MeHee, MOTOK HWH(GOpMAIMK, BOCCO3/1aBAaEMBbI MpPU TMOMOIIM COBPEMEHHBIX
KOMMYHUKAIIMOHHBIX TEXHOJOTUH, AT BOBMOXXHOCTh MBICIIUTh 00Jiee MacIITaOHO U
OJIHOBpEMEHHO — Oosee yriyosneHHo. DopMupyeTcs: riiodaibHOe 00IIeIIaHeTapHOoe
CO3HAHHUE, B KOTOPOM MBI 3aHOBO OCO3HAE€M JPEBHUE CIIOM UCTOPUU U UX POJb B
HallleM CETOIHSIIHEM CTaHOBJIEHUMU.

Nutepec k mnpouuioMy Bcerjia MPUCYTCTBOBAI B MEHTAJIBHOCTH JIIOJAEH U
CTUMYJIMPOBAJICS TOCPEACTBOM II€HHOCTEH, SIBJISIBIIMXCS OCHOBOM pPa3UYHBIX
COIMATBHBIX WHCTUTYTOB. DTUM OOECIeYHBaIach CTAOWIBHOCTH Pa3BUTHS, CBS3b
MEX]ly TIOKOJICHUSIMU, a Ha COI[MaJIbHO-TICUXOJIOTHYECKOM YpPOBHE BCerja
MIPUCYTCTBOBAJIA YBEPEHHOCTH B 3aBTpaliHeM JaHe. Cama ujes npeaonpeaeieHHOCTH,
JETEPMHUHU3MA, 3aBEPIIUBIIASICS TIPEICTABICHUEM O BBICIIEH chile, 00KECTBE, TAKKe
ObLIa CBSI3aHA C KEJIAHUEM CHCTEMHOI'O0 OCMBICICHHS CBOETO0 MECTa B MUPE U UMETh
MIPOTHO3UpYEeMOe Oy yIiee.

Kpome Toro, mpencrtaBieHuss O MPOUNUIOM [OMOTralOT COBMECTHOMY
CYILIECTBOBAHMIO JIIOJIEH B TpYIIax, KOJUIEKTUBAX, Pa3IMUHbIX coobimiecTBax. OHU
OOBEUHSIOT HAa JTHUYECKOM, HJICOJIOTMYECKOM, HPABCTBEHHO-TICHXOJIOTHYECKOM,
PEIMTUO3HOM U JIp. ypoBHsX. BeiBaeT, uro u pazobmaer. [louck B mporuiom Jyis
pa3zo0iaueHus KakKux-TO COBPEMEHHBIX COCTOSIHUM U MPE/ICTABICHUN XapaKTepeH s
UJICOJIOTUYECKOTO MPOTUBOCTOSIHUSA, HAIIMOHAIBHBIX, PEIUTHO3HBIX KOH(MIMUKTOB.
ToMy MOXHO TIPUBECTH MHOXECTBO MpUMEPOB. MudonoreMsl, KOTOPHIMU
YKPEIUIIETCSl TOCYJIapCTBEHHOE €IWHCTBO M Ha OCHOBE KOTOPBIX CO3JaeTCs
LIEHTPAJIM30BaHHOE TOCY1apCTBO, BCETJIa MOKHO 3aMEHUTh Ha JPYTye, 4YeM YCIEUIHO
M 3aHUMAIOTCA BJACTM MHOTHUX CTpaH M pETHOHOB, W  3TO BCErJa TIPO3UT
npoTuBocTosiHueM. Celuac 3TO Ha3bIBAETCSl MHPOPMAIITMOHHOMN BOWHOIA.

Jns  [DOCTWXKEHWS TPaXXKJAHCKOTO MHUpa MPABUTEIbCTBA CTPAH  YMEJO
MaHUITYJIUPYIOT UCTOPUYECKUM CO3HAHUEM JIOJICH, CO3/Iat0T MHU(QBI, MEPEMUCHIBAIOT
Y4eOHUKU WCTOPUHU, (POPMHUPYIOT COOTBETCTBYIOIEe OOIIECTBEHHOE MHEHUE.
Bo3MmoxxHOCTM  TelleKkaHaloOB, COLMAIBHBIX cerel B VHTEpHETe aKTUBHO
WCIIONB3YIOTCS ISl CO3AaHUS MOJ0KUTENBHOTO UMHJIKa HICTOPUUYECKOTO MPOIIIOTO C
LEJIBI0 BO3JIEMCTBOBAaTh HA CO3HAHHUE JIOJEH. PeallbHyr0, NpPaBAMBYKO KapTHUHY
CIOKHUTh W3 TOTO MO3AWMYHOTO 3HAHUS, KOTOPOE CJIOXKHWIIOCH K Hayajay ABaJlaTh
MEpBOro0 CTOJIETHSI, HE TaK-TO MPOCTO. TeM He MeHee, €CTh psJi UCCIeoBaTeNeH,
KOTOPBIE CTPEMSTCS JOOPOCOBECTHO IMOKa3aTh PEAJbHOE MOJOXKEHUE el B HalleM
ucropudyeckoM mnponuioMm. CaenaTh 3TO B YCJIOBHUSIX MPOTHUBOCTOSIHUS Pa3IMUHBIX
CTpaH U PErMOHOB, 0OPHOBI CymepAepKaB 32 MUPOBOE BIUSHUE HE TAK-TO MPOCTO.

@dakThl 3aMaTYMBAIOTCS, APXUBBI JIEPXKATCS 3aKPBITBIMH, MaTepualbl MPOCTO
yHUUTOXaroTcst. IcTopus 3HaeT MHOXKECTBO TakuX (hakTOB, KOTJIa CTUPAIKCH C JIUIA
3emun 11eIbie OMOIMOTEKH, K IPUMEPY, ATCKCAHIPHUICKas, 3opoactpuiickas°. Kpome

3 N3BecTHO, UTO «AJekcaHip MakeIOHCKUH CKHTall XpaMbl, B KOTOPBIX IMOKJIOHSUINCH OTHIO,
yOWBam KpEroB-MaroB M YHUYTOXKAJ CBAIICHHBIE KHUTH. B 3Ty 310Xy MHOTHE TEKCThI OKa3aluCh
notepsiHb (Byposckuii 2007).
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TOr0, HAPObl, COCTABUBIIKE KOTJ1A-TO LENBIN IIJIACT HCTOPUU YEIIOBEUECTBA, MO PSALY
MIPUYUH T[IEPEKUBAKOT CTAarHALMIO, JErPAAUPYIOT, a COLMAIbHO-TIOJUTHUYECKUE
CTPYKTYpbI, B CHIIy Pa3HbIX MPUYUH, CTPEMSATCSI KaK MOXHO CHUIIbHEE CTEpPETh W3
CO3HAHMS JIIOAEH HMCTOPUYECKYI0 MaMATh, CBECTM €€ K YPOBHIO IPUMHUTHBHBIX
MPEACTABIICHUM, BOCXBAJSIOIIMX JIMIIb ONPENEIICHHBIE CTOPOHBI 3TOW HCTOPHH,
BBITOJIHBIE TpaBsiiemMy kiaccy. [louemy ato mpoucxoaut? [louemy 0OBEKTHBHOCTH
HCTOPUM BCETrJa CTPaJaeT M3-3a UMIEPCKUX aMOMIUMN M 3aMalleK MpaBsIMX MHUpPa
cero?

3nech ymectHo Oyaer BcmoMHHTH Jleima Kapreru, KOTOpwIM mmcai, dToO
IFOJBMU TIPaBAT TOPAOCTh M 3TOW3M, A JBWXKYT TIIECIABUE W MPEAPACCYIAKH
(Kapuern 2000, c.17).

OcHOBHas YacTh

WHTepec k ucTopun TEM BBIIIE, YEM OOJIbllIe OHA OoTAaIseTcs oT Hac. Hapsny c
peanbHBIMM ITOMCKaMM JPEBHUX 3HAHMM, WIEJ NapaJUIeIbHBIA aHAIU3 4epes
PEKOHCTPYKIUIO IPOMJEHHOTO HCTOPUYECKOTO IyTH ITyTEM JIOMBICIIMBAHUS, B UTOTE
MOSIBUJIMCh MHOTOYHCJICHHBIE XY O0KECTBEHHBIC INPOU3BEACHMS, B TOM YHCIE U
BCEMHUPHO M3BECTHBIX aBTOPOB, Takux, Kak ['epbept Yanbc, XKronp Bepn, Jxopmx
Opyamn, Aptyp Knapk, MHOrMX Opyrux, B OCOOEHHOCTH NPEACTaBISIIOIIMX XX U
MOCJICYIOIIMI BEKA.

Takum 00pa3oM, MOMKHO pa3rpaHUYUTh HECKOJbKO MOTOKOB HH(pOpMAIIHH,
CO3JaHHBIX B OOILIECTBEHHOM CO3HAaHUU B M3YYEHUHU HCTOPUH, MPUYEM C Pa3HOU
noJiell 0ObEKTUBHOCTH:

* DaxkTONOrMYeCKMi Marepuall B BHJAE COBOKYINHOCTHM CBEICHHM O
MaTepUalbHBIX U KYJbTYPHBIX MaMATHHKAX; 3TOT Marepual TeM MEHEE JIOCTYIIEH,
YeM JIPEBHEE UCTOPHS, B CUITY UMEIOIIUXCS CIa0bIX MPUYMHHO-CIIEICTBEHHBIX CBS3EH
MEXIy OTACHbHBIMH (akTamMu U coObiTHsAMU. CrlaegoBaTeabHO, JOTOT OJIOK
MaTepUajoB OYEHb Majl 0 00bEMY, OUEHb LIEHEH U MaJIOOOBSICHUM 110 COBPEMEHHBIM
Hay4YHBIM MOHATUSAM U MepkaM. C TOYKM 3peHHs NMPUMEHEHUS] KOMMYHUKALIMOHHBIX
TEXHOJOTM BO3MO>KHOCTH MOMCKA, COXPAHEHUS M aHalIM3a MOJ0OHBIX MaTepuajoB
Ha CErOJHSAIIHUI JIeHb 3HAYUTEJbHO PacCIIMPWINCh, XOTS MaclITaObl COXPaHHOCTU
CTapHHbI YMEHBIIAKOTCS U3 I0/1a B TOJ.

* KoHuenmuu u Teopun O IPEBHUX MEpHOAAX WCTOPHUH, BBIIBUIAEMBIE HA
MPOTSHKEHUH CO3HATENbHOTO pa3BUTHs oOuiecTBa. Creays oOlieMy 3aKOHY CMEHbI
napajurM Hay4YHOW KAPTUHBI MHUpA, WIM HAYYHBIX DPEBOJIIOLMI, BBIIABUHYTOMY
T.Kynom (Kyn 1962), Bce oHM, IO UICTEUEHHH OINPEIEICHHOIO BPEMEHH, YCTapEBAIIU
M 3aMEHSUIMCh JAPYTMMH. MOXKHO JIMIIb BBISIBUTH ONPEEICHHbIE NPHUHIMIBL U
3aKOHOMEPHOCTH, OOIIMe Il HEKOTOPBIX TEOPUM M KOHLENUUH, Ha (uisocodckom,
CUHEPreTUYeCKOM M B I1IEJIOM Ha OOIleHaydyHOM ypoBHe. VcmbiTaHue BpemeHeM
BBIJIEP/KAJM HEMHOTME W3 HUX. HEKOTOpble MCKYCCTBEHHO BO3POXKIAKOTCS B CHILY
UICOJOTMUYECKUX MOTPEOHOCTE WM  CBOEOOpa3HOM MOJbI Ha  HAy4yHBIE
npeamnoyTeHus: OpiBaeT Tak (kak 3to Obuto ¢ Jlekaprom, O.Kontom, u mp.), Korma
pa3BuUTHE OJHOU cdepbl, K MpUMepy, 00JacTH €CTECTBEHHBIX HayK, IOJ0IPEBajio
HAyYHBIM HHTEpEC K 00JIaCTH OOIIECTBEHHBIX WM TYMAHUTAPHBIX HAyK, B YACTHOCTH,
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K HOBBIM KJIACCHU(UKAITUSAM U TIPUHIIMIIAM CUCTEMHOCTH; B UTOT€ TIOSIBIISIOTCS HOBBIC
METO/Ibl M TOJXOJbl B aHaidM3€ OOLIECTBEHHBIX SIBICHUI, B TOM YHUCJE IPEBHUX.
3nece UKT wucnonb30BaiuCh W HUCIOJB3YIOTCSA JUIsl COXPAaHEHHs] HH(POPMAIINH,
oOMEeHa €10 B HAy4YHOM COOOIIECTBE, YTBEPKACHUS B OOIIECTBEHHOM CO3HAHUHU.

* Cucrema OOIIECTBEHHBIX IIEHHOCTEHW, OpHEHTAIMil, MOTHUBAIMH BOKPYT
npoOJieM JpeBHEW MCTOPUM, KOTOpPas COCPEIOTOYEHA B OCHOBHOM Ha ITHHUYECKOM,
HallMOHAJIBHOM YPOBHSX OOIIECTBEHHOTO CO3HAHUA. MEHTAIBHOCTh KaXJI0ro
HUCTOpUYECKH C(OPMHUPOBABIIIETOCS  COOOIIECTBA JIFOACH, B COOTBETCTBHHM C
PETHOHAIBLHBIM, TEPPUTOPHUATBHBIM PA3BUTHEM, COACPKUT B cebe MOomo0HBIC
IIEHHOCTH W OPUEHTAIIMU, KOHKPETHO BBIPAKAIOMIUECS B BHUJIEC OOBIYACB, TPAJUIIHMA,
o0Opaza u CTUJIS KU3HU, HOPM TMTOBEJICHUS], BCEU KYJIBTYPHI B IIEJIOM.

CTpyKTYpHBIM  3JIEMEHTOM  CaMOCO3HAaHUSI B KYJbType  SIBJISICTCS
CaMOMICHTH(UKAIINS, CAMBIM TJTyOMHHBIM OCHOBAaHUEM KOTOPOH CITyKaT apXCTHUIIBI.
Cnoxnas padota o ux BeisgBieHuto (MBanosa, 2004) B cO3HaHMM COBPEMEHHOIO
YeJoBeKa IOKa3zalia, YTO APXETHUIIbl, CBA3aHHBIE C MPOCTPAHCTBEHHO-BPEMEHHBIMU
MPEACTABICHUSIMHU, 3aMBIKAIOTCS, TMpeXae Bcero, Ha JgaHamadre, KiuMare,
0CcOOeHHOCTSIX (ayHbl U (IOPHI, W JIMIIL B ONPEACICHHON Mepe — Ha HEKOTOPBIX
XapaKTEepUCTUKAX  COIMAJIBHOM  Cpelbl, B  OCOOCHHOCTH  CBS3aHHOM ¢
(YHKIIMOHUPOBAHUEM CEMBH U ObITA.

ApXETUIIbl KUBYT B IOJCO3HAHUU HECKOJIBKUX MOKOJEHUN, HO MPU YCIOBUH
CTaOMJIBLHOCTU Cpefbl, UX nopoaubiie. Celuyac 3Ta CTAOMIBHOCTH HapYIIICHA,
Murpanusi (Kak BHYTPEHHsIS, TaK W BHEIIHSIS), BBIPABHUBAHHE YPOBHS JKU3HH,
(dhopMUpoOBaHHE HOBOTO OBbITA M HOBBIX CEMEWHBIX OTHOIICHWM, MHTETPAIIMOHHBIC
MIPOIIECCHI JICJIAIOT HEBO3MOXHBIM COXPAaHEHUE U KYJbTUBUPOBAHUE APXETUIIOB B
MIPEXKHEM BUJIE.

Bwmecrte ¢ Tem mojico3HaHue, Kak (PyHJAAMEHT CO3HATEJIbHOW KU3HHU 4YeIOBEKa,
«HEBUAMMAs 4YacTh aiicOepra» CO3HaHMS, COXpaHsAET MaMsATh 00 apXeTurax, 4To
MIPOSIBJISIETCS. B CTPEMJICHUU JIIOJIEH M CEroJiHs 3aKJII04aTh 0CO00 IIEHHBIC JJi ceOs
CMBICJIBI B ONIPEJEIECHHBIE CUMBOJIBI — aMYJIEThI, pUTYaIbHbIE JEUCTBUS, PUTYAJIbHBIC
cioBa. [lomMOYb NPaBUIBHO OLEHUTH CHUTYALUIO, OIPEICIUTh OpPUECHTAIUU W
YCTAHOBKM MOTYT HE TOJIBKO COI[MOJIOTH, IICHXOJOrH, T[CUXOTEpareBThl U
COIMAJIbHBIE PAOOTHUKH (XOPOIITUM 00pa3lioM TaKoW pabOThI SBISETCS AEATEIHHOCTD
Heitna Kapueru [Kapueru 2000, ¢.5]), HO U maparcuxoyior, KOJIyHbI Oenoi (vim
YepHOM!) Maruu.

C noMmompl0 THUMHO3a, BHYIICHUS, (PU3UYECKOTO BO3JACUCTBUS JENalOTCS
MOMBITKA JJOCTUYh JKEJIA€MOTr0; TPUYEM BO3MOXKHOCTh 3TOTO 0OOCHOBBIBAETCS UeeH
€MHCTBA MUpPa U YEJIOBEKA; B CUCTEMY OKKYJIBTHBIX HAYK BXOJWJIA TaKue€ pa3Jeibl,
KaK TeorHo3ust (0orono3Hanue), GU3HOI0rHO3Us (I03HAHUE MPUPOJIbI), KOCMOTHO3US
(mo3HaHue Mupa), aHTPOMOTHO3Us (ITO3HAHHWE 4YEJOBEKa), THO3HUC (CBSIICHHOE
Y4Y€HUE), TEOpUsl MPAKTUUECKOM Maruu (Marm4eckoe HCKYCCTBO) M JESTEIbHOCTH
kosieruu maroB (Kosanes 2003, ¢.10-11).

Ha ocHOBe »53TuX 3HAaHWN MPEACTABIAETCA BO3MOXKHBIM «BO3JAEHCTBOBATH
JVHAMU3UPOBAHHON YEJIOBECUECKOM BOJIEWM HAa JBOJIIOLUIO KUBBIX CHJI MPUPOABI B
CMBICIIE €€ YCKOPEHHs», T.€. (paKTUUECKH HJIET PeUb O NPEBPAIICHUU SHEPTUU

Vol. 4, No. 4,
Autumn 2014

BIOCOSMOLOGY — NEO-ARISTOTELISM




420

(Komanes 2003, ¢.15-16) u3 onHoit opMbl B Ipyryr0. Marudeckue puTyaibl UMEIOT
OYEHb JIPEBHIOI0 MCTOPHUIO; CXOACTBO Maruv W (GuiocoPuu 3akiarovyaeTcss B
BOCIPUITUH UJEU €TUHCTBA M Pa3BUTHUSI MUpPA U YEJIOBEKA; pa3IMune 3aKJII04aeTcs B
TOM, YTO 3HAHMS TH B Marul UMEIOT MPAKTUYECKOE 3aBEpIICHHE B pUTyajax, a B
¢unocopun — CKIAABIBAIOTCS B KOHIICMIMHM, YTONWHU, MOJEIM HACTOSIIETO U
&KemaemMoro Oyayuiero.

C npyroit CTOpOHBI, 37€Ch JENAIOTCS MONBITKM BO3POJUTH KayecTBa U
CIIOCOOHOCTH 4YeJIOBEKa, KOTOPhIE KOTAa-TO OBLTM y HEro M Temepb yTpadeHbl. B
KadecTBe IMpUMEpa MOXXHO OOpaTuThbes K Tpynaam Kacrtanenmpl, rae oOpHCOBaHBI
OOpsiIbI M pUTYyaNIbl JPEBHE-IIIAMAHCKUX PHUTYaJOB, KOT/IAa-TO WMEBIIUX OOJBIIOE
pacnpocTpaHeHne Ha Teppuropun Amepuku. Kceratu, 3TO TakKe OAUH U3 IIyTeH
BOCCTAQHOBJICHUS CBSI3W MEXKy HBIHCIIHUM M TPONUIBIM, MEXIYy COBPEMEHHBIM
YEeJIOBEKOM M €ro MpamnaMmsiThio, KOTOpas OTIMYaNach KPENKUMH CBS3SIMH C
OKPYXAaIOIIMM MUPOM, B TOM YHCIIE U HA TyXOBHO-330TEpHUUECKOM ypoBHE. OO 3TOM
nopoOHO MOXKHO mpouuTath B omHou m3 kHur K.Kacramensr (Castaneda, 1993).
3nech, kak BuauMm, Bo3MoxHocTH WKT gomonHsitoress 1moaco3HaTENbHBIMU
BO3MOXKHOCTSIMU camoro 4yenoBeka. [lomuepkuem, uro B Oyaymem WMKT npencrout
IOJKIIOUUTHCS» K YMO3PUTEIBbHBIM CIIOCOOHOCTAM 4YEJIOBEKa, YTO IOMOXKET
BBISIBUTH CaMbl€ JIPEBHHME IUIACTHI €r0 CO3HAHMS, U, CJIEIOBAaTEIbHO, MX CBS3b C
OKPYXAIOIIUM MHUPOM, C 3arajJikaMd MHPO3JIaHUs, €0 3apOKICHUS, 3apPOKICHUS
KA3HU Ha 3eMIIe.

ScHo, uyTo ¢unocodus Bcerga OTAUMYAIACH YMO3PUTEIBHOCTBIO, Marus —
MPaKTUYHOCTHIO; PHITIOCOPCKHIE 3HAHNS OCHOBBIBAJINCH HA PAITMOHAITBHOM ITOIXOE K
JICHCTBUTEILHOCTH; 3HAHUS B OKKYJBTHBIX HayKaX CTPOWJIUCh Ha HACX,
MOYEPKHYTBIX M3 ©CTECTBCHHBIX W TyMaHUTAPHBIX JTUCIUIUIMH, T.€. HE Ha
Metam3ndecknx. OKKyJIbTHBIC 3HAHUS W JEHCTBHS JOJDKHBI ObUIM TTOMOYb B
JEHCTBUSAX U TTOBEICHUH YeJIOBEKa (IIOPOM HE COBCEM IpaBEIHbIX ), pritocodckue ke
3HAHUS CIYXKWIA U CIy>KaT TYMaHHM3aIllMW YEeJIOBEUECKUX OTHOIIECHUH, BO3BBIIIICHUIO
HPABCTBEHHBIX LIEHHOCTEMN.

B kynbpType Kaxxaoro Hapoaa 60rarcTBO CMBICIOB OBITHSI M YEIOBEKA BIOYKEHBI
B 3HAKOBBIC CHCTEMBI SI3bIKa, I033UH, MY3bIKH, OOraTtoii OBITOBON OOpPSIOBOCTH,
CBS3aHHOW € 00pa3oM M CTWJIEM XU3HH. B COBpeMEHHOM OOIIECTBE KM3Hb ITHX
3HAKOBBIX CHCTEM HANpPSIMYIO CBsI3aHA ¢ MX (PYHKIIMOHUPOBAHHEM U CIIOCOOHOCTHIO
BBIZICP)KATh «KOHKYPCHIIMIO» C BIMSHUEM MOJOOHBIX CHCTEM M3 JAPYTHX PETHOHOB,
npexje Bcero 3amaaa. BMecte ¢ Tem cpeia He Bcerja COOTBETCTBYET TPEOOBaHUSIM
MEHTAJILHOCTH JIIOJICH, TEM HE MEHEe, UJCT IMOCTOSHHBIA MPOIECC «IPHIIAKUBAHMS)
WX C COINHMAIBHBIMH HOpMaMu. [Ipw HECOOTBETCTBHH BO3MOXKHBI KOHQIMKTHI,
HEBPO3bl, HEPBHBIE 3a00JICBaHMS, Ha UYTO YKa3bIBajl B CBOE Bpems e 3.Dpetin.

BwmecTe ¢ Tem, Hapsay ¢ yKa3aHHBIMH HANpaBJICHUSIMH HCCICAOBAHUS JIPCBHEH
ucropun, GOPMHUPYIOTCS HOBBIC, CBSI3aHHBIC C HOBBIMHU Bo3MokHOCTs MU MKT. Oto
CUCTEMaTHU3aIMsl CBEJACHUH, CBA3AHHBIX C PA3IMYHBIMHU TIEPUOJAMU UCTOPUHU, HOBBIC
dbopMBI W METOABI WX XpaHEHHs, aHaM3a, O0OOIIEHUsS, pacmpocTpaHeHus. YUTo
UMeEeTCs B BUAY?
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Ha ceromssinmianii 1eHh HEBEPOSITHO BBIPOCIHA BO3MOXKHOCTH, KaK TOOBIBAHUS
HOBOM MH(GOPMAIIUU, TaK U €€ TUPKUPOBAHUS, COXpaHEHHUs, OOMEHa U T.JI. BBIpOCia
CKOPOCTb Tepeiaud HHGOpMaIliy, €€ COIMaIbHOTO aHTAKUPOBAHUS, IPUMECHEHUS HA
npaktuke. [lomumo storo, UKT nanu BO3MOXKHOCTh B3aUMHOT'O OOMEHA MOJIyYeHHOM
nHpopmaruei MEXay pa3IMYHbIMH CYOBEKTaMH — CTpaHAMH, YYEHBIMH U T.I.
biarogaps Bcem 3TUM mpolieccam UCTOPHS YeJIOBEUECTBa, 3EMIIH, )KU3HU Ha 3eMile,
3apOXKIEHUS ATOM KU3HU HAUMHAIOT MPUOOPETAaTh HOBBIE KOHTYPHI, MTOIy4aTh HOBBIE
XapaKTEPUCTHKHU.

[TosBNISIFOTCS HOBBIE KOHIIEHIIUU, TEOPUH, OOOTAIICHHBIC (DaKTaMyd W HIICSIMH.
Nner KOHKypeHIMS MEXIY OTACIbHBIMU HAYYHBIMU IIKOJIAMHU U HaINpaBICHUSIMU.
Nner mouck wuctuHbl. CKiIaaplBacTCs HOBasg HayyHas KapTUHA MHUpa, IPUYEM,
YUYUTHIBAsA MPEIMET MOUCKa (MCTOPUIO 3apOKICHHUSI YEJIOBEUYECKOM pachl Ha 3eMile,
dbopMHUpOBaHNE IUBUIN3ANMA U T.J.), OHa BCE €II¢ HOCHUT MO3aW4YHBIA XapakTep,
MOCKOJIBKY HYJKJIa€TCSI B HOBOM KOHIIENITYaJIJbHOM TIOJXOJE, OCHOBAaHHOM Ha
CUCTEMHOM YyueTe BceX (HaKTOPOB CTAHOBJICHHS YEJIOBEYECKON HCTOPUHU €Ile B
rIIyOOKOM TPEBHOCTH.

[IpencraBienuss 0 IPauCTOPUM U APEBHEUIIEH UCTOPUM MOYKHO PA3IAEIUThH MO
pPa3HBIM OCHOBaHUSM Ha OTJACNIbHbIE TPYIIbl. B YacTHOCTH, MOXHO BBIJCIUTH
cleAyIoIe OJIOKH:

- ICTOpUS 3aPOKICHHS KU3HHU Ha 3eMIIE;

- HICTOpUS 3aPOKICHHS YEJIOBEUYECKOM KU3HH HA 3EMIIE;

- 3apOXKJICHUE U CMEHA IUBUJIA3ALINM;

- POILIECC 3aPOKICHUS pac U HAPOJOB (ITHUUYECKUX TPYIIMN);

- MPOLECC 3apOKIACHUS NPEBHUX PEIUTUM, B TO YHCIE NEUCTBYIOIIUX J0 CHX
nop.

JI1s1 COBpEMEHHOT0 MCCJIEA0BATENsl BAXKHBI HE TOJBKO HailIeHHbIE ()aKThl U UX
XPOHOJIOTHYECKasl MOCIIEIOBATEIbBHOCTh, HO M HUX OCMBICICEHHE, B TOM YHCIIE Ha
napagurMaibHoM ypoBHE. C pa3BUTHEM HAyKH, MEPEXOAUBIINX BPEMSI OT BPEMEHHU
Ha YpOBEHb HAYYHO-TEXHUYECKUX WM HAYyYHO-TEXHOJOTUYECKUX PEBOJIIOIUN
0OIIIEMEeTOI0JIOTUYECKAE OCHOBaHUS HAyKH, B TOM 4YHCJIE M HCTOPHUYECKOM,
pa3BUBAMCH Bce OoJbIle, BOWpas B ceOsS MPUHIUIBI CHCTEMHOTO IIOAXO0Ja M
MojaenupoBanus. B atom otHomenun MKT craHoBUIMCH OOMBIIMM IOJCIIOPHEM HE
TOJIBKO JUIsl BBISBJICHWS M YyTOYHEHUs (PAKTOB, HO M MX CHUCTEMATHU3alUU MU
OCMBICJICHUS Ha COI[MATILHOM YPOBHE.

TpaauIMOHHBIN MOAXOJ K UCTOPUU Bce Oojiee U3KUBACT CEOs: «OH, MPEKIE
BCETO, HEJOOIICHUBAET €CTECTBEHHbIC OCHOBBI OOIIECTBEHHON JKU3HM B JIMIIC
YeJIOBEYECKOr0 MOTEHIMAada W TPUCYIIMX €My 3aKOHOMEPHOCTEH, KOTOpbhIe He
CTUXUWHO CIEAYyIOT B (hapBaTepe MPOU3BOJCTBA, 4 aKTUBHO PEATM3YIOTCS B MPOLIECCEe
HMCTOPUYECKON JEATEIbHOCTH JIIOJICH B pa3BUTHUU MaTepuaibHOoro mupa» (Kosasnes
2003, c.5). CucremHbIii TOAXO0MA, HanOOJIEE TPUBIICKATEIBHBIA C TOYKH 3PCHUS
BO3MOJKHOCTEH, KOTOpPBIE OH JaeT HCCIEeNO0BATeNto, TMpeanojaraet (GhopMupoOBaHHE
HOBBIX METOJOJIOTUM, UCXOAIINX W3 TaKUX 0a30BBIX MPEJCTaBICHUI O MHUpPE, Kak
€AUHCTBO TMPHUPOJHOTO U COIMAIBHOTO, «IJIOOATBHBIM XapaKTep OJBOJIONHH U
camoopranu3zanuu popm matepun» (Kosanes 2001, c. 380).
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Uro MBI HMMeEEeM CeroJHi C TOYKH 3pPEHHUS paccMaTpuBaeMoil MpoOieMbl?
KakoBbl mpencTaBiieHuss O MPauCTOPUM B YKa3aHHBIX HampaBieHUsIX? YUUTbIBas
00BbEM CTaThH, BKpATIIE OXapaKTEPU3YeM KaK10€ U3 HUX.

Ucmopus orcuznu na 3emne. W1 310, M Bce Japyrue (BbIIICyKa3aHHBIC)
HaIpaBJCHUS BBIPAXKAIUCh B paMKaxX HE TOJBKO «YHMCTO» HAYYHBIX MPEACTABICHUM,
HO M, NPEXKJE BCEro, B BUJE, HA3bIBAEMBbIX celdac (haHTACTUYECKUMHU (BHIUMO, B
CWIy UX JPEBHOCTH, TOpPOH OECCBSI3HOCTH M XAOTUYHOCTH H3-3a IIJIOXOU
COXPAaHHOCTH), MU(DOB, 00psAIOB, 00BIYAEB, APYTUX (HOPM CO3HATEIHLHOTO OCBOCHUS
NEUCTBUTEIBPHOCTH JIPEBHUMH JIIOABMH. TO, Kak MM HOPEeNoJHOCWIACH 3Ta
uH(pOpMaIIs, ONPEACTUTH B OOJIBIITUHCTBE CIYy4aeB JOBOJIBHO TPYAHO.

Ceromast MubB CMEHSIOTCA KOHICTIMSIMU U TEOPUSMH, KOTOPBIE WIIH
OLICHUBAIOT Pa3BUTUE UCTOPUHU, €€ XapaKTEPHbIE OCOOCHHOCTU WJIU C TOUYKU 3PECHHS
KakoW-1100 OAHOW mapagurMbl (K MpUMEpPYy, LUUBUIU3ALMOHHON, (OPMAIMOHHOM,
KyJIbTYpPOJIOTUYECKON, U T.A.), WJIM HAa OCHOBE MYJbTUIUCUUILIMHAPHOTO MOAXO0a
(JIedenp, 1996). B kaxxaoM W3 ATUX HaAIpaBICHUM BO3MOXKHOCTH HCIOJb30BAHUS
UKT paBHbl, onHako 3To jAenaerca He BceMu. Hambonee mpoJBUHYTHIMH B HTOM
OTHOIIEHUU MOXHO Ha3BaTh paboThl O.J/leHukeHa (X0Tsa ucTopuorpadbl MOPoOi
COMHEBAIOTCSI B LIGHHOCTH €T0 JOKa3aTeJIbHOM 0a3bl).

Hcmopus 3aposrcoenus uenoseueckotui socuznu Ha 3emne. O6 3TOM CYIIECTBYET,
KaK W3BECTHO, MHOXECTBO THUIIOTE3, MPHUYEM, HECMOTPS Ha BCE PACLIUPSIOIINECS
BO3MOXHOCTH  MH(OPMAIIMOHHO-KOMMYHUKAIIMOHHBIX ~ TEXHOJOTHUM,  OCTarOTCs
TYNUKOBBIE CHUTyalldd U BOIPOCHI, CBsI3aHHBIE ¢ MHpo3aaHueM, ColHeuyHON
CUCTEMOM, Teopuel 3BoolMu U npod. CraHoBUTCA Bce Ooblie MH(OpPMALUU U
JOKA3aTelIbCTB O CXOJICTBE 4YEJIOBEKa C HEKOTOPBIMH YeJIIOBEKOOOpPA3HBIMU
o0e3bsiHaMU, IPUYEM B HEKOTOPBIX ciydyasx (00HOO0O, KapJIMKOBBIA MIMMIAH3E) 10
98%"*. C pa3BHTHEM TEXHONOTMH CTAHOBUTCS TAKKE M OOMBIIE BO3MOXKHOCTEHT
MOATACOBKU (PAKTOB, XOTS W JJII MUCTOPUHU, U JJII €CTECTBEHHBIX HAyK MpobdieMa
ucropuorpaduu, unu BiaagaeHus ¢pakTamu, Bcerja Oblja Ha IIEpBOM MECTe.

3aposcoenue  u  cmena  yusunusayui.  braromaps  MHOrOBEKOBBIM
HCCIICIOBAHUSIM CJIEAOB JPEBHEH HCTOPUM UMBWIM3ALNKN, HMEIOTCS Pa3IudHbIC
TOYKH 3PEHUSI HAa UX KOJIUYECTBO, MOPSAOK M MPUYMHY CMEHbI OJHOW Ha APYIYIO;
IpUYEM OIpPEAENIEHHOro, OOLIENPUHATOr0 Mmoaxoaa 3aech HeT. CoBpeMEHHbIE
TEXHOJIOTUU TOMOTAal0T CBECTM BOEIWHO MHOTOYHCIICHHBIE TMPEINOIOKEHUS U
BBIBOIBI 1O TIpoOseMe, JenaThb aHajJOoTMM W CpPaBHEHHUS, HEOOXOJMMBIE BBIBOJIBI.
N3BecTHO, UTO «IpPEBHUM MHUP AHTArOHUCTHUYEH W HECTAOWJIEH, BOpPOYEM, KaK W
HBIHEITHUNA. B Be4HOM MPOTUBOOOPCTBE HAXOATCS BJIACTh U OECIpPaBHBIC, UMYIIHE U
HEUMYILKE: ABNATPUIIBI U JEMOC B ATTHKE, CIApTUAThl («pPaBHbBIE») U MEPUIKU U
uiotel B Cniaprte, natpuiuu u miedeu B Pume, «0Oenas» u «depHas» KOCTh MOHTOJIOB,
«OO0JbIIINE JIOAN» U «IOJIBIN JII0/1» IIYMEPOB, pa3inyHble BapHbl B ApeBHEH NHauun
u T.40.» (Muponos B.b., 2006, ¢.3). Cuurtaercs, 9T0 COBpEMEHHAs ITUBHUIN3AINS —
naras no cuery. llepBag — 3TO UMBWIM3ALMS acypoB, 3aTEM — AaTJIAHTOB, MOTOM
JIEMYpUUNIIBI, TIO3JHUE aTJIAHTHl WM OOpew, M, HAKOHEIl, COBPEMEHHBIC JIIO/IU, T.€.

4 Cm.: BoH0GO, KapinKkoBbIii miMmanse // http://monkeysworld.ru/
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apuiickas uuBuwiam3anus. Tak cuutaer J.Mynpames (2010). MMeroTcs aaHHBIE 1O
pEabHOCTU CYIIECTBOBAHMUS KaXJAOW U3 YKA3aHHBIX LUBWIM3ALUNA, OJHAKO UX
HeJ0CcTaToyHO, a Bo3MokHOCTH KT B naHHOM ciyyae — orpaHHYeHbl, pa3Be YTO B
0000I11IeHNH U pacrpocTpaHeHUnn UHPOPMAIH 10 JaHHOH TTpodJieMe.

IIpoyecc 3apooicoenus pac u Hapooos (3muuyeckux epynn). 3necb UKT ects rae
pa3BEpHYThCSA, TOTOMY UTO pabdoTaTh C YEJIOBEUECKMM MaTephalioM Ha
TeHETUYECKOM, (PU3HOJOTUYECKOM M B IEJIOM (U3HKO-XUMHUKO-OHMOJIOTHYECKOM
YPOBHE BIIOJIHE Hay4yuiauch. HeT orpaHnueHuid B peanv3aluy >KEJIaHWWU JIHOJIEU 1O
BOCITPOM3BOJACTBY  YEJIOBEUECKOW  KHU3HHU, JApyrux cdep, CBI3aHHBIX C
3a00JI€BaHUSMHA, B TOM YHUCJIE M TCHETHUYCCKUMH, 10 YIYUIICHUIO YEeJIOBEUECCKOM
MOPOJIbI, OJTHAKO BCE €I OCTAeTCS HE 0 KOHIIA pacir(pOBaHHBIM T€HETHYCCKHMA
KOJI YEJIOBEYECKOTO CYIIECTBA, HEU3BECTHBI ITyTH MUTPALIMHU ITHUYECKUX U3MECHEHUH,
U TeM Oojiee — 3apOKICHHMS W pa3BUTHA pac. Ha ceromuHsmHuii JeHbR MOKHO
COXPaHUTh U BOCIPOU3BECTH Yepe3 MHOTO JIET KOHKPETHYIO JIMYHOCTH (IIPU MOMOIIHU
CHeIUaIbHBIX PACTBOPOB U MPUOOPOB), HO TMOHATH, KaK MOSBUIKCH Pachl, MOKa HE
TIpeICTaBIAeTCS BOSMOXKHBIM® (JIpobbiesckuii, 2010).

IIpoyecc 3apooicOenus OpesHux penucutl, 8 Mmom Yucie O0eucCmsyruwux 00 Cux
nop SIBISIETCSA MPEIMETOM SIPOCTHBIX CIIOPOB, B CHITY UICOJIOTUYECKUX U MEHTAJIbHBIX
MPEANOYTEHUN PA3IMYHBIX COLMAJBHBIX W HAy4YHBIX rpymnn. KopHH penuruu, Kak
COIIMAJIbHBIE, TaK U MO3HABATEIbHBIE, TOJKYIOTCS IMO-Pa3HOMY, B 3aBUCHMOCTH OT
MO3UIMU HcclieioBarenis. Bmecte ¢ TeMm, Onarojgaps CTpPEMHUTEIBHOMY Pa3BUTHUIO
(U3MKM, B YACTHOCTH, KOCMOJIOTMM W KBAaHTOBOM MEXaHHUKH, BCE OOJIbIIe
YKOPEHSIETCS MBIC/Ib 00 SK30THYECKOM MPOUCXOXKJICHUM OBITHUS 4Yepe3 3BYK, T.C.
«CJIOBO». B 3TOM OTHOIIEHWHU MMEIOTCS MHTEPECHBbIE HAPAOOTKH aMEPUKAHCKUX U
€BPOINEHCKUX YUCHBIX.

Hakowner, crieayeT OTMETUTh U OJJHO UHTEPECHOE, HO YK€ CTaBIllee OOBIICHHBIM
npumeHenrne UKT B uccienoBaHnu MCTOPUM: PEYb HUIET O WIKOJIBHBIX METOJMKAX
MPEMNoJIaBaHusl UCTOPUU: OO0 HSTOM HCCIEAOBATENN IHINYT, YTO <«DJIEKTPOHHBIC
ydeOHbIe MMOCOOMs, CO3/laHHble Ha 0a3e MyJIbTUMENNA, OKa3bIBAIOT CHUJILHOE
BO3JICUCTBYIOT Ha MaMsTh W BOOOpa)kKeHHE, OO0JIETYalOT TMPOIECC 3arlOMUHAHMS,
MO3BOJISIIOT ClIeNIaTh YPOK 00JIee HHTEPECHBIM U JUHAMUYHBIM, “TIOTPY3UTh” YUCHUKA
B 00CTaHOBKY KaKOW-JTMO0 UCTOPUUECKON DMOXH, CO3/aTh UIUTFO3UIO CONTPUCYTCTBUSI,
COTIEPEKUBAHMUSI, COJACHCTBYIOT CTAHOBJICHUIO OOBEMHBIX U SIPKUX MPEACTABICHHUHN O
npormiom»’. TeM Goliee YTO «PACTYIIHE MATEPHAIBHO-TEXHIUECKHE MOTPEOHOCTH
OTIEPEXKAIOT CErOJHSI MPOLIECCHI COLMATIBHOW M TICUXOJIOTHYECKOW 3PEIIOCTH JIIOAEH,
UX CHOCOOHOCTh K BEJEHUIO AHAora, KyJbType KOMMYHUKAIUH, aKTUBHOMY
CaMOITO3HAHUIO U CaMOBBIPAXXEHUIO. B CBSI3M € 3TUM CETOHS U3MEHSIOTCS XapakTep
U (GYHKIUMU IMIKOJBHOTO OO0pa3oBaHUs: OHO JOJDKHO HE TOJBKO TepenaTh 3HaHWUS,
chopMUpoBaTh yMEHHUS, HO W Pa3BUTh CIIOCOOHOCTH K CaMOOIPEIEICHUIO,

> TeKCTHI aBTOPA IOCTYITHBI Ha caifte — http://antropogenez.ru/
® Cm.: Cupaxuransosa O.B. Mcnonb3oBanue HHGOPMAIMOHHO-KOMMYHHKAIHOHHBIX TEXHOJIOTHIA
Ha ypokax ucropuw // http://festival.1september.ru/
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MOATOTOBUTh YYEHHUKOB K CaMOCTOSITEJIbHBIM JCHCTBUSIM, HAy4UTh HECTH
7
OTBETCTBEHHOCTb 3a ce0st 1 cBou nocTynku» (OBuapenko, 2014).

3akioueHue

Wnen BHOKOCMONOrHH®, WM HEO-apHCTOTEIM3Ma, KAK HEIb3s JIyHIle
BIIUCHIBAIOTCS B coBpeMeHHble Bo3MOKHOCTH KT u cnocoObl ux HCHonb30BaHUS.
OHHU CO3[1aI0T MIUPOKHUE BO3MOXKHOCTH JJIs1 KOMILJIEKCHOTO MOJIX0/1a B UCCIECAOBAHUU
KaK COBPEMEHHOM, TaK W NPONIUIOW KHU3HHU, ITOCKOJIBKY MOAPa3yMEBAIOT
KOOpJMHAIIMIO BCEX MpolieccoB ObITHS. MHTepec, MposIBIsIeMbIi WieHaMH HAYYHOTO
cooOliecTBa Tak k€ W K TBopueckomy Haciuenuto II.Copokuna (2006), ero
HEOPJIMHAPHOW TMHAMHYECKOW KOHILIENIMH COLHMAIBHOIO YCTPOMCTBA, KYJIbTYPHBIX
MHCTUTYTOB OOIIleCTBa, HE cay4daeH. Bo BcskoM citydae, TpuaaoioruyecKuil moaxosn
CopoknHa K H3YyYEHHUIO CTPYKTYpbl W JWHAMUKHA 3HAaHHUS, W [PUMEHSIEMbIA
(pa3BuBaeMblil) B brokocMoI0ornyeckoil accolMalnmu — MO3BOJSET UCCIIEI0BATEIIO
HIMpEe Pa3BEPHYTh U MPUMEHUTHh CBOM HCCIIEA0BATEIbCKUE MOTEHLUANbI, TaK, YTOOBI
HE Hapylllas IPUHIMIA CUCTEMHOIO MOJAXO0Ja B MCCJIENOBAHUHM COLMOKYJIBTYPHBIX
ABJICHUNM M COOBITHI, cAenaTh 3TO 00Jiee KOHKPETHO U IIEJIEHAIPABIEHHO, U C
MOJIy4Y€HUEM HOBBIX 3()(DEKTUBHBIX PE3YJIbTATOB.
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AHAJIN3 NO3UIIUI 1 OTHOIIEHUS
HUTUPUMA COPOKHNHA K HAYKE OTUKE

Buranuii Fpuropsesny II0JTOXOB!

ANALYSIS OF PITIRIM SOROKIN’S POSITIONS AND ATTITUDE TO
THE SCIENCE OF ETHICS
Vitaliy G. SHOLOKHOV

PE3IOME. Kaowcooe 2ocyoapcmeo — umeem
coomeemcmsyrowue obpazosamenbHble
CMPYKMypbl, npU3BaHHbLE 20moeumb
cneyuanucmos  Heobxooumoz2o  npoguias  u
keanupuxayuu. Kpumepuem O0ns onpedenerust
xapakmepa 100020 y4eOH020 3a8e0eHusl - Mo
KAYecmeeHHasi N0O020MOBKA BbINYCKAEMbIX UM
cneyuanucmos. flcHo, umo yenu NOO2OMOBKU
HAYYHLIX CHeYUuanucmos u 20Cy0apCmeEeHHbIX
PpYKosooumerei 3asucam om chep ux o6yoywei
oesimenbHOCmU. Oonaro, cywecmsyowas
APAKMUKA OYeHKU KEATUDUKAYUU 8bINYCKACMBIX
cmyoenmo8 Hyxcoaemcs 8 Oojee MOYHbIX
KOJIUYECMBEHHbIX OYEHKAX, KOMmopvle Mo2iu Ovl
0CYyUecmsiimobcs epynnamu ONBIMHBIX
9KCNEpmos.

B cmamve paccmampusaemcs nocmanogxa
npoonemul cozoanusi Hayxu Smuku [Humupumom
CopoKuHbiM, U, 8 DMOM céeme — pe3yabmambl
COYUONIO2UYECKO20 UCCIeO08AHUSL, BbINOJIHEHHO20
8 Mockosckom Du3uKo-mexHU4ecKom
uHcmumyme  2pynnou  CmMyoeHmos — 3mMoco
UHCMUMYmMa O1s  6blAGNeHUs 3AKOHA OYEHOK

dobpooemeneil  00el, NOCEAMUBUUX — CBOIO
JHCUZHB CYHCEHUIO 20CYOAPCMEY U HAYKe.
K/IIOYEBBIE C(CJ/IOBA: »>muka, yenHocmu,

HOPMAMUBHAsL dMUKA, Mema’smuKd, MOPAIbHO-
IMUYECKAs.  CUCmeMd, MOpAlbHble Npasuid,
dobpooemenu u  nopoku,  “0obpodemenu”
20cyoapcmea, — Haykda, — OYeHKU  MOPATbHbIX
Kavecms, IKCHEPUMEHMANbHOE uzyyenue
9KCHEPMHBIX OYEHOK

ABSTRACT. Each state has the
appropriate  educational  structures
designed to train specialists of the
required profile and qualification. The
criterion to determine the nature of any
educational institution is the quality of
training that is issued by experts. It is
clear that the purpose of training of
scientific  experts and government
leaders depend on the areas of their
future work. However, the current
practice of the qualification assessment
of graduated students is in a need of a
more accurate quantification, which
could be carried out in groups of
experienced experts.

The article considers the formulation of
the problem of creating the Science of
Ethics by Pitirim Sorokin, and, in this
light — the results of the sociological
study carried out at the Moscow
Physical-Technical Institute, by the
group of students of this institute, with
the aim to identify the law of assessment
the virtues of people who have dedicated
their lifes to service to the state and
science.

KEYWORDS: ethics, values, normative
ethics, metaethics, moral and ethical
system, moral rules, virtues and vices,
"virtues" of the state, science, assessing
the moral qualities, the experimental
study of expert assessments
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Cooepotcanue cmamou
Beeoenue
1. 3agada MOArOTOBKY KOTOPTHI CTICIIMAIMCTOB BHICIICH KBaTu(pUKAIIIU
2. Pe3ynpTaThl 5KCIEPUMEHTAIBHOIO U3YYEHUS OLIEHOK CBOMCTB XapaKkTepa JoIen
3. IIutupum CopoKHH O HayKe DTHUKE — BOIIPOCHI META3TUKHU
3aknouenue

Hem comnenuut, umo CopokuH Obl1 cOYUOI02UYECKUM SULAHMOM,
HUOHEPOM UCCIEO08AHUS COYUOJIO2UU PEBOTIIOYUU, COYUATHOLL
MOOUTLHOCMU, COBPEMEHHBIU COYUOLOSULECKOU MeopUull, U, KOHeYHO,
COYUATLHOU U KYAbMYPHOU OUHAMUKU, KOMOPBIU NOO20MOBUIL
OCHOBHbIE KAOPbL ONI5i KPYNHBIX COYUOIOSUYECKUX UCCAEO08AHULL.
Axademuueckuii npogeccop, on 6vil maxice nPopPoOKoOM, mem, Kmo
YY8CMBOBAIL C80I0 OMBEMCMBEHHOCHb 30 ONPEOeNeHHble YCI08USL U
MoOeu nogedeHUsi COBPEMEHHOCMU, YmoObl npedynpeoums ux
ROCIeOCMBUl, U UCKAMb UL 20MOBUMb HAM peuleHuUsl, 4modbl Mbl
MO2U 8bLUMU 3A PAMKU HOPMAMUBHOU KPUSUCA NO30OHE20 MOOEPHA.
(OmBapn Aot TUpHKBSH)

BBenenmue

XoTst DTUKaA BO3HUKJIA OYEHb JABHO, OJHAKO OHA OCTAETCS HE3aBEPUICHHOW BO
Bcex cBoux paszaenax. llouemy? Cdepa wuHTEpecoB IDTHUKU HaXOAUTCS Ha
MEPEKPECTKE JIBYX OCHOBHBIX MpoTuBOopeunii. C OJHOW CTOPOHBI, 3TO MpobieMa
OTHOILIEHUN uyeroBeka U obOmectBa. C Jpyroil CTOpPOHBI, 3TO Tpodiema
B3aMMO/JICHCTBUS YEIIOBEUECKON MPaKTUKU U mo3HaHus. [Ipeamer 3Tuku - Bompoc o
TOM, YTO JIBIJKET YEJIOBEKOM MPH BHIOOpPE TOCTYINKOB M KaK PEriiaMEHTUPYETCS
chepa moBeneHHUS YenoBeKa, (KOHEYHO, BHE cepbl (HU3NIECKON HEOOXOIUMOCTH).
BripaboTanHble ITHKON TOHSATHS HAIMpPaBJISIOT MOPAIbHOE Pa3BUTHE COIMAJIBHBIX
MHCTUTYTOB U HPABCTBEHHBIC OTHOIIICHUS JTIOJICH.

OThKa WMeeT TpU paszjena: TEOPUI0 IIEHHOCTEW, HOPMATHBHYIO JTHKY H
META3TUKY. DTHKA BKJIOYAECT HE TOJIbKO MPAKTHYECKYI0, TO €CTh, HOPMATHUBHYIO
4acTh, HO U UMIIEPATUBHO-LIECHHOCTHYIO CTPATErHIO YEJIOBEUYECKOI0 CYIIECTBOBAHUS,
YTO €CTh «IpOoayKT» dunocodckoro 3HaHus. [IpaBuiibHBIE IEWUCTBUS YEIOBEKa
JOJDKHBI OBITH HAIpaBJIeHbl Ha COlMalbHbIE IIeHHOCTU - Bwicmee bmaro, wumum
Beicuyro [enb. Cienuanuct mo 3THUKE BCETJa CTPOro OTHOCUTCA K COBPEMEHHOCTH,
HaxoJld B HEW MPU3HAKU ymajaka KyJabTypbl. duiiocodus, B menom, u ITHKA, B
YaCTHOCTU, BCETJa HAXOMIT pacxoxiaeHue mexay dunocodcekoit pednexkcuein u
KOHKPETHON >KM3HEHHOW cutyanueid. OQHAKO MPETEeH3Us Ha poJib 3HATOKOB B
pPEIICHNN HOPMATHUBHO-TIEHHOCTHBIX KOH(JIMKTOB BBHI3LIBAET B MAacC€ COMHCHHS B
TOM, 4TO KTO-TO 00JIaaeT MPaBOM PacCy>KJIaTh O IOJLKHOM.

HopMmatuBHasi 3TMKa CcTaBUT BOOPOCHI: KakoBbI Hallli OCHOBHBIE MOpPAJIbHBIC
obsi3anHocTH? Kakue 4epThl XapakTepa CUMTAIOTCS JOOpOJETEIsIMU, a KaKue, Kak
nmopok, u mouemy? Krto Ham oOpazen s noapaxanus? Bceerma snm  menu
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OTIPaBIBIBAIOT CPEICTBA, WM €CTh OINPEIETICHHbIE BUABI ACUCTBUNA, KOTOPbIE HUKOT1a
HE JIOJIKHBI OBITh ClIeJIaHbl HUA MPU KaKUX 00CTOATENbCTBAX ?

N3 nepedHsi mepeurcIeHHBIX BOMPOCOB BUIHO, YTO TOOPOAETENN CUUTAIOTCS
Kak Obl yepTaMu XapakTepa yenoBeka. Ho rocygapcTBo ecTh «OO0bIION YEIOBEK»
(Ilmaton). «JloOpomerenu» rocygapcTBa JOJDKHBI —CYIIECTBOBATH B (opMme
(GYHKIMOHATBHBIX CTPYKTYD, KOTOpbIE o0ecreynBaoT JOCTUXKEHUE
roCyJapCTBEHHBIX IeJied. DTO W HHCTUTYT CEMbH, W HAyYHO-TEXHUYECKas
OpraHm3aiysl MpPOU3BOACTBA, W KyJIbTypa, M TOJUTHKAa W Tak najiee. Hampumep,
3aKOHOJATENbHbIE OpraHbl, MPABUTENBCTBO, MPABOCYIUE, CHCTEMa COLMAIHLHOTO
o0ecrniedeHus, cucreMa 0OOpPOHBI U TOMY TMOJ00HOE JOKHBI paccCMaTpUBATHCA Kak
roCy/apCTBEHHBIE «T00POJETENIN», CBONCTBA KOTOPHIX O00OECIEYMBAIOT XOpOIIEe
dbyHkmonupoBanue rocyaapcrsa. [loatomy TpeOOBaHUA K ITHM <«JI0OPOIETEISIMY
UMEIOT CTPOrO0 HOPMATUBHBIM, TO €CTh 3aKOHOJATENbHBIN XapakTep. Te mroaw,
KOTOpbIE€ CTOSIT BO TJaBe 3TUX (PYHKIHMOHAIBHBIX CTPYKTYP TOCYJAapCTBa JOJKHBI
COOTBETCTBOBATh TEM TPEOOBAHUSAM, KOTOPBIE MPEABABIAIOTCI K CAMUM CTPYKTYpPaM.
XoTs1 moa00p PYKOBOJIUTENENH OCYIIECTBIIIETCS HAa KOHKYPCHOM OCHOBE, HO, Kak
IpaBWIO, KaXJ0€ TOCydapCTBO HMEET COOTBETCTBYIOIIME 0OOpa3oBaTelIbHbIC
CTPYKTYphl, MpPHU3BaHHBIE T'OTOBUThH CIIELUAIUCTOB HEOOXOAUMOro MpoQuis u
kBanpukauuu. Kpurepuem 11 OnpeneNeHus Xapakrepa Jr00ro y4yeOHOro
3aBEJICHUS - 9TO KaYeCTBEHHAas MOATOTOBKA BBIITYCKAEMbIX UM CHELMAIUCTOB, B TOM
qrclie, 1 Ha OCHOBE MPOBOJUMBIX B ATHX YUE€OHBIX 3aBEICHUAX HCCIEAOBaHUMN. SICHO,
YTO IIeJIM TIOJTOTOBKM HAYYHBIX CIIEHUATMCTOB M FOCYAAPCTBEHHBIX PYKOBOJIUTENIEH
3aBUCAT OT cep ux Oyayumied aestenpHOcTA. OAHAKO, CYHIECTBYIOIIAs MPAaKTHUKa
OILICHKH KBATM(HUKAIIMHN BBITYCKAEMBIX CTYJCHTOB, B OOIIEM-TO, Hy)X/IaeTcsi B Ooiee
TOYHBIX KOJHMYECTBEHHBIX OIIEHKaX, KOTOPbIE MOTJIX OBl OCYIIECTBISTH TPYIIIBI
OTIBITHBIX 9KCIIEPTOB.

Hayka BbIpaGoTasia HepapXW4ecKyl0 MOJAEIb OOBEKTUBHOM pPEaTbHOCTH.
ConuanbpHbli OpraHu3M (MeXaHW3M) 3aHMMaeT HECKOJbKO ypoBHeh.  OOmee
MPaBUJIO B3aUMOJICHCTBUSL YPOBHEW Mepapxuu: 0ojee BHICOKUE YPOBHH OMPEICIISIOT
HeMu Uil HIDKEJEXKAIllMX 4Yepe3 YCTAaHOBJEHHE OrpaHUYeHUNd U 3a7aHHe
OOBEKTUBHBIX YCIOBUH [uisi uX cyuiectBoBaHusa. Kaxnoe B3aumopeiicTBue
MPEICTABIISIET COOO0M OpPraHu3aIfio, KOTOpas UMEET CBOM HA0OP «J100poeTeNei».

B camom mepBoM mpHOIMKEHUHM MOXKHO CUHMTATh, YTO <«JIPyk0a» (COBECTH,
COCTpaJiaHue, CMBICI J>KWU3HHU, CaMOIOKePTBOBAaHUE, AIbTPYU3M) €CTh TJIaBHAs
A00poAeTens A B3aMMOOTHOIICHWH Ha JI000M ypoBHe. Takyke, MOXKHO CUHTATh,
4TO <«JTIOOOBBY» €CTh TJIaBHAs JOOpOAETENh B OTHOIICHUSX BEPXHETO YPOBHS C
HIKHUM, HallpuMep, B OTHOIICHHUSX CEMBbH M YeJIOBeKa. B ciydae Bpa)abl, «CHia»
€CTh TJIaBHasl OOpOJIETENh Ha OTHOIICHUSAX BCEX YPOBHEH, B TOM YHCIE, U MEXIY
rocyiapcTBamMu. Tak Kak BHYTPH OOIIECTBa CYIIECTBYIOT Takue HOOpOAETENH,
KOTOpBhIE€ NPUHUKAIOT 4Yepe3 BCE CTPYKTYphbl, HAOpUMEp, PEJIUTHH WM HWHBIE
UJCO0JOTMYEeCKHE KOHLEMIUU, TO OHM TaKKe HMEIOT CBOM (DYHKIMOHAJIbHBIC
OpraHu3aliHy.

MerasTuka, Kak BeTBb (UIOCOPHUH, HUCCIEAYET MPUPOIY CYIIECTBYIOIICH
peasibHOCTH. I B COOTBETCTBHE C MOJEIBIO METAaCTPYKTYphl TOCYAapCTBEHHOTO
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YCTPOMCTBA Y 3THKA JOJDKHA UMETh CBOKO METACTPYKTYPY, KAXKIBIA pa3aesa KOTOPOu
pelaeT ITUYecKue npooieMbl, OTHOCSIIUECS K paccMaTpuBaeMoMy ypoBHI0. Ho Tak
KaKk Ha KaXJOM YpPOBHE METACTPYKTYpPbl TOCYJIapCTBa HAXOAATCA JIFOAU, TO
HEOOXOJMMO YMEHHE JellaTh OLIEHKU Jo0pojeTesiell Kak 4eJoBeKa, TaK U JIIOObIX
(YHKIMOHATBHBIX TOJCUCTEM €ro COIUAIbHOM OpraHu3allMd U  OMNpPENessTh
TpeOOBaHUS K HUM.

B cratbe paccmaTpuBaeTcsi MOCTAaHOBKA yKazaHHOW mpoOiemsbl [lutupumom
COopokMHBIM W pe3yJbTaTbl  HAIIEro  COI[MOJIOTMYECKOTO  HCCIICIOBAHMUS,
BBIMIOJIHEHHOTO B MOCKOBCKOM  @DU3MKO-TEXHUYECKOM HHCTUTYTE TPYIIION
CTYyICHTOB 3TOr0 MHCTUTyTa. DTO SKCHEPUMEHTAIIBHOE HCCICIOBAHUE BBISIBUIIO
3aKOH OILICHOK J00poAeTeNneil Tex Jo/ei, KOTOPhIe PEIININ MOCBATUTH CBOIO KU3Hb
CIIy’KEHMIO FOCY1apCTBY U HAYKE.

1. 3aga4a NOArOTOBKHM KOTrOPTHI CHEHUAINCTOB BhICIIEH KBATU(PUKALUA

B cBoeit peako myOnukyemon crtathe [lutupum COpOKHMH CTaBUT BOIPOC:
«HopmaTuBHa 1M HayKa 3TUKA U MOXKET Jin oHa €10 ObITh?» (Copokun A.Il., 1994).
[Touemy sTa mpobnema ObUla Tak BakHA It Hero? — Jlisi yTBepxKIeHUsS HIeH
aNbTPyHU3Ma, KOTOPbIE ObUTH 3HAYMMBI JUIsl HETO, MIPECTaBIISIIN 1IEHHOCTD!

AJBTpPYU3M €CTh IPUHOIIEHUE B KEPTBY CBOUX BBITOJI B TMOJIB3Y Ojlara apyroro
YeJIoBeKa. APUCTOTENb MUCAN, YTO «UCTUHHO JI0OPOACTENBbHBIN U 3PaBOMBICIISIIIHIA
YeJIOBEK yMEJIO MEePEHOCUT BCE MPEBPATHOCTU CYABbOBI M BCEr/ia COBEPIIAET CaMble
MPEKpPaCHbIE U3 BO3MOXKHBIX B JJAHHOM CIIyda€ MOCTYINKOB, MOJAOOHO TOMY Kak
N00JIECTHBI BOCHAYAJIbHUK MCIIOJIb3YET UMEIOIIEECs Y HEr0 BOMCKO HAWITYUIIINM JJIs]
BeJICHUS BOWHBI criocobom» (Hukomaxosa stuka, | 10, 1100b35-1101a4).

Ilenp ympaBiieHUs  oOmpeAensieTcss Kak HEOoOXOIUMOCTh  JOCTHKEHUS
MHUHUMQJIBHOTO B CPEHEM OTKJIOHEHHUSI COCTOSIHHUSI YIIPaBISIEMOr0 OOBEKTa OT
3HAYEHUS, KOTOPOE €CTh (DYHKIIUS YIPABIISIEMBIX MTEPEMEHHBIX, HO €€ JKeIaTeIbHOE
3HAUYCHHUE OlpeeseTcs BHEMHUMU oOctosarenbcTBaMu. CyIecTByeT Takoe
BBIPAKEHUE: «OIPENEIISIONIee BIUSHUE BHEIIHEN cpelbl». LleneBoe kemarenbHOE
COCTOSIHUE OOBEKTa YMpaBJICHUS, Kak MpaBuiio, (HOpMyIHpyeTcss JOBOJIBHO
pacmibiB4aTo. [Tutupum CopokuH, co3/1aBasi CBOM LIEHTP KPEATUBHOI'O TBOPUYECTBA,
cTaBWwI ceOe 3a7auy MOJITOTOBKA KOTOPTHI CIENUAIMUCTOB BBICIICH KBaTU(UKAIINH,
KOTOphIe OBbUTM OBl B COCTOSHHM BIUSTHh HAa TIOJIMTUKOB U OW3HECMEHOB B
HAIPABJIECHUU YJIYUYIICHUS MOPAJIBHOIO KiIMMara Ha 3emiie. JTHYECKas HopMma -
aneTpynsM, KoTopyrw mnpemiaraet Ilutupum CopokuH. AJbBTpyHCTHYECKAS
JeATEeIbHOCTh TpeJIojiaraeT HaJIMuMe LEeJoro psiaa aoOpoaeTeneid, He0OX0AUMbIX
JUISL TOCTYDKEHUS 11eJd, KOTOpyto cTaBUT I1.COpOKHH - «craceHHe 4eOBEUECTBAY.
[Tutupum CopoKHH TPUXOAUT K BbIBOAY: JlJIsi yTBepxkAeHUs uaeit AnbTpyusma,
HeoO0xoAuMO, 4TOOBl DTHKa cTajga Haykod. M mis 3Toro HEoOXOAUMO TOHATH
CYLIHOCTHYIO CTPYKTYpPY MO3HaHHS U ACUCTBUSA 4esioBeKa. B cratbe «Tpu riaBHbIe
poOJIeMbl COBPEMEHHOCTH» OH TEPEUUCIIICT NOOPOJETeNH ... M CTAaBHUT 3aJady

ITOJTOTOBKH CIICIIUAJINCTOB, KOTOPhIE OOJaal0OT TaKMMHM 4YepTaMH XapakTepa.
(Copoxkun 1994, c. 232).
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[Mutupum CopokuH, MpeasaraeT TEOPHUI0 AIbTPYHUCTHUYECKOM JIOOBH, Kak
oOpa3el; 00IIECTBEHHOI0 MEXaHU3Ma, MPOTUBOCTOSIIIETO CUJIaM pa3pylIeHUs U 3Ja.
OH paccMarpuBaeT 3HAYEHUE ATBTPYUCTUUYECKOW JIOOBH, THUNBI U IYTH
(dbopmMupoBaHUs aTbTPYUCTUUYECKONW JIMYHOCTU, 3aKOH TMOJSPU3ALUU U JpYyrue
aCMEeKThl KOHIIEMIIMU CO3UJATEIIbHOTO albTpyu3Ma, 4YTO (OPMHUPOBAIO €ro
COOCTBEHHYIO MOPAJIbHO-3THYECKYIO CHUCTEMY, HA3bIBAEMYIO HHTETPATU3MOM.
ANBTpYU3M  BBIpaXKaeT CUCTEMY 4YBCTB, TMOTpEeOHOCTE M  IIEHHOCTEH,
cBolicTBeHHBIX [Intnpumy Copokuny. OHAKO M CEroJHs HayKa MOJIaraer, 4ro B
OCHOBHOM JI0OpOJAETENN NAl0TCs MPUPOIOA, a BOCIUTAHUE TOJIbKO NITH(DYET UX U
pa3BuBaeT. 1109TOMy O4YEHb BaXE€H ITOMCK TAJAHTOB M NPENOCTABICHUE UM BCEX
YCJIOBUM, YTOOBI 00JIalaTeNN TaJaHTOB MOTJIM MPUMEHHUTh UX Ha MOJb3Y JIIOASIM.
HekoTtopble yueOHblE M HaydHble LEHTPbl MHpPAa 3aBOCBAIM ABTOPUTET TaKHUX
YUPEKJICHHUM, TPagULUHUA KOTOPBIX CIIOCOOCTBYIOT BBIPAIIMBAHUIO CIIELIMAIMCTOB
BbICIIEH KBATU(UKAIIWU.

B CHIA nocne BTopoi mupoBoit BoiHbI [Tutuprimom CopokuHBIM ObLIT CO3AaH
I'apBapackuii uccneposarensckuil «llentp mo Co3uparenbHOMY AJBTPYU3MY.
I'apBapy — UEHTPAIM30BAHHBIA HCCIENOBATEIBCKUM YHUBEPCUTET, KOTOPBIU
Bimtouaer 10  dakynpreroB u  HMuctutryt IlepcriektuBHbix —MccnenoBaHuii
Panxmudda — mpuszHaH neHTpaibHBIM yupexaeHueM KynbTypsl B CIIA.

B cBoeit padote «Tpu riaBHble TeHaeHIUN Hailero BpemeHn» (Copokun ILA.,
1962) Tlutupum COpOKHMH BBIIBUHYJI Kak IEPBOOYEPENHYIO 3aJayy MOJTOTOBKH
YHUBEPCAIBHBIX  CHEIHAINCTOB, KOTOpble OBl oOjaganmu  HEOOXOAMMBIMH
YEeJIOBEYECKUMHM KayecTBAMHU UId pEUIeHUs 3aJadd Iepexoaa K Oyayuemy

0O0I11IeCTBY.
YHuBEpCcalbHOE 3HAHWE — OTO MEXKIUCIUINIMHAPHOE, OOIIeHay4YHOE,
(byHKIIMOHAJIBHOE, of1ee  peruoHajbHOE, abCTpaKTHOE, dhopMaiibHOE,

WHTETpAIbHOE 3HAHMS, KOTOpPhIE JAIOT KUOEpHETHWKa, CUCTEMHbBIC HCCIIEIOBaHMUSI,
CHUHEpreTHKa, MaTeMaTuka, Teopusi nnpopmariuu, humocodus.

B name Bpemsi, B Poccun nocine II MupoBoi BOWHBI MPaBUTEIHCTBOM ObLTa
MOCTaBJICHA 3ajlaya IMOJTOTOBKM HAYUYHBIX CICIHMAIMCTOB, KOTOphIE ObLIN ObI B
COCTOSIHUM peliaTh JIIoOble HAyYHO-TEXHUYECKHE 3aJaud M 00ecreyuBaTth
niepenoBbie mo3unmu Poccun B mupe. C atoit 1enbio B 1946 romy Obul co3naH
MockoBckuit @usnko-texuudeckuii uncturyT (MO TH). Tlepen cozpaTensiMu 3Toro
MHCTUTYyTa CTOsIJIa HEMpOoCTas 3ajadya CO3JaHUsI METOJWKH TMOATOTOBKM HAYUYHBIX
KaJpOB BBICIICH KBaTU(DUKAIUY.

2. Pe3yabrarbl 3KCIEPUMEHTAJIBLHOIO0 HM3Y4YEHHMsl OLICHOK CBOWCTB Xapakrepa
Jroaen

Jnsi m3ydeHusi OIIGHOYHBIX CBOMCTB 4YeEJIOBEKa HaMU OBbUIO TPOBEICHO
COLIMOJIOTUYECKOE UCCIENOBAHUE.

B 1969 rony rpynmna comuonoros B coctase K.T.H. [llooxo B.I'. u cTyaeHTOB
I'puruenko C.H., Ilexkkep M.D. u Sxosenko JL.II. mocraBuna nepen coboii 3agaqy
BBISIBUTh, B KaKOM Mepe 3ajadya MNOATOTOBKM HAyYHBIX CIEHUAIMCTOB BBICHICH
KBaTU(UKAIIUK BHIMOIHIETCS MOCKOBCKUM DU3NKO-TEXHUYECKUM UHCTUTYTOM.
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HccnenoBarenbekas Tpyliia OpoBeia COLMOJIOTMYECKOE HCCIEA0BAHUE IBYX
IPYIII CTYJAEHTOB, KOTOPHIM ObLJIO MPEI0KEHO AaTh B3aUMHBIE OLIEHKU MPUCYIIUX
UM J00pojieTenei: yM, HACTOMYMBOCTb, TPYAOJIIOOHE, AKKypaTHOCTb, yMEHHUE
JTOBOJAWTH JEJNO 1O KOHLA, OCTPOYMHE/M300peTaTebHOCTh, HAXOIYHUBOCTbD,
WHTYUILIUS, SMOLIMOHATBHOCTb, YyBCTBUTEIIBHOCTB, CO3HATEIbHOCTb,
00pa30BaHHOCTB/PHIIMKIONEAUYHOCTh,  BOCIUTAHHOCTh,  COCPEIOTOUYEHHOCTb,
OOIIIUTENIbHOCTh, MPOOWBHAS CIOCOOHOCTh, HEMPUMUPUMOCTh K HEJOCTaTKaM,
CIIOCOOHOCTh BOCHPUHUMATh HOBOE. Kaxnplii nomkeH ObUI  OLEHUTh BCEX
CTYJICHTOB TOCTOSTHHOW y4eOHO# TpyIIbl MO MmiKajle oT Hyhs ao aecaru /10/,
CUMTAas1, YTO OLIEHKH BBILIE, YEM 5, €CTh «IIOJIOKUTEIBHBIE», & OLICHKU HIKE, YEM 5,
- «OTpHLaTeNbHBIE». B Kaxayto rpymiy o0ciieToBaHUs BXOAWIO A0 17 CTyIEHTOB.
B mepBoM ompoce, KOTOphIM mpoBoAwiica 0e3 Kakoh-InOo MpeaBapuTEIbHOM
uHOpMAIIUU O UEJIOBEYECKUX J00pojaeTensix u 0e3 OOBsCHEHUs Ienen
AKCIIEpUMEHTA, NpuHsUM y4yacthe 11 m 8 cryneHTtoB. Bo BTOpoM, KOHTpOJIBHOM
orpoce, KOTOPbII ObLI MPOBEJECH Yepe3 JIBE HEAENHU, B ONPOCE MPUHSIN ydyacThe 12
u 6 crynenTos. [lepen Hayasiom BTOporo Typa oOciaeAoBaHUs 10 YYaCTHUKOB ObUIN
JIOBEJICHBI PE3yJIbTaThl 00PaOOTKU MEPBOTO Typa.

B coumonornueckoM uCCIEAOBAaHWU yYaCTBOBAJIU CTYACHTHI JIBYX Y4e€OHBIX
rpymi 3-to Kypca. [IpoBepsiiack runoTesa, 4To 3T CTYAEHTHI 32 TP T'ojia 00yUYeHHUs
B MOTU «IpOoHUKITUCE» AYXOM HWHCTUTYTa W €ro TPaauluil. ITO JOHKHO OBLIO
OTpa3UThCAd HA YPOBHE OIICHOK TeX Jo0pojerenel (ICUXUYECKUX CBOWCTB),
KOTOpBIE, KaK MPEIOoIarajioch, JeXaT B OCHOBE CIIOCOOHOCTEH CTYJEHTOB BECTH
CBOIO OyAYIIYIO HAYYHYIO JAESITEIbHOCTh BHICIIETO YPOBHS.

Kaxnplii skcnepT (Tak HA30BEM CTYJIEHTA, KOTOPBIM y4yacTBOBaJI B
o0clieIoBaHNM) JaBajl OLIEHKH BCEX CTYAEHTOB CBOEH TpyINIIbI, BKIOUYas ceOs.
O0beM SKCHEPUMEHTAIBHOIO MaTepuaja COCTAaBUJI HECKOJBKO COTEH OLEHOK.
Kax et momkeH ObLT OLICHUTh BCEX CTYJICHTOB IMOCTOSHHOW YU4€OHOM TPYIIIBI 110
mKajge oT Hyas a0 gecsatd /10/, cuuTas, 4TO OLIEHKU BbIIIE, 4YeM S5, €eCTb
«TIOJIOKUTENBHBIC», @ OLUEHKH HHUXKE, YeM 5, — «OTpUUaTesibHbie». B Kaxayro
rpymiy oOcieoBanusi BXoawio a0 17 cryaeHtoB. B mepBoM ompoce, KOTOPBIit
MPOBOAWIICS 0€3 KakoW-MuOOo TMpeABapUTEILHON HMH(POPMAIMA O YEJIOBEYECKHUX
nobpoaeTensix U 0e3 0ObsICHEHUsI 1IeJIel DKCIIepUMEHTa, PUHsIM yyactue 11 u 8
ctynenToB (2178+1152 ouenok). Bo BTopoM, KOHTPOJILHOM OMPOCEe, KOTOPHIA ObLT
MPOBEJIEH 4Yepe3 JBE HEAECIU, B ONPOCE IPUHSUIM ydactue 12 u 6 CTyIeHTOB
(2592+648 omnenok). Ilepen HauamoM BTOPOro Typa oOCIeOBaHUS 1O YYACTHUKOB
OBUIH TOBEACHBI PE3YJIbTaThl 0OPa0OTKH NIEPBOTO Typa.

Pe3ynbTaThl ONpOCOB OBLIM MPOaHATU3UPOBAHBI HA KOMITbIOTEPE (Bcero: 6570
OLICHOK). BbUIM WCHOJB30BaHbl BCE OLEHKM 0Oe3 M3MeHeHui ux. Pacuersl ObLIn
BBINOJIHEHBI IO (hopMysIaM MaTeMaTH4ecKou ctaTucTuku (1712 pe3yabTatoB).

[Tonydennsie pe3ynbTaThl OBUTM KMCIOJIB30BAHBI IS MOCTPOCHUS «(PYyHKIIMH
peakium» = OIEHKU X aoOponerenu (B MOPSIKE BO3PACTAHHS WX OIICHOK) IS
Ka)XJIOr0 CTYJIEHTa C YYETOM €0 OCTOSIHHBIX OTKJIOHEHHI.
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Tlonyuenwl cnedyrowue 0CHo8HbIE 8b1800bL.

OueHka, T.e. mojiydyeHue nugppoBoil HGOPMALIMK €CTh PE3yJIbTAT NPUIIOKEHUS
HEKOTOPOM JWHEWKH (MOJeiu) K u3MepseMoMy oObekTy. «JIuHelka» momyckaer
TPU UCKKEHUS: CABUT Hadalla U3BMEPEHUs, U3MEHEHUE MaciTaba U HeJIMHEeWHas, B
YaCTHOCTH, Jiorapudmuueckas (popma mikaibl. 3aMETUM, 4YTO JIF0OO€ H3MEpEHUE
UMEET CBOI0 TOYHOCTh. Pa30poc OIeHOK MO Kaxaoil J0OpoAeTeNr KaKIoro
CTyIeHTa C TEpBOTO B3MsAa ObUT  BEIMK M3-3a HAJIUYMS TOCTOSIHHBIX
MOTPEIIHOCTEN, MPUCYIIMX KaXJAoMy 3Kcnepry. KaxaoMy jskcnepTy NpuCyIle
HEKOTOPOE YCTOMYMBOE IMPEYyBEINYEHUE WM NPEYMEHBIIEHUE €ro OLeHOK. Kpome
TOrO, KaXKJBIA JKCHEPT IIO-CBOEMY MCIIOJIb3YyET IIKaly OLEHOK, CKHUMas WIN
pacTsAruBas €e B HEKOTOPOM KaXJOMY 3KCHEpTy npucymend creneHu. Cxarue
IIKAJIBl  SKBUBAJIEHTHO 0OJie€ CWJIBHOM  YyBCTBUTEIBHOCTHM 3KCHEpTa K
muddepeHManii  OlLICHMBaeMbIX BenuuMH. Kak oxaszanoce, 0Oojiee BBICOKOM
YyBCTBUTEJIBHOCTHIO 00JIa/Iall CTapOCTa TPYIIIbI, TO €CTh (opMalibHBIN Junep. Tot
AKCIIEPT, KOTOPBI CHUCTEMAaTHYECKH JaBajl HauOoJIiee 3aHWKEHHBIE OIICHKU
OLICHMBAEMbIX BEJIWYMH, OKa3ajics HepopManbHBIM JHUAEPOM, UTO OBUIO
0OHapy’>KE€HO NIOTOM B X0JI€ JaJIbHEHIIIEro 3HakOMCTBa ¢ dkcnepraMu. Hano ckazars,
YTO TEOpHsl I'PYIIOBOM KOMMYHMKAIMU TaKKe KOHCTAaTUPYET HAJIWYUE B JIFOOOU
3aMKHYTOM IpyIIIe JIIOAEH IBYX JIUAEPOB, (POPMaNbHOTO U HE(POPMAIBHOTO.

[Tocne KOPpEKTUPOBKU PE3YJIBTATOB OLIEHOK, TO €CTh BBIYMTAHUS OTKJIOHECHUM
U NOpHUBEJAEHUA IIKAI K 3aJaHHoMy Buay 1-10, pa3Opoc ycCpelHEHHBIX OLIEHOK
00OpOoJIeTeNei CyIIECTBEHHO YMEHBIITUIICS.

[Tocne panXupoBaHUsA BCEX OLIEHOK KaXKJOTO IKCIEPTa MO BO3PACTAHUIO UX
3HAYEHUS/BEIMYUHBI BCE OLIEHKU PACIIOIOKWINCH MO JOorapupMUIecKon KpuBou. A
1ocJie MpeoOpa3oBaHUs NIKAIBI OLEHOK IO JOrapu(pMUYEeCKOMY 3aKOHY BCE OLICHKH
pPacMoIOKUIIUCh OKOJIO MPSMON JIMHUU € pa3zdpocoMm IUirOc-MuUHYC 7.5% /Ha
KBaJpaTe, T/Ie IIKaja ¥ MaKCUMAaJIbHBINA pe3ynbTaT npuHumatorcs 3a 100%/. Dtot
pe3yapTar MOKa3bIBaET, 4TO N0 KpuTeputo KoiMoroposa BEpOSATHOCTH MPaBUIBLHOMN
onieHku pasHa 0.95. (Konmmoropos A.H.)

Btopoii ompoc moaTBepaMa  yCTOMYMBOCTH  ITOJIYYEHHBIX B IIEPBOM
o0cIeToBaHUH PE3yJIbTATOB.

OO61iee 3aKirOYeHHe: KaXAbld JKCHEpT 00JiajaeT CBOWCTBOM IPOU3BOAMTH
OLICHKM KayeCTBEHHBIX IOKa3aTelied Tuma JA0O0pOJeTeNb C TOYHOCThIO HE MEHee
7.5%. llonmydennblii pe3ynpTar noareepxkaacT mHeHue llutnpuma Copoxuna o
CYILIECTBOBAaHHUH y YEJIOBEKA CIIOCOOHOCTEN K MHTYUTUBHOMY MO3HAHUIO BOOOIIIE, B
TOM YHCJIE, U MPU BBIMOJHEHUH KOJIMYECTBEHHBIX OLICHOK.

B nayuHOl nuTepaType, MOCBSIIEHHOW KCIEPTHBIM OILICHKaM, YIIOMHUHAETCH,
YTO OMNBITHBIE IKCIIEPTHI MOTYT JIENIATh OLIEHKH C ITOrPENIHOCTHIO 10 1%.

B Tabmume [ mnpuBeneHsl MOCIEI0BATEILHOCTH IIPU3HAKOB, KOTOPHIC
PacroJIOKEeHbI B MOPSAIKE YMEHBIICHHS] CPEAHEH M0 TPyIe OLEHKU (HIKHUK OJIOK
eCTh TIpoiokeHre BepxHero). Hazpanus crpok: bykssi I u I 0603HavaeT nepBoiii u
BTOpO# 3Tambl uccienaoBanuil. [udper 1 u 2 0603HAUAIOT MEPBYIO U BTOPYIO
HCCIIENYEMYIO IPYIITY CTYAEHTOB.
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Tabauya |

-1 01 18 2 08 12 05 07 06 13
-1 |01 02 18 03 08 05 07 06 12
-2 18 03 01 02 05 08 06 14 11
-2 |18 02 01 11 12 03 05 07 15

-1 14 17 03 22 16 15 04 09 10
-1 |11 04 15 16 14 13 17 09 10
-2 12 07 17 15 13 04 16 09 10
-2 |13 14 17 16 04 08 06 09 10

BennunHa paccUYUTaHHOIO CPEAHEKBAAPATUYECKOTO OTKIOHEHHUSA OLICHOK
MIPU3HAKOB MO3BOJISIET HAM Pa30UTh MPU3HAKU TOJBKO Ha YeThipe rpynmbl. OHaKoO,
BU3YaJIbHO MOKHO OTMETHUTh CYIIECTBOBAHHE YCTOMYMBOCTH PACHPENECICHUS
IIPU3HAKOB B KAXKJIOU TPYIIIE, XOTA 3aMETHO U3MEHEHUE PACIPEAEIIEHNS OT IEPBOTO
JTamna uccieaoBaHusi ko BTopoMmy. [locnenHee MOXXHO OOBSACHUTh U3MEHEHUSIMHU B
CIINCOYHOM COCTaB€ YYAaCTHMKOB HCCIENOBAHUSA — KaXIbIM pa3 B HCCIEAOBAHUU
Y4acCTBOBAJIM Pa3HbIE COCTaBbl CTYJECHTOB M3 TE€X TPYNI, KOTOPBIE NPUHUMAIU
y4acTue B JKCIIEPUMEHTE.

Hwxe nmpuBoauTes criucok no0poaeTee, KOTOPbIE 3aHsJIN TIePBbIC MATh MECT
B BEpXHEH IpyIIIe pacipe/iesICHUs OICHOK 110 YOBIBAHHIO UX BEIUYUHBL:

Ym-1

Cnoco6HOCTh BOCIpPUHUMATh HOBoe — 18
HacTtoitunBocTts — 2

NaTynmus — 8
OO6pa3o0BaHHOCTH/IHIIUKIONEAUIHOCTD — 12
Tpynomtobue — 3

Tak kak KaxIplii dYeIOBEK caM IO cebe JaeT OIEHKH IIEHHOCTEH B
norapudmuyeckoit mkane (cMm. Puc. 1), To 3Hauut, yto cepenuna mkanasl 1-10, To
ectb 5 coorBercTByeT oneHke 0.7 B auanazone 0—1. To ectb, cepelMHE MIKaJbI
M3MEPEHU COOTBETCTBYET HE JIMHEWHas oueHka 0.5, a 3HauuTeNbHO 0oJiee BHICOKas
omenka 0.7!!!  DTo  CBOWCTBO  YEJIOBEYECKOM  OLEHKHM €CTh  OCHOBa
(byHIaMEHTAJIbHOTO OINTUMHU3MA, IPHUCYIIET0 YEJIOBEKY Jake B HEHUTpaIbHOU
cuTyauuu. Bo3aM0XHO, 3TO U €CTh CYIIIHOCTh YE€JIOBEUHOCTH.
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Puc. 1.

CymHOCTh  YeJnoBE€Ka  pAacKpbhIBaeTcss B MPOLECCE  pa3BEepPThIBAHUA
B3aMMOJICHCTBUS €ro NMpakTuku U no3Hanusa. B cratee I1.Copoknna «Tpu rimaBHbie
TEHJICHIIMM HAlIero BPEMEHW» OH MHUIIET: «HOBas MHTErpajbHas TeEOpHUs
YeJIOBEYECKON JTMYHOCTH ... 00Jiee YeTKO (pOpMySIMpYyeT TpUagUUEeCKUe KOHLIETINU
YEJIOBEKA... DTH KOHLUEIIHNY pacCMaTpUBAJIN YEJIOBEKA KaK CO3/1aHUE, UMEIOLIEE TPH
(bopMBbI OBITHA: a) CO3HATENbHYIO (Pe(IIeKCUBHO-MHCTUHKTUBHBI MEXaHU3M TeJa),
0) co3HaTeNbHYIO /pallMOHaIBHBIN yM/, U C) CBepXco3HaTelbHbId TBOpel («Hycy,
«ITueBmay, «yx», «Jyma», «boxectBenHoe S»). B pauvoHambHOM W
Oecco3HaTEeIbHOM CBOMCTBaX 4YeJIOBEKa JIKUT OTBET Ha JpeBHUN Bompoc: «Yto
€CTh YeJIOBEK, 4To Thl 3a00Tuibest 0 HeM?» (Copokun 1962. ¢. 570-2). Onnaxo,
MEXaHHU3M MOJYYEHUSI YEJIOBEKOM JOCTATOYHO TOYHBIX IBPUCTUYECKUX OLIEHOK HE
MMO3HAH /10 KOHIIA U JI0 CETOJIHSIIIHETO JHS.

BaxnpiM siBiieTcst TO, yTOo HMHGOpPMaLHUs OINpeaensercs He aOCOIOTHOU
BesmunHOM Q, a orHomieHueM (dQ/Q). Dto ecTh pe3yiabTaT TOro, 4YTO
n3MepseMasi/u3yyaeMasi BeJIMYMHa OKa3blBaeTcs Jiorapupmuueckoil pynkuueit. 1 B
ATOM CKPBIT CMBICI OTJIMYMS  PALMOHAIBHOTO  M3MEPEHMS/TIO3HAHUS  OT
HEPaLMOHAJIBHOTIO.

@aKTUYECKH B IOJYYEHHOM HaMM 3KCIIEPUMEHTAIBHOM pe3yJIbTaTe Hallelnl
oTpakeHHe Teoperuueckui pesyinbpTar Jlaypeara HoGeneckoii mpemun M.Asie
(Maurice Félix Charles Allais) o parMOHAIbHBIX MOTHBAX MOBeAeHMs~. M.Ate
MOCTaBWJI TI0JI COMHEHHE (PaKT, UTO Ha MPAKTHKE B MPOLIECCE MPUHSATHS PEIICHUM
CyOBEKTBbl BCErja pPYKOBOJICTBYIOTCSI pPAllMOHAJbHBIMM MOTHUBAaMU IOBEIEHUS.
[Tapagokc M.Amne sBuics mIaTGoOpMoi Uisi Pa3BUTHUS TEOPHUH TEPCIEKTHUB,
npemioxenusid J[.Konemanom u A.TBepcku (saypeatsl HoGeneBckoil nmpemun no
TICUXOJIOTUY NIPUHATUS PELIEHU B OM3HECE), KOTOpasi ONMHUPAETCsl Ha TOT (PakT, YTo
€CTh OTKJIOHEHHE IIOBEJICHHUS YeJIOBeKa OT IMOCTyjJaTa pPalMOHAIBHOCTH.
(I.Koneman u A.TBepcku). OcHOBHasi ujaesl TEOPUU NEPCHEKTUBBI BbIPAXKEHA
cinoBamu, uto (yHkuus ueHHoctu Jl.Konemana u A.TBepcku, B OTJIHYHE OT
¢yukiuu none3nocty  (pon Heitmana-MoprenmreiiHa, onpenensercss HE B

2 Cm.: Amne M. (Maurice Félix Charles Allais) "Maurice Allais — Autobiography" Nobel Prize,
nobel.se.
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JEHEeXKHBIX €IMHUIAX, a B YPOBHE OTKJIOHEHUS OT [EPBOHAYATIBLHOTO
MaTEpUATBLHOIO COCTOSIHUS.

Ve Apucrorenb paccMaTpuBal MpoOsieMy TMOJIyYeHHs OLIEHOK OJar.
JKene3HoB B CBOEl KHUTe «IKOHOMHUYECKOE MHUPOBO33PEHUE IPEBHUX TPEKOB)
numeT: «OueHka 6ara ecTb NpaBUJIBHBIA BBIOOD, MpeAroYTeHue OoJibliero Oara
MEHbIIIEMY. A Tak KaK B cUCTeMe APHUCTOTEIIsI XO35UCTBEHHBIE Oj1ara mocTaBJCHbI B
psiz, 00pa3yemMblil BCSIKOTO poja Oiaramu Mo HUCXOASIIUM CTYIEHSM OT BBICILIETO
Onara, TO ¥ Coco0 OLICHKU XO3SMCTBEHHBIX OJar OKa3bIBa€TCsl Y HETO CXOJHBIM C
OLIEHKaMHu Oyiar WHOro mnopsiaka. M 371ech OLEHKa KOPEHUTCS B ICUXUYECKOU
CIIOCOOHOCTH 4YeJOBEKa MPOU3BOAUTH OTOOpP KEIAaeMOro, MNPEANOYUTaTh OJHO
apyromy» (XKenesnos B.41., 2012).

B omnpeneneHun OIeHKM Kak BbIOOpa aBTOpP OSTOM KHUTU ONHUpPAETCA Ha
Putropuky Apwucrorens, B KOTOpOW NOCHeAHUI omnpenenser Onaro Tak: «bmaro
TaKKe TO, YEMY OKaszaj MPEANOYTEeHUE KTO-HUOYJb M3 Pa3yMHBIX WJIM XOPOIIUX
MYXYUH WIH SKEHIUMH ... BooOmie roBops, [0maro] — TO, YTO 3acCiy’KHUBAaeT
MIPEANOUTEHUS JIIOJICH, ... a TaKkKe, YTO MMEET 3HA4YCeHHE 3J1a JUIsl BparoB W Osara
st apyseit.» (Puropuka. Kuura |, T'maBa VI, ¢.781-2). Apucrorens B clieayromien
TJIaBe OMpesenseT MoHsATHEe OoJbIero 6ara u 6ojee MoJIe3HOTO: «.. TaK KaK 4acTo
JIIOJTA, TIPU3HABAS TIOJIE3HBIMU KaKue-HUOYAb JIBE BEIIH, HEJIOYyMEBAIOT, KOTOpas U3
HUX TMOJIE3HEE ... MOHATHE OOJIbIIEr0 O0O3HAYaeT IMPEBOCXOJCTBO, a IOHATHE
Masioro — Hegoctatok» (Putopuka. Knaura |, I'maBa VII, ¢.783). B pesynbtarte,
0oJIbllIee KOJIMYECTBO €CTh OoJIbIIee OJ1aro.

JloOpoaerenu ectb OAMH W3 BUJOB Ojyara. ['pynmoBasi ycpeaHEHHasl Ol€HKa
no0pojAeTeNneil CyIIeCTBEHHO YMEHBIIAETCS 3a CUET «CJIOXKEHUS» IUIIOCOB H
MHHYCOB WHJIUBUIyaJbHBIX CIABUTOB Hayasia usMmepeHuil. [lo pesynbraTam Hammx
MCCIIEN0BAHUS ObUIH MTOCTPOEHBI «(PYHKIIMU PEaKIMU» = OLIEHKH X J00poaeTenu (B
MOPSIIKE BO3pPACTaHHMS HX OIEHOK) JUIsi KaXJOro CTYJEHTa C YYETOM €ro
MMOCTOSTHHBIX OTKJIOHEHUM. «DYHKIIMM peakiui» B3aUMOJICHCTBYIONIUX CYOBEKTOB
Ha MPSIMOYTOJIbHON CHUCTEME KOOpJHUHAT IEPECEKAIOTCS TEOPETUUYECKH BO BCEX
YeThIpeX KBaJpaHTaX KOOPJAMHATHOW IUIOCKOCTH. Kaxkjoe Takoe mnepeceueHue
OmnpeNiesIsieT XapakTep OTHOIICHWM B3aMMOJCHCTBYIOIIUX JtOAch. 3HaHUE
TOHKOCTEH B3aMMOJICHCTBUS KaXIOU Mapbl COTPYIHUKOB UMEET OOJIBIIIOE 3HAUCHHUE
JUIsL TIOA0Opa cocTaBa TAaKWX KOJJIEKTUBOB, KOTOpbIE 001aJal0T CBONWCTBOM
MICUXOJIOTUYECKOU COBMECTUMOCTH.

Hayka «BbIIpsMisieT» pe3yiabTaThl OLEHKH OTAENbHBIX JKCHEPTOB — JIIOAEH,
MpUHAISKAIIMX K OJHOW KylbType / penurud. TeM He MeHee, 3TO CBOWCTBO
MOJYyYEHUSI «TOYHOM» OIIEHKHM TIPUBOAUT K Py HETaTUBHBIX TMOCJIEACTBUIA.
«DYyHKIUS peakiuu» TPYyIIbl MOJHUMACTCS TOJ YIJIOM NpUMEpHO 45 Tpadycos.
DTO O3HAYAET, YTO TpyNIa JaeT NPaBUIbHYIO OLIEHKY «IIEHHOCTEeW». Eciin yenoBek
JAeT OLEHKY BBIIIE CpeAHEH, TO NPOLECC B3aUMOACHCTBUS pPa3BUBACTCS B
HalpaBJICHWW BO3pacTaHWsi W HWACT «HA OECKOHEYHOCTH», B CTOPOHY
MOJIOKUTEIIbHOW OECKOHEUHOCTH ISl TIOJIOKHUTENIbHBIX OIEHOK. M — K MuHycy
OECKOHEYHOCTH JJIsI HETAaTUBHBIX OIEHOK. JTO «pail U am». D10 cepa CBATHIX U
MYYEHHKOB.
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PaccmorpuMm B3anmogencTBue rpynn U Jirojaeu. «PyHkuusa Peakuun» rpynisl
Ha JIEKapTOBOM CHCTEME KOOpPJMHAT UMEET OMCCEKTPUCY MPSMOro yrjia, 4To JAeT
TOYHYIO OLEHKY Mg Jo0oro u3 u3MepeHHoro spieHus. Ilo ocum abcuumce
PACIIOJIOKEHBI YEJIOBEYECKUE LIEHHOCTH B IOPSIKE BO3PACTAHUS YEIOBEYECKOIO
(hakTOpa OIECHKHU.

Jnst Tex, KTO [aeT OLEHKH HIXE «TOYHBIX», MEPEXOIHBIE MPOLECCHI
3aKaHYMBAIOTCS B HyJ€ (OTMETHUM, YTO 3TO TOYHOE IMOJIOKEHHE CEPEUHBI IIKAIbI
n3MepeHuit). BeposiTHO, TakoBa Cy/ib0a OLICHOK OOJBIIMHCTBA JIFOJIEH, JKUBYIIUX B
KaKHUX-TO KoJulekThBax. OLIEHKH TpyII/MacCoBOTO CO3HAaHHs JIEKAaT B OCHOBE
IOpUJINYECKUX OLICHOK. BO BCsikoM citydae, TpeOyeTcs OLEHKa TEeKYIIEro 3HaYeHUs
LIEHHOCTH JI0001 10OpOAETENH JIs YIIPABIICHUS €10 CO CTOPOHBI pa3zyma.

C COBpeMEHHOW CHUCTEMHOW TOYKHM 3pEHHS OPraHu3M YeJIOBEKa M CTPYKTypa
rocyJapcTBa B CYIIHOCTH NPEACTABISAIOT COO0OMl CHCTEMBI aBTOMATHYECKOIO
yrpasieHus. Camoil 00IIeil CyIHOCTHON MOJIETBI0 TOCY/IapCTBa OKa3bIBACTCS
CHUCTEMHAsl MOJEJb OpraHu3alMy MOJATOTOBKM M MPUHATUA peueHuil. OnucaHue
TaKOW MOJIEJIM U €€ CTPYKTYpPY MOXKHO MOJY4HUTh M3 KHUTH OntHepa «CUCTEMHBIN
aHaJU3 JIUIsl PeIIeHMsI JCOBBIX U MPOMBIIUICHHBIX mpoosem.» (Ontaep C.J1., 1970).
C ero TOYKM 3peHUS OCHOBHBIE YacTH JHOOOW OpraHu3alMu €CTb OJOKH: «IEJbY,
«QYHKIUS», «BXO/, «BBIXOI.

Hayunble uccienoBaHusi, BbIIIOJHEHHbIE B Poccuu, mpuBenud K BBIBOIY, YTO
MEPBbIMU TPUYMHAMU COLMAIBHOTO OBITHS OKAa3bIBAIOTCS KAaTETOPUHU: «XOYET,
«MOXeT», «3HaeT», «ycmeBaer» (Tuxomupor B.M., 2011). UMeHHO B TakoMm BHjE
OoHM ObuM copMynrpoBanbl aupekTopom WMuctutyra Ilpobiem VYmnpapneHus
Poccniickoit Akanemun Hayk B.A. Tpane3HUKOBbIM. DTH KaTETOPUH «COLIMATBHBIX)
noOpojereneil COOTBETCTBYIOT Ojiokam opranuzauuu no OnthHepy. Kpome Ttoro, B
Haueil MoHorpaguu «ConuansHoe-IIpupoaHoe» NpoBOAUTCS €lle OJIHa Mapaieib —
MOJIMTUYECKUM, OKOHOMUYECKUW, MACOJOTUYECKHUM W  HAYYHO-TEXHUYECKUU
noteHunainsl (IHomoxos 2003, ¢.109). Ha ocHOBe 3TUX pe3yibTaTOB HAMU AEIACTCS
BBIBO/I, YTO CYILIECTBYET UETHIPE «S3bIKA» OMUCAHUS YIIPABIISIOLUIUX CUCTEM, KOTOPbIE
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COOTBETCTBYIOT 4YeThipeM Ojokam opranuzanuu (ILlomoxos 2003, ¢.168-175).
COOTHOIIICHHE TOTCHIIMAIOB ONpEACIsIeT NPUOBUTM\IIOTEPU B IKOHOMHYECKUX
oomeHax. [loATOMy OIICHKM MOTEHIMAJIOB HMMCIOT HE MEHBIIee 3HAYCHHE, YeM
OLICHKH Jo0pojeTenell dYemoBeka. B To ke BpeMs, KaXAbli U3 MOTECHINAJIOB
MPECTaBIsIeT COOOWM TaKKe CHCTEMY, KOTOpas HMEET THIIOBYIO CYIIHOCTHYIO
mozienb. s obecrieueHus MakKCMMyMa 3HAYSHH MOTSHIUAIOB KaX/1as MOICUCTeMa
YeIIOBEYECKOW  CHCTEMBI  YIpaBICHHS  JIOJDKHA  WMETh  COOTBETCTBYIOIIHE
A00poAeTeny, TO €CTb TaKHWe OpraHbl W MEXaHU3MbI, KOTOpbIE OTBEYAIOT 3a
oOpa3oBaHHe U MOJIEPKAHUE KaXIOTO MOTeHIIMana. TakuM 00pa3oM, Mbl IPUXOTUM
K BBIBOAY, 4YTO JOOpPOAETENN uYeJIOBEeKa JOJDKHBI HMMETh CBOIO CYIIHOCTHYIO
CTPYKTYpY.

Huxe B Tabmume 1 ™Mbl mOpeajaraeM Hall BapHaHT —pacipeaeieHus
HCCIeNyeMbIX B JOKIane aoOpojereneil mo OJokaM CHCTEMbl OpraHU3allud |
MIPUHSATHUS PEIICHUN.

Tabnuua | mokasbiBaeT, YTO BBICIIME OIEHKU MOIYYWIM T€ J0OpoAeTenu
CTYJIEHTOB, KOTOpbIE KOppenupyoT ¢ biokom «Lenby.

Opnako, pacnpeneneHue npoopoxaereneid no brokam caemano Hamu
ABPUCTUYECKH, TO €CTh 3TO — IepBas IONBITKA pelleHus Takod 3anauu. Ilo-
BUJIUMOMY, pe€3yjibTaT JOJKEH 3aBUCETh OT BUJA JACSITEIIBHOCTH, K KOTOPOH
CTYJIEHTBI TOTOBSTCS B Ipoliecce oOydeHusl B MHCTUTYyTaxX. Ham npumep HaBepHska
BBI30BET Cepbe3HbIe 3aMeuaHus. Ho 3To ectb oTnmenpHas mpobOiiema, KOTopas
TpeOyeT OTIEIBHOTO OJKCIEPUMEHTAIBHOTO HCCIEAOBaHUS THHA (HAKTOPHOTO
aHanmu3a.

Tabnuya 1.

Opranun3anus Hccaenyemblie 1o6poneren Bagum TocynapcrBo-
NPUHSATHS Tpane3HukoB MOTEeHINAJIBI

pelieHui

biok «llemp»  Ym-1 «Xouer» Ilonutraeckmit
CrnocoO6HOCTh BOCIIPUHUMATh HOBOE-18
HacroitunBocTh-2
WNuTtynnus-8
O0pa3oBaHHOCTH/HIUKIONCTUIHOCTh-
12

YMeHnue 10BOAUATE JEI0 40 KOHIAa-5

broxk CoznarenpHOCTH-11 «Moxer» DKOHOMUYECKUM
«DyHKIUA» OMOLMOHATIBHOCTH-9
[TpoGuBHas ciocoOHOCTH-16
Henpumupumocts k Heoctarkam-17
bnok «Bxog»  OOmUTENHLHOCTH-15 «3HaeT» N neonornueckuii
UyscTBUTENHHOCTH-10
AKKypaTHOCTh-4
Bbiox Haxomunsocts-7 «YcneBaery Hayuno-
«Borxom» Octpoymue/nzodperareTbHOCTh-6 TEXHUYECKHMA
Bocnurannocts-13
CocpenoroueHHOCTH-14
Tpynomrobue-3
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Ceronus Hayka Dtuka momnaraeT, 94To AOOpOJETENN 4YEIOBEKa — YEPThl €ro
XapakTepa CO3/1aloTcs ero Aymod u Bojed. JloOpoaerenu dyernoBeka — 3TO Takue
IpOrpaMMBbl OPTaHU3ALMH €T0 JEATEIbHOCTH, KOTOPHIE MTO3BOJISIOT EMY JBUTaThCS K
Bricmieit nenu Han6oaee apdexTuBHbIM 00pazom. I1pu aToM, 106poaeTeN I OpraHoB
YyBCTB Y€JIOBEKa MO3BOJISIIOT €My TOJTy4aTh HH(pOpMAaIKIo 0 BHEITHeM Mupe. Hayka
Mo3Hajla OCHOBHBIE 3aKOHOMEPHOCTHU 3THX TpoieccoB. Hampumep, 3akon Bebepa-
®dexnepa (MnbscoB @.H., 2012) BeipaxkaeT Gpopmyiry npeodpazoBaHus PU3HIECKUX
BO3JCHUCTBUM (CBET, 3BYK U T.Jl.) OKPYKAIOILIEH CPE/ibl B OLIYIICHUS YETOBEKA.

Opnako, mOAOOHBIE 3aKOHOMEPHOCTH IS JpYrux nobpojaerenedt Tuma
«00pa30BaHHOCTHY, «BOCIUTAHHOCTHY, «KYJbTYpa» U TakK Jajee HE YCTAaHOBJICHBI,
TaK KaK HayKe HEW3BECTHO, KaK YEJIOBEUCCKHUU MO3T TMPUBOIUT B COOTBETCTBHE
Takue JOOpOJeTeNd U IIKaIbl U3MEPEHUS WX BEIWYMHBL. B TO ke Bpewms, 3HaHHE
TaKuX OIEHOK OYEHBb BAXKHO JJI BOCIIUTAHUS W yrpaBiieHus. [Ipu aTom, odeBUIHO,
YTO KaXKJbI YEJOBEK B COCTOSHUM JIaTh OLIEHKW BEJIIMYUH JT0OpojeTened Apyrux
JIOJIeH, XOTsI, BOBMOKHO, ¥ C HE OUYEHb OOJIBIIION TOYHOCTHIO.

3. Ilntupum Copoxun o0 Hayke ITHKe — BOIPOCHI METAITUKH

MerasTika, Kak BeTBb (uiiocopuu, HCCIeAyeT MNPUPOAY CYLIECTBYIOLIEH
peanbHOCTH. «[luTnpum AnekcanapoBud COpoOKUH ObUT €1Ba JIM HE €IUHCTBEHHBIM
3amaJHbBIM COIMOJIOTOM, OTCTaWBAaBIIMM HEOOXOJMMOCTb COXPAHEHHS COLIMOJIOTUH
B KauecTBe Teoperndeckoit Haykm» (YecunokoB I'.J1., 2003). CopokuH momnaraiu, 4To
peanbHbId (YHIAMEHT COLMAIbHOM CHUCTEMbI BBIPAXAETCA KYJbTYpOM, TOUHEE, €€
AJIEMEHTAMH: CMBICIOM, LIEHHOCTSMH, HOpMaMH. l[Ipuuem, HOpMBI M LIEHHOCTH
ONPEACISIOT B3aUMOJICUCTBUE JTt0/Iek B o01iecTBe. HOpMBI onpeessitoT NpUHIIUIIBI
B3aMOOTHOIIIEHNH, BaXXHEHIIMM W3 KOTOPBIX OKAa3bIBAETCA ‘‘CIIPABEUIMBOCTH -
IJIaBHAs KaTeropus dTUKM!

[IpaBuibHBIE NEHCTBUS YEIOBEKA HalpaslieHbl Ha Beicmiee bnaro, wimm
Bricuryro Iens. OnHako B BOIPOCE BBICIIMX LHEHHOCTAX 10 CUX IOP HE TOCTUTHYTO
obmenpunsToro pemenus. Hanpumep, ects Takas Touka 3penus: «Bpiciiee biaro -
KOHCTPYKTHUBHBIM BKJIaJl B 3BOJIOLMIO BceneHHoW. TpaauiMOHHBIE TyXOBHBIE U
OOLIECTBEHHBIE I1IEHHOCTH MOTYT OBITh B CBOEM IJIABHOM BBIBEJIEHBI M3 3TOIO
npunnunay (Typuna B.®., 2000). OTta uaes corjacyercs ¢ MPEACTABICHUEM O
CTPYKTYpPE MOJICJIM 3BOJIIOIMM BCETeHHOM, KOTOPYIO YHTATEIb MOXET HAWTH B
3amevatenbHOl kHuUre I'puHuenko C.H. «Merassomouus» (I'punuenko C.H.,
2007). C apyroit CTOpOHBI, «0JIaro YeI0BeKa 3aKII0YACTCS B ICITCIIBHOCTH AYIIH,
coo0pa3Hoi C JTOOpPOAETENBIO ..., COOOpPA3HON € JIYUIIC0 M COBEPIICHHEHIICIO
n00poJIeTeNbl0, U MPUTOM B TeueHue Bcer ku3uu» (HukomaxoBa stuka, [ 6,
1098a14-17).

Apucrorens ompenenun kareropun Onara: «K kareropum Oiiara OTHOCSTCS:
n00poaeTenb, yI0BOJIbCTBUE, OJaXKEHCTBO, 100pOIETENH IyIH, KpacoTa U 3/J0POBbE,
OoraTcTBO U JApyx0a, 4ecTb W cllaBa, YMEHHE XOpOIIO TOBOPUTH M JIEHCTBOBATbH,
MPUPOJIHBIE JapOBaHUs, HAyKH, 3HAHUS WU HCKYCCTBA, KU3Hb, CIPABEIJIMBOCTB.»
(Puropuka, Kaura |, I'maa VI, c. 777).
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OTHKa — HayKa O MOpaJiud W HPABCTBEHHOCTH, C IEPBOIO B3IJIAJA, €CTh
HOpMAaTUBHAs HayKa, TaK KaK OHAa TOBOPHUT, YTO «TaK JOJKHO ObITh WJIM HE JOJKHO
obiTh». Ho, B cBoell crarbe oH muiieT: «BooOmie mobast Hayka ... HUYETO He
MIPUKA3bIBACT U HUYETrO HE 3ampemaer, a roBoputr «Tak ectb» (Copokun 1994. c.
229).

«3JTHKa JOJHKHOTO, €CJIM OHAa BOOOIE BO3MOXHA, TO BO3MOXKHA TOJBKO Ha
OCHOBE ATHUKH, HU3y4YalOlIEHl CyIIee, T.€. CYIIECTBYIOIIYI) WA CYIIECTBOBABIIYIO
MOpaJlb, HE3aBUCHMO OT JKEJIATEJIbHOTO WM JOJDKHOrO, a JO TeX IIOp TakK
Ha3blBaeMmasi '"HopMmaruBHas" OSTHKA OyAeT JHIIb COOpaHHEeM MPOU3BOIHHO
YCTaHOBJICHHBIX "HOPM'", HU JIJIST KOTO HE 00s3aTENhHBIX, & TEM CaMbIM HECHAYYHBIX)
(Copoxkun 1994, c.233).

OnHako, CylIecTByeT OJHA TEOpeTUYecKas MpodsieMa: TMpexae YeM
MPEeANUCHIBATH JOJKHOE MOBEJICHNE U 3alpeniaTh HeI0JDKHOE, HE00X0IMMO YMETh
U3MEPSITh, WIH XOTs Obl OIICHWBATh, BEJIMYMHY YEJIOBEUYECKUX JOOPOJETENICH.
IT1.Copokun ccbuiaercss Ha B.ByHpara, KOTOpbI «HOPMAaTMBHON HAyKOW CUHUTAET
HayKy, pacCMaTpHUBAIOLIYI0 IPEAMETHI IO HUX OTHOIICHUIO K ONPEIEICHHBIM
IIpaBWJIaM — HOpMaM. A 3TH IIPaBWJIA, TO €CTh HOPMBI, €CTh IPEXK/IE BCETO MPaBUIIA
IUISL BOJIM — TMIpEeANUCaHus I OyQylIUX NEUCTBUM, a 3aTeM y)Ke MpeAnrucaHus AJs
otieHku (aktoB» (Bynar B., 1998).

Kaxxioe HOpMaTtuBHOE CyKIEHHE IPEANOIAracT H3BECTHOIO poja OLEHKY
(omoOpeHue, mpu3HAHUE), TO €CTh CBSI3aHO C KakOW-TO IIeHHOCThIO. Hayka,
HCCIIeyIoas COBOKYMMTHOCTh HOPMATUBHBIX CYXKJICHHI B CBSI3U C 0OIIel Mepon —
LIEHHOCTBI0, Oy/eT HopMaTuBHOW HaykoW. [Tutupum COpOKMH HpHIIENT K BBIBOIY:
«HopMaTtuBHOE CyXJIeHHE, BCIKOE JOJDKEH (a OTCIO/Ia U JI0JT) UMEET B CBOE OCHOBE
OLICHKY, KOTOpasi KakK TakoBas YK€ HE€ €CTb JOCTOSHUE WM COIEp)KaHUE
HOPMATHBHOI'O CYXKJIEHHUSA, a €CTh COJEpPNKAaHUE TEOPETHUYECKOro (T.e. M3y4arollero
cylee, Kak OHO ecTh) cyxaeHus. CooOpa3HO ¢ ATUM, U BCSIKasi HOpMaTUBHAsA HayKa
€CTb (PYHKLMSI TEOPETUUYECKUX IUCIUIUIMH M TOJBKO KaK TaKOBask MOXET ObITb»
(Copokun 1994. c. 232).

UenoBexk oOmagaeT TakuM cBoiicTBOM, KkoTopoe Ilutupum Copokun
ONpelensieT TEPMHUHOM  «CBEPXCO3HATEIBHOE» CBOMCTBO. B ommume oOT
[IOJIy4a€MOI'0 pPa3syMOM 3HaHHUsA, KOTOPOE JOCTHUIAeTCs S3BIKOM M JIOTHUKOH, H
KOTOpO€  CBOJAMTCS K  yHHMBEpCAJIbHOM  Kjaccupukanmuu, TO €CTh K
mudPepeHuMpOBaHUIO TO3HAHHOTO, U, TEM 00Jiee, B OTIMYHE OT «YyBCTBEHHBIX,
MEXaHUCTUYECKUX, pPEe(ICKCOIOTHYECKUX TEOPUM YEIOBEYECKOM JIMYHOCTWY,
MOJTyYE€HHUE YEJIOBEKOM OILIEHOK OKa3bIBAETCS 4eM-TO MppauroHaibHbIM ([lutnpum
CopokuH. Tpu TriaBHbIE TEHICHIMM HAIIETO BpeMeHU. WHTerpaibHas Teopus
yenoBedueckor JMuHOCTU. (Copokun 1962. c. 570-2). D10 ecTh «HUHTETPaIbHOE
CBOWCTBO Y€EJOBEKAa, OCHOBAHUSI KOTOPOI'O MOKA HE MOCTUTHYThI HAYKOH. CBONCTBO
«OLICHUBAHUS MPUHAJIEKUT HE TOJBKO 4esIoBeKYy. OHO NpUCYIE BCEM MpPUPOJE.
Kax ykazpBaer B nurupyemoit padore I1.Copokun, «YHenoBek ... MOATBEPKAAET
CBOE CBEPXUYBCTBEHHOE M CBEpXpallMOHAJIbHOE OBITHE KaK AaKTUBHBIM M Ba)KHBIM
YYaCTHMK BBICHIMX TBOPYECKHUX CHJI KOcMoca». (OCHOBaHHE CIIOCOOHOCTH K
«OLIEHMBAHMIO», KaK JIOKAa3bIBAa€TCS COBPEMEHHOM (U3HKOHM, ompenensercs
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CBOIICTBAaMHM MaTe€pUU Ha YpPOBHE KBaHTOBOW (u3uku. TeM He MeHee, TOJBKO
YEJIOBEK B COCTOSIHUM MPOU3BECTH OLEHKU MHTErPaJIbHbIX MPUPOAHBIX (DEHOMEHOB.
DTO CBOWCTBO MPOSBISIETCS B PabOYeM METOJIE€ COLMOJOTHMM — B JKCIEPTHBIX
ABPUCTUYECKHUX OLICHKAX U BOOOIIE «B MOMEHTHI «00KECTBEHHOTO BJIOXHOBEHUS, B
Nepuo/bl HAWMBBICIIETO M HaumboJiee WHTEHCUBHOIO TBopuecTBa». «HoBas
WHTErpaJIbHAasi TEOPHUsSl YEIOBEYECKOW JIMYHOCTU ... Oosiee 4eTKOo (opMynupyer
Tpuaguyeckue KoHueniuun yenoseka» (Copokun I1.A., 1962).

B oriinune ot nosry4aeMoro pasymMoM 3HaHUS, KOTOPOE JOCTUTAETCS SA3bIKOM U
JIOTUKOW, W KOTOpOE€ CBOAMUTCS K YHUBEPCAIbHOW KIaCCH(PUKALMH, TO €CTh K
muddepeHIMpOBaHUIO TTO3HAHHOTO, M, TeM OoJee, B OTIIMYME OT «UyBCTBEHHBIX,
MEXaHUCTUYECKUX, PEPIEKCOTOTUUECKUX TEOPHM UYEIOBEYECKON JUYHOCTUY,
nonyyeHue 4eio8eKoM OYeHOK okaszvieaemcsi yem-mo uppayuoraiviuiM. (COpOKHH
IT.A., 1962. c. 570-2).

Unen I1.CopoknHa HanuiM MOHMMaHUE W PA3BUTHE CPEIU €r0 YUYEHUKOB M
MOCJIEIOBATENEH, YacTb M3 KOTOPHIX BOOOIIE CTaJli BCEMHPHO H3BECTHBIMU
yueHbIMH, BKIto4asi P.Meprona, [Ix.Xomanca, ¥Y.Kyaitna, T.IlapcoHca, KoTOpbie
ObLIH ero mpsaMbIiMU yuennkamu. Tak, B yactaoctd, Willard Van Orman Quine B ero
pabote «Set Theory and Its Logic» (Quine W.V. 1969) u ocoOeHHO B COBMECTHOI
KHUTe «Beb6 Bepvry (Quine W.V., Ullian J.S., 1978) mnokaszai, 4to Kpome
CaMOOYEBHJIHBIX UCTHH — TEOPUM M HAOJIOJEHUH — SKCIIEPUMEHTOB €IIe OJHUM
JOMHUHHUPYIOIIUM (DAKTOPOM CTPOTrOM HAyKH OKa3bIBAETCS TUIIOTE3A.

[Io TIutupumy CopokHHY: BOJSI HE HEOOXOIWMBIA 3JIEMEHT HOPMATHBHOIO
CyKIeHus (M HaAyKH).

Mpb1 nonaraem, 4YTO OLEHKAa JOJDKHA OBITh IOCTaBJI€HA BIEPENIH BOJIU H
npennucanus. Kpome TOro, oOleHka JOJDKHAa —IOJIydaTbCsd  OOBEKTHUBHO,
0€30THOCUTEIBPHO K HAllMM TOXXEJIaHUsIM M JIOJDKEHCTBOBaHUsM. [Ipumepom
aKCHOJIOTHYECKON ¢unocopun okazpiBaeTcs punocodusi ApuctoTens, KOTOPhIH B
MepeyHe TMEpPBBIX MPUYUH OBITHUS OMpeneseT IeJib KakKk TMEpBYI0 MPUYUHY.
(Meradusuka, | 3, 983a33-4) OcHOBHasI 1IEHHOCTh, KOTOpasi 00yclaBIUBaeT coOOn
LIE71€CO00Pa3HOCTh YEJIOBEYECKON AESATENBHOCTH, €CTh MO0 APHUCTOTENIO «BBICIIEE
6saro». SIcHO, 4TO CTeNEeHb JOCTHKEHMSI LIEIU JTOJKHA ObITh M3BECTHA JOCTATOYHO
TOYHO B Ka)KJO€ MTHOBEHHME CTPEMJIEHUS K LIEJIH. «BCAKOE HCKYCCTBO U BCSAKOE
y4eHHe, a paBHBIM OOpa3oM IOCTYIIOK M CO3HATENbHBIM BBIOOp, KaK MPUHSITO
CUMTaTh, CTPEMSITCS K ompezerieHHomy onary” (Hukomaxosa atuka, I 1, 1094al-2)
ApucTtoTens naeT ompeaeseHrue Oiara: «4ejioBedeckoe 0aro mpeacTaBiisieT co0oH
NEeATEeIbHOCTh AYIIN COOOpa3HO A0OpOoeTeNn, a eclin JoOpoIeTesIel HECKOIbKO, TO
— coo0pa3Ho Hawy4Ied u copepiieHHoi.» (Hukomaxona stuka, I 6, 1098a17-9). U
Janee: «... 4YeJIOBEYECKOM NOOpOJIEeTeNbl0 Mbl Ha3bIBa€M J0OPOJETENIb HE Tella, HO
nymn». (Hukomaxosa stuka, I 13, 1102a17).

Hamm  wuccnenoBanusi  TMOKa3bIBalOT, UYTO  PE3YJbTaThl  MHTYUTHUBHBIX
YeJIOBEUECKUX HM3MEpPEHUN YKIaIbIBAIOTCS Ha JIOTapu(PMHUECKYIO0 KPHUBYIO. ITO
COBMAJAET C (PAKTOM YTO MY3bIKaJIbHBIE TOHA HA IIKaJ€ YaCTOT TAKKe UMEIOT BU]I
norapuMUYECcKo KpHUBOM, XOTS (PU3HOJOTHYECKA OHU BOCHPHUHUMAIOTCS Kak
BO3paCTaIOIIME PABHBIMHU CTYNEHSMU. HO HaulOeHnHble 8 HauleM COYUOIO2UYECKOM
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UCCNe008aAHUU Pe3YIbMambl OMHOCAMCA K (QUBUYECKUM CEOUCMEAM IKCIMEPTHBIX
OLICHOK U3MepsieMblx / u3yuaemvlx GeIUdUH U OKA3bl8AIomcs (hyHoamenmom Ois
NOHUMAHUsL  pe3yIbmamos UCCIe008anusi 0obpooemenel, XapaKmepusyiouux
CnocooHoCmU  4eNlo8eKa Op2aHU308bl6aMb HNOUCK UHDOpMayuu U NPUHUMAMD
peuieHusl.

OTMmeueHHas CHOCOOHOCTh JIOJEH K HaXOXIEHUIO OIEHOK €CTh €JIMHOE,
YHUBEPCAJIIbHOE, CUCTEMHOE, WHTETPUPOBAHHOE M B TO JK€ BpPEMs aJalTUBHOE
CBOMCTBO 4€JI0BEKa, KOTopoe Obu10 OTKpbITO ITnTnpuMom CopokuHbiM. OJHUM U3
BOKHBIX YAaCTHBIX CIy4aeB OKAa3bIBACTCS CIIOCOOHOCTh YeNIOBEKAa OIEHUBATH
BEPOSITHOCTU HACTYIUICHHUS] COOBITHI, YTO BaXXHO [JIsl OICHKU MPaBUIBHOCTH
WHIYKTUBHBIX YMO3aKIIIOYEHHH. 3aMeTUM, YTO HWHIYKTUBHBIE YMO3aKIIOUCHUS
WCIIOJIB3YIOTCSL JIIOABMHU JIJII yCTAHOBJICHUSI 3aKOHOMEPHOCTEH B TIPHUPOAE W
oOmectBe. B ob0mem ciydae, «IMHEHKOW» M1 «U3MEPEHUSD» PEaTbHOCTH
OKa3bIBa€TCA MOJENIb WM CHUCTEMA NPHUHLMIIOB HCCIEAYEMOro (heHOMEHa.
CuHepreTuka M KHOEpHETHKa JOKa3aJd CYIIECTBOBAHME HEIMHEHHOCTH OBITHS,
KOTOpasi aJeKBaTHA CBOMCTBY CaMOOpPTaHU3ALMKM — LEJIEABMKUMOCTH MaTE€pUu U
CYLIHOCTH caMoil »u3HHM. CBONCTBa CHCTEM CaMOOpraHW3alUd — aJlallTUBHOU
ONTUMM3ALMU JIEKAT B OCHOBE BO3MOXHOCTH IIporpecca M IO3BOJISIOT J0Ka3aTh
HOPMATUBHOCTb MOpaJbHbIX TpeOoBaHui. C Hamell TOUKM 3pEHUs TUIIOTE3a
HEJIMHEHMHOCTU JIEKUT UM B OCHOBE MJIEU HUHTEerpaibHoro mnoaxoxa Illurupuma
CopoknHa.

3akioueHue

DOTHKa — HayKa O HPaBCTBEHHOCTH, C IEPBOr0O B3IJIAJA, €CTh HOPMATHBHAA
HayKa, TaK KaK OHA TOBOPHUT, YTO «TaK JOJHKHO OBbITh WM HE JOJDKHO OBIThY.
Hanpumep, yenoBek 101KeH ObITh MY>KECTBEHHBIM, YECTHBIM, CIIPABEIJIUBBIM U TaK
nainee. ApHUCTOTENb B CBOEH «IJTHUKE» paccMaTpuBaeT OoJjiee TpUIALATH TaKUX U
MOAOOHBIX JOOpOAETENeH, KOTOPBIMU HE TPEIIHO ObUIO Obl 00JIaaTh KaXIoMy
YeJIOBEKY MNpUIMYHOro obuiectBa. OJHAKO, CYIIECTBYET OJHA TEOpETUYECKas
npoOiema: Mpexae 4YeM IMpeANnuchiBaTh JOHKHOE TIOBEACHHME U 3alpellarhb
HEJOJKHOE, HEOOXOJIUMO YMETh HU3MEpPsTh, UM XOTS Obl OLIEHUBAaTh, BEIUYUHY
YEJI0BEUECKUX JOOpOIeTEIeH.

Kaxxioe rocyaapcTBo UMEET COOTBETCTBYIOIINE 00pa30BaTEIbHbIE CTPYKTYPHI,
MPU3BAHHBIC TOTOBUTH CIEIUATUCTOB HEOOXOAUMOTO TPODHIIS U KBATH(UKAIIHIH.
OnHako, CyHIeCTBYIOIIAs TNPAKTUKAa OLEHKH KBAIU(PUKAIMU  BbBITYCKAEMBbIX
CTYJIEHTOB HYXJaeTcs B 00Ji€€ TOYHBIX KOJIMYECTBEHHBIX OLEHKAaX, KOTOPbIE MOTJIN
OBl OCYIIECTBIIATHCS IPYHIIAMHU OIBITHBIX SKCIIEPTOB.

B cratee Obuta paccmoTpena npobiema co3ganus Hayku Otuku [Mutupumom
COpOKHUHBIM M Pe3yJIbTaThl COLIMOJOTHYECKOTO HCCIIEIOBAaHMS, BBIIOJIHEHHOTO B
MockoBckoM  DU3UKO-TEXHUYECKOM HHCTUTYTE TPYIIOW CTYAEHTOB 3TOrO
MHCTUTYTA JJI BBISBICHUS 3aKOHA OLEHOK N00poieTeNiel JItoAeH, MOCBSITUBIINX
CBOIO JKM3Hb CITy>KEHUIO FOCYyapCTBY U HayKe.

Hama rumore3a cocTtosyla B TOM, YTO OLIEHKAa JIOJDKHAa OBITH IOCTaBJEHA
BIEpeIX BOJM MW npeanucanuss. Kpome Toro, OneHkKa [JOJDKHA IOJy4YaThCs
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O00BEKTHBHO, OC30THOCHUTEIHHO K HAIIUM IOXEIAHUSAM M JOJDKEHCTBOBAHUSM.
OOOCHOBBIBATh ATHKY MOXKHO, UCXOJs M3 (DYHKIIMOHAIBHBIX CBSI3CH, NaHHBIX HaM B
CyIlleM, W BOCXOJUTh TIOCTENIEHHO B MHpP JODKHOTO. HopmaTHBHBIC CyXKICHUS
JOCTUTAIOTCS Yepe3 OICHOYHBIC CYXACHUS - CYXIACHUS IEHHOCTH. {7151 TOTO, 4TOOBI
ATUYECKHE CYXJCHHUS CTald HOPMOW, HEOOXOAMMO, YyTOOBI DTHKa cTaja HayKOM.
OTHKa OHKHOTO, €CIM OHa BOOOIIE BO3MOXKHA, TO BO3MOXKHA TOJHKO Ha OCHOBE
OTHKH, W3y4alolled cyliee, T.C. CYIMIECTBYIOIIYIO WIN CYIICCTBOBABIIYI0 MOpAb,
HE3aBUCHMO OT JKEJIAaTeIbHOTO HIIH JOJDKHOTO.

Pe3ynbpTaThl HAIIMX HCCIICAOBAHUH TTO3BOJISIOT CIEIaTh BHIBOJ O IIOCTEIICHHOM
IpeBpalleHnr ITUKHU B HayKy. [IpaB/a, okoHYATEIbHOE BBIJCICHHE DTHKH B HAYKY
eCTh OTAeNbHas mpooOsema Oynmymiero. MccinenoBanue mnpooOiemsr [lutnpuma
CopokrHa O HOPMATUBHOCTH DTHKH XOTS OBI IMOKA, B YaCTH ITOJYYCHHUS OIICHOK
YeJI0OBEUYECKHX JI00pOICeTENCH, TOPOKIACT HAJEK Ty Ha TIOJIOKUTEIBHBIN pe3yibTar.
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While other countries border
on each other, Russia borders with the sky.
Rainer Maria Rilke

Introduction

Russia may be justifiably proud of an illustrious, albeit uneasy, history of
achievements in civilizational theory and thought. The names of Nikolai Danilevsky,
Konstantin Leontiev, Pitirim Sorokin, Nikolai Berdyaev, Lev Mechnikov, Nikolai
Kondratiev, Lev Gumilev, Boris Yerasov, Nikita Moiseev, Yuri Yakovets, and many
others are well known to civilizational scholars throughout the world.,

This paper highlights contributions to civilizational thought of Russian and
Russian-born scholars from the 18 to the 21 century.

1. Russian sociocultural concepts in the 18 century

The Russian school of civilizational thought has its roots in the 18 century.
Already A.D. Kantemir (1708-1744), V. N. Tatishchev (1686-1750), and A.N.
Radishchev (1749-1802) critically evaluated contemporary social conditions,
expressed various notions of philosophy of history, and proposed their concepts of
sociocultural evolution.

In his fiercely critical essay “A Journey from St. Petersburg to Moscow” (1790)
Alexander N. Radishchev called autocracy “most contrary to human nature” since
under it a government is predisposed to create an unjust and oppressed society. The
work, often described as a Russian “Uncle Tom's Cabin,” was a polemical study of
social and economic problems in the imperial Russia. The author was especially
disapproving of serfdom and the limits to personal freedom and liberty imposed by
the autocracy; however he also fearlessly confronted the issue of overwhelming
powers of the nobility, as well as grave problems in government, governance, and
social structure,

The book had been immediately banned and Radishchev sentenced, first to
death, then, after Radishchev has pleaded the empress Catherine the Great for his life,
to exile in Siberia.

2. Russian civilizational thought in the 19 century

During the first half of the 19 century, following the Napoleonic Wars and a
consequent exposure of the Russian society to the European scientific thought,
interest in the country to philosophy of history and search of its place in the world has
been continuously on the rise. As a consequence, multiple ideas about comparison of
the historic way of Russia and of that of Europe were expressed and circulated, for
instance, by M. P. Pogodin (1800-1875), P.Ya. Chaadaev (1794-1856), A.S.
Khomyakov (1804-1860), 1.V. Kireevski (1806-1856), K.S. Aksakov (1817-1860),
and Yu.F. Samarin (1819-1876).

One of the intellectual giants of this period was P.Ya. Chaadaev, a brooding,
Hamlet-like figure, who was proclaimed “insane” by the imperial government for his
progress-oriented views and even became a prototype for heroes of several Russian
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classic literary works. In his “Philosophical Letters” Chaadaev pointedly criticized
stale and inertial status quo in the 19 century imperial Russia:

“One of the sad traits of our peculiar civilization consists in a fact that we still
are discovering the truths which have become commonplace in other countries, and
even among the peoples, who are in some respects are backward comparing to us.
The truth is that we never walked along with other peoples, we do not belong to any
of the humankind known families, neither to the West, nor to the East, and we do not
have traditions of either one. We stand as if outside of time, with the world-wide
development of the human race having not permeated us.” (Shitoeva, 2008: 638).

The very first work on theory of civilizations per se in the Russian empire
appears to have been published in the city of Kharkov (present day Ukraine) already
in 1839. It was a book by A.L. Metlinsky (1814-1870) “On the Essence of
Civilization and the Meaning of its Elements.” (Metlinsky: 1839). Some researchers
even consider this work to be the very first specialized volume on theory of
civilizations in the world. (Kuzyk, Yakovets, 2006b: 500). In any case, appearance of
this compact, 122-pages volume represents convincing evidence that research in the
field of civilizational theory has started in Russia quite early, approximately in the
same time period, as in the West.

The book is an impressive, even though concise, volume on philosophy of
history. The philosopher defines civilization as a physical and moral development of
the people, including their personal, social, and humanistic qualities, in the
“communal conditions.” From this definition he deduces a “trinity of elements” of
“ctvilization,” which includes: 1) people as “subjects” for development; 2) society as
a form and condition of human development and betterment; 3) physical and moral
development of a human as a product of the “civilizing process.” (Metlinsky, 1839:
15-16) As we can see, the thinking here goes very much along the lines of the 18th
century understanding of “civilization” (in “singular’) as antithesis to “barbarism.”

From all forms of governance Metlinsky considers monarchy “an ideal for the
social organization.” (Metlinsky, 1839: 64) Alongside with statehood, the scholar
notes significance of religion (Christianity being the most “beneficent”) as a major
“criterion of civilization,” and highlights importance of continuity of languages, arts,
and traditions, as well as of the development of sciences and industries. The author
supports his views and conclusions by copious quotes from works of the classics of
philosophy of history, including Giambattista Vico, Niccolo Machiavelli,
Montesquieu, Roger Bacon, Turgot, Nicolas de Condorcet, Francois Guizot, Johann
Gottfried Herder, Georg Wilhelm Friedrich Hegel, Auguste Comte, Immanuel Kant,
and others.

Preceding much later sentiments by Pitirim A. Sorokin (1889-1968), a
harmonious development of three main “forces” of human personality (physical,
mental, and moral) seems to be for the author of paramount importance. (Metlinsky,
1839: 110-111) It is also said that Arnold Toynbee (1889-1975) took into
consideration some of the notions of the Ukrainian-Russian scholar while developing
his own theory of civilizations. (Antonenko, 2009:25). Alas, not having received
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much recognition from his contemporaries and suffering from depression, Metlinsky
committed suicide in 1870.

Subsequently, more works on philosophy of history appear during the second
half of the 19 century by N.G. Chernyshevski (1828-1889), V. G. Belinski (1811-
1848), A.l. Gerzen (1812-1870), N.A. Dobrolyubov (1836-1861), D.I. Pisarev (1840—
1868), and P.L. Lavrov (1823-1900). Perhaps, not surprisingly, the Russian thinkers
views on the historic way of Russia differed widely, and they formed various schools
of thought, such as Westernizers, Slavophils, Eurasians, and so forth.

In the 60s the word “civilization” gradually receives recognition among the
general public and is being included into dictionaries. For instance, in the first edition
of the “Explanatory Dictionary of the Live Great Russian Language,” compiled by a
well-known lexicographer Vladimir |. Dal (1801-1872), it possesses the following
definitions: “Civilization — a commune, civic consciousness, recognition of rights and
responsibilities of a person and a citizen.” (Yerasov, 1998: 18)

Perhaps, one of the most significant contributions to civilizational theory during
the 19 century was made by N.Ya. Danilevsky (1822-1885), who published his
seminal book “Russia and Europe,” initially as a series of journal articles, in 18609.
(Danilevsky, 2008) In this work the Danilevsky-Leontiev-Spengler-Toynbee-Quigley
or what might be called a “socio-systemic” paradigm of civilizational thought appears
to have been established in its essentials. Since a brilliant and an exhaustive analysis
of the Dalilevsky’s theory has been given by Pitirim Sorokin (Sorokin, 1963, 1966),
we will briefly outline only main points of the scholar’s approach.

Danilevsky suggests that history is not a linear development of events and ideas,
and divides all peoples, past and present, into three main classes: 1) the positive
agents of history, i.e. the peoples who created great civilizations or “historico-cultural
types”; 2) the negative agents of history, i.e. the peoples and tribes who did not create
great civilizations, but as “whips of God” delivered the coup de grace to the dying
civilizations ; and 3) the ethnographic material, i.e. the peoples and tribes whose
creative elan was for some reason arrested at an early stage of their development.

Only comparatively few peoples or tribes have been able to create great
civilizations, says Danilevsky. His list of those “historico-cultural types” includes the
Egyptian, the Assyro-Babylonian-Phoenician-Chaldean or Ancient Semitic, the
Chinese, the Hindu-Indian, the Iranian, the Hebrew, the Greek, the Roman, the Neo-
Semitic or Arabian, and the Germano-Romanic or European.

The scholar formulates the “laws” of their evolution, according to which the
prerequisites for developing a civilization are: 1) the society must share a common
language or a group of closely related languages; 2) the society must enjoy political
independence; 3) the basic principles of a civilization of one historico-cultural type
are not transmissible to the peoples of another historico-cultural type (Danilevsky
admits, though, that some elements of one civilization are indeed transmissible to
another); 4) ethnographic diversity is helpful for flourishing of a civilization; 5) the
life-career of a civilization is similar to the life-course of the perennials, whose period
of growth lasts indefinitely, but whose period of blossoming and fruitbearing is
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relatively short and exhausts them once and for all. The ways of spreading
civilization are: 1) colonization; 2) grafting; 2) fertilization.

The thinker also presciently introduces other important concepts of civilizational
theory, for example, the much celebrated in later works of Spengler, Toynbee and
others notion of “Indian summer” in the life-career of a civilization, the concept of
“lead and lag” in various cultural spheres in a society’s life, and so forth.
(Danilevsky, 2008: passim)

Although Sorokin recognizes theories of “socio-systemic,” (or as he calls it,
“totalitarian”) paradigm as major achievements of sociocultural thought, he also
famously notices some major inconsistencies in them. For example, according to
Sorokin, those “socio-historical types” or “civilizations” are neither “closed systems,”
nor they are systems at all, and therefore they cannot be born, die, or have a single,
predetermined life-cycle. (Sorokin, 1963: 203-243) Furthermore, notes Sorokin, most
of “civilizations” in question seem to belong to the entirely different social groups.
(Sorokin, 1966: 214-240)

Almost simultaneously with Danilevsky’s theories appeared works of
Konstantin N. Leontiev (1831-1891), who has created an original theory of
civilizations, based on their cyclicity and multi-linear evolution. After offering a
comparative analysis of life-careers of various biological and sociocultural
phenomena, the thinker proposes the “law of cyclicity of historical development”
according to which every historically significant human community proceeds through
three stages: 1) initial simplicity; 2) flourishing complexity; 3) secondary simplicity.
The average longevity of “states” is being suggested by the thinker to be 1000—-1200
years long.

The scholar notes, that “cultures” and “civilizations” generally survive “states”
to which they belong “by a long time” (Leontiev, 1993: 84), as well as precedes
Spengler in the definition of civilization as a sophisticated, however ossified, “dead”
stage of a culture development (Leontiev, 1993: 95).

Leontiev also expresses apprehensive views toward scientific and technical
progress, which is capable to destroy the environment as well as cause other
catastrophes and calamities. The thinker grimly and prophetically comments on
calamitous and dangerous consequences of a fast-paced sociocultural
experimentation: “On the pink water and sugar such fundamental upheavals are not
prepared: they are offered to the humankind always by the way of iron, fire, blood,
and weeping.” (Leontiev, 1993:111) Those fears, as the 20 century experience clearly
illustrates, were far from unfounded.

Despite the fact, that the Leontiev’s highly conservative and monarchist theory
had its share of contradictions and paradoxes, it remains a significant landmark in the
evolution of civilizational theory in Russia.

Talking about other giants of the 19 century Russian civilizational thought, we
certainly cannot omit the name of Lev I. Mechnikov (1838-1888), who advanced a
version of “geographical” approach. Forever a rebel against all forms of social and
cultural oppression, Mechnikov lived a life full of revolutionary adventure (at one
point he even fought under Giuseppe Garibaldi). After extensive traveling throughout
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the world, the thinker settled in Switzerland, where he produced (originally in
French) his classic book “Civilization and the Great Historic Rivers.” (Mechnikov,
1995)

In it, the scholar addresses the question of origins and evolution of human
civilizations. According to the thinker, those are “born” in specific geographic
conditions, a synthesis of which is exemplified by the river, especially by a “great
historic river,” i.e. Nile, Tiger, Euphrates, Indus, Ganges, Yangtze, and Huang He.
Those rivers “turn the irrigated by them regions now into the fruitful granaries
feeding millions of people for the labor of a few days, now into contagious marshes,
covered by the corpses of innumerable victims... Under the fear of imminent death
the bread-giving river made the population combine their efforts in joint work, taught
solidarity, even if in reality the separate groups would hate each other.” (Mechnikov,
1995: 26)

Once being “born,” having ‘“developed” the river and having made other
changes in the native geographic environment, “civilization” inexorably moves first
toward the inland seas (i.e. the Mediterranean), and then to the oceans. (Mechnikov,
1995: 337-339) Simultaneously with this geographic relocation of civilizations,
grows the degree of freedom, from the “despotic unions,” grounded in coercion and
duress, to the “subordinate unions,” founded on social differentiation and division of
specialized labor, to the ‘“voluntary unions,” based on mutual agreement.
(Mechnikov, 1995: 258)

Thus, according to the scholar, civilization develops in the environment which is
conducive to development of solidarity and cooperation, first because of fear and
duress in the “river civilizations,” then on the basis of profit in the “sea civilizations,”
and eventually, on the basis of free choice in a global “oceanic civilization,” and
therefore, evolution of a “civilization” and of the environment, according to the
thinker, is proceeding simultaneously. Accordingly, Mechnikov distinguishes three
periods in history of civilizations: river-based (i.e. Egypt, Mesopotamia, India, and
China); sea-based (i.e. Carthagen, Greece, Rome, etc.), and ocean-based (exemplified
by the Great Britain).

The book is bursting with brilliant insights and penetrating observations from
the author’s own extensive civilizational research and traveling experience. At the
very end of the work, Mechnikov presents the reader with this amazingly prescient
conclusion: “Death or solidarity, the humankind does not have any other choices. If it
does not want to perish, people inevitably must use solidarity and the common
collective labor to fight against hostile conditions of the physical and geographical
environment. In it lies the great law of progress and the condition of a successful
development of the human civilization” (Mechnikov, 1995: 443)

We also can observe civilizational terminology “in the making,” for example,
Mechnikov talks about “the challenge” of great historic rivers demanding “the
answer” in a way of cooperation of labor, appearance of statehood, and so forth.

Although it may appear that Mechnikov developed his “geographic theory of
progress and social development” while ignoring impact of other factors, and
therefore seemingly having deterministic views on the sociocultural evolution, the
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scholar insists that he is not a defender of the “geographical fatalism” and only strives
to establish a historic value of geographic conditions and the changes that they incur
on the various stages of “civilization.” (Mechnikov, 1995: 323)

It would be perhaps also fair to note that the book was supposed to be a first
installment of a much more substantial work in social philosophy. In the next volume
entitled “The Goal of Life” the author intended to address the future of humanity,
which ought to be built on the principles of justice, solidarity, mutual respect, and
“scientific morality.” Unfortunately, work on this remarkable project was interrupted
by the scholar’s untimely death from tuberculosis just a few days after he turned fifty.

3. Russian civilizational theories in the 20 century

Careful analysis of the Russian sources reveals what appears to be a ferocious
intellectual struggle between the communist, or what could perhaps be called a
“unilinear—formational,” and “civilizational” paradigms during and after the Russian
October Revolution of 1917.

The appearance of the Spengler’s civilizational classic “The Decline of the
West” caused a wave of intellectual debates in Russia and, as a part of those, an
anthology of scholarly articles about the Spengler’s book has been published in 1922
(Berdyaev, 1922). The Russian translator of the 2010 edition of the Spengler‘s
monograph testifies: “Lenin was enraged by the release of the anthology in which the
publications of F.A. Stepun, S.L. Frank, N.A. Berdyaev, and Ya. M. Bukshpan were
included. A reprisal has followed, which is customary to connect exactly with that
anthology: ab[out] 200 suspected in disloyalty to the Soviet power scholars with
families were loaded into a steamboat and sent to emigration.” (Spengler, 2010: 975)

Multiple other sources attest to this infamous episode with the so called
“philosophers’ ships,” when about 160 scholars and intellectuals together with their
families were put aboard the steamboats and forced to emigrate. Among the expelled
were: Nikolai Berdyaev, Nikolai Lossky, Sergei Bulgakov, Ivan llyin, Semyon L.
Frank, Fyodor Stepun, Yuly Aikhenvald, Lev Karsavin, Mikhail Osorgin, and
Alexander Kizevetter. Others were transported in 1923 by train to Riga, Latvia or by
boat from Odessa to Istanbul.

Among the “expellees” of the exact same period was the Russian-American
sociologist, historian, philosopher, and first president of the International Society for
the Comparative Study of Civilizations (ISCSC) Pitirim A. Sorokin (1889-1968),
who later devoted a great deal of time and efforts to civilizational theory. Having
analyzed most of his major works (Alalykin-lzvekov, 2011b, 2009), we could briefly
summarize the scholar’s contributions to civilizational thought as follows:

1) by developing his theory of the sensate, integral and ideational
cultural supersystems, Pitirim A. Sorokin made a seminal contribution to
studies of the macro-level sociocultural phenomena and the long-term
sociocultural processes; 2) by thoroughly analyzing the contemporary
theories of civilization and other large-scale cultural entities and
systems, placing them within the framework of culturology, and
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developing a systemic classification of culturological theories, Sorokin
decisively brought the civilizational theory and research into and made it
a part of the framework of science; 3) over the span of almost 30 years,
the Sorokin’s views on the phenomenon of civilization underwent a
significant evolution, thereby “elevating” civilizations from the status of
“cultural and social congeries” to that of “vast cultural entities” and
“cultural supersystems,” as well as irrevocably bringing the esoteric
“philosophies of history” into a systemic, if “cuturologically-biased,”
scientific paradigm; 4) although the scholar has never considered
civilizations as anything but vast cultural entities, nor he entertained a
notion, that this multifaceted phenomenon may be studied in the context
of a new interdisciplinary field, by shaping the scientific paradigm of
civilizational studies, Sorokin’s prescient analysis has been instrumental
in establishing the methodological foundations of civilizational science.
(Alalykin-1zvekov, 2011b)

Another formidable Russian contributor to civilizational thought was Nikolai
Berdyaev (1874-1948). After having undergone the “philosophers’ ships™ ordeal, this
Ukraine-born philosopher settled in France. Although the thinker has not offered a
consistent theory of evolution of civilization, he did express a number of prescient
insights on the subject (Berdyaev, 2002, 1922), particularly on the Russian culture
and its relationship with the West.

Berdyaev, for example, writes: “Russia is standing in the center between East
and West, as if connecting two worlds, two different arrangements, two forms of
religious confessions. The fate of the world history depends on unification of East
and West, however for that East and West must renounce their narrow-mindedness,
they must learn from each other. Each of the parts of the world must realize their
destiny in a whole. Only then Russia will be great when she will accomplish its
calling as a mediator between East and West.” (Berdyaev, 1998:130, 132)

According to Berdyaev, civilization is mostly concerned with the humans
physical survival, while culture aims at their intellectual and spiritual development.
The thinker notes that “in a certain sense civilization is older and more primitive than
culture, culture takes stage later. The invention of technical equipment, even of the
most elementary tools by the primitive man is civilization, just as civilization is the
whole civilizing process.” (Berdyaev, 1939: 122)

Since Pitirim A. Sorokin (1889-1968) has given an excellent analysis of the
Berdyaev’s civilizational legacy, we will mention only the main points of the
thinker’s “philosophy of history”:

1) a mere description of singularistic historical events, persons and
objects results in a “historical corpse”; 2) the thinker rejects all forms of
the linear interpretation of historical process and all linear theories of
progress; 3) all great cultures are simultaneously mortal and immortal,
I.e. they contain temporal as well as eternal principles; 4) independently
of and possibly even earlier than Spengler, Berdyaev regarded Western
culture as having passed its barbaric, medieval, Christian, and modern
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humanist secular phases, and, being in the transitory period from the
dying humanist phase to the emerging phase of the “New Middle Ages”;
5) culture evolves into civilization — an ossified, dead shell, devoid of
creativity. The quality tends to be replaced by quantity, such is the
dialectic of the decline of creative culture into an uncreative civilization;
6) another way out of decline is a spiritual transfiguration (rendered for
example, unto the “dying” Roman civilization by Christianity) (Sorokin,
1963, 1966).

If the lives of scholars and thinkers, who were expelled by various means and
ways from the Soviet Russia in the 20-s, were often uneasy, incomparably harder was
usually the fate of those who remained. For example, Nikolay D. Kondratiev (1892-
1938), a distinguished scholar and an organizer of science during the turbulent years
of the Russian Revolution, has been executed by a firing squad during the Stalin’s
“great purge” at the age of 46.

The scientist’s many contributions to a better understanding of the
socioeconomic processes may be exemplified by his conclusion, that free-market
economies demonstrate the long-term (50 to 60 years) cycles of boom followed by
depression. These business cycles are now called the Kondratiev waves or cycles.

The Russian scientist’s ideas influenced important Western -civilizational
scholars, for example, that of a prominent French thinker Fernand Braudel (1902—
1985), who incorporated the Kondratiev’s waves into his description of interaction of
historic development cycles. Braudel elucidates:”If to combine... the centennial
tendency and the Kondratiev cycle, then we would possess “music” of the long-term
conjuncture, which sounds with two voices... Adding their movements to the rise or
descent of the centennial tendency, the Kondratiev cycles magnified or softened it.”
(Kuzyk, 2008: 57).

Kondratiev also noted, that social turbulences, wars and revolutions tend to
appear on the wave of social problems, first and foremost of the worsening economic
conditions. They usually occur during a period of violent pressure induced by new
economic forces and are accompanied by increased tempo and tension of
conjunctures of economic life, as well as by the aggravation of economic competition
for markets and resources. (Kondratiev, 2002: passim)

Among the most outstanding Russian civilizational scholars of the 20 century
we should certainly name Lev Gumilev (1912-1992) who spent most of his youth,
from 1938 until 1956, in various branches of the Soviet “Gulag” system. When the
scholar was eventually released from imprisonment and successfully defended a
second doctorate dissertation in geography, the reaction of the “partocracy” has been
quite predictable. It is said that he was asked a “loaded” question: “So, what are you
now, a historian or a geographer?” and the dissertation has been subsequently
“tabled” along with a membership in the prestigious national academy of sciences.

Lev N. Gumilev is considered to be the founder of “passionarism theory” of
civilization. The scholar has offered a complex of original methods of studying the
ethnogenesis which consists of parallel studies of the historical data about climate,
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geology, and geography of a relevant landscape together with the relevant
archeological and cultural sources. At the basis of the author’s concepts was an
original theory of ethnogenesis which is said to explain the “laws of historical
process.”

The scholar explained the waves of nomadic migration that rocked the great
steppe of Eurasia for centuries by geographical factors such as annual vacillations in
solar radiation, which determine the area of grasslands that could be used for grazing
livestock. According to the scholar, when the steppe areas shrank drastically, the
nomads of Central Asia began moving to the fertile pastures of Europe or China.

To describe his ideas about the genesis and evolution of ethnoses, Gumilev
introduced the concept of “passionarity,” which may be explained as the level of vital
energy and power characteristic of an ethnic group. Based on his research of life-
cycles of 40 different ethnoses, he developed a generalized “ethnogenetic curve”
which lasts about 1500 years and includes the following”’phases of ethnogenesis™:

1)“phase of rise,” which includes: a) “passionarian push”; b) “incubation
period” of the phase of passionarian rise, creation of a new ethnos; c)
“obvious period” of the phase of “passionarian rise,” beginning of a
transition to the “acmatic phase;” 2) “acmatic phase,” with development
of a “super-ethnos” and its expansion within the borders of its landscape
range; 3) “phase of a break,” with a sharp decrease in the super-ethnos’s
passionarity; 4) “phase of inertia,” with a gradual decrease of the super-
ethnos’s passionarity; 5) “phase of obscuration,” with a sharp decrease
of passionarity and a destruction of systemic connections; 6) “memorial
phase,” which seems to lead either to a) “regeneration;” or to b) “relic
phase,” with a loss of unity of the ethnic attribution and transformation
of cultural tradition, as well as a complete destruction of the ethnos’s
relics. (Gumilev, 1989; 2001)

The phases are being distinguished according to the number of the so called
“passionaries,” active, self-denying personalities, whose very existence is connected
with the “conglomerations of cosmic energy.” It is during the “acmatic” phases, when
the national “passionarity” reaches its maximum “heat,” that the great conquests are
made. The contemporary state of Europe, for example, the thinker described as deep
inertia, or “introduction to obscuration.” On the other hand, “passionarity” of the
Arabic world, according to the scholar, is still high.

The Gumilev’s theory may appear somewhat deterministic since the forces of
historic process seem to be placed almost completely outside of the influence of
humans. Also, despite his criticism of “‘socio-systemic” theories (Gumilev, 1989: 28,
147-150), the thinker’s cyclical schema of the “ethnoses evolution” resembles that of
Toynbee, Quigley, and other representatives of the “socio-systemic” civilizational
paradigm. Last, but not least, in our works we have clearly demonstrated that these
types of rigid cyclical schemas are applicable only to a limited number of cases, and
offered a significantly more flexible, multi-variant model, involving a wide variety of
scenarios of a society’s evolution. (Alalykin-1zvekov, 2011a).
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4. Contemporary “civilizational revolution” in Russia

In Russia, where the society has aborted after 1991 what might be called the
“unilinear- formational” paradigm (primitive communism — slave society — feudalism
— capitalism — socialism — communism), there has been recently nothing less than a
gigantic explosion of interest to the civilizational paradigm. Hundreds of books and
textbooks on civilizational theory are being published, dozens of dissertations are
being defended, centers for academic research are being created, and multiple
scholarly conferences are being held. With libraries and bookstores bursting with new
publications and studies, the country appears to be "swimming" in literature on
civilizations.

One of the most noticeable signs of those exponential changes is tremendous
interest of Russian scholars and society as a whole to the works of civilizational
classics, such as G. Vico, N. Danilevsky, K. Leontyev, N. Berdyaev, O. Spengler, A.
Toynbee, F. Nietzsche, A. Kroeber, A. Schweitzer, Z. Freud, K. Jung, F. Braudel, P.
Sorokin, L. Mechnikov, B. Russell, I. Wallerstein, L. White, L. Gumilev, J. Ortega y
Gasset, A. Toffler, Yu. Yakovets, Yu. Lotman, S. Huntington, N. Moiseev, B.
Yerasov, and many others. In addition, the International Society for the Comparative
Study of Civilizations (ISCSC) publications are being copiously quoted in
dissertations, scholarly publications, and electronic sources.

The civilizational studies and research are also rapidly becoming a part of the
academic discourse in Russia. A number of academic centers of civilizational
research are actively conducting the civilizational research, for example, the P.
Sorokin-N. Kondratieff International Institute under the leadership of Yuri V.
Yakovets, the Institute for Economic Strategies under the direction of Boris N.
Kuzyk, and the Sorokin Research Center at the Syktyvkar State University in the
Republic of Komi in Russia (the Pitirim Sorokin’s native land) under its founder
Pavel P. Krotov.

In one of the most substantial developments in contemporary social sciences the
mandatory courses of a new scientific discipline — culturology were introduced in
every Russian school, every college and every university. Since this new field of
expertise is using the category of civilization as a main unit of analysis, it would be
fair to say, that those courses are based on the works of civilizational theory classics.

Civilizational scholars in Russia are actively summarizing and circulating the
wealth of civilizational thought accumulated in Russia and elsewhere in the world.
An anthology “The Comparative Study of Civilizations,” for instance, contains most
of the civilizational theory classics, including works of the ISCSC members.
(Yerasov, 1998). In addition to dissemination of civilizational thought, the editor of
the anthology Boris S. Yerasov (1932-2001) also published a seminal monograph on
structure and dynamics of the evolution of civilization. (Yerasov, 2002)

There is an obvious tendency toward studying the phenomenon of civilization
scientifically. In the book entitled “Civiliography — a Science of Civilization” Ye.B.
Chernyak alternatively defines civilization either as a self-developing system of
essential relationships between the large collectives of people, or as a number of
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socioethnic communities united in a self-developing entity or a system?. The author
differentiates the notions of a “local” and a “world” civilizations, with the “world”
civilization being a conglomerate of the “local” ones, as well as analyzes their
relationships and evolution. (Chernyak, 1996)

The field of “civiliography” is also being actively explored by the school of
Russian cyclism under the leadership of the Ukraine-born economist Yu.V. Yakovets.
(Yakovets, 1997, 2003, 2011; Kuzyk, Yakovets, 2006a, 2006b, 2008, 2009)
According to these scholars, “civiliography” is a part of macrosociology, defined as
“the summit of social disciplines, which synthesizes the achievements of
civiliography, futurology, history, economics, politology, culturology, and other
social sciences.” (Kuzyk, Yakovets, 2009: 413)

Since “macrosociology” is one of the “macrosciences” of civilizational science,
then it would be logical to assume that “civiliography” is also a part of the framework
of civilizational science. This fundamental multi-paradigmatic, multidisciplinary field
encompasses all valid civilizational approaches and studies all valid definitions and
manifestations of the global phenomenon of civilization. (Alalykin-lzvekov, 2011)

The approach which Yu. Yakovets and his school of thought are developing
appears to be a synthesis of several already existing civilizational paradigms. They
offer a “mixed” socio-techno-noospheric paradigm, which attempts to consider
structure and dynamics of the phenomenon of civilization from several different
perspectives. Accordingly, the scholars simultaneously use three main definitions of
civilization: 1) “local civilization; 2) “world civilization”; and 3) “global
civilization.”

“Local” civilizations seem to be more or less equivalent to the ones familiar to a
Western reader from the Danilevsky-Toynbee-Spengler-Quigley paradigm. While
Toynbee and other representatives of the “socio-systemic” paradigm researched three
generations of “local civilizations,” the Russian scholars propose to increase their
number to five (Kuzyk, Yakovets: 2009: 500). We are being presented, for example,
with dynamics of evolution of twelve “local civilizations” of the “fifth generation,”
their interaction in the conditions of globalization, and so forth. The scholars do not
think, that the “local civilizations” would lose their diversity or “dissolve” at any time
in the near future, as well as doubt the inevitability of their “clash.” (Yakovets, 2003)

The “global civilization” appears to be a conglomerate of the “local”
civilizations, while the “world civilization” seems to be an approximate equivalent to
the Alvin Toffler’s “wave of progress.” (Toffler, 1980: passim) Based on these
diverse concepts, the history of humankind is presented as a “rhythmical” change of
“civilizational cycles.” The school proposes what appears to be a fairly rigid
combination of those, from one-thousand year-long to 30-40 year-long to ever more

2Editor’s note. In general, the absolute majority of the Russian civilizationists (mentioned in this
article) strongly follow the common aetiological and anthropological (socioculturological)
foundations of their scholarly endeavors, thus relying mainly to the inherent telic (intrinsic goal-
driven) causes, so called by Pitirim Sorokin “the immanent causality”. On the contrary, the latter
(immanent causality — teleodriven forces) are rejected and forbidden (in principle) in the Modern
Western aetiology and science as a whole.
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shorter ones. That brings to mind a prescient warning of the great Russian-American
macrosociologist Pitirim Sorokin:

Rising and falling tides of any one of the main currents have occurred
within very different spans of time... To insist upon the recurrence of any
uniform mechanical periodicity in these crescendos and diminuendos is to
impose upon reality a uniformity which is does not possess. History repeats
itself, but its themes recur in variations ever new — with changes not only in
content but also in rhythm and tempo. As a great artist, history provides
creative, not monotonously mechanical variations. (Sorokin, 1937: 201-
202)

Perhaps, as one of the ways to alleviate this rigidity of their paradigm, the
Russian scholars formulate the “law of compression of the historic time,” according
to which the length of the “civilizational cycles” inexorably shortens. (Kuzyk,
Yakovets 2009: 373)

The dynamics of emergence of the “post-industrial civilization” are further
being highlighted. Alternative scenarios of a transitional period from the industrial to
the “humanistic and noospheric post-industrial civilization” are delineated, and
multiple tools for measurement of the ‘“civilizational development” are presented.
(Kuzyk, Yakovets, 2006b)

The authors then propose based on a “new paradigm” radical transformations of
the economy and the society in the first half of the 21 century, and substantiate the
ways of solving a cluster of global problems on the basis of a “high wave of the
epochal and basis innovations” with the goal of achieving the “postindustrial
humanistic-noospheric civilization.”® (Yakovets, 2011: 11) A new “global strategy”
of sustainable development on the basis of “partnership of civilizations™ is also
proposed. (Kuzyk, Yakovets, 2009: 375)

The global economic problems are to be solved in the process of creation of the
“integral humanistic-noospheric economic system.” (Yakovets, 2011: 211) As a
condition for achieving this goal, the scholars suggest a “radical innovational renewal
of the world economic system.” (Yakovets, 2011: 274)

As far as Russia is concerned, the thinkers envision two possible scenarios for
its development toward the year of 2050: 1) “innovative,” and 2) “inertial.” The
technological breakthrough would be realized on a path of increased responsibility of
the state and the business community for the technological level and the competitive
ability of the economy, choice of a limited number of the strategic priorities and
concentration of resources on their realization. Scenarios of both the “innovational”
and the “inertial” development are presented. (Yakovets, 2011: 276)

® Editor’s note. The notion “postindustrial humanistic-noospheric civilization” is rightly a form of
the Integralist type of sociocultural organization, for it equally uses the means of the polar (types of)
civilizational organization: Sensate and ldeational (in Sorokin’s terminology); and AKosmist and
RealKosmist (in the Biocosmological approach).
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In the works of N.l. Moiseev (1917-2000) an extensive analysis of theory,
history and the future of “civilization” is presented. The scholar contemplates
mentalities of various civilizations, highlights contemporary global problems in
education, economy, environment, ethics, technology, ecology, and advances the
notion of sustainable development. He also espouses a “natural” role of Russia as a
geopolitical and civilizational “bridge” between East and West.

The thinker also prophetically warns about imminent dangers of the unstoppable
technological and informational progress as well as of the incoming ecological crisis.
Developing further theories of the Russian scholar V.l. Vernadsky (1863-1945), the
French thinkers Le Roy (1870-1959) and Pierre Teilhard de Chardin (1881-1955)
and others, Moiseev posits the “ecological imperative” as a solution to maintaining
homeostasis of the Earth biosphere and to the survival of the human race.
Highlighting a precarious balance between the exponential development of
technology and the need in equilibrium in nature, Moiseev, for example, presciently
notes: “Civilizations ... will have to walk on the edge of a razor — using achievements
of scientific and technological progress (and) developing technology, to preserve
humanity from their dangerous consequences, which violate the logic of nature.”
(Kuzyk, Yakovets, 2006a: 320)

With the aim of accomplishing the gargantuan tasks facing humanity, the thinker
promulgates the “ascent of reason,” simultaneously underscoring a decisive role of
spiritual world in formation and dynamics of civilizations, however, disagrees with
Arnold Toynbee on the all-important role of religion. The ultimate way out of the
humanity’s problems the scholar sees in the change of “civilizational paradigm” and
creation of a “noospheric civilization” whereby the biosphere and the society would
develop as one whole organism. (Moiseev 1998a, 1998hb)

Various views on the phenomenon of civilization are being generated and
circulated also in the works of such authors as A. S. Akhiezer, B.VV. Aksyumov, I.V.
Bestuzhev-Lada, S.A. Danin, S.I. Filippov, V.P. Fofanov, V. A. Friauf, E.T. Gaidar,
I.A. Gobozov, V.L. Inozemtsev, I.N. lonov, S.G. Kara-Murza, O.Yu. Konik, D.S.
Likhachev, M.K. Mamardashvili, M.M. Mchedlova, N.V. Motroshilova, 1.B. Orlova,
N.Ye. Osipov, A.S. Panarin, Yu.V. Popkov, G.P. Prokofieva, N.S. Rozov, L.V.
Savrasov, L.l. Semennikova, O.S. Sergeeva, V. F. Shapovalov, V.S. Styopin, S.N.
Sukhonos, V.Ye. Udovik, A.A. Zinoviev, and many others, not even mentioning a
book on “new civilization” by Mikhail S. Gorbachev (Gorbachev, 1995).

The Commonwealth of Independent States (CIS) presently includes 10 member-
countries (Armenia, Azerbaijan, Belarus, Kazakhstan, Kyrgyzstan, Moldova, Russia,
Tajikistan, Turkmenistan, and Uzbekistan) with Ukraine as an un-official member. A
number of the CIS countries are presently participating in the UNESCO’s initiative
“Dialogue of Civilizations” and over the years have hosted several relevant
international conferences.

Among those countries, Ukraine seems to be embarking on a path of especially
active civilizational research. For example, in addition to works dedicated to the
heritage of A.L. Metlinsky, a book by Yu. V. Pavlenko “A History of the World
Civilization: Sociocultural Evolution of Humankind,” (Pavlenko, 2001), a monograph
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“Civilization on the Crossroads” edited by Yu.M. Pakhomov. (Antonenko, 2009: 25),
and other works have been published recently.

Conclusions

1. Russian civilizational theory has a very rich and distinguished, even if at
times tormented history. Some of the most fundamental ideas of modern
civilizational theory were and are being produced by the Russian and Russian-born
scholars and thinkers. The 18 century witnessed promising beginnings, followed by
the 19 century’s remarkable flourishing of civilizational thought in Russia. The 20
century proved to be a very difficult for many of the Russian civilizational scholars
and thinkers, especially for those, who remained in the Soviet Russia. Nevertheless,
advanced theories of sociocultural evolution were developed by the Russian and the
Russian-born scholars through the years, culminating in a veritable “explosion” of
civilizational research in the final years of the second and in the early years of the
third millennium.

2. Civilizational theory and research in Russia and in its neighboring
countries became in recent years an advanced interdisciplinary field of sociocultural
studies, displaying and projecting onto the future the following prominent
characteristics and tendencies: 1) active accumulation, dissemination, and
development of the extensive experience of Russian and international civilizational
research; 2) obvious tendency to study the global phenomenon of civilization
scientifically; 3) appearance of multiple new paradigms, approaches, and schools of
civilizational thought, for example, civilizational science (umBHIM3anMOHMKA),
culturology (xyasTyposorus), civiliography (mmsummorpadmus), civilizational science
being the most fundamental of the three; 4) civilizational paradigm not only swiftly
enters all levels of academic and scholarly system in Russia in the “shape and form”
of scientific paradigms, academic disciplines and courses, scholarly works, and
academic conferences, but seems to be well on its way to becoming the prevalent
paradigm of sociocultural thought and rapidly replacing the defunct “unilinear-
formational” one.
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PRELIMINARY RESEARCH ON LEGAL RESTRICTIONS
AND THE CURRENT STATE OF SURROGACY
IN MULTIETHNIC SINGAPORE

Masayuki KODAMA!

ABSTRACT. The provision of surrogacy service for foreigners as well as the
Singaporean people is prohibited by the 2006 Ministry of Health in Singapore. In
spite of that, there are surrogacy service centres such as Asian Surrogates and Fox
Family Service Centre in Singapore. Prior to making ethical investigations based on
a three-layer structural analysis into Singaporean reproductive medicine,
particularly with regards to surrogacy, this paper presents preparatory research on
the legal regulations surrounding surrogacy in multiethnic Singapore.

KEYWORDS : Singapore, commercial surrogacy, medical tourism, ART, ethics,
Biocosmology

Contents

1. Legal Restrictions and the Current State of Surrogacy in Multiethnic Singapore
1.1. The Current State of Medical Tourism
1.2. Legal Restrictions on Surrogacy
1.3. The Current State of Infertility Treatment
1.4. The Current State of Surrogacy
1.5. Conclusion.

' National Institute of Fitness and Sports in Kanoya, Kagoshima, JAPAN

Vol. 4, No. 4,
BIOCOSMOLOGY — NEO-ARISTOTELISM




462

Introduction

The current Lee Hsien Loong administration of Singapore banned surrogacy in
the Ministry of Health’s Directives for Private Healthcare Institutions Providing
Assisted Reproduction Services (4.11.2(i1)) in 2006, and the Ministry of Health’s
Licensing Terms and Conditions on Assisted Reproduction Services (5.48.b) in 2011.
Accordingly, in Singapore, not only becoming a surrogate mother, but also seeking a
surrogate mother as well as surrogacy treatment by doctors also constitutes illegal
acts.

This paper presents preliminary research into the current state of illegal
surrogacy in multiethnic Singapore in anticipation of an investigation into the ethics
of Singaporean reproductive medicine, especially with regard to commercial
surrogacy, based on a three-layer structural analysis.

1. PRELIMINARY RESEARCH ON LEGAL RESTRICTIONS AND
THE CURRENT STATE OF SURROGACY IN MULTIETHNIC
SINGAPORE
1.1. The Current State of Medical Tourism

As of 2011,% there are 15 public and 15 private hospitals under the jurisdiction
of the Ministry of Health in Singapore. Government funds are allotted to the 15
public hospitals, examples of which include Singapore General Hospital and the
National University Hospital (NUH). On the other hand, the three big health care
groups of Parkway Pantai Group, Raffles Medical Group, and Pacific Holdings
dominate the private hospitals. Parkway Pantai Group is a new group that restarted on
21 March 2011 after a 2010 merger between Parkway Holdings Ltd. of the Parkway
Health Care Group and the Pantai Group of Malaysia. In addition to owning four
large hospitals domestically (Mount Elizabeth Hospital, Gleneagles Hospital,
Parkway East Hospital, and Parkway Novena Hospital), Parkway Pantai also
concentrates efforts on hospital management overseas and attracting medical tourists
to Singapore®. In addition to owning many domestic hospitals, Raffles Medical Group
also stations medical staff from Terminal 1 to Terminal 3 of Changi International
Airport, and provides 24-hour medical service to airport staff and travelers.
Furthermore, in line with the policy of the Government of Singapore, which set forth
the goals of receiving 100,000 medical tourists from overseas and realizing a GDP
ratio of 1% for the medical industry by 2012, Raffles Medical Group is expanding
clinics overseas,* as well as concentrating on domestic attraction of medical tourists
by establishing overseas liaison offices.

2 As of 2011, Singapore’s score according to Joint Commission International (JCI), a verification
institution for international hospital quality, is 19, second only in Asia to South Korea’s 25. The JCI
scores for India and Thailand, which are also developed countries with state-of-the-art reproductive
medicine that attract overseas medical tourists as national policy, are 17 and 16, respectively.

¥ Malaysia, Vietnam, Indonesia, Myanmar, Bangladesh.

% Starting with the establishment of Raffles Medical-Shanghai within the Innov Tower in Shanghai,
Raffles Medical Group will establish clinics in various regions in China, and also plans to establish
a clinic in Osaka, Japan, together with Hanshin Electrical Railway Co., Ltd.
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1.2. Legal Restrictions on Surrogacy

The ethnic composition of Singapore® is: 74.1% Chinese descent, making up
the largest proportion, then 13.4% Malaysian descent, followed by 9.2% Indian
descent, and 3.3% Eurasian (mixed descent from local Asian populations and
European visitors during the colonial period), Peranakan (descendants of Chinese
trading merchants who had settled in Malaysia and Singapore from before the
colonial period; in Malaysia the men are called ‘Baba’, and women are called
‘Nyonya’), and others. Accordingly, four official languages (English, Mandarin,
Malay, and Tamil) are established in the Constitution of multiethnic Singapore. The
religious situation® is also complex, with Chinese followers of Buddhism (33.3%) and
Taoism (10.9%), Malaysian followers of Islam (14.7%), Indian followers of Hindu
(5.1%), and Christians (18.3%) all coexisting.

Confucianism (social ethics), which is fused inseparably with the Buddhism
and Taoism followed by the Chinese descendants, regards patriarchy and the principle
of the male bloodline as being extremely important. Accordingly, cases are observed
of healthy Singaporeans of Chinese descent who do not require infertility treatment
going to Thailand for medical tourism to escape Singapore, which bans gender
selection through preimplantation genetic diagnosis (PGD), because they strongly
desire a male successor. Once the parents have chosen the gender of the embryo
through PGD at a Thai infertility clinic’, they return to their home country, where the
child is delivered. That is to say nothing of Singaporeans of Chinese descent who
require assisted reproductive medicine: given their relatively few chances to
reproduce, they are even more preoccupied with the traditional Chinese patriarchy
and the principle of the male bloodline than their healthy, fertile counterparts. When
receiving in vitro fertilization and embryo transfer (IVF-ET) by way of donated
gametes or embryos of a third party, a practice approved in 2006 by the Ministry of
Health’s Directives for Private Healthcare Institutions Providing Assisted
Reproduction Services, there is a strong tendency to closely examine the sperm
provided by a third party so as to prevent genetically incestuous reproduction.
Furthermore, because many of Chinese descent are followers of Buddhism and value
the continuous cycle of life and karma in this world in the same way as the Indian and
Thai people, they are generally tolerant of assisted reproductive medicine that uses
donated gametes or donated embryos.

On the other hand, the attitudes of Muslims of Malaysian descent and Eurasian

> Census of Population 2010 Advance Census Release/The Public Website of the Singaporean
Government Tourist Organization
ghttp://www.yoursingapore.com/content/travelIar/ja/experience.html).

Ibid.
’ The treatment fee at Marvel IVF Solutions for one cycle of IVF-ET, including PGD, is 280,000
baht, at Safe Fertility it is 260,000 baht, and at Fertility Institutes it is US$18,000 (More S’poreans
going abroad for IVF to choose baby’s gender [AsiaOne: Aug. 22, 2011]).
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Catholics® to assisted reproductive medicine offer a counterpoint to those of Chinese.
Singaporeans of Malaysian descent believe in Islam, which holds that the genes of
offspring should come from the father and mother alone, and thus cannot accept IVF-
ET by way of third-party gamete or embryo donors for religious reasons, let alone
surrogacy. Surrogacy was banned by a fatwa (an ethical advisory based on shari'a, or
Islamic law) announced in 1980 by mufti (Muslim legal scholars) of Sunni Islam
(which makes up the large majority of the Islamic community (umma) in Islamic
orthodoxy). Shia Islam, centered in Iran, also officially recognizes this fatwa. Other
than these religious reasons, the background behind why infertile Muslim patients of
Malaysian descent do not show active interest in assisted reproductive medicine,
unlike Chinese Singaporeans, is that shari‘a, which sets the norms for day-to-day life
for Singaporean Muslims, conditionally allows Muslims of Malaysian descent up to
four wives at present. For patients of Malaysian descent, there is no sense of real
urgency to depend on assisted reproductive medicine as with patients of Chinese
descent. In addition, Eurasian Catholics regard life as existing from the moment of
fertilization, and thus cannot accept high-level assisted reproductive technologies
(ARTs) or surrogacy, in which IVF-ET involving the disposal of fertilized eggs is
performed.

The current circumstances described above related to assisted reproductive
medicine in multiethnic Singapore mean that not only becoming a surrogate mother,
but also seeking a surrogate mother and surrogacy treatment by doctors are all illegal
acts. The Ministry of Health ordinances that ban domestic surrogacy are the
Directives for Private Healthcare Institutions Providing Assisted Reproduction
Services (4.11.2(ii)) of 2006 and the Licensing Terms and Conditions on Assisted
Reproduction Services (5.48.b) of 2011.

1.3. The Current State of Infertility Treatment

An outline of assisted reproductive medicine centered on ARTs in Singapore
and the Ministry of Health ordinances that prohibit surrogacy is arranged in
chronological order below.
1983  First child in Asia born by IVF-ET (KK Women’s and Children’s Hospital)

1986  First child in Asia born by gamete intra-Fallopian transfer (GIFT), where the
ovum and sperm are placed in the Fallopian tube together

1987  First child in Asia born from a frozen embryo

1988 Government of Singapore announces preparations to establish the world’s
first egg bank

® The head of the Catholic Church in Singapore, Archbishop Nicholas Chia, stated that “the
Catholic Church is opposed to surrogacy” (Surrogacy: to legalise it or not in Singapore? [The
Straits Times: Jan. 4, 2011/Jan. 14, 2013]).
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1989  Second child in Asia born by tubal embryo transfer (TET), where a fertilized
egg is transplanted into the Fallopian tube

First child in the world born by sub-zonal insemination (SUZI)
1991  First child in the world born by co-cultivation

1993  First child in Singapore born by intracytoplasmic sperm injection (ICSI), a
male fertility treatment

1997  Singapore Ministry of Health publishes the Report of the Sub-Committee on
the Status of Children Born Through Artificial Conception, which prohibits
surrogacy without distinction between IVF-ET between and not between
spouses

2000  First twins in the world born by using frozen egg and sperm (at the private
hospital Thomson Medical Centre)

2001  Singapore Ministry for Health issues Guidelines for Assisted Reproductive
Services, which prohibit surrogacy without distinction between IVF-ET
between and not between spouses

2003  Government of Singapore formulates the Singapore Medicine Initiative

2004  Singapore Ministry of Health publishes In-Vitro Fertilization in Singapore:
Charges and Success Rates, a report on assisted reproductive medicine

2006  Singapore Ministry of Health issues Directives for Private Healthcare
Institutions Providing Assisted Reproduction Services, which recognize 1VF-
ET between spouses and extend to IVF-ET using a third party’s donated
gamete or embryo, but prohibit surrogacy

2008  Commencement of a system of national funding for infertility treatment

Government of Singapore starts to compensate ART (IVF, IVF+ICSI, GIFT)
costs

2010 Commencement of legislative investigation into assisted reproductive
medicine and the legal relationship between parent and child. The treatment
mix-up case, in which $20,000 SGD was awarded for a sperm mix-up when
a women hoping for between-spouse IVF-ET at the Thomson Fertility Centre
(affiliated with the Thomson Medical Centre) was fertilized with the sperm
of a third party, provided an opportunity for the Singapore Ministry of Health
to examine legislation for assisted reproductive medicine and the legal
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2011  Singapore Ministry of Health issues Licensing Terms and Conditions on
Assisted Reproduction Services, which prohibits surrogacy

2013  Establishment of The Status of Children (Assisted Reproduction Technology)
Bill (12 August 2013)

1.4. The Current State of Surrogacy

However, surrogacy companies are actually expanding commercial activities in
Singapore. In 2006, Michael Ho," who founded the organization Asian Surrogates,
arranged for a Filipino woman to be the surrogate mother for a Dutch and Malaysian
same-sex couple. The amount paid to the surrogate company by the same-sex couple
making the request was an estimated $45,000 SGD, and the compensation to the
Filipino woman who provided her egg and uterus was roughly $22,000 SGD. In 2009
the same company registered 8 Filipino women as surrogate mother candidates, and
had organized a system in Manila for IUI surrogacy (in which an egg and uterus is
donated; genetic surrogacy, i.e., tradition surrogacy) and IVVF surrogacy (in which the
egg is donated by a third party; gestational surrogacy).

However, as of 2013, Ho' is conducting a surrogacy business, with 10
Malaysian surrogates (aged 20-22) registered at his surrogacy agency business
center. Clients of this center,"? which is linked with a Thai IVF-ET medical specialist,
are from Singapore, Malaysia, Indonesia, the Philippines, Hong Kong, and many
European countries. Once the $45,000 SGD surrogacy contract has come into effect,
the Malaysian surrogate mother has an operation for the transfer of the fertilized
embryo in Thailand before returning to Malaysia where she will give birth. In marked
contrast to Singapore, where domestic surrogacy is completely banned, in multiethnic
Malaysia there are no laws prohibiting non-Muslim Malaysians from surrogacy,
despite the issuance of a fatwa that prohibits Muslims from surrogacy. (Malaysia has
a public fatwa management system: only a fatwa constituting “a legal opinion of a
new interpretation of shari'a” that has been issued by a public organization is valid,
and it is prohibited by law for ulama (scholars who belong to the private sector and
not a public organization) to declare a fatwa as an “ethical recommendation based on
shari'a” of their own accord.) As a result, an infertile couple with Singaporean
citizenship making the request can legally bring their child back to Singapore, even
though the surname of the Malaysian surrogate is listed in the mother column of their
child’s birth certificate, marking the child as the genetic offspring of the surrogate
mother. The infertile couple can do so based on the Singaporean inter-country

° Singapore Doctors. <http://doctors.com.sg/medical/healthcare-news/singapore-mother-sues-

thomson-fertility-centre-over-ivf-mix-up>.

19 \Womb for Hire-Partl [ABS-CBNnews.com: Jun.16, 2009].

1 Childless S’pore couples seek surrogate mothers from Malaysia [AsiaOne: Oct. 28, 2013]

12 http://asiansurrogates.com/About-us.php Registered Office: 111 North Bridge Road Peninsula
Plaza, #27-01 Singapore.
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adoption system and with the cooperation of adoption business operators in
Singapore. For instance, as owner of the Fox Family Services Adoption Centre,*
adoption mediation agent Irene Low Ai Lian mediates adoption services'* alongside
offering surrogacy services.

Under such circumstances, there have been calls from Singaporean obstetrics
and gynecology specialists, who have advanced knowledge and skills of high-tech
reproductive medicine, for a review of the government’s surrogacy prohibition
measures. For instance, Dr. Jothi Kumar, senior obstetrician and gynecologist of the
Gleneagles Hospital O&G Partners Clinic for Women and Fertility Centre, argued
that given the Government of Singapore’s 2003 announcement of the Singapore
Medicine Initiative to receive 100,000 medical tourists from overseas, the “current
complete prohibition of surrogacy is ‘unfair’ for childless couples who have
exhausted all other methods”.” Dr. Kumar goes on to call for authorities to approve
“limited surrogacy” for patients who require modern-day Singaporean surrogacy
technologies. Furthermore, Dr. P.C. Wong, Senior Consultant & Division Head of the
NUH Women’s Centre, has urged the government to reconsider, noting that “in
medically necessary cases, such as women without a uterus, women who have
repeated miscarriages, women who are easily affected by heart disease when
pregnant, and others, surrogacy should be approved”.'®

1.5. Conclusion

In reality, the level of reproductive medicine in Singapore compares favorably
to that in Japan. In Singapore, which has developed standards of perinatal care, the
infant mortality rate and maternal mortality rate are extremely low. The present
situation in Singapore, where patients with reproductive impairment cannot receive
surrogacy treatment, grieves not only the two medical practitioners above.

Going forward, what kind of political measures the government of the elite,
developmentalist nation of Singapore will devise in relation to not only medical
practitioners who insist on the necessity of non-commercial surrogacy but also
domestic surrogacy business operators will be watched closely.

Significantly, in the rational development of the issue of “non-commercial
surrogacy”, as well as cooperation of specialists and public figures who are engaged
into multiethnic dialogue, once again — the author draws attention to possibilities of

3 http://poundpuplegacy.org/node/33987.

4 The number of adoption requests received by the Ministry of Community Development, Youth
and Sports (MCYS) has fallen in the past 10 years from 703 requests in 2001, to 556 requests in
2005, and 325 requests in 2010 (Adoptions in Singapore fall by half over last decade: gov’t figures
[English.news.cn: Aug. 22, 2011]).

> Surrogacy: to legalize it or not in Singapore? [The Straits Times: Jan. 4, 2011/Jan. 14, 2013].

16 1bid. However, although it goes without saying, both medical practitioners give prominent
consideration to the various problems predicted to arise from surrogacy. For instance, Dr. Jothi
Kumar considers “situations in which the surrogate mother refuses to hand over the child after
birth” and “situations in which career women, and women who hate losing their figure, use
surrogacy to bypass their own pregnancy” as grounds for concern, while Dr. P.C. Wong worries
about the “legal certification of the mother of the surrogate child”.
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the Biocosmological approach (held by the BCA-Biocosmological Association'’),
especially its focusing on the Integralist studies which rationally bring together
different (including opposite) scholarly standpoints and dispositions. Partially, this
subject matter was touched upon by the author in the previous paper for the journal of

“Biocosmology — neo-Aristotelism™*®.
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INTEGRATING SCIENTIFIC DOMAINS:
POSSIBILITIES OF THE NOUS-SELF CONCEPT AND
FUNCTIONALISTIC SYSTEMATIC PHYSIOLOGY (PART 1)

Kayo UEJIMA®

ABSTRACT. Naturally, for the integration of scientific domains, cooperative work of
many scientists and philosophers is needed. But the first question is: How can we
integrate scientific domains that are disintegrated (in fact) at present? Evidently, the
conceptual framework is needed — for the integration of scientific domains in both
social science and natural science. The author’s Nous-Self Concept (which is
composed of Nous-Self process and Nous-Self system) is advanced to realize this task.
Substantially, the origination of the Nous-Self process s notion can be traced in the
Platonian philosophy (of Dualist, Idealist essence). In turn, Nous-Self system has its
origination in Aristotle’s philosophy (of Naturalist, functionalist essence). In this
paper, introducing the Nous-Self Concept and aiming at the integration of scientific
domains, the author basically refers to the Biocosmological perspective (advanced
and developed by the BCA, including the works of K.S. Khroutski). Not less important
Is the development of the Nous-Self Concept in the light of Aristotle's philosophy (as
the type of scientific Functionalism). Likewise, the author relies upon the
achievements of general system theory, developing them in the direction of the
functionalistic systematic physiology that is based on functionalistic essences in
Aristotle s philosophy.

KEYWORDS: biocosmological perspective, integration of scientific domains, Nous
Self concept, functionalistic systematic physiology
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Introduction

Excess incidence of chronic diseases and the increase of environmental pollution
are the evident bioethical problems which are the challenging issues for modern
science. Likewise, this is a direct threat to the sustainability of a modern society. We
cannot resolve these problems without the elucidation of mechanisms of not only the
individualization process® but also systematic physiology for a human-being as the
living organism (i.e. its wholeness®). However, in fact, modern science (which is
based on cosmological dualism and physicalist reductionism) is incapable to
elucidate the mechanisms of developmental process of subjectivity (i.e.
individualization process from the universe to the level of the individual agent* and
back — the self-developmental process®) and functionalistic systematic
(physiological) approach.

Nous-Self concept precisely strives to create the conceptual framework that is
capable to contribute to the realization of a sustainable society through the
integration of scientific domains®.

The main goals of Nous-Self concept in realizing the integration of scientific
domains are:

1. To provide with conceptual frameworks a cooperative integrative (of scientific
domains) work on the topic “Elucidation mechanisms of individualization process
and functionalistic systematic physiology of a human being as the whole entity”;

2. To develop the adequate terminology for the integrative scholarly activities
under study;

3. To arrive at a mutual understanding between experts and their efficient
communication, in respect to scientific achievements that naturally belong to
different scientific domains.

Hopefully, the advanced analysis both of the Self-developmental process and of
the systematic physiology (aiming at the integration of scientific domains through
cooperative work) can contribute efficiently to the solution of environmental and
bioethical problems.

% The meaning of the individualization process is close to Carl Jung’s analytical psychology and its
basic notions of inner archetypes, collective unconsciousness and process of individuation.

¥ “Wholeness” in the Nous-Self concept means the following: Living organism, naturally, is the

whole life system. The latter, evidently, cannot function merely as the aggregate of parts (if the

wholeness is disunited into its constituting parts and, afterwards, mechanically re-collected back

together in the same space). Naturally, wholeness cannot be divided.

* In this paper, the individual agent means a human-being who has capabilities to perform actions

and functions

* In psychology, there are developmental stage theories, like “the Emergent Cyclical Levels of

Existence Theory” (ECLET) by Clare W. Grave, spiral dynamics by Don Beck and Chris Cowan,

etc. The developmental stage theories can be aggregated to the development of subjectivity from the

level of universe to the level of the individual agent. Therefore, the author shows the development

of subjectivity as Self-developmental stage. In other words, the self-developmental stage means the

individualization process.

® The previous version of the Nous-Self concept aimed at the integration of scientific domains (see,

Uejima, 2010) has been thoroughly revised.
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Nous-Self Concept is composed of the three parts:
Part 1: The exploration of Nous-Self and systematic physiology by means of the
functionalist approach that is based on Aristotle’s philosophy;
Part 2: Proposal of a model for the individualization process that is treated as the
Nous-Self Process;
Part 3: Forming the views of Nous-Self system by means of a visualized
conceptual framework for the integration of scientific domains.

1. Research purpose and the significance of Nous-Self concept

Purpose of the work is to provide a conceptual framework within
biocosmological perspective for the integration of scientific domains that can
contribute to the scientific elucidation of mechanisms of the individualization process
(self-developmental process from universe to individual agent) and the principles of
functionalistic systematic physiology of human beings as the whole entities.

There are many environmental and bioethical problems causing the crisis of
modern civilization. The biggest task of the contemporary science (which is based on
physicalist reductionism) is the lack of a metaphysical worldview and functionalistic
approach under biocosmological perspective. Therefore, new approaches of
integrative (holistic) essence under biocosmological perspective are needed.

A key to the resolution of the current crisis of material civilization lies in
creation new methodologies of scientific research. The reductionist scientific
approach has a weak point about the elucidation of mechanisms for both the
individualization process and functionalistic systematic physiology of living
organisms as the whole entities. If to refer to the basic (Plato's and Aristotle's)
philosophical concepts — we know that Plato laid the foundations of Western
philosophy and science but put dependence in transcendent metaphysical realm of
forms (doctrine of ideas). Aristotle (“father of science”) kept on elucidating the
physiology of living organisms as the whole entities and had reliance in the
fundamental functionalistic approach.

Advancing the research method, author focuses on the integrative approach that
can utilize both transcendent metaphysical means and the functionalistic systemic
approach. Not only the notion of Nous but also the representation of a living
organism as the whole entity is the important key concepts for the integrative
approach under development.

In Aristotle’s philosophy, nous is a concept that expresses the active intellect
concerning the moved mover. Alfred North Whitehead (1925, p.175) criticized “a
Prime Mover — God” concerning nous as the moved mover in Aristotle’s
metaphysics. Whitehead denoted that Aristotle’s philosophy had the limitation of
causality and pointed that Aristotle's physics is erroneous. Instead of a Prime Mover,
Whitehead dealt with organism as the entity of transcendent metaphysical
perspective. In Whitehead’s philosophy (1925, p.37), the organism is the organized
system which each primordial element is organized by the vibratory streaming.
Essentially, organism as a philosophical concept derives from the ontology of the
Platonic transcendent metaphysical perspective. Alfred North Whitehead (1979)
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expressed togetherness among actual entities by the nexus.

Nature is the living organism as the whole entity that cannot be (scientifically)
reduced to its parts because of nexus. Essentially, Nature is not only the vibratory
organized organism but also the functionalistic system. Essentially, modern science is
able to reduce (atomize) the nature to its constituent parts (and the sections of
knowledge). However, modern science lacks means that are able to integrate
scientific domains which are obtained through reductionist approach. Therefore, the
author tries to develop the sought-for integrative approach. Primarily, however, we
are to find the foundations for the integration of the Platonic transcendent (idealist)
bases with the Aristotelian functionalistic organicist approach based on the realist
biocosmological perspective.

2. Classification of biocosmological perspectives by Konstantin S. Khroutski
Khroutski (2011) has already suggested the comparative analysis of the three

main cosmologies (taken as the three all-embracing realms). Table 1 shows the most

important contents for classification of biocosmological perspectives that Khroutski

suggested.
Table 1.
Classification of the Three cosmologies by Khroutski’
Type of cosmology AntiKosmism AKosmism RealKosmism
Criteria (Humanistics) (Holistics) (Realistics)
Type of essence Plato’s (Dualist- Integralism Aristotle’s (Organicist-
Idealist) essentialism (integration of the Realist) essentialism
two polar essences)
Main type of the physico-mathematical system-holistic Individual-Functionalist

scientific approach

Methodology Based on the dualistic | Integralist (Holistic, Based on the Organicist

attitude and the use of | Systemic), founded realistic (universalizing)

physico-mathematical on a Transcendent fundamental functionalism
method basis

AntiKosmism based on Plato’s essentialism is rephrased by the author into a
geometric world (the worldview). AntiKosmism provides the transcendental approach
for the mathematical (physicalist) cognition of the materialist universe by the
geometry based on dualism. In turn, RealKosmism (and Aristotle’s essentialism) is
rephrased as the functionalistic worldview. RealKosmism provides the functionalistic
approach for noesis the Organic universe (Biocosmos), methodologically applying
the Bio-scientific approach (based on Organic phusislogy®). Meanwhile, AKosmism
provides the integration both of mathematical physicalism (based on transcendent
dualism and idealism) and functionalistic systematic approach (based on

” See: Khroutski 2011: p.385, 2013: p.44.
8 «“Phusis” — in Greek — means (Living) Nature.
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hylomorphism and organicist realism) — i.e. the integration (essentially on an
AKosmist own cosmological basis) both the means of AntiKosmism and
RealKosmism. Two distinguished scholars can be named as the prominent
representatives of AKosmism — Ilya Prigogine and Pitirim Sorokin.

However, although Prigogine showed the scientific verification for the scientific
integration between the physical order and the biological order, he has not proposed
the conceptual framework that can integrate the scientific achievements both of social
science and natural science. The same refers to Pitirim Sorokin. While Russian-
American scholar made a phenomenal (of the Copernican overturn) scientific
discovery of Organicist essence — Sorokin substantiated the existence of the Three
universal dynamic T_SCSS® (Types of SocioCultural SuperSystems; each of which
embraces all the domains of social and cultural life) — but he did not investigate the
aetiological and methodological foundations of these organic and universally
dynamic T_SCSS. At the same time, Sorokin's great conceptual framework and
substantiation of the dynamic fluctuation of the Three T_SCSS (two polar: Sensate
and Ideational; and the third — intermediate — Integral, or Idealistic) has the essential
significance for the contemporary development of Integralist studies.

Furthermore, aiming at the scholarly resolution of the issues of Integralism in
the light of biocosmological perspectives, Kwon Jong Yoo (2013) proposed the
conceptual framework for integration scientific and philosophical means named as
the Topology of Mind Models.

Applying the Nous-Self concept, author likewise aims to contribute to the
Integralist realm which utilizes the scholarly means both of Platonism and
Avristotelism'®. The author proposes the Nous-Self concept as the conceptual
framework that can integrate the scientific domains of both natural sciences and
social sciences.

3. Self-concept and systems theory in the perspective of integrating scientific
domains

There are two backbones — self-concept and systems theory — that are useful for
the creation of a conceptual framework aimed at the integration of scientific domains.
These concept and theory apply cross-sectional ideas in society, science and
philosophy.

Tradition of self-concept derives from “Know thyself” in ancient Greece.
Although the self-concept relates to epistemology since Plato, there is definite
distinction between Plato and Avristotle in treatment of the relationship between the
soul and the body. Plato is the author of the tripartite theory of soul which (basically)
1s a separate entity from the body. Plato’s psyche composed of the three parts: a)
Logical, b) High-Spirited, c) Appetitive. For Aristotle, the soul is not in the body
(leaving it after death, as Plato claimed), but the body is in the soul, including the

% This abbreviation is given in the work of Khroutski (2014).
19 The elucidation of the notion and neologism “Aristotelism” (instead of the generally accepted
neo-Aristotelianism) is given in Khroutski’s work (2014, p.6).
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function of sensation. Likewise, he substantiated the organic unity of a living being
and its natural (functionalist) integration into the whole Organic world (Kosmos).
Naturally, in Aristotle’s approach — the developmental (ontogenetic) process can be
understood as the functionalistic self-actualization of the subject's (its/her/his)
Immanent entelecheia — which is given to the subject (individual) by Kosmos
(Nature), and the potential of which is returned to the universe (for its evolution) in
the form of entelecheia’s self-actualization and actual contribution of functionalist
(inherent) wholesome effects and results. Thus, we can find some interrelation
between the self-concept and Aristotle’s philosophy, especially in respect to his
functionalistic approach that is expressed in De Anima. At the same time, system
theory also is interrelated with Aristotle’s functionalistic organicism.

3.1. Sensation in Aristotle’s philosophy

Aristotle’s philosophy finds the universal in particular things (while in Plato’s
philosophy, the universal exists apart from particular things), and that the essence of
things lies in their (hylomorphist) abilities to realize the dynamic change — self-
development — arriving at the effective production and contribution (to the universally
Organic world — Kosmaos) the functionalistic wholesome results and products of their
activity. Notably, Aristotle distinguished the difference between sensation and
intellect of the soul. He argued:

Soul is a place of forms or ideas: except that this is not true of the whole
soul, but only of the soul which can think, and again that the forms are there
not in actuality, but potentiality. But that the impassivity of sense is
different from that of intellect is clear if we look at the sense-organs and at
sense. (1907: chapter 4, p.131)

In other place, Aristotle describes:

The soul, therefore, is the actuality of the body above described. But the
term ‘actuality’ is used in two senses; in the one it answers to knowledge, in
the other to the exercise of knowledge. Clearly in this case it is analogous to
knowledge: for sleep, as well as waking. Implies the presence of soul; and,
whilst waking is analogous to the exercise of knowledge, sleep is analogous
to the possession of knowledge without its exercise; and in the same
individual the possession of knowledge comes in order of time before its
exercise. Hence soul is the first actuality of natural body having in it the
capacity of life. (Aristotle (1907: chapter 1, p.51)

Aristotle distinguished the difference between sensation and intellect of the soul.
He writes:

Thus, sensation originates in particular objects, while recollection, starting
from the soul, is directed towards the movements or traces of movement in
the sense-organs. But intellect would seem to be developed in us as a self-
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existing substance and to be imperishable”. (Aristotle 1907: Chapter 4,
p.33)

Avristotle states the unity of sensation, i.e. the unity of senses (sense-organs) and
the surrounding natural world (objects of sensation). For Aristotle the physical
(phusislogical) objects and subjects (things) of the natural world are united within
sensation, i.e. within (intrinsic to) the individual’s psychic activity (while in modern
science, since Descartes, these are external relations imposed on sensations).
Aristotle’s account is that the sensible perception forms the coupling between the
object and individual agent through the active operation of sense-organs'’. In short,
there is a coupling between the individual agent and the environment which
incorporates the objects of sensation for the individual. In this, for the perceiving
individual, the qualitative change from potentiality to actuality in sense-organs takes
place™. Similarly, the object (that is in the coupling with the sensing individual)
transforms the qualitative change from potentiality to actuality. These are the
common characteristics of the qualitative change and motion from potentiality to
actuality.

By motion, Aristotle understands any kind of change. In turn, the motion is
locomotion or an augmentation or diminution or an alteration. At the same time, for
Aristotle, a living thing is always one and indivisible, in spite of the distinctions
between its potentialities for activities such as reproduction, sensation, locomotion,
and thinking. In the De Anima Aristotle used the word and notion “nous”, in this
retaining but developing its ancient meaning (in Greek philosophy that is closely
connected to psyche). In English, nous is usually translated as “mind” or “intellect,”
but there is no one English word that can properly translate it.

In the De Anima, Aristotle retains two basic (for Greek philosophy)
characteristics of the soul — movement and the senses (and devotes to them distinct
parts of the De Anima), but he adds two more — nutrition and nous. As mentioned
above, to translate “nous” usually the English words “intellect” or “mind” are used.
However, the latter refer to a process that takes place only in the human being (thus,
relating to person- or subject-centric essence). On the contrary, Nous relates to the
Organic wholeness of the world (Cosmos) — thus being substantiated in all things
(equally, in the individual) to impart motion to the Universe. Consequently, Nous is
Cosmos-centric, but not subject-centric, or, rather — AnthropoCosmo-centric. For
Aristotle (and his forerunner Anaxagoras), Nous originates and is the order of the
Universe, and universally exists in the specific (functionalistic basic) organic order in
each thing (the individual).

In his De Anima, Aristotle writes, “A thing is always moved in one of two ways;

1 Aristotle (1907: Chapter 4, p.33) described, “Thus, sensation originates in particular objects,
while recollection, starting from the soul, is directed towards the movements or traces of
movement in the sense-organs.”

12 Aristotle (1907:Chapter 4, p.70) described, “sensation consists in being moved and acted upon,
for it is held to be a species of qualitative change.....the faculty of sensible perception exists not in
activity, but also in potentiality.”
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that is, either indirectly, through something else, or directly of and through itself.”
(Aristotle 1907: Chapter 3, p.19). At the same time, the philosopher from Stagira
treats the soul as unchanging and motionless. This is an essential moment, Aristotle
states,

For, unless I am mistaken, the definition of soul as the self-moving, or as that
which is capable of self-motion, misrepresents its essential nature: nay, more;
it is quite impossible for soul to have the attribute of motion at all. To begin
with, it has been already stated that a thing may cause motion without
necessarily being moved itself. (Aristotle 1907: Chapter 3, p.19)

3.2. Noetic Organic Cosmos

Aristotle’s De Anima (On the Soul) is just a part (subdivision) of his general
(all-embracing) science of nature, which equally includes Physics, On Generation and
Corruption, On the Heavens, On Sense and the Sensible, and biological writings. In
this, nous is the soul’s capacity for thinking and understanding, and nous-activity is
peculiar to the soul. In all his long books Aristotle represents the basic principles and
concepts, and substantiates the Organicist bases for understanding how living bodies
exist and perform their functions.

Nous is a word of the ancient Greek philosophy and was used before Aristotle.
Patricia Curd (2007) noticed that the meaning of nous firstly was suggested by
Anaxagoras, who defined that “Nous has control over all things that have soul, both
the larger and the smaller.” In general, in ancient Greek philosophy, the word “nous”
is closely connected to "psyche™ (soul) and treated as the cause of everything.
Already Anaxagoras (as emphasized by Aristotle) said that nous sets the whole in
movement and declared the moving cause of things to be soul. Thus, Nous’s function
is to impart motion to the universe. Therefore, once again, the word “nous” cannot be
a synonym to English words “intellect” or “mind” — “nous” always (for Anaxagoras
and Aristotle) is located within (inwardly) the Organic whole (Organism), but not
without (outwardly) the given world or living body.

Taken for the given work, Nous means the intelligence of the Organic universe
(i.e. noetic Organic Cosmos). Therefore, the proposed Nous-Self concept refers to the
Organic Cosmos (the evolving cosmic — all-embracing, universal — organism), but is
not reduced to the mechanical universe.

Essentially, Aristotle developed the meaning of “nous” but he did not change the
basic (in Greek philosophy) significance of this notion — Nous exists in the whole
Organic universe (Biocosmos) and also in a human soul (in the certain functionalistic
mode). Especially, Aristotle states the significance of nous to achieving prudence
(phronesis) — applying the intelligence and wisdom in grasping what is virtuous. In
general, Aristotle agrees with Anaxagoras that Nous moves, orders and controls
everything (considering Nous as the first principle), relating as to the Cosmos
(Universe) as to the human soul (i.e. the human organism as the whole).

In the De Anima, Aristotle proposed a brief but very essential substantiation of
the two type of intellect: passive intellect (nous pathetikos) which “is what it is by

Vol. 4, No. 4,
BIOCOSMOLOGY — NEO-ARISTOTELISM




477

becoming all things”; and active intellect (nous poietikos) that elucidates (explicates)
what the potential knowledge means and how to put this knowledge into act.
Aristotle’s two polar notions but which are essentially integrated (of passive and
active intellect) still leads to dispute among scholars. At any rate, a need is to
emphasize that the dichotomy of potentiality and actuality is the fundamental
principle in Aristotle's philosophy for the analysis of motion, causality (aetiology),
physiology, ethics, etc., and applied in his Physics, Metaphysics, De Anima (i.e.
studying the human psyche), and Nicomachean Ethics. Likewise, Aristotle's passive
(potential) intellect and active (agent or productive) intellect are based on his
fundamental principle of hylomorphism. Naturally, therefore, soul (and nous) are
synchronously passive (potential) and active (productive) thus realizing (in the phases
of domination) the motion of the function and the organism as a hierarchical whole.
In this, two statements of Aristotle are appreciable: “soul is substance in the sense
that it is the form of natural body having in it the capacity of life. Such substance is
actuality.”’(1907: chapterl, p.50); and “soul is the first actuality of natural body
having in it the capacity of life.” (Ibid.)

3.3 Nous-Self — centre of the functionalistic Organicist system

Nous-Self is associated with the Organicist world outlook — of perceiving the
world as the Organicist whole (the living Organism). Therefore, likewise, Nous-Self
is correlated with the significance of Aristotle’s entelecheia, for, Nous-Self has the
potential and acts as the central substance of an Organicism (every real thing in the
world-Kosmos). Thus, essentially, Nous-Self is the entelechial Centre of a
physiological functionalistic system. Author proposes the term of Nous-Self (and not
uses the original notion of entelecheia), for, in general, the author’s aim is to
construct a holistic conception, precisely by integration the means of both currently
dominating modern mathematical physicalism (that is reduced to Plato’s dualism and
idealism), and Aristotle’s phusislogy (i.e. realistic Organicism).

In Aristotle’s philosophy, Soul and Nous that are essential for all living beings
relate to (determine) the whole functioning (goal-driven life activity) of the organism
(body), and thus, to the field of modern physiology. We are to remember that
precisely Aristotle’s exploration of functioning (teleodriven) systems at hierarchically
different levels (for plants — vegetative; for animals — animal; for human-beings —
rational) became the basis for the emergence and phenomenal development of
modern biology. At the same time, due to the holistic approach undertaken — author
substantially introduces the notion of Self, to take into consideration both the realistic
— subject’s (individual’s) immediate experience and intrinsic dimension of the
phenomena (empirical evidence); and the idealistic reflexive perception of oneself
(the person and her/his thoughts, perceptions, emotions) — in pattern of the objects of
consciousness (that include technical developments of the modern technological
society).

Though modern natural sciences and biology apply physiology for the study of
materialistic body basing on the reductionist approach (in turn, based on Plato’s
dualism and the use of mathematics), Aristotle focused on the functioning systems
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(organs, wholes). Now, we need both grand types of knowledge (types of
cosmologies — of AKosmism and RealKosmism) — to put forward a holistic approach.
Herein, the main focus is on the physiology of functionalistic systems that constitute
the living organism and its life activity as the integrative functionalistic whole (i.e.,
due to Aristotle’s philosophy — to study the main intrinsic functionalistic results, but
applying the extrinsic — objective — means of modern mathematical-physicalist
“scientific method”, derivative of Plato’s philosophy). In this, the author recognizes
the higher significance of the Nous of each being (living thing, subject of life
activity) and the ultimate Nous that is the intelligence of the Organic universe (i.e.
noetic Organic Cosmos). Therefore, in order to emphasize the importance of
Aristotle’s functionalist approach (his phusislogy) for the modern natural sciences,
the author calls her holistic physiology (designed to study the whole entities — i.e.
functioning systems) as the functionalistic systematic physiology.

4. Functionalistic systematic physiology, its premises and main characteristics

Basing on the above said and the potential of the holistic approach (that is put
forward), author suggests the two main divisions of functionalistic systematic
physiology: its external physiology and internal physiology.

1) Internal physiology

The internal physiology is the functional interaction among the living things like
cells or organs inside the individual agent.

Generally speaking, the scope of modern biology and medicine (as the divisions
of natural sciences) is precisely the development of internal physiology thus studying
the issues inside the individual agent and using the dualistic (mathematical-
physicalist , i.e. of “scientific method”) approach. However, from the author’s
standpoint, the internal physiology naturally ought to be related to the psychosomatic
wholeness (of the mind and body) inside the individual agent and dealing with her/his
individual self.

2) External physiology

The external physiology studies the functionalistic interactions between the
individual agent and the environment, including the pursuit of the knowledge of
is/her/his qualitative changes from potentiality to actuality. This type of (external)
physiology is centered around the parameters of homeostasis™ of the living thing,
that essentially include the control mechanisms (systems of feedback) which maintain
the interval of stable and constant conditions (which are called by modern physiology
as "normal" or “healthy”). At the same time, in the external physiology, there is
naturally a vast condition between the individual agent and the environment, which
includes matter (comprising all levels), energy (including vibratory streaming and
fluctuation levels) and entropy. In this boundless condition, the homeostasis of a
living organism is maintained. The functionalistic systematic physiology equally

3 In respect to the theory of homeostasis, the names of the French physiologist Claude Bernard
(1813- 1878) who coined the term “milieu interieur”, now known as homeostasis; and the
American physiologist Walter Bradford Cannon, who expanded C.Bernard’s concept of
homeostasis — are in the foreground.
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forms the contemporary scientific activity and ought to be realized in terms of the
adequate scholarly means.

Though modern scientists do not distinguish the external physiology and its
functionalistic interactions between the individual agent and the environment, we are
to recognize the existence of external physiology and its essential cognitive potential.
For instance, a relevant issue herein for the study is the hormone noxious chemicals
that are the result of environmental pollutions.

As the example of scientific ideas which connotes to the external physiology, the
environmental scientist Neil Cherry gives the following (systematic) characteristics
of “the body”:

“The body has a highly regulated and strongly integrated system that has
developed to produce healthy living in the face of diurnal and seasonal
climatic variations. Melatonin plays a central role. Environmental factors
that alter the melatonin/serotonin balance have the ability to influence all of
the functions and organs that the circadian melatonin/serotonin cycle uses
for thermal homeostasis. This includes blood pressure, breathing, altering
the immune system, cardiac, neurological and reproductive processes.”
(2001: p.6)

This statement of N.Cherry demonstrates the functionalistic interactions
between the environments and the individual agent and points out that the
interrelations of the individual with the environment are essentially boundless.
Likewise, we clearly see the existence of the two types of physiology: internal (that
naturally study the internal tangible constituents of individual organisms); and
external physiology which is interconnected with internal physiology for the
maintenance of homeostasis. Essentially, we do need to develop both types of
physiology (integrating both the reductionist and Organicist foundations) and putting
forward the functionalistic systematic physiology aiming at the contribution to
scientific pursuits that comprise also the environmental and bioethical problems™.

The self-concept and system theory are cross-sectional approaches held both in
science and philosophy. They are substantially the useful backbones for the creation
of conceptual frameworks aimed at the integration of scientific domains. The Self-
concept is the backbone for the epidemiological exploration of phenomena and
processes that have the general direction from the universe to the individual agent
(and essentially apply the biocosmological perspective). In turn, the system theory is
not only the effective methodology, but precisely the backbone for the compilation of
scientific domains.

Self-organization is the common notion and scholarly goal in tackling the issues
of evolution in the system theory. Origins of the modern system theory include
Aristotle’s (Organicist) science and philosophy. Russian physiologist Pyotr Anokhin

4 For example, there are the development of medical care for recovery from illness that derives
from the environmental pollutions, the creation of assessment for social choice of public policy
and the development of the technology for decontamination of polluted environment.

Vol. 4, No. 4,
BIOCOSMOLOGY — NEO-ARISTOTELISM




480

(1898-1974) is the author of the General theory of functional systems; he stated the
first basic principles of his Functionalist approach in 1935. P.Anokhin’s theory is
precisely aimed at the integration of physiological (biological), psychological and
social knowledge. The main (cornerstone) notion of his conceptual framework is the
“result if activity” (of goal-driven essence, i.e. which directly refers to the
Avristotelian telic causes: c.finalis, c.efficiens, c.formalis-entelecheia) [Anokhin 1961,
1963, 1974]. Anokhin made important contributions to cybernetics and
psychophysiology.

Norbert Wiener (1894-1964) — an American mathematician and philosopher — is
considered the originator of cybernetics He was influenced by Bertrand A.W. Russell
and Alfred North Whitehead. N.Wiener is known for his formalization of the notion
of feedback and it further implication for the information theory, systems control,
engineering, computer science, biology, neuroscience, sociology, philosophy.

The works of an Austrian-born Ludwig von Bertalanffy (1901-1972) occupy a
special place. Familiar with the works of Aristotle, Kant, Leibniz and Pitirim
Sorokin, Bertalanffy founded the general system theory that includes an essential
notion of self-organization. He proposed that the classical laws of thermodynamics
refer to closed systems, but not necessarily to “open system”, i.e. not to living things.
Likewise, Bertalanffy developed the principle of equifinality (after Hans Driesch) -
that in open systems a given “end state” (i.e. goal) can be reached through many
different paths.

Notably, in the aspect of system theories, as it is concluded by Ken Baake,
“Russian philosopher, economist and political revolutionary Alexander Bogdanov in
the early 1910s postulated the idea of organized systems in biology, capturing very
much the sense that meaningful complexity is when agents adapt to information....
Arguably, then, Bogdanov could be seen as the founder of postmodern complexity
science” (Baake 2003, p.190). However, even in Ludwig von Bertalanffy's General
System Theory, published in 1968, which includes a section on the history of systems
theory, there is no reference to Bogdanov whatsoever. From the ordinary point of
view, it is difficult to understand how Bertalanffy could not notice and miss this
event. The point is that Bogdanov’s three volume Tectology was firstly published in
Russia between 1912 and 1917, but afterwards translated into German in the 1928.
Nevertheless, Ludwig von Bertalanffy did not even mention Bogdanov in his works,
which Fritjof Capra (1997) finds “surprising”. “Above all, Bogdanov develops a
fairly comprehensive conceptual apparatus for dealing with the very problems later
explored by the disciples of GST and cybernetics” (Mattessich 1978, p.285). This
“paradox” can be explained in the following way: Scholars (Bogdanov and
Bertalanffy) used the different cosmological (although subconsciously) approaches;
therefore Bertalanffy was unable to grasp the whole essence of Bogdanov’s system
theory conceptual proposal.

In general, there is an essential difference between the Functionalist approach to
system theory (Sechenov 2011, Ukhtomsky 2014, Anokhin 1961-1973, Simonov
1982, Sudakov 1984, etc.) and the classical modern comprehension of systems by the
proponents of the general theory of systems. V.G. Red’ko (et al) emphasises that

Vol. 4, No. 4,
BIOCOSMOLOGY — NEO-ARISTOTELISM




481

“functional systems are self-organizing non-linear systems composed of synchronized
distributed elements”; and defines eight “main stages of the functional system
operation” (2004, p. 1788). K.V. Sudakov defined that “Functional systems are
dynamic, self-organizing and autoregulatory central-peripheral organizations the
activity of which is aimed at achieving adaptive results useful for the system and the
organism as a whole”. In this, Sudakov (who is the disciple of Anokhin) stressed the
cornerstone point — that Anokhin’s notion of a functional system differs radically
from the notion of a classical system, stating that «Precisely the being of a system-
formative factor — result of activity — radically distinguishes functional systems from
the system organizations of the classical type formulated by L. Bertalanffy» (Sudakov
1997, p. 48). It is worthy to underline, once again, that this is the direct analogy with
Aristotle’s basic aetiological notions of causa finalis, c.efficiens and c.formalis-
entelecheia (Aristotle’s entelecheia — in Greek, from en (in), telos (end, or purpose)
and echein (to have) — denotes “having one’s end within” and signifies the
actualization of the individual agent’s essential (inherent) potential that is capable (of)
and determining its own spontaneous (but in the due time and milieu) full self-
actualization.

However, still, precisely the General System Theory of L.Bertalanffy is
recognized as) the classical system theory (for studying the open systems). At the
same time, we welcome at present the active development of Integralist (holistic)
systemic approaches. Humberto Maturana and Francisco Varela (1972) proposed the
concept of Autopoiesis, referring to a living system natural capability of reproducing
and maintaining itself. Chilean scholars started from the self-maintaining chemistry
of living cells. Further on, the concept of Autopoiesis has been applied to the fields of
systems theory and sociology. Therein, it became the conceptual variation of the
thermodynamic concept of self-organization. In turn, Hungarian-American Albert-
Laszl6 Barabasi, author of the network theory (2002), aimed at the explanation of the
widespread emergence in natural, technological and social systems.

Another important point is the appearance of works by Ilya Prigogine (1917—
2003) and the discovery of dissipative structures, complex systems, and
irreversibility. Significantly, 1.Prigogine pointed to the direction of transcendence
(overcoming) the current limitations in physics development — focusing on the
fundamental role of indeterminism in nonlinear systems on both the classical and
guantum levels (thus applying the integration of both thermodynamics and quantum
mechanics). Prigogine is a true Integralist scholar. In his work, he successfully
integrated the means of opposing systems of knowledge, for instance, Plato’s and
Aristotle’s approaches. He wrote:

We see the progressive organization of a biological space in which every
event proceeds at a moment and in a region that make it possible for the
process to be coordinated as a whole. This space is functional, not
geometrical. We are quite close to the Aristotelian view of the cosmos,
the description of which was clearly influenced by biological observations.
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Although the application of Aristotle’s biological views to physics has had
disastrous consequences, the modern theory of bifurcations and instabilities
allows us to see that the two concepts: the geometrical world and the
organized, functional world are not incompatible. This advance will, |
think, have a lasting influence. (1980, pp. Xiv-Xxv)

Among other modern time breakthroughs, Fritz-Albert Popp’s discovery of
biophoton and biophoton field, and, together with Jinzhu Zhang (2000), disclosure of
the mechanism of interaction between electromagnetic fields and the animate beings,
are worthy of attention. The interference and coherence by biophoton with biofield
can contribute not only to the verification of the scientific mechanism of the
functionalistic systematic physiology, but also to the scientific evidence for the
integration between the actual entity (in the term of A.N. Whitehead) and the
functionalistic system (in Aristotle’s aetiological approach).

Harold E. Puthoff (1989) who is the CEO at a privately funded research
organization that is dedicated to the exploration of new frontiers in the physics of
spaceflight energy and propulsion. Puthoff and his organization center their activities
around investigations of Zero Point Energy Field (ZPF). Notably, they showed the
cosmological self-generating feedback loop by an interaction between the particle
and the matter in the universe. While the motion of particles is derived from the
fluctuations of the waves of ZPF; in turn, ZPF also is generated from the motion of
all particles in the universe. There is the possibility that the individual agent and all
material objects interact to each other through the fluctuations of waves in ZPF. The
stabilized state depends on the interaction of wave fluctuations between the particles
through Zero Point Field.

In turn, F. Grass, H. Klima, S. Kasper (2003, pp.171-172) observed the brain as
the holographic computer for the cells, which realizes the communication with
biophotons for the brain and the spinal cord. Karl H. Pribram (1980) indicated that
the brain (at the stage of processing) performs its analyses in the frequency domain.
Pribram described that there are many gravitational and electromagnetic forces
composed of the interactions among the material objects and particles, so that the
perceptions and other mental phenomena are composed of the interactions between
the brain (senses and body) and the objects surrounding the brain.

Hyun-Hee Jung, Won-Myung Woo, et al. (2003) provided that the acupuncture
treatment reduced dramatically the left-right asymmetry of biophoton emission rates.
Furthermore, Katherine Creath and Gary E. Schwartz (2005) verified bio-
communication between the plants and the healer, as well as bio-communication
between the cells and other objects with interference by biophoton. Thus, it was
demonstrated, biophotons from the hands of healers (like Reiki) can affect the
metabolism of leafs as a biological organism.

Roger D.Nelson and his colleagues (2002), due to their experiments with
microelectronic random event generators (REGs), demonstrated that consciousness of
human-beings can interact with true random event by the use of REGs. On this basis,
they managed the Global Consciousness Project. In this, the scholars investigated
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subtle effect of collective unconsciousness by monitoring the synchronicity as non-
localized coherence of unconsciousness through the field. This could mean the
beginning of scientific pursuits in regard of the information field.

In outlining the premises of the developed functionalistic systematic physiology,
the concept of Akashic field — scientific construct of Ervin Laszlo (2004) — cannot be
passed over. Akashic field is not the mechanical universe, in principle. Ervin Lazlo
stated, essentially:

The zero-point field of the quantum vacuum is not only a superdense
energy field; it is also a super-rich information field — the holographic
memory of the universe. (2004: p.56)

Conclusion

In this part 1 author strives to express some basic outlines and background of the
original Nous-Self concept that is proposed and under construction. Basically, the
notion Nous-Self essentially refers to the whole entities (living organisms, the
individuals), and, at the same time, Nous is the intelligence of the Organic universe
(i.e. noetic Organic Cosmos). Nous-Self is substantially the functioning system and
the life developmental process (ontogenesis) driven by the (ontogenetic) entelecheia.
The Avristotelian system of knowledge is the essential basis, but together with the
premises of Plato's philosophy, which (both means) lead to the Nous-Self concept and
construction of the functionalistic systematic physiology (that refers to a biological
organism as the whole entity). The same we have in Aristotle’s physiology wherein
soul (nous) and tangible structures (body) are not separated from each other, but form
the one hylomorhist whole.

In the work, two constituents — of internal physiology and external physiology —
are proposed for functionalistic systematic physiology. In general, for the
contemporary integration of scientific domains (which is the author’ main aim) — the
idea to integrate (for scientific pursuits) both the transcendent metaphysical means
and the functionalistic systematic approach is put into the base. Another key point
(for the construction of the Nous-Self concept) is the scientific manifestation of the
individualization process which is substantiated as the whole developmental
(ontogenetic) entity. In the part 2 and part 3 of the planned development of Nous-self-
concept, the author is going to substantiate Nous-Self Process (part 2) and Nous-Self
system (part 3) proposed as the conceptual frameworks for the integration of
scientific domains.
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O IOPOYHOM HATYPE JJEMOKPATHH:
APUCTOTEJIEBCKASA BEPCUA

Cepreii ['puropbesny IMHJIELKHIA!

Ectp mnpennoxkeHue: naBaiiTe, HE CIElIa, NOrOBOPUM Ha 37100y IHA — O
JNEMOKpATHH, OCMEIUMCS, TaK CKa3aTh, MPUKOCHYTHCS K «CBSILIEHHOM KOPOBE»
3anagHOEBpONEeNCcKor nuBwm3annn HoBoro m Hoseumero BpemeHu. l[losepsre,
Pa3MBIIIUICHHS] CHU MOTYT OBITh HE TOJBKO TEOPETHYCCKH YBJIEKATEIbHBI, HO U KaK
HEJIb3s MPAKTUYECKU MOJIE3HBI, 4 B CBETE IMOCICIHUX MOTPSICAONIUX IIAHETAPHBIX
coObITHI — Tak U mojaBHo. JlnbOepanabHasi IEMOKpPATHUs B €BPONEHCKON KYJIbType HE
MIPOCTO — HEMpepeKaeMbld U0 U KyMHUpP, 3TO CBOEr0 poja pecrnekraderbHasl,
npe3eHTadenbHasi, pa3peKIaMupoOBaHHas, «KpelaMmu» 1 MHOTOYHCIICHHON T'Bapaue
oxpaHsieMas «3axupenias» mudonorema. Emeé, 3HaeTe 1, U Kycayasi B aJipec TeX,
KTO €€ HE PUHUMAET.

[Toxanyil, HAaUMHATh PACCyKICHUS O JIEMOKpPaTUU U JIOTUYHO, U YMECTHO C
u3BecTHOro adopusMa capa YuHcToHa YUepumiuis, 4To, MOJI, IEMOKpATUs — TUIOXast
(dbopma nipaBneHus, HO apyrue emé xyxe. [IpusHaioch, 4To €€ B IOHOMIECKUE TOAbI
y MeHSl 0OPOpPMHIIOCH K HEMY YCTOMYUBOE MOI03PUTEIIBHOE OTHOIICHUE; UHTYUTHUBHO
s BOCIIPUHUMAJI €r0 HE KaK MICIEBP aHIVIMHCKOTO IOMOpa, a KaKk HacMmelKky. Kakum-
TO «IIIECTBIM YYBCTBOMY» sI BCTpAaUBaJl €ro B OOIIUN Pl PACXOKUX aMEpPUKAHU3MOB,
Cpely KOTOPBIX «ECIU TaKOW YMHBIW, IOYEMY HE OOTaThIi?» U «IEHBI'M HE MAXHYT).
beuo omrymenue, 4to Te0€ MOAMUTHUBACT «HAMEPCTOUHUK». A ¢ HEKOTOPBIX BPEMEH
K SMOIIMOHAIBHON aHTUIIATHU IPUCOBOKYIIAIIOCh U UHTEILIEKTyanbHOE Henpusitue. C
HUM-TO 1 U XO4Y C BAMU MOACIIUTHC.

Odenb MOX0Ke, 4TO C JTubepalibHON JAeMokpatuel Bc€ Mud Ha mude u mudom
norousier. Hy, BO-TiepBBIX, CUHMTAETCs, YTO JEMOKpaTus, MyCTb XOTh M HE 0e3
U3bSHOB, HO BCE XK€ TpH ITOM HaumOosiee craOuiabHas u dPdextuBHas dopma
MOJINTUYECKOTO YCTPOWCTBA, CIIOCOOHAs YCIEIIHO peIlaTh BCTAIONIME Tepel Heu
3amaun. Bpome Obl  JIEHCTBUTEIBHO TaK, HO, CKaXeM, MOHApXWYCCKHUI
rOCYJJapCTBEHHBIM CTPOM MPOCYLIECTBOBAI HE HECKOJIBKO CTOJIETHM, a, Kak
MHUHUMYM, HECKOJIbKO TBHICSAYEJICTUH U JIOKa3blBal HUYYTh HE MEHBIIYIO
CcTaOMIIBHOCTh W 3((EKTUBHOCTh B pPa3pelleHHH BO3HUKAOIMIMX mpodiem. Bo-
BTOPBIX, IOJAaraeTcsi, 4To JAEMOKpATHUs MO3BOJSET MPOOUBATHCS K KOPMUIY BJIACTH
OOIIIECTBEHHBIM «HHM3aM», T[O-MHOMY JTOr0 JIMIIEHHBIM, OTBEYAET HHTEpPEcaMm
MOJABJISIIOLIETO OOJIBIIMHCTBA HApO/ia, a IOCEMY COLMalIbHO OoJiee crpaBejInBa, a,
3HAYMT, U OoJiee HpaBCTBEHHA. Bpoe OBl IEMCTBUTEIBHO TaK, HO, IO KpaliHel Mepe,
C HE MEHBIIICH OYCBUIHOCTHIO MOXKHO OBLJIO OBI 3aKJIIOYHTH M OOpAaTHOE: peabHBIC
IIAHCHl «YEJIOBEKAa C YU JaXe NPU HAJUYUMU €ro aKTUBHOM TI'pa)kAaHCKOU
Mo3uIuK 03 HaJJIeKAIUX CBSA3CH M HajIexameld (UHAHCOBOW MOMIEPKKU OJIU3KU

1
SpocnaBckas rocygapcTBeHHAs MEAUITMHCKAs akajaemus, T. Apocnasias, POCCHUSI.
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HyJr0. @opManbHO paBHBIC MIAHCH! e jure pa30uBarOTCs BAPBI3T KATaCTPOPUICCKIM
no crparudukarnuu Status quo de facto (S Obl ckazan, 4TO HEPaBHOAYIIHOMY H
TaJaHTJIMBOMY OTIIPBICKY B IUIAHE TOJIOBOKPY>KUTEIHHOM Kapbephbl MPOCBEIIEHHAS
MOHapXus JaXe CIOoJApyYHee JAeMOKpaTHH. JloCTaTOYHO BCIIOMHUTBH «IITEHIIOB
[leTrpoBbix» — Oyaylyto 3auTy peopmupyemoit Poccun). A xorna mpoucxoauT TOT
peAKud ciay4yail, 4TO PSJIOBOM YENOBEK «C IOJBOPOTHW» MPOHUKAET C YbEWU-TO
MOMOIIIbIO U YbUM-TO Protégé B 3IIENOHBI BIACTH, TO OH OYJET BBIHYXIEH, XOTS OBl
W3 DJIEMEHTAPHOTO YYBCTBA MPU3HATEIBHOCTH W OJIaroJlapHOCTH, OTpabaThIBaTh
aBaHChl. M3BeCTHO e, YTO KTO IUIATUT JIEHbI'H, TOT, TaK CKa3aTh, U MY3BIKY
3aKa3bIBACT, U «OAPBIIIHIO TAHIyeT». JTO, KCTaTH, HAMPSIMYIO U O TOM, B HHTEpecax
JU TIOJIaBIIAIONIETO OOJBIMMHCTBA OOIIECTBA BIOCICACTBUU OYIyT NPUHUMATHCS
pewienus. M, HakoHell, B-TPETbUX, YTBEP)KIAETCS, YTO JEMOKPATHUS COOTBETCTBYET
CaMbIM COKPOBCHHBIM YasiHUSIM, MTyOMHHEUIIIMM MPUCTPACTUSM U MPEIINOYTEHUSM,
KOpDEHSIIIUMCSL B CaMOM Halled MpUPOJIe M BBITEKAIOIMIMM U3 BEPXOBEHCTBA
TPaHCIEHACHTAIBHON  4YeloBEYeCKOM cBOOOmbI. YenmoBek, MOJ, PpOXKIAETCS
CBOOOJHBIM, M HHUKTO M HHUYTO HE BIPaBE €ro A3TOro Jumarh. Bpome Ob
JEUCTBUTEIBLHO TaK, HO BAaC HE HACTOPAXHUBAET TOT (PAKT, YTO JEMOKPATHIO MBI HE
MyCKaeM, MOCKOJbKY OHA J0Ka3ajia TaM CBOIO YIIEPOHOCTh U HECOCTOSITEIbHOCTD, HUA
B cdepy CymnpykecTBa U CEMEHHBIX OTHOIIEHWW, HU B cdepy IOIIKOJIBHOTO
BOCITUTaHUs, HA B cPepy CPEIHETO, CPEAHE-CICIIMAIIBHOTO U BBICIIET0 00pa30BaHMsl,
HU B chepy MEIULIMHBI, 3a1uThl OTeYecTBa U MpaBoOIOpPsAKa, HU B chepy crnopTa, HU
B chepy ¢dunocodun, HAyKu U HCKYCCTBa, HU B chepy MOpa U PEIUTHH, HU B
chepy kakoro Obl TO HM OBUIO CTOSIIIETO Je€ja, — OT OXOThl Ha MaMOHTa [0
HAHOTEXHOJIOTUN — a UCKJIIOYUTENBHO U TOJIBKO B aKBaTOPUIO MOIUTHKH. He cTpanHo
mm 31o? U ccputaemcst mpu BCEM INPU 3TOM HA NPUPOAY 4esoBeka. He xutpum m
MOIIIEHHUYAEM JIU TYT KaK TOT «HANEPCTOUHUK?

[Ipexxne dem caenaeM TriayOOKWii peBEpaHC B aapec JAPEBHETPEUYECKOM
¢unocopur B 1enoM u ApHUCTOTENST — B YaCTHOCTH, 3aMETHM CIEAYIOIIEe:
YeJI0BEYECTBO OOIBHO JeMOKpaTther naBHO. MudbumupoBanmock oHO el emé BO
BpEMEHa aHTHUYHOCTH, HO, CKOpPO TIepe0osieB, TOTOM OY€Hb HAJOJTO, MMOYTH Ha JIBE
TBICSYM JIET, HANpOYhb PaCIpPOINAIOCh C ITOM «ONaXbiO» — TakK CKa3aTh, CTaJlo
YCTOMYMBO MMMYHHO 3TOW 3apa3e. Ho Oone3np He mpoliia JapoM: OHAa TpHUBeEa
MPOCTO K TMOPA3UTEIbHOMY IMAJICHUI0 HPaBOB, MPOCTO IMOPA3UTEIBHOMY 3aKaTy
KYJbTYPHOU M SKOHOMHYECKOW KU3HU M, B KOHIIE KOHIIOB, ITPOCTO K MOPAXKEHUIO.
Emg B apeBHOCTH OBLIO 3aMEUEHO, UTO JIEMOKpATHs cama cels pas3iaraer, cama ceost
MOATAYMBAET, UYTO 32 HAPYKHOU CBITOCTHIO M BOJIBIOTHOCTBIO CKPBIBAETCS THUJIOE
HYTPO, U YTOOBI 3TOT OOIIECTBEHHBIN «MEIIOK C TPYXOi» PYXHYI, JOCTATOUCH JIUIIIb
HE3HAYMTEJIbHBIM BHEIITHUN TOJTYOK.

Ho BOT, 4TO J1OOOMBITHO: MHOT/IA JaXKe M HUKAKOTO BHEITHEr0 BO3JCHCTBUS HE
Tpebyercss — BCE MPOUCXOAUT, TaK CKaszaTh, JHJAOTEHHO, — TOCY/IapCTBEHHBIN
OpraHu3M caMm ceOs OuYMINaeT, MPOU3BOJS HEOOXOAUMYIO caHaiuio. PasrynpHas
KU3Hb, OECCIIOPHO, KAaKOe-TO BpeMsi OOApUT, YBJIEKAeT, 3acachlBaeT, HO €CJIH
OpraHu3M emi¢ He B KOHEIl XBOPhIO U HEECTECTBEHHBIM 00Pa30M KU3HHU U3MOXKIEH U
obeccunieH, a pa3yM HE B KOHEIl pa3Bpami€H, TO JJIEMEHTAPHBI WHCTHHKT
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CaMOCOXPaHEHUs HEMPEMEHHO MOJCKAXET, YTO MOPa C Pa3BI3HOCTHIO «3aBSI3bIBATH.
A U1 3TOTO HY>KHBI pa3yM W BOJI WM, B KpalHEM cilydae, BOJid M pa3yM. ToJIbKO
HaJI0 BEIOpATh: CBOM COOCTBEHHBIC MIIN UYKHE.

W Bcé-Taku MOABEPTHYTH JOMOJHHUTEIBHON pedIeKCuu BOMPOC, IMOYEMY B
CETrOJHSAIIHEE «CMYTHOE BPEMS» HE TOJIBKO CTOUT, HO M BBICHIECH CTEIEHU MOJIE3HO
00paTUTHhCS UMEHHO K JAPEBHEIPEUECKON MyIpocTu — Hajxo. [lo Moemy riybokomy
yOCXKICHUIO, AaHTUYHBIM aHAJIU3 JIEMOKpPaTHH HMMEET PsAJl  CYIIECTBEHHBIX
MPEUMYIIECTB MEPE COBPEMEHHBIM. BO-NIEPBBIX, OH HEMPEIB3ST: T€ MBICIUTEIH, B
OTJIMYHME OT HBIHEIIHMUX, HE OBUIM «IITEHI[AMW)», BBLIIIECTOBAHHBIMH B 3a00TIMBOM
JIEMOKPATHIECKOM «THE3]IE», © B 3TOM CMBICJIE HUKAKUX 00s3aTEIHCTB IIEPET HEH HE
HECIIM U HHUKAKOW «KJISITBBI Ha BEPHOCTH» HE JAaBalid. Bo-BTOpPBIX, UMEHHO TE
Kiaccuueckne (OpMbI  JIEMOKpaTHH, TEPBO3JAHHON EMOKpAaTHH, TaK CKa3aTh,
JIEMOKPATHH «B YHCTOM BHJIE» HECYT B ce0€ TaKKe B YHCTOM BHJIC M T€ CYITHOCTHBIC
XapaKTEPUCTUKU, UYTO KOHCTUTYUPYIOT JAHHBIN THIT TOCYJJApCTBEHHOTO YCTPOMCTBA U
OTJIMYAIOT €ro OT BceX OcCTajdbHbIX. OOBEKTUBHOCTH CYXKIACHUHW aHTUYHBIX
¢dburocodoB criocoOCTBOBAIO M TO, YTO OHM, K MX CHACTHIO, HE OBUIM OCBEIOMIICHBI O
BCSIKOIO pPOJIa YCOBEPIICHCTBOBAHMUSIX M MOJEPHHU3AIMUAX BHUTpUHHOTO (acaaa
JEMOKpATHH, PAaBHO KaK U 00 e€ 0cOOBbIX BHJaX TMOpHIM3AIMH, CKakeM, B dopMme
KOHCTUTYIITMOHHOM MOHApXWHW W TOTAIMTApHOro pexuma. U, B-Tperhux, (M 3TO,
HaBEpHOE, caMO€ TJIAaBHOE) B OTJIMYME OT COBPEMEHHBIX TCOPETHKOB OHU HE
MOHACTIBIIIKE, COOCTBEHHBIMH TJla3aMH, Ha MHOTOYMCIICHHBIX MPUMEpPaxX MOIJIH
BUJETh, KaK, U3 4YETO JAEMOKpPATHs 3apOXKIACTCS, YEM >KUBET U K 4YEMY, B HUTOTE,
MIPUBO/JIUT.

CyTb kaTteropuueckoro HempusaTus ¢uiocodpamMu aHTUUYHOCTH JEMOKPATHH,
CyTh, TaK CKa3aTh, UX OCHOBHBIX MPETEH3UN K HEHW CBOJAWIIACH K CIIEAYIOUIEMY.
IlepBoe: OCHOBHOM MOPOK W YIIEPOHOCTH JEMOKPATUM B IUIAHE TOCYIAapPCTBEHHOTO
CTPOUTEBCTBA, MO X TITyOOKOMY YOEKICHHUIO, COCTOMT B TOM, YTO OHA BO3BOJIMUTCS
Ha JIOKHOM (yHIaMEHTE, «Ha IeCKe», YTO HEeMHHYEMO B HEHOJITOM IEpPCIICKTHUBE
NpUBEAET K Kpaxy. M moHMMaHue 3TOro Kak pa3 He myjapeHo. Kak M3BecTHO, TKau
JOJDKEH TKaTh, IUIOTHUK JOJDKEH IUIOTHUYATh, Bpad JOJDKEH JICYUTb, a BOUH
obecrnieunBaTh 3amuTy. M KaX bl JOJDKEH YIUTHCS CBOEMY ey «3acyda pyKaBa» H
HacTosAmuM obpa3om. BerpeuaroTesi, KOHEYHO, SK3EMILISPBI, KOT/Ia B OJTHOM JIUIIE «H
IIBEII, ¥ JKHEIl, U Ha JyJe UIpely», HO ATO, KaK MPaBUJI0, ObIBAET XOPOIIO JIMIIH B
MJIaHe TIPOBEJEHUS JI0CyTa W pa3BiedyeHus MyOonuku. Tak HeyXenu ke MoJ00HOTo
poja MOJAroTOBKAa HE TpeOyeTcs Il pyKOBOAUTENEH Bhiciiero 3BeHa? Tak Heyxenu
K€ 3aHATHE CTOJIb OTBETCTBEHHOT'O MOCTa BBEPSATH BOJIEe ciay4dass? fICHO, 4TO — HET.
ScHo, 4TO MOMKEH OBITh TIIATEIBHEUIINI OTOOP MO JUHUMU COBMEIICHUS] MOITHOTO
VMHTEJUIEKTA U Pa3BUTOCTH MOPAJIBHO-BOJIEBBIX KAUECTB. 31€Ch BCE JOHKHO COUTHUCH:
Y MPUPOIHBIN yM CO CMEKAJIKOW, U HeoOXoaumasi 00pa30BaHHOCTh C 3PYAUIUECH, U
BBICOKAasi HPABCTBEHHOCTb, W CO3HATEJIBLHO-BOJCBOE Hadasio. YEIOBEK HOJDKEH HE
TOJIBKO OBITh B COCTOSTHUU MPUHUMATh BEPHBIC PEUICHUS W YMETb JIOOMBATHCS WX
WCIIOJTHEHHS, HO W OBITh HPABCTBEHHO TOTOBBIM HECTH 3a HHX BCIO TIOJHOTY
OTBETCTBEHHOCTH. A TaKoe, J0rajaThCsi HECIO0KHO, BCTpeuaeTcsi kpailHe penko. U1
emé craeayeT 3aMETUTh: HE CIIYy9allHO CKOJIb-HHUOYIh CHCTEMHAsi TEOpETH3allUs
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JIEMOKPATHYECKUX OCHOB TOCYJApPCTBEHHOCTH Hadajach ¢ pabotel Jlxona Jlokka
«/IBa TpakTara 00 YIpaBJICHHUH TOCYAApPCTBOM» — «OTIA» EBPOMNEHCKOro
nubepanusma. J[eicTBUTEIBLHO, TOJABKO IoJaras, 4To JIKOJIU OT MPUPOJBI PaBHBI, UTO
YejoBeYecKas Jyllla B MOMEHT POXKJICHHsS ecTh «tabula rasa», MoxHO 6€3 0COOBIX
MIPOTUBOPEYHiIT 000OCHOBBIBATH MPEANOYTUTEIBHOCTD IEMOKPATHH.

Btopoe: ona — B uém ObLIM CONMAAPHBI MPAKTHYECKH Bce PrIOcO(bl — MOXKET
OBITh TOJIBKO BHYTPH 0COOOM MMIIEPAaTHBHOM MAaTpHIIbI, B 0COOOM KYJIbTypHOM (hOHE
M COIMAJIbHOM KOHTeKcTe. MX crmenuduka B TOM, 4TO OHHM BBI3BIBAIOT K JKHU3HH,
B3JICJICUBAIOT WM KYJBbTUBHUPYIOT B HACEJICHHM CAMbIE HU3MEHHBIC YEJIOBECUECKHE
CTpPacTd, BOXIEJICHUS M HENOTpeOCTBa: 3roW3M, IOXOTh, AJIYHOCTh, 3aBUCT,
TILIECIABUE, CBOEBOJIME, HEMTOYTUTEIBHOCTh, XaMCTBO U «IypPHOBKycHUIly». bonbimas
4acTh W3 YKa3aHHOIO — Halle JOCTOSIHME, HUOTKYJAa HE MPUBXOJHUT K HAM — OHO
KOPEHUTCSl B HAIIeH mpupoje, HO mpobiemMa B TOM, YTO UMEHHO JEMOKpaTHs HE
TOJBKO HE OOpPETCS ¢ UX MPOSBICHUSMH, HE TOJIBKO HE yMEpseT U HE YPE30HUBAET
WX, a, HalpOTUB, BCAYECKH BOCTpeOyeT. YeloBeK AEMOKpaTHUM — 3TO OCOOBIN
MICUXOJIOTUYECKUH U HPABCTBEHHBIN THII, 0€3 KOTOPOI'O OHA CYIIIECTBOBATh HE MOXKET,
HO KOTOPBIM, Ha B3IJIS]T MBICJIUTEJIEN MPOIIIOTO, BECbMa U BECbMa HECUMIIATUYEH.

U tperbe: TO, 4TO 1EMOKpPATHS MPEBBIIIEC BCETO LIEHUT, TO, YTO SABIIAECTCS IS HEE
HUJIOJIOM M KYMHUPOM, TO, YTO OHa YIPSIMO IECTyeT B CBOUX PEUMIIUEHTAX, TO,
CJICICTBUEM 4YEro KaK pa3 MU SBISIETCS pa3rysl T€X CaMbIX KayeCcTB — €€, B KOHIIEC
KOHIIOB, U TOTryOUT. DTO — W TYT TOXE JOrajarhbCsi HECIOXXHO — cBoOoma. Bcé
MHOKaIAACsl U PaCHIUPSIONIasicss CB000/Ia MaHUT, MbSHUT, TypMaHUT, TpeOyeT Bcé
OonpmIMX 703, HO 3aTeM, KOrjJja OHa I[peBpamaerca B OE3MEpHYI0, BO
BCE03BOJICHHOCTh, B aHAPXHIO, HACTYIIAET €CTECTBEHHOE OTPE3BJICHHUE U «TIKKOE
noxmenbsey. JItou HauMHAIOT yCTaBaTh U TATOTUTHCS 3TOM caMoi cBOOOI0M, JTI0OIU B
CBOEM Macce BJAPYr HAUMHAIOT TOCKOBaTh MO TOPSAKY, MOPSIAOYHOCTH U
AJIEMEHTApHBIM MpaBuiIaM Npuinyusg. M TOT, KTo mooOemnaer UM MPEeKpaTUTh ATy
«BaKXaHAJIHMIO», KTO TOOOEIIAaeT pa3orHaTh 3TH «IMHPHI BanTacapa», TOT, KOMY OHH
TOBEPSAT, YK€, B CBOIO OU€pE/lb, CTAHET X HOBOSIBICHHBIM MJIOJIOM M KYMHUPOM. A
3TO, KaKk Bbl CaMHM ITOHMMAETE, JIEJIACTCsl 4Yepe3 KpOBb, M Yallle BCETO — YEpe3
oonpmryro. Ilo commmapHOMYy MHEHHIO AQHTHYHBIX MBICIUTEICH, THPaHbI HE OT
«OaHHOW MOKPOTBHI» 3aBOJATCS W He ¢ JIyHBI K HaM IMajaroT, a TMOSBISIIOTCS Kak
CTaBJICHHUKHA YTOMJIEHHOTO XaOCOM M YCTaBIIEro oT cBoOOjbI Hapoaa. Bor Takas,
3HAETE JIU, MPOUCXOAUT HAOTEHHAS CaHAIMs Yepe3 OOUIIbHOE KPOBOITyCKaHUE.

Hy u, HaBepHOe, nocieanee, npeaapsisi BO3MOKHBIE BO3PAXKEHUS, YTOOBI 3aTeM
yK, HE MeIKas, OOCpHYTbCS K BEYHOCTH U BJIOBOJb HACBITUTCS  AHTUYHOMN
Myapoctbio. Kak, He Bmamas B HHTEIUICKTyaJIbHOE KYJbHHYECTBO, yI1000BapUMO
pacTOJIKOBATh CYIIECTBYIOIIMI CTPAHHBIM MapaJoKCc: MOYEMY, €CJIM JAEMOKpaTus
CTOJIb TIJIOXa, O 4YEM YOEIUTEIBHO TMOSCHSIM ell€ B aHTUYHOCTH, OHA BCE-TaKU
MOJIy4YJia CTOJb IMPOKOe (HE CKa3aTh — OE30rOBOPOYHOE) M BCE MIUPSIICECS
npusHanue? Kak oObSICHUTB, UTO TIPU BCEM CBOEHW OYEBUIHOUN HILTIO30PHOCTH, HJICS
JIEMOKpaTHUH BCE-TaKU «paboTaeT»: K HEW amnejummpyrT, €0 KISHYTCS, Ha HEH
BBICTPAMBAIOT COITMAJILHBIC TTPOXKEKTHI U T.11.7 OOBSCHUTH HE MPOCTO, — CCHIIKOM Ha
CJIENYI0 W JJI KOrO-TO CHACTIMBYK) CIYYalMHOCTh HE OTMAaxXHYThCA — HO MOJKHO.
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JleficTBUTEILHO, 9TO HE BOJIA CITydasi, 9TO CJICJICTBUE IIEIIOTO KOMIUIEKca (PaKTOpoB: U
00BEKTHBHBIX, U — UTO el 00Jiee BAXKHO — CYOBEKTUBHBIX.

Hauném ¢ oObekTuBHBIX. He BaaBasch B MOJPOOHOCTH, IOCKOJBKY 3TO
TEMAaTHUKa MapTUKYJSIPHBIX MOJUTIKOHOMUYECKUX U PEIUTHOBEIUECKUX M3BICKAHUM,
YKOKEM Ha TPU HEPA3JCIMMbIX, B3aMMOCBSI3aHHBIX, B3aWMOIOJMMUTHIBAIOIIUX U
B3aMMOOOOTaAIOIINX MPUYUHBI. DTO, BO-TIEPBBIX, 3apPOXKJICHHE U CTAHOBJICHHE B
Henpax (eomambHOro OOIIEeCTBA KaMUTAIUCTHYECKUX OTHOIIEHHUM, pPa3phiB BCEX
COIMAIBHO-DKOHOMHYECKUX  TyT, CACPKUBAIOIIHNX TpUyM(paabHOE  IIECTBHUE
CBOOOHOM KOHKYPEHIINH, PA3BUTHE PRIHOYHOW YKOHOMHKHU M €€ MHCTUTYTOB. A IS
ATOTO BCJIEI 3a JIOMKOW COLMAIBHOW COCJIOBHOCTH, YCTAHOBJICHUS ITPUHLIMAIIOB
CBOOOTHOTO TiepenuBa pabouedl Cuiabl W KamWTaja, oOO0O03HAYWIACH SIBHAS
HEOOXOIUMOCTh VTBEP)KJICHHUSI TaKXKE COOTBETCTBYIOIICH JOepaM3aluu U
BHYTpUIIONUTHYECKOU cdepbl. Bo-Bropeix, 310 mobenma B XVI Beke B psje
€BPONEHCKUX CTpaH MPOTECTAaHTCKON pedopmaliiy, KOTOpPble U CTalld, B UTOTE, HE
TOJBKO OIUIOTOM, HO U JABWKUTEIIEM 3TUX CaAMbIX KalUTaJUCTHYECKUX OTHOIIECHUU.
W, B-TpeTbHX, 3TO 3apoXIAEHHE M 000COOJEHHME B paMKax XPUCTHUAHCKOIO
MHUPOBO33pEHUSI HEKOW HOBOM, pedopMaTopcKkol, 3TUKH — MOPAJIbHOrO KoJieKca
cTpouTens KanuTtanudMa. M it Bcex 3TUX TpEX AEN Kak HEeJb3sl KCTaTH U KaK HeJb34
MoAXo/s1Ie Oblla UMEHHO JeMoKpaTusi. OO0 3TOM Tak MHOTO HANMCaHO, YTO OJHOMU
KU3HU HE XBATUT, YTOOBI BCE MEPEUYECTh.

CyObeKkTuBHbIE K€ (AaKTOphl KYJIbTUBUPOBAHUS JIEMOKpPATUU 3UWKIYTCA B
OCHOBHOM Ha  3a0Ny)XJICHUHU, ONPENCIEHHOW IIEHHOCTHOM  JieBajibBalllH,
3aMHTEPECOBAHHOCTH TOCIOJICTBYIOLIUX HUT U, pardon, rpyOoii cuiie. 3a0imyxaeHue
y>K€ B TOM, 4TO OyAaTO OBl HMJien JAUOEpanbHOM NEMOKpPATUU Pa3ACNAIOTCS YyTh JIU
OOJIBIIIMHCTBOM dYejoBeuecTBa. MDaHTOM «UMCTOM BOAb». Jlaxke MO cambIM
3aHWKEHHBIM €€ CTaHJapTaM, €ClIM NPUHUMAaTh B pAcUE€T HE HAUMEHOBAHUE, a CYTh
7ena, ToO Mo €€ KaHOHAM M KPUTEPUSIM KOe-KaK MPOXOJUT JIMIIb HEeOE3bI3BECTHBIN
«30JI0TOM MUWUIMApA» — T.€. MEHEE OJHOM IIeCTOM HACEJEHHUs IJIaHEThl. A BOT
OCTaJIbHYK) €ro 4acTb HaJA0 K HEHW NpUHYXKIAaTb. UTO KacaeTcs LEHHOCTHOU
NEBAJIbBALIMA, TO €€ CEpALEBHHY COCTABJISICT PAJUKAIbHBIA MEPECMOTpP TaKOU
STUYECKOM KaTeropuu, Kak 4ecTb. Bo Bcex €€, Hajao ckas3arh, NMPOSBICHUAX. Benp
CITIOKOH BEKY KOH(DIMKT MOKOJICHUH — TaK Ha3bIBACMbIN KOH(MIUKT «OTIIOB U JCTCI
— MPEJCTABISUT COO0N HUYTO MHOE, €CIM OTBJICYLCS OT YACTHOCTEH M MeJouel, Kak
CMBICJIOBOM JIMCCOHAHC ITOHSATHH YEeCTH M OecYecTHsl. A MMEHHO: UTO JIO3BOJISAETCS, a
YTO — HET HU MPU KAKUX OOCTOSTEILCTBAX. A TYT HE MPOCTO PEBU3US, a, TOBTOPIOCH,
KapAuHAJIbHAsl JUCKPEAUTALMS CaMOW KAaTEropuu KakKk HEKOEro aHaxpoHU3Ma.
3auHTEPECOBAHHOCTD TOCMOICTBYIOIIUX MOJUTHYECKUX AJIUT, CPOCIIUXCS C TOPrOBO-
MIPOMBIIICHHBIM U OAHKOBCKMM KalUTAJIOM, U MCIOJIb30BAHUE MUMHU TPYyOOU CHIIBI,
9TOOBI ATy BJIACTh BO YTO OBl TO HU CTAJIO COXPAHUTh, KaK CaMU MTOHUMAETE, TITyOOKO
B3aumorneperieteHo. KoHeuyHO, 3TO BOBCE HE 3HAYUT, UYTO OHA JEPKUTCA
HCKJIIOYUTEIbHO MPUMHUTUBHO, — HA MOILIKA apMUU U PENPECCUBHBIX OPraHOB — TaM
3a/IeliCTBOBaHa Ieflasi raMMa pPa3HOOOpa3HBIX PBHIYATOB W BEChbMa H3OMIPEHHBIX
Meronuk. Ho He Oyaem 3a0biBaTh U cienyomiee: JuOepanabHas IeMOKpPATHs
MOCJIETHEE BpEeMsI «Ha KOHE», OHA MOOEIUTEThHUIIA B IBYX TJIOOATBHBIX BOWHAX —
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BTOPOW MHUPOBOW W XOJIOAHOW. Mayio TOro, oHa UCKpEHHE BEPUT U yOexieHa, YTO
«T0, 4to Tmo3BoiieHO HOmuTepy, HE TMO3BOJIEHO OBIKY»: UYTO «KOMUIb(HO»
HAaCUJILCTBEHHOTO CBEpPXKEHHUS TMPABUTEIBCTB U IOBCEMECTHOIO YCTpauBaHUs
PEBONIONMN YK€ TPUMEHUTEIBHO K HEW — HEAONYCTUMBIM U MNPsSMO-TaKu
IIOKUPYIOIIUNA «MOBETOH». 3aKOHUUTD MACCAXK, MOKATYH, MOKHO TaK: B aHTUYHOCTU
JIEMOKpaTHs ToXe mobdeinia 1 Mpoaeprxanach HECKOJIBKO CTOJIETHH — MOA0KIEM.

Bor u Hac uHTEpecylolUid HHTEIVIEKTyal M HSHIUKIONEAUCT ApPHUCTOTENb,
MPaKTHYECKH BO BCEM He corjamasck ¢ [lmaToHoM, HacTauBas Ha TOM, YTO JJISi HETO
UCTHUHA JOPOXE, B OTHOILIECHUHM JAEMOKpPAaTHH Ha PEAKOCTh COJHMIAPEH CO CBOUM
yuuteneMm. Ero tpakrat «llomutuka» 0e3 mpeyBeanueHus: — Kiaae3b MOTUTUYECKOM
mynpoctd. Tam oH MoOapOOHO, apryMEHTUPOBAHO, HA MHOTOYMCICHHBIX MpUMEpax
JOKa3bIBACT, YTO MOJMTUUECKUE PEATHH MPEAOCTABISIIOT TPU XOPOIINE U TPHU TUIOXHE
(dhopmbI rocyapcTBEHHOTO TipaBiieHus. [Ipuduém moxue sBISIIOT coboit nedopmarun
XOpOIHUX. XOPOIIMMH OH MPU3HAET MOHAPXHUIO, APUCTOKPATHIO U TOJUTUIO (BJIACTh
00ECIEYEeHHBIX BOEHHBIX, CIOCOOHBIX 3a CBOM CcuéT mnpuodpeTarb THKEIOE
BOOPYKEHUE), TUIOXUMH — TUPAHUIO (Kak JieopMaIuio MOHAPXUH), OJUTapXHUI0 (Kak
nedopMalfio apuCTOKpaTUU) U JEeMOKpaTHio (Kak aedopmaruio noautuu). Bort, B
4acTHOCTH, 4TO OH nuiieT B kHure |1l cBoero counnenusi:

1. TocymapcTBeHHOE YCTPONCTBO O3HAYaeT TO XKe, YTO U TOPSATOK
TOCY/IapCTBEHHOTO  YIIpPaBJICHHS, IIOCJIECIHEE JKE  OJIMIETBOPSETCS
BEPXOBHOHM BIJIACTHIO B TOCYIapCTBE, W BEPXOBHAs BJIACTH HETMPEMEHHO
HAXOJUTCS B pyKax MO0 OAHOTO, JIMOO HEMHOTHX, JIM00 OonbiminHCTBA. 1
KOTJIa OJWH JM 4YEeJIOBEK WJIM HEMHOTHE, WIH OOJBIINHCTBO TIPAaBSIT,
PYKOBOJCTBYSICh OOIIECTBEHHOM TIOJIb30HM, €CTECTBEHHO, TAaKHE BHJIbI
TOCY/IapCTBEHHOTO YCTPOWCTBA SIBJISIIOTCS TPAaBWIBHBIMH, a Te, TpHU
KOTOPBIX UMEIOTCS B BHUJY BBITOJBI JIMOO OJHOTO JUIA, JTUOO HEMHOTHUX,
au00 OONBIIMHCTBA, SBISIOTCA OTKIOHEHUSMH...2. MoHapxuueckoe
MpaBJICHHE, UMEIOIIee B BUIY OOIIYIO MOJIb3y Mbl OOBIKHOBEHHO Ha3bIBaeM
[IAPCKOW  BJIACTHIO; BJIACTh HEMHOTHX, HO OoJiee dYeM OJHOro —
apUCTOKpaTHEeH (MM TIOTOMY, YTO TPABAT JIYYIIWE, WA TMOTOMY, YTO
UMEETCsl B BUAY BBICIIEE 0JIaro rocyaapcTBa M TeX, KTO B HETO BXOJHMT); a
KOorJa pajay oOIIeH MoJb3bl MIPABUT OOJBITUHCTBO, TOTJA MBI YIIOTpEOIsieM
o0o3HavyeHue, obmiee Ui BCEX BUIOB T'OCYNAapCTBEHHOTO YCTPOWCTBA —
nmoymtus. 3. W Takoe pa3rpaHUYCHHE SIBISICTCS JIOTHYECKH TPABHIILHBIM:
OJIMH YE€JIOBEK UJIM HEMHOTHE MOTYT BBIACIATHCS CBOCH JOOPOJETENbIO, HO
MpeyCreTh B BCAKOW T00poAeTeny sl OOJIBITMHCTBA — JIENIO YKe TPYAHOE,
XOTs JIETYEe BCETO — B BOCHHOM JI00JIECTH, TaK KaK MOCIICIHSS BCTPEUACTCS
MMEHHO B HApOJHOM Macce. BOT modyemy B Takod IOJMTUM BEpPXOBHAs
BIIACTh COCPEOTOYMBACTCS B PyKaxX BOWHOB, KOTOPBIE BOOPYXKAIOTCS Ha
coOcTBeHHBIN CYET. 4. OTKIOHEHHUS OT YKa3aHHBIX YCTPOWUCTB CIIEIYIOIIHE:
OT IIAPCKOH BJIACTH — THPAHUs, OT APUCTOKPATHH — OJTUTAPXHSI, OT MOJUTHUN
— neMokpatusi. TupaHuss — MOHapXW4ecKas BJIacTh, MMEIONIAs B BUIY
BBITOJIl OJIHOTO TPABUTEISI; OMUTAPXHS ONIONET BHITOABI COCTOSTEIHHBIX
TpaXKaaH, JEMOKpPATHs — BBITOJbI HCMMYIIMX; OOIICH K€ MOJIb3bI HU OJTHA
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M3 HUX B BUJYy HC I/IMeeTZ.
N uyts nansie:

7. Ecnum mnpaBieHHE HECKOJBKHX JIHOJEH, BCEX OJMHAKOBO XOPOIIHUX,
ClIelyeT CUMTATh apUCTOKpaTHEH, a MpaBJICHUE OJHOTO JHUIla — I[apCKOM
BJIAaCTbIO, TO  apHWCTOKpAaTHs  OKaszajach Obl I TOCyAapcTBa
MpEeANOUTUTENIbHEE IapCKOM BlacTh, BCE paBHO Oyner M BJIacTh
OMUPATHCS HAa BOOPYXKEHHYIO CHIIYy WKW OO0OMAETCS Oe3 He€, Nulllb Obl
TOJBKO OKa3aJloCh BO3MOXXHBIM TIPUBJIEYh K TMPABICHUIO HECKOIBKHUX
MOAOOHBIX JtojIe. MoKeT ObITh, B TIPEKHHE BpEeMEHA JIIOU YIIPABISIUCH
HapsIMM HMMEHHO BCIJIEJCTBUE TOIO, YTO TPYAHO OBLIO HAWTH JIOJEH,
OTJIMYAIOIIMNXCS BBICOKHMMHM HPABCTBEHHBIMH KadeCcTBaMH, TeM Oojiee 4uTo
TOT/1a BOOOIIE rocyaapcTBa ObLIM MajoHacea¢HHbIMH. KpoMe Toro, mapei
CTaBWJIM M3-32 OKA3aHHBIX UMHU OJarojessHuii, a MX OKa3bIBalu XOPOIINE
MyXH. A KOrja HaIuIOCh MHOTO JIOJIeH, OJUHAKOBO JIOOJIECTHBIX, TO,
OTKa3aBIIMCh TOAYUHATHCA BJACTHM OJIHOTO YEJIOBEKa, OHHU CTaju
M3BICKUBATh KaKOW-HUOYAb OOIMMI BHUJ TMpaBJICHUS © YCTAaHOBUIIHU
nonutrro. 8. Korgma jke, moagaBasicb HPABCTBEHHOM MOpYe, OHU CTaju
oboramateCss 3a CYET OOIIECTBEHHOTO JOCTOSHUS, W3  IOJIUTHH
€CTECTBEHHBIM ITYTEM TMOTYUYWIUCH OJTUTAPXUsl, BEb JIFOJIW CTaIM MMOYNUTATh
oorarcTtBo. M3 onurapxuii ke CHauvajga BO3HHUKJIM TUPAHUHU, a 3aTeM W3
TUPAHUN — IEMOKPATUH: HU3MEHHAsI CTPACTh KOPBICTOJIIOOUS MpaBUTENEH,
MTOCTOSTHHO MO0y KJaBIIasi UX YMEHBIIATh CBOE YMCIIO, MOBEJIa K YCHIICHHUIO
HapOJHOW MAacChl, TaK YTO IMOCJICAHISA OOpYIIUIach Ha HUX W YCTaHOBHUJIA
IleMOKpaTI/IIOS.

[TpentoOonbITHRIE pacCyXAeHUS APUCTOTEIS Mbl HAXOIuM B ciaeayromiei, 1V,
KHUre ero Ttpakrara. (OcoOEHHO  XOpOIM, METKH, (UIUTPAHHBI  €ro
AK3UCTCHIIMAIbHBIC XAPAaKTEPUCTUKH MHUPOBOCHPHUATHS M MOPAJIBHOrO OOJHKa
OJINTApXOB M YEPHH.

...Ecnu BepHO ckazaHO B Hamlel «IDTHUKE», YTO Ta JKU3Hb OJaKeHHas!, MpU
KOTOPOMl HET NpPemsTCTBUI K OCYILIECTBICHUIO JOOpOJETEeNH, U UTO
N00pOJEeTeNlh €CTh CepelrHa, TO HYKHO TPU3HATH, YTO HAWIyUIIeH
KU3HBIO Oy/leT UMEHHO CpPEIHsS KU3Hb, Takas, MPU KOTOPOW cepeauHa
MOXET OBITh JOCTHTHYTa KaxabiM. 3. HeoOxoaummo ycTaHOBUTH TO K€
camMoe MEpWIIO Kak Juisi 100poJeTenH, Tak U Ui MOPOYHOCTH TOCyIapcTBa
Y €r0 YCTPOWCTBA: BEJb YCTPOMCTBO IOCYAAPCTBA — €TI0 KU3Hb.

B kaxnom rocygapctBe €CThb TPU YaCTH: OYEHb COCTOSTEIIbHBIE, KpaillHE
HEUMYIIUE U TPEThHU, CTOSIIME MOCEPEANHE MEXAY TEMU U ApyruMu. Tak
KaK, 1o OOIIENPUHITOMY MHEHHIO, YMEPEHHOCTh U CepPEeIMHA — HAWTyIIee,
TO, OYEBUIHO, U CPEIHUN TOCTATOK M3 BcexX Omar Bcero syume. 4. Ilpu
HaJIMYUM €ro JIer4ye BCEro MOBMHOBATHCS JOBOJAM pa3yma; HAIpOTHB,

2 Apucrotens «llonmutukay. M., 2002, c.105
¥ Tam e, c.125
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TPYAHO  CJIEIOBaTb  ATUM  JIOBOJAM  YEIOBEKY  CBEPXCHUIBHOMY,
CBEpX3HAaTHOMY, CBepX0OoraroMy uim, Ha00OpOT, YEIOBEKY CBEpXOETHOMY,
CBEepXCiaboMy,  CBEpPXYHMXKEHHOMY TI0  CBOEMY  OOIIECTBEHHOMY
noyioxkeHuto.  Jlrogu mepBOro THMA CTAHOBITCS M0 MPEUMYIIECTBY
HarjieaMd M KPYINHBIMH Mep3aBlUaMH. JIogu BTOpPOro THIA YacTo
JIeNIal0TCsl 3JI0ACSIMU U MEJIKUMU Mep3aBliaMHu. A M3 MPECTYIUICHUH OJIHU
COBEPIIAIOTCA U3 HArJIOCTH, IPYyTHe — BCaeACcTBUE mojuiocti. CBepx TOTO,
T 000MX ATHX THUIIOB HE YKIOHSIOTCA OT BJIACTH, HO PEBHOCTHO
CTpeMATCcs K HeH, a Bellb U TO, U JPYroe MpUHOCUT rocyJapcTBam Bpea. 5.
Jlanee, nroau TEpBOrO THIMA, HMEsS HM30BITOK OJaromnoiaydus, CHIIbL,
OoraTcTBa, APYXKECKUX CBSI3eM M TOMYy MOAOOHOE, HE JKENalT, a U He
yMEIOT noauuHAThCsA. U 3T0 HabmoaeTcst yxke aoMa, ¢ JETCKOTO BO3pacTa:
n30aJ0BaHHbIE POCKONIBIO, B KOTOPOW OHM JKUBYT, OHU HE OOHAPYKUBAIOT
MPUBBIYKKA MOBUHOBAThCS Jake B Mmikosiax. [loBeneHue nrofeit BTOPOro
TUTA U3-3a MX KpaliHel HeoOeCNeYeHHOCTH YpPEe3BhIYAHO YHUKEHHOE.
Takum 00pa3om, OJJHU HE CIHOCOOHBI BJIACTBOBATH M YMEIOT MOIYUHSTHCS
TOJBKO TOW BJIACTH, KOTOpas MPOSBIAETCS y TOCMIOJ Haa pabamu; Ipyrue
K€ HE CIOCOOHBI MOTYUHATHCS HUKAKOW BJIACTH, a BIACTBOBATh YMEIOT
TOJIBKO TakK, KaK BIACTBYIOT rocmoja Haja padamu. 6. Ilomydaercs
rOCy/apCcTBO, COCTOsIIEeEe U3 paboB U rOCMOJ, a HE U3 CBOOOJHBIX JIOJIEH,
TOCYZApCTBO, TIE OXHH HCIIOTHEHBI 3aBUCTH, APYTUE — IPE3PCHHS .

Bepuémcs, omHako, B TPEBOXKHYK JIEUCTBUTEIBHOCTH. Paccyxmas o
JIEMOKpaTHH, MPAKTUYECKH BCE (32 MajbIM HCKIIOYEHHEM) MOHUMAIOT, YTO OHA HE
TOJIBKO HE LI€J1b, a BCETO JIUIIb CPEACTBO (U HE maHarnes!) K 6J1aroCOCTOSHUIO, U €CIU
OHa K HEMYy HE€ BEIET, TO OWIIb HE BBINOJHIET CBOIO HAJUICKAIIYyI0 (PYHKLHUIO, TO
HaJ0 HUCKaTh Jpyroe, Oosiee Haaé&xkHoe H Hd¢exruBHoe. [lpuuém ona — He
YHHUBEpPCaJbHA HE TOJIBKO COAEPKATEIbHO, HE TOJBKO CTPYKTYPHO-(PYHKIIMOHAIBHO,
HO reorpaduyecku W 3THOrpaguuecku. E€ mpuTsI3aHus Ha HEKUN «BCEJICHCKUI,
«001IeYeNIOBEYECKU» CTaTyC OECIOYBEHHBI, 3aBBIIICHBI W CaMOHaJAesHHbL. Maio
TOrO, YTO OHa B CBOEM HBIHEUIHEM BHJE€ HM B KOE€M Mepe He obOecrneuuBaet
ITOJUIMHHOTO HAPOJOBJIACTHS, IIOCKOJIBKY TPYIOBOTO HApOJAA HE TOJBKO BO BJIACTU HE
BHJIaTh, HO M JAXE€ W PEUIEHHs B TOCYJIapCTBE NPUHUMAIOTCA NAJIEKO HE B €ro
MHTEpEecax, HO, KPOME TOr0, HET HUKAKOrO0 JOBEpPUsS K UYECTHOCTH IPOBEICHHUS U
JOCTOBEPHOCTH PE3YJIbTATOB €€ OCHOBBI OCHOB — CaMHUX BBIOOPOB. DTOMY MBI, K
COKaJICHHIO, YK€ BechbMa NPUYYEHHbIE M, MITKO TOBOps, HE Bcerga OjaroaapHbie
3putenu U ydyacTHukU. [Ipesunaentckue BeiOOpsl 1996 roma B Hamiel cTpane — 3TOMy
HENpeXo i nmaMiaTHUK. Kak B CBOE BpeMsi OCTPOYMHO U IPO30PJIMBO 3aMETUI
He3a0BeHHBIN «oTer; HaponoB» Wocud BuccapmonoBuu CranuH: «HEBaXHO, Kak
IIPOTOJIOCYIOT, BAXHO, Kak MocuutaroT». W a4 He yAauBIIOCH, €CIM  BCKOpE
OUCKpEIUTAIUs, pa3odapoBaHUE M HEIOBEpHUE HE TOJBKO K (PYHKIIMOHUPOBAHUIO
MOJIUTUYECKUX MHCTUTYTOB JIMOEpaNbHON JEMOKpATHH, HO U K camMoMy e€ Oasucy —
BCEOOIIMM BBIOOpAM — JIOCTUTHET TAKOW IIIyOWMHBI U TaKUX MAcCIITA0OB, YTO B CBOEM
OOJILIIIMHCTBE CO3HATENIbHbIE, HE KO BCEMY Oe3pasiinyHble, Tpa)kJaHe HayHyT BCE

4 Apwucrorensb «[lTomutukay. M., 2002, ¢.153-154
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HAcTOWYMBee TpeOOBAaTh YEro-To MPHUHLIMIHUAIBHO HHOTo. bynyTr cMoTpers 1o
CTOpOHaM, a B Ayule OyneT TieTh yrproMblii oroHb. He ponwto Obl paxe 10
HEUCTOBCTBA.

Bbl MeHs cipocuTe, Kak 3TO MOXET ObITh, UTO MOXET CTaTh TOM «I1OCIEIHEN
Kariei» nepenoaHuBIIEH «KPUTHUECKYIO Maccy» TeprieHus? U s BaM oTBeuy: 1a Bcé
IPOCTO. DTOMY MBI TOXKE YK€ HE OYEHb-TO IPHU3HATEJbHBIE CBUAETEIM. Sl UMEIO B
BUJY YCHUJIEHHO BHEAPSEMYI0 CHUCTEMY OJJIEKTPOHHOTO  TOJOCOBaHUS W,
COOTBETCTBEHHO, AJIEKTPOHHOIO MoAcUETa ero utoroB. Ham, ectecTBeHHO, BEHIAIOT O
e€ 2(h(HEKTUBHOCTH M TPOTPECCHBHOCTH, 3aBEPSIOT B €€ TMOJIHEHIeH Han&KHOCTH,
YKPBITOCTH U MHOTOYPOBHEBOH 3aIlIUTE OT BCAYECKOTO CTOPOHHETO MPOHUKHOBEHUS
U B3JIOMa, HO «OOXKETIINCh Ha MOJIOKe, Ha BOAy IyioT». Hy, Bo-mepBbIX, JHXO0 H
YMEII0O COBEPIICHCTBYIOTCS U «XaKEpCKHe» cpeAcTBa W Meronabl, Tak uto 100%
rapaHTUM HUKTO W HUKOT/Ia BaM HE JacT; W, BO-BTOPBIX, a KTO BaM CKas3al, 4TO
0oJbIlIee OECIIOKONCTBO BBI3BIBAIOT HEKHE CTOPOHHHE, TAaK CKa3aThb «UHOPOJHBIEM,
BJIMSIHUS, HET, KaK pa3 COBCEM HA00OPOT, OT CBOUX /M MOJBOXA — KaK METKO HU3PEK
pumckuil uctopuk FOBeHan: «a KTo OyJIeT OXpaHATh OXPaHHUKOB?», TO OUILb a KTO
Oyzaer Hax3upaTh Haja Haja3upaTtensMu? Panbllle monaraiuch Ha Tak Ha3blBa€MblH U
HEIUIOXO ce0sl 3apeKOMEH/IOBABIIUN «aJMUHUCTPATUBHBII» pecypc Temepb Xe K
HEMY MPUCOBOKYIISAT HOBOMOJHBINA U 0€30TKa3HbIN «3JIEKTPOHHBII». BoT Oyzaer tebe,
6abymika, u FOpreB neHb!

CkaxxuTe 4YecTHO: Bbl B CaMOM Jelie JIOBEpsieTe BCEM 3THUM YIIATOM Ha Hac
XJIBIHYBIIUM ~ «WHTEPAKTHUBHBIM  TOJIOCOBAaHUSIM», TMOJHABIIMMCS Ha  TICHE
pa3HOKAMMOEPHBIX MTPOBBIX M «TOK» m0y? He kakeTcs mu BaM, 4TO pPE3yJIbTaThl B
HUX YX€ KEeM-TO MPEAOMNpEeTIeHbl U YTO BCA 9Ta CyeTa cO 3BOHKaMH U SMS-
COOOIIEHUSIMU — JIMIIb JaHb W HEOTHEMJIEMBIH aTpUOYT COBPEMEHHOTO IIOY.
3aKyTUCHBINA «IpaMaTypry MOTPYIWICS U YK€ JaBHBIM-TaBHO COCTABUII MOAPOOHBIIHA
ClieHapui (M OH YK€ TJie HaJ0 YTBEPKIEH) MO BCEM MEPUNETUSM TYPOB, B TOUHOCTHU
yKa3zaB, KTO M3 YYaCTHHUKOB BBIOBIBA€T, a KTO MPOXOAMT Jajblle, Y4Ts, MEXKIY
IPOYHUM, U TO, YTOOBI HEOKUIAHHBIX TTIOBOPOTOB, «3KCIPOMTOBY, BCILJIECKOB SMOLIUN
U He3Joro napamaTtusma Obulo mobosbiie. KaHOHBI kaHpa, Tak cka3aTb. MOXKHO
CKOJIBKO YTOJJHO M3yMJIAITbCA TOMY, YTO HU Bbl, HU Ballld POJCTBEHHUKHU, HU Ballld
3HaKOMbI€, HU 3HAKOMbIE BAlllUX 3HAKOMBIX HE I'OJIOCOBAJIM, CKa)XeM, 32 KaKOro-To
KaHJIuAaTa, a OH Mpouién, a Baml (paBOPUT HET, HO HU IPOBEPUTH, HU TeM OoJiee uTo-
TO JI0Ka3aTh BbI HUKOTAA HE cMoXeTe. OueHb cIaéTcsl, 9TO HEUTO CXO0XKee BCKOPOCTH
OpoM30MAET W C BBHIOOpAaMH: BCE MBI CKOIIOM OKOHYATEIIbHO NPEBpAaTHUMCS B
XPOHUYECKHUX TOJUTUYECKUX «CTATHCTOBY», UMUTHUPYIOIINX KUITY4YIO JACSITEIbHOCTD,
a HEKHE «3aKyJTUCHBbIC CIEHApUCTBD», «Cepble KapAWHaiIbl» OyayT, HE CIella,
packiaabIBaTh CBOM «IMAachsSHC» M BEPIIMTh Hamm cyarObl. Kakoe-To Bpems sTa
XUTPOYMHAs yJIOBKa MPOCYIIECTBYET, MPOJAEPKUTCS, HO PaHO WJIHM TO3IHO HAJIOECT,
CTaHET HEBTEPNENK, M TPO3AbIMU TOJETAT YbU-TO TOJOBBL. Bce omsaTe BApyT
BCIIOMHST MYIIKMHCKUE MPOBUIYECKUE CIIOBA MPO PYCCKUI OYHT — OECCMBICICHHBIH
U yxacHbli. UTOOBI MOHATH 3TO, «CeMU Ised BO JOy» UMETh HE 00s3aTeNbHO,
JOCTaTOYHO TOYMTATh AHTHUYHYIO KJIACCUKY M HE B IIOCIEIHIOI OuYepelb —
Apucrorernsi.
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«®PNJTO0COPUA HUBUINSALUN» KAK HOBAS
OYHAAMEHTAJIBHASI HAYYHAS OBJIACTD

Baagumup HukosaeBuu AJIAJIBIKUH-U3BEKOB'

PE3IOME. Hayunvii ananu3 noxasvlgaem, Ymo C Yeliblo A0eK8amHo2o U3y4eHusi
Haubonee o0OWUX CBOUCME, XAPAKMEPUCMUK U ACNEeKMO8 COYUOKYIbIYPHOZO,
COYUOIKOHOMUYECKO20 U  COYUONCUXOJIO2UYECKO20 — pA36UMUsl  Yelogeuecmed
HeobxXooumMa HO8as  (PYHOAMEeHMAnbHAs HAYYHas obaacme — «@uiocogus
YUBUTUZAYUUY.

KIIIOYEBBIE CJIOBA: yusunuzayus, HayuyHas  meopusi  YUBUIUZAYUL,
YUBUIUZAYUOHUKA, Purocodus yusunuzayuu

«Paszzaoka cmonb eenuxoti mavinbl He O0CMUNCUMA TUULL OOHUM NYIMEM Y.
Ksuntyc ABpennyc Cnmmax

Berymiienue

Hayka, kak HUKOTja, TOJ>KHO CErOJIHSI OCHOBBIBATHCS HA aJIEKBATHOM KapTUHE
mupa. Hauano XXI Beka xapakrepusyercs KpalHUM 00OCTpPEHHEM MHOTHUX MpooiieM
Pa3BUTHS  YEJIOBEUECKOM  [UBWIM3aUMU. Hecymmui peanbHyr0o yrpo3sy €€
MCYE3HOBEHUSI CTPEMUTEIBHBIM MpoIecC pa3BEPTHIBAHUS  JIeMOTrpaduueckoro,
PECYPCHOTO, KJIMMATUYECKOTO W JPYIHMX KPU3UCOB JIUKTYET HACTOATEIbHYIO
HEOOXOJIMMOCTh ~HAYYHOro U3ydyeHUs: (EHOMEHa I[UMBWIM3AIMU C  LEJbIO
CBOEBPEMEHHOTO TIpeACKa3aHus, UJACHTU(PUKAIIUU, TOHUMAHUS, OOBSICHEHUS U
aJIEKBATHOTO Pa3peIlICHHs] HapacTaoIMMX MpobJieM riao0au3upyroierocs Mupa.

B konme XX Bexka B.H. Ananbikun-M3BEKOB NPEMJIONKUT KOHIEHIHUIO U
pa3paboTan  TEOPETUKO-METOJ0JIOTHYECKUE  OCHOBAHUSI  MEXIUCHIUIUIMHAPHON
HAy4yHOW 00JacTH, KOTOPYIO OH Ha3Bal «IMBUIM3AIMOHUKON» («Civilizational
science»). B pamkax “HUBHIN3AaIMOHUKI» ObUT MPEJIOKEH aHAU3 U PSJ HAYYHBIX
PEIICHUI CTOANUX Mepe]] YeTI0BEYECTBOM Iri00anbHbIX mpodiem [1, 2].

«UBHIM3ALMOHMKA» KAK HAYKA

B pamkax «uuBWIM3aIMOHUKW» (DEHOMEH IMBWIM3AIMHN OIpEIesieTCs] Kak
OMIIUPUYECKH, PAIMOHAIBHO JIMOO WHTYUTUBHO OOOCHOBAHHBIH KOHCTPYKT
MAaKpOYPOBHEBBIX MIPOCTPAHCTBEHHO-BPEMEHHBIX, COLMOKYJIbTYPHBIX 151
MICUXOJIOTUYECKUX SIBJICHUW U JOJITOBPEMEHHBIX MPOCTPAHCTBEHHO-BPEMEHHBIX,
COLMOKYJIbTYPHBIX M TICUXOJOTHYECKUX MPOLECCOB, OKA3bIBAIOIIUX CYIIECTBEHHOE
BIIMSIHUE HA HBOJIOLMIO YEIOBEYECTBA.

! International Society for the Comparative Study of Civilizations (ISCSC).
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«luBUIM3allMOHUKA» OCHOBBIBACTCS Ha ClEAyOmMUuX (yHIaMEHTAIBHBIX
noaxojax: 1) moyMmapaaurMaibHbIA; 2) CHCTEMHBIN; 3) JOMOJHUTENbHBIN; 4)
MEXIUCIUIUIMHAPHBIN;  5)  WHTErpajbHbIA;  6)  MOCHEeNOBaTeNbHBIN;  7)
MHTCpPAKTUBHBIM. Ha OCHOBE MaHHBIX MNOAXOJOB CTajl0 BO3MOXXHBIM, HAIpUMEp,
NPEAJIOKUTh HAYYHYIO TUIIOJIOTUIO IUBUIIU3AMOHHBIX ITAPAJUTM, KOTOPBIE B paMKax
CIUBWIM3AIMOHUKNY KIACCUPUITUPYIOTCS CICTYIONIUM 00pa3oM:

1. Tum:
a) MEeXaHUCTHYECKas;
0) opraHnyeckas;
B) reorpaguueckas;
) OMooruyecKas;
1) HoOoc(epHas;
€) COITMOJIOTUYECKas;
) COLIMOPKOHOMMYECKAs;
3) COIMOOMOIOTHYECKAs;
1) KyJbTypOJIOTHYECKas;
K) TICUXOCOIMaIbHAS;
J1) aKCUOJIOTUYECKas;
M) peIUTruo3Has;
H) TEXHOJIOTMYECKas;
0) SKOHOMUYECKas;
) SKyMEHHUYECKas;
P) MUp-CUCTEMHAs U T.JI.
2. EAuHNIEbI.
a) KyJIbTYpBHI;
0) KylIbTypHBIE CUCTEMBI (KYJIbTYpPHBIE CYNIEPCUCTEMBI);
B) 00IIIeCTBA;
T') 9THOCHI | T.]I.
3. Kosim4ecTBO e JMHHUIL!
d) CIMHCTBCHHAS;
0) IBOMYHAS;
B) MHOXECTBEHHasI.
4. Xapakrep eIUHHUIL:
a) KpyIHbIe, CPEAHUE, MAJIbIE;
0) JOATOBpEMEHHBIE, CPEAHEN MPOTAKEHHOCTH, KPATKOCPOUHBIE;
B) aBTOHOMHBIE/HEaBTOHOMHBIE;
I') OpUruHaNIbHbIE/TIepUEpUIHbIE;
1) BIUSATENbHBIC/MATIO3HAYUMBIE U T.]I.
5. IBMaKyIasi CUJ1a, MEXaHM3M WIH (PyHIAMEHTAJIbHAS OCHOBA!
a) NPUHIUII;
0) KOH(IUKT;
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B) 3aKOH;
I') KOHTPAKT;
1) MPUHYXICHUE;
€) mpaBsIias INTa;
¢) «BOJIHA TIPOTPECCaN;
XK) Bepa;
3) cB00O1a;
1) JIOTHKA;
K) aJbTPyHU3M;
J1) KOMMYHUTapHU3M;
M) UHIUBHIYaJIU3M;
H) 10Oepanns3m;
0) KOHCEPBATH3M;
) SMIIUPUIECKOE MUPOBO33PEHUE;
P) panMoHaIEHOE MUPOBO33PEHHE;
C) UHTYUTUBHOE MUPOBO33pEHUE U JIp.
6. DBOJIIOIIHOHHAS] TUHAMHUKA!
) TUHEHas /MHOTOJIMHEWHAS,
0) mUKINYeCcKast/He-IIMKINYeCKas,
B) CIIUpajbHas/He-CIUPATIbHAS,
T') IeprouYecKas/He-TepruoIudecKas;
1) MPOTpecCUBHAas/ perpeccuBHasl;
€) MOCTOSTHHO TTOBTOPSIOIIASCS,
¢) OecliebHO KOJEOMIOIascs;
) HEeU3MEHHas;
3) TeJIeO0JIOrn4ecKas;
1) 3CXaTOJOTUYECKas;
K) alOKAJMIITUYECKAs U T.JI.
7. Cragum:
a) A1oxa;
0) opa;
B) IIEpUOS;
T) UK,
1) TUHACTHH U T.]I.
8. llokosenmue:
a) mepBoe;
0) BTOpOE;
B) TPEThE U T.II.
9. OCHOBHbBIE XaPAKTEPUCTUKH:
ropoja, MMCbMEHHOCTh, 3aKOHOJATEIBCTBO, Pa3BUTOC 3eMIIE/ETHE, peMeciia U TOPTOBIIS,
HUCKYCCTBO, MOHYMEHTAJbHAasl apXUTEKTypa, oO0pa3oBaHHWE, AapXUTEKTypa, Topoja,
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MUCHMEHHOCTb, Pa3BUTAs PEIUTHUs, HayKa, KIIacCOBOE 00IIECTBO, TOCYAapCTBO, YACTHAS WIIH
TEM HJI HHBIM 00pa3oM OrocynapcTBiIEHHast COOCTBEHHOCTD, IEHBI'H U JP.

B xone manpHEMImMX MCCIENOBAHUK aBTOP HPHUILIET K BBIBOIY O TOM, YTO IS
aJIcKBaTHOTO aHaju3a HauOosee OOIUX CBOWMCTB, XapaKTEPUCTUK U AaCIEKTOB
COLMOKYJIbTYPHOTO, COIIMOPKOHOMHUYECKOTO M COIIMOIICHUXOJOTHYECKOTO Pa3BUTHS
YeyioBeuecTBa HeoOXxoaumma HoBas (yHIaMEHTaIbHAs HaydHas 00JacTh -
«punocodus TUBUIUZAIUN.

«Duirocodpusi UMBUINZANUN» U €€ TEOPETHKO-METOA0JI0rHYeCKHEe OCHOBAHMS

[TonbITKH OCMBICTUTH HanboJiee OOIIHME CBOMCTBA, XaPAKTEPUCTUKH M ACTICKTHI
COIIMOKYJIBTYPHOTO, COLIMOPKOHOMHYECKOTO U COIMOICHUXOJIOTHYECKOTO Pa3BUTHUS
YEJI0BEYECTBA NMPEANPUHUMAIINCH PAHEE.

TakoBa, Hampumep, KoHuenuus Guiocopuu UUBWIM3AIUN  HEMEIKO-
¢bpanmysckoro ¢guiocoda A. IlBeitiepa, KOTOpbIA OnpenenseT MUBWIN3AIMNIO KaK
«MaTepualdbHbIl W TyXOBHBIM mporpecc». [3, c. 22; 4, c. 55] u BbIcTynaer 3a
rapMOHUYHOE pa3BUTHE Bcex chep KyIbTyphl MPU TJIABEHCTBE HPABCTBEHHOM €&
CTOpPOHBI. B KayecTBe YHHBEPCAIBHOTO BBIPAKEHUS CBOEH KOHLEMNIMU OH
oTuekaHuBaeT ¢pasy «braroroBeHue nepes xku3Hbio». Kak crpaBeaiiBO yKa3bIBaeT
II.A. CopokuH, 3TO OTrpaHWYEHHAs] B OCHOBHOM 3THYECKH-MOPAJIbHBIMH PaMKaMU
KoHIenus ¢rtocodun uBmim3aiui. [5, €. 176; 6, ¢. 355].

B  ycrnoBusiX CTpeMHUTENIBHO TJIOOQIM3UPYIOLIETOCS MHpa HeoO0xoauma
pa3paboTka QpyHAaMEHTAIbHBIX BO33PEHUN HA BCE ACIEKTHI Pa3BUTHS YEJIOBEUYECKOM
UBUIN3ALINHY.

CrnenoBaTelbHO, TEOPETHKO-METOJO0JIOTMYECKUM (PyHIaMEeHTOM «unocodun
[MBWIM3AIMNY JOJDKHBI SBUThCS  (DUIIOCOPUS HMCTOPUHM, HAYKH, KYJIbTYpbl H
MCKYCCTBa; UCTOpHs (priiocopuu, TEOpHUs KyJIbTYpbl, COLUOJIOTHU, MCUXOJIOTHH U
psAga JApYyrHX Hay4HBIX oO0JacTeil, a Takke Ienbld crektp dumocodcko-
TEOPETUYECKUX U UCTOPUUYECKHUX MPEACTABICHUN O CTPYKTYpPE U JUHAMHKE Pa3BUTHS
TJI00QBHBIX COIMOKYJIBTYPHBIX SIBJICHUUN U MPOIIECCOB, B TOM YHCIIE: 0011as Teopus
nuunn3anronHoro passutus (H.S. Jdanunesckuii, K.H. JleonTses, A.Jx. ToitHOMH,
O. Wnenrnep, K. Kyurnu, F0.B. fxosen, M. Menko, A. TaproBckuii u 1p.);
KOHIIENIIMA ¥ TEOPUH MATEMaTUYECKOTO MOJEIUPOBAHUS DSBOJIOLUU IUBUIU3ALUN
(M6n Xanayn, JIx. lNomacroyH, P. Kommnas, x. Kommoc, C Hedénos, C. Kanua,
[1. Typumn, A. Koporaes, JI. I'punun, B. Illomoxos, C. I'puruenko u np.);
KOHIIEMIIMM M TEOpUU pasyma (IpEeBHEUHIUMCKUE, NPEBHEKUTANCKUE U, TMO3KE,
MyCyJbMaHCKue  Mbicautenu, llnaton, Apwucrorens, [lapmennn, P. [ekaprt, b.
Cnuno3sa, I'. JleitOnun, k. Jlokk, . XbtoM, 1. Kanr, I'. I'erens, M. Xaiinerrep, 3.
Opeiin, Y. Jbxeiimc, XK. ITuaxe, 1.M. Ceuenon, N.II. IlaBnos, JI.C. BeIroTckui,
A.A Yxrtomckuii, A.H. Jleoutses, I1.K. AHOxuH u n1p.); unTerpansHas duiaocodus u
Teopusi cormokynbTypHoi nuHamuku (I[1.A. CopokuH); Teopuss HOOCPEPHOTO MyTH
pazButus nuBunuzanuu (B.W. Bepnaackuii, O. Jlepya, I1. Tesp ne Ilapnen, H.H.
Moucees, A. TaproBckuii u Jp.); TeOpUsl «ITUBUIN3ANUOHHBIX BOH» (3. Todduep);
«Mup-cucTeMHubIi noaxon» (M. Bamrepcraitn, JI. YunkuHcon u ap.); moaxon «long-
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duree» wucropuyeckorr mKkomel «AHHaMOB» (D. bpomens wu mp); Teopus
«CTOJIKHOBEHUs IMBWIM3auuii» C. XaHTUHITOHA; TEOpUs «KOHLIA uctopum» (.
®dykysiMa); TEOpUSI HUKINYHOCTH COLUOKYJIBTYPHOTO Pa3BUTHA (JPEBHEUHINNCKUE U
JPEBHEKUTAUCKNE MBICIUTENN, ApucToTensb, [lomubuit, Mon XaneayH, x. Buko, I'.
Kepn3s, P. Capkap, A. Ilnecunmxep u Ap.), Teopus NE3UHTETPALMU CIIOKHBIX
obmectB (x. Torturep, k. HaiitMmonn u np.), Teopus stHoreHesa (JI. H. ['ymunés u
1p.); TCHUXOCOLMallbHAs LUBUIM3aluoHHas mnapaaurma (3. @peiin, K. IOnr, M.
Henuuckuit u ap.); uaeu riodamucTuky, «bonbiioity, yHUBepcanbHOH M MHPOBOM
HCTOPHH.

B uncne npyrux, «pumocodus muBUIM3AIUN» TpU3BaHA OTBETHUTh HA PN
¢dbyHIaMeHTaNIbHBIX BOMPOCOB, Hampumep: 1. KakoBo Oynyiiee Haykd ¥ TEXHOJIOTHH,
KyJbTYpbl U UCKYCCTBa, OOpa30BaHUs U PEIUTHH, CEMbU U TOCYAAapCTBa, TpyAa U
OTIbIXa, OOIIECTBA M OKpyKawleld ero cpeasl? 2. B kakom HampaBieHUH OyAyT
pa3BUBaThCs HAayKa, pesurusi, Guiocousi, UICKycCTBO, IOPUCIPYACHIINS, SKOHOMHKA,
NOJIMTUKAa M Jpyrue riio0anbHble KylnbTypHble cucteMbl? 3. KakoBo Oyayiee
MOJIMTUYECKUX MPOLIECCOB, BOMHBI U Mupa? 4. Kak OyayT BBIIISLIETh TOPOAa, cela U
xwinma Oyaymero? 5. B kakoMm HampaBleHMH JBUXKETCs uyenoBeuecTBO? KakoBbl
rio0anpHble Mera-TeHAeHuuu Oynayuero? 6. JIomKeH JM MaTepHalibHBIM Mporpecc
CONPOBOXKIATHCS IPOTPECCOM NyXOBHBIM? 7. B KakOM HampaBJICHUM JOJDKHA WITH
DBOJIFOLMS MOPAIBbHBIX M 3TUYECKUX LEHHOCTEW? 8. Bo3MokHa 1M IUTaHEeTapHas
(rmoGanpHas, MupoBasi) HUBMIM3aUuA? 9. Bo3MOXHaA 1M yHUBEpCcajabHasl PEIUrusi?
10. K uemy Benér rioOanu3amusi, pa3BUTHE BBICOKMX TEXHOJOTUH U Ouo-
TexHosiornueckass peomonusa? 11. KakoBel Hawiydmie (opMmbl MOpaBieHUS U
rocyapcTBeHHOCTH? 12. Bo3MOXHa 1M 3KOJOTWYECKH, COLMAIBHO, KYJBTYPHO H
MICUXOJIOTUYECKH  ycToWumBas muBwian3auua? 13. Bo3moxHa au  rubenb
uuBuimzanuu? 14. Kakue ¢Gopmbl T100adbHOTO MEXKAYHAPOIHOTO YIPABICHUS
pasymMHbl u MopanbHbI? 15. Kak OyayT pa3BHBaThCS OTHOIICHHUS YEIOBEYECKOM
UUMBWIM3AIUM C JPYTMMH HOCHUTENISIMH pa3dyma (MCKYCCTBEHHBIM HMHTEJUIEKT,
oburtarenu apyrux miaHer u nap.) 16. KakoBo Oynyiiee OTHOIICHHM MEXIY
4eJI0BeueCTBOM U BeeneHnHoit?

«Dunocodusi MUBUIN3ALUNY, TAKUM O00pa3oM, MPEICTaBIsET cO00il 00iacTh
¢dunocopum, KOTOpast U3ydaeT CyIIHOCTh, IPUPOY, 3HAUEHUE, CTPYKTYPY, I'PAHULIBL,
a Takxe Haubosee o0IIKe 3aKOHOMEPHOCTH BO3HUKHOBEHUS U JUHAMHMKHU Pa3BUTHUS
(eHOMEHa MBUITM3ALIMK BO BCEX €0 MAHU(ECTALUAX.

BriBoaLI

1. CoBpeMeHHasi Hayka JOJKHA OCHOBBIBAThCA Ha aJCKBATHOM KapTHHE MUpA.
Havano XXI Beka xapakTepusyercst KpalHUM 000CTpPEHUEM MHOTUX MpoOiieM
Pa3BUTHS YEJTIOBEUECKON [IUBUIIN3ALUU.

2. OcHOBaHHasE aBTOPOM JaHHOM myOnukanuu ¢GyHIaMEHTaIbHAsg Hay4YHas
00JacTh «IMBUIIM3AIMOHUKA» CHOCOOHA MPENJIOKUTh aJeKBAaTHBIA aHAINU3 U
OCHOBaHHBIA HAa  HEM  psAg  peUIeHWH  TOpoOJieM  CTPEMUTEIHHO
rJI00aTN3UPYIOLIErOCs MUPA.
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3. C nenbio aeKBaTHOTO U3y4eHHUs HanOoJiee 00X CBOMCTB, XapaKTEPUCTUK U
aCTICKTOB COLIMOKYJILTYpPHOTO, COIIMO’KOHOMHUYECKOTO U
COIIMOIICUXOJIOTHYECKOTO ~ Pa3BUTHS  YeJOBEYECTBA HEOOXoAMMa  HOBas
dbyHaamMeHTaNbHas HayyHast 00J1aCTh — «(pritocopust IUBUITUZALIUI.
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HOBI'OPOACKOE BEYE — K BOITPOCY Ob UBMEHEHHUU
METOAOJIOI'MU U3YUYEHUSA KJIIOYEBOI'O 115
POCCUMCKOH UCTOPUU ®EHOMEHA: AJIbTEPHATUBA
BUOKOCMOJIOI'HYECKOI'O ITIOAXOJA

Koncrantun CTtanncjiaBoBuY XPYIIKI/II‘/'I1
Anartoanii BacniseBny KAPIIOB!

NOVGORODIAN VECHE -

ON THE QUESTION OF CHANGING THE METHODOLOGY OF
STUDYING THE KEY TO RUSSIAN HISTORY PHENOMENON:
AN ALTERNATIVE OF THE BIOCOSMOLOGICAL APPROACH
Konstantin S. KHROUTSKI

Anatoly V. KARPOV

PE3IOME. Aémopwi usznauanivHo He coznauiaomces ¢ mpaxmogkou Hoezopoockoeo
geye NPOCMoO KAk C80e0OPA3HOU (POpMbL 20CYOAPCMBEHHO20 YAPAGIeHUs, HO
ymeepacoarom (000CHO8b18aI0M, 00KA3LIBAION 8 C80eM UCCied08anuu), umo Beue
CMANo ecmecmeeHHbIM NPOsiGIeHUeM KaK pa3 aemoHomuo2o OpzanHuyucmckozo (8
acnexme memooonocuu uzyyenus — buoxocmonoeuueckozo) Tuna yusuUIU3aAYUOHHO20
yempoucmea u COYuoKyaIbmypHou axkmugHocmu. 30ecv Kwuaze (8vlosucaemviii u
ymeepoicoaemolil  Beue) sensemcs makou owce Opeanuueckou cocmasisaoujens
(DYHKYUOHATUCMCKOU  eOUHUYell  VHUBEPCAIbHO20, HO  2emepO2eHH020 MUpA-
KOCMOCQ), KaK u o060t Opy2oll y4acmuux oouecmseeHno2o npoyecca Beue. /[pyeumu
cnosamu, 6 nuye Kuazsa (u Opysux ynpasisiowux 1uy u ux opeaHos) oduecmeo
npuzHaem — ux  ocobvle  (BUPMYANbHble — —  NPEBOCX0OHble)  Kauecmsd
(hyHkyuonanucmexue nNOmMeHYUaibl) — K OCYWECMBAeHUI0  3hhHeKxmusHo2o
obwecmeenno2o ynpaenenus u oocmudicenus Ooweeo bnaza. 30ece omuemauso
NPOABNAEMCS CXOOCMBO OAHHO20 YCMPOUCMEA ¢ HAYYHOU U (hunocopckoti cucmemou
Apucmomens (8xnouas e2o0 NoOHAMUE O «HPAGUILHLIX» MUNAX 00UWEeCMBeHHOU
opeanuzayuu), kKomopas  (Hayuwviti Opeanuyuszm  Apucmomens) Kaxk pas
npeoHasHauen Ol  NO3HAHUS U NPAKMUYECKOU  peanuzayuu  noooOHO2O
(Opeanuyucmcrkoco) muna oouecmeeHHol 0peaHu3ayuu.

KIIFOYEBBIE CJIOBA: Hoszopoockoe eeue, buokocmonozcus, memoodonocus,
Opeanuyuszm, Apucmomens, norumus, Hooxpamus, Hoocghepa

' HoBropo/ckuii rocyapcTBeHHbIN yHUBepCUTET uMeHH SIpociaBa Mymaporo; Benukuii Hosropos,
POCCHA.
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ABSTRACT. Initially, the authors do not agree with the interpretation of the
Novgorodian veche merely as a particular form of government, but they claim
(substantiate, argue in their work) that Veche was the natural manifestation precisely
of the autonomic Organicist (in terms of methodological study — Biocosmological)
Type of civilizational order and sociocultural activity. Herein, Prince (who is pushed
and promoted, and validated by Veche) is the same Organic constituent (functionalist
universal agent, but of the heterogeneous world-cosmos), as equally any other
member of Veche social process. In other words, in the name of Prince (and other
selected by Veche individuals and managerial bodies) society recognizes their
distinctive (virtual — excellent) qualities (functionalist potentials) — to the
implementation of effective public administration and the achievement of Common
Good. There is clearly evident similarity of this type of social order with the scientific
and philosophical system of Aristotle (including his conception about the “proper”
types of social order), which (Aristotle’s scientific Organicism) is precisely tailored
and dedicated for studying and practical actualization of this (Organicist) type of
social organization.

KEYWORDS: Novgorodian veche, Biocosmology, methodology, Organicism,
Aristotle, polity, Noocracy, Noosphere

Cooepocanue cmamou

Beeoenue
1. BuokocMonornueckuii Moaxo/1 K u3ydeHutro Bonpoca HoBropoackoro Beue
2. Merononoruss HayyHOTrOo (ApucroTeneBckoro) OpraHunyd3ma Kak TpaJulius
OTEYECTBEHHOU KYJIbTYPBI
3. Bompoc o npupojze BeueBoro crpos B JpeBHel Pycu — m3ydaemblili B yCIOBHUAX
«pa30pBAHHON» CTPaHbI
4. Apucrortenb — O TPAaBWIbHBIX M HENPaBUIBHBIX (opMax O0OIECTBEHHOTO
YCTPOMCTBA
5. Hookpartust u Hoocdepa — kak aktyanbHbIe (POPMBI 0OIIIECTBEHHOTO YCTPOMCTBA U
rJ100aJIbHOTO Pa3BUTHS

5.1. Ilpuem «cymiecTBeHHOM MeTadopb» — ISl Pa3bICHEHUS BOZMOXXHOCTEN CO3/IaHuUS
MpaBUIbHBIX POPM OOLIECTBEHHOTO YCTPOHCTBA

3axnouenue
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TonnonpasHvimu epaxcoanHamu CHumanriucb My*ciuHvl c60000HbIe,
coeepuieHHoIemHue U He NOOYUHEHHble CeMelHO 81acmiu.
Yuacmue 6 Beue nonumanocw 6 opesneii Poccuu kak npaso,

a ne obszannocmy.’

BBenenue

ABTOpBI JaHHOTO UCCIENOBaHUs MpoxuBatoT B Bennkom HoBropone u, Xots u
HE SBJSIIOTCSI UCTOPUKAMU IO 00pa30BaHUIO — JUTMTENILHOE BpeMsi HHTepecytoTcs (U,
M0 BO3MOXKHOCTH, H3Yy4alOoT) BOMNPOCHI BO3HUKHOBEHHS U pa3BUTHUSA, a TaKKe
KyJIbTypHbIE OCOOCHHOCTH (YTO HEYAWBHUTEIBHO) TaKOro0 3aMeYaTelbHOTO U
VHUKQJIBHOTO HCTOPHUYECKOTO COIMOKYJIBTYpHOTO ¢eHomMeHa kak Homropomackoe
Beue (Beue). 3mech Takke MOXHO OTMETHUTh, YTO SIBIISACH HOBHYKAMHU B cdepe
HUCTOPUYECKOTO0 HCCIENOBaHUS (M 4YTO SIBISETCS MPU3HAHHBIM B OTHOIICHUHU
«HOBHYKOBY», a TaKK€ OMUPAsCh HA CBOC OMOMEIUIIMHCKOE OOpa3oBaHWE) — UM Ha
caMOM JieJie CIoJpy4yHee OOHApYKUTh HEKHE HOBBIC B3TJISAJbI U TOAXOILI B
OTHOIIEHHH TEMBI MCCJIEIOBAHUA. B 4YacTHOCTHM, MCXOMHOM YCTAaHOBKOM aBTOPOB
ABJIsSIeTCsl Tpu3HaHue (OTHoIIeHHEe) K Beue kak B mNpuUHIUIE K E€CTECTBEHHOMY
MIPOSIBIICHUIO TIPUCYIIETO (JPEBHE)PYCCKOTO CTPOSi B OpraHU3AIMK OOIIECTBEHHOU U
KYJbTYPHOU KU3HH.

CyliecTBEHHO, YTO aBTOPBl HE MPEANPUHUMAIOT LEJEH aHaau3a MIHUPOKOTro
cnektpa (B ONpEAENIEHHOM  MpEAMETe)  CYIISCTBYIONIMX  HA  CErojHs
MCCJIEIOBATENbCKUX JIAHHBIX U YCTAaHOBOK, W IO Pe3yJibTaTaM aHajiu3a (HO B pycie
OOILIETIPUHSATHIX TOJXO0/0B) — TMPOU3BOJCTBA BBIBOJOB U OILIEHOK B OTHOIICHUH
ucropudeckoro ¢enomena Homropojckoro Beue. HampoTuB, MBI mpexiae BCEro
CTpEMHUMCSI  TPOJEMOHCTPUPOBATH OYEBHAHBIM Tapagokc — HoBropoackoe
(npeBHEpYCCKOE) BeYe, B OTHOILICHUH KOTOPOTO Mbl MCIOJIb3yeM TepMUH «Beue» —
Beue gBnsieTcst NpoayKTOM €CTECTBEHHOTO COIMOKYJIBTYPHOTO PA3BUTHS CIIABSIHCKOW
UBUIM3AIUH (03 KaKOT0-JIM0O CYIMISCTBCHHOTO BIIMSHHS 3araJHOW ITUBUIIH3AIIH );
HO, TEM HE MEHEE — Mbl MCIOJIb3YEM Ha IPOTSIKEHUU IIOCIECIHUX CTOJIETUN
HCKJITIOYUTEIBHO (v B SKCTPEMAJILHO NOAABJISOIIEM 3HAYCHUN )
MCCJIEIOBATENbCKUE TOJIXO/bI, pa3paboTaHHble M MPUHAAJIEKAIIUE KaK pa3 K
(qyxepoiHOI) 3ana HOM TUBUIIA3ALINH.

B 5Toil CBA3M, Hamlen TJIaBHOM 3a1a4e€d BBICTYIIACT MOMNBITKA BBIIBUHYTH
(0003HAYNTH KOHTYPHl ¥  OMNPEJCIUTh OCHOBHBIC TMPUHIIMIBI) HOBOTO —
buokocmonornueckoro — MCCIeA0BaTENBCKOTO MOAX0Ja, OCHOBOIIOJIOKEHHOIO Ha
€CTEeCTBEHHBIX (KOCMOJIOTUYECKUX, IIMBIIM3AUOHHBIX — 111 HOBropojackoro Beue)
OCHOBAHUSIX.

1. Buokocmosiornyeckuii Noaxo1 K u3y4enuio sonpoca Hosropoackoro seue

B  nepByto  ouepenb, TpeOyeTr  CBOEro  pas3bsCHEHHS  3HAUYCHHE
«bMOKOCMOJIOTUYECKON  TTO3ULMW», HCIOJABb3YEMOM B  HM3YYEHHMHM  BOIpoOca
«HoBropoackoro Beue» (Beue). OcHoBHbIE Tienu W 00JacTh JACSTEIHHOCTU

2 DHIMKIIONE AMYECKHUil cioBapk: B 86 T. / coct. ®.A. Bbpokrays, N.A. Edpon. CII6., 1892. T. 14,
c.692.
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buokocmonornyeckoit  accoumanuu  (BKA), co3maHHol < nmns pa3BUTHA
BbroKOCMOJIOTHYECKOTO MO/AX0/1a B COBPEMEHHOM HayKe M MPAKTHKE — MOJAPOOHO
M3I0KEHBl HA CaliTe ACCOLMALHMHS, a TAKKe B MaTEpHANaX ©¢ OMIMHIBATBHOTO
xypHaia “Biocosmology — neo-Aristotelism™*.

B or1oit crathe, MBI OOpalllaeM BHUMaHUE Ha TO, 4yTO buokocmoiorus (kKak
dbopma HeO-ApHUCTOTENU3MA) 3aHUMAETCs B TMEPBYIO OYEpelb IMOCTPOECHUEM
3 PeKTUBHON CHCTEMBI pallMOHAILHOTO (HayuHoro u ¢unocodckoro) 3Hanusa. B To
&Ke BpeMs, caM ApPHCTOTEIN3M (CO CBOMM OCHOBAaHHWEM B HAay4YHOU W (UI0CO(CKOU
(cymep)cuctemMe  palMOHAIBLHOIO  TMO3HAHUS, CO3JaHHOM  Apucroreinem) —
paccMaTpuBaeTCs HamMd B NEPBYIO odepeab Kak Tum (M mpuMmep) LEITOCTHOTO
MMOCTPOEHHS HAYYHOTO (OpraHI/IuHCTCKoro5) 3HAHHS.

B uenom, BKA peammsyer Tpuamomorudeckuili moaxoa K HM3Y4YEHHIO 1000
cdepbl peadbHOro0 MUpa, BKIOYas U c@epbl MO3HABATEIBHOW JAesITeNbHOCTU. B
OTHOULIECHUU K COLIMOKYJIbTYPHBIM nporeccaM, Tpuanuueckyio (n
Tpuanonorudeckyro) CTpyKTypy U JUHAMUKY (COIMOKYJIBTYPHOTO) MUpa OTKPBUI U
nokazan (B cBoeM (eHOMEHaJIbHOM TMpousBefeHuu «ColMaibHas U KyJIbTypHas
muHamuka»®) Ilutmpum  AnexcasmpoBud  COpOKHMH. [ GHHANBHBI — PYCCKO-
aMEpUKAHCKUI y4YeHBIM J0Ka3aJl TPOWCTBEHHYIO CTPYKTYpY OOILECTBEHHOTO U
KyJIbTYpHOTO MHUpa — IIOCTOSHHOE M OJHOBPEMEHHOE CyllecTBOBaHME Tpex
ABTOHOMHBIX THUIIOB CYNEpPCUCTEM (HE3aBUCUMBIX JIPYyr OT Jpyra, HO CBS3aHHBIX
JTUHAMUYECKUMU WM LHUKIUYECKUMHU B3aUMOOTHOIICHUSIMU B HMHTEpEcax pa3BUTHUS
BCErO IIEIOCTHOIO OPraHM3Ma M €ro BONIOIMH-OHTOTEHE3a' ), KakIas H3 KOTOPHIX
OXBAaThIBAET CBOMM THIIOM CYIIECTBOBaHUSA (M pPAUUMOHAIBHOIO TOHMMAaHUS U
00BsiCHEeHHs) Bce c(hephl OOIIECTBEHHON U KyJIbTYpHOU >ku3HU. B npakTike BKA mbI
MbITAEMCSl PACIPOCTPaHUTh TpHaToIOrHYecKuil MoAXo ] Ha u3ydyeHue Bcex chep (u
YpOBHEH) JKU3HH M PEATbHOTO ((PU3NIECKOro, OT APHCTOTEIIEBCKOIO TA (QUGIKA —
«ecTecTBeHHBIC Bem») mupa (Kocmoca).

3 Caiitr BKA — http://www.biocosmology.ru/

* Caiir Kypuama: http://www.biocosmology.ru/elektronnyj-zurnal-biokosmologia-biocosmology-
neo-aristotelism

> MBI HCIIOJB3YEM TEPMUH «OPraHMYECKHii», KOT/Ia XapaKTePH3yeM GHYmpeHHIe CYOCTaHIHATbHbIC
(1BUXKyIIKe) cuiibl (MIPUYMHBI), KaK M IEJOCTHYIO OpPraHU3alMi0 H3y4yaeMmoro IhpeaMmera (4To B
MEPBYIO OYepeb U OTINYAET CYObEKTa JKU3HHU OT MPEIMETOB HEKUBOW MPHUPOJbI); B OTHOIICHUU
Ke 1es1ecoo0pa3HoOi JIeATeIbHOCTH YeoBeKa M OOIIeCTBa, M aJeKBAaTHBIX HAYYHBIX MOAXOJIOB U
crmoco0oB (K WX HW3YyYCHUIO) — MBI MPEINOYATACM MPUMEHATh TepMHH «OpraHuiusm» u
«OpraHuLIUCTCKUANY.

® Sror TpyA, B 4-X ToMmax, BepBble ObLT onmyosnkoBaH B 1937-1941. Toraa, pycckuil yueHbli yxe
Obu1 B W3rHaHWM (W3 coBeTcKoMl Poccum) u sBisiics nekaHoM cosfgaHHoro uMm (B 1931r.)
couuosiornyeckoro (axynprera ['apBapackoro yHUBepcUTETa; U IEWCTBOBAI Ha CPE/ICTBAa HAYYHO-
ucclieoBaTeNbckoro rpanrta, noixydeHHoro B CHIA. Takum oOpa3oM, B 3TOT HEPUOJ CBOETO
TBOpYecTBa COPOKHUH y’K€ JENCTBOBAJ KaK pyCCKO-aMEPUKAHCKUN YUEHBIN.

7 TepMHH «OHTOTEHE3» BIICPBBIC MOSBHIICS B GHONOTHH, TI€ TPOLECC PA3BHTHS WHIHBHLYATLHOTO
OpraHM3sMa Ha BCEM MPOTSHKEHMM €ro JKH3HH (KaKk COBOKYNHOCTh IpeoOpa3oBaHUM,
NPETEPIIeBaeMbIX OPraHU3MOM OT 3apOXKJICHHMS JI0 KOHL@A OKM3HHM) IIONYy4YMJ Ha3BaHUE
«OHTroOreHe3a» (TepMHH BBeJIeH HeMEIKUM Onosorom J. ['exkenem, B 1866 1.).
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KiroueBoit MOMEHT B HaIlleM ITOJIXO0JE COCTOUT B TOM, 4TO co3manHas 2400 et
Hazax ApucroreneBckas (cymnep)cucrema HaydyHoro OpraHusma MpeACTaBIIsSIET
(IOMHMO CBOETO BEJIHMKOTO COJAEPKATEIbHOTO HAMOJHEHUsI) — TakKe U TJIABHBIM
oOpazoM Tun OprasuiucTCKOro 3HaHHS, T.€. CBOM COOCTBEHHBIE (B (Qopme
KOHKPETHBIX TPHUHIIMIIOB, MOHSATHH, KOHLENTYaJIbHBIX OJOKOB) 3THOJOTUYECKHE,
THOCEOJIOTUYECKHE,  METOAOJOTHYECKUE, AaHTPOIOJIOTMYECKHUE  OCHOBAaHUA U
OpUHIUIBL  3QQPEKTUBHOW TO3HABATENbHOW U  MPAKTUYECKOW JEATETHbHOCTH.
CoOOTBETCTBEHHO, B pe3yibTaTe — Tun HaydHOro OpraHuIMCTCKOTO 3HAHHUS HUMEET
CBOIO coOcTBeHHYIO0 buo-¢usuky, buo-mMeradusuky, 5BOIIOINUOHHYIO TEOPHIO,
KOHIENINK T7I00ambHOTO 3HaHUs, U T.1. Bo Bcex ciyuasix, cienyeT BBIICIUTh TPU
CYILLIECTBEHHBIX MOMEHTA:

1. Kak pa3 HayuyHblii OpraHunm3m ApHCTOTENS BBICTYNHJ OCHOBAHHEM IS
CO3JaHUsI BCErO COBPEMEHHOTO 3/1aHUsl HayKu (ApHUCTOTENh — MPU3HAHHBIA BO BCEM
MUpPE «OTEI HAyKn»);

2. B To xe BpeMs, ApUCTOTENEBCKUNM Hay4dyHBIM Opranunmsm (Kak 1eTOCTHBIN
camMoCTOSITeNbHBIM  THIT  OCYIIECTBIIEHUST HAyYHO-NPAKTUYECKON J1€ATEIbHOCTH)
ABIIIETCA (XOTd M TMOPOAMBIIKMM), HO IIOJHOCTHIO TPOTHUBOIOJIOKHBIM HBIHE
JOMUHHUPYIOLEMY T.H. «HAYYHOMY METOJY», OCHOBAHHOMY Ha MHPOBO33PEHYECKOM
Hyanu3me, AHTPONOUEHTPU3ME M IMPOU3BOJHOM METOAE MAaTEeMaTUYECKOIro
bu3uKaIu3Ma.

3. OcHOBHOW Ha CETrOAHsS SBISAETCA TMpobjieMa  «KOCMOJIOTHYECKOM
HEJIOCTATOYHOCTH», T.e. Apucrorenusm (buokocMomnorusi, Kak THI 3HaHHS) B
MHUPOBOM KyJIbTYPHOM HCTOPUM OKa3zaJcsi YHAJI€HHbIM (B CBOEM IIEJIOCTHOM,
Hay4yHoro OpraHunusMa 3HaY€HUHW) U3 HAYyYHOW M MPAKTHYECKOW NEeATEIbHOCTH; B
pe3ynbTate ecTecTBeHHOHay4yHoe (OpraHuIMCTCKOE) MOCTH)KEHHE IPOIECCOB
Pa3BUTHS M DBOJIIOLMM  PEaJbHOTO MHpa CTAHOBUTCS HEBO3MOXHBIM, TOYHEE
HEJOCTYNTHBIM U HEOCYIIECTBUMBIM, IOCKOJIbKY HEMOJIEPKUBAEMbIM (HAy4YHO-
oOpa3oBaTeNbHBIMHU) TOCYIAapCTBEHHBIMU CTPYKTypaMu coBpeMeHHOH Poccun u
MUpa (M YTO CEroJHS CTAHOBUTCS HE MPOCTO KPUTHUYECKHM, HO U MPSIMBIM
yrpoXKawimuM  (akTopoM JIT  O0€30MacHOro ®  OJIaromoJIydHOTO  Pa3BUTHS
COBPEMEHHBIX COLMOKYJIBTYPHBIX U 3KOJOTHYECKUX MTPOLIECCOB).

Hpyrumu crnoBamu, 2400 net crmycTs TosiBICHUS (EHOMEHATBHBIX HAyYHBIX
CBEPLICHUI I'PEYECKOro I'€HUs — HAYYHBIM MOAXOJ K W3YYEHHUIO PEAJbHOIO MHpa
pruoOpes MPOTUBOIIOJIOKHOE 3HAUEHUE (110 OTHOIICHHUIO K HaydHOMY OpraHulu3zMy
ApucroTens), npuyeM (3TU TPOTHUBOIOJOXKHBIE YCTAHOBKH) MUMEIOT B HACTOSILIEM
JOMHUHHpYIOLEe (CKOpee TUKTYIOLee, HE JIOMYyCKalollee CYUIECTBOBAHUE IPYrUX
¢dbopm 3HaHMS) 3HaUeHUE. TeM He MeHee, KaK 3TO SICHO MPOJAEMOHCTPUPOBAI B CBOMX
UCCIeOBaHMUIX yxe apyroil (pycckmii) renmii ITutupuma CopokuHa — moAoOHbIE
MeTraMopdo3bl (32 HCKIIOYEHHUEM CBOMX KpalHUX (OpM) SBISIOTCS BIIOJIHE
3aKOHOMEPHBIMHM W COOTBETCTBYIOT €CTECTBEHHOMY XOJy COLIMOKYJIBTYPHBIX
npoueccoB. Kak packpbur CopokrH, pa3BUTHE 00IIECTBEHHOTO U KYJIbTYPHOTO MHUpa
[IPETEPIIEBAET JUHAMUYECKOE M LHUKIWYECKOE PA3BUTHE, MPOU3BOIS PETYJISIPHBIE
CMEHBI (B TOM YHCJE TOJSAPHBIX — MPOTUBOIOJIOXKHBIX) IUKIOB (3MOX) B CBOEM
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Pa3BUTHH, OXBATHIBAIOIINX BCE C(HEPhI COMTMOKYIBTYPHOU XKU3HU, COOTBETCTBEHHO U
Hay4HYIO chepy.

Takum (ecTtecTBEHHBIM) 00pa3oM, HayuyHbIii Opranunusm Apucrtorens (u
coBpeMeHHass (opma storo Tuma mnozHanus — bHokocMonorusi) — mpeacTaBisieT
coboii W (QyHmaMeHTaIbHBIM (11 BCEH MHPOBOM HAyKH), M IOJHOCTBIO
PaBHONPABHBIM HMCCIIEIOBATEIBCKUA MOAXO0J (B OTHOIIEHHMHM K COBPEMEHHOMY
«HAYYHOMY METOAY», HWCKIIOYAIOUIEMy MEJEABUKUMBIE TPUYUHBI U3 CBOEH
OTHOJIOTMM W METOJOJIOTHH), XOTsA OpraHumm3M Ha CETOMHA W HE SBISCTCS
JTOMHUHHUPYIOIAM THUTIOM TTO3HAHUS.

Jlns myumiero Bocnpusitys (HayuyHoro OpraHunn3Ma) ApuUcToTeneBckoro Tuma
MO3HAaHMS, MW COOTBETCTBEHHO HCHOJIb3yeMOM HamMu «buokocmonornueckon
MO3UIIUU» — MBI TOATOTOBUJIM CPAaBHUTEIBbHYIO TaOmuIly. 37eCh, B OTHOIICHUU
OCHOBHBIX KPHUTEPUEB MPEACTABICHBI PA3BACHSIIONINE 3HAYCHUS, COOTHOCHUMBIE C
JIBYMS  MPOTUBOIOJIOKHBIMA ~ TIOJIFOCAMH  3HAHUS: HBIHE  JOMHUHHUPYIOIIETO
MareMatuyeckoro du3nkain3Ma, U UCIOJIb3yeMOro HaMHU HaydyHoro Opranuimsma
(buokocmomnorun). Cpazy creayer M00aBUTh, YTO TPEThs (MPOMEKYTOUHAsI) —
WNurerpanucrckas — cdepa 3HaHUS MUMEET Ha CerofHs (corjacHo BbIBOjOB [L.A.
CopoKHHa, B CHIy €€ 9BOIIOLHOHHON [MHAMUKH) KaK pa3 JOMHHHpYIOIICE
3HAUEHHE, YTO TaKXKe OTPaXKEHO B UEIAX pPa3BUTHUS bBHOKOCMOIOTrHYECKOM
accolualuy.

Hwxe npuBoautTcs Tabmuua CpaBHEHHS MaTeMaTHYeCKoro (aOCTpaKTHOrO,
uaeanuctuueckoro) ®dusukanusma, U HaydyHOTO ((PaKTHYECKOro, 3MIUPUYECKH
nocToBepHOro) OpraHumusma’:

Tabn. 1.

CpaBHe}me MaTteMaTndeckoro @usukaiuzMa u HAY4YHOT O OpraHnumMa

Kpumepuu cpasnenus

Mamemamuueckuti Pusuxarusm Hayunwviti Opeanuyuszm
3nauenue Kocmoca
Kocmoc (space) — 310 yHu(UIIMpOBaHHOE Kocmoc (Kosmos) siBisietcst Oprannueckum,
¢bu3nvecKoe MpoCTPaHCTBO (IIyCTOTA, CaMOPa3BUBAIOIIUMCSI LIEJTBIM, KOTOPBIH
3aMoTHeHHAs MaTepUaIbHBIMU YaCTULIAMU | IPUHIUIHAILHO TETEPOTeHEH — TUHAMHUYECH,
Y TIOJISIMU ), TOMOTE€HHOE, 0ECKOHEUHOE B HUKJINYEH, OUTOJIsIpeH (Te Kaxaas Bellb UMeeT
MIPOCTPAHCTBEHHOM U BPEMEHHOM cepbl HOTEHIIMOHATFHOTO U aKTYalIbHOTO
M3MEPEHUH, TUIIEHHOE KU3HU U CYIIIECTBOBAHUS ¥ H3MCHCHUSI-PA3BUTHSA),
[EeIBUKUMBIX CHII uepapxuueH, GyHKIMOHAIEH (KaX/aas Belb HMeeT
CBOIO IIPUCYIYIO (G YHKIUIO), IMMAHEHTEH U
LEJIEABMKUM (BCE MPOLIECCH CAMOPA3BUTHUS Bellei
YCTpPEMJICHBI K eTMHOMY LIeHTpYy — Kocmuaeckomy
Hycy)

8 o
Maz1 HaMCpCHHO BBOJUM TCPMHUH <«OBOJIOIHUOHHBIN» B KOHTCKCT HCCICAOBAHUS, IMOCKOJIBKY

IMpU3HAacM Ha NPUHOUIIMAJIBHOM YPOBHE, 4YTO MHpOBOﬁ mponecc COMUOKYIbTYPHBIX U3MEHEHNN
MMEET €CTEeCTBEHHBIM 00pa3oM KaK CTaJM{ NPOIUIOT0 M HACTOAIIETO, TaK U E€CTECTBEHHOTO
(?BOJTIOIIMOHHOTO0) OYIYIIIETO B CBOEM Pa3BUTHH.

® Iogpo6Has xapakTepucTiKa TpeX THIIOB aBTOHOMHBIX [IO3HABATEIBHBIX C(ep 1aHA B ABTOPCKUX
paborax: Xpymkuii 2012, Khroutski 2013.
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3nauenue pazyma

BepxoseHcTBO co3HaHusa Yenoseka,
CO3JIAIOIIEr0 3aKOHBI ‘I TOJYMHEHUS
IPUPOJIBI — C LENbIO €€ TIOKOPEHUS U
YIIOBJIETBOPEHMSI IIPAB U CBOOOJ YesIOBEKa.
OCHOBHBIE 3aKOHBI — «BBIKUBAaHUE
HauOosee npucrnocobaeHHbIX (‘survival of
the fittest’) u mpuopureTa mpas u cBOOO
JMYHOCTH — UMEIOT
AHTPOTOIEHTPUCTCKYIO CYIITHOCTh

Bepxoencto 3akoH0B [Ipuposast (Kocmoca),
umeroniee AHTpornoKocmucrckoe ocHOBaHue, rie
pa3yMm BBICTYIAET BCETO JIMIIb HUHCTPYMEHTOM
(byHK1IKCH) YenoBeKa (KakK U JI000TO APYTroro
HeoTheMiieMoro Opranudeckoro anementa Kocmoca
— o01ecTBa, MMMBUIIM3AIMHI) B TIPOIIecce
DYHKIIMOHAJIMCTCKON caMOpean3aliuy UHINBUAA

3nauenue I[lpupoowt u Kocmoca

[Tpupona umeer HU3UKATHCTCKOE
BBIPQKEHUE U OTHOCUTCS TOIBKO K
SIBJICHHSIM U TIpolieccaM Ha 3emiie, Toraa
KaK KOCMOC — 3TO BHETIPHPOJIHOE
(BHE3eMHOE) IyCTOE MPOCTPAHCTBO (Space),
3aI0JTHCHHOE MaTepPUAILHBIMU TeJIaMHU

[Tpupona u Kocmoc — TOX1€CTBEHHBI, M BBIPAKAIOT
co0oii Becenennoe Opranndeckoe 1enoe

Omuonozus

TpeX-HpI/I‘H/IHHaﬂ 9THOJIOI'usd,
HCKIIo4Haromas nejaCaABUXUMbBIC IPUYIHNHBI

YeTpIpex-IpUUUHHAS STHOJIOTHS, C BEIYIIMM
3HAUEHUEM BHYTPCHHUX MPHUCYIIHUX ICIICIBUKIMBIX
(rereporenHbIxX) npuuuH: c.efficiens, c.finalis, et
c.formalis-entelecheia

Tnoceonocus

OnucreMoorus Ayainusma — CyObeKTUBHO-
00BEKTUBHOE [T0O3HAHNE MUPA, OCHOBAHHOE
Ha [yanucTckom pa3aeneHu CO3HaHUS
YeJI0BEKA U OKPYKAIOIIErO
¢usukanucTckoro Mupa; u
(byHIaMEHTaIbLHOTO UCTIOIb30BaHUS
MaTeMaTHYeCcKoro (T.e. abCTpakTHOTO,
UACATMCTUYECKOT0) aHaN3a, JUIs
OIMCAHMS U OOBSICHEHHS BHEITHUX
(OOBEKTUBHBIX) PU3NYECKUX SBICHUI

buokocmonoruueckuii peasin3m — CyObekT-
CyObekTHbIN cioco0 Mo3HaHMs, B paBHOI Mepe
3aJ€UCTBYIOIIMI TP OCHOBHBIX BHJIA MIO3HAHMS:
OMIUPUYECKOT0 BBIABICHUS (PAKTOB (M MMOTyYSHHS
0a3bl JaHHBIX 110 U3y4YaEMOMY BOIIPOCY); Ha 3TOM
OCHOBE IHTYUTHMBHOIO CXBAaThIBaHUS BHYTPEHHEN
LEJIEeIBUKUMON CYIIIHOCTH N3Y4aeMOT0 SIBJICHUS; U
MOCJIEAYIOLIETO POBEACHHS PALlMOHAIBHO-
JIOTUYECKOTr0 aHAJIN3a U KOHLENTYaJIbHOTO
KOHCTPYHPOBAHUS pe3yIbTaTOB U3Y4YEHUS JaHHOTO
BOIIpOCa

Memoooniozus

T.H. «Hay4YHBI METOA», TJI€ C OCHOBOM B
[TInmaronoBckoM [lyanuzme u
AHTpPONOLIEHTPU3ME OCYLIECTBISAETCS
METOO0JIOIUA MaTEMaTHYIECKOI'O
dusnkanu3Ma (CIIUCHTU3MA, TTO3UTHBU3MA)
n MeTO)IOJ'IOI‘I/I‘-IeCKI/Iﬁ UHAUBUAYAIU3M

C ocHoBanueM B ApucroreneBckoM I niaemoppuzme
1 AaTponnoKocMmusme — ocyImecTBiIsieTcst
Oynkuuonanucrckuit Opranunmsm u Hoocdephsiit
YHUBEPCAIU3NUPYIOLINI 3BOJIIOLMOHU3M

CyWHOCI’nb UCCe008amenbCKo20

npoyecca, ¢ 21A8HOU Yeablo 0OHAPYIHCEHUS

YHUDUIHPYEMBIX TO3UTHBUCTCKHUX
CTPYKTYpPHO-() YHKIIMOHATbHBIX JIEMEHTOB,
U UX «JIMHEUHOW TUHAMHUKWY BHENTHUX

buopeanuctruueckoro oOHapyXeHHs] BHYTPEHHHUX
NPUCYIINX («HEIWHENHBIX») AEHCTBYIOIUX CUJI, B
KOHEYHOM UTOT'€ CBOJAMMBIX K HHJIWBHUyaJIbHOU
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(bUBUKATMCTCKUX OTHOIICHUH (B TaHHOMN koHctutyiuu (KocmobuoTumnonorun) u

M3y4aeMoi 00J1acT), OCYIIECTBISIEMbIX HA | «OHTOT€HETUYECKON YHTEIEXHUHY; i ONEPATUBHO
OCHOBAaHMHW MAaTEMaTHYECKOTO aHAIN3a U JCUCTBYIOIINX IeJIeABIKUMbBIX ipuunH c.efficiens et
AHTPOTIOLIEHTPUCTCKHUX TIOJIXOJI0OB c.finalis — B mporeccax TMHAMHYECKOTO
(oHTOMOTHIA) UKIMYECKOTO CAaMOPAa3BHUTHUsI JAHHOTO CyObeKTa

Tonooicenue uccnedosamens 6 Kocmoce

Buemnero vabmrogarens u Buaytpu Opranunueckoro
AKCIIEPUMEHTATOPA MO0 OTHOLICHHUIO K (camonBomononupytomiero) Kocmoca
MaTepHaIbHOMY ((PU3NIECKOMY) KOCMOCY

Anmpononozus
UYenoBek paciieHHBaETCsl Kak OMo- Yemnosek aBugercs buo-Comno-Kocmuctckum
COILIMAJIBHOE CYILIECTBO — OMOOPTaHU3M, WHIWBHUIOM, 00JIaaI0ONINM COOCTBEHHOU MpuUCyIIei
OOIIIECTBEHHBIN JCATENbh U YHUKAIbHAS DyHKIIMOHATMCTCKON MUCCHEl (Ha3HaUYEeHHUEM) B
JIUYHOCTb, IPOTUBOCTOSIAS U YCTIEIIHO €IMHOM YHHUBepcaTbHOM OpraHUIIMCTCKOM MUpE-
ajanTupyromasics K okpyxaromieii cpene (u | Kocmoce; u kto 065aaeT paBHOM CYIIHOCTHIO
MOAYUHSIIONIAS €€ CBOMM MOTPEOHOCTSIM), MakpokocMa (paBHOTO B CBOEM 3HaueHUU buocdepe,
OIMUPAsCh HA CBOE CO3HAHME O6mectBy u KocMocy B 1iesnom)

Du3zuonozuyeckas memaghopa

niporieccoB CHa — €CTECTBEHHOTO @yHKIMOHanMCcTCKon LlenenBmxumMon

Jlyanu3ma (JUIIEHHBIX BHYTpEHHEH BoapcrByromieii (kak npaBuio, npodeccuoHaIbHON
LEJIEeIBUKUMOCTH ), U B 3TUX YCIOBUSIX WJIA TBOPYECKO) aKTyann3upyromei 3¢ hekTnBHON
YHU(PUIIUPOBAHO HALIEJICHHBIX Ha JIeATEIbHOCTH

noTpe0IeHne pecypcoB, POCT U Pa3BUTHE

MOTEHIMAJIOB

Ocnogononazarowue unocogckue cucmemvl U HayuHble OOCMUNCEHUS,
ompascarouyue noJIAPHuLE UCCIe008aMeNbCKUe N00X00bl

[TnaTtonoBckuii dyanusm (Mneanusm) u Apucrotenesckuii ['mnemopdpusm (Harypamusm,
MHOTOYHCJIEHHBIE TOCIIEYIOIINE Peanusm, Oprannnmsm) u AatponoKocmucrckue
(AHTpOTIOLEHTPUCTCKUE U Hay4yHble U QUIOCOPCKUE TOCTHKEHNUS,
MaTeMaTHYecKOro (hu3MKaInu3ma) IIPEUMYILIECTBEHHO CBOMCTBEHHBIE ISl POCCUNCKOMN
JOCTHKEHUS 3ana HoN HaAyKU U KYJIbTYPHOH TPaJALIAN

¢dunocopun

2. MeTon0Ji0rusi HAY4HOro (ApHCTOTENeBCKOr0) Opranuuu3mMa Kak TPaaulus
0Te4YeCTBEHHOM KYJIbTYPbI

Takum o00pa3om, HaMu 0c000 (M CYIIECTBEHHBIM 00pa3oM) MOIYEPKUBACTCS
MOJIO’KEHNE 0 HEOOXOAUMOCTH MPUMEHEHHS] 0COO0r0 METOA0JI0TMYECKOro MOIX01a —
CIOCOOHOTO K packpeiThio (eHomMeHa HoBroponackoro (IpeBHEPYCCKOro) Bede Kak

YHUKAJIbHOMN hopMBI OpraHU3alNH yIPaBJICHUS 00IIEeCTBEHHBIMHU
(COMOKYIBTYPHBIMH) TIpoOIleccaMd. B 3TOM Toaxojae MBI BBIABHTAEM TE3HUC, YTO
JIpeBHEpPYCCKOe Bede (OT CT.-cllaB. Brmmb — «COBET») MPEACTaBIseT coOoi

YHUKAJIbHYIO aBTOHOMHYIO (2 HE MPOCTO «CBOEOOPA3HYI0», B aHAJIOTUU U CPABHEHHUU
c 4yeM-T0) (opMy OOIIECTBEHHOIO YIMpaBJICHUS, KOTOpas B Haubojee SIPKOM BHJIEC
Obima mpeacTtaBieHa B Howropojackoit pecmnyOnuke. Vctopuku —matupyror
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cymectBoBanre HoBropoackoro Be4eBoro ctposi nepuojaom ¢ 862 r. (0T MOMEHTa
3aKJII0YEHUs] AOroBopa ¢ KHs3eM Propukom) go 1478 1., Korma MOCKOBCKHE Oosipe
(mox pykoBoactBoM MBana |ll) MOTHOCTBIO JIMKBUAUPOBAIM HOBIOPOJICKOE
caMOyIpaBJIEHHUE, YCTPAHUB M HOBIOPOJCKOE BEYE, U J1aK€ OTIPABHUB CAM BEYEBOM
kosiokoJs1 HoBropoaa B Mockay.

Ha camom nene, B pycie 3amagHbIX MEHHCTPUMOBBIX MapaaurM (M OCHOBAHMIA
JUISI OLIEHKM MCTOPUYECKOTO TIpoliecca B IEJIOM), BKJIIOYAash XapaKTepHbIN s
COBETCKOIO TepHoja 3amajHblii MAapKCHUCTCKMH moaxold, HOo ¢ 1990-x rr., ¢
UCIIOJIb30BAHUEM YK€  OCHOBHBIX Uil  3amaja  aHTPONOLEHTPHUCTCKUX
(IeMOKpaTHYECKUX) YCTAHOBOK — SIBIISICTCSI BIIOJIHE 3aKOHOMEPHBIM, Hanmpumep (Kak
mo MHeHUIO akajemuka B.JI. SIlauna), uro HoBroposackas «0osipckast peciyOimkay ¢
€€ «BEYEBBIM CTPOEM» BBbIpaXkana, Mo CyTH, (eoJanbHbIC OTHOIICHHS U CIYXKHJa
JTUIIs (POPMOM YIIPaBICHUS V1T OTPAHWYEHUS BJIACTU KHS3S. 3/1€Ch, B IPUHITUIIC, MBI
HaOmogaeM  Merojposiorudyeckuit  (yxke — aHTH-OpraHuiUCTCKUM M aHTH-
brokocMmonornyeckuii) MoOUCK gHewHer IPUIUHBI (MTOJO0O0HBIN MoAX0 ] 6e3pa3ieTbHO
TOCIIOJICTBYET B COBpEMEHHOW 3amajHoil HayKe), KOTOpblii Obl cMor (Iomor)
OOBSCHUTH JAHHBIM COIMATBHO-UCTOpUUECKU PpeHoMmeH. Takum 00pa3oM, BHE TOJIA
3pEHUSI MCCIENOBATENECH OKAa3bIBAKOTCA 6HYMpEHHUe TPUYHUHBI, KOTOPbIE B PaBHOMN
Mepe (M ONpeessIIoieM 3HAYeHUH ) MOTYT CIIY>KUTh BEIYIIIMMHU I BOSHUKHOBEHHSI
U caMopeasin3aiu (CyleCTBOBAHUS) 3HAYUMbBIX UCTOPUUYECKUX (M IBOJIFOIIMOHHBIX )
npoueccoB. Hukornma He cneayer 3a0biBaTh, YTO Mbl MMEEM B CBOEM apceHae
3aMEYaTeIbHOE HAY4YHOE OTKPBITUE M CTPOMHYIO TEOPUI0 JAUHAMUYECKOTO H
LHUAKIMYECKOTO Pa3BUTH COLMUOKYJIbTYpHbIX mponeccoB II.A. Copokuna, 1€
yOeIUTEeNbHO  NPOAEMOHCTPUPOBAHO  BEAyIIE€  3HAYEHUE  UMMAHEHMHOU
Kay3anbHOCMuU B TIPOUCXOXKACHUM, OPraHU3alMi U JUHAMUYECKOM (M LIUKIMYECKOM)
M3MEHEHUHU (Pa3BUTHUH) COLUAIIBHBIX U KYJIBTYPHBIX MPOIIECCOB.

B 1nenom, BbIIeaSEMBIE HaMHM  KJIHOUYEBOM METOJOJIOTMYECKUN MOMEHT
3aKJIFOYAETCSl B TOM, YTO W3 MOJSl 3PEHUS COBPEMEHHBIX YUEHBIX YCKOJIB3HYJIU U
MepecTaii  CIY)XUTh pPabO4YMM amnmapatoM Jit000TO HCCIEAOBaHUS OCHOBHBIC
MPUHITUIIE ApUCTOTENEBCKOrO HaydHoro Opranuiiusma (mpu TOM, 4TO0 APUCTOTEIb
MIpU3HAH BO BCEM MHPE KaK «OTEL», T.€. OCHOBATEIb COBPEMEHHOW Hayku). B
YaCTHOCTH, JTaHHBI MOMEHT XapakrtepeH u mis TpynoB IILA. CopokuHa (XOTH W,
napajioKCaAIbHBIM ~ 00pa3oM,  CIIOHTAHHO  BBIPAXKAIOMUX  COOOM  MCTHUHHBIN
Apucrtorenusm, T.e. HaydHblii Opranunusm). B 1o xe Bpemsi, COpokuH yOeauTEIbHO
PAcCKpbUI, YTO MOMUMO COJIEP>KATEIbHOIO HAMOJIHEHUS] TEOPUN WIIHM, B LEJIOM, TOU
WIM WHOW COLUMOKYJBTYPHOM HMCTOPUYECKOM OIOXM — CYIIECTBYIOT TAaKkKe
(BHEBpEMEHHBIE) munwvl TMO3HAHUS, Ha3biBaeMble COPOKHHBIM KaK «CYNEPCUCTEMBI»,
KOTOpbI€ (3TH OCHOBHBIEC THIIbI) OXBATHIBAIOT BCE (POPMBI U BUJIbI OOILIECTBEHHON U
KyJbTYPHOM >KU3HM B I1eJIoM. B KOHeuHOM wuTOore, kKak oOocHoBan I[lutupum
AJIeKCaHJIpOBUY, TAaKUX «BCEOXBATHIBAIOIIMX» CynepcucteM (TumoB) Tpu: naBe
noysipHble  (KaKk pa3  ymopaBisiemMble  JMOO BHENIHUMH, JHOO BHYTPEHHUMH
MIPUYMHAMH ); U OJTHA IPOMEXYTOUHas (cpenHsisi) — MHTerpaibHas — cynepcucTeMa.

B cBowo ouepenp, mo Copokuny — moboit Huterpansubii T CKCC (Tun
CounoKynerypHoit CynepCucremsl), IpU TOM, YTO SIBJISIETCSI aBTOHOMHBIM B CBOEM

Vol. 4, No. 4,
Autumn 2014

BIOCOSMOLOGY — NEO-ARISTOTELISM




011

YCTPOICTBE, T.€. UMEET COOCTBEHHBIE KOCMOJOTHYECKHE OCHOBAHUSA U PEaTU3yeT
L[EJIOCTHOE (BCEOXBATHIBAIOIIEE) BO3JEHCTBUE HA BCe CcQepbl COLMAIBHON H
KyJIbTYpHON JKM3HH, — HO B CBOEH OpraHU3allMOHHON AaKTUBHOCTU JIHOOOM
Nurerpanbupiiit T CKCC o00s3aTebHO M €CTECTBEHHBIM 00pa3oM HCIOJIb3YET
panmoHaNMcTUYecKue (M Ipyrue) CpeacTBa, B paBHOW Mepe MpuHaIeKalme 000um
MOJIFOCAM  COITMOKYJIbTYPHOU NUHAMHUKU — YyBcTBeHHOMY U MpeanuoHansHOMY (B
tepmuHosiornt BKA — AntuKocmucrtckomy win AHTPONOUEHTPUCTCKOMY; U
buoKocmucrckomy nim AatponoKocmucrckomy). KpaeyroyibHblii MOMEHT COCTOMT
B ToM, u4To0 COpOKMH OTKpBUI CYyIIECTBOBaHME THUIOB COLUOKYJIbTYPHOI
OpraHu3aldy, T.€. HMEIOIIMX BHEBPEMEHHYIO (AKTyaJlbHYlO BO BCE BpEMEHA)
CYIIHOCTh. [103TOMY, KOI/1a KOJIJIErH BO3PAXKAKOT, MOJI, 3a4€M HaM APHUCTOTEb U €ro
CUCTEMA 3HAHMU (BeIb OH aHTUYHBIA YUYEHBIH, KOTOPBIA JABHO YK€ HE aKTyaJeH) —
OHM YIYCKAalOT W3 BUAY TIJaBHOE: ApPHUCTOTENb CO3JaJl IEPBYID B MHUPE
panuoHaNbHYIO (Cynep)cucTeMy 3HaHUM Kak Tum 3HaHus — HaydyHoro Opranuimsma
(bnokocMmosioru) — Ha OCHOBAaHMSI M MAaTPUKCE KOTOPOTO (TMPUHIIUIAX, TOHSTHSIX,
KOHIIETITYQJIbHBIX KOHCTPYKTaX, KaK CTPOUTEIBHOM MarepHuayie) ObLIO BBICTPOCHO
BCE 3J]aHHE COBPEMEHHON HayKd, B €€ Tpex He3aBHUCUMBbIX HHocTacsix — Tpex
camocyiecTByromux Tunax (cmocobax, Mojaxojax K) OpraHu3ali HaydyHOH U
¢bunocodckoil 1eaTeTbHOCTH BO BCeX 00JIaCTAX 3HAHUM.

Takum  oOpa3om, HaM cieayeT OTHOCUTBCA K  ApPHUCTOTEIIEBCKOMY
dbuocodhckomMy yU4EHHMIO M KaK K KOHKPETHON (aHTUYHOW) CHUCTEME PallMOHAIBHOTO
3HaHUA (TOYHEE, KaK K CYNEpCUCTEME HAay4YHBIX 3HAaHWI, OXBaTBIBAIOIIHUX BCE
OCHOBHBIE 00JIaCTH MO3HAHUS ), U KaK K MPEJCTaBIISIONIEMY CO00 (B €UHCTBE CBOUX
MIPUHIIUIIOB, TOHATUNA U KOHCTPYKTOB) — Tumy (buno)kocMoaoruu, 0XBaThlBaIOLIEMY
CBOMMHM HCCIEIOBATEILCKUMH BO3MOXHOCTAMM (Ha palMoOHAILHOM YPOBHE) BCE
akTyanbHble cdepsl 3HaHMsA. MmenHo »tor Tun (HayuHoro OpraHuiusma,
buokocmonorun) Os11 BoctipousBeaeH B Hogelimee BpeMs (y)Xe Ha HOBOM YPOBHE
O00OBEKTHUBHOTO 3HAHUSA) PYCCKUMHU MBICIUTENSIMUA U Y4eHbIMU. CyIIIEeCTBEHHO, B TO K€
BpeMs, 4YTO B 3amajHOM MHUpPE 1O CUX MOp HE 3aMmeTwiu (U, CKOpee BCero,
CaMOCTOSTENIbHO HUKOTJa U HE 3aMETAT), U, COOTBETCTBEHHO, HE HCIOIL3YIOT
JTOCTHKEHUH POCCUHUCKOM HAYKH Ha 0Ouee 6.;1a2o MEPOBOTO Pa3BUTHS.

3nech (yxe B 3amagHoM MOAX0/Ie, CEroAHs, Ha rI100aJlbHOM YPOBHE) JI0 CHUX TIOP
MOJIHOCTBIO TOCIIOJICTBYET COIMOKYJIbTYpHAs cynepcuctema (Ha3BanHass COpOKHMHBIM
Kak «Sensate» — «HyBcTBeHHasN»), T/Ie, BKIIOYAs U HAy4YHYIO cpepy — B OTHOIIIEHUH K
MPOUCXOJAIINM HM3MEHEHUSM M TMPOIecCaM pa3BUTHS — TJIABHOE 3HAYEHUE BO
B3aMMO/JICHCTBUU C MUPOM OTBOJUTCS KAaK pa3 «BHEIIHUM)» CTUMYJaM U MPUYUHAM.
HeynuButenbHO, MOATOMY, 4TO ApHUCTOTENEBCKas (Cynep)cucTeMa IMO3HaHUS, C €€
JTOMUHUPYIOIIUM 3HAYEHUEM GHYMpeHHUX TPUUYUH — OKa3ajach B KOHEYHOM HTOTe
VAAJICHHOM W3  apceHaja  CpelICTB  IO3HAHMS  COBPEMEHHOIO  YYEHOTO.
HeynuButensHo, Takxke, 4to 3HaMeHUTHIM ¢dunocod Anwsbpen Hopr Vaiitxen B
pe3ynbTaTe BBICKA3aJl MBICIB, YTO BCs 3amagHas (uiocodust sBisieT coOON TUIIb
«ps0 noocmpounsix npumedanuti ¥ [lnamony» (B dunocodckoii cucteme Ilnarona,
Kak  M3BECTHO, T[OCIOACTBYIOT HMEHHO BHEIIHUE  HWJCATUCTUYECKUE  —
MpancyeHoeHmHole — OCHOBAHUS).
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B oTHOmieHMH  OTEYECTBEHHOW  KYJbTYphbl, HAMpPOTUB, MBI  HMEEM
NapajoKCaIbHYI0 CUTYyallMIo, KOIJa B Halled cTpaHe chopMUpOBajiach HayudHas
TpaJAMIMs C METOJOJNIOTHEel Kak pa3 HayyHoro Opranunusma. [losTomy MOXKHO
yTBEPXKJaTh, YTO pyccKas KyJIbTypa (IO KpailHEeW Mepe, pycckas Hayka) sBIISET
co00lf B OCHOBHOM ‘MOJICTPOYHBIE MpUMeUYaHus K Apuctorento’. B To xe Bpems (B
YeM U COCTOUT MAPaAJOKC), pycCkuit OpraHuiin3mM BO3ZHUK CTUXUHHBIM (CTIOHTAHHBIM)
o0pa3oM, TO3TOMY PYCCKHUE MBICIAUTENM HE MPOBOIWIM (Ha METOAOJOTUYECKOM
YPOBHE) TPSIMOM CBSI3U MEXIY APHUCTOTEIEBCKON (CyNep)CUCTEMON Hay4dHbIX M
¢bunocockux 3HaAHUHN (B3ATON KaK IEJIO€) W COOCTBEHHBIMH HMCCIICIOBATEIIHCKUMU
noctpoeHusiMu. IlocnenHee OTHOCHUTCS Aake K TaKUM THUTaHaAM OTEYECTBEHHOM
MBICJIH (M SIPKUM IpeacTaBUTENIM pycckoro Opranunmsma) kak H.5. /lanuneBckuid,
M.A. bakynuH, II.A. Kponotkun, /.. Menaenees, 1.M. CeuenoB, A.A. boraaHos,
JI.C. bepr, H.JI. Konapatses, A.A. Yxtomckuid, H.A. bepases, H.O. Jlocckuii, B.H.
Bepnanckuii, A.JI. Umwxkeckuid, I1.A. Copokun, I1.K. Anoxun, A.M. Yrozues, I1.B.
Cumonos, JI.H. I'ymunes u ap.

B »TOoM Bompoce, Ba)XHO ClIeJlaTh CChUIKY Ha CYXJIEHUE HW3BECTHOTO YUEHOTO
C.C. ABepuHiiena (1996):

...B Poccun XIX-XX cronmetuii ObLIM, pa3syMeeTcs, CHEIHAIUCTHI IO
¢unocopun Apucrorens, Kak U cneruaucTel no ¢punocopuu [lnarona. Ho
KOHTaKT HAIIMOHAJIBHOW KYJBTYpBI, B3ATOM KAaK I€JI0€, C TOM WJIH WHON
¢bunocodckoit TpaaMIMel, B3SITONH OMATH-TAKU Kak IEJ0e, — 3TO ocobas
npobnema. Bo3bmem Ha cebsi cmenocTh ckaszarb, yTo ¢ [lnaronom pycckas
KyJpTypa BcTpermnachk, W He pa3. B JlpeBnenn Pycm »3ta BeTpeua
IIPOMCXOMIA MpU MocpeaHnyYecTBe Iaronusupyromux Ortnos Llepksu. B
Poccun XIX-XX croneruii mocpennukamu Obutn Illenmnmuur um pycckue
LIEJUIMHTMAaHIIBl, BKJIOYas Benukoro Troruesa, 3ateM Bianunmup ConoBbes,
Brnagumup OpH, oren [TaBen dnopenckuii, BsiuecnaB MiBaHOB. AHTUYHOU
¢mnocodueit 3aHUMANUCh ONIOHEHTHl MO3UTHBHU3MA W MaTepHalu3Ma,
0osiee UM MEHEee pOMaHTHYECKH HAaCTPOEHHBIE; M €CTECTBEHHBIM 00pa3oM
OHM OpajuCh HE 3a CKYYHBIE TpPaKTaTbl ApPUCTOTENs, a 3a MOATHYECKUE
muanoru Ilnarona. Ho BcTpeua ¢ ApucrorenemM Tak M HE MPOU3OIILIA.
HecmoTpss Ha  [OeATENBHOCTH  YIOMSHYTBIX — BBIIIE  CIELHAIUCTOB,
Apuctorenb He MpoYynuTaH oOpa3zoBaHHBIM 001IecTBOM Poccun 10 cux mop
(ABepuHIeB 1996, c. 327-328).

Tem Oonee, BHe BHHUMAaHHS COBPEMEHHBIX VYYEHBIX OKazanach «Du3nKay
Apucrorens. Kak noguepkusaetr M.H. Bapnamosa:

3nauenue ero (Apucrorens. — ABT.) «Duszukn» ans uctopuu ¢punocopun
Y UCTOPUU HAYKH, CIIOKHO NepeolieHuTh. OTHaKO, HECMOTPS Ha TO YTO eIlle
Xamaerrep cuutan GU3NIECKYI0 TEOPHIO APHUCTOTENS BaKHEHIIEH 4acThIO
ero ¢unocodun, (uzuka Kak Ienas HaykKa, TO €CTh — KaK HEKOTopas
cUCTeMa 3HaHMs, KOTOpas TOJpa3yMeBaeT OTYETIMBO O0OO3HAYEHHOE
ynotpebiieHue TOHSATUH W €OUHBIA  TOPU30HT, MPEANOoIarariui
MOCTAHOBKY OOIIMX BOIPOCOB, 10 CHX IOpP HE HCCIEIOBAHA B JIOJDKHOU
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Mepe monHo. Kpome TOro, ¢ coxaleHueM CTOUT OTMETHUTh, YTO
uccienoBanuii no «®usuke» Apucrtorenss B Poccuum kpaitHe wmaio.
Bo3moxxHO, TOT (hakT, 4TO OTEYECTBEHHBIE HCCIEAOBATENN HE YACIAIOT
«Dusznke» MOMKHOTO BHUMAHHUS, CBsA3aH C TEM, 4YTO Tropas3fo Oomee
3HAYMMOM (PUTYpPOH HJiT POCCHICKONH HCTOPHKO-GUIOCOPCKON Ccpeapl
ocraercs Ilmaton, u B To Bpems kak «Metapusuky», «[lonmutuky» wimu
«ITUKY» ApHUCTOTENsE MOXHO Kak-TO MOHMMAaTh B CBs3u ¢ [lmatoHom, TO
busnueckuii koprmyc ApucroTens TpedyeT 0co0oro moaxoia 1, BO3MOXKHO,
MIO3TOMY BBI3BIBAET HaWMEHbBIINI UHTEpEC OTEUYECTBEHHBIX
uccnegonareneit (2012).

Cy1uiecTBeHHO, YTO Hay4uHbIN (ApucToTeNneBcKuii) OpraHuiiniM, KOTOPbIA CTOJb
APKO TMPOSIBWICS B POCCUUCKOW KYyJIBTYPHOH M HAYYHOM TPAIULMHU, U TIJIABHBIM
OTJINYUTEIIbHBIM CBOWCTBOM KOTOPOIO SIBJIIETCS BEAYIIEE 3HAUCHUE GHYMPEHHUX
(ueneABM>KMMBIX) IPUUMH, KaK pa3 BbI3BIBAIOLINX YCTOWYMBOE COCTOSHUE, IBHKEHUE
U pa3BUTHE JAHHOTO CyOBEKTa KU3HU (OMOJIOTMYECKOT0, YEIOBEUECKOrO0 MHANBHUAA,
o0miecTBa) — B HAyYHOM OTHOWIEHMM — 3TOT OpraHuuusMm (Kak CcIeqyeT u3
BBIIIIECKA3aHHOI0) SIBJIETCA (B CBOIO OYepelb) OJHUM M3 Tpex OCHOBHBIX THIIOB
[I03HABATEJIbHOM JEATENBHOCTH 4YeloBeKa. He yIuMBUTENBHO, NO3TOMY, YTO HE
HCIIOJIb3Ysl ATY €CTECTBEHHYIO TpUaoJOrMYHOCTh MO3HAHUA (KaK U HE MPUHUMAS BO
BHUMaHUe TpHaJ0IOTHYHOCTh JHOOOr0 COIMOKYJbTYPHOIO W B LEJIOM JIHOOOTO
Mpoliecca KU3HU) — COBPEMEHHBIE aBTOPbI HEBOJIBHO OKa3bIBAIOTCS B JIOBYILIKE JBYX
OomMMOOYHBIX  TpeactaBieHus: (A) YTO  COBPEMEHHOE  JIOMHUHHPYIOIIEE
(IeMOKpaTUYeCKOe) YCTPOMCTBO COIMOKYJIBTYPHBIX MPOLECCOB SIBISETCS BBICIIUM U
OKOHYATEJIbHBIM B MHUPOBOM HUCTOpUU (CBOETO POJA ‘JOKHBIA HMCTOPHUIM3M’); H,
cootBeTcTBeHHO (B) — 4Yro Bce CylIeCTBYIOIIME HUCTOPUYECKUE  (POPMBI
OOIIECTBEHHOT'O U KYJIbTYPHOI'O YCTPOMCTBA CIIy’KaT JIMLIb KaK MPEAIIECTBYIOIINE U
MOTYT HCIIOJIb30BAThCSA JIMILIb JJIi JMHEWHOTO (OAHOMOPSAIKOBOTO) CpPaBHEHHS C
(koHEeYHOW W BbICIIEH) (OPMON COBPEMEHHOW aeMOoKpatuu (T.€., TaKUM 0OpazoM
OCYIIECTBJISIETCS. CBOEr0 pOJia JIOKHBIM ‘OMHApHBIN’, a MO CYTH HEMPaBOMEPHBIN
MOHOJIMHEAPHBIM M YHU(DHUIIMPOBAHHBIN HccienaoBatenbekuii noaxon). Tak, TLIO.
bap6ommua (2012) 3amaetcss BOMPOCOM: «MOXHO JIM CYUTaTh HOBTOPOJICKYIO
BEeUYEeBYI0 (opMy BIACTH 0Opa3noM (eomanbHON NEMOKpaTHMH WM OHA BCE JKE
ABJISIETCSI APUCTOKPATHUECKUM rocyaapcTBeHHbIM ctpoem?» J[.A. Yepnsk (2012)
TaKKe 03aJa4yMBaeTCsi OWHApHBIM BOMIPOCOM: «SBJSUIOCH JIM BEY€ IIOMCTHHE
JEMOKPAaTUUYECKUM HMHCTUTYTOM WM € ObUIO JIMIb 3aByaJlupoBaHHON Gdopmoil
OJIMTapXWYEeCKOoro rmnpasieHus?». B cBowo ouepear B.A. AOpameHKO HampsMylo
nenaet BbIBOJ, «HoBropoackoe Beve npeacraet B ABoiicTBeHHOM BUae» (2013); u ap.

3. Bompoc o mnpupone BedeBoro crpost B /IpeBHeii Pycm — m3yuyaemblii B
YCJIOBHSX «PA30PBAHHOI CTPaHbI

B umemom, Bompoc o mpupoae BeueBoro ctpos B JlpeBHent Pycu ocraercs
CIIOPHBIM (JJaJIEGKUM OT €JAMHCTBA MHEHHUM) B Cpelle COBPEMEHHBIX HCTOPHKOB.
CambpIMu CYIIECTBEHHBIMU B OIICHKAaX Beda SBISIOTCA PA3HOIIIACHS IO IOBOIY
MIpU3HAHUA €ro JIM00 coOpaHueM BCeX CBOOOJIHBIX KUTEJEH TOr0 WM UHOTO ropo/a,
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700 WHCTUTYTOM, TIOJTHOCTBIO TTOJAKOHTPOIBHBIM (DeOaTbHON 3HATH, a 3a4acTYyIO0 H
cocTosiuM U3 oaHuX (eonanoB (Hanpumep: Xanssud 2005; JIlykun 2011; Kamainos
2009; bap6oauna 2012; Yepnsk 2012).

B cBoro ouepens, monarasce Ha buokocmosiormueckui Tpuanonorudeckuit
MOAX0/, TeM 0oJiee, UTO B apCeHajieé OTEYECTBEHHOM KYJIbTYphl JABHO (CO CPOKOM
JABHOCTM HE MEHEe YeM Ha TMPOTSKEHUU TMOCICAHUX TOJyTOpa CTOJETHI)
CYLIECTBYIOT  MPEKpPACHbIE  METOJOJIOTMYECKUE  CpelcTBa  (KOHIIENTYalbHO
paspaborannble, Hanpumep, H.S. JlanuneBckum, IILLA. Copokunsiv, JILH.
['ymusieBbIM), TO3BOJSIONIME OCYIIECTBUTh MUCTUHHBIN MCCIEAOBATEIBCKUI MOAXO]]
(x m3ydeHuto kak peHomeHa Bede, Tak ¥ pOCCUUCKON ITUBUIIU3AIMH B 1IETIOM) — MBI
3asBisieM, 4yTo Bede He mpencrtaBiseT (Kak TO YTBEP)KIAETCSA, C TOYKH 3PEHHS
3amamHOM HAyKM) HEKYl0 (GOopMy  «IEMOKPATUYECKOM  pecrmyOmuKn»  WId
«pecryOoMKaHCKON  (OpMBI  TIPABICHUS», WIH «HHCTHTYTa TPaXKIAHCKOTO
obmectBay, Wik (OOAPCKYIO) <«JyMy», WIM YEro-To emie, I0 aHaJOTHH C
COBpPEeMEHHBbIMH  (popMaMu  3amajHON  JEMOKPATUU WM  TOCYAapCTBEHHOIO
YCTPOMCTBA, HO SBJISETCS COOCTBEHHOM (B COOTBETCTBUU C OPraHUYECKOM
MIPUHAJIJIEKHOCTBIO K €CTECTBEHHOW OpraHu3allii POCCUHUCKOr0 HUBUJIN3ALMOHHOTO
CTpOsl) — «ECTECTBEHHOM M CIPaBEIJIMBON (POPMOIM HApOTHOTO CaMOyIIpaBiICHUs» (B
BolpaxkeHnun HM.Boabsckoro, 2010). CymiecTBEHHO, YTO 3/€Ch IPUCTABKa «CaMO»
O3Ha4yaeT Kak pa3 npsMOE OTHOIIEHUE K 3THOJOTHH, METOJOJIOTUH U aHTPOIIOJIOTUH
(B 1meimoM — KOCMOJOTMU ApHUCTOTENs; T.€. COBPEMEHHBIM (opMaMm Heo-
Apucrorenusma — HayuyHoro Opranuinmsma, buokocmonorun). W.Bonbckuit
JIOTIOJIHSIET U Pa3bsCHSCT: «B OT/MuMe OT UCKYCCTBEHHOI'O €CTECTBEHHBIN MOPSIOK
CaMOyNpaBJEHUs BBIPACTACT M3 CaMbIX HEJAP HAPOJHON >KU3HHU, BO3HHUKAET CaM
co0oii, 06€3 BCAKUX MOCTOPOHHUX BIUSHHM, U3 MPOCTON MOTPEOHOCTH B YCTPOCHUU
KU3HU 001mux aem» (c.7).

Hamportus, xak I1.B. Jlykun (2012, c¢.102) npuBOIUT Ba)KHBIE BHICKA3BIBAHUS
BUJIHOTO HeMmeIKkoro ucropuka Knayca I{epHaka (0qHOBpEMEHHO, K HOPMAJILHOTO», B
tepmune T.KyHna, mpenacraBurens 3amajgHol, B CBOIO oOYepellb, CYIIECTBEHHOM,
HOPMaJbHOM UM €CTECTBEHHOH, HO YyXIOW [MBWIM3alMHA) — B OTHOUICHUU
CJIaBSHCKUX «TOPOJICKUX HapoJHbIX coOpanmity — rae K.llepHak «pemuTeasHO
BBICTYIHJI IPOTUB chopmupoBaBmuxcs emie B X1 XB. B uctopuorpadusix ciaBsHCKUX
CTpaH MpPEJCTaBICHUI O BeY€ M MPSAMO MHUCAJ, YTO €ro LENbIO SIBISETCS HE TOJBKO
pelIeHrne y3KOCIeUaIbHBIX HAYYHBIX 3a/1a4, HO U 00ph0a ¢ roCrojCTBOBABIIMMU B
HUX CHaBSIHOQUIBCKUMU CTEPEOTUNaMHU, MPOHUKIIMMHU, IO €ro MHEHHUIO, U B
OoUIUAIBHYI0 MapKCUCTCKYIO JTOKTPUHY — B YaCTHOCTH, C MPEICTABICHUEM 00
MCKOHHOM claBgHCKOM HapojoBiacTun» (c.102). Kpome Toro, JIykuH BbLaenser
TEHJICHIIMI0O B H3yuyeHHMM Beua B MOCTCOBETCKOE BpeMs (KOTOPYHO OH Ha3bIBaeT
«PEBUBMOHUCTCKOWY), YKa3bIBas 3/1eCh Ha TPy bl mBeAckoro yuenoro FO.I'panGepra,
KOTOPBIN «0OBSBISET BEUe HA BCEX ATAMaX €ro UCTOPUH OOBIYHOMN CXOIKOM, TOJIIOM,
a HE TMOJUTHUYECKUM HHCTUTYTOM» (c.105); a Taxxke, mposBistommuecs B Oosee
paauKaabHOM (OpME — «COUMHEHUSIMH YKpauHCKOW wuccienoBaTenbHUIbl T.J1.
Bunikyn n amepukanckoro uctopuka J. Kunana, koTopbie (DaKTHYECKH CTaBST MO
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BOIIPOC PEAJIBHOCTh BE€Ya, B TOM YHUCJIE€ U HOBIOPOJCKOr0, KakK MOJUTHUYECKOIO
unctutyta» (Tam xe).

[IpumeyaTenbHblid (M MapaoOKCANbHBIA) TEKYIIUH MOMEHT COCTOUT B TOM, UTO
aBTopbl (uMccneayromue ¢enomeH HoBropojckoro Bede) — B IOJABISIONIEM
3HAQYEHUU UCIIOIb3YIOT TEPMHUHBI U TIOHATHS, XapaKTEPHU3YIOLIUE COBPEMEHHBIM
3anansbiii Tun oOLIECTBEHHOTO YCTPOMUCTBA (KaK «PECITyOIIMKaY, «IEMOKPATUUYECKUE
MPOLEAYPBI», «UHCTUTYTHI IPaXKIaHCKOTO oOIIECTBaY, «HApOJHOE
MIPEACTABUTENBCTBO», «rocyaapcTBeHHas nayma» (Hanpumep: Cemoruna 2013;
JlaBpenteeBa 2010; CasenkoBa 2010). Hampumep, kaxk mumer H.B. XansBus:
«Pabotsl B.J[. I'pexoBa u .M. Tpoiikoro anpuopu npu3HaBaiyd OOJIbIIOE 3HAYCHUE
pecmyOIMKaHCKOro (YnuTail — BeueBOro) MHCTHTyTa B HoBropopae, HO aBTOpOB He
MHTEPECOBAIN COCTaB Be€Ya M MEXaHU3MbI IPUHATHSA pelIeHUu B pecmyOmuke» (2005,
c.7). Wnm, BBIABIAIOTCA «OCOOCHHOCTH PAa3BUTUS HMHCTUTYTa BBIOOPOB U
MPEICTABUTENBHBIX OPTaHOB B JOCOBETCKHU mepuoja ucrtopuu Poccum» (Bkirodas
JIPEBHEPYCCKOE M HOBIOPOJCKOE BEUE) — «B OTJIMYME OT WACHTHUYHBIX MHCTUTYTOB
rpakaaHckoro oomiectsa B 3anaaHoit EBponie» (JlaBpentreBa 2010, ¢.168).

[lapamokc cocTOUT B TOM, HampHUMEp, YTO TEPMHUH «peciyOiauka» (B CBOEM
COBPEMEHHOM IOJIMTUYECKOM, OCHOBHOM 3HAUE€HMHU) MOSBUIICA Ha CBET Yyxke B 17
BeKe, T.c. Ooyiee 4YeM Ha TOJTHICSIUEIETHS T1I03)KE€ BO3HUKHOBEHHUs Beue.
Cyl1ecTBEHHO, TakuM 00pa3oM, 4YTO COBPEMEHHAs «pecHyOsinKa» o0JajaeT yke
NPUHLIUNUATBHO HWHBIM onucmemudeckum (B TepmuHe M.DyKo) CMBICIOM,
KaTeropuyecK OTJIWYHBIM OT 3HaueHus Beue. CrenoBaTelnbHO, OTEYECTBEHHBIE
aBTOpbI, M3yyas B HacrosimieM Borpockl HOBropojckoro Bede W ypaBHUBas B
3HAYEHUH TIOHATHS «BEYE» U  «pecnyOiuKa» — OHM U3HaydalubHO (Ha
MO/ICO3HATENIbHOM,  (DyHJaMEHTaJbHOM YypOBHE, €IIe JO Hayajla CBOEro
MCCJIEI0BATENbCKOTO MPOLIEcCca) METOI0JIOIMYECKH MOAYUHSIOT (B TPUHIIMITHATBHOM
OTHOIIEHUU) PE3yJIbTaThl M3YUYEHUsI «BEeUeBOro cTposi» Ha [lpeBHeit Pycu cmbiciy
MOHSTUA COBPEMEHHOI'O 3alaJHOr0 OOIIECTBEHHOTO YCTPOWCTBA, MPUHUMAEMOTO 3a
oOpaszel] W KOHEUHBI NYHKT MCTOpUYECKOro pa3Butusa. OJIHAKO, COBpPEMEHHas
JeMOKpaTHuiecKasi peciyOauka — 3TO NPOAYKT NPUHLMIINAIBHO WHOW [UBWIN3ALUU
(mo cytu, uyxepojgHod K JIpeBHEPYCCKOMY OOIIECTBEHHOMY CTPOIO), B IIEPBYIO
ouepesib 10 OTHOLICHHUIO K TEM UCTOPUYECKUM COLIMOKYJIBTYPHBIM OCHOBAHUSM, YTO
MOCIYXWIH IUIOJOPOAHONM TMOYBOM Kak pa3 JUisl BO3HMKHOBEHUS M YCIEIIHOIO
pa3BUTHs paccMaTpuBaeMoro OpraHM4ecKOoro OOIIECTBEHHOr0 OOpa3oBaHHS —
Hogropojckoro Beue.

Hpyrumu cnoBamu, B BblpakeHusx H.S. [laHuieBckoro — coBpeMeHHBIE
3HAUYEHUS JEMOKpaTHH, pecnyOsuku U BceX (OpM MU BHIOB MPEICTABUTENIbHBIX
MpoLEelyp, BHIOOPOB M OPraHOB — HMMEIOT W BBIPAXKAIOT MNPUHIMIHAIBHO HWHBIE
(4y>)KepoaHbIe) «Havajlla UUBHIIM3AIMUY. TeM OoNbLIMKA WHTEpPEC BbI3bIBaeT padora
I"'M. Ilonoga, uccneayrwmero Bonpockl HOBropoackoro Bedue B CBETE U3YUYCHUS
«MHCTUTYLIMOHANBHBIX OCOOCHHOCTEH pPYCCKOW ILMBWIM3ALMU B CPEIHHE BEKa
(2009); u. 3mecb, B TOM YHUCJIE — HCCIENOBATENb CCHUIACTCS HAa HM3BECTHBIM TPYyA
Comronna Ommmurnica XaaTuartTona « CtoilkHoBeHre IuBrim3anuii» (1996). B coei
KHUTEC AaMEpPUKAHCKMM YYEHBIM CHENIAI IPAaBUIBHBIA W BaXXKHBIM BBIBOJ, 4YTO
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COBpPEMEHHBIC  TJI00adbHbIE  KOH(IMKTH  BBI3BIBAIOTCS  TJaBHBIM  00pazoM
HEOCO3HOBAaEMBbIMU (HA palMOHAIBHOM YypOBHE, [0 CHUX MOp, U, MO3TOMY —
Hepas3peliaeMbIMH ) IMBUIIU3AI[MOHHBIMUA KOH(IUKTaMU.

CymiecTBeHHO, YTO NMEPBUYHO XAHTUHITOH MPU3HAET PEAIbHOE CYILIECTBOBAHUE
(B HacTOSIIIEM) MATA UMBUIM3AIMKI (COTJIalmasich B 3TOM C BBIBOJAMU M.Menxo':
KUTANCKOW, STMOHCKOM, WHIAYUCTCKOM, HWCIAMCKOM H 3alajHoM, T.€. THe
MPUHIUIIHATIBHO OTCYTCTBYET POCCHMCKasl IUBWIM3alus). BrpoueM, oH oTMeuaer,
YTO K MOCJIETHUM «IIeJIeCO00pa3HO T00aBUTH MPABOCIABHYIO, JATHHOAMEPHUKAHCKYIO
¥, BO3MOXHO, appuKaHCKyI0 nuBuiau3anum» (c. 54). 3aech XaHTUHITOH yTOYHSIET,
YTO «HEKOTOPBIE YUEHBIE BBIJICIISIIOT OTACIBHYIO MPABOCIABHYIO LUBUIM3ALHUIO C
neHTpoM B Poccum, OTAMYHYKO OT 3amajJHOr0 XPUCTHAHCTBA IO IPUYMHE CBOMX
BU3AaHTUUCKUX KOpPHEH, JABYXCOT JIET TaTapCcKOro Wra, OIPOKPAaTHIECKOTrO
JeCIOTH3Ma W OTPaHWYCHHOTO BIUSHUA Ha Hee Bospoxnenus, Pedopmarmm,
[IpocBenieHyss U APYrux 3HAYUTENBHBIX COOBITUH, MMEBIIMX MECTO Ha 3amaje»
(c.56).

Mpbl 37€Ch MOXEM OTMETUTh CYIIECTBEHHBIH MOMEHT, YTO (B IIEJIOM)
XaHTHUHITOH YK€ HE paccMarpuBaeT POCCHIO KakK IPEICTABUTEISI CAMOCTOSTEIbHOU
[MBWIM3AIMK (HECMOTpPSI Ha CYIIECTBOBAaHUE MPOTUBOIMOJIOKHBIX IO 3HAYCHUIO
BBIBOJIOB y TakWX TPAHAOB IUBWIM3AIMOHHOM Teopuu kak H.A. JlaHuneBckwuid,
O.lnenrnep, A.Toiu6u, II.A. CopokuH, KOTOpbIe O€3yCIOBHO BBIJCISIIN
POCCUNCKYIO IUBUJIN3AIIMIO KAaK CAMOCTOSITEIbHBIN 1 HEOOXOAUMBIN OpraH MUPOBOTO
paszButus). [lonoOHas «oTpunarenbHas JUHAMHUKa» B OTHOILICHUSX BEIYIIUX YUCHBIX
K OLICHKE IMBUJIN3AIMOHHBIX NOTEHINAIOB Poccun MOXET HaNpsAMyt0 COOTHOCUTHCA
¢ TeM (akToM, 4TO co BpeMmeH npasieHus llerpa | poccuiickue MOIUTHUKU MPOSBUIH
MHOTOBEKOBOE UYPE3MEPHOE PBEHHE M YCUJIME MO HaBsa3bIBaHMIO Poccuu oOpasa
3amaJHOM LMBWIMW3ALMM, YTO HE MOIJO HE CKa3aTbCi HA HW3BPAILICHHOM
(GbOpMHUPOBAHUM Y POCCUUCKHMX KYJIBTYPHBIX JesiTeled B3IJSA0B B OTHOIICHHUH
COOCTBEHHOW NUBWJIN3AIMOHHON WIAEHTUYHOCTU. [Ipon3o1iio kak pa3 TO sSIBICHUE B
KyJIbTYPHOM Pa3BUTHHU, KOTOPOE XapakTEepPU3YIOT MeTa(hOpHUUYEeCKUM BBIpAKEHHUEM
(37eCh, B OTHOIICHUU HM3JUIIIHETO PBEHUS] POCCUMCKUX YIPABJICHIIEB B OTHOIICHUU
YCBOCHHS 3aIaJIHbIX [IUBUJIM3AIMOHHBIX JOCTUKEHNN) — KAK «BBIIIJIECHYTh BMECTE C
BOJIOHM M3 BaHHBI U peOCHKAY. ..

Cy1iecTBeHHO, YTO caM XaHTHUHITOH XapaKTepHU3yeT COBpEMEHHYI0 Poccuio kak
«pazopeanHyo»  CTpaHy (OTiau4as OT TIOHSATUA  «PACKOJIOTOMW»  CTpaHBbl).
AMEPUKAHCKUM CIEUHATUCT OOBICHAET, YTO «B PACKOJOTOM CTpaHE OCHOBHBIC
Ipynnbsl M3 ABYX WM 0oJjiee LMBWIM3ALUUN CIOBHO 3asBISAIOT: “Mbl pa3iuyHbIe
HAPOJIbl ¥ MPUHAJJICKUM K Pa3IMYHBIM MecTaM . CUJIbl OTTAIKUBAHUS PACKAIIBIBAIOT
WX Ha YaCTH U UX MPUTATHUBAIOT K IUBWIM3ALMOHHBIM MarHUTaM JIPYTUX OOIIECTBY
(c.209). B TO e BpeMms, «pazopéanHds cmpaud, HANPOTUB, UMEET y ceOsi OJaHYy
TOCIOACTBYIOLIYIO KYJBTYPY, KOTOpass COOTHOCUT €€ ¢ OJHOM LMBWIIN3ALMEN, HO €€
JTUACPHI CTPEMSTCA K pyroil nuBuin3anui. OHU Kak Obl TOBOPAT: “MBbI OJTUH HAPO

19 Melko, Matthew. (1969). The Nature of Civilizations. Porter Sargent Publishers.
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Y BCE BMECTE MPUHAJIEKUM K OTHOMY MECTY, HO Mbl XOTHUM 3TO MECTO U3MEHUTH . B
OTJINYME OT JIFOAEH U3 pPACKOJOTBIX CTpaH JIOAM W3 Pa3OpBaHHBIX CTPaH
COTJIAIIAKOTCSL C TEM, KTO OHU, HO HE COTJIAIIAIOTCA C TEM, KaKyl LHMBUJIN3ALUIO
cuuTaTh cBoeil. Kak mpaBWio, 3HAUMTENIbHAs 4YacTh JIMJAECPOB TaKUX CTpPaH
MPUACPKUBACTCI KEMAJTUCTCKON CTpAaTerMd U CUUTAET, YTO UX OOIIECTBY ClIeyeT
OTKa3aTbCAd OT HE-3aMaJHOW KYJIbTYpPbl U HHCTUTYTOB U MPUCOEAUHUTHCS K 3amnany;
YTO HEOOXOAMMO OJHOBPEMEHHO M MOJEPHU3UPOBATHCS, U BECTEPHU3UPOBATHCS
(Tam sxe). XaHTUHTTOH MOABOAUT HTOT: «Poccus Obuia pa3opBaHHON CTpPaHOU CO
BpemeH [letpa Benukoro, u nepen HeW CTOSUT BONPOC: CTOUT JIM €M MPUCOECAUHUTHCS
K 3alaJIHON [MBWJIM3AIIMN WM OHA SIBJISETCS CTEPKHEM CAaMOOBITHOW €Bpa3uiCKON
npaBociaBHOM nuBuau3aum» (Tam xe).

AMEPUKAHCKHAN YYEHBIH NIE€JIaeT €Ille OJWH BaXKHbIM BBIBOA. lIpenBapurenbHO
paszzenssi B3auMOOTHOIIeHuss Poccun ¢ 3amajHoOli LMBHUIM3alMed Ha 4eThipe ¢asbl,
OH 3aKyro4aeT (OyKBaJbHO) CIEAYIOIIee:

Bo Bpewms nepBoii (ha3bl, KOTOpas AIMiIach BIUIOTH 10 apcTBoBanus [letpa
Benmukoro (1689-1725), KueBckas Pych u MockoBHs CyllecTBOBAIU
OTIENbHO OT 3amaja U UMeNH ciaadble KOHTaKThl ¢ 001ecTBaMu 3amna Hoi
EBponbel. Pycckas  umMBMiM3auMsi — pa3BUBajach  Kak  “OTHPBICK’
BH3aHTUICKOM, 3aT€M B TEYEHUE JBYXCOT JIET, C CEPEAUHBI TPUHAALATOTO U
JI0 CEpeIMHBI MATHAALATOrO BeKa, Poccus Haxoamach oI CI03€pEHUTETOM
Mouromuu. Poccus BoBce He moJBepriiach WM cjado TMOJBEpriach
BIUSIHUIO OCHOBHBIX HCTOPHUYECKUX (EHOMEHOB, MPHUCYIIMX 3araJHon
UBUIU3ALIANA, CPEIU KOTOPBIX: PHUMCKOE KaTOJIMYECTBO, (eoanusm,
Peneccanc, Pedopmarniusi, skcriaHCHs ¥ KOJIOHU3AIUS 3aMOPCKUX BIAJCHUN,
[IpocBenieHne ¥ BO3HMKHOBEHUE HAI[MOHAIBHOTO rocynapcrsa. Cemp w3
BOCBMH TNEPEUYHUCICHHBIX PAaHEE OTIMYUTEIbHBIX XapaKTEPUCTHUK 3aIagHOMN
UUBUJIM3AlMM — KATOJIMYECKAasl pEIUrus, JATUHCKHE KOPHU S3BIKOB,
OT/ACJICHUE IEPKBU OT TOCYJapCTBa, MPUHIMUII TOCMIOJCTBA IpaBa,
COLIMAJIbHBIN TUTIOpAIn3M, TPaAUUU NPEICTABUTEIbHBIX OPraHOB BIIACTH,
WHJMBHUIYaJIU3M — MPAKTUYECKU MOTHOCTHIO OTCYTCTBYIOT B UCTOPHUUYECKOM
onbiTe Poccuu. Iloxanyii, €TMHCTBEHHBIM HUCKJIOUYEHUEM CTAJI0 AHTUYHOE
Hacliene, KOTopoe, OJIHAKO, Npuiuio B Poccuro 3 Buzantum u nosromy
3HAQUUTENIbHO  OTJIMYAJIOCh OT TOr0, 4YTO TMPUIUIO Ha  3amajn
HEMOCpeACTBEHHO M3 Puma. Poccuiickas muBWIM3aUs — 3TO MNPOAYKT
camMoObITHBIX KopHel KueBckoit Pycu u  MOCKBBI, CYIIECTBEHHOTO
BU3aHTUWUCKOTO BIIUSIHUS U JJIUTEILHOIO MOHTOJBCKOIO MpaBi€HUS. JTH
(bakTopbl U OINpeNeNuiIn O0IIEeCTBO U KYJIbTYpPY, KOTOPbIE M0 CXOXHU C
TEMH, YTO PA3BWINCh B 3amaaHoW EBpore moj BIMSHHEM COBEPIICHHO
uHbIX cui (c.211).

B Hacrosmiem, BBUAY OITOM OYEBUIHOM OTPULIATEIBHOW JUHAMHUKHU
(UMBMIM3aLMOHHOTO  BOCIPUATHS HCTOPUYECKOIO M TEKYLIEro KyJIbTYpHOTO
pazBuTus Poccum), T.e. UTO y4y€Hble C MHPOBBIM HMEHEM (He ToBOps yxke 00
OTEUECTBEHHBIX YYEHBIX) CErOAHS MEepPecTaloT BOCIPUHUMATH COLUAIbHBIE U
KyJIbTYpHBbIE TpOLECCHl B UCTOpUM Poccum Kak MpOSIBIEHUE CAMOCTOSITEIIBHOTO
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LIMBWJIN3ALMOHHOTO Pa3BUTHA (T.€. KaK pe3yJbTaT ACUCTBUS 6HYMPEHHUX TPUCYLIUX
«HAyuam» — 6HympeHHel TPUCYIIEH IBUKYIIEH CyOCTaHIIMM), a TAKKE€ B OTHOIICHUU
Ipyrux 0003HaYE€HHBII MOMEHTOB — BO BCEM BBIIICTIEPEUHCICHHOM 3aKIII0YaeTCs 110
HACTOSIIIEeMY TPEBOXKHBIK MOMeHT. Ha camom perne, kak 3TO OOHapyX Wil U Ha
Hay4yHOM ypoBHE mponaemoHcTpupoBan H.S. JlaHuneBckuidi — yTpaTa BOCHPHSITHS
COOCTBEHHBIX MPUCYIIMX «HAYaJl I[MBAJIU3ALMW» HEU30€KHO MNPUBOAUT (B
YaCTHOCTU, HEU30EKHO NPHUBEAECT POCCUUCKYIO KYJIBTYPHYIO >KM3Hb) K TIOJHOU
J€30pUEHTALIMHN B MMPOUCXOASAIINX MPOLECCaX MUPOBOTO Pa3BUTHS, CIEIOBATEIBHO —
U K CEphe3HOW yTpare (MMOTEpH CYIIECTBEHHBIX CBs3CH) C COOCTBEHHBIMH
KU3HEHHBIMU pecypcaMy U TOTEHIUAaMH, U, B TOM 4YHUCIE — K CIEICTBHIO
OOHapyXeHUsI HEaJEKBATHBIX YCUIIUW U JIEBUAHTHOTO MTOBE/ICHMUSI.

B menom, Bemukwmii pycckuit yueneii (H.A. [lanuneBckwii) oOHapyxuin wu
o0ocHoBan ¢pyHaaMeHTabHble (OpPraHULUMCTCKUE) 3aKOHBI HCTOPUYECKOTO Pa3BUTHSL.
B ux u4Mcno BXOOUT CIEAYIOIIMA 3aKOH, 4YTO «Hayajga UWMBWIM3ALHUH OJHOTO
KYJbTYPHO-UCTOPUYECKOTO THUIIA HE MEpPENaloTCs Hapoaam Japyroro tuna. Kaxiabrit
THUII BbIpaOaThIBACT €€ I ceOsl IPpH OOJIBIIIEM WIIM MEHBIIEM BIUSHUU YYXKIbIX, EMY
MPEIIECTBOBABIIMX WJIM COBPEMEHHBIX IuBUiu3anuit» (Janunesckuit 2011, ¢.113).
N3 »TOoro paBHBIM 00pa3oM CJEAyeT, YTO «U CIIaBIHCKOE CEMEWCTBO HAapOJOB
o0pa3yeT CTOJIb K€ CaMOOBITHBIN KyJIbTYPHO-UCTOPUYECKUN THUII, KaK U TOJBKO YTO
ITIOMMEHOBAHHbIE IUIEMEHA, U €XKEIU OTKAXKETCAd OT CAMOCTOATEIIBHOTO Pa3BUTHUS
CBOMX Hauaj, TO U BOOOIE JOJKHO OTKA3aThCs OT BCAKOTO HCTOPUYECKOTO 3HAYEHUS
M CHHM30HTHM Ha CTYINEHb CIYXXKEOHOro IJisi YYXIbIX IeJed STHOrpaduyecKoro
marepuana» (Tam xe, ¢.197).

4. ApucToTejib — 0 NMPABWIbLHBIX M HENMPABWIbLHBIX (GopMax 00IIECTBEHHOIO
ycTpoiicTBa

Pa3BuBas maHHy0 TeMmy, €CTh MPSIMOIl PE30H 0OPATUTHCS K MEPBOMCTOYHUKAM,
U, 4epe3 HUX — HCCIE0BaTh UCTOKHU (OpUTHHAIBHBIC TIpeICTaBleHUs, HyHIAMEHT)
COBPEMEHHBIX HAyYHBIX IOCTPOCHUIM B OTHOIICHHH BO3MOXXHOCTEH M CIIOCOOOB
0O0IIIECTBEHHOTO (rOCYapCTBEHHOT0) YCTPOMCTBA U CTpOUTEIbCTBA. Kak n3BecTHO, B
MHUpPE «OTIIOM MOJUTHYECKON HayKu» mpu3Haercs Apucrorenb. Ciaeayer yTOUHUTb,
YTO TEpPBBIM BBICKa3aldl Ueu 00 uaearbHOM TrocyaapctBe IlmatoH, moaTomy ero
MOKHO CUMTATh OTIIOM MOJIUTUYECKON (prstocopuu. OaHaKko peanbHbIA aHau3 Gopm
rocyJAapCTBEHHOTO yCTPOICTBA OCYILECTBUII KaK pa3 Apucrorens. Mmenno dunocod
u3 Crarupsl cienan NOJUTHYECKYIO peaTbHOCTh 0OBEKTOM HAayYHOTO HCCIIEAOBAHUS
— TI03TOMY APHCTOTEIS TIO TIPaBy HA3bIBAIOT OTIIOM IMOJUTHYECKON HAYKH.

B cBoem ocHoBHOM Tpyne, «llomutuke», Apucrorens ocoboe 3HaueHHE
OTBOAUT BaXHOW 3aJadye — «OOpaTUTBCA K PACCMOTPEHHUIO TOCYIapCTBEHHBIX
YCTPOWCTB — HMX YHCJIAa U CBOMCTB, M MPEXKE BCErO MPaBUIBHBIX, TaK KaK M3 UX
OTIpeIeICHNS SICHBIMU CTaHyT U OTKJIOHeHUs oT HuX» ([lomutuka 11, 4, 4, 1279 a 20-
25). 3aech, aHTUYHBIN T€HUN PacKpPbIBAET, YTO:

l'ocynapcTBeHHOE YCTpPOMCTBO O3HAYaeT TO K€, YTO U MOPSIOK
TOCY/IapCTBEHHOTO  YIIpaBJeHMs, IMOCJIEIHEe JK€  OJIMLETBOPSETCS
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BEPXOBHOI BJIACTHIO B TOCYAApCTBE, U BEPXOBHAsl BJIACTh HEMPEMEHHO
HaxOJUTCS B pyKax JuOO OJHOTO, MO0 HEMHOTHX, MO0 OonbmuHCTBA.
Korjga OJWH JIM YEJIOBeK, WM HEMHOTHE, WM OOJBUIMHCTBO MIPABST,
PYKOBOSCh  OOIIECTBEHHOM  MMOJb30M, €CTECTBEHHO, TaKU€ BUJbI
TOCYJApCTBEHHOT'O YCTPOWCTBA SBJSIOTCS TMPABWIBHBIMH, a Te, IpHU
KOTOPBIX UMEIOTCS B BHAY BBITOJBI JIMOO OMHOTO JIMIIA, JTUOO HEMHOTHX,
160 OONBIIMHCTBA, SBISIIOTCA OTKJIOHEHUSMHU. Benb HYXHO HpHU3HATH
OJIHO M3 JIBYX: OO JIIOJIA, YJaCTBYIOIINE B TOCYIapCTBEHHOM OOIICHHH,
HE TpakJiaHe, 1100 OHU BCE JIOJDKHBI OBITh MPUYACTHBI K OOIIEH MoJib3e.

2. MoHapxuueckoe IMpaBi€HHE, MUMEIOIIEe B BHAY OOILIYIO MOJIb3Yy, MbI
OOBIKHOBEHHO Ha3bIBa€M IAPCKOI BIACTHIO; BIACTh HEMHOTUX, HO Oojee
9YeM OJIHOTO — apUCTOKpaThed (WM TMOTOMY, YTO MpPaBAT Jy4IIHE, WU
MMOTOMY, YTO UMEETCS B BUJIy BBICIIIEE OJIaro rocyaapcTBa U T€X, KTO B HETO
BXOJMT); a KOTJa paau OOIIel MOJb3bl MPABUT OOJBIIMHCTBO, TOTJA MBI
ynotpebisieM o0OO3HaUeHHE, 00Iiee IS BCEX BUIOB TOCYAapCTBEHHOTO
YCTPOMCTBA, — TTOJIUTHS.

3. U Takoe pa3rpaHMYEHHE OKA3bIBAECTCS JIOTMUYECKHU MPABWIBHBIM: OJWH
YEJIOBEK WJIM HEMHOTHE MOTYT BBIICIATHCS CBOEH JOOpOAETENbIo, IO
MpEeycrneTh BO BCAKOW go0Opojaerenud s OOJBIIMHCTBA — JEJI0 YXKe
TPYAHOE, XOTS JIerde BCEro — B BOCHHOM JOOJECTH, TaK KaK IOCICTHSS
BCTPEYAETCA MMEHHO B HApOJHOM Macce. BoT moyeMy B Takol MOJUTUH
BEpXOBHAasl BJIACTh COCPEJOTOUYMBACTCS B pPyKaxX BOHWHOB, KOTOPHIE
BOOPYKAIOTCS HAa COOCTBEHHBIN CUET.

4. OTKJIOHEHHUS OT YKa3aHHBIX YCTPOWCTB CIEAYIONIUE: OT APCKOM BJIACTH
— THpaHUs, OT APUCTOKPATHUU — OJUTAPXHUs, OT MOJUTUH — JIEMOKPATHUS.
Tupanuss — MoHapXu4ecKas BJIacTh, UMEIOINAsS B BHUAY BBITOABI OTHOTO
MPaBUTEIISA;, OJIMTApXHUs OJIOMET BBITOJBI COCTOSTENBHBIX TpaXKIaH;
JIEMOKpATHsl — BBITOJbI HEMMYIIIUX; OOIIEH K€ TMOJIb3bl HA OJlHA U3 HHUX B
Buay He umeet. (ITonmutuka I, 5, 1, 1279 b 25-40).

Takum oOpazom, kak noaBoaut urtor A.M. Homatyp (1983), Apucrorens
YTBEPKIAaeT IIECTh BHUJIOB TOCYJAapCTBEHHOIO YCTPOMCTBA: «TpU U3 HUX
paccMaTpUBAIOTCSI UM Kak MpPaBWIbHbIE, TPU — KaK HENpPaBWIbHbIE, T.€. Kak
U3BpallleHUs MepBbIX Tpex. [IpaBuiibHbIE BUBI TOCYJAPCTBEHHOI'O yCTPOMCTBA, IO
ApucroTento, — Hapckas BJIacTb, apUCTOKPATHS, OJTUTHUS; HEMTPaBUIIbHbIE — TUPAHUS,
onurapxus, neMmokpatus» (c.41). YuutsiBas, 4T0 ApHUCTOTENb SBISETCA SPKUM
Npe/ICTaBUTENIeM  HaTypaju3mMa W peanu3ma  (TouHee, OpraHuIUCTCKOTO
Harypanusma — buokocmusma) — 1Jisi HaC CTAHOBHUTCSI OYEBUIHBIM, YTO AaHTUYHBIN
¢unocod B TmepByO ouUepens pazIMuaeT MpaBUIbHBIE (OPUEHTUPOBAHHBIE Ha
JTOCTHKEHUE «OOIICH MOIB3bI» U IIPOU3BOJICTBO «OOIIEro Oj1aray, U, CaeI0BaTeIbHO,
MMEIOIIHNE OTHOIIEHHE K €CTECTBEHHBIM — NMPUPOJIHBIM — OpraHnyeckuM 3aKOHAM
JBUKEHUSI U Pa3BUTHUSA OOLIECTBEHHOTO M KyJIbTYPHOI'O MUpa) — 3TO IapCKasi BIACTb
(MOHapxwusi), apUCTOKpATHsl, MOJUTHUS, WU, UM MPOTHUBOCTOSAILIUE — HEMpPaBUIIbHBIC
BUJIbI (HAINlpaBJCHHbIE HA JOCTUKEHUE YACTHBIX HHTEPECOB, U MPOTHUBOCTOSILINE
MOJIy4eHHUI0 o0miero Onara): ThpaHusi (Kak CIEICTBUE MEPEPOKIECHUS MOHAPXHHM),
oJiurapxus (apuCTOKpaTuu), AEMOKpPATHsI (TOJTUTHH).
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ApHUCTOTENb JaeT BaKHbIE XapAaKTEPUCTUKH U OOOCHOBAHMS CYTH OTKJIOHEHUH
«HEMPaBWIBbHBIX» (HOPM OOIIECTBEHHOTO YCTPOWCTBA OT «IMPaBUIIbHBIX». CTarupur
TULLET:

SIcHO, Kakoil W3 BHUOB, OTKJIOHSIONIUXCS OT IPaBUIBHBIX, SBISCTCS
HaUXYIIINM W Kakod Oymke Bcero kK HeMy. KoHeWHO, HaMXyIIIuM BUIOM
OyZeT TOT, KOTOPBIA OKa3bIBACTCS OTKJIOHCHHEM OT TEPBOHAYAIBHOTO H
camMoro 00’KeCTBEHHOT'O U3 BCEX BUJIOB TOCYIaPCTBEHHOTO CTPOSL.

Ilapckass BiIacTh, €CJIM 3TO HE IYCTOM 3BYK, €CJIM OHA CYIIECTBYET
JIEUCTBUTEIBHO, OCHOBEIBAETCS Ha BBICOKOM MIPEBOCXOJICTBE
HapcTBymoimero. TakuMm 00pa3oM, THPaHHS, KaK HaMXYAIIANA W3 BHJIOB
TOCY/JapCTBEHHOTO YCTPOMCTBA, OTCTOMUT Jajiee BCEro OT CaMOHM €ro
CYITHOCTH; K HEH HEMOCPEICTBEHHO MPUMBIKACT OJUTAPXHsI (ApUCTOKPATHS
JAJIEKO HE TO JK€, 4YTO OJUrapxusl); HauOoiee XK€ YMEPEHHbIH U3
OTKJIIOHSIOIUXCs BUI0B — aeMokpartus (ITomuruka 1V, 2, 2, 1289 b 5-10).

BaxHpliI MOMEHT, KOTOPBIM OTYETIMBO MPOSBISIETCA B  PaCCYKICHUSIX
Craruputa — U I€MOKpATHUs, U OJIMTapXus SIBJISIOTCS PEAIbHbIMU (€CTECTBEHHBIMH,
HEOOXOJAMMBIMH) Kak (popMaMu TrocyJapCTBEHHOIO YCTPOMCTBA, Tak U (a3zaMu B
pa3BuTuM obuiectBa. OH nuiet, «M3 onurapxuil ke cHadajga BO3HUKIIA TUPAHUH, A
3aTeM M3 TUPAHUM — JEMOKpaTHH: HU3MEHHASI CTPACTh KOPBICTOIIOOUS MpaBUTENEH,
MOCTOSIHHO TOOYXJaBIlash WX YyMEHbIIaTh CBOE YHUCJIO, IOBEla K YCHUJIEHUIO
HapOAHOM MaccChl, TaK 4YTO MOCIEAHSS OOpyHmMJIach Ha HUX W YCTaHOBWIIA
JNEMOKpaTHIO, A Tak Kak TOCyJapCTBa YBEJIWYUIIMCH, TO, IOKAIYH, TEHEPb Y¥Ke
HEJErKO  BO3HUKHYTh JPYrOMy TIOCYJapCTBEHHOMY  YCTPOWCTBY, IIOMHMO
nemokpatun» (I[Momutuka V, 10, 8, b 20-25). Apucrorenp cyMTaeT, 4YTo W
JEMOKpAaTHsI MOYKET CIIY’KUTb OCHOBAHHMEM [UJIsi BO3HUKHOBEHMS THPAaHHUH, OJIHAKO
BO3MOJKHO U JIpyroe ee npoucxoxaenue. OH nuier, « TupaH ke CTaBUTCS U3 Cpebl
Hapoja, UMEHHO HApOJIHOM Macchl, MPOTUB 3HATHBIX, YTOOBI HAPOJ HE TEPIEN OT HUX
HUKaKOW HecrpaBe IMBOCTH. COOBITHS SICHO MOKa3bIBAIOT 3TO. Beab OONBIIMHCTBO
TUPAHOB BBIIIA, COOCTBEHHO TOBOPSI, U3 JE€MAroroB, KOTOpbIE IPHOOPEN TOBEpPHUE
HapoJla TeM, YTO YEPHWIM 3HATHBIX... Jpyrue TUpaHuu, NpeAlIeCTBOBABIINE 3THM,
o0pa3oBauCh M3 BIACTH ILAapel, KOTOpbIE HApYyIIaJd OTEYECKHE 3aBEThl U
CTpeMWIUCh K Ooyee AeCnOTUYECKOM BIACTU... HakoHel, HEeKOTOpble THpPaHUU
BBIILIU U3 ojurapxuid...» (IToauruka V, 8, 3, a 20-25).

B oTHOWEeHNN noaumuu, Kak OTMEYaeT APUCTOTENb, «IIOJHOIPABHBI MIPU HEU
TOJIKO T€, KTO HOCHT TspKesoe Boopyskenue» (Ilommruka I, 3, 9, b 25-30). 3xecs,
MBI MOXEM Cpa3y I[POKOMMEHTHPOBaTb, YTO KOIJA-TO BEAyIllee 3HAYCHHE
JNEUCTBUTEIBHO HMEJIO «HOILIEHHE TSKEIOTO BOOPYXKEHUS», HO, CETOAHS — YXKE
‘00yajjaHue BHICOKO Pa3BUTHIM UHTEIJICKTOM M CIIOCOOHOCTH () PEKTUBHO YIPABIISITH
OOIIIECTBEHHBIM Pa3BUTHEM, a TAK)KE€ T€HEPUPOBATh WJIEH, MOJIE3HBIC IJI «OOIIEro
Omara» — TapMOHHUYHOIO PAa3BUTHS OOIIECTBAa, Kak M HENpUATHE JIMYHOU
MaTepualbHOW M MMYILECTBEHHOW BBITOJbI, B KaueCTBE NMPHOPUTETa COOCTBEHHOM
KU3HEHHOW aKTUBHOCTH — ONPENENIEHHO SIBISETCA OTIMYUTEIbHBIMU MpPHU3HAKAMU
WIy4IINX» YJIE€HOB noaumuu (€€ JydllluX YMOB) Kak OOIIECTBEHHOIO YCTPOWCTRBA,
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KaK pa3 cnocoOHbIX o0ecneunTh eMy 3PPEKTUBHOE TAPMOHUYHOE CYIIECTBOBAHUE U
pa3BUTHE.

B nenom, kak nenaet BoiBog A.UW. JloBaTyp, W3BECTHBI KOMMEHTATOp TPYAOB
Apucrorens: «Uto ke KacaeTcsi PpEeKOMEHJAlUid OTHOCUTEIBHO BBEJICHUSA
OTpeIETICHHOTO BUA ITOCYIapCTBEHHOI'O YCTPOMUCTBA, TO APUCTOTENb BBICTYIAET KaK
CTOPOHHUK CYIIECTBYIOLIErOo, XOTS W PEIAKO BCTPEYAIOUIErocs CTpos, Tak
Ha3bIBAEMOMW TMOJUTHH, U B TO K€ BPEMsI MPOCKTUPYET HEKUN «HAMIYUIIHID CTPOl.
Ya06HO mepBbIi Ha3BaTh YCIOBHO OOpasllOBbIM, BTOPOHl — UACATbHBIM
rocyJIapCTBEHHBIM ycTpoilcTBOM» (1983, c.44). YuuThiBas 3T0, yMECTHO OTMETUTH U
ClIeyIolIee CyXJICHHEe APHUCTOTENS] — «ICHO, YTO TOJNUTHS W apUCTOKpATUS HE
naekn oxHa ot apyroi» (ITommruka IV, 6, 5, b 25-30). Utak, mo Apucrorenro,
apUCTOKpaTUs — IMPaBJICHHE HEMHOTHX, JIYYIIUX, OCYIIECTBIIIEMOE B HMHTEpecax
BCEX TpaXJaH, OJIMTApXUs — TMPaABICHUE HEMHOTHX COCTOATEIBHBIX Tpa)KiaaH,
JTYyMAaIONIMX TOJIBKO O cOOCTBeHHOM BbIroze. [lomutus — mpaBieHue OONBIIMHCTBA,
0oTOMpPaeMOro Ha OCHOBaHUU OIPEACIIEHHOTO IIeH3a U MeKyIerocst 06 oodmem Oiare;
JIEMOKpaTHsi — TpaBjeHUue OOJBIIMHCTBA, HEUMYIINX, B UHTEPECAX HCKIIOUYUTEIHHO
ATOr0 OOJIBIIMHCTBA. B COOTBETCTBUHM CO CBOMMH OSTUYECKHUMH B3IJISIAMU
Apucrtotenb B MPaBWIbHBIX BUJAX TOCYIapCTBEHHOI'O YCTPOWCTBA YCMAaTpUBAET
MpOSIBJICHUE  HAaJJIeXalmied Jo0poJeTend, B  HENPAaBWIbHBIX — OTCYTCTBHE
noOponerenu. B 3ToM 1uiaHe, cyliecTByeT HEOOXOAMMOCTb OOpAaTUTHCS TaKXKe U K
ATHYECKUM TpyldaM ApucTtoTens (TA€ OTUKA SBISIETCS  GUPMYANbHOU — —
0006podemenvHoll, OT JaT VIrtus — OyKBaJIbHO: MOpajbHas CHJIa, BBICOKUH XapakTep,
XpadpocTh, MY>KECTBO (B BOMHE), MPEBOCXOJCTBO, JOOPOTA; B BhIpakeHUH CTeHaas
(1822), mpuBbluKa «JIEHCTBOBATH XJOMOTHO K CE0€ U MOJIE3HO JIJISt IPYTUX).

Kak wu3BectHO, sTHkKa ApuUCTOTENs — 3TO ocolas, MpakTHUYecKas Hayka o
nobpojeTenu (HpaBCTBEHHOCTH, TPOU3BOIAIIEH ‘Ho0poe neno’). enb BUpTyanbpHOU
ATUKU — HAYYUTh WHIUBUJIA KAK CTaTh N0OPOACTENbHBIM (M cHacTiuBbIM). Hapsiy ¢
MOJIUTUKOW, APHUCTOTENIEBCKAsE ASTUKA SBIAETCS CYIIECTBEHHON (HEOOXOIUMOI)
HAyKOW — JJI YCIEUTHOTO MPAKTUYECKOTO MOCTPOCHUS OJIaronoiayqyHOro OOIecTBa;
U, KaK W Jro0as apyras Hayka (B paMmkax HaydyHOro OpraHunmsmMa APUCTOTENS Kak
Tuna mno3HaHuWs, BKIIOYas pa3BUBaeMyr0 buokocMonoruto kak ¢opMmy Heo-
Apucrorenusma) — a00asi HayKa SIBIISIETCS CBOAMMOM K oOmuM (pyHIaMEHTaIbHBIM
(mayuynoro Opranunmsma) TpUHIHUNAM: YeThIpeX-MPUUUHHONW (C  BEAyIIUM
3HAYCHWEM HWMMAHCHTHBIX TIPUYWH) OSTHOJOTHH; HHTErpaabHOW THOCEOJOTHH;
OyHKIMOHATUCTCKON (OpraHuUCTCKON LEEeIBXKIUMOI) METOA0JIOTMH; OUO-COIHO-
KocmucTckoi aHTpONoONOruM W yHUBEpCAIM3UPYOIIMM  buo-Haykam — buo-
Metapuzuku u buo-¢puzuku (Bcex KkimaccoB: (HUIOCO(HCKUM, €CTECTBEHHBIM,
OOIIIECTBEHHBIM M TYMaHUTapHBIM, (hOpPMaJIbHBIM, TIPUKIAIHBIM). B HacTosmeMm, Bce
OTH TIOAXOABI M HAYKM MOTYT OBITh OYEBHJIHBIM O00pa30M HaNpaBJICHBI Ha
OCYIIECTBJICHUE  YHUBEPCATM3UPYIOMIUX  DBOJIONMHOHHBIX  (COIMMOKYJIBTYPHBIX)
MPOLIECCOB, BKJIIOYAs CYIIECTBEHHO LieienBKuMoe HoochepHoe MUpOBOE pa3BUTHE
U KO-3BOJTIOIHIO.

B ApucroreneBckom (Hayunoro Opranuinusma — buokocmusma) moaxone —
pa3BUTHE OJIArOMOJIYYHOTO CYIIECTBOBAaHUS W pa3BUTHS oOmiecTBa (depes
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MPaBUJIBHOE TOCYAApCTBEHHOE YCTPOWCTBO) — 3TO JOOPOJETENBHOE IOCTHUKECHHE
IPEBOCXOIHBIX  (8UPMYATbHBIX™, T.e. 6HYMpeHHe 3aT0KCHHBIX, IPUPOIHBIX,
OYHKIMOHAIUCTCKUX) A()@PEKTOB U MPOAYKTOB TPYIOBOM JAESATEIBHOCTH BCEX
COCTABJISIIOLIMX OOIIECTBO CBOOOAHBIX WHJMBHUIIOB. ApHUCTOTENb BCIOMHUHAET
adopusm Cokpara: «HyxkHO ecTh, YTOOBI KHThb, a HE >KUTh, UTOOBI ecTb». Iy
dbopmynbl: «EcTh, uT00bl XXUTH» — KIIOUEBHIM MOMEHTOM SBJISIETCS] 1I€JIOCTHOE
Onaromonyuyue oOlIECTBa KaKk  caMOpa3BUBAOIIEWcs  (Cymep)CUCTEMbI, Ha
JOCTHKEHHE KOTOpOro Kak pa3 M Hampasisiercss JloOponerenbHas (mpucyinas,
caMmopeanuzyeMasi, DyHKIMOHATUCTCKAsI) aKTUBHOCTh KaXXJIOr0 HWHAWBUIA. 3]1€Ch
HPABCTBEHHAsI 00S3aHHOCTh KaXKIOTO COCTOUT MPEX]IE BCETO B €CTECTBEHHON (CBOMX
MPUPOJHBIX TOTEHIMANIOB) caMopeanu3auud #u d(PPexTuBHON (MPEBOCXOIHOIN)
TPYJAOBOM JIEATENBHOCTH, OKAa3bIBAIOMICHCS HEOOXOAMMON [uisi OJaromnoiydus
oOmiecTBa (M MO3TOMY IO 3aciIyraM OLICHHBA€MOH OOIECTBOM, OJHAKO Ha MEPBOM
TJIaHe 37IECh BCET/Ia BHICTYIAET 8HYymperHee (CaMo)y0BIETBOPEHUE.

Hannast ~ (BupTyasibHas,  JA0OpojAeTenbHas)  JCSATENbHOCTb  SIBIISIETCS
€CTECTBEHHBIM 00pa3oM:

A) XenarelnbHOW U NPUTATATEIBHOW JJIS1 YEJIOBEKAa (COM3MEPUMON C TOHATHEM
JIt06BM), KaK U NpUHOCSILENH JOOPOAETEIbHOMY YEJIOBEKY YyBCTBA YIAOBOJIBCTBUS U
pagocTH (COOTHOCHMBIX CO 3HaYeHHeM CUacThs ); 1

b) mpousBonuMOil Ha OCHOBAaHMM NPUCYIIUX (BHYTPEHHHMX) CIIOCOOHOCTEH U
MOTEHIMAJIOB YeJoBeKa (KCTaTH, B 3TOM Cllydae, JaHHOE 0OCTOATENbCTBO UCKIIIOYAET
JOMHUHHUPYIOIEE BIUSHUE HA TMPOLECCHl JKU3HEAESITEIIBHOCTU TPAHCLIEHIEHTHBIX
NPUYMH W CHJI, BKJIO4Yas OoxkecTBeHHbIE). Ho 3/ech yenmoBek OTKas3bIBaeT cede B
MUpIIeCTBaX WM 3penuniax (3a KOTOpbIE OH JIOJKEH 3aIlIaTUTh, T.€. UCIOIb30BaTh
BHEIIHUE pPECypChl), KAaK W BO MHOTUX IUIOTCKUX YAOBOJLCTBHSX, Win hi-tech
3O PEKTUBHBIX CpENCTBAX IS JICUCHUS] TSIKEIBIX (OCTPHIX W XPOHHYECKUX)
Oone3Hei, mocienHee xe Hemunyemo BeneT k bonu u Crpaganuro.

OTOT mNpoCTOM MpuUMEp MOKa3blBAa€T, YTO BCErAa CyIIECTBYIOT JBa
MPOTUBOMOJIOKHBIX TOJIOCA B Pa3BUTHM JIIOOOW KU3HEHHOW (yHKUMK WIH
oOuiecTBeHHOro siBjeHUs. [loaToMy, B paBHOI Mepe TpeOyrOTCsl POTHUBOIOIOKHbBIE
(o cBoel CYIIHOCTH M XapakTepy) CyOCTaHIMAIbHbIE OCHOBAHMS U CpeCcTBa (M UX
npoueccyajgbHas —peanu3auus) JUis  JOCTHXKEHUS COOTBETCTBYIOIIMX — LeJer
BOCXOJSIIEr0 (3BOJIOIMUOHHOIO) pa3BUTUSA. B 3TOil CBSI3M BakHO, YTO B CBOEM
MOJIUTUYECKOM YYEHUM ApPHCTOTEIb OTYETIMBO TOKA3bIBa€T, 4YTO HE BCIKUU

1B jannom moxxore, TEPMHH «BUPTYAIbHBIN» HMEET CBOE OPUTHHAILHOE 3HAUYCHUE, 0003HAYAS
HEYTO CYIIECTBYIOIEE B MPUPOJE (MMEIoIIee pealbHOe 3HAYeHHE), HO YTO MOXKET WU JOJKHO
HpOS[BI/ITLCSI HpI/I OHpC)IeJ'IeHHI)IX YCJ'IOBI/H[X; U, TaKumM 06pa30M, HpI/IBO,[[I/IMOG 34E€Chb ITIOHATHC
BUPTYaIbHOCTH KaTETOPUYECKH (MIPOTUBOMOIOKHBIM 00pa30M) OTIMYAETCSA OT PACIIPOCTPAHEHHOTO
Ha CCEroaHsi IMOHUMAaHUA ((BI/IpTyaJ'H)HOFO» KakK HCKYCCTBGHHOﬁ peaHLHOCTH, T.C. (i)OpM 3aMCHBI
pEAIbHOCTH Ha TMPOJIYKTHl CO3HATENBHON (MICAMCTUYECKOW, aOCTPaKkTHOW) JesTeNbHOCTH
YyeJI0BEKa U 00IecTBa.

12 UYro, B CBOIO OYepe/lb, HAMPSMYIO COOTHOCUTCS C APUCTOTEIEBCKUM 380emoHuzmMom. CTarupur
yTBep)kaal: «[IpuHITO cunuTaTh, UTO MPEXKIAE BCETO TAKOW LIEbIO SIBJISIETCS cHacThe. Beap ero mbl
Bcerna n3bupaeM paju HEro caMoro M HUKOT/A paau 4ero-to apyroro» (Huxomaxoma sTmka, [ 5,
1097Db).
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OOIIECTBEHHBIN CTPOM SBISETCS «IPaBWIBHBIM», HO YTO HYXHBI (peajbHO
CYLIECTBYIOT M TPOU3BOAAT B KAKOM-TO MOMEHT pa3BUTUS HEOOXOAUMbIE
pE3yNbTaThl) KaK «IPABUIIbHBIEY, TaK U «HEMPABWIbHBIE» (U MEPEXOJIHbIE — CPETHUE
— MEX]ly HUMHU) (DOPMBI; U YTO MPaBUIbHBIE OOIIECTBEHHBIE YCTPOICTBA (MOHAPXUH,
apUCTOKPATUH, MOJUTHH) JIETKO MOTYT MpETepIeBaTh NepepokacHue (U3BpaIIeHHE)
B HeNpaBWIbHbIE (JOPMBI: TUPAHUU, OJIUTAPXUU U JIEMOKpATUU (U T/€ JIEMOKpATUU
ABJISIFOTCSL «HAOO0JIee YMEPEHHBIMU U3 OTKJIOHSIOUIUXCSI BUAOBY).

5. Hookpatus u Hoocdepa — kak akryasbHbie PopMBbI 001IECTBEHHOT O
YCTPO#CTBA U IJ1002JbHOT0 PA3BUTHA

B mobom chydae, pOCCHUCKMM YyYE€HBIM (HCTOPHUKAaM) M OOIIECTBEHHBIM
AesTeNsIM Ba)XKHO HE YIMYCKaTh W3 BHJAa W MOHMMATh 3HauY€HUE (U HEOOXOIUMOCTH
NEPUOANYECKOTO BO3BPAIICHH) K TUIIaM MPaBUILHOTO OOIIECTBEHHOTO YCTPOUCTRA!
MOHApXUU, APUCTOKpaTHM M ToiauTtud. Henwb3s Takxke 3a0bIBaTh, YTO «OTIOM
MOJIUTUYECKONW HAyKW» SIBISIETCS APHUCTOTENb, U YTO UMEHHO B €r0 yUYEHHUH ObLIU
CYMMHPOBAHbBI JIOCTM)KCHHS MOJUTHYECKOW HAYKH (XOTS M JAJIeKOro AHTHYHOTO
BPEMEHHU), HO B PAIMOHAIBHON (QopMe BOCHPOU3BEIACHBI munsl MPABUIBLHOTO U
HENPAaBWJIBHOTO OOLIECTBEHHOI'O YCTPOMCTBA, KOTOpPBIE MMEIOT HENpeXosliee
(BHEBPEMEHHOE) 3HAUEHUE JIJIs1 BCE MUPOBOW UCTOPUUECKON U TIOJIUTHUECKON HAYKH.

Hukorna He criemyer Ttakxke 3a0biBaTh, YTO ApPHUCTOTENh — HWCTUHHBIN
Opranunuer u  Harypamucr. B cBOMX DIOCTpOEHHMSIX OH PYKOBOJCTBYETCS
€CTECTBEHHbIM  (mpucymuM)  OpraHMdyecKuM  €IMHCTBOM  4YeJloBeKa  (€ro
MICUXOCOMAaTUYECKOM OpraHu3alin) U OOLIECTBA C OKPYKAIOIIUM MHUPOM, YTO KaK pa3
U COOTHOCHUTCSI C TIOHSITUEM «oO1iee Osaro» (B MHUpeE, TIe 4YEJIOBEK M OOIIECTBO
€CTECTBEHHBIM o0OpazoM COCTAaBJISIFOT COCTaBHbIE Opranunueckue —
OYHKIMOHAIMCTCKUE — YacTH (OpraHbl) €IMHOro oodiiero MupoBoro OpraHu3ma-
Kocmoca). Kak Bbime yxke OBUJIO OTMEYEHO, B TEKCTaX ApHUCTOTENSI MBI
oOHapy>KUBaeM, 4TO I[apcKas BIACTh — 3TO MPABJICHHUE OJHOTO, UMEIOIIETO B BUIY

oOmiee 0OJslaro; TUpaHUs — IIPABIEHUE OJIHOTO, PYKOBOZSILErOoCs COOCTBEHHOU
BBITOJION. ApHUCTOKpaTUsi — MpaBJIEHWE HEMHOTHMX, JY4YlIUX, OCYILECTBIIIEMOE B
MHTEpecax BCEX TIpaXJaH; OJMrapXusi — NPABICHHE HEMHOTHMX COCTOATEIbHBIX

rpaJaH, IyMaloluX TOJIBKO O CcOOCTBeHHOW Bbirofe. l[lomuTuss — mpaBieHHe
OOJIBIIMHCTBA, OTOMPAEMOr0 Ha OCHOBAHUM OMPEICIICHHOTO 1I€H3a U MEeKYIIerocs 00
o01reM OJare.

B paccyxnenusx Apucrotens, Mmoj MOHSATHEM «OOIIero Ojara» JIETKO MOXKHO
yBuneTh ocHoBaHus AunTponoKocmmsma (buokocmmuszma) —  cioyxeHus U
caMopeau3aliy YJICHOB OOIIECTBA, B MEPBYIO OUYEPE/b 3aHITHIX YIPaBICHYECCKUMHU
(YHKIIUSAMHA — B JJOCTUKEHUU KOHKPETHBIX IeJiel pa3BUTHS, TOCTUKEHHE KOTOPBIX
(maxxe mpUOMMDKEHWE K KOTOPHIM) TMpeBpamiaeT oOIMEeCTBO B €IUHOE, XOPOIIO
dbyukimonupyroiiee Oprannueckoe Llenoe. B cBoro ouepenb, mpuOIHUKEHNUE K LEISIM
«COOCTBEHHON BBITOJb» HMMEET CBOUM SAPOM  IPOTUBOIOJIOKHBIA  MOJIOC
AHnTtpornonienTpu3Ma (1 Jlyanusma CO3HaHHS 4YellOBeKa C OKPYXKAlOIIUM MHPOM),
Korja 3amauyn OpraHudecKkod MHTErpaluyd OTXOAST Ha BTOPOW IJIaH, HO B IEPBYIO
odepe/lb OCYIIECTBISIOTCS 3a1aud MaTEPUAIBHOTO U TEXHOJIOTMYECKOTO Pa3BUTHUS U
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HAKOIJIEHUSI (YTO TaKXKe €CTECTBEHHO M HEOOXOIUMO), TAaKUM OOpa3oM HapaiiuBas
BO3MOXHOCTH Ye€JIOB€Ka M o0miecTBa B HX (YCHEIIHOM) MPOTUBOCTOSHUU U
MPOTUBOJICUCTBUM  HEXKENATEJbHBIM  (PakTOpaM U BIUSHHUSIM  OOBEKTHBHO
CYILECTBYIOIIETO MHpa, HO IMOBBIMIAs COOCTBEHHBIE BO3MOMXHOCTH (TIOTEHIIMAJIBI)
BO3JICHCTBUS Ha OKpYykKarolryro cpeny. [IoHATHO, 4TO MOI0OHBIN MOIX0] BO MHOTOM
MCKIII0YAeT BO3MOKHOCTU OPraHUIMCTCKOTO YCTPOMCTBA U TOCTPOEHUS 00I1IeCTBA, U
€ro B3aUMOOTHONICHHS C BHEIITHUM MUPOM (KOCMOCOM).

B cBeTre BbIIECKA3aHHOTO, JJId HAC Ba)XHO MHEHHE uccienoBatens ..
KoHmpammHa'™, yTBEpXKIAIOLIEr0, YTO COBPEMCHHAS MOHAPXHS COOTHOCHMA C
MPE3UIEHTCKON (HOPMOI TIpaBICHUS; aPUCTOKPATHS — MAPIAMEHTCKUM TIPABJICHHUEM,
HO BOT «moJauTHs» (Kak pa3 B KadecTBE OOOCHOBAaHHOTO ApHCTOTEIIEM
«OPaBUJIBLHOIO»  THUMA TOCYJIApCTBEHHOTO YCTPOMCTBA) — COOTHOCMMA C
«HOOKpaTuen» (BIacTei0 pazyma). B 3TOH CBsA3M (B COOTBETCTBMHM CO B3IJIAJaMU
ApucToTenisi) — KaK OJUTrapxusi CKIIOHHA K MIPEBPAILCHUIO B TUPAHUIO, a MOCIEIHSIS —
B JIeMOKpaTtuio; Tak u (1enecooOpa3HO  yTBEpXkIaTh) — €CTECTBEHHYIO
TpaHchOopMaIio MOHAPXUHU B apUCTOKPATHIO, a TIOCTEAHEN — B MOJUTHIO.

Cnenyer cormacutbes ¢ astopom (M.M. KowpgpammbeiM), 4to Tpebdyercs
MIOCTOSIHHO CTPEMHTHCS (IO KpaHEeH Mepe, He TepATh M3 BUAY 3HAUCHUS HOJUMUL)
KaK MpaBWIbHONW (OpMBI TOCYIAapCTBEHHOIO YCTpoiicTBa. B mpoTuBHOM ciiydae,
ormeuaeT KonpapaiivH, HEM30€KHO BO3HUKHYT U OYIyT aKTUBHO pa3BUBAThCA (a ¢
Kakoro-T0O MOMEHTa — JIOMHMHUPOBAaTh) TaKHE HeXeIaTeabHble OOIECTBEHHbIE
ABJICHUSI KaK «KOppynyus, KpUMUHAL, Npaeosou becnpeden, MOUWEHHUYeCmso,
gceobujee HegeHcecmeo U HeGOCNUMAHHOCMb, MEPPOPUIM, BOPOBCMBO, 8AHOAIU3M,
Mop2o6is 1100bMu, OeCnpU30pHOCMb, 3AKA3Hble YOUNUCMBAd, 3aX8am 3al0HCHUKOS,
bOeoHocmb U IKoN02U1ecKue Kamacmpoghol, cucmema 0B0UHBIX CMAHOAPMO8 U T.1., C
KOTOpPBIMH TpaxkaaHe Poccnn Bce dale CTAJKUBAKOTCA B CBOEU KU3HW». ABTOD
JOTIOJIHSIET CBOU PACCYXIEHUS BBIBOJAOM, UYTO «IPU 3TOM YMEHBIIAETCA YHCIIO
BBICOKOKYJIbTYPHBIX JIOJICH, HaOIIOJAeTCs POCT MPE3PEHHS] K pa3syMy, COBECTH H
MOpaJid, pyIIaTcsi HPAaBCTBEHHBIC YCTOM OOIIECTBA, BBICMEUBAIOTCS MATPUOTHU3M,
JT000Bb K TIPHUPOJIE, KUBOTHBIM W YEJIOBEKY B II€JIOM, KaK BBICHIEMY JOCTHXKEHUIO
Pa3BUBAOLIECHCS IPUPOIBI».

B otHomennn Hookpartuu, eciiv UCIOap30BaTh bHOKOCMOJIOTHYECKUN MTOAXO —
CYLIECTBEHHBI MOMEHT COCTOMT B TOM, 4YTO MbI ITOHMMaeM nojx Hookpartuen He
MPOCTO BJIACTh «BBICOKOMPO(GECCHOHAIBHBIX CHEIUATMCTOBY, BBICTYMAIOIIUX B POIU
HampapJSIIOIIEA  CUJIBl  «HAYYHO-TEXHUUYECKOTO TMporpecca ¢ COLUAIBbHO-
SKOHOMHUYECKOTO Mporpecca OOUIECTBa», M PEATU3YIOLIUX «IIUPOKOE BHEIPEHHE
JTOCTUKEHUNW HAyKW M TEXHUKW» (Kak 3To moadepkuBaeT Bukunenus). C Touku
3peHusi HayuyHoro Opranunusma, Hookpatuss — 3TO HMMEHHO «IPUOPHUTET
YeJI0BEUECKOro pasyma» (Omarogaps akTUBHOW CBOOOAHOW NEATENbHOCTH JYYIIHX
€ro HOCUTEJICH, CENIEKIUsI KOTOPBIX ABJISIETCS IJIaBHOM 1IENbI0), U KOTJla aKTUBHOCTD
Jy4lIUX YMOB MMEET OIpEeTsoNlee 3HAYeHUE B OpraHU3aldd YIPaBICHUS

3 Tecr cratsu B3sT ¢ caiita aBTopa — http://ikondrashin.narod.ru/rus/latest/06.htm

Vol. 4, No. 4,
Autumn 2014

BIOCOSMOLOGY — NEO-ARISTOTELISM



http://ikondrashin.narod.ru/rus/latest/06.htm

525

obmectBoM. Mimenno gannoe 3nadenne «Hoo-» 3akmaapiBaioch B MPEACTABICHUS O
Hoocdepe (nanpumep) B.W. Bepuanckum u I[1.T. ge lapaeHom.

Baxnsiit BeiBoa aenaer H.B. XansBuH, B cBoeM uccnenoBannu «HoBropoackux
BEUYEBBIX COOpaHUl B OTE€UECTBEHHOU McTOpuorpaduu Hoseiero BpeMenn» (2005),
YTO «KJIIOY K pasrajike HEYTUXAIIIUX HNCTOPUOTpadUUECKUX CIOPOB BOKPYT
MpoOJeMbl HOBIOPOJCKOTO BeYa JICKUT B METOJOJIOTMM HCTOPUYECKHX TPYIOB»
(c.20). C nameil TOYKM 3peHUS, B CBETE BBINIECKA3aHHOTO (T.€. B PAaCKPHITOM
3HQYEHUU COBPEMEHHBIX yCJIOBUM  yTpaThl HCTUHHBIX — OPUTHHAIBHBIX
ApHUCTOTENIEBCKUX, «OTIA MOTUTUYECKON HAYKU» — METOJIOJIOTHUUYECKUX OCHOBAHUA)
— Beue kak Ki1r04eBON MHCTUTYT PYCCKOTO CPEIHEBEKOBBS 3aKOHOMEPHBIM 00pa3zom
HE Hallled I0OKa B HAay4YHOW JIMTEpaType YCTOMYMBOW XapaKTEpUCTUKH (T.e.
HMCTUHHOTO OTpaxeHus). B cBOI0 ouepelib, B YCIOBHUSIX COBPEMEHHOTO KpHU3HCa B
COIIMOKYJIBTYpHOM pa3Butun Poccum (M MHpa B 1E€JIOM) — BO3HHKAET OCTpas
MOTPEOHOCTh B BBIABMKEHUHU aJ€KBAaTHBIX HAYYHBIX MOJIXOJ0B (COCTOSITENIbHBIX
METO/I0JIOTUYECKUX OCHOBAHMI) B pa3pelieHUN aKTyaJIbHBIX BOIIPOCOB.

B cBoeli pabore, H.B. XamsBuH paccMarpuBaeT B3TJSAbI OTEUYECTBEHHBIX
ucropukoB 1917-2000-x rr. Ha BeueBble coOpaHus cpeaHeBekoBoro HoBropona, u,
Ha 3TOM OCHOBAaHWHU — aBTOP BBISIBIIIET OCHOBHBIE HAMNPABJICHUS W MOAXOIbI K
M3YYECHHIO 3TOr0 MHCTUTYTA, a TAaKXKE€ aHAIM3UPYET CUCTEMbI apryMEHTALNU
pPa3JIMYHBIX aBTOPOB. B OTHOIIEHWM JOPEBOJIOIMOHHBIX HCTOPUKOB, XaJISIBUH
OTMEYAET, UTO 3/IeCh «4acTO MPOCIECKUBACTCI HEKOTOpasi TIBOUCTBEHHOCTh B OIICHKE
BEUECBOM JIEATEIIBHOCTM — 3TO JMOO sIBHasg CHUMIIATHS K HOBIOPOACKOMY
HapOJIONPABCTBY, YHUUTOKEHHOMY MOCKOBCKHUM CaMOJEp:KaBUEM, JTMOO0, HAIIPOTHUB,
OCY>KJICHHE€ HOBIOpPOJCKOW BOJILHOCTU M MOJJIEPKKA TOCYAApPCTBEHHOW MYJIPOCTH
MocCKkBBI, 4TO BBIOpaTh, 3aBUCETO OT YOEKJIEHUH KOHKPETHOTO aBTOpa» (XaJsBHH,
2005, c.3).

B cBoro ouepenp, B coBeTckoi ucroprorpaguu chopMupoBagach TCHACHIUS U
OCHOBATEJIbHO pa3pa0OTaHHBIA HAYYHBIM MOAXOA (JUAEPOM KOTOPOTO, 3a/Ial0IIUM
OCHOBHBIE YCTAHOBKM U BBIPAXAIOIIMM MHEHHMSI MHOTHMX Yy4YeHbIX, ¢ 1960-x TrT.
apisieTcst akagemuk B.JI. SIHMH) — oOTBOAsIIMII BemylIyl0 pojib B YIpaBICHUU
HoBropojackoit 3emield coBeTy 3HaTu (ModydvaromeMy O0O0O3Ha4YeHHE  Kak
ITpaBuTenscTBeHHBIM coBeT, CoBeT rocmoja, CoBeT cTapeWimmH U T.1.), 4To Oojee
COOTBETCTBOBAJIO JOMHUHHUPOBABIIEMY B COBETCKOM OOIIECTBE MAapPKCHUCTCKOMY
MpeCTaBIeHUIO 0 GeogaIbHOM 00IIecTBE (B CpeiHeBeKOBOM Pycu) ¢ HenmpeMeHHO
KJ1IacCOBOU O00pb0OO# M 3acuibeM (eonanoB. B 1962 r. nosBunaces monorpadus B.JIL.
SAnuna «HoBropojckue MNOCaAHUKW», KOTOpas BBIMOJHWIA 10 CBOEMY pOJb
obo0maromero Tpyaa Uit HOBOM HUCCIEAOBATEIbLCKOM TEHACHIMU, W T/ aBTOP
nucan, yto «Beue, QakThyecku MOAYMHEHHOE OOSPCKOMY YIpaBICHUIO, ObLIO
CYIIIECTBEHHOU 4YacThio Oosipckoil pecyOauku» (c.131). Yuenslil Takke 000CHOBAT
MOJIOKEHUE, YTO YJYACTHUKAMH Bede OBbLTM OTHIOAb HE BCE CBOOOJHBIE HOBTOPO/IIIHI,
HO TOJIBKO «BSITIIIHE» JIIOAM HOBIOPOJICKOTO obmiecTBa (T.e. OOSPCTBO W JKUTHU
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momu™). B memom, kak yTBepxkaan SHMH (U ¢ HUM COTrJamanoch OOJBIIMHCTBO
COBETCKHUX HCTOPHKOB), CBoeoOpa3ue BeueBoro crposi HoBropoja cocrosijio B TOM,
4yT0 «Oyayuu (GopMoil yuyacTus Hapoja B TOCYy/IapCTBEHHOM YIIPaBJIECHUH, OH B TO K€
BpEMsI IPOTUBOCTOSUT HAPOy Kak oJiHa u3 ¢opm Oosipckoid Biactu» (c.4). Ilostomy,
3aKJII0YAET aBTOP, «Takue (POPMbI TOCYAAPCTBEHHOTO CTPOS, KOTOPhIE, OCTABAsSICh B
MOJIHOM PAaCIOPSHDKEHUH TOCIOACTBYIOIIEH BEPXYIIKH, MOTJIM Ka3aTbCid (opMaMu
HapojomnpascTBa» (Tam xe).

Takum oOpa3oM, yCUITUSIMH HECKOJBKHMX MOKOJEHHH chopmupoBaBIIMXCSA (U
c(OpPMUPOBAHHBIX) COBETCKMX HCTOPUKOB, OOIICHAPOIHBIM XapakTep BEUEBbIX
coOpanuii (AJ11 HAy4yHOTO OOCYXACHHs) B JpeBHEpycckux roponax (Bemukom
HoBropoze) Opi1  oduIMansHO OTBEPrHYT W TMepectad ObITh CYIIHOCTHOM
XapaKTEPUCTHUKON  JAaHHOTO  HMCTOPUYECKOTO  sBJIEHHMSI. BwMmecre ¢ 3TuM,
COOTBETCTBEHHO, M3 HAYYHOIO CO3HAaHHS POCCUKCKUX YYEHBIX OBUIO YJaJeHO
npejacraBieHne o Benmukom HoBropoje kak Mecrte e€CTeCTBEHHOTO (ISl PyCCKOM
LUBUIN3AI[MN) CTAHOBJICHUS MPUCYIIUX (POPM OOILIECTBEHHOTO U IOCYAApCTBEHHOTO
ycTpolictBa. He yIMBUTENBHO, MO3TOMY, YTO «B CYXOM OCTaTKe», Ha CETOMHS,
ocTajcsi Ha BHUIY IJVIaBHBIM OOpa3oM MEpHOJ T.H. «PEaKIMOHHOIO cemnapaThu3Ma
HOBTOpOACKUX 00sip», BKIIOYas OTKa3 MPUHUMATh ydacTUE B OOIIEPyCCKOM
MeponpusIThH, KakuM crana KynukoBckas OUTBa, a TakKe 3aKJIFOUEHUE BACCAIBHOIO
norosopa ¢ JIntoi.

CrnenoBaTenbHO, YHUKaJIbHbIE (OOLIEHAPOJIHBIE, HApOJAONPaBCTBA) (HOPMBI
oO1IecTBeHHOM opranu3anuu B Benrkom HoBropoze (3Ha4UTENBHO ONEPEXKAIOIINE B
HMCTOPUYECKOM Pa3BUTUU MOJO0OHBIE 3aM1aJHOEBPOIEHCKUE BUIbI, TJI€ JEHCTBUTEIBHO
IJIaBEHCTBOBAIM (PE€OIATIbHBIE OTHOLIEHUS); WM K€ (PEHOMEHAIbHOE OOHAPYKEHUE B
1950-x TT. HOBOTO THWINAa MHUCHPMEHHBIX MCTOYHHMKOB IO wucTtopun Hosropoga
(OepecTsHBIX TpaMOT), OTKPBIBIIEE HCTUHY O [IHUPOKOM pacClpOCTPaHEHUU
rpamoTHOCTH B [IpeBHel Pycu (4TOo HHMKak HE MOTJIO yKa3blBaTh Ha OECHpaBHBIM,
IKCIUTyaTUPYyEMBbIil (PeojaTbHOM 3HATHIO BEJIMKOHOBTOPOJCKUM HAPO; M YTO, OTISITh-
TAaKH, PACKpbUIO, IO KpaWHed Mepe B oTHowmeHuM K X—XI Bekam — omepexeHue
poccusiHaMu 3anaaHoi EBpormbl, 0 pa3BUTHIO TPAMOTHOCTH) — BCE 3TH BOIIPOCHI IO
IIPEXKHEMY OCTAOTCS BHE CEPhE3HOTO BHUMAHUS POCCUMCKUX YUECHBIX.

Tak xe, u B uccinegopannu H.B. XamsBuna, Hapsay ¢ TiyOOKHM M IICHHBIM
aHAJIM30M JOCTHKEHUH OTEYECTBEHHBIX MCTOPUKOB COBETCKOIO NMEPHOJA — B TO XK€
BpeMs HE JaeTcsl OLEHKH HMCCIIEOBAaHUM, MPOU3BEACHHBIX B MOCTCOBETCKOE BpPEMS
(XOTs OHO TaKXe MOMaJaeT B CHEKTp 3aJad UccienoBaHus). B To ke Bpems, C He
MEHBIIMM (ecau He ¢ OOJBIIMM) 3HAYEHUEM, MO OTHONICHHUIO K MapKCHUCTCKOMY
MOAXOAY COBETCKMX HCTOPUKOB C €ro HEOThEMJIEMBIMH JIETEPMUHAHTAMHU
«KJIaCCOBOU OOPBOBI» M «CTYNEHSIMHU Pa3BUTHUS» HCTOPUUECKOTO MaTepuain3Ma —
BBICTYMAIOT CErofHs JACTEPMUHAHTHI (B TAaKOM K€ CTENEHU «EIMHCTBEHHO
MPaBUJILHOTO») 3amaJHOTO JEMOKPATHYECKOTO U PECIyOJIMKAHCKOTO Pa3BUTHS (U

14

Kutbn mroam (cormacHO DHIUKIONEIUYECKOTO cioBaps bpokray3a um Edpona) — oamH u3
oOIIeCTBeHHBIX KiaccoB B Bemukom HoBropoae, crosBmmii Mexay OOSpCTBOM U CpPeIHUM
KYII€YECTBOM.
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ero uctopuu). JlokazaTeabCTBOM 3TOMY MOJIO0KEHHUE CIY>KUT TO, YTO U y XaJlsiBUHA, U
y IPaKTUYECKU BCEX JAPYTHX aBTOPOB, UCCIEAYIOUX Borpockl HoBropoackoro Beue
— BE3[Ie¢ AanpUOPHO HCHOJB3YIOTCSI TEPMUHBI W TOHATUS «PECIYOJIUKU» U
«JIEMOKpATUN» KaK UJICHTUYHBIE (TOXK/IECTBEHHBIE) 10 3HAUEHHIO CYIITHOCTH Beue.

HampotuB, Mbl B CBOEM HCCIIEOBAaHUSI CTABUM LIE€Jb MPOJIEMOHCTPUPOBATH (IO
KpaliHeld Mepe, oOpaTUTh BHUMaHHE), YTO HOBropojckoe Beue kareropuyeckum
oOpa3oM He BKIIOYaeT (B CBOIO CTPYKTYpPY) KpaeyroJibHbIM /i JAEMOKpaTHH WU
pecnyOMuKM ~ MEXaHW3M  BBIOODHOCTH  BJACTBYIOIIMX  JIMII W COCTaBa
MPEJCTABUTENBHBIX OpraHoB. DHIMKIIONenueckuii cioBaps (bpokraysa, 1892) naer
cienyromiee onpeaenenue (B otHomeHun Hosropojackoro Beue): «IlomHompaBHbIMU
rpaXJaHaMu CUMTAIUCh MYXYUHBI CBOOOJHBIC, COBEPILICHHOJETHUE U HE
MOJ]YMHEHHBIE CEMEMHOM BiacTH. Yuacthue B Bede moHumanoces B apeBHer Poccun
KaK TMpaBo, a He 00s3aHHOCTEY (€.692). CyIecTBeHHO, YTO «IPaBo» (B OTIWYHE OT
«00513aHHOCTHUY», YCTAHABJIMBAEMOW W3BHE, KOHBEHIMOHAJIBHO MPU3HAHHBIMU U
MIPUHATHIMHU 3aKOHAMH) — TIPABO SIBJSIET COOOM yKe Cyryoo gHympeHHUL CTUMYIL, T.€.
MNPUCYIYI0  IEJNEIBIKUMYI0  (MMMaHEHTHYIO) TPUYUHY —  UMMAHEHMHYIO
kayzanohocms (kak Bbipaxanica I[lutupum Copoxun). CylliecTBEHHO, 4YTO B
JIPEBHEPYCCKOM (HOBropoJickoM) Beue mnpuHIMNUATBHO HE OCYIIECTBISIOCH
n30paHusl TJaBbl rOCyJapcTBa (M BBICHIMX OPraHOB TOCYJapCTBEHHOM BIIACTH) Ha
KOHKPETHBI CpPOK MYTEM OCYIIECTBICHUS BBIOOPHBIX TMPOIEAYP U BBIOOPHBIX
CIOCOOOB MepeIaun BJIACTH.

Takum oOpa3zoMm, Beue He CiIyX W10 B KauyeCTBE «HHCTHTYTa HapOJHOIO
MPEJCTAaBUTENBCTBA», HO KaK pa3 OCYIIECTBISUIO M OOECIe4YrBaio MPU3HAHUE U
BBIJIBDKCHUE JIy4wuux YmMoe (B OTHOIICHHMH K CIOCOOHOCTH JIOCTUTraTh «O0OIIero

Omara») cpeaud 4YIEHOB JIaHHOrO oOmiecTBa (B3ATOrO0 Kak Iejnoe) — s
OCYIIECTBJICHUS HWMH (32 CYET CBOMX JOOPOJCTENbHBIX — TIPEBOCXOMHBIX —
MPUPOJHBIX CHOCOOHOCTEN) — ecTecTBeHHOro (ycmemHoro, OpraHuimcTCKoro)

VOpaBJICHUS OOIIECTBEHHbIMH Jenamu. Takum oOpa3oM, MexaHu3M Bede
OCYHIIECTBJISUI HE  BBIOOPHOCTH  (IMOCPEACTBOM  JIEMOKPATUYECKUX  MPOLEIYP
HapOJHOTO W30paHusi Kak TaKOBOrO), HO CKOpee TMpU3HAHUE ECTECTBEHHBIX
(BUPTYaJbHBIX, MPUCYIIMX) KAYECTB Yy HEKOTOPBIX M3 CBOMX COTPAXKIAH — HX
Pa3yMHOCTH U JOOPOJIETEILHOCTH, B JOCTHKEHUU BCEOOIIEH 11e1eCO00pa3HOCTH, T.€.
0bwezo O1aza — M UX BBIIBIDKEHUE (M HAJIEJICHHE OTBETCTBEHHOCTHIO) KaK JIYUIIIMX
MIPEACTABUTENICH CBOETO OOIIECTBAa K OCYIICCTBICHHUIO TMPHUCYIIETO ISl HUX Jeia
YIpaBJIEHUsS] OOLIECTBOM M €r0 YCIEIIHbIM (0JaronoIyyHbiM) pa3BUTHEM.

[TosTomy, mHCTUTYT Bede He mpemycMaTpuBaeT «OOIMIECTBEHHOTO JIOTOBOPAY,
HO OH ONUPAETCS Ha €CTECTBEHHYIO (MPUPOAHYIO) 11eTIeCO00Pa3HOCTh U OUEBUIHOCTD
B JIeJC YIpaBJeHUs OOIIECTBCHHBIM OJaromojydueM. 37ech KOHEYHOW 3amadeci
BBICTYIMAIOT HE MHTEPEChl OMNPEACIICHHON Tpymmbl WM Kiacca oOIecTsa
(6OoMBIIMHCTBA WM MEHBIITMHCTBA), HO HA TIEPBBIN TUTAH BBIXOJAT IEJINA JOCTHKCHUS
BceoOmiero Omaromony4usi (Kak B mpuMepe ¢ (PU3MOJIOTHYECKUM OpraHU3MOM, TIIe
HET HUYETO «HE HY)XHOT0», HO BCE CKOOPAMHUPOBAHO B MHTEpECaX IEJIOCTHOTO —
TEKYIIEr0o W OHTOTCHETHMYECKOTO — OJIArOTMOJydHOTO pa3BHUTHsI). DTO ‘BceoOlee
Omaromonmyune’ KacaeTcs KakK OHTOreHe3a (KU3HEHHOTO pAa3BUTUS B IIEJIOM)

Vol. 4, No. 4,
Autumn 2014

BIOCOSMOLOGY — NEO-ARISTOTELISM




528

OTJENBbHOTO HWHAWBUAA M OOIIecTBa B LEJIOM, TaK M OTHOIIEHUH OOIIecTBa C
OKpyXaroled cpenoil (T.e. SKOJOTMYECKUX BOMPOCOB), U OTHOIICHUH MEXIY
CTpaHAMH U TOCYJapCTBAMU B 1IEJIOM MHPE (T.€. BOIPOCOB II100aIbHOTO pa3BUTHA).

3/1ech BaXKHO OTMETUTh, Kak 3To jenaer apucroreneBen @.X. Keccuau (1983),
YTO <JJISI AHTUYHBIX MBICIUTEIECH TO3HAHWE €CTh OTHOIIEHUE 4YEJIOBEKa, €ro
MO3HABATENIbHBIX U BOOOIIE €ro ACSTENbHBIX CIHOCOOHOCTEW K MHpPY, OTHOIICHHE
MHKPOKOCMOCa K MaKpOKOCMOCY, YCTAHOBJICHHE CBSI3M E€IMHHYHBIX BEHIEH C HUX
BCEOOIIMM IepBOHAYAIOM. [Haue roBops, MO3HAHUE BCEOOLIEr0 O3HAYAET MPEXKIE
BCEr0 HAaXOXKJEHUE 3a MHOTOOOpa3HeM Bellel U SBICHWH WX OOIIero MpUHIUIMA,
TJIABEHCTBYIOIIETO Havajna (archo), ypasyMeHHe eIuHOTO MUPOIOpsiKa (KOCMOca) |
BCEOOIIET0 «JIOTOCa» Belel, HEOOXOUMBIX UX CBSI3el M OoTHOuIEeHU» (c.7). Takxke
U JUIsl IPEBHEPYCCKOM KOCMOJIOTMH (THIA MBILUIEHUS), YKe M0 yTBepkaeHuto M.1.
Hanunesckoro (2009) — «pa3BUTHE BOCTOYHOXPHUCTUAHCKOM IYyXOBHOM IKU3HH
MpUBEJIO K (OPMUPOBAHUIO OCOOOTO MPEACTABICHUS O Xpame, Tlie «00pa3 BHEIIHETO
Mupa (MakpoKoCMa) CIMBaeTcs B Xpame ¢ o0pa3oM BHYTPEHHEro MHpa 4eloBeKa
(Mukpokocma)... X eTMHCTBO U COCTaBUIIO OCHOBY 00pasa IPEBHEPYCCKOTO Xpamay
(c.246). bomnee TOro, B PYCCKOM KyJIbType pa3BWIHUCh MPEACTABJICHUS, YTO
«BHYTPEHHUH MHpP 4UEJIOBEKAa TMPEACTaBIseT COO0OM BCEICHHYIO, B IIEJIOM
COBIAJIAIONIYI0 C BHEIIHUM bBOXXECTBEHHO TapMOHU3UPOBAaHHBIM MHPOM. A
CJIeI0BATEIbHO, KaXIbli HOCUT B ceOe CBOM “Xpam’ — 00pa3bl MUKPOKOCMA CIIHIIUCH
¢ obpazamMu MakpokocMmay (¢.254). B nenom, Mbl HECOMHEHHO BIIPAaBE yKa3bIBaTh Ha
OCHOBAHUS OprasuucTCKOro TUMa MHPOOTHOIICHUST (M palMOHAIBHOTO
MBIIIUICHUS), TMPUCYIIET0 KaK aHTUYHOM TpeUYECKOW IMBWIM3ALUM, TaK KYJIbType
PYCCKOTO HapOia U pOCCUNUCKOMN (M BITH3ALHH .

ITo cyTu, B nuiie uctopuueckoro peHomena Bede, Mbl BUIUM €11le OJUH TPUMED
(Ha HEKOTOpBIC APYrue yKazbiBaeT ApHUCTOTENb B cBoel «llomuTuke», XxapakTepusys
COBPEMEHHBIC €My M MpeauiecTByIonme GopMbl aHTUYHBIX OOIIECTB) — €IIe OAUH
npuUMep  YCHENIHOW  OpraHu3aluul  noaumuu, T.€.  TPaBUIBHOU  (OpPMBI
rOCyJJapCTBEHHOTO YCTPOMCTBA, TO3BOJSIOMIETO BBIABUTATh JIYUIIUX JIFOAEH,
NEeHCTBUTEIBHO (€CTECTBEHHBIM 00pa3oM, MO CBOCH BHYTPEHHEH NPHUPOIE, U YKe
JIOKA3aBIIMX 3TO CBOUMH JIeJlaMH) CIIOCOOHBIX K YCIICUTHOMY OCYIIECTBICHUIO
OOIIIECTBEHHOTO  ympaBieHus. HampoTuB, Kak JAEMOHCTpUPYET ApPHUCTOTENb,
JeMOKpaTHieckue (POpMbI YIpaBlIeHUS CTPEMATCS TOJABIATH JIYYIIUX JIOJEH, B
Meradope «oOpbIBaTh MNOJHMMAIOIIMECS HaJl JAPYTMMH KOJIOChS, T.€. BCErjaa
cTapaTbCi YCTPaHAThb BbIJAIOMIMXCS JroAeH» (¢.553); B 1eiaoMm, 3aKiro4aeT
MBICJIUTENb, KTOCYJIAPCTBA C AEMOKPATHUYECKUM YCTPOMCTBOM YCTaHABIUBAIOT y CEOsI
OCTpPaKH3M: MO BUAMUMOMY CTPEMSCHh K BCEOOLIEMY PaBEHCTRBY,...» (c.472). B atoi
CBSI3U CTOUT CEPHE3HO 3ayMaThCs, BEAb, B HOBEUILIEH UCTOPHUU, CTOMKAS POCCUNCKAS
MIPUBEPKEHHOCTh CYTry0O K JIEMOKPAaTHYECKOMY IMYTU Pa3BUTHUS (HA MPOTSHKEHUU
MOCJICTHETO CTOJIETHS), TpUBEJIa K TOMY, Kak 3To HeaaBHO (B HOs1Ope 2014) ormeuan
Anekcannp bpeuanos, Conpencenarens llentpansHoro mrada OOmEepoccuiickoro

® B OTHOIIEHWH XapaKTEPUCTUKH 3alaJHO-XPHCTHAHCKOW W BOCTOYHO-XPUCTHAHCKON BETBEi
MHPOBOTO ITUBWJIN3AIIMOHHOTO Pa3BUTHS, CM. paboTy aBTopa (Xpyukuii, 2014).
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HapOJHOTO dbpoHTa,  UTO 80%  mopywenuir  IIpesunmenta  Poccuwu,
MPOAHAJIM3UPOBAHHBIX 32 TOJ (M KOTOpBIE, MO CYTH, BEPHbI U HEOOXOJIUMBI Jis
YCHEIIHOTO Pa3BUTHUSI POCCUMCKOTO 00IIeCTBa,) — 80% Npe3ugeHTCKUX NOopydeHUi (B
mtane 3¢ (GeKTHBHOCTH Pe3yIbTATOB) HE HCIIOMHAIOTCS! ™

CrnenoBatenbHO, IpoOsiemMbl Poccuu cerofHs 3akiovaroTcss He B 0OHapYKEHUH
MPaBUJIBHBIX 1EJEH M IEJIEBBIX MPOrpaMM Pa3BUTHS, WIM pecypcax JUisl pa3BUTHUS
(KOTOpBIX  JIOCTATOYHO), WM K€ CO3HATCIBHOM HAPYIICHHUH YHMHOBHUKAMH
WCIIOJTHATENICKOW ~ JWCIUIUIMHBI, HO TJaBHBIM 00pa3oM  3aKjIO4yaloTcs B
KPUTUYECKOM OTCYTCTBUU (B TIEPBYIO OYEpeb, X MPU3HAHMS W BBIIBIKCHUS) TEX
CaMbIX Jyuuux ymos (1o CBOEH mpHupojie CIOoCOOHBIX K d3()()EKTUBHOMY YIIPABICHUIO
Y OCYIIIECTBIJICHUIO MTOCTABIICHHBIX 3a7a4a). He MeHee BasKHO, UTO 3TU caMble J1yuiue
YMbl 32 TIOCIIEAHEE CTOJIETHE (IEMOKPATHUYECKOTO pa3BUTHs Poccuu) mpakThyecku
MOJIHOCTBIO «O0OpBaJIM, KaK TOJHUMAIOIIHUECS HaJ JAPYTUMH KOJOChSI», T.C.
BbIIaBUIN (ynainuwin) u3 chepbl 3PGEeKTUBHOrO OOIIECTBEHHOIO YIPABJICHUS H
MPOIIECCOB KYyJbTypHOro pa3ButTus. [IpoGnema, kctatu, SIBIASETCS aKTyaJlbHOM s
BCETO COBPEMEHHOr0 (JI€MOKpaTHueckoro) wwupa. borareie cTpaHbl, OJHAKO,
OKa3bIBAIOTCSI B COCTOSIHUU TPUBJICYb BBIJAIOIIUXCS JEeATeNel KyJIbTyphl (3a cuer
«YTEYKHA MO3TOB» U3 MEHEE COCTOSTENBHBIX TOCY/IaPCTB), TEM CAMbBIM IOJIEPKUBAs
CBOM MHTEIUIEKTYalbHBIN (H00-) ypOBEHb Ha JOCTATOYHO BHICOKOM YPOBHE.

[TomywaeTcsi, Torma, 4TO HA CETOJHS E€AUHCTBEHHBINM MPaBUJIBHBIM MyTh B
pa3BUTHM PoccuM COCTOMT B TOM, 4YTOOBI dYepe3 «IPABUIBHYIO MOHAPXHIO»
(TIpe3uaACHTCKOE TPABJICHUE) — CO3/aTh Jajee «IMPAaBUIBLHYIO apUCTOKPATHIO» (Kak
pa3 depe3 oOHapyXKeHHE U MPUBJICUYCHUE K TOCYJAPCTBEHHOMY YTPABICHHIO JIYYULUX
YMO08), a B TOCJHEIyIOIIeM — TPHOIU3UTBCS U JOCTHYb YPOBHS COOCTBEHHO
OpaBWIbHON  nonumuu  (Kak  (QOPMBI  €CTECTBEHHOTO0  HOOKPaTUYECKOTO
OOIIIECTBEHHOTO yCTPOMCTBA), KOTJa CTAOUIIBHO CYIIECTBYIOT NPAGUIbHbIE YCTIOBHS —
JUISI TIOCTOSTHHOTO JCHCTBUS ‘TIOMIIBI. HApPOJHOTO OOHAPY>KEHHsSI W BBIJIBHKCHUS
JIOCTOMHBIX YJIEHOB OOIIECTBA — YTO M TIO3BOJIUT B JIOCTATOYHOM KOJMYECTBE
obecrieunts crpany (Poccuro) nmyywumu ymamu um, depes ux 3OPEKTUBHYIO
NEeSATEIBbHOCTh — JJOCTUTHYTh UICKOMBIX PE3YJIHTATOB (B OOIIECTBEHHOM M KYJIBTYPHOM
mporpecce), I OCYIIECTBICHHUS phIBKa poccuiickoro obmectBa (M EBpasuiickoro
COO0IIIeCTBA) B COIIMOKYILTYPHOM PAa3BUTHUHU.

B cBoeM moaxose, Mbl KATETOPHUUECKH HE COTJIANIaeMCsl C BBIBOJAMU HEKOTOPBIX
MCCJIeIoOBaTeNe, YTO «U4TO B COBPEMEHHBIX YCIOBHSIX BeUe, KaK U JPYTrHe MOITHHHO
caMojiep>kaBHbIe (POPMBI YIIpaBJICHUS, HEeXU3HecnocoOHo» (Makapos, 2011); wnm,
kak H.B. Xamsgsun (2005) nmpuBoaUT B CBOEM HCCIIEIOBAaHUM BbICKa3biBaHue B.B.
KoxunoBa (mocienoBaTenst yCTaHOBOK — SIlHMHA), 4TO «oOliee coOpaHue
MHOTOYMCJICHHOTO ¥ MHOTOOOPAa3HOT'O HACEJICHHUSI HE MOTJIO OBITh “JeeCroCOOHBIM”,
MOTYIITUM NTPUHUMATH OTBETCTBCHHBIC U B3BEIICHHBIC pelicHus». CyIecTBeHHO, UYTO
yOpaBiieHHe OOIIECTBEHHBIMU JleJlaMu, peanuszyemoe dYepe3 (OpraHuimcTCKyro)
dbopmy BeueBoii opranuzanuu — MpeAcTaeT Kak B BhICIIEH cTeneHu 3G exTuBHAS
dbopma oOIIECTBEHHON opraHu3anuu. Hampumep, Kak BBIINIE YXE€ OTMEYAIOCh, B

18 Cm., Hanpumep - http:/ria.ru/politics/20141118/1033952415.html
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cpenHeBekoBoM HoBropoae (ectecTBeHHBIM 00pa3oM, MHUPHBIM U 3()(HEKTHBHBIM
MyTeM) MpPaKTUYECKU BCE HACeJeHHE OBLJI0 TPaMOTHBIM, B TO BpeMsi Kak B
nocieaywomnieM (mocine yHuutoxeHus Beue), k Hawamy XVII B. — poccuiickoe
HACEJICHHE YK€ MOPAXaJIO CBOECH MAJIOTPAMOTHOCTBIO M HEBEXKECTBEHHOCTHIO, a
cuiioBoe pedopMaTopcTBO (BKIIIOUas 0Opa3oBaHUE M HAYKY) M «HACWIBCTBEHHOE
npocgernienue» [lerpa I (xoTd u mpuBeIO K UCKOMBIM pe3yJbTaTaM), HO IPUBENO U K
yObuIM (CMepTH) €1Ba JIM HE 4YeTBEepTH Bcero Hacenenuss Poccuu. Jpyrum
BOKHEUIITUM MOMEHTOM SIBJIIETCSI TO, YTO B TEKYIIYIO («HH(DOPMAITMOHHYIO») ITOXY
Pa3BUTHS U pacCIlBETa DJIEKTPOHHBIX (JOPM KOMMYHHKAIIUN W XpaHEHUS HHHOPMAITHH
— BO3MOXHOCTH OCYIIeCTBIIeHUs Beue naxe Ha rnobaJbHOM YpPOBHE — JIETKO
OCYULIECTBUMBI (rOpa3ao MpolLe, YeM B YCIOBUAX cpeaHeBekoBoro Hosropona).

B cBere BbIIECKAa3aHHOTO, TEM BaXKHEE ISl HAC Hay4dHble HOCTkeHus U.5.
®postHOBA (M IPYTUX MPEJICTABUTEEH JIEHUHTPAJCKON IIKOJIbI HICTOPUKOB), BOMIPEKH
pacnpoCcTpaHEHHBIM B OT€YECTBEHHOM MCTOpUOTrpaduu yCTaHOBKAM — HACTAWBABIINE
(Ha OCHOBAaHMM CBOUX HCCJIEJIOBAHMI) Ha MOJHOBIAcTUM Beda M moiHOMpaBHOM
y4acTUM B HEM psgoBoro HaceneHus B [[peBueit Pycu BooOme u B HoBropone B
gacTtHocTu. Cam @posiHOB yTBepkaal, uto «Her mocamnee 3a0myaeHusi, 4eMm TO,
COTJIACHO KOTOPOMY HAapoJl Ha Beue SBJSUICS YEM-TO BPOJE IMOCITYIIHOW OBEYKH B
pykax 3Hatu» (OposHoB, 1980, c¢.174). B nenom, uctopuk fenan 3akir04eHue, 4To B
HOBIOPOJICKOM HMCTOPHM M BeuYe, U KHA3b, M IMOCATHUYECTBO (00sipe) — 3TO CYTh
OOIIMHHBIE UHCTUTYTHI HOBroposa, KoTopble He MPOTUBOCTOST, a JOMOJHSIOT JAPYT
Apyra.

B uenom, JeHHHrpajackas HMCTOPUYECKas IIKOJA (APKUM MPEACTABUTEIEM
kotopoit sBisiercss W.SI. ®@posiHOB) OTCTamBalla MHEHHME O €JUHOM JJI PYCCKUX
3emenb uctopuueckom mnpouecce. [1.B. Jlykun ormeuaet, uro ®posiHOB, «Ha 0aze
BO3BpAILIEHUS K JOPEBOJIOUMOHHOM 3E€MCKO-BEYEBOW TEOPUM M HEKOTOPBIX
HEKJIACCUYECKNX MApKCHUCTCKUX KOHLEMIUN (Hampumep, o 10¢peo1aJbHOM MePHO/IE)
BBIJIBUHYJ TE3MC O BEYE KAaK O BBICHIEM JIEMOKPAaTUYECKOM OpraHe BJIACTH B
IPEBHEPYCCKUX BOJIOCTSIX, HOCUTENIE HAPOJIOBJIACTHS, KOTOPOE, MO €ro MHEHHIO,
cymectBoBaio Ha Pycm g0  MoHrosmo-tarapckoro — HamectBus» - (c.104).
Cy1iecTBEHHBIIT MOMEHT COCTOHUT TaKXKe B TOM, UTO «roclieHee Bpems oH (DposiHOB.
— K.X\) pa3zBuBaet umeu o ToM, 4to B mo3aHee CpeHEBEKOBhE HA CMEHY BEUEBOMY
HApOJIOBJIACTHUIO MPHIILIA CTOJb K€ CAMOOBITHASI «HAPOJIHAS MOHAPXUS, TTOCKOJIbKY
eAnHoBIIacTHE ObLIO HeoOXxoauMo Poccuu 711 MPOTUBOCTOSHUS BCIYECKUM YIPO3aM,
npexae Beero ¢ 3anmaga» (Tam xke) Tak ke cuntaer u A.B. Iletpos (2011), BeiaBuras
MOHATHUE U MPUHITUIT APEBHEPYCCKOTO «OAMHAYECTBAY

3/1ech, B CBETE BBIIIECKA3aHHOIO, CIEIYET Cpa3y K€ BBICKA3aThCs, UYTO 3TOT
TE3UC SIBJISETCS HECOMHEHHO LIEHHBIM. B TO ke Bpemsi, HEeMEIJICHHO, CTOUT OTMETHUTH
JIBa CYIIECTBEHHBIX MOMEHTa. Bo-TiepBhIX, 4TO mocieaoBaniias (B ucropuu Poccun)
«HaApOJIHAsI MOHAPXUS» pealin30Baja CBOM MOTEHIMAN B MOJHOW Mepe, U TEM CaMbIM
OCYIIECTBUJIA HEOLUCHUMBIM BKJIaJ4 B JAe€lN0 coxpaHeHuss Poccuerr cBoero
CYBEpPEHHTETAa M, COOTBETCTBEHHO — BO3MOXXHOCTEH K MHPOAODKEHUIO CBOETO
HUCTOPUYECKOrO (M 3BOJIOLMOHHOIO) IIMBWIM3AIMOHHOTO MyTH. B TO e Bpewms, K
HECUYacThlO, B UCTOPUU PocCcuu COCTOSUICS TOT MOMEHT, Korja (Kak BbIpaXKaroTcs B
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MeTtadope) — «BMeCTe C BOJOW W3 BaHHBI BBHIIJIECHYJIN U peOeHka». Peub umer o Tom,
YTO MOCKOBCKHE TMPABUTENM YHUUYTOXKWIM HoBropoackuii BedeBoul cTpon «Ha
KOpDHIO» (XOTSI B MOCHEAYIOIIEM HEOJHOKPATHO TMBITAIMCh BOCCO3JaTh HEKUE
aHajoru4yHble (POpMBI, Kak, HapUMeEp, OpPraHbl 3eMCTBa; OJIHAKO, JO CHX IIOp,
OpUTHHAT OCTaeTCs 3aryOJICHHBIM U HE BOCCTAaHOBJICHHBIM B €ro MOJJIMHHOM
3HaueHUu). BaxkHO HeMeNJIeHHO YACHHUTH cebe, uTo uctopus Poccun — 31O mpexze
BCETO UCTOPHS Kueso-HoBropoackoi Pycu (c CaMOCTOSITEIILHO
c(OPMHUPOBABIIUMHUCS €€ IMBUJIU3AIMOHHBIMH OCHOBAaHUSAMH W TPacKTOPHUEH
€CTECTBEHHOTO JBOJIOIMOHHOTO pa3BUTHsA). [lodTOMYy, HCTOPUS MOCKOBCKOTO
caMojiep)kaBusi  (OpepBaBUIEro, B HUBJMIIHEM  PBEHHUHM,  E€CTECTBEHHBIH
[IUBUJIM3AIMOHHBIN TyTh pa3BUTHA Poccuu), HO 3asBHBIIETO ceOs €TUHOPOTHOM
YacThlO CoceHel 3amaaHOoN HUBWIM3AIMH (KOTOpas, OJHAKO, MO (PaKTy SBIAETCA
Yy>KEPOJITHOM MO OTHOLIEHUIO K POCCHICKOMY €CTECTBY) — 3TO YXKE MOCIEAYIOIIHE
(1eBUaHTHBIC) KOHCTPYKIIMU (HAJICTpONKA) HaJ MEPBUYHO (€CTECTBEHHBIM 00pa3oMm)
c(hOpMHUPOBABIIUMHUCS OCHOBAHUSIMH.

be3 »a3roro wucropuueckoro (M SBOJIOLMOHHOTO — OyAyIIEro pa3BUTHSA)
dbyHnamenTa (KOpHEW, TMIOYBBI, HCXOJHOTO TMOTEHIMANA) — HCTOPUUYECKOIrO
(IpaBUIIBHO BOCIIPUHUMAEMOT0) KalKTajaa B COLMOKYJITYPHOM U IIUBUIN3AIIHIOHHOM
pazsutun  Kueo-Horopoackoit Pycu — ycmemnoe passutue Poccum (kak
COLMOKYIbTypHOTO OpraHvusma) B TPHUHIIMIIE HEBO3MOXXHO W BEACT B HHUKY/A.
[Tonyuyaercs, 4To0 BEpHYTbCS K TMPABWIBHON TPAeKTOPUU LMBUIU3AIMOHHOTO
pa3BUTHS — B COBPEMEHHOW Poccum B KAaKOW-TO MOMEHT JOJDKEH MOSBUTHCS
«TPABUJIILHBIA MOHApX», CIOCOOHBIN najiee K 0ObEIMHEHUIO U CIJIOUEHUIO BOKPYT
ce0sl «MpPaBUIBHON apuUCTOKpPATUM», M, HAKOHEI — MocleaytomeMy (GopMUPOBAHUIO
«MpPaBWIBHON noaumuu» (6euesou (HOPMBI OpPraHU3ALMH YXKE B ILEIOCTHOM
roCyJIapCTBE U POCCUHUCKOM OOIIECTBE), YTO M MO3BOJIUT B MAaKCUMAaJIbHON CTENECHU
peann3oBaTh IUBUIU3AIMOHHBIN (MPOAYKTUBHBIM W TBOPYECKHI) MMOTEHIUAT
oreuecTBeHHOU (EBpa3uiickoif) KyJabTyphl — Ha 0JIar0 MUPOBOTO PA3BUTHUSI.

5.1. Ilpuem «cywecmeennou memaghopol» — 0131 PA3bACHEHUS B03MONCHOCH eIl
CO30aHUus NPABGUILHBIX OPM 00UIEeCMEEHHO20 YCMPOTICI A

BoiiBunyTeiii Hamu (buokocmonorunyeckuii, Tpuamonmoruueckuil) mNOAXOZ,
BKJIFOYAsi M pacCMOTpeHHe (M0 APHCTOTENI0) «IPABWIBHBIX» U «HEMPABUIHHBIX)
($hopM OOIIECTBEHHOTO YCTPOICTBA — HE SIBJISIETCS IPOCTHIM /JIs yCBOEHUs. B nepByto
ouepenb, kKaxmas wu3 Tpex cdep wumeer pasHoe (CoOCTBEHHOE, MpHUCYIIIEE)
SBOJIOIIMOHHOE 3HAYEHHME, BCJICACTBHE OOIIEH JWHAMMKH U IMKINYHOCTH IieJIeH
OpraHu4eckoro pasBUTHS; U TOATOMY B OJMHAKOBOW CTENEHU HEOOXOIUMBIX H
HE3aMEHHMMBIX, M KOTOpbIC IHUKIWYHO CMEHSIOT Jpyr JApyra — B IUJIaHE
JTOMUHUPOBAHUS; U KOTOpBIE BCErJa MPUCYTCTBYIOT, TAKUM OOpa3oM MPOU3BOJIS B
T000M 00IIIeCTBE CMEIIEHNE Pa3HBIX TUIIOB YCTPOMCTBA) — BCE ITO TPEOYET 0COOBIX
yCWIMM B TUIAHE YCBOCHHS Marepuana, TeM O00Jiee YTO MBI BCE MPHUBBIKIU K
OJTHOMEpPHOMY MbIIIIeHUI0. K ToMy ke, CeromHs mpeBaaupyeT (IOMUHUPYET, I,
CKOpee, UMEeeT XapakTep Aukrara) crnocod (Tum) 3amagHoro MbIIUICHHS, KOTOPBIA B
npuHiune  orpumaer  OpraHulMCTCKUE  OCHOBAHUS IS [O3HABATEIHHOU
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JESITeIbHOCTD (B MEPBYIO OUYEPE/lb, 3aMPEIIAeT K UCIOJIb30BaHUIO B TIOOOM HAYYHOM
METO/IE BHYTPEHHIOI — UMMAHEHMHYI0 — TPUYUHHOCTB), T.€. SBJISETCA aHTH-
OpranunucTckuM (aHTU-BHOKOCMOJIOTMYECKUM) MO CBOeW cyTH. B 3Toii cBsizu, Ham
O0OBEKTUBHO TPeOYIOTCS HEKOTOPBIE APYTUE MPUEMbI, KOTOPbIE Obl TOMOIJIM JIy4Ille
pa3bACHUTH CyTh npeiaraemoro (buokocmonorudeckoro) noaxoxaa. [Ipexne Bcero,
Ha HAIIl B3TJISII, TAKOBBIM SIBIISETCS MIPHEM «CYIIECTBEHHON MeTahops» .

[ToaTOMy yMECTHO HCIOIB30BaTh MeTahOpUUYECKHUN MPHUEM, UMEHHO — METO/I
«CYIIECTBEHHON MeTadopsl» (akTUBHO HCMONb3yeMoil B mpaktuke BKA), T.e.
npUMEHEeHHEe MeTapophl HE B 3HAYEHUHM «CJIOBECHOM MOJENN», a UMEHHO B IUIaHE
peaIbHOTO MOJICIIUPOBAHMSI, OCHOBAHHOTO Ha OOHAPY>KEHUHU aHAJIOTUYHBIX 3aKOHOB U
MPUHIIUIIOB CYIIECTBOBAHUA YK€ B PYroM (XOpOIIO M3y4EHHOM) 00JacTH 3HAHUNA —
JUIsL  TOCIIEAYIOIIEr0 KX IepeHoca Ha H3y4aeMyl o0J1acThb, COJEpKallylo
npoOsiieMHbll ¢eHomeH. B wHamem cnmydae (Anis uM3ydeHHS BEUYEBOrO Crocoba
OpraHu3aluu COLIMOKYJIbTYPHBIX MIPOLIECCOB), YMECTHO UCII0JIb30BaTh
(bu3HoNIOrNuecKue 3HaHUS.

Torma,  gyuwue  ymsi,  €CTECTBEHHbIM M TPUCYHIUM  00pa3om
MpepacioyioKeHHble K A()(PEeKTUBHONH OOIIECCTBEHHOW AEATEIBHOCTH (HAa o00Owee
onaeo, T.e. K JOCTIDKCHHUIO OJaromojlydyusi BCEro oOpraHuzma) — OyayT
COOTBETCTBOBATb YIIPABISIOMIAE CTPYKTYPHl (KICTKH'') TpeX THIOB TKaHEH H
cucteM: HepBHOM (IIHC); ummynnoit (MC); u suaokpunHoir (9C). B mnepByto
ouepellb, HaC NHTepecyeT aeaTenbHoCcTh KineTok [IHC — HeliponuToB. 3nech, mpexae
BCET0, CIEAYET OTMETUTh, UTO (PM3HOJOTUYECKOE (MPUPOIHOE) COOTHOILIEHUE YHUCIIA
HEUPOLIMUTOB IO OTHOLIEHWIO K OOILIEMYy KOJMYECTBY KJIETOK JPYrUX TKaHEH B
YEJI0BEYECKOM OpraHusme cocrtasisieT no menemedn mepe 1 wHa 1000. Onpnaxo,
CJIeIyeT cpa3y OTMETHUTb, UTO Kaxkaasi OMojioruueckas CTpykrypa (0T MOJIEKYJbl — J10
KJIETKH, OpraHa, CUCTEMbI OPIaHOB) MPOXOAUT CBOM COOCTBEHHBIM (PYHKIIMOHATbHBIN
OHTOTE€HE3 (B KOJMYECTBE HECKOJbKHUX (pa3; Hampumep, I YeJIOBEKa IMCHUXOJIOT
D.DpUKCOH HACUUTHIBAI 8 KPpUTHUYECKUX (ha3 pa3BUTHS), TTOITOMY TOJIBKO C KaKOTro-
TO MOMEHTA, Ha B3POCJION CTAaauW PA3BUTUS — YEJIOBEK CTAHOBHUTCS CIOCOOHBIM Y
3 PEKTUBHON TPYIOBOU JEITCIHPHOCTH, OCOOEHHO B OTHOIIEHWU OCYIICCTBIICHHUS
CIIOKHBIX 3a/Jay OOIIECTBEHHOTO YympaBieHusa. Tem Oosiee, UYTO Ha OJAUH
(GYHKIMOHUPYIOMMA HEHPOLUT TOJIOBHOTO MO3Ta MOXKET MPUX0aAUThes A0 10 kieTok
HeWpornuu  (0OecTeurBarONIMX  BCIIOMOTATeNbHbIE  (PYHKIIMM —  OIMOPHYIO,
TPOPHUUECKYIO, 3aAIUTHYIO, U30JIUPYIOLIYIO, CEKPETOPHYIO U JIp., U TEM CO3JAIOIINUX
HEOOXOAMMYIO Cpelly AJid ero ychnemHou aestenbHoctH). Kpome Toro, maxke Ha
(GyHIaMEHTAIIbBHOM YpPOBHE — CYILECTBYIOT JECATKH (€CIM HE COTHH) HalpaBlIEHUN
HeWpoHaIbHON (PYHKIIMOHATBLHONW aKTUBHOCTHU. [lo3TOMy, peaibHOE COOTHOIIICHHE
(4acTOTHI BCTPEUAEMOCTH JIyYLULUX YMOS B TIOMYJISIITAN) MOkeT ObITh ¥ 1 Ha 10000, u 1
Ha 100000, a roe-to — u 1 Ha MWITHOHBL. B 3TOM CBSI3M, HE CTOMT pacCUUTHIBATh Ha

' JlaHHBIN TpHEM OXapakTepu3oBaH B cratbe aBropa (Khroutski, 2011).
8 Vicnomssyercs oGblHOE (Ui OHONIOTHE) 3HAYCHHE «KICTKH» — KaK CTPYKTYpHO-
(GYHKIIHOHATBHOW 3JIEMEHTAPHOW ¢TMHUIIBI CTPOCHUS U JKH3HEIESITEILHOCTH BCEX OPraHM3MOB.
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TO, YTO Jyuuiue YMbl HAXOIATCS TOBCIONY W BCErla «Ioja pyKoi». 3amadya ux
oOHapy>KeHHUs, MPU3HAHMS U BBIIBUXKEHUS — SIBIIIETCS 110 MEHBIIEH MEpe CI0KHOM.

Jlanee, TIaBHBIM OTJIWYUEM KJICTOK HEPBHOM TKaHW, TMOMHUMO MX
HETMOCPEJICTBEHHOTO MPUCYIIEro y4yacTusi (B cocTaBe peQUIeKTOPHBIX Iyr U
HEWPOHAIBHOTO B3aUMO/JICHCTBUSI) B €CTECTBEHHOM IMPaBUILHOM (COOTBETCTBYIOIIEM
HOpPMAaJIbHOM (pU3MOJIOTHH, 3J0POBOM) TMOBEICHUHM OpraHMU3Ma BO BHEILIHEH cpeje; a
Takke pedIIEKTOPHOIO0 BETETATUBHOIO TMOJJEPKaHMUs TromeocTa3a (IOCTOSIHCTBA,
HOPMAJIBHOCTH M YPABHOBEIICHHOCTH BCEX IMOKa3aTee U mapaMeTpoB BHYTPEHHEH
cpelbl) — TJIAaBHBIM OTJIMYMEM HEPBHOW TKaHM (M KaXJOro HEHpOHA) SIBISETCA
OpUpOJIHAS HECHOCOOHOCTh CO37]aBaTh BHYTPHUKJICTOUYHbIE (M BHYTPUTKAHEBBIC)
3arachl SHEProcyocTpaToB (MOCIEAHUE MOKHO COTIOCTABUTH C «KPYTJIBIMY CUETOM B
OaHKe WU 3apbITON «HA YEPHBIM IEHbY» KyOBIIIKOM, UM MPOYUMHU MaTepUATbHBIMU
pecypcamu). Takum oOpazoM, y Jr0060ro HeipoHa ((hU3HUOTIOTHYECKH €CTECTBEHHBIM
00pa3oM) OTCYTCTBYIOT COOCTBEHHbIE BHYTPUKIIETOUHBIE 3aMachl IHEProcyOCTpaToB.
CyliecTBEHHO, 4YTO TOJIOBHOW MO3I SIBJISIETCS €AMHCTBEHHBIM OpraHOM B
OMOJIOrMYECKOM OPraHU3ME, UCIIOJIb3YIOIUM B KAUECTBE UICTOYHHUKA UCKITFOUUTEIBHO
roKo3y. Jlpyrue 5SHIOTEHHBIE HHEPreTUYecKue CyOcTpaTbl MNPAKTUYECKH HE
MPOHUKAIOT B HEPBHYIO TKaHb, KaK M OTCYTCTBYIOT BHYTPHUKJIETOUHBIE H
BHYTPHUTKAHEBBIC 3aI1AChI U TIIOKO3BI, H APYTHX BELIECTB .

OTO 03HA4aeT, YTO DHEPreTUYECKUd OOMEH B HEMpPOHAX XapaKTepU3yeTCs
(bU3MONIOTHYECKOil BO3MOXHOCTBIO TOJBKO a’3pOOHOTO pacmaja TIIOKO3bI, MpUYeM
MOCTYyHAloe MCKIIOYUTENBbHO u36He (U3 KpOBU, T.€. U3 OOIMHUX pPECypcoB
opranusma). Takum oOpazom, cornacHo 3ambicia [Ipuposl, HeHpOHbI MPeOBIBAIOT B
COCTOSTHUHM  OJaromojyyHOW >KHU3HENEATENIBHOCTH TOJBKO B Ciydae OOIIero
OJlaronoay4yusi OpraHu3Ma B LeJIOM — «oOmiero Onara». B pe3ynbrare, Kak XOpouio
M3BECTHO BpayaM — Jt000M HEeHpoH (HEpBHAs TKAHb B IIEJIOM) CIIOCOOHBI MPOKUTH
0€3 III0KO3bl POBHO CTOJIbKO, CKOJIBKO M 0€3 Kuciopoja (MOCKoJIbKy o0a ¢akropa,
[JII0OKO3a M KHUCJIOPOA B PaBHOM Mepe HYXKHBI JUIsi OCHOBHOTO U €JUHCTBEHHO

aKTyaJJbHOTO B HEPBHOW TKaHU TMpoIlecca HSHEProoOMeHa — OKUCIUTEIHHOTO
dbochopunupoBaHus IIIIOKO3bI), T.€. IOpAKa 5 MUHYT (17151 HEOKopTekca). Kak mbl
BUJIUM, B TMPOBOJAUMON MeTahOpUYECKOW aHAIOTMM — HEpBHas TKaHb (U

COCTAaBJIIIOIIME €€ HEUPOLMTHI) SBISAIOTCA MO CBOEH NPUPOAHON YCTPOCHHOCTH
«HETIOJKYIHBIMI», TOCKOJIbKY OHM B MPUHIUIE HE MPHUCIOCOONeHbl (M He
3aMHTEPECOBAHbI) B HAKOIUIEHUH SHEProcyOCTpaToOB 1 MPOBEIECHUN AJIbTEPHATUBHBIX
¢bopm sHeprooOMeHa (B aHaJNOTWM, (DMHAHCOBBIX M MaTE€PUAIBHBIX PECYpPCOB, U
MEPEKIIOYEHUsT Ha Apyrue chepbl HHTEPECOB), KPOME KaK K HEMOCPEACTBEHHOMY U
3¢ pexTuBHOMY OCYUIECTBJICHUIO CBOETO MPSAMOTO (YyHKIHOHAIBHOTO
MpeAHa3HAYEHUs] — JIOCTHKEHHUSl «o0miero Osara» sl IEJIOCTHOTO OpraHu3Ma
(KOHEYHO ke, B cepe UX KOMIIETEHLIUN).

19
B HCPBHYKO TKaHb HC TOCTYNAarOT KHPHBIC KUCIIOTHI (OHI/I HC TIPOHUKAIOT HYCPEC3

reMaTodHIepaTndeckuii 0apbep), y HEHPOIUTOB MPAKTHYECKH OTCYTCTBYIOT (PU3HOJOTUYECKHE
BO3MOXXHOCTH K OTJIO)KEHHUIO TJMKOT€HA, OCYIIECTBIECHUIO TJIIOKOHEOIE€HEe3a M IPOBEICHUIO
aHa’poOHOTO TIIMKOJIN3A.
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B nmanHOM mOIX0/1€ CTAHOBUTCS OYEBUAHBIM, YTO PacCMaTPUBAEMbIE CYOBEKTHI
(uM MOxHO natb oOo3HaueHue kak LI S-cyOwbekTsl, mo anamoruu c lleHTpom
opraHuszma u Snpom KieTku) 001alal0T U BHICOKUM MHTEIIIEKTOM (B OTHOILIEHUHU
BONIPOCOB  IeOCTHOrO  OpraHuiMCTCKOrO  ympaBjieHHus)), U KaueCTBOM
HETMOJKYITHOCTH» B CHWJIYy HX NPHUCYUIUX CBOMCTB (MOMKHO YTBEpXAaTh, YTO
TaKOBBIMM HX C HEOOXOJIMMOCThIO mpou3Bena I[lpupona, T.e. 3TO mpeaMET
HaTypaJiu3Ma U €CTECTBEHHBIX HAyK, HO OTHIOAb HE PE3yJbTaT IECUCTBUS HEKHUX
TPaHCLEHIECHTHBIX (baKTOpOB)Zl. B nmannowm ciydae. B otHomeHuu k 1I_SI-cyObexTam
— BBICOKMH HWHTEIUIEKT W HEMOJKYMHOCTH SIBISIFOTCS MPOSIBICHUEM HUX MPUPOIHBIX
(mpucymmx) KadecTB, KOTOPBbIE OYECBUIAHBIM OO0pa3oM TPOSBIAIOTCS B XOJE
OOIIIECTBEHHON W KyJIbTYPHOW NESITEIBHOCTH. PaBHBIM 00pa3oM, Kak CJeayeT W3
MPUMEHEHUSI METO/Ja «CYIIECTBEHHOW MeTaophs» (M dYTO yXke OBLJI0O OTMEYCHO
BBIIIE) — dYacToTa BcTpedaeMocTd Il SI-CyOBeKTOB B MOMyJNSIUHN  SBIISETCS
€CTeCTBEHHBIM 00pa3om Hu3KoH, oT 1 Ha 1000 — 1o 1 Ha 1000000.

HampotuB, mnpeacraButenn  Mmmynnoit  cuctembr  (M-cyOwexth) —
MPEICTABISAIOLIAE  BTOPOW  IIOJKOC  LIEJIOCTHOTO  YIPABICHUS  OPraHU3MOM
(mpotuBononoxueii [THC), cienys Toi ke MeTadope — BCTpEUaroTCs ropasio Jyare
B oOmedt momymnsiuu: or 1 Ha 10 — mo 1 ma 100. Taxxke, mo aHajIOTUM, B UX
JESITEIbHOCTU TJABHBIM BBICTYNMaeT He 3a00Ta 00 «oOiieM Ojare» M yCHeurHoM
OpranuyeckoM pa3BUTHH, HO TJIABHBIM OOpa30M JIOCTH)KEHHE HEYKOCHHUTEIHLHOTO
KOHTPOJIBHOTO HaJl «CBOECI» TEPPUTOPUEH U (HACEISIONIEH €€) «CBOMMMU» JIOJbMU, C
obecrieyeHrueM 3/1eCh €IMHO00pa3usi B UX MBICIISAX U MTOBEJCHUH.

3aKOHOMEPHO, YTO JEMOKPATUYECKUI CIIOCOO 0OIIECTBEHHOr0 yCTpOoiicTBa (IIpH
TOM, YTO OJIMTAPXU COXPAHSIOT CBOE BEAYyIlEee MOJIOKEHHWE B OOIIECTBE, XOTS,
HampsMyl0, U HE Yy4YacTBYIOT B MPOU3BOAUMBIX H30UpATENbHBIX MPOIEAypax H
MPEJCTABUTENBCKON JEATEIbHOCTH) — HAWIYYIIMM OOpa3oM OTBEuYaeT MOJOOHOMY
nopsaky Beme. Kak n 3akoHOMEpHO, UTO B 3TOM city4ae (YIpaBJeHUsI CO CTOPOHBI
N-cyOBeKkToB) OTCYTCTBYeT TOTPEOHOCTh B HEKHUX IEJIOCTHO-OPTaHU3YIOIIUX
(«KOCMHCTCKHUX») IEJAX U IIEHHOCTSIX — B OPraHU3alliy OOIIECTBEHHOTO YCTPONUCTBA
U TEepCIEKTUBAX COIMOKYJIbTYpPHOrO pa3BuTus. [laxke HampoTuB, 3IIEMEHT
Xa0THU3AIUU OKPYXKAIOIIEH Cpeabl SIBISETCS 3/1eCh OOBEKTUBHO HEOOXOIUMBIM,
MMOCKOJIBKY TIO3BOJISIET (100aBJISET BO3MOXHOCTH) YIpaBisiomuM HM-cTpykTypam
pacpoCTpaHUTh CBOE BIIMSIHHE Ha OOJIBIITUE TEPPUTOPHUHM M 3aBJIAJIETh OOJIBIIUMHU
MaTepUagIbHO-3HEPreTUYECKUMHU pecypcamu. (COOTBETCTBEHHO, 3/1€Ch TJIABHBIM
BEKTOPOM  JKU3HEACATEIIbHOCTA  3aKOHOMEPHO  CTAaHOBUTCS  MaTEpUAIIbHO-
MMYIIECTBEHHOE MOTPEOJICHUE U TIOCTOSTHHOE YBEJIMUYEHHE COOCTBEHHBIX JHEProO-
MAaTEpUaIbHBIX PECYPCOB, KAK BHYTPHU CBOEH MOJKOHTPOJILHON TEPPUTOPHUH, TaK U

20 KonMuecTBO CHHANTHYECKUX KOHTaKTOB Ha Hetipore moxer gocturath 20000, Takum oOpazom,
KOJINYECTBO BOCHPUHUMAaeMOW M mepepabaTbiBaeMOl MH(GOpPMalMU (B OTHOIIEHUH LEJIOCTHOTIO
COCTOSIHUSI OpraHM3Ma) MOUCTUHE OTPOMHO (M MHOTOKPATHO MPEBBINIAET BO3MOKHOCTU CTPYKTYD
zllpymx TKaHell opraHusma).

2l Kax, HalpuMep, BCIEJICTBHE MHOTOKpAaTHOro mnpusbiBa K «HeipoHam» (LI f-cyOnexram)
npuoOpecTu BBICOKHWE MOpalibHbIE U HPABCTBEHHBIE KadecTBa (KakK JIHOOST B3bIBaTh B OTHOILICHUU
YIpaBIEHIEB MHOTHE KYJIbTYpHBIE ACSITENN U MOJIUTHYECKUE JIUJIEPHI).
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BOBHE, BKJIIOUasi U OTPAKEHUE BHELIHEH arpeccuu, U COOCTBEHHbIE BTOPKEHUE U
AKCMAHCHUIO (B O0OMX Ciyyasix, ¢ HEOOXOAMMOCTbIO YHMUTOXKEHHS, T.C. JIUILICHUS
KU3HU TIPEACTABUTENCH YY>KEPOJIHBIX TEPPUTOPHUN U UX CHUCTEMHBIX-00IIECTBEHHBIX
OpraHu3aIui).

CymiectBeHHO, 4TO M-CyOBEKTh BOCIPUHUMAIOT U OLICHUBAIOT (OIMPEACIIAIOT) K
WCIIOJIb30BAHUIO TOJIBKO TOTOBBIE CTPYKTYpbl M MPOAYKTHl HMHTEIJIEKTyaJIbHOU
nesTeNbHOCTU. [IpyruMu cioBamu, 3BOJIIOIIMOHHO HOBbIE (MHHOBAIIMOHHBIE) UJIEU U
KOHIENTYyalbHbIE Pa3pabOTKu (M MX HOCUTENW — JIOAM YMCTBEHHOTO TpYyZa)
BOCIPUHUMAIOTCA MMM CKOpee KaK HE COOTBETCTBYIOIIUE «CBOEMY» (IPHUHATOMY,
YCTAaHOBJICHHOMY M  TOJACPKUBAEMOMY  TOPAIKY), T.€. OTHOCSIIMECS K
«UY>KEepOTHOMY» IMPOUCXOXKICHUI0. MIHaue roBops, Ux (€CTECTBEHHOE) OTHOIICHHE K
MoI0OHOTO pPOJa KPEaTHBHBIM M HMHHOBAIMOHHBIM TMPEJIOKEHUSIM M TMOIXOAaM
dbopMupyeT MO3UIMH OLEHKH IMOCIETHUX KaK «Uy>KEPOIHBIX», T.€. MOJICKAIINX
M30JSIMA ¥ YHUYTOXKEHUIO (KaK B BUJE BBICBUIKM Ha «(GUIOCO(CKUX MapoOXoaxy»,
TaKk U MyTeM NOpAMON (HU3MYECKON STUMHUHAIKK). MOXKHO MPEANONOXKUTh, YTO B
ucropuu Poccun, nocie npasnenus [letpa | (Min 3HAYUTENBHO paHbIIE) CIOXKUIOCH
ynpasienue (B Gpopme siBHOro aucOanaHca, JOMUHUPOBAHUE Ha) OOIIECTBEHHBIMU
MpoLeccaMH Kak pa3 co CTOpoHsl M-cyOnexToB”. B 5TOM CBeTe, CTAHOBHTCS
MOHSITHBIM, MOYEMY MPAKTHUYECKH HUKTO U3 PYCCKUX KOCMHUCTOB (MOXKET OBITH, 3a
uckioueHreM auib B.M. BepHaackoro) He cMor nzbexarb penpeccuil co CTOpOHbI
COBETCKOTO rOCYIapcTBa’,

Haxkomner, TPEThA [[EJIOCTHO OpraHu3yIoIas bu3nONIOrNYECcKyIO
KU3HEACITENFPHOCTh OpraHu3Ma CHUCTeMa — OTO OHJOKPHHHasg cHUcTeMa (|
cocTaBsitoe ee J-cyObekThl). JlaHHasi cucTtemMa UMeeT cpeaHee (MPOMEXYTOUHOE
Mexay mnomocamu [HHC u HC) mnonokeHwe, W paBHBIM 00pa3oM, HMEET
dbyHIaMeHTaNbHOE 3HAa4YeHHE (MHTETPUPYS AKTHBHOCTH IIOJIOCOB B IEJIOCTHOM
opranusme). B nanHoi pabote, oHa He MOJUIEKUT CIIEUAILHOMY PAaCCMOTPEHUIO

N3BecTHO, YTO MMMYHHAsl CUCTeMa TJIABEHCTBYET Ha MPOTSIXKEHUM IMPOIIECCOB
CHa (uto siBnsieTcs: (PU3MOJIOTUYECKH €CTECTBEHHBIM SIBIICHHEM), KOT/Ia B OpPraHU3Me
MPOTEKAIOT BAXKHEWINIME MPOIECChl BOCCTAHOBJICHUS, HAKOIUICHUS, pemapaiud u
pereHepanuu, pocTa U CO37aHusl HOBBIX JKM3HEHHBIX MOTEHIIUATIOB, KOTOPbIe OyayT

22 TJokasaTebHON B 9TOM OTHOLICHHH MOXET cauTaThes mbeca A.C. I'puboenoBa «I'ope oT yma»
(1825), omuceiBarorias KyabTypHYIO cpeay B Poccun yxke B Hadanme XIX Beka (CToneTue CIycTs
nocne pepopmaropekux yeunuit Ilerpa I). Kak cnenyer u3 ee coumepikaHusi, OT UCTOPUYECKOTO
KyJIbTYPHOTO IOMUHUpPOBaHUS (110 KpaiiHe Mepe, B I1aHe rpamoTHocTH HoBropoackoro obiiectsa
B cpaBHeHHUH C EBpOICHCKUMHU aHamoramu) He ocraercs M cieia (Kak M IPHBEPKEHHOCTH
0011ecTBa K OOHAPYKCHHUIO M BBIIBIIKECHHIO IYYUUUX YMOB).

23 Pycckuii KoCMU3M Kak IIMPOKOE KYJIbTYPHOE HaIpaBlieHHWE (OXBAThIBAIOIIEE BCE OCHOBHBIE
cdepbl KyIbTypbl: €CTECTBEHHbIE U OOIIECTBEHHbIE HAYyKH, GUIOCOPUIO, PETUTHIO, JINTEPATYPY U
XY/0)KECTBEHHOE TBOPYECTBO, U Jp.) — PYCCKHIl KOCMH3M M €ro CyAb0a MOXKET CIYXXKHUTh SIPKUM
MPUMEPOM BaXKHEHIIIET0 €CTECTBEHHOTO HAaIpaBJIEHUs KYJIbTYPHOTO pa3BUTHS, B IUJIaHE €ro
IIPOEKTUBHOCTH, 3BOJTIOLMOHHOCTH, TAPMOHU3UPYIOLIETO BIUSHUSA HA COLIMOKYJIBTYPHBIE IPOLIECCHI
U JIMYHOCTHOE pa3BUTHE YEJIOBEKA; a TaKXKe, YTO TOT BaXHEHIIMN HBOJIIOLIMOHHBIA (B pa3BUTHH
KyJIbTypbl) HUMIYJIbC OBUT Ha KOPHIO TIIOAABICH OOIIECTBEHHBIMH (TOCYIapCTBEHHBIMH)

CTPYKTYpaMH.
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WCMOJIb30BaTbCsl B MOCIEAYIOIIMX  LHUKIAX  boApCTByrOmEd  aKTHUBHOCTH.
CymectBenHo, 4to noka MC (uMMyHHasi cuctema) HaXoauTcsl (B KOHEYHOM HTOTE)
noxa koHtposieMm [LIHC, To pe3ynbTaThl €€ PyHKIIMOHAIBHON JEATEILHOCTH HAIPSIMYIO
OyoyT CIYXUTb COXpPaHEHHUIO TEHETHYeCKOW (IMPHUPOKIACHHOW, MPUCYIICH)
uaeHTuyHoctn  OpraHu3ma, H, CJIE€IOBAaT€IbHO — €0  MaKCUMaJlbHbIM
(YHKIMOHATIBHBIM ~ CIIOCOOHOCTSIM W pe3yJibTaTaM >ku3HeaesTenbHocTh. OJHAaKo,
€CJIM TIPOUCXOJIUT Pa3phIB BO B3aMMOOTHOIICHHSIX 3TUX JIBYX BaKHEUIIUX MOJIIPHBIX
CUCTEM, C HapylUIEHHEM MEpApXUUM HUX B3aUMOOTHOIIEHMH — TOrga B
(GU3MONIOrMYECKOM OpraHu3Me HEMHUHYEMO BO3HHMKAIOT HMMMYHOIIATOJIOTHYECKUE
npoueccel. YTo Ke Kacaercsa OOIIECTBEHHOTO OpraHm3ma, TO, BEposATHO (10
aHaJIOTUM) — 3/1€Chb BO3HUKHYT pPa3HOOOpA3HbIE KaTaKIMU3MbI, XapaKTepU3yeMbIe
BO3HMKHOBEHHEM B OOILECTBEHHOM YOPAaBICHUM MHOIMX ‘KJIOHOB’ (‘KJIAHOB’)
npaBsmux M-cTpykTyp M MOJKOHTPOJIBHBIX WM TEPPUTOPHIl (BKJIIOYAas U BcCe
MIPOUCXOSIINE HAa HUX OOIIECTBEHHbIE U KYJIbTYPHBIE MPOIECCHI), C BO3MOXKHBIM
NEePUOANYECKUM BO3HMKHOBEHMEM THUPaHMM (KOIr/a OJAMH TUpaH KOHTPOJIUPYET BCIO
TeppuToputo crpasbl). CymecTBeHHO, 4To M-CyOBEKThl JaloT XOJ mpoleccam
HYHEPro-MaTEPUAILHOTO MOTPEOJICHUSI W HAKOIUICHUS (3HAYUT, BKIIIOYAs M HAY4YHO-
TEXHUYECKUI IPOIPecC), OJHAKO OKA3bIBAIOTCS HE B COCTOSIHUU MPOBOAUTH B KU3Hb
oOlui XOJ IMBUJIM3AUOHHBIX (TEKYIIMX U IPOCKTUBHBIX, HCTOPUYECKUX U
SBOJIFOLIMOHHBIX) MPOLECCOB, BBIIBM)KCHUE M pealu3alys UIEH KOTOPBIX SIBISETCA
UMMAHEeHMHbIM Ka4eCTBOM (3aJI0)KEHHBIM BO BHYTPEHHEM IPHUCYILEM IOTEHIUAJIE)
I S-cyOnekTos.

NmenHo B 3TOM cBere (yX€ B HMCTOPUYECKOM AaCIEKTE) — Mbl MOXKEM
paccMaTpuBaTh TpareJAui0 YHUUYTOKeHHs HoBroponackoil pecnmyOnHMKdA H, BMECTE C
HEW — JETEepMHMHAHT MPUCYIIET0 NHMBUIM3ALMOHHOIO pa3Butus Poccum, Kak

Ba)KHeWIEro cyObekra (opraHa) MHUPOBOM COLMOKYJBTYPHOU »3BOMIOLUHU. Tem
BaYKHEE CErOJHS MPUCTYIUTh K aKTUBHOMY M3YyUEHUIO (C HOBBIX METOAOJIOTHYECKHX
MO3UIINIA) U CKOpeHmmM oOpa3oM BOCCTAHOBHUTH MPEPBAHHBIA MYTh POCCUHUCKON
LMBHJIA3ALUH.

3akiiroueHue

B 3aximtoueHue, yMecTHO BHOBB cociathes Ha cyxkaeane H.B. Xanssuna (2005),
YTO KJIIOY K pas3rajke CYIIHOCTH HcTOpuueckoro ¢enomeH HoBropojckoro peue
HaxXOJIWUTCA B 00JIACTH METOJNOJIOTHH HCTOPUYECKUX TPyAOoB. B cBoem moaxoze,
OJTHAKO, MBI CTapaeMcCs MOCTaBUTh ATOT BOIPOC IIUPE U TIIyO)Ke — CMECTHUB €ro B
o0nacTte kocMmosioruu (toro, uro ITutupum Copokun onpegenst kak T _CKCC — Tun
COIMOKYJIBTYPHOU CYyNIepCUCTEMBI) — T.€. B 00J1acTh TpHuamonoruu, rjae (B KaKIOM U3
T CKCC) wmeromonorusi siBisieTcsi (B CBOCIHO oOuepeab) OJHOM H3 COCTABHBIX
(bynnaMeHTaNIbHBIX) O0OJIACTEH, HapsAay C MNOPUCYHIUMH (IS  ONPEIeSICHHOTO
T CKCC) »ruonorueil, THOCEOJIOTHUEH, aHTPOIMOJOTHEN, 3BOJIOUMOHHOW H
[IMBWJIN3AIIMOHHON TEOPHUSAMH, TJIOOANUCTUKON, W, B 1eIoM — (u3ukod wu
Metau3ukoid (B OTHOIIEHWH BCEX €CTECTBEHHOHAYYHBIX U OOIIECTBEHHBIX
TUCHWIUIMH, BKJIOYas W Bce obmactm ¢uinocodpuun). B buokocmonornueckom
noaxoae — OJTO0 YeThpex-pUYMHHAS ATHOJOTHS (C  BEOYIIMM 3HAYCHHEM
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MMMaHEHTHbIX npuuuH); HWHTerpanbHas rHoceosnorus; DyHKIUOHATUCTCKAs
(Opranunucrckass — HeNeIBMXKMMAs)  METoAoJorusi;  Omo-couuo-Kocmucrckas
aHTPOIOJIOTUST W yHUBepcanusupyromue buo-nayku — buo-meradusuka u buo-
¢bu3uka (Bcex KiaccoB: (UIOCOPCKUX, E€CTECTBEHHBIX, OOIIECTBEHHBIX M
I'YMaHUTApPHBIX, (OPMaJIbHBIX, MPUKIAAHBIX). B HacrosieM, Bce 3TH MOAXOAbI U
HAyKd MOTYT OBITh OYEBUIHBIM O0Opa30M HampaBieHbl Ha OCYIIECTBIICHUE
YHUBEPCAIU3UPYIOIMIUX HBOJIIOIMOHHBIX (COIMOKYJIBTYPHBIX) MPOIECCOB, BKIIOYAs
CYLIECTBEHHO IeneBnxnMoe HoochepHoe MUPOBOE pa3BUTHE U KO-3BOIIOIHIO.

B Oprannnucrckom cBere, Bede sBIseTcs €CTECTBEHHBIM IPOSBICHHUS
BHOKOCMHCTCKOTO CTPOs OPraHU3aLUHU KU3HEHHBIX (OOLIECTBEHHBIX) MMPOLIECCOB; a B
OTHOIIICHWHU TO3HABATENbHBIX MpoIieccoB — (popmoit bruokocmosoruu (BrepBbie B
MHUPOBOH KyJIbTYypE€ B pallMOHAIBHON (OpMeE BBIPAKEHHOW APUCTOTEIEM, CO3IaBIIEM
cynepcucreMy HayuHoro Opranunmsma). Torga, B BHOKOCMOJIOIrMYECKOM MOAXOJE,
Harpumep — Kas3b (Ha3HauaeMblit Beue) BbICTyIaeT MpeCcTaBUTENIEM €CTECTBEHHOTO
WuTennexryansHoro (Hoocdeproro, ot 3Hauenus: Apucrorenesckoro Hyca) Hauana,
peain3yeMoro B LIEJIOCTHOM 0J1aronoyqyHo 001eCTBEHHOW OpraHu3aluu (B JaHHOM
ciydae, BedeBoro crpos Benukoro Hosropoga). B uenom, B uctopum Poccumn
HoBropoay npuHagjiexxut He «CBOEOOpa3HOE MeCTO» (KaK BBIPAXKACTCSA aKaJIeMUK
Snun), Ho Benukomy HoBropoay npuHaUIEKUAT YECTh MPOU3BECTH B (MHUPOBOHA)
UCTOPUM MMEHHO CYIIECTBEHHOE BbIpaxkeHHe (B (opme BeueBoil opranmzanum) —
ucropuyeckre (GopMbl OOIIECTBEHHOW U KYJbTYPHOW OpPraHM3aliy, BBIPAKAIOIIHE
OpraHuImCcTCKAN 1yX POCCUMCKON [IMBUIIN3ALINY.

Msbl crapaeMcsi MOKa3aTb B CBOEM HCCIENOBaHWM, 4TO BeueBoil crpou
COOTBETCTBYET 3HAUCHHIO APHUCTOTEIIEBCKOU noaumuu, Kaxk (QOPMbI HpaABUTIbLHOLU
OOIIECTBEHHOM OpraHu3aiuu (Toraa Kak J1eMOKpaTusi 000CHOBaHAa APHCTOTEIEM Kak
HemnpaBuibHas (opMa OOLIECTBEHHOIO YCTpoiicTBa). M3yduB 3TOT BOINpOC, MBI
MPUILUIA K BBIBOAY, YTO BEIMKOHOBIOPOJICKHI (PYCCKHI) BEYEBOM CTPOM SBIISECTCS
MCTUHHBIM BBIpOXKEHHEM HapojoBiactus (HapopomnpaBcTBa) u Hoocheproit hopmbi
OpraHu3aly OOIECTBEHHON KM3HHU; U YTO OH KaTerOpUYeCKUM 00pa3oM HE MOKET
(M HE JOJKEH) XapaKTepu30BaThCS B TepMHHAX (KOTOpHIE CleAyeT yOpaTh U3
JIEKCUKOHA HccienoBaresneil Beue), Kak «1eMOKpaTusy», «peciy0iinKay, «BBIOOPHBIC
MPOLIEIYPhI», «MMapjJaMEHTapu3M», «IPEICTaBUTENbHbIE OpraHbl» U T.J. (HO
SIBJISIFOIIIECS] Ha CETOAHSIIHUIN JIEHh OCHOBHBIMH, €CJIM HE 0053aTeNbHBIMU B TPYJaxX
POCCHIICKMX HCTOPUKOB; 4, HA CaMOM JieJie, COOTHOCUMBIMU B CBOEH CYLIHOCTH C
COBEpIIICHHO WHBIM — MPOTHUBOIMOJIOXKHBIM, UyXepoaHbIM — UyBcTBEeHHBIM-Sensate,
3anagueiM T CKCC).

Kak reHepanbHbIii BBIBOJA, KOTOPBIM Mbl MbITa€MCS OOOCHOBATb B CBOEM
UCCJIEIOBAaHUM, B OOILECTBEHHOM M KyJbTYpHOM pa3Butuu Poccun u Mupa, B
HacTofAlleM — TpeOyercss (JaBHO MPUIILIO BPEMs) PEHIUTEIBLHOTO OOHOBJICHHUS
METOJOJOTMYECKUX  OCHOBAaHMM B  OTHOLIEHWHM K  H3YYEHHUIO  BOIIPOCOB
JIPEBHEPYCCKOTO H  HOBropojackoro Bede. C Haimiel CTOpPOHBI, TJIABHBIM
MPEIOKEHUEM  SIBISIETCS 3aMEHa TPAJAWLHMOHHOTO MOHOJMHEApHOro (MycTh U
CTYIIEHYAaTOr0) pacCMOTPEHHUS M HU3Y4YeHHs] OOLIECTBEHHBIX HCTOPUYECKUX (U
HBOJIIOLIMOHHBIX ) TPOLECCOB (T 0 CUX MOP JOMHUHHUPYET 3THOJIOTHSI BHEUTHUX CHJII
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U MPUYUH; WIK XK€, KaK B MapKCU3Me — IJI€ MHIAUBHJ MPEJCTABISIETCS «CTYCTKOM
OOIIIECTBEHHBIX  OTHOIICHUN») — Ha OUHAMUYECKUU  YUKIUYeCKull METOJ,
BbIBUHYTHIN [IuTHprMoM COpOKHHBIM; U KOTOPBIA paCIIUPSIETCS 10 BOZMOXHOCTEH
buokocmonorunyeckoro Tpuagonmornueckoro noaxona. Ilocneanuii, mpexae Bcero,
XapaKTepu3yeTcsl YTBEp)KICHHEM IMpuopuTeTa (Mo KpailHell Mepe, NpU3HAHMS)
CUMMAHEHMHOU Kay3albHOCmu», B TOM YHCII€ B OOBSCHEHUU MPOUCXOXKICHUS U
Pa3BUTHS KaK HUCTOPUUECKUX (PEHOMEHOB, TaK MU COBPEMEHHBIX COIMOKYJIBTYPHBIX
ABOJTFOITMOHHBIX MPOIIECCOB. B 3TOM mepcreKkTuBe, mepen pOCCHIMCKUM 00IIECTBOM (U
EBpasuiickuM  cOOOIIECTBOM  HApOAOB) BO3HHKAeT pealibHas IMEepPCIEeKTHBA

Hooxpatnueckoit  (Hoochepnoit) »sBomronuu, BHadajme — pealn3yeMod B
spdexktuBabix MuTerpansupix (mo I[I.A. Copokuny) ¢opmax 00I1IeCTBEHHOTO
pa3BUTHA.

Jlureparypa

Ab6pamenko B.A. OnieHkr HOBropoJICKOTO Beua B uccienoBanusx XIX Beka:
YHUYTOXKEHHAs IEMOKpPATHsI WK ucTopudeckuit Mud // 3BecTust BICIINX
yueOHbIX 3aBefieHuil. CeBepo-KaBkazckuii permnon. Cepust: OO11ecTBEHHbIE
Hayku. 2013. Ne4 (176). C. 15-19.

AgepuniieB C.C. XpUCTHAHCKUN apUCTOTENN3M KaK BHYTpEeHHsI popma 3araiHon
TpaauLK U mpodsieMbl coBpemenHor Poccun // ABepunues C.C. Puropuka u
HCTOKH €BPONEHUCKON JTUTEepaTypHOU Tpaaunuu. M., 1996.

Apuctorens. Hukomaxoa stuka // Counnenusi: B 4-x 1. T. 4 / Ilep. ¢ npeBHerpeu.;
OO6m1. pen. A.W. JloBarypa. — M.: Mseicib. 1983. — C. 53-294,

Apuctorens. [Tonutuka // Counnenusi: B 4-x 1. T. 4 / Ilep. ¢ apeBuerped.; Oo11. pe.
A.N. osarypa. — M.: Meicib. 1983. — C. 375-644.

bap6onuna [1.1O. HoBropojckoe Beue: BbICIINIM HHCTUTYT BIACTH B O0SPCKOM
pecniyonuke / PRO NUNC. CoBpemenHbIe mosmTHIecKue mpoiecchl. 2012, Nel
(11). C. 104-110.

Bapnamosa M.H. Dynamis xax npuuuna osusxcenus B «dusuke» ApucTorerns.
Asmopeq. oucc. ... kaun. ¢punoc. Hayk. — Cankr-Ilerepoypr, 2012.

Bonbckuii . Hapognoe Beue Buepa... u 3aBtpa? / Camoymnpasnenue. 2010. Nel. C.
6—7.

Hanunesckuii U. . JlpeBusist Pych rmazamu coBpeMeHHUKOB 1 TOTOMKOB (IX—XII
BB.): Kypc nekuuii. M.: Acnekr IIpecc, 1998.

Hanunesckuii H. f1. Poccus u EBpona. / CocraBnenne u kommentapuu A. B. benosa
/ OtB. pea. O. A. ITnatonos. U3a. 2-e — M.: UIHCTUTYT pycCKOM LIMBUIIM3ALUH,
bnarocnosenue, 2011.

Hosatyp A.U. «I[lonutuka» Apucrorens // Apucrorens. Counnennsi: B4 1. T. 4. —
M.: Msicib, 1983. C. 38-52.

KamanoB K.M. CoBpeMeHHbIE OT€YECTBEHHBIE HICTOPUKHU O COLIMAIIBHOM COCTaBe

npeBHEpycckoro Beua // BecTHuk TIOMEHCKOTO TOCYIapCTBEHHOTO
yausepcureta. 2009. Nel. C. 28-31.

Vol. 4, No. 4,
BIOCOSMOLOGY — NEO-ARISTOTELISM




539

Keccumn @.X. Otnueckue counnenus: Apucrotens // Apucrorens. Counnenusi: B 4
1. T. 4. — M.: MrbIcns, 1983. C. 5-37.

JlaBpentheBa H.A. [IpukiagHast HOJUTOIOTHS U MOTUTHUYECKUE TTPOLIECCHI //
Bectauk Boennoro yausepcurera. 2010. Ne4 (24). C. 168-175.

Jlykun I1.B. CymiectBoBan jiu B cpeaHeBekoBoM HoBropoje «coset rocrioa»? //
Hpesnsist Pycs. Bonpockl meaueBuctuku. 2011. Ne3. C. 73—74.

Jlyxun I1.B. HoBropojckoe Bede: ctapbie KOHIEIIIIMM U HOBBIC JIaHHBIC //
Uctopuueckuii Becthuk. 2012. Nel. C. 98-119.

Maxkapos B.B. KonHoe mmpaBo kak 3J1€MEHT BEUYE€BOM OpPTraHU3alH IPEBHEPYCCKOTO
obmectsa // ®unocodus nmpasa. 2011. Ne5 (48). C. 33-37.

[TerpoB A.B. Heckonbko 3aMeyaHuii 0 IpEeBHEPYCCKOM «oanHadecTe» // Tpyabl
Ucropuueckoro dakynprera Cankt-IlerepOyprckoro yauepeurera. 2011. Neo6.
C. 71-83.

IToros I'.I". UHCTUTYLIMOHAIBHBIE OCOOEHHOCTH PYCCKOM ITUBHIIM3AIIUN B CPETHUC
Beka // Journal of Institutional Studies («>XypHan HHCTUTYLIIHOHATBHBIX
uccnenoBanuiiy). 2009. T.1, Nel. C. 79-87.

CasenkoBa JI.B. Hctopust pa3BuTHsa HApOAHOTO MIPEACTABUTEIIHCTBA B
nopeBotonnoHHOM Poccun // HayaHo-uH(GOpMaIMOHHBIHN XypHAIT «ApMUS U
obmectBoy. 2010. Ned. C. 168-175.

Cemotruna E.H. HoBropojickas pecmyOinka: mpeanochblIKi BO3HUKHOBEHUS U
0COOEHHOCTH MHHOBALIMKM OPTaHOB MyOJnyHOM Biactu // BecTHuk CaHKT-
[TeTepOyprckoii ropuandeckoit akagemun. 2013. T.19, Ne2. C. 30-34.

CopokuH I1.A. ConnanbHas v KyJabpTypHas AuHamuka / [lutupum AnexcanapoBud
CopokuH; nep. ¢ aHriI., BCT. cTathst 1 koMMeHTapuu B.B. Canosa. M., 2006.

®postHoB M. 4. Kuesckas Pycs: Ouepku connanbHO-NIOJIUTHYECKON UcTOpHH. JI.,
1980.

®posHoB .41, IBopunuenko A.FO. ['opoaa-rocynapcta [dpesueit Pycu. — JI., U3n-
BO JIeHuHrpaackoro ynusepcurera. 1988.

Xanssud H.B. HoBropojckue BeueBbie cCOOpaHus B OT€YECTBEHHOM UCTOpUOrpadun
HoBelero BpeMenu // Bectauk Y nmyprckoro yauBepcurera. 2005. Ne7. C. 3—
24.

XantuartoH C. CronkHoBenue nuBuin3anui. M.: ACT, 2003.

Xpyuxkuii K.C. K coznanuto Tpuaandeckoil yHuBepcaibHou kocMmonoruu // neu u
uaeansl. 2012. Ne 3(13), C. 65-73.

Xpyukui K.C. Tpuagnuecknii buokocMonornueckuii moaxox K BOpocam pa3BUTHS
Hayku B Poccuu // Biocosmology — neo-Aristotelism». Vol. 3, No. 3. (Summer
2013). C. 375-391.

Xpyukuit K.C. Bopockl HpaBCTBEHHOTO X0341CTBa B CBETE pyccKor pusrocodcko-
penurno3Hoi Tpaauiuu Ha pyoexe XIX-XX croneTuit: ¢ mo3uiui
buokxocmosoruu // Biocosmology — neo-Aristotelism, VVol.4,No.3 (Summer
2014). C. 224-271.

Yepnsik JI.A. HoBropoackoe Bede Kak UCTOPHUUECKUI (heHOMEH HapOAOBIaCTUS //
PRO NUNC. CoBpemennsie nonutudeckue mporecchl. 2012, Nel (11). C. 116—
120.

Vol. 4, No. 4,
BIOCOSMOLOGY — NEO-ARISTOTELISM




540

Anun B.JI. HoBropoackue nocagauku. M. 1962.

Khroutski, Konstantin S. (2011). “From the three-dimensional reality in the integral
sociology of Pitirim A. Sorokin — to the construction of the triune universalizing
(Bio)cosmological approach,” Biocosmology — neo-Aristotelism, Vol. 1, No. 4
(Autumn 2011): pp.369-395. URL.: http://en.biocosmology.ru/electronic-
journal-biocosmology---neo-aristotelism

Khroutski, Konstantin S. (2013). “Forming an Evolutionary Vector to the Aristotelian
Pole of Scientific Organicism (Biocosmology) Biocosmology — neo-
Aristotelism,” Vol. 3, No. 1 (Winter 2013): pp. 28-51. URL.:
http://en.biocosmology.ru/electronic-journal-biocosmology---neo-aristotelism

Khroutski KS (2014). “Rehabilitating Pitirim Sorokin’s grand Triadologic concept: A
Biocosmological approach,” Biocosmology — neo-Avristotelism, Vol.4, No.1&2
(Winter/Spring 2014): pp. 6-42. URL. http://en.biocosmology.ru/electronic-
journal-biocosmology---neo-aristotelism

Vol. 4, No. 4,
BIOCOSMOLOGY — NEO-ARISTOTELISM



http://en.biocosmology.ru/electronic-journal-biocosmology---neo-aristotelism
http://en.biocosmology.ru/electronic-journal-biocosmology---neo-aristotelism
http://en.biocosmology.ru/electronic-journal-biocosmology---neo-aristotelism
http://en.biocosmology.ru/electronic-journal-biocosmology---neo-aristotelism
http://en.biocosmology.ru/electronic-journal-biocosmology---neo-aristotelism

Contributors (ABTopni)

Anna MAKOLKIN : Ph.D., Professor, University of Toronto, Toronto, CANADA. Email:
anna.makolkin@utoronto.ca

Paul BEAULIEU : Ph.D., Professor, School of Management Sciences, University of Quebec in
Montreal, Montreal (Quebec), CANADA; Email: beaulieu.paul@ugam.ca

Dariusz A. SZKUTNIK : Ph.D., Jagiellonian University in Krakow and University of Warsaw,
POLAND; Email: theskutnik@gmail.com

Rafal KUPCZAK : Ph.D., University of Silesia in Katowice and Jesuit University Ignatianum
in Krakow, POLAND.

Rudolf KLIMEK : Ph.D., Professor, Fertility Centre Cracow, Pl.Szczepanski 3, 31-011
Cracow, POLAND; Email: mmklimek@-cyfronet.pl

Kbiprarwas Slcun kbisbl ABBACOBA @ joktop (unocopckux HayK, HOLEHT Kadeapbl
counonorun bakunckoro l'ocynapctBeHHoro Yuuepcurera, baky, ASEPBANJI)KAH,
Email: g.abbasova@mail.ru

(Kyzylgyul Yasin kyzy ABBASOVA : Doctor of philosophical sciences, docent at the
department of sociology, Baku State University, Baku, AZERBAIJAN)

Buranuii I'puropseBuu IIOJIOXOB : nokrop ¢mmocodeknx nayk (k.T.H.), Metropolitan
State University of Denver, Colorado, USA; honor member of the Phi Theta Kappa
society; Email: vitalij sholohov@mail.ru

Vlad ALALYKIN-IZVEKOV : International Society for the Comparative Study of
Civilizations (ISCSC) Board of Directors Member; Pro-Rector, International University
for the Societal Development; Washington, the USA; Email: vlad_ai@yahoo.com

(Baagumup Hukonaesuu AJIAJIBIKUH-U3BEKOB : k.a.H., unen CoBera JuUpeKTOpPOB
Mexnynapoanoro O6mectsa CpaBaurenbHoro Msyuenus Lusunmmzanuii (ISCSC); Ilpo-
Pextop Mexnynaponnoro VYuuBepcuteta OOmiectBeHHoro Pa3Butus; BamuHrToH,
CIIA. Email: vlad_ai@yahoo.com

Masayuki KODAMA : Ph.D., Professor, National Institute of Fitness and Sports in Kanoya,
Kagoshima, JAPAN. Email: kodama@nifs-k.ac.jp

Kayo UEJIMA : Ph.D., Independent scholar, Kumamoto, JAPAN; Email: kayo@Iablink.jp

Cepreii TI'puropsesnu IMWJIEIKUHM : x.¢.H., nouent, SpociaBckas rocylapcTBEHHas
MeAMIMHCKas akajgaeMus, Spocinasib; Email: SergeyPiletsky@yandex.ru

Kouncrantun CraHuc/JIaBoBHY XPYI_[KI/Iﬁ . k.0.H., gomeHtr Horopomackoro
roCyJIapCTBEHHOTO yHHBepcuTeTra uM. SIpocinaBa Mynporo, Benukuit Horopon, Email:
Konstantin.Khrutsky@novsu.ru

(Konstantin S. KHROUTSKI : Ph.D., Docent, Novgorod State University named after
Yaroslav-the-Wise, Veliky Novgorod, RUSSIA; Email: Konstantin.Khrutsky@novsu.ru)

Anarommmii  BacuaseBuu KAPIIOB : na.m.H., mpodeccop HMuHCTHTYTA MEAMIIMHCKOTO
oOpa3zoBanusi HoBropo1ckoro rocy1apcTBEHHOro YHuBepcuTera um. SpocinaBa Mynaporo,
Benukuit Hoeroposa; Email:_novgorodtbdisp@mail.ru

Vol. 4, No. 4,
BIOCOSMOLOGY — NEO-ARISTOTELISM



mailto:beaulieu.paul@uqam.ca
mailto:theskutnik@gmail.com
mailto:mmklimek@cyfronet.pl
mailto:vlad_ai@yahoo.com
mailto:vlad_ai@yahoo.com
mailto:kayo@lablink.jp
mailto:SergeyPiletsky@yandex.ru
mailto:Konstantin.Khrutsky@novsu.ru
mailto:Konstantin.Khrutsky@novsu.ru

NOTES FOR CONTRIBUTORS

« The publishers, editors and the BCA Board are not legally responsible for any
opinions expressed by the contributors which may not necessarily reflect their own. It
Is the responsibility of the authors to document their text properly by international
academic standards. IN SUBMITTING ANY WORK(s), the AUTHOR RELEASES
THE JOURNAL AND THE EDITORS AND PUBLISHERS, AND THE
ASSOCIATION FROM ANY AND ALL LIABILITY WHATSOEVER, INCLUDING
BUT NOT LIMITED TO THE COPYRIGHT INFRINGEMENT.

* Articles submitted for publication to the journal “Biocosmology — neo-
Aristotelism” (Journal) are given serious consideration.

» The positive result of reviewing (“the article deserves publication”) means that
the submitted article contains new interesting materials and satisfies the aims of BCA
development.

* Editors consider for publication in the Journal only original articles which have
not been published previously.

* Each article should normally consist of the following elements:

I a title page with title of article, name(s) of author(s) and address(es) where the
work was carried out;
I an abstract — up to 15 lines;
I keywords (no more than 10);
I the text;
Iillustrations (figures, schemes, photographs, tables, graphics);
I the list of references;
I'author’s (co-authors’) information:
- full name;
- academic degree and position;
- affiliation;
- postal address, E-mail address, phone and fax numbers (to contact the author if
needed).

* When submitting article to the Journal, authors are requested by editors to
follow the guidelines (see below):

1. Maximum recommended length of an article (including an illustrative
material, tables, and the list of references) is 40.000 signs, including word spaces. In
turn, if a paper is prepared for the sections: ‘“Facts. Comments. Notes” and
“Scientific life” — then its length must not exceed 9.000 signs; and for the section
“Reflections over the new book” — no more than 18.000 signs (including word
spaces).

2. The article submitted to the postal address is prepared in two copies.

3. How to prepare an article:

(1 Article is prepared only in Microsoft Word (version 6.0/95 and later);

(1 Page format is A4;

) Font — Times New Roman, font size — 14; line spacing — unary; indentation — 1,0;

(1 Footnotes — paginal;

(1 Tables (figures, graphics, etc.) are fully embedded in the Word document (are positioned in the
corresponding place of an article) and supplied as separate files where possible. The list of figures
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(etc.) and the signature to them are supplied separately and are not placed in the main text.
However, there must be a reference to the figure in the corresponding place of an article. Tables
should be numbered serially and referred to in the text by number (table 1, etc.). Each table should
have an explanatory caption placed over a tabular field, and figures — caption signatures.

4. Exclusively the accepted (in the International System of Units) abbreviations
and acronyms are permitted to be used - abbreviations of measures, physical,
chemical and mathematical symbols and terms, etc. All acronyms and abbreviations
should be clearly explained when they first appear in the text, and all units used
should be consistent throughout the article

5. References: the alphabetic (Harvard) system is used - the name of the author
appears in the text together with a year of the publication, e.g. (Ilvanov 2001) or
Ivanov (2001) (as appropriate). Where there are only two authors both names should
be given in the text (lvanov and Pavlov 2001) or Ivanov and Pavlov (2001). However,
if there are more than two authors only the first name should appear followed by et
al, (Ilvanov et al 2001) or Ivanov et al (2001). If a reference is given to different
works by one author or group of authors in the same year they should be
differentiated by including a, b, etc, after the date (e.g. 2001a). If you refer to
different pages of the same article, the page number may be given in the text (using
the two-spot), e.g. (lvanov 2001:100). The reference list at the end of the article
should be given in alphabetic order. A complete reference should consist of: name(s)
- surname and first name (separated by a comma), date published (in parentheses),
title of the article or book (in italics), name of the journal (in italics), volume and
number (in parentheses), for books — editors (if any), town of publication and
publisher, and finally the page number(s), e.g.: Ivanov, Ivan A. (1979). New
approaches to treatment of diseases. Therapeutic archive, 5(3):4-10. The name of a
journal or book is given in full.

6. Illustrations: the article is supplied by the adequate number of figures
(schemes, graphics, tables). Color illustrations are accepted. Designations in the
figures are given in numerals. Figures can be reduced by 1.5-2 times without
compromising their quality.

7. Authors are expected to realize the style of their articles in the manner that
corresponds to criterion “clear and laconic”.

8. In the case of rejection the submitted article, editors send to the author a
corresponding notice with the explanation of reasons (for the refusal of publication).

9. Authors are responsible for ensuring the accuracy of the submitted
(published) article.
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